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TO 


THE  RIGHT  HONOURABLE 


AND  TRULY  NOBLE 


RICHARD  LORD   VAUGHAN, 


EARL  OF  CARBERY,  &c. 


MY  LORD, 

I  HAVE  now,  by  the  assistance  of  God,  and  the  ad- 
vantages of  your  many  favours,  finished  a  year  of 
sermons ;  which  if,  like  the  first  year  of  our  Saviour's 
preaching,  it  may  be  *'  annus  acceptabilis, — an  ac- 
ceptable year"  to  God,  and  his  afflicted  handmaid,  the 
Church  of  England,  a  relief  to  some  of  her  new 
necessities,  and  an  institution  or  assistance  to  any 
soul;  I  shall  esteem  it  among  those  honours  and 
blessings,  with   which   God  uses   to    reward  those 
good  intentions,  which   himself  first  puts  into  our 
hearts,  and  then  recompenses  upon  our  heads.     My 
Lord,  they  were  first  presented  to  God  in  the  minis- 
tries of  your  family :  for  this  is  a  blessing,  for  which 
your  Lordship  is  to  bless  God,  that  your  family  is, 
like  Gideon's  fleece,  irriguous  with  a  dew  from  hea- 
ven, when  much  of  the  vicinage  is  dry  ;  for  we  have 
cause  to  remember,  that  Isaac  complained  of  the 
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Philistines^  who  filled  up  his  wells  with  stones  and 
rubbish,  and  left  no  beverage  for  the  flocks ;  and, 
therefore,  they  could  give  no  milk  to  them  that 
waited  upon  the  flocks,  and  the  flocks  could  not  be 
gathered,  nor  fed,  nor  defended.  It  was  a  design 
of  ruin,  and  had  in  it  the  greatest  hostility,  and  so 
it  hath  been  lately ; 

.»— .— .^— ~^— — ~— .  Undique  totis 
Usque  adeo  turbatur  agris.    £n !  ipse  capellas 
Protiniis  aeger  ago ;  banc  etiam  rix,  Tityre,  duco. 

But,  my  Lord,  this  is  not  all :  I  would  fain  also 
complain,  that  men  feel  not  their  greatest  evil,  and 
are  not  sensible  of  their  danger,  nor  covetous  of 
what  they  want,  nor  strive  for  that  which  is  for- 
bidden them ;  but  that  this  complaint  would  suppose 
an  unnatural  evil  to  rule  in  the  hearts  of  men ;  for 
who  would  have  in  him  so  little  of  a  man,  as  not  to 
be  greedy  of  the  word  of  God,  and  of  holy  ordi- 
nances, even,  therefore,  because  they  are  so  hard  to 
have  ?  and  this  evil,  although  it  can  have  no  excuse, 
yet  it  hath  a  great  and  a  certain  cause  ;  for  the  word 
of  God  still  creates  new  appetites,  as  it  satisfies  the 
old ;  and  enlarges  the  capacity,  as  it  fills  the  first  pro- 
pensities of  the  Spirit  For  all  spiritual  blessings  are 
seeds  of  immortality,  and  of  infinite  felicities,  they 
swell  up  to  the  comprehensicms  of  eternity ;  and  the 
desires  of  the  soul  can  never  be  wenried  but  when 
they  are  decayed;  as  the  stimmeh  will  he  craving 
every  day,  unless  it  be  sick  MtA  nihfmA,  But  every 
man's  experience  tells  Mm  turn,  iUui  Ifnentiso  men 
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have  not  preaching,  they  less  desire  it ;  their  long 
fasting  makes  them  not  to  love  their  meat;  and  so 
we  have  cause  to  fear,  the  people  will  fall  to  an 
atrophy,  then  to  a  loathing  of  holy  food ;  and  then 
God's  anger  will  follow  the  method  of  our  sin,  and 
send  a  famine  of  the  word  and  sacraments.  This  we 
have  the  greatest  reason  to  fear,  and  this  fear  can  be 
relieved  by  nothing  but  by  notices  and  experience  of 
the  greatness  of  the  Divine  mercies  and  goodness. 

Against  this  danger  in  future,  and  evil  in  present, 
as  you  and  all  good  men  interpose  their  prayers,  so 
have  I  added  this  little  instance  of  my  care  and  ser- 
vices; being  willing  to  minister  in  all  offices  and 
varieties  of  employment,  that  so  T  may  by  all  means 
save  some,  and  confirm  others ;  or  at  least  that  my« 
self  may  be  accepted  of  God  in  my  desiring  it.  And 
I  think  I  have  some  reasons  to  expect  a  special 
mercy  in  this,  because  I  find,  by  the  constitution 
of  the  Divine  Providence,  and  ecclesiastical  affairs, 
that  all  the  great  necessities  of  the  Church  have 
been  served  by  the  zeal  of  preaching  in  public,  and 
other  holy  ministries  in  public  or  private,  as  they 
could  be  had.  By  this  the  apostles  planted  the 
Church,  and  the  primitive  bishops  supported  the 
faith  of  martyrs,  and  the  hardiness  of  confessors,  and 
the  austerity  of  the  retired.  By  this  they  confounded 
heretics  and  evil  livers,  and  taught  them  the  ways 
of  the  Spirit,  and  them  without  pertinacy,  or  with- 
out excuse.      It  was  preaching  that  restored  the 
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splendour  of  the  Church,  when  barbarism,  and  wars, 
and  ignorance,  either  sat  in,  or  broke,  the  doctor's 
chair  in  pieces :  for  then  it  was  that  divers  orders  of 
religious,  and  especially  of  preachers,  were  erected ; 
God  inspiring  into  whole  companies  of  men  a  zeal 
of  preaching.  And  by  the  same  instrument,  God 
restored  the  beauty  of  the  Church,  when  it  was 
necessary  she  should  be  reformed;  it  was  the  assi- 
duous and  learned  preaching  of  those  whom  God 
chose  for  his  ministers  in  that  work,  that  wrought 
the  advantages  and  persuaded  those  truths,  which 
are  the  enamel  and  beauty  of  our  Churches.  And 
because,  by  the  same  means,  all  things  are  preserved 
by  which  they  are  produced,  it  cannot  but  be  cer- 
tain, that  the  present  state  of  the  Church  requires  a 
greater  care  and  prudence  in  this  ministry  than  ever ; 
especially  since,  by  preaching,  some  endeavour  to 
supplant  preaching,  and  by  intercepting  the  fruits 
of  the  flocks,  to  dishearten  the  shepherds  from  their 
attendances. 

My  Lord,  your  great  nobleness  and  religious 
charity  have  taken  from  me  some  portions  of  that 
glory,  which  I  designed  to  myself  in  imitation  of  St. 
Paul  towards  the  Corinthian  Church ;  who  esteemed 
it  his  honour  to  preach  to  them  without  a  revenue ; 
and  though  also,  like  him,  I  have  a  trade,  by  which, 
as  I  can  be  more  useful  to  others,  and  less  bur- 
densome to  you;  yet  to  you  also,  under  God,  I 
owe  the  quiet,  and  the  opportunities,  and  circum- 
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stances  of  that,  as  if  God  had  so  interweaved  the 
support  of  my  affairs  with  your  charity,  that  he 
would  have  no  advantages  pass  upon  me,  but  by 
your  interest ;  and  that  I  should  expect  no  reward 
pf  the  issues  of  my  calling,  unless  your  Lordship 
have  a  share  in  the  blessing. 

My  Lord,  I  give  God  thanks  that  my  lot  is  fallen 
so  fairly,  and  that  I  can  serve  your  Lordship  in  that 
ministry  by  which  I  am  bound  to  serve  God,  and 
that  my  gratitude  and  my  duty  are  bound  up  in 
the  same  bundle ;  but  now,  that  which  was  yours 
by  a  right  of  propriety,  I  have  made  public,  that  it 
may  still  be  more  yours,  and  you  derive  to  your- 
self a  comfort,  if  you  shall  see  the  necessity  of  others 
served  by  that  which  you  heard  so  diligently,  and 
accepted  with  so  much  piety,  and  I  am  persuaded 
have  entertained  with  that  religion  and  obedience, 
which  is  the  duty  of  all  those  who  know  that  ser- 
mons are  arguments  against  us,  unless  they  make  us 
better,  and  that  no  sermon  is  received  as  it  ought 
unless  it  makes  us  quit  a  vice,  or  be  in  love  with 
virtue;  unless  we  suffer  it,  in  some  instance  or 
degree,  to  do  the  work  of  God  upon  our  souls. 

My  Lord,  in  these  sermons  I  have  meddled  with 
no  man's  interest,  that  only  excepted  which  is  eter- 
nal ;  but  if  any  man's  vice  was  to  be  reproved,  I 
have  done  it  with  as  much  severity  as  I  ought.  Some 
cases  of  conscience  I  have  here  determined  ;  but  the 
special  design  of  the  whole  is,  to  de^cx\\>^  \\v^  ^^^^x 
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lines  of  duty,  by  special  arguments :  and  if  any  witty 
censurer  shall  say,  that  I  tell  him  nothing  but  what 
he  knew  before,  I  shall  be  contented  with  it,  and 
rejoice  that  he  was  so  well  instructed,  and  wish  also 
that  he  needed  not  a  remembrancer ;  but  if,  either  in 
the  first,  or  in  the  second ;  in  the  institution  of  some, 
or  the  reminding  of  others,  I  can  do  God  any  service  ; 
no  man  ought  to  be  offended  that  sermons  are  not 
like  curious  inquiries  after  new  nothings,  but  pursu- 
ances of  old  truths.  However,  I  have  already  many 
fair  earnests,  that  your  Lordship  will  be  pleased  with 
this  tender  of  my  service,  and  expression  of  my  great 
and  dearest  obligations,  which  you  daily  renew  or 
continue  upon,  my  noblest  Lord, 

Your  Lordship's  most  affectionate 

And  most  obliged  Servant, 

JEREMY  TAYLOR. 


PRAYERS. 


A  PRAYBR  BEVORB  SBRMOW. 

O  Lord  God,  fountain  of  life,  giver  of  all  good  things,  who 
givest  to  men  the  blessed  hope  of  eternal  life  by  our  Lord 
Jesus  Christ,  and  hast  promised  thy  Holy  Spirit  to  them 
that  ask  him  ;  be  present  with  us  in  the  dispensation  of  thy 
holy  word  [and  sacraments]  :•  grant  that  we,  being  preserved 
from  all  evil  by  thy  power,  and,  among  the  diversities  of 
opinions  and  judgments  in  this  world,  from  all  errors  and 
false  doctrines,  and  led  into  all  truth  by  the  conduct  of  thy 
Holy  Spirit,  may  for  ever  obey  thy  heavenly  calling :  that 
we  may  not  be  only  hearers  of  the  word  of  life,  but  doers 
also  of  good  works,  keeping  faith  and  a  good  conscience, 
living  an  unblamable  life,  usefully  and  charitably,  reli- 
giously and  prudently,  in  all  godliness  and  honesty,  before 
thee  our  God,  and  before  all  the  world,  that,  at  the  end  of 
our  mortal  life,  we  may  enter  into  the  light  and  life  of  God, 
to  sing  praises  and  eternal  hymns  to  the  glory  of  thy  name 
in  eternal  ages,  through  Jesus  Christ  our  Lord.   Amen. 


In  whose  Name  let  us  pray^  in  the  words  which  Himself 

commanded^  saying^ 

Our  Father,  which  art  in  heaven,  hallowed  be  thy  name ;  thy 
kingdom  come ;  thy  will  be  done  in  earth,  as  it  is  in  heaven : 
give  us  this  day  our  daily  bread ;  and  forgive  us  our  tres- 
passes, as  we  forgive  them  that  trespass  against  us ;  and  lead 
us  not  into  temptation,  but  deliver  us  from  evil :  for  thine 
is  the  kingdom,  and  the  power,  and  the  glory,  for  ever  and 
ever*    Amen. 


*  This  dtuse  ifl  to  liB  «MHiHHHHHl«aiiiiient  that  dav. 


XVI  PRAYERS. 


A  PRATER  AFTER  SERMON. 

Lord,  pity  and  pardon^  direct  and  bless,  sanctify  and  save, 
US  all.  Grive  repentance  to  all  that  live  in  sin,  and  persever- 
ance to  all  thy  sons  and  servants  for  his  sake  who  is  thy 
beloved,  and  the  foundation  of  all  our  hopes,  our  blessed 
Lord  and  Saviour  Jesus ;  to  whom,  with  the  Father  and  the 
Holy  Spirit,  be  all  honour  and  glory,  praise  and  adoration, 
love  and  obedience,  now  and  for  evermore.    Amen. 


SERMONS. 


■f^: 


SERMON  I. 

ADVENT-SUNDAY. 
DOOMSDA Y-BOOK ;  OR,  CHRIST'S  ADVENT  TO  JUDGMENT* 

Far  we  must  all  appear  before  the  judgment-seat  of  Christy 
that  every  one  may  receive  the  things  done  in  his  body^ 
according  to  that  he  hath  done^  whether  it  be  good  or  bad. 
—2  Cor.  V.  10. 

Virtue  and  vice  are  so  essentially  distinguished,  and  the 
distinction  is  so  necessary  to  be  observed  in  order  to  the 
well-being  of  men  in  private  and  in  societies,  that  to  divide 
them  in  themselves,  and  to  separate  them  by  sufficient  no- 
tices, and  to  distinguish  them  by  rewards,  hath  been  designed 
by  all  laws,  by  the  sayings  of  wise  men,  by  the  order  of 
things,  by  their  proportions  to  good  or  evil;  and  the  ex- 
pectations of  men  have  been  framed  accordingly :  that  virtue 
may  have  a  proper  seat  in  the  will  and  in  the  affections,  and 
may  become  amiable  by  its  own  excellences  and  its  appen- 
dant blessing ;  and  that  vice  may  be  as  natural  an  enemy  to  a 
man  as  a  wolf  to  a  lamb,  and  as  darkness  to  light;  destructive 
of  its  being,  and  a  contradiction  of  its  nature.  But  it  is  not 
enough  that  all  the  world  hath  armed  itself  against  vice,  and, 
by  all  that  is  wise  and  sober  amongst  men,  hath  taken  the 
part  of  virtue,  adorning  it  with  glorious  appellatives,  en* 
couraging  it  by  rewards,  entertaining  it  with  sweetness,  and 
commanding  it  by  edicts,  fortifying  it  with  defensatives,  and 
twining  it  in  all  artificial  compliances :  all  this  is  short  of 
1'''^^  i^^Min^ :  for  this  will,  in  all  modest  men,  secure  their 

and  highways,  in  markets  and  churches, 
and  in  the  society  of  wvlw^^^N 


-^xmi^- 
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but  the  actions  of  closets  and  chambers,  the  designs  and 
thoughts  of  men,  their  discourses  in  dark  places,  and  the 
actions  of  retirements  and  of  the  night,  are  left  indifferent  to 
virtue  or  to  vice ;  and  of  these,  as  man  can  take  no  cogni- 
sance, so  he  can'  make  no  coercitive ;  and  therefore  above 
one  half  of  human  actions  is,  by  the  laws  of  man,  left  unre- 
garded and  unprovided  for.  And,  besides  this,  there  are  some 
men  who  are  bigger  than  laws,  and  some  are  bigger  than 
judges,  and  some  judges  have  lessened  themselves  by  fear  and 
cowardice,  by  bribery  and  flattery,  by  iniquity  and  compli- 
ance ;  and  where  they  have  not,  yet  they  have  notices  but  of 
few  causes ;  and  there  are  some  sins  so  popular  and  universal, 
that  to  punish  them  is  either  impossible  or  intolerable  ;  and  to 
question  such,  would  betray  the  weakness  of  the  public  rods 
and  axes,  and  represent  the  sinner  to  be  stronger  than  the 
power  that  is  appointed  to  be  his  bridle.  And,  after  all  this, 
we  find  sinners  so  prosperous  that  they  escape,  so  potent  that 
they  fear  not ;  and  sin  is  made  safe  when  it  grows  great ; 

-^—  Facere  omnia  saeve 
Nod  impune  licet,  nisi  dum  facia  — 

and  innocence  is  oppressed,  and  the  poor  cries,  and  he  hath 
no  helper ;  and  he  is  oppressed,  and  he  wants  a  patron.  And 
for  these  and  many  other  concurrent  causes,  if  you  reckon  all 
the  causes,  that  come  before  all  the  judicatories  of  the  world, 
though  the  litigious  are  too  many,  and  the  matters  of  instance 
are  intricate  and  numerous,  yet  the  personal  and  criminal  are 
so  few,  that  of  two  thousand  sins  that  cry  aloud  to  God  for 
vengeance,  scarce  two  are  noted  by  the  public  eye,  and  chas- 
tised by  the  hand  of  justice.  It  must  follow  from  hence,  that 
it  is  but  reasonable,  for  the  interest  of  virtue  and  the  neces- 
sities of  the  world,  that  the  private  should  be  judged,  and 
virtue  should  be  tied  upon  the  spirit,  and  the  poor  should  be 
relieved,  and  the  oppressed  should  appeal,  and  the  noise  of 
widows  should  be  heard,  and  the  saints  should  stand  upright, 
and  the  cause  that  was  ill  judged,  should  be  judged  over 
again,  and  tyrants  should  be  called  to  account,  and  our 
thoughts  should  be  examined,  and  our  secret  actions  viewed 
on  all  sides,  and  the  infinite  number  of  sins  which  escape 
here,  should  not  escape  finally.  And,  therefore,  God  hath  so 
ordained  it,  that  there  shall  be  a  day  of  doom> 
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that  are  let  alone  by  men  shall  be  questioned  by  God,  and 
every  word  and  every  action  shall  receive  its  just  recompense 
of  reward.  **  For  we  must  all  appear  before  the  judgment- 
seat  of  Christ ;  that  every  one  may  receive  the  things  done  in 
his  body,  according  to  that  he  hath  done,  whether  it  be  good 
or  bad." 

Toe  7dta  rou  (futfMtrogy  80  it  is  in  the  best  copies,  not  rd  3ia, 
**  the  things  done  in  the  body,"  so  we  commonly  read  it ; 
"  the  things  proper  or  due  to  the  body;"  so  the  expression  is 
more  apt  and  proper ;  for  not  only  what  is  done  dtd  adifharoif 
"  by  the  body,"  but  even  the  acts  of  abstracted  understand- 
ing and  violation,  the  acts  of  reflection  and  choice,  acts  of 
self-love  and  admiration,  and  whatever  else  can  be  supposed 
the  proper  and  peculiar  act  of  the  soul  or  of  the  spirit  is  to  be 
accounted  for  at  the  day  of  judgment :  and  even  these  may  be 
called  73/a  roZ  (fuifiarog^  because  these  are  the  acts  of  the  man 
in  the  state  of  conjunction  with  the  body.  The  words  have  in 
them  no  other  difficulty  or  variety,  but  contain  a  great  truth  of 
the  biggest  interest,  and  one  of  the  most  material  constitutive 
articles  of  the  whole  religion,  and  the  greatest  endearment  of 
our  duty  in  the  whole  world.  Things  are  so  ordered  by  the 
great  Lord  of  all  the  creatures,  that  whatsoever  we  do  or 
sufier,  shall  be  called  to  account,  and  this  account  shall  be 
exact,  and  the  sentence  shall  be  just,  and  the  reward  shall 
be  great ;  all  the  evils  of  the  world  shall  be  amended,  and 
the  injustices  shall  be  repaid,  and  the  Divine  Providence 
shall  be  vindicated,  and  virtue  and  vice  shall  for  ever  be 
remarked  by  their  separate  dwellings  and  rewards. 

This  is  that  which  the  apostle,  in  the  next  verse,  calls ''  the 
terror  of  the  Lord."  It  is  his  terror,  because  himself  shall 
appear  in  his  dress  of  majesty  and  robes  of  justice ;  and  it  is 
his  terror,  because  it  is,  of  all  the  things  in  the  world,  the 
most  formidable  in  itself,  and  it  is  most  fearful  to  us :  where 
shall  be  acted  the  interest  and  final  sentence  of  eternity ; 
and  because  it  is  so  intended,  I  shall  all  the  way  represent  it 
as  "  the  Lord's  terror,"  that  we  may  be  afraid  of  sin,  for  the 
destruction  of  which  this  terror  is  intended.  1.  Therefore, 
we  will  consider  the  persons  that  are  to  be  judged,  with  the 
circumstances  of  our  advantages  or  our  sorrows;  **  we  must 
all  appear."  2.  The  Judge  and  his  judgment-seat;  "before 
the  judgment-seat  of  Christ."    3.  The  sentence  that  they  are 


4  CHRIST  S  ADVENT  TO  JUDGMENT. 

to  receive ;  "  the  things  due  to  the  body,  good  or  bad ; "  ac- 
cording as  we  now  please,  but  then  cannot  alter.  Every  of 
these  is  dressed  with  circumstances  of  affliction  and  affright- 
ment  to  those  to  whom  such  terrors  shall  appertain  as  a 
portion  of  their  inheritance. 

1 .  The  persons  who  are  to  be  judged ;  even  you,  and  I, 
and  all  the  world ;  kings  and  priests,  nobles  and  learned,  the 
crafty  and  the  easy,  the  wise  and  the  foolish,  the  rich  and  the 
poor,  the  prevailing  tyrant  and  the  oppressed  party,  shall  all 
appear  to  receive  their  symbol ;  and  this  is  so  far  from  abating 
any  thing  of  its  terror  and  our  dear  concernment,  that  it  much 
increases  it :  for,  although  concerning  precepts  and  discourses 
we  are  apt  to  neglect  in  particular  what  is  recommended  in 
general,  and  in  incidences  of  mortality  and  sad  events,  the  sin- 
gularity of  the  chance  heightens  the  apprehension  of  the  evil; 
yet  it  is  so  by  accident,  and  only  in  regard  of  our  imperfection ; 
it  being  an  effect  of  self-love,  or  some  little  creeping  envy, 
which  adheres  too  often  to  the  unfortunate  and  miserable ;  or 
else,  because  the  sorrow  is  apt  to  increase  by  being  appre- 
hended to  be  a  rare  case,  and  a  singular  unworthiness  in  him 
who  is  afflicted,  otherwise  than  is  common  to  the  sons  of  men, 
companions  of  his  sin,  and  brethren  of  his  nature,  and  partners 
of  his  usual  accidents ;  yet,  in  final  and  extreme  events,  the 
multitude  of  sufferers  does  not  lessen  but  increase  the  suffer- 
ings ;  and  when  the  first  day  of  judgment  happened,  that 
(I  mean)  of  the  universal  deluge  of  waters  upon  the  old  world, 
the  calamity  swelled  like  the  flood,  and  every  man  saw  his 
friend  perish,  and  the  neighbours  of  his  dwelling,  and  the 
relatives  of  his  house,  and  the  sharers  of  his  joys,  and  yester- 
day's bride,  and  the  new-bom  heir,  the  priest  of  the  family, 
and  the  honour  of  the  kindred,  all  dying  or  dead,  drenched 
in  water  and  the  Divine  vengeance ;  and  then  they  had  no 
place  to  flee  unto,  no  man  cared  for  their  souls ;  they  had 
none  to  go  unto  for  counsel,  no  sanctuary  high  enough  to 
keep  them  from  the  vengeance  that  rained  down  from 
heaven ;  and  so  it  shall  be  at  the  day  of  judgment,  when 
that  world  and  this,  and  all  that  shall  be  bom  hereafter,  shall 
pass  through  the  same  Red  Sea,  and  be  all  baptized  with  the 
same  fire,  and  be  involved  in  the  same  cloud,  in  which  shall 
be  thunderings  and  terrors  infinite ;  every  man's  fear  shall  be 
increased  by  his  neighbours'  shrieks,  and  the  amaze^ 
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all  the  world  shall  be  in,  shall  unite  as  the  sparks  of  a  raging 
furnace  into  a  globe  of  fire,  and  roll  upon  its  own  principle, 
and  increase  by  direct  appearances,  and  intolerable  reflec- 
tions. He  that  stands  in  a  churchyard  in  the  time  of  a  great 
plague,  and  hears  the  passing-bell  perpetually  telling  the  sad 
stories  of  death,  and  sees  crowds  of  infected  bodies  pressing 
to  their  graves,  and  others  sick  and  tremulous,  and  death, 
dressed  up  in  all  the  images  of  sorrow,  round  about  him,  is 
not  supported  in  his  spirit  by  the  variety  of  his  sorrow :  and 
at  doomsday,  when  the  terrors  are  universal,  besides  that  it 
is  itself  so  much  greater,  because  it  can  affiight  the  whole 
world,  it  is  also  made  greater  by  communication  and  a  sor- 
rowful influence ;  grief  being  then  strongly  infectious,  when 
there  is  no  variety  of  state,  but  an  entire  kingdom  of  fear; 
and  amazement  is  the  king  of  all  our  passions,  and  all  the 
world  its  subjects :  and  that  shriek  must  needs  be  terrible, 
when  millions  of  men  and  women,  at  the  same  instant,  shall 
fearfully  cry  out,  and  the  noise  shall  mingle  with  the  trumpet 
of  the  archangel,  with  the  thunders  of  the  dying  and  groan- 
ing heavens,  and  the  crack  of  the  dissolving  world,  when  the 
whole  fabric  of  nature  shall  shake  into  dissolution  and  eternal 
ashes.  But  this  general  consideration  may  be  heightened 
with  four  or  five  circumstances. 

1 .  Consider  what  an  infinite  multitude  of  angels,  and  men, 
and  women,  shall  then  appear;  it  is  a  huge  assembly,  when 
the  men  of  one  kingdom,  the  men  of  one  age  in  a  single  pro- 
vince, are  gathered  together  into  heaps  and  confusion  of 
disorder  ;  but  then,  all  kingdoms  of  all  ages,  all  the  armies 
that  ever  mustered,  all  the  world  that  Augustus  Csesar  taxed, 
all  those  hundreds  of  millions  that  were  slain  in  all  the  Roman 
wars,  from  Numa's  time  till  Italy  was  broken  into  principal- 
ities and  small  exarchates  ;  all  these,  and  all  that  can  come 
into  numbers,  and  that  did  descend  from  the  loins  of  Adatn, 
shall  at  once  be  represented ;  to  which  account  if  we  add 
the  armies  of  heaven,  the  nine  orders  of  blessed  spirits,  and 
the  infinite  numbers  in  every  order,  we  may  suppose  the 
numbers  fit  to  express  the  majesty  of  that  God,  and  the 
terror  of  that  Judge,  who  is  the  Lord  and  Father  of  all  that 
unimaginable  multitude.  ^^  Erit  terror  ingens  tot  simul  tan- 
torumque  populorum."* 

■Flonw. 
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2.  In  this  great  multitude  we  shall  meet  all  those  who, 
by  their  example  aud  their  holy  precepts,  have,  like  tapers, 
enkindled  with  a  beam  of  the  Sun  of  Righteousness,  en- 
lightened usy  and  taught  us  to  walk  in  the  paths  of  justice. 
There  we  shall  see  all  those  good  men  whom  God  sent  to 
preach  to  us,  and  recall  us  from  human  follies  and  inhuman 
practices :  and  when  we  espy  the  good  man  that  chid  us  for 
our  last  drunkenness  or  adulteries,  it  shall  then  also  be  re- 
membered how  we  mocked  at  counsel,  and  were  civilly 
modest  at  the  reproof,  but  laughed  when  the  man  was  gone, 
and  accepted  it  for  a  religious  compliment,  and  took  our 
leaves,  and  went  and  did  the  same  again.  But  then,  things 
shall  put  on  another  face ;  and  that  we  smiled  at  here  and 
slighted  fondly,  shall  then  be  the  greatest  terror  in  the  world ; 
men  shall  feel  that  they  once  laughed  at  their  own  destruo- 
tioo,  and  rejected  health,  when  it  was  offered  by  a  man  of 
God  upon  no  other  condition  but  that  they  would  be  wise, 
and  not  be  in  love  with  death.  Then  they  shall  perceive 
that  if  they  had  obeyed  an  easy  and  a  sober  counsel,  they 
had  been  partners  of  the  same  felicity,  which  they  see  so 
illustrious  upon  the  heads  of  those  preachers  ''  whose  work 
is  with  the  Lord,"  and  who,  by  their  life  and  doctrine,  endea- 
voured to  snatch  the  soul  of  their  friend  or  relatives  from  an 
intolerable  misery.  But  he  that  sees  a  crown  put  upon  their 
heads  that  give  good  counsel,  and  preach  holy  and  severe 
sermons  with  designs  of  charity  and  piety,  will  also  then 
perceive  that  God  did  not  send  preachers  for  nothing,  on 
trifling  errands  and  without  regard  :  but  that  work  which  he 
crowns  in  them  he  purposed  should  be  effective  to  us,  per- 
suasive to  the  understanding,  and  active  upon  our  consciences. 
Good  preachers,  by  their  doctrine,  and  all  good  men,  by  their 
lives,  are  the  accusers  of  the  disobedient ;  and  they  shall  rise 
up  from  their  seats,  and  judge  and  condemn  the  follies  of 
those  who  thought  their  piety  to  be  want  of  courage,  and  their 
discourses  pedantical,  and  their  reproofi  the  priests*  trade, 
but  of  no  signification,  because  they  preferred  moments 
before  eternity. 

3.  There  in  that  great  assembly  shall  be  seen  all  those  con- 
verts who,  upon  easier  terms,  and  fewer  miracles,  and  a  less 
experience,  and  a  younger  grace,  and  a  seldomer  preaching, 
and  more  unlikely  circumstances,  have  suffered  tb^ 
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God  to  prosper  upon  their  spirits,  and  have  been  obedient  to 
the  heavenly  calling.  There  shall  stand  the  men  of  Nineveh, 
and  they  "  shall  stand  upright  in  judgment,"  for  they,  at  the 
preaching  of  one  man,  in  a  less  space  than  forty  days,  re- 
turned unto  the  Lord  their  God ;  but  we  have  heard  him  call 
all  our  lives,  and,  like  the  deaf  adder,  stopped  our  ears 
against  the  voice  of  God*s  servants,  ^'  charm  they  never  so 
wisely."  There  shall  appear  the  men  of  Capernaum,  and 
the  queen  of  the  South,  and  the  men  of  Berea,  and  the  first- 
fruits  of  the  Christian  Church,  and  the  holy  martyrs,  and 
shall  proclaim  to  all  the  world,  that  it  was  not  impossible  to 
do  the  work  of  grace  in  the  midst  of  all  our  weaknesses,  and 
accidental  disadvantages :  and  that  **  the  obedience  of  faith," 
and  "  the  labour  of  love,"  and  the  contentions  of  chastity, 
and  the  severities  of  temperance  and  self-denial,  are  not  such 
insuperable  mountains,  but  that  an  honest  and  sober  person 
may  perform  them  in  acceptable  degrees,  if  he  have  but  a 
ready  ear,  and  a  willing  mind,  and  an  honest  heart :  and  this 
scene  of  honest  persons  shall  make  the  Divine  judgment  upon 
sinners  more  reasonable,  and  apparently  just,  in  passing  upon 
them  the  horrible  sentence ;  for  why  cannot  we  as  well  serve 
Grod  in  peace,  as  others  served  him  in  war?  why  cannot  we  love 
him  as  well  when  he  treats  us  sweetly,  and  gives  us  health 
and  plenty,  honours  or  fair  fortunes,  reputation  or  contented- 
ness,  quietness  and  peace,  as  others  did  upon  gibbets  and 
under  axes,  in  the  hands  of  tormentors  and  in  hard  wilder- 
nesses, in  nakedness  and  poverty,  in  the  midst  of  all  evil 
things,  and  all  sad  discomforts  ?  Concerning  this  no  answer 
can  be  made. 

4.  But  there  is  a  worse  sight  than  this  yet,  which,  in  that 
great  assembly,  shall  distract  our  sight,  and  amaze  our  spirits. 
There  men  shall  meet  the  partners  of  their  sins,  and  them 
that  drank  the  round,  when  they  crowned  their  heads  with 
folly  and  forgetfulness,  and  their  cups  with  wine  and  noises. 
There  shall  ye  see  that  poor,  perishing  soul,  whom  thou  didst 
tempt  to  adultery  and  wantonness,  to  drunkenness  or  per- 
jury, to  rebellion  or  an  evil  interest,  by  power  or  craft, 
by  witty  discourses  or  deep  dissembling,  by  scandal  or  a 
snare,  by  evil  example  or  pernicious  counsel,  by  malice  or 
unwariness ;  and  when  all  this  is  summed  up,  and,  from  the 
variety  of  its  particulars,  is  drawn  into  an  uneasy  load  and  a 
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formidable  sum,  possibly  we  may  find  sights  enough  to  scare 
all  our  confidences,  and  arguments  enough  to  press  oar  evil 
souls  into  the  sorrows  of  a  most  intolerable  death.  For, 
however  we  make  now  but  light  accounts  and  evil  proportions 
concerning  it,  yet  it  will  be  a  fearfiil  circumstance  of  appear- 
ing to  see  one,  or  two,  or  ten,  or  twenty  accursed  souls, 
despairing,  miserable,  infinitely  miserable,  roaring  and  blas- 
pheming, and  fearfully  cursing  thee  as  the  cause  of  its 
eternal  sorrows.  Thy  lust  betrayed  and  rifled  her  weak,  un- 
guarded innocence ;  thy  example  made  thy  servant  confident 
to  lie,  or  to  be  perjured ;  thy  society  brought  a  third  into 
intemperance  and  the  disguises  of  a  beast :  and  when  thou 
seest  that  soul,  with  whom  thou  didst  sin,  dragged  into 
hell,  well  mayest  thou  fear  to  drink  the  dregs  of  thy  intoler- 
able potion.  And,  most  certainly,  it  is  the  greatest  of  evils  to 
destroy  a  soul  for  whom  the  Lord  Jesus  died,  and  to  undo 
that  grace  which  our  Lord  purchased  with  so  much  sweat 
and  blood,  pains  and  a  mighty  charity.  And  because  very 
many  sins  are  sins  of  society  and  confederation ;  such  are 
fornication,  drunkenness,  bribery,  simony,  rebellion,  schism, 
and  many  others ;  it  is  a  hard  and  a  weighty  consideration, 
what  shall  become  of  any  one  of  us,  who  have  tempted  our 
brotlicr  or  sister  to  sin  and  death :  for  though  God  hath 
spared  our  life,  and  they  are  dead,  and  their  debt-books  are 
Healed  up  till  the  day  of  account ;  yet  the  mischief  of  our 
sin  is  gone  before  us,  and  it  is  like  a  murder,  but  more  exe- 
crable :  the  soul  is  dead  in  trespasses  and  sins,  and  sealed 
up  to  an  eternal  sorrow ;  and  thou  shalt  see,  at  doomsday, 
what  damnable  uncharitableness  thou  hast  done.  That  soul 
that  cries  to  those  rocks  to  cover  her,  if  it  had  not  been  for 
thy  perpetual  temptations,  might  have  followed  the  Lamb  in 
a  white  robe;  and  that  poor  man  that  is  clothed  with  shame 
and  flames  of  fire,  would  have  shined  in  glory,  but  that  thou 
didst  force  him  to  be  partner  of  thy  baseness.  And  who 
shall  pay  for  this  loss  ?  a  soul  is  lost  by  thy  means ;  thou 
hast  defeated  the  holy  purfioses  of  the  Lord's  bitter  passion 
by  thy  impurities ;  and  what  shall  happen  to  thee  by  whom 
thy  brother  dies  eternally?  Of  all  the  considerations  that 
concern  this  part  of  the  horrors  of  doomsday,  nothing  can 
be  more  formidable  than  this,  to  such  whom  it  does  concern : 
and  truly  it  concerns  so  ninuy,  and  amongst  so  many,  per- 
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haps  some  persons  are  so  tender,  that  it  might  afiright  their 
hopes,  and  discompose  their  industries  and  spriteful  labours 
of  repentance ;  but  that  our  most  merciful  Lord  hath,  in  the 
midst  of  all  the  fearful  circumstances  of  his  second  coming, 
interwoven  this  one  comfort  relating  to  this,  which,  to  my 
sense,  seems  the  most  fearful  and  killing  circumstance : 
^^  Two  shall  be  grinding  at  one  mill;  the  one  shall  be  taken, 
and  the  other  left.  Two  shall  be  in  a  bed  ;  the  one  shall  be 
taken,  and  the  other  left ; "  that  is,  those  who  are  confederate 
in  the  same  fortunes,  and  interests,  and  actions,  may  yet  have 
a  different  sentence :  for  an  early  and  an  active  repentance 
will  wash  off  this  account,  and  put  it  upon  the  tables  of  the 
cross ;  and  though  it  ought  to  make  us  diligent  and  careful, 
charitable  and  penitent,  hugely  penitent,  even  so  long  as  we 
live,  yet  when  we  shall  appear  together,  there  is  a  mercy  that 
shall  there  separate  us,  who  sometimes  had  blended  each 
other  in  a  common  crime.  Blessed  be  the  mercies  of  God, 
who  hath  so  carefully  provided  a  fruitftd  shower  of  grace,  to 
refresh  the  miseries  and  dangers  of  the  greatest  part  of  man- 
kind. Thomas  Aquinas  was  used  to  beg  of  God,  that  he 
might  never  be  tempted,  from  his  low  fortune,  to  prelacies 
and  dignities  ecclesiastical ;  and  that  his  mind  might  never 
be  discomposed  or  polluted  with  the  love  of  any  creature ; 
and  that  he  might,  by  some  instrument  or  other,  understand 
the  state  of  his  deceased  brother;  and  the  story  says,  that 
he  was  heard  in  all.  In  him  it  was  a  great  curiosity,  or  the 
passion  and  impertineuces  of  a  useless  charity,  to  search 
after  him,  unless  he  had  some  other  personal  concernment 
than  his  relation  of  kindred.  But,  truly,  it  would  concern 
very  many  to  be  solicitous  concerning  the  event  of  those 
souls  with  whom  we  have  mingled  death  and  sin ;  for  many 
of  those  sentences,  which  have  passed  and  decreed  concern- 
ing our  departed  relatives,  will  concern  us  dearly,  and  we  are 
bound  in  the  same  bundles,  and  shall  be  thrown  into  the 
same  fires,  unless  we  repent  for  our  own  sins,  and  double  our 
sorrows  for  their  damnation. 

5.  We  may  consider  that  this  infinite  multitude  of  men, 
women,  angels,  and  devils,  is  not  ineffective  as  a  number  in 
Pythagoras's  tables,  but  must  needs  have  influence  upon 
every  spirit  that  shall  there  appear.  For  the  transactions  of 
that  court  are  not  like  orations  spoken  by  a  Grecian  orator 
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in  tlie  circles  of  his  people,  heard  by  them  that  crowd 
nearest  him,  or  that  sound  limited  by  the  circles  of  air^  or 
the  enclosure  of  a  wall:  but  every  thing  is  represented  to 
every  person,  and  then  let  it  be  considered,  when  thy  shame 
and  secret  turpitude,  thy  midnight  revels  and  secret  hypo- 
crisies, thy  lustful  thoughts  and  treacherous  designs,  thy 
falsehood  to  God  and  startings  from  thy  holy  promises,  thy 
follies  and  impieties,  shall  be  laid  open  before  all  the  world, 
and  that  then  shall  be  spoken  by  the  trumpet  of  an  archangel 
upon  the  housetop,  the  highest  battlements  of  heaven,  all 
those  filthy  words  and  lewd  circumstances  which  thou  didst 
act  secretly ;  thou  wilt  find  that  thou  wilt  have  reason 
strangely  to  be  ashamed.  All  the  wise  men  in  the  world 
shall  know  how  vile  thou  hast  been  :  and  then  consider, 
with  what  confusion  of  face  wouldest  thou  stand  in  the  pre- 
sence of  a  good  man  and  a  severe,  if  peradventure  he  should 
suddenly  draw  thy  curtain,  and  find  thee  in  the  sins  of  shame 
and  lust ;  it  must  be  infinitely  more,  when  God  and  all  the 
angels  of  heaven  and  earth,  all  his  holy  myriads,  and  all  his 
redeemed  saints,  shall  stare  and  wonder  at  thy  impurities 
and  follies.  I  have  read  a  story,  that  a  young  gentleman, 
being  passionately  by  his  mother  dissuaded  from  entering 
into  the  severe  courses  of  a  religious  and  single  life,  broke 
from  her  importunity  by  saying,  "  Volo  servare  animam 
moam ;  I  am  resolved  by  all  means  to  save  my  soul."  But 
when  he  had  undertaken  a  rule  with  passion,  he  performed 
it  cnrelcHHly  and  remissly,  and  was  but  lukewarm  in  his  re- 
ligion, and  quickly  proceeded  to  a  melancholy  and  wearied 
spirit,  and  from  thence  to  a  sickness  and  the  neighbourhood 
of  d(Mit.h  :  but  fulling  into  an  agony  and  a  fantastic  vision, 
driMiinod  that  ho  saw  liiniHoIf  sunnnonod  before  God's  angry 
llir(»ni»,  and  twm  tlionco  hurried  into  a  place  of  torments, 
whtTo  espying  bis  mother,  full  of  scorn  she  upbraided  him 
with  his  former  answor,  and  asked  liim,  why  he  did  not  save 
his  Houl  by  nil  moans,  aeeonling  as  ho  undertook.  But 
when  the  sick  man  awiikod  and  rocM)vorc»d,  he  made  his 
words  good  iimIimmI,  and  prayod  rroquontly,  luid  fasiini  se- 
voroly,  and  labourod  hunihly,  and  otmvormwl  ohnritably,  and 
mortillod  hinisolf  sovoroly,  mid  rofiisod  mioh  stoulnr  solaces 
whioli  other  good  nion  roooivo«l  to  rofVosli  and  husUuu  their 
intlrmilioH,  and  giivo  no  olhor  Hooouni  to  ihoni  that  asked 
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liim  but  this :  If  I  could  not  in  my  ecstasy  or  dream  endure 
my  mother's  upbraiding  my  follies  and  weak  religion,  how 
shall  I  be  able  to  suffer,  that  God  should  redargue  me  at 
doomsday,  and  the  .angels  reproach  my  lukewarmness,  and 
the  devils  aggravate  my  sins,  and  all  the  saints  of  God  de- 
ride my  follies  and  hypocrisies?  The  effect  of  that  man's  con- 
sideration may  serve  to  actuate  a  meditation  in  every  one  of 
us  :  for  we  shall  all  be  at  that  pass,  that  unless  our  shame 
and  sorrows  be  cleansed  by  a  timely  repentance,  and  covered 
by  the  robe  of  Christ,  we  shall  suffer  the  anger  of  God,  the 
scorn  of  saints  and  angels,  and  our  own  shame  in  the  general 
assembly  of  all  mankind.  This  argument  is  most  consider- 
able to  them,  who  are  tender  of  their  precious  name  and  sens- 
ible of  honour ;  if  they  rather  would  choose  death  than  a 
disgrace,  poverty  rather  than  shame,  let  them  remember  that 
a  sinful  life  will  bring  them  to  an  intolerable  shame  at  that 
day,  when  all  that  is  excellent  in  heaven  and  earth  shall  be 
summoned  as  witnesses  and  parties  in  a  fearful  scrutiny. 
The  summit  is  this,  all  that  are  born  of  Adam  shall  appear 
before  God  and  his  Christ,  and  all  the  innumerable  com- 
panies of  angels  and  devils  shall  be  there ;  and  the  wicked 
shall  be  affrighted  with  every  thing  they  see;  and  there  they 
shall  see  those  good  men  that  taught  them  the  ways*  of  life ; 
and  all  those  evil  persons  whom  themselves  have  tempted 
into  the  ways  of  death  ;  and  those  who  were  converted  upon 
easier  terms ;  and  some  of  these  shall  shame  the  wicked, 
and  some  shall  curse  them,  and  some  shall  upbraid  them, 
and  all  shall  amaze  them ;  and  yet  this  is  but  the  a§x^ 
dfdivuv^  the  beginning  of  those  evils  which  shall  never  end, 
till  eternity  hath  a  period  ;  but  concerning  this  they  must 
first  be  judged ;  and  that  is  the  second  general  consideration, 
**  we  must  appear  before  the  judgment-seat  of  Christ,"  and 
that  is  a  new  state  of  terrors  and  affrightments.  Christ  who 
is  our  Saviour  and  is  our  advocate,  shall  then  be  our  judge : 
and  that  will  strangely  change  our  confidences  and  all  the  face 
of  things. 

2.  That  is  then  the  place  and  state  of  our  appearance, 
"  before  the  judgment-seat  of  Christ : "  for  Christ  shall  rise 
from  the  right  hand  of  his  Father ;  he  shall  descend  towards 
us,  and  ride  upon  a  cloud,  and  shall  make  himself  illustrious 
by  a  glorious  majesty,  and  an  innumerable  retinue  and  cir- 
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cumstances  of  terror  and  a  mighty  power :  and  this  is  that 
which  Origen  affirms  to  be  the  sign  of  the  Son  of  man.  Re-> 
maleus  de  Vaux,  in  Harpocrate  divino,  affirms,  that  all  the 
Greek  and  Latin  fathers  ''  consentientibus  animis  asseye- 
rant,  hoc  signo  crucem  Christi  significant'  do  unanimously 
affirm,  that  the  representment  of  the  cross  is  the  sign  of 
the  Son  of  man  spoken  of,  Matt.  xxiv.  50.  And  indeed  they 
affirm  it  very  generally,  but  Origen  after  this  manner  is  sin- 
gular, "  hoc  signum  crucis  erit,  cum  Dominus  ad  judican- 
dum  venerit;  *'  so  the  Church  used  to  sing,  and  so  it  is  in  the 
Sibyl's  verses : 

O  lignum  feliz,  in  qao  Dens  ipse  pependit ; 
Nee  te  terra  capit,  sed  cobU  tecta  videbis. 
Cum  renovata  Dei  facies  ignita  micabit. 

The  sign  of  that  cross  is  the  sign  of  the  Son  of  man,  when 
the  Lord  shall  come  to  judgment :  and  from  those  words  of 
Scripture,  ^'  they  shall  look  on  him  whom  they  have  pierced," 
it  hath  been  freely  entertained,  that  at  the  day  of  judgment 
Christ  shall  signify  his  person  by  something,  that  related  to 
his  passion,  his  cross,  or  his  wounds,  or  both.  I  lidt  not  to 
spin  this  curious  cobweb ;  but  Origen 's  opinion  seems  to  me 
more  reasonable ;  and  it  is  more  agreeable  to  the  majesty 
and  power  of  Christ  to  signify  himself  with  proportions  of 
his  glory,  rather  than  of  his  humility  ;  with  effects  of  his 
being  exalted  into  heaven,  rather  than  of  his  poverty  and 
sorrows  upon  earth ;  and  this  is  countenanced  better  by 
some  Greek  copies ;  rSrs  ^avfifstrat  (njfitTov  rov  u/oD  rou 
av&^ut'Tou  iv  rf  ou^av^,  SO  it  is  commonly  read,  ^'  the  sign  of 
the  Son  of  man  in  heaven ; "  that  is  (say  they),  the  sign  of  the 
Son  of  man  imprinted  upon  a  cloud  ;  but  it  is  in  others  rou 
viov  rov  a¥&^(a^ov  rov  iv  ov^avoT^y  *'  the  sign  of  the  Son  of  man 
who  is  in  the  heavens ; "  not  that  the  sign  shall  be  imprinted 
on  a  cloud,  or  in  any  part  of  the  heavens,  but  that  he  who 
is  now  in  the  heavens,  shall,  when  he  comes  down,  have  a 
sign  and  signification  of  his  own,  that  is  proper  to  him  who 
is  there  glorified,  and  shall  return  in  glory.  And  he  dispa- 
rages the  beauty  of  the  sun,  who  inquires  for  a  rule  to  know 
when  the  sun  shines,  or  the  light  breaks  forth  from  its 
chambers  of  the  East ;  and  the  Son  of  man  shall  need  no 
other  signification,  but  his  infinite  retinue,  and  all  the  angels 
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of  God  worshipping  him,  and  sitting  upon  a  cloud,  and 
leading  the  heavenly  host,  and  bringing  his  elect  with  him, 
and  being  clothed  with  the  robes  of  majesty,  and  trampling 
upon  devils,  and  confounding  the  wicked,  and  destroying 
death:  but  all  these  great  things  shall  be  invested  with 
such  strange  circumstances,  and  annexes  of  mightiness  and 
divinity,  that  all  the  world  shall  confess  the  glories  of  the 
Lord ;  and  this  is  sufficiently  signified  by  St.  Paul,  "  We 
shall  all  be  set  before  the  throne  or  place  of  Christ's  judica- 
ture ;  for  it  is  written.  As  I  live,  saith  the  Lord,  every  knee 
shall  bow  to  me,  and  every  tongue  shall  confess  to  God :' 
that  is,  at  the  day  of  judgment,  when  we  are  placed  ready 
to  receive  our  sentence,  all  knees  shall  bow  to  the  holy 
Jesus,  and  confess  him  to  be  God  the  Lord ;  meaning  that 
our  Lord's  presence  shall  be  such  as  to  force  obeisance 
from  angels,  and  men,  and  devils ;  and  his  address  to  judg- 
ment shall  sufficiently  declare  his  person,  and  his  office,  and 
his  proper  glories.  This  is  the  greatest  scene  of  majesty 
that  shall  be  in  that  day,  till  the  sentence  be  pronounced ; 
but  there  goes  much  before  this,  which  prepares  all  the 
world  to  the  expectation  and  consequent  reception  of  this 
mighty  Judge  of  men  and  angels. 

The  majesty  of  the  Judge,  and  the  terrors  of  the  judgment, 
shall  be  spoken  aloud  by  the  immediate  forerunning  acci- 
dents, which  shall  be  so  great  violences  to  the  old  consti- 
tutions of  nature,  that  it  shall  break  her  very  bones,  and 
disorder  her  till  she  be  destroyed.  St.  Jerome  relates  out 
of  the  Jews'  books,  that  their  doctors  used  to  account  fifteen 
days  of  prodigy  immediately  before  Christ's  coming,  and  to 
every  day  assign  a  wonder,  any  one  of  which  if  we  should 
chance  to  see  in  the  days  of  our  flesh,  it  would  afirightus 
into  the  like  thoughts  which  the  old  world  had,  when  they 
saw  the  countries  round  about  them  covered  with  water  and 
the  Divine  vengeance ;  or  as  those  poor  people  near  Adria, 
and  the  Mediterranean  Sea,  when  their  houses  and  cities  are 
entering  into  graves,  and  the  bowels  of  the  earth  rent  with 
convulsions  and  horrid  tremblings.  The  sea  (they  say)  shall 
rise  fifteen  cubits  above  the  highest  mountains,  and  thence 
descend  into  hoUowness  and  a  prodigious  drought;  and 
when  they  are  reduced  again  to  their  usual  proportions,  then 
all  the  beasts  and  creeping  things,  the  monsters  and  the 
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usual  inhabitants  of  the  sea,  shall  be  gathered  together,  and 
make  fearful  noises  to  distract  mankind :    the  birds  shall 
mourn  and  change  their  songs  into  threnes  and  sad  accents : 
rivers  of  fire  shall  rise  from  the  east  to  west,  and  the  stars 
shall  be  rent  into  threads  of  light,  and  scatter  like  the  beards 
of  comets ;  then  shall  be  fearful  earthquakes,  and  the  rocks 
shall  rend  in  pieces,  the  trees  shall  distil  blood,  and  the 
mountains  and  fairest  structures  shall  return  unto  their  pri- 
mitive dust ;  the  wild  beasts  shall  leave  their  dens,  and  come 
into  the  companies  of  men,  so  that  you  shall  hardly  tell  how 
to  call   them,  herds  of  men,  or  congregations  of  beasts; 
then  shall  the  graves  open  and  give  up  their  dead,  and  those 
which  are  alive  in  nature  and  dead  in  fear,  shall  be  forced 
from  the  rocks  whither  they  went  to  hide  them,  and  from 
caverns  of  the  earth,  where  they  would  fain  have  been  con- 
cealed ;  because  their  retirements  are  dismantled,  and  their 
rocks  are  broken  into  wider  ruptures,  and  admit  a  strange 
light  into  their  secret  bowels;    and  the  men  being  forced 
abroad  into  the  theatre  of  mighty  horrors,  shall  run  up  and 
down   distracted  and  at  their  wits'  end ;    and  then  some 
shall  die,  and  some  shall  be  changed,  and  by  this  time 
the  elect  shall  be  gathered  together  from  the  four  quar-> 
ters  of  the  world,  and  Christ  shall  come  along  with  them  to 
judgment. 

These  signs,  although  the  Jewish  doctors  reckon  them  by 
order  and  a  method,  concerning  which  they  had  no  other 
revelation  (that  appears)  nor  sufficiently  credible  tradition, 
yet  for  the  main  parts  of  the  things  themselves,  the  Holy 
Scripture  records  Christ's  own  words,  and  concerning  the 
most  terrible  of  them  ;  the  sum  of  which,  as  Christ  related 
them  and  his  apostles  recorded  and  explicated,  is  this,  **  the 
earth  shall  tremble,  and  the  powers  of  the  heavens  shall  be 
shaken,  the  sun  shall  be  turned  into  darkness,  and  the  moon 
into  blood ;"  that  is,  there  shall  be  strange  eclipses  of  the 
sun,  and  fearful  aspects  in  the  moon,  who,  when  she  is 
troubled,  looks  red  like  blood ;  '^  the  rocks  shall  rend,  and 
the  elements  shall  melt  with  fervent  heat.  The  heavens 
shall  be  rolled  up  like  a  parchment,  the  earth  shall  be  burned 
with  fire,  the  hills  shall  be  like  wax,  for  there  shall  go  a  fire 
before  him,  and  a  mighty  tempest  shall  be  stirred  round 
about  him :" 
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Diesi  int.  Dies  illm 
Solret  seclum  in  farilU ; 
Teste  Dtrid,  cam  SibTUi. 

The  tminpet  of  God  shall  sound,  and  the  Toice  of  the 
archangd,  that  is,  of  him  who  is  the  prince  of  all  that 
great  annj  of  spirits,  which  shall  then  attend  their  Lord, 
and  wait  npon  and  illustrate  his  glory  ;  and  this  also  is  part 
of  that  which  is  called  the  sign  of  the  Son  of  man;  for  the 
fulfilling  of  all  these  predictions,  and  the  preaching  of  the 
Grospel  to  all  nations,  and  the  conversion  of  the  Jews,  and 
these  prodigies,  and  the  address  of  majesty,  make  up  that 
sign.  The  notice  of  which  things  some  way  or  other  came 
to  the  Tcry  heathen  themselTCs,  who  were  alarmed  into  cau- 
tion and  sobriety  by  these  dead  remembrances : 


Sic  ciim,  compagd  soluti. 


SccuU  tot  mundi  suprema  coegerit  Lon, 
Antiqaam  repetens  itemm  cbaos,  omnia  mistis 
Siden  sideribut  concorrent :  ignea  pontam 
Actra  petent,  telloa  extendere  littora  nolit, 
Excutietque  fretum ;  fratri  contraria  Pbcebe 

Ibit, Totaque  discon 

Macbina  divalii  turbabit  fcedera  mundi.* 

Which  things  when  they  are  come  to  pass,  it  will  be  no 
wonder  if  men's  hearts  shall  fail  them  for  fear,  and  their  wits 
be  lost  with  guilt,  and  their  fond  hopes  destroyed  by  prodigy 
and  amazement ;  but  it  will  be  an  extreme  wonder,  if  the 
consideration  and  certain  expectation  of  these  things  shall 
not  awake  our  sleeping  spirits,  and  raise  us  from  the  death 
of  sin,  and  the  baseness  of  vice  and  dishonourable  actions, 
to  live  soberly  and  temperately,  chastely  and  justly,  humbly 
and  obediently,  that  is,  like  persons  that  believe  all  this ; 
and  such  who  are  not  madmen  or  fools  will  order  their 
actions  according  to  these  notices.  For  if  they  do  not 
believe  these  things,  where  is  their  faith?  If  they  do  believe 
them  and  sin  on,  and  do  as  if  there  were  no  such  thing  to 
come  to  pass,  where  is  their  prudence,  and  what  is  their 
hopes,  and  where  their  charity  ?  how  do  they  diflTer  from 
beasts,  save  that  they  are  more  foolish  ?  for  beasts  go  on  and 
consider  not,  because   they  cannot;   but  we  can  consider 

■  Lucan.  lib.  i. 
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and  win  not ;  we  know  that  strange  terrors  shall  affright  us 
all,  and  strange  deaths  and  torments  shall  seize  upon  the 
wicked,  and  that  we  cannot  escape,  and  the  rocks  themselTes 
will  ooi  be  able  to  hide  us  from  the  fears  of  those  prodigies 
which  shall  come  before  the  day  of  judgment :  and  that  the 
mountains,  though,  when  they  are  broken  in  pieces,  we  call 
upon  them  to  £dl  upon  us,  shall  not  be  able  to  secure  us 
one  minute  from  the  present  vengeance ;  and  yet  we  proceed 
with  confidence  or  carelessness,  and  consider  not  that  there 
is  no  greater  folly  in  the  world  than  for  a  man  to  neglect  his 
greatest  interest,  and  to  die  for  trifles  and  little  regards,  and 
to  become  miserable  for  such  interests,  which  are  not  ex- 
cusable in  a  child.  He  that  is  youngest,  hath  not  long  to 
lire :  he  that  is  thirty,  forty,  or  fifty  years  old,  hafli  spent 
most  of  his  life,  and  his  dream  is  almost  done,  and  in  a  very 
few  months  he  must  be  cast  into  his  eternal  portion ;  that 
is,  he  must  be  in  an  unalterable  condition  ;  his  final  sentence 
shall  pass,  according  as  he  shall  then  be  found :  and  that  will 
be  an  intolerable  condition,  when  he  shall  have  reason  to 
cry  out  in  the  bitterness  of  his  soul,  **  Eternal  wo  is  to  me, 
who  refused  to  consider,  when  I  might  have  been  saved  and 
secured  from  this  intolerable  calamity."  But  I  must  descend 
to  consider  the  particulars  and  circumstances  of  the  great 
consideration,  **  Christ  shall  be  our  judge  at  doomsday." 


SERMON  11. 


PART  II. 


1.  If  we  consider  the  person  of  the  Judge,  we  first  per- 
ceive that  he  is  interested  in  the  injury  of  the  crimes  he 
is  to  sentence.  *^  Videbunt  quern  crucifixerunt;  they  shall 
look  on  him  whom  they  have  pierced."  It  was  for  thy 
sins  that  the  Judge  did  suffer  unspeakable  pains,  as  were 
enough  to  reconcile  all  the  world  to  God :  the  sum  and 
spirit  of  which  pains  could  not  be  better  understood  than  by 
the  consequence  of  his  own  words.     "  My  God,  my  God 
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why  hast  thou  forsaken  me?"  meaning  that  he  felt  such 
horrible,  pure,  unmingled  sorrows,  that  although  his  human 
nature  was  personally  united  to  the  Godhead,  yet  at  that 
instant  he  felt  no  comfortable  emanations  by  sensible  percep 
tion  from  the  Divinity,  but  he  was  so  drenched  in  sorrow, 
that  the  Godhead  seemed  to  have  forsaken  him.  Beyond 
this  nothing  can  be  added :  but  then,  that  thou  hast  for  thy 
own  particular  made  all  this  in  vain  and  ineflfective,  that 
Christ  thy  Lord  and  Judge  should  be  tormented  for  nothing, 
that  thou  wouldest  not  accept  felicity  and  pardon,  when  he 
purchased  them  at  so  dear  a  price,  must  needs  be  an  infinite 
condenmation  to  such  persons.  How  shalt  thou  look  upon 
him  that  fainted  and  died  for  love  of  thee,  and  thou  didst 
scorn  his  miraculous  mercies?  How  shall  we  dare  to  behold 
that  holy  face  that  brought  salvation  to  us,  and  we  turned 
away  and  fell  in  love  with  death,  and  kissed  deformity 
and  sins  ?  and  yet  in  the  beholding  that  face  consists  much 
of  the  glories  of  eternity.  AH  the  pains  and  passions,  the 
sorrows  and  the  groans,  the  humility  and  poverty,  the 
labours  and  the  watchings,  the  prayers  and  the  sermons,  the 
miracles  and  the  prophecies,  the  whip  and  the  nails,  the 
death  and  the  burial,  the  shame  and  the  smart,  the  cross 
and  the  grave,  of  Jesus,  shall  be  laid  upon  thy  score,  if  thou 
bast  refused  the  mercies  and  design  of  all  their  holy  ends 
and  purposes.  And  if  we  remember  what  a  calamity  that 
was  which  broke  the  Jewish  nation  in  pieces,  when  Christ 
came  to  judge  them  for  their  murdering  *him,  who  was  their 
king  and  the  prince  of  life  ;  and  consider  that  this  was  but 
a  dark  image  of  the  terrors  of  the  day  of  judgment;  we 
may  then  apprehend  that  there  is  some  strange  unspeakable 
evil  that  attends  them  that  are  guilty  of  this  death  and  of 
so  much  evil  to  their  Lord,  ^ow  it  is  certain,  if  thou  wilt 
not  be  saved  by  his  death,  thou  art  guilty  of  his  death ; 
if  thou  wilt  not  suffer  him  to  save  thee,  thou  art  guilty 
of  destroying  him:  and  then  let  it  be  considered,  what  is 
to  be  expected  from  that  Judge,  before  whom  you  stand  as 
his  murderer  and  betrayer.  But  this  is  but  half  of  that 
consideration. 

2.  Christ  may  be  "crucified  again,"  and  upon  a  new 
account  "  put  to  an  open  shame."  For  after  that  Christ  had 
done  all  this  by  the  direct  actions  of  his  priestly  office  of 

VOL.  V.  c 
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sacrificing  himself  for  us,  he  hath  also  done  very  many  things 
for  us,  which  are  also  the  fruits  of  his  first  love  and  prosecu- 
tion of  our  redemption.     I  will  not  instance  in  the  strange 
arts  of  mercy  that  our  Lord  uses  to  bring  us  to  live  holy 
lives ;  but  I  consider  that  things  are  so  ordered,  and  so  great 
a  value  set  upon  our  souls,  since  they  are  the  images  of  God 
and  redeemed  by  the  blood  of  the  holy  Lamb,  that  the  salva- 
tion of  our  souls  is  reckoned  as  a  part  of  Christ's  reward,  a 
part  of  the  glorification  of  his  humanity.     Every  sinner  that 
re]>ents,  causes  joy  to  Christ,  and  the  joy  is  so  great  that  it 
runs  over  and  wets  the  fair  brows  and  beauteous  locks  of 
cherubim  and  seraphim,  and  all  the  angels  have  a  part  of 
that  banquet ;  then  it  is  that  our  blessed  Lord  feels  the  fruits 
of  his  holy  death,  the  acceptation  of  his  holy  sacrifice,  the 
graciousness  of  his  person,  the  return  of  his  prayers.     For 
a]l  that  Christ  did  or  sufiered,  and  all  that  he  now  does  as  a 
priest  in  heaven,  is  to  glorify  his  Father  by  bringing  souls  to 
God  :  for  this  it  was  that  he  was  born  and  died,  and  that  he 
descended  from  heaven  to  earth,  from  life  to  death,  from  the 
cross  to  the  grave ;  this  was  the  purpose  of  his  resurrection 
and  ascension,  of  the  end  and  design  of  all  the  miracles  and 
graces  of  God  manifested  to  all  the  world  by  him.     And  now 
what  man  is  so  vile,  such  a  malicious  fool,  that  will  refuse 
to  bring  joy  to  his  Lord  by  doing  himself  the  greatest  good 
in  the  world?    They  who  refuse  to  do  this,  are   said    to 
'*  crucify  the  Lord  of  life  again,  and  put  him  to  an  open 
shame  : "  that  is,  they,  as  much  as  in  them  lies,  bring  Christ 
from  his  glorious  joys  to  the  labours  of  his  life,  and  the 
shame  of  his  death  ;  they  advance  his  enemies,  and  refuse  to 
advance  the  kingdom  of  their  Lord;  they  put  themselves 
in  that  state  in  which  they  were  when  Christ  came  to  die  for 
them ;  and  now  that  he  is  in  a  state  that  he  may  rejoice 
over  them  (for  he  hath  done  all  his  share  towards  it),  every 
wicked  man  takes  his  head  from  the  blessing,  and  rather 
chooses  that  the  devil  should  rejoice  in  his  destruction,  than 
that  his  Lord  should  triumph  in  his  felicity.     And  now  upon 
the  supposition  of  these  premises  we  may  imagine,  that  it 
will  be  an  infinite  amazement  to  meet  the  Lord  to  be  our 
judge,  whose  person  we  have  murdered,  whose  honour  we 
have  disparaged,  whose  purposes  we  have  destroyed,  whose 
joys  yve  have  lessened,  whose  passion  we  have  made  iaef^ 
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fectual,  and  whose  love  we  have  trampled  under  our  profane 
and  impious  feet. 

3.  But  there  is  yet  a  third  part  of  this  consideration.  As 
it  will  be  inquired  at  the  day  of  judgment  concerning  the 
dishonours  to  the  person  of  Christy  so  also  concerning  the 
profession  and  institution  of  Christ,  and  concerning  his  poor 
members ;  for  by  these  also  we  make  sad  reflections  upon 
our  Lord.  Every  man  that  lives  wickedly,  disgraces  the 
religion  and  institution  of  Jesus,  he  discourages  strangers 
from  entering  into  it,  he  weakens  the  hands  of  them  that 
are  in  already,  and  makes  that  the  adversaries  speak  re- 
proachfully of  the  name  of  Christ ;  but  although  it  is  certain 
our  Lord  and  Judge  will  deeply  resent  all  these  things,  yet 
there  is  one  thing  which  he  takes  more  tenderly,  and  that  is, 
the  uncharitableness  of  men  towards  his  poor ;  it  shall  then 
be  upbraided  to  them  by  the  Judge,  that  himself  was  hungry, 
and  they  refused  to  give  meat  to  him  that  gave  them  his 
body  and  heart-blood  to  feed  them  and  quench  their  thirst ; 
that  they  denied  a  robe  to  cover  his  nakedness,  and  yet  he 
would  have  clothed  their  souls  with  the  robe  of  his  righteous- 
ness, lest  their  souls  should  be  found  naked  in  the  day  of 
the  Lord's  visitation  ;  and  all  this  unkindness  is  nothing  but 
that  evil  men  were  uncharitable  to  their  brethren,  they  would 
not  feed  the  hungry,  nor  give  drink  to  the  thirsty,  nor  clothe 
the  naked,  nor  relieve  their  brother's  needs,  nor  forgive  his 
follies,  nor  cover  their  shame,  nor  turn  their  eyes  from 
delighting  in  their  afironts  and  evil  accidents;  this  is  it 
which  our  Lord  will  take  so  tenderly,  that  his  brethren,  for 
whom  he  died,  who  sucked  the  paps  of  his  mother,  that  fed 
on  his  body  and  are  nourished  with  his  blood,  whom  he  hath 
lodged  in  his  heart  and  entertains  in  his  bosom,  the  partners 
of  his  spirit  and  co-heirs  of  his  inheritance,  that  these  should 
be  denied  relief  and  sufiered  to  go  away  ashamed  and  un- 
pitied ;  this  our  blessed  Lord  will  take  so  ill,  that  all  those 
who  are  guilty  of  this  unkindness  have  no  reason  to  expect 
the  favour  of  the  court. 

4.  To  this  if  we  add  the  almightiness  of  the  Judge,  his 
infinite  wisdom  and  knowledge  of  all  causes,  and  all  persons, 
and  all  dreumstances,  that  he  it  infinitely  just,  inflexibly 
angry,  and  impartial  in  h»aaiiaiiee,  there  can  be  aotkvw^ 
added  either  t»  the  giiiplniMHKllia  ta^ftta\V<»^  ol  ^  \^^r^^ 
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aod  an  almighty  Judge.  For  who  can  reast  him  who  is 
almigrfat}-?  Who  can  erade  his  scrntiny  that  knows  all 
things?  Who  can  hope  for  pity  of  him  that  is  inflexible  t 
Who  can  think  to  be  exempted  when  the  judge  is  rigbteoos 
and  impartial  ?  But  in  all  these  annexes  of  the  great  Judge, 
that  which  1  shall  now  remark  is  that  indeed  which  hath 
terror  in  it,  and  that  is  the  severity  of  our  Lord.  For  then 
is  the  day  of  Tengeance  and  recompenses,  and  no  mercy  at 
all  shall  be  shewed  but  to  them  that  are  the  sons  of  mercy ; 
for  the  other,  their  portion  is  such  as  can  be  expected  fiom 
these  premises. 

1.  If  we  remember  the  instances  of  God*s  severity  in  Ibis 
life,  in  the  days  of  mercy  and  repentance,  in  tliose  days  when 
judgment  waits  upon  mercy  and  receives  laws  by  the  rules 
and  measures  of  pardon,  and  that  for  all  the  rare  streams  of 
loving-kindness  issuing  out  of  paradise  and  refreshing  all  our 
fields  with  a  moisture  more  fruitful  than  the  floods  of  Nilus, 
still  there  are  mingled  some  storms  and  violences,  some  fear- 
ful instances  of  the  Divine  justice ;  we  may  more  readily 
expect  it  will  be  worse,  infinitely  worse,  at  that  day  wbea 
judgment  shall  ride  in  triumph,  and  mercy  shall  be  the 
accuser  of  the  wicked.  But  so  we  read  and  are  commanded 
to  remember,  because  they  are  written  for  our  example,  that 
Cod  destroyed  at  once  five  cities  of  the  plain  and  all  the 
country ;  and  Sodom  and  her  sisters  are  set  forth  for  an 
example  suffering  the  vengeance  of  eternal  fire.  Fearful  it 
was  when  God  destroyed  at  once  twenty-three  thousand  for 
fornication,  and  an  exterminating  angel  in  one  night  killed 
one  hundred  and  eighty-five  thousand  of  the  Assyrians,  and 
the  first-bom  of  all  the  families  of  Egypt,  and  for  the  sin  of 
David  in  numbering  the  people,  threescore  and  ten  thousand 
of  the  people  died,  and  God  sent  ten  tribes  into  captivity,  and 
eternal  oblivion,  and  indistinction,  from  a  common  people  for 
their  idolatry.  Did  not  God  strike  Korah  and  his  company 
with  fire  from  heaven?  and  the  earth  opened  and  swallowed 
up  the  congregation  of  Abiram  ?  And  is  not  evil  come  upon 
all  the  world  for  one  sin  of  Adam  ?  Did  not  the  anger  of 
God  break  the  nation  of  the  Jews  all  in  pieces  with  jndg* 
ments  so  great,  that  no  nation  ever  suffered  the  like,  because 
none  ever  sinned  so  ?  And  at  once  it  was  done  that  God  in 
anger  destroyed  all  the  world,  and  eight  persons  only  escaped 
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the  angry  baptism  of  water,  and  yet  this  world  is  the  time  of 
mercy ;  God  hath  opened  here  his  magazines,  and  sent  his 
only  Son  as  the  great  fountain  of  it  too :  here  he  delights  in 
mercy,  and  in  judgment  loves  to  remember  it,  and  it  triumphs 
over  all  his  works,  and  God  contrives  instruments  and  acci- 
dents, chances  and  designs,  occasions  and  opportunities,  for 
mercy :  if,  therefore,  now  the  anger  of  God  make  such  ter- 
rible eruptions  upon  the  wicked  people  that  delight  in  sin, 
how  great  may  we  suppose  that  anger  to  be,  how  severe  that 
judgment,  how  terrible  that  vengeance,  how  intolerable  those 
inflictions,  which  God  reserves  for  the  full  effusion  of  indig- 
nation on  the  great  day  of  vengeance  ? 

2.  We  may  also  guess  at  it  by  this ;  if  God,  upon  all 
single  instances,  and  in  the  midst  of  our  sins  before  they  are 
come  to  the  fiiU,  and  sometimes  in  the  beginning  of  an  evil 
habit,  be  so  fierce  in  his  anger,  what  can  we  imagine  it  to  be 
in  that  day,  when  the  wicked  are  to  drink  the  dregs  of  that 
horrid  potion,  and  count  over  all  the  particulars  of  their 
whole  treasure  of  wrath?  "This  is  the  day  of  wrath,  and 
God  shall  reveal  or  bring  forth  his  righteous  judgments."'' 
The  expression  is  taken  from  Deut.  xxxii.  34.  "  Is  not  this 
laid  up  in  store  vnth  me,  and  sealed  up  among  my  treasures? 
ffv  ^fLi^€^  ixdixfi^ius  Avra^odtaeu,  I  will  restore  it  in  the  day  of 
vengeance,  for  the  Lord  shall  judge  his  people,  and  repent 
himself  for  his  servants.*'  For  so  did  the  Libyan  lion  that 
was  brought  up  under  discipline,  and  taught  to  endure  blows, 
and  eat  the  meat  of  order  and  regular  provision,  and  to  suffer 
gentle  usages  and  the  familiarities  of  societies ;  but  once  he 
brake  out  into  his  own  wilderness,  ^'  Dedidicit  pacem  subito 
feritate  reversa,"  and  killed  two  Roman  boys:  but  those 
that  forage  in  the  Libyan  mountains,  tread  down  and  devour 
all  that  they  meet  or  master ;  and  when  they  have  fasted 
two  days,  lay  up  an  anger  great  as  is  their  appetite,  and 
bring  certain  death  to  all  that  can  be  overcome.  God  is 
pleased  to  compare  himself  to  a  lion;  and  though  in  this 
life  he  hath  confined  himself  with  promises  and  gracious 
emanations  of  an  infinite  goodness,  and  limits  himself  by  con- 
ditions and  covenants,  and  suffers  himself  to  be  overcome  by 
prayers,  and  biouMslf  hath  invented  ways  of  atonement  and 
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ex;  ifttiorj ;  yet  when  be  is  provoked  by  our  unbandsome  and 
unworthy  actions,  he  makes  sudden  breaches,  and  tears  some 
of  nc  in  pieces ;  and  of  others  he  breaks  their  bones  or  af- 
frights their  hopes  and  secular  gaieties,  and  fills  their  house 
with  moamin^,  and  cypress,  and  groans,  and  death :  but  when 
tbi§  lion  of  the  tribe  of  Judah  shall  appear  upon  his  own 
mountnin,  the  mountain  of  the  Lord,  in  his  natural  dress  of 
majesty,  and  that  justice  shall  have  her  chain  and  golden 
fetters  taken  off,  then  justice  shall  strike,  and  mercy  shall 
not  hoM  her  hands ;  she  shall  strike  sore  strokes,  and  pity 
fehail  not  break  the  blow ;  and  God  shall  account  with  us 
by  minutes,  and  for  words,  and  for  thoughts :  and  then  he 
shall  lie  severe  to  mark  what  is  done  amiss ,  and  that  justice 
may  reign  entirely,  God  shall  open  the  wicked  man's 
treasure,  and  tell  the  sums  and  weigh  grains  and  scruples : 

£/V/  yd?  wtfCfP  aya&ufy  oura  xaxuv  toluol  rf  Siff)  ^fiffav^oi'  h  ft/M^ 
yd^    {^r,isn)    ixdtxfi<rtoig    ifff^ayic&ai    rot);     rat¥    xaxu¥    fifi^fav^g^ 

said  Philo  upon  the  place  of  Deuteronomy  before-quoted : 
as  there  are  treasures  of  good  things,  afld  God  hath  crowns 
and  sceptres  in  store  for  his  saints  and  servants,  and  coro- 
nets for  martyrs,  and  rosaries  for  virgins,  and  phials  full  of 
prayers,  and  bottles  full  of  tears,  and  a  register  of  sighs  and 
penitential  groans:  so  God  hath  a  treasure  of  wrath  and 
fury,  and  scourges  and  scorpions,  and  then  shall  be  produced 
the  shame  of  lust,  and  the  malice  of  envy,  and  the  groans 
of  the  oppressed,  and  the  persecutions  of  the  saints,  and 
the  cares  of  covetousness,  and  the  troubles  of  ambition,  and 
the  insolences  of  traitors,  and  the  violences  of  rebels,  and 
the  rage  of  anger,  and  the  uneasiness  of  impatience,  and  the 
restlessness  of  unlawful  desires ;  and  by  this  time  the 
monsters  and  diseases  will  be  numerous  and  intolerable, 
when  God*s  heavy  hand  shall  press  the  sanies  and  the  in- 
tolerableness,  the  obliquity  and  the  unreasonableness,  the 
amazement  and  the  disorder,  the  smart  and  the  sorrow,  the 
guilt  and  the  punishment,  out  from  all  our  sins,  and  pour 
tliem  into  one  chalice,  and  mingle  them  with  an  infinite 
wrath,  and  make  the  wicked  drink  off  all  the  vengeance, 
and  force  it  down  their  unwilling  throats  with  the  violence 
of  devils  and  accursed  spirits. 

3.  We  may  guess  at  the  severity  of  the  Judge  by  the  lesser 
strokes  of  that  judgment,  which  be  is  pleased  to  send  upon 
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sinners  in  this  world  to  make  them  afraid  of  the  horrible 
pains  of  doomsday:  I  mean  the  torments  of  an  unquiet 
conscience,  the  amazement  and  confusions  of  some  sins  and 
some  persons.  For  I  have  sometimes  seen  persons  sur- 
prised in  a  base  action,  and  taken  in  the  circumstances  of 
crafty  theft  and  secret  injustices,  before  their  excuse  was 
ready;  they  have  changed  their  colour,  their  speech  hath 
faltered,  their  tongue  stammered,  their  eyes  did  wander  and 
fix  nowhere,  till  shame  made  them  sink  into  their  hollow 
eyepits,  to  retreat  from  the  images  and  circumstances  of  dis- 
covery ;  their  wits  are  lost,  their  reason  useless,  the  whole 
order  of  the  soul  is  discomposed,  and  they  neither  see,  nor 
feel,  nor  think  as  they  use  to  do,  but  they  are  broken  into 
disorder  by  a  stroke  of  damnation  and  a  lesser  stripe  of 
hell ;  but  then  if  you  come  to  observe  a  guilty  and  a  base 
murderer,  a  condemned  traitor,  and  see  him  harassed,  first 
by  an  evil  conscience,  and  then  pulled  in  pieces  by  the 
hangman's  hooks,  or  broken  upon  sorrows  and  the  wheel, 
we  may  then  guess  (as  well  as  we  can  in  this  life)  what  the 
pains  of  that  day  shall  be  to  accursed  souls :  but  those  we 
shall  consider  afterwards  in  their  proper  scene  :  now  only  we 
are  to  estimate  the  severity  of  our  Judge  by  the  intolerable- 
ness  of  an  evil  conscience;  if  guilt  will  make  a  man 
despair,  and  despair  will  make  a  man  mad,  confounded  and 
dissolved  in  all  the  regions  of  his  senses  and  more  noble 
faculties,  that  he  shall  neither  feel,  nor  hear,  nor  see  any 
thing  but  spectres  and  illusions,  devils  and  frightful  dreams, 
and  hear  noises  and  shriek  fearfully,  and  look  pale  and  dis- 
tracted, like  a  hopeless  man,  from  the  horrors  and  confusions 
of  a  lost  battle,  upon  which  all  his  hopes  did  stand ;  then  the 
wicked  must  at  the  day  of  judgment  expect  strange  things 
and  fearful,  and  such  which  now  no  language  can  express, 
and  then  no  patience  can  endure. 

Then  only  it  can  truly  be  said,  that  he  is  inflexible  and  inex- 
orable. No  prayers  then  can  move  him,  no  groans  can  cause 
him  to  pi^i^m^Uierefore,  pity  thyself  in  time,  that  when 
the  Ji|id|l^^^HHn  mayest  be  one  of  the  sons  of  everlast- 
ing iM^^^^^^^^HkJbelongs  as  part  of  thine  inheritance ; 
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for  all  these  shall  without  any  remorse  (except  his  own)  be 
condemned  by  the  horrible  sentence. 

4.  That  all  m^y  think  themselves  concerned  in  this  con- 
sideration, let  us  remember  that  even  the  righteous  and  most 
innocent  shall  pass  through  a  severe  trial.     Many  of  the 
ancients  explicated  this  severity  by  the  fire  of  confli^ration, 
which  (say  they)  shall  purify  those  souls  at  the  day  of  judg^ 
menty  which  in  this  life  have  built  upon  the  foundation  hay 
and  stubble,  works  of  folly  and  false  opinions,  and  states  of 
imperfection.     So  Saint  Austin's  doctrine  was,^  *'  Hoc  agit 
caminus,  alios  in  sinistra  separabit,  alios  in  dextra  quodam 
modo   eliquabit :    The  great  fire  at  doomsday  shall  throw 
some  into  the  portion  of  the  left  hand,  and  others  shall  be 
purified  and  represented  on  the  right :"  and  the  same  is 
affirmed  by  Origen  and  Lactantius  ;*  and  St.  Hilary  thus 
expostulates,  ''  Since  we  are  to  give  an  account  for  every  idle 
word,  shall  we  long  for  the  day  of  judgment?"  "  in  quo  est 
nobis  indefessus  ille  ignis  obeundus  in  quo  subeunda  sunt  gra- 
via  ilia  expiandee  a  peccatis  animee  supplicia:  wherein  we 
must  every  one  of  us  pass  that  unwearied  fire,  in  which 
those  grievous  punishments  for  expiating  the  soul  from  sins 
must  be  endured  ;  for  to  such  as  have  been  baptized  with 
the  Holy  Ghost,  it  remaineth  that   they  be  consummated 
with  the  fire  of  judgment."     And  St.  Ambrose  adds,  that  if 
any  be  as  Peter  or  as  John,  they  are  baptized  with  this  fire, 
and  he  that  is  purged  here,  had  need  to  be  purged  there 
again  :  ''  Illic  quoque  nos  purificet,  quando  dicat  dominus, 
intrate  in  requiem  meam  :  Let  him  also  purify  us,  that  every 
one  of  us  being  burned  with  that  flaming  sword,  not  burned 
up  or  consumed,  we   may   enter  into   paradise,  and   give 
thanks  unto  the  Lord,  who  hath  brought  us  into  a  place  of 
refreshment."'^    This  opinion  of  theirs  is  in  the  main  of  it 
very   uncertain,    relying   upon   the   sense   of  some  obscure 
places  of  Scripture,  is   only  apt   to    represent    the    great 
severity  of  the  Judge  at  that  day,  and  it  hath  in  it  this  only 
certainty,  that  even  the  most  innocent  person  hath  great  need 
of  mercy,  and  he  that  hath  the  greatest  cause  of  confidence, 

'  In  Psalm  ciii. 

*  Iq  Jerem.  horn.  13 ;  etin  Luc.  hoiii.  14 ;  et  Lactantius,  lib.  vii.    InstiL  c.  xxi. 
liilarius  in  Psalm  czviii.  octon.  iii.  et  in  Mat.  can.  ii. 
'  in  Psalm  cxTiii.  serm.  3. 
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although  he  rans  to  no  rocks  to  hide  him,  yet  he  runs  to  the 
protection  of  the  cross,  and  hides  himself  under  the  shadow 
of  Divine  mercies :  and  he  that  shall  receive  the  absolution 
of  the  blessed  sentence,  shall  also  suffer  the  terrors  of  the 
day,  and  the  fearful  circumstances  of  Christ's  coming.  The 
effect  of  this  consideration  is  this,  that  '*  if  the  righteous 
scarcely  be  saved,  where  shall  the  wicked  and  the  sinner 
appear  ?"  "  Quid  faciet  virgula  deserti,  ubi  concutietur  cedrus 
paradisi  ?  Quid  fiEU^iet  agnus,  cum  tremit  aries  ?  Si  coelum 
fugiat,  ubi  manebit  terra?"  said  St.  Gregory.  And  if  St.  Paul, 
whose  conscience  accused  him  not,  yet  durst  not  be  too 
confident  because  he  was  not  hereby  justified,  but  might 
be  found  faulty  by  the  severer  judgments  of  his  Lord ;  how 
shall  we  appear  with  all  our  crimes  and  evil  habits  round 
about  us?  If  there  be  need  of  much  mercy  to  the  servants 
and  friends  of  the  Judge,  then  his  enemies  shall  not  be  able 
to  stand  upright  in  judgment. 

6.  But  the  matter  is  still  of  more  concernment.  The 
Pharisees  believed  that  they  were  innocent,  if  they  abstained 
from  criminal  actions,  such  as  were  punishable  by  the  judge ; 
and  many  Christians  think  all  is  well  with  them,  if  they  ab- 
stain from  such  sins  as  have  a  name  in  the  tables  of  their 
laws :  but  because  some  sins  are  secret  and  not  discernible 
to  man;  others  are  public  but  not  punished,  because  they 
were  frequent  and  perpetual,  and  without  external  mischiefs 
in  some  instances,  and  only  provocations  against  God ;  men 
think  that  in  their  concernments  they  have  no  place :  and 
such  are  jeering,  and  many  instances  of  wantonness  and 
revelling,  doing  petty  spites,  and  rudeness,  and  churlishness, 
lying,  and  pride  :  and,  beyond  this,  some  are  very  like  vir- 
tues ;  as  too  much  gentleness  and  slackness  in  government, 
or  too  great  severity  and  rigour  of  animadversion,  bitter- 
ness in  reproof  of  sinners,  uncivil  circumstances,  imprudent 
handlings  of  some  criminals,  and  zeal ;  nay,  there  are  some 
vile  things,  which,  through  the  evil  discoursings  and  worse 
manners  of  men,  are  passed  into  an  artificial  and  false  repu- 
tation, and  men  are  accounted  wits  for  talking  atheistically, 
and  valiant  for  being  murderers,  and  wise  for  deceiving  and 
circumventing  our  tlwjljpfl&jjB^  irregularities  more, 

for  all  which  we  ^^^M^UtjSSj^^  But  when  the  day  of 
judgment  comett  Aiii||^|^||||||^  to  a  severe  account, 
for  the  Judge  is  dl  iVivck^s^  ^\A  Vv^ 
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tribanal  takes  cognisance  of  all  causes,  and  hath  a  coerciye 
for  all,  **  all  things  are  naked  and  open  to  his  eyes/'  saith 
St.  Paul  ;<  therefore  nothing  shall  escape  for  being  secret : 

And  all  prejudices  being  laid  aside,  it  shall  be  considered 
concerning  our  evil  rules,  and  false  principles ;  *'  cum  cepero 
tempus,  ego  jnstitias  judicabo ;  when  I  shall  receive  Che 
peoplrf,  I  shall  judge  according  unto  right  :"^  so  we  read; 
*'  when  we  shall  receive  time,  I  will  judge  justices  and  judg- 
ments,^— so  the  vulgar  I^tin  reads  it — that  is,  in  the  day  of 
the  I»rd,  when  time  is  put  into  his  hand  and  time  shall  be 
no  more,  he  shall  judge  concerning  those  judgments  which 
men  here  make  of  things  below ;  and  the  fighting  men  shall 
p'rrceive  the  noise  of  drunkards  and  fools  that  cried  him  up 
for  daring  to  kill  his  brother,  to  have  been  evil  principles ; 
and  then  it  will  be  declared  by  strange  effects,  that  wealth  is 
not  the  greatest  fortune  ;  and  ambition  was  but  an  ill  coun- 
sellor ;  and  to  lie  for  a  good  cause  was  no  piety  :  and  to  do 
evil  for  the  glory  of  God  was  but  an  ill  worshipping  him  ; 
and  that  good-nature  was  not  well  employed,  when  it  spent 
itself  in  vicious  company  and  evil  compliances;  and  that 
piety  was  not  softness  and  want  of  courage;  and  that 
poverty  ought  not  to  have  been  contemptible ;  and  the  cause 
of  that  is  unsuccessful,  is  not  therefore  evil ;  and  what  is  folly 
here  shall  be  wisdom  there ;  then  shall  men  curse  their  evil 
guides,  and  their  accursed  superinduced  necessities,  and  the 
evil  guides  of  the  world ;  and  then  when  silence  shall  be 
found  innocence,  and  eloquence  in  many  instances  condemned 
as  criminal ;  when  the  poor  shall  reign,  and  generals  and 
tyrants  shall  lie  low  in  horrible  regions ;  when  he  that  lost  all 
shall  find  a  treasure,  and  he  that  spoiled  him  shall  be  found 
naked  and  spoiled  by  the  destroyer ;  then  we  shall  find  it 
true,  that  we  ought  here  to  have  done  what  our  Judge,  our 
blessed  Lord,  shall  do  there,  that  is,  take  our  measures  of 
good  and  evil  by  the  severities  of  the  word  of  God,  by  the 
sermons  of  Christ,  and  the  four  gospels,  and  by  the  epistles 
of  St.  Paul,  by  justice  and  charity,  by  the  laws  of  God,  and 
the  laws  of  wise  princes  and  republics,  by  the  rules  of  nature, 
and  the  just  proportions  of  reason,  by  the  examples  of  good 

r  Heb.  17.  13.  ^  Psalm  Uxiv. 
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men  and  the  proverbs  of  wise  men,  by  severity  and  the 
rules  of  discipline :  for  then  it  shall  be,  that  truth  shall  ride 
in  triumph,  and  the  holiness  of  Christ's  sermons  shall  be 
manifest  to  all  the  world  ;  that  the  word  of  God  shall  be  ad* 
vanced  over  all  the  discourses  of  men,  and  '^  wisdom  shall  be 
justified  by  all  her  children."  Then  shall  be  heard  those 
words  of  an  evil  and  tardy  repentance,  and  the  just  rewards 
of  folly,  "We  fools  thought  their  life  madness;"  but  be- 
hold they  are  justified  before  the  throne  of  Gk)d,  and  we  are 
miserable  for  ever.  Here  men  think  it  strange  if  others  will 
not  run  into  the  same  excess  of  riot ;  but  there  they  will 
wonder  how  themselves  should  be  so  mad  and  infinitely 
unsafe,  by  being  strangely  and  inexcusably  unreasonable. 
The  sum  is  this,  the  Judge  shall  appear  clothed  with  wisdom, 
and  power,  and  justice,  and  knowledge,  and  an  impartial 
spirit^  making  no  separations  by  the  proportions  of  this  world, 
but  by  the  measures  of  God ;  not  giving  sentence  by  the 
principles  of  our  folly  and  evil  customs,  but  by  the  severity 
of  his  own  laws  and  measures  of  the  Spirit.  ''  Non  est  judi* 
cium  Dei,  hominum ;  God  does  not  judge  as  man  judges." 

6.  Now  that  the  Judge  is  come  thus  arrayed,  thus  pre- 
pared, so  instructed,  let  us  next  consider  the  circumstances 
of  our  appearing  and  his  sentence :  and  first  consider  that 
men  at  the  day  of  judgment,  that  belong  not  to  the  portion 
of  life,  shall  have  three  sorts  of  accusers.  1 .  Christ  himself, 
who  is  their  Judge.  2.  Their  own  consciences,  whom  they 
have  injured  and  blotted  with  characters  of  death  and  foul 
dishonour.     3.  The  devil,  their  enemy,  whom  they  served. 

1 .  Christ  shall  be  their  accuser,  not  only  upon  the  stock 
of  those  direct  injuries  (which  I  before  reckoned)  of  cruci- 
fying the  Lord  of  life,  once  and  again,  &c.  but  upon  the 
titles  of  contempt  and  unworthiness,  of  unkindness  and  in- 
gratitude; and  the  accusation  will  be  nothing  else  but  a 
plain  representation  of  those  artifices  and  assistances,  those 
bonds  and  invitations,  those  constrainings  and  importunities, 
which  our  dear  Lord  used  to  us,  to  make  it  almost  impossible 
to  lie  in  sin,  and  necessary  to  be  saved.  For  it  will,  it  must 
needs  be  a  fearful  ezprobration  of  our  unworthiness,  when 
the  Judge  litiiiiilf.ih^>J|Nqftr.  .witness  against  us,  that  the 
wisdom  oiQQ4.iim>^^f«^^J  employed  in  bringing 
us  safely  to*  fidid||i|||flHHBinF  ^  short  scheme,  which 
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although  it  must  needs  be  infinitely  short  of  what  Qod  hath 
done  for  us,  yet  it  will  be  enough  to  shame  us.  1 .  Qod  did 
not  only  give  his  Son  for  an  example,  and  the  Son  gave  him- 
self for  a  price  for  us,  but  both  gave  the  Holy  Spirit  to  assist 
us  in  mighty  graces,  for  the  verifications  of  faith,  and  the 
entertainments  of  hope,  and  the  increase  and  perseverance  of 
charity.  2.  God  gave  to  us  a  new  nature,  he  put  another 
principle  into  us,  a  third  part,  a  perfective  constitution :  we 
have  the  Spirit  put  into  us  to  be  a  part  of  us,  as  properly  to 
produce  actions  of  holy  life,  as  the  soul  of  man  in  the  body 
does  produce  the  natural.  3.  God  hath  exalted  human 
nature,  and  made  it  in  the  person  of  Jesus  Christ  to  sit  above 
the  highest  seat  of  angels,  and  the  angels  are  made  minister- 
ing spirits,  ever  since  their  Lord  became  our  brother. 
4.  Christ  hath  by  a  miraculous  sacrament  given  us  his  body 
to  eat,  and  his  blood  to  drink ;  he  made  ways  that  we  may 
become  all  one  with  him.  6.  He  hath  given  us  an  easy  reli- 
gion, and  hath  established  our  future  felicity  upon  natural 
and  pleasant  conditions,  and  we  are  to  be  happy  hereafter  if 
we  suffer  God  to  make  us  happy  here ;  and  things  are  so 
ordered,  that  a  man  must  take  more  pains  to  perish,  than  to 
be  happy.  6.  God  hath  found  out  rare  ways  to  make  our 
prayers  acceptable^  our  weak  petitions,  the  desires  of  our 
imperfect  souls,  to  prevail  mightily  with  God ;  and  to  lay  a 
holy  violence,  and  an  undeniable  necessity,  upon  himself: 
and  God  will  deny  us  nothing  but  when  we  ask  of  him  to  do 
us  ill  offices,  to  give  us  poisons  and  dangers,  and  evil 
nourishment,  and  temptations ;  and  he  that  hath  given  such 
mighty  power  to  the  prayers  of  his  servants,  yet  will  not  be 
moved  by  those  potent  and  mighty  prayers  to  do  any  good 
man  an  evil  turn,  or  to  grant  him  one  mischief;  in  that  only 
God  can  deny  us.  7.  But  in  all  things  else,  God  hath  made 
all  the  excellent  things  in  heaven  and  earth  to  join  towards 
holy  and  fortunate  effects ;  for  he  hath  appointed  an  angel 
to  present  the  prayers  of  saints,^  and  Christ  makes  inter- 
cession for  us,  and  the  Holy  Spirit  makes  intercession  for  us 
with  groans  unutterable  ;^  and  all  the  holy  men  in  the  world 
pray  for  all  and  for  every  one  ;  and  God  hath  instructed  us 
with  scriptures  and  precedents,  and  collateral  and  direct 

*  Rev.  Tiii.  3,  ^  Rom.  viii.  26. 
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assistances  to  pray ;  and  he  encourages  as  with  divers  excel- 
lent promises^  and  parables,  and  examples,  and  teaches  us 
what  to  pray  and  how,  and  gives  one  promise  to  public 
prayer,  and  another  to  private  prayer,  and  to  both  the 
blessing  of  being  heard. 

8.  Add  to  this  account,  that  God  did  heap  blessings  upon 
us  without  order,  infinitely,  perpetually,  and  in  all  instances, 
when  we  needed,  and  when  we  needed  not.    9.  He  heard  us 
when  we  prayed,  giving  us  all  and  giving  us  more  than  we 
desired.     10.  He  desired  that  we  should  ask,  and  yet  he  hath 
also  prevented  our  desire.     11.  He  watched  for  us,  and,  at 
his  own  charge,  sent  a  whole  order  of  men,  whose  employ- 
ment is  to  minister  to  our  souls :  and,  if  all  this  had  not  been 
enough,  he  had  given   us  more  also.     12.    He  promised 
heaven  to  our  obedience,  a  province  for  a  dish  of  water,  a 
kingdom  for  a  prayer,  satisfaction  for  desiring  it,  grace  for 
receiving,  and  more  grace  for  accepting  and  using  the  first. 
13.  He  invited  us  with  gracious  words  and  perfect  entertain- 
ments.    14.  He  threatened  horrible  things  to  us,  if  we  would 
not  be  happy.     15.  He  hath  made  strange  necessities  for  us, 
making  our  veiy  repentance  to  be  a  conjugation  of  holy 
actions,  and  holy  times,  and  a  long  succession.     16.  He  hath 
taken  away  all  excuses  firom  us,  he  hath  called  us  off  from 
temptation,  he  bears  our  charges,  he  is  always  beforehand 
with  us  in  every  act  of  favour,  and  perpetually  slow  in 
striking ;  and  his  arrows  are  unfeathered,  and  he  is  so  long, 
first  in  drawing  his  sword,  and  another  long  while  in  whetting 
it,  and  yet  longer  in  lifting  his  hand  to  strike,  that,  before 
the  blow  comes,  the  man  hath  repented  long,  unless  he  be  a 
fool  and  impudent ;  and  then  God  is  so  glad  of  an  excuse  to 
lay  his  anger  aside,  that  certainly  if,  after  all  this,  we  refuse 
life  and  glory,  there  is  no  more  to  be  said ;  this  plain  story 
will  condemn  us :  but  the  story  is  very  much  longer.     And 
as  our  conscience  will  represent  all  our  sins  to  us,  so  the 
Judge  will  represent  all  his  Father  s  kindnesses,  as  Nathan  did 
to  David,  when  he  was  to  make  the  justice  of  the  Divine 
sentence  appear  against  him.     Then  it  shall  be  remembered, 
that  the  joys  of  every  day's  piety  would  have  been  a  greater 
pleasure  fiwy  night,  than  the  remembrance  of  every  night's 
sin  eosldikiMMl^      the  morning.     18.  That  every  night, 
tiie  tlllii|HljjllflH      of  the  day*s  virtue  would  have  been 
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A^  moch  passed,  and  turned  to  as  very  a  nothing  as  the 
jleasnre  of  that  day's  sin  ;  but  that  they  would  be  infinitely 
distinguished  by  the  remanent  effects.    "Av  n  ce^A^g  xaXif 

^  Musonitts  expressed  the  sense  of  this  inducement ;  and. 
that  this  argument  would  have  grown  so  great  by  that  time 
we  come  to  die,  that  the  certain  pleasures,  and  rare  confi- 
dences, and  holy  hopes  of  a  death-bed,  would  be  a  strange 
felicity  to  the  man,  when  he  remembers  he  did  obey,  if 
they  were  compared  to  the  fearful  expectations  of  a  dying 
sinner,  who  feels,  by  a  formidable  and  afirighting  remem- 
brance, that  of  all  his  sins,  nothing  remains  but  the  gains  of 
a  miserable  eternity.  The  offering  ourselves  to  God  every 
moroing,  and  the  thanksgiving  to  God  every  night,  hope 
and  fear,  shame  and  desire,  the  honour  of  leaving  a  (air  name 
behind  us,  and  the  shame  of  dying  like  a  fool,  every  thing 
indeed  in  the  world,  is  made  to  be  an  argument  and  induce- 
ment to  us  to  invite  us  to  come  to  God  and  be  saved  ;  and 
therefore,  when  this  and  infinitely  more  shall,  by  the  Judge, 
be  exhibited  in  sad  remembrances,  there  needs  no  other  sen- 
tence ;  we  shall  condemn  ourselves  with  a  hasty  shame,  and 
a  fearful  confiision,  to  see  how  good  God  hath  been  to  as, 
and  how  base  ^e  have  been  to  ourselves.  Thus  Moses  is 
said  to  accuse  the  Jews ;  and  thus  also  he  that  does  accuse, 
is  said  to  condemn ;  as  Verrcs  was  by  Cicero,  and  Claudia 
by  Domitius,  her  accuser ;  and  the  world  of  impenitent  per- 
sons by  the  men  of  Nineveh,  and  all  by  Christ,  their  Judge. 
I  represent  the  horror  of  this  circumstance  to  consist  in  this : 
besides  the  reasonableness  of  the  judgment  and  the  certainty 
of  the  condemnation,  it  cannot  but  be  an  argument  of  an 
intolerable  despair  to  perishing  souls,  when  he  that  was  our 
advocate  all  our  life,  shall,  in  the  day  of  that  appearing,  be 
our  accuser  and  our  judge,  a  party  against  us,  an  injured 
person,  in  the  day  of  his  power  and  of  his  wrath,  doing 
execution  upon  all  his  own  foolish  and  malicious  enemies. 

2.  Our  conscience  shall  be  our  accuser :  but  this  signifies 
but  these  two  things ;  1 .  That  we  shall  be  condemned  for  the 
evils  that  we  have  done,  and  shall  then  remember  God,  by 
his  power,  wiping  away  the  dust  from  the  tables  of  our 
memory,  and  taking  off  the  consideration  and  the  voluntary 
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neglect  and  rude  shufflings  of  our  cases  of  conscience.  For 
then  we  shall  see  things  as  they  are,  the  evil  circumstances 
and  the  crooked  intentions,  the  adherent  unhandsomeness, 
and  the  direct  crimes ;  for  all  things  are  laid  up  safely :  and 
though  we  draw  a  curtain  of  a  cobweb  over  them,  and  sew 
fig-leaves  before  our  shame,  yet  God  shall  draw  away  the  cur- 
tain, and  forgetfulness  shall  be  no  more;  because  with  a 
taper  in  the  hand  of  God,  all  the  comers  of  our  nastiness 
shall  be  discovered.  And,  2.  It  signifies  this  also;  that  not 
only  the  justice  of  God  shall  be  confessed  by  us  in  our 
own  shame  and  condemnation,  but  the  evil  of  the  sentence 
shall  be  received  into  us,  to  melt  our  bowels  and  to  break 
our  hearts  in  pieces  within  us,  because  we  are  the  authors  of 
our  own  death,  and  our  own  inhuman  hands  have  torn  our 
souls  in  pieces.  Thus  far  the  horrors  are  great,  and  when 
evil  men  consider  it,  it  is  certain  they  must  be  afraid  to  die. 
Even  they  that  have  lived  well,  have  some  sad  considera- 
tions, and  the  tremblings  of  humility,  and  suspicion  of  them- 
selves. I  remember  St.  Cyprian  tells  of  a  good  man  who,  in 
his  agony  of  death,  saw  a  phantasm  of  a  noble  angelical 
shape,  who,  irowning  and  angry,  said  to  him,  ''  Pati  timetis, 
exire  non  yultis:  Quid  faciam  vobis?  Ye  cannot  endure 
sickness,  ye  are  troubled  at  the  evils  of  the  world,  and  yet 
you  are  loath  to  die  and  be  quit  of  them  :  what  shall  I  do  to 
you?**  Although  this  is  apt  to  represent  every  man's  con- 
dition more  or  less,  yet  concerning  persons  of  wicked  lives, 
it  hath  in  it  too  many  sad  degrees  of  truth ;  they  are  impa- 
tient of  sorrow,  and  justly  fearful  of  death,  because  they 
know  not  how  to  comfort  themselves  in  the  evil  accidents  of 
their  lives ;  and  their  conscience  is  too  polluted  to  take  death 
for  sanctuary,  to  hope  to  have  amends  made  to  their  con- 
dition by  the  sentence  of  the  day  of  judgment.  Evil  and 
sad  is  their  condition  who  cannot  be  contented  here,  nor 
blessed  hereafter ;  whose  life  is  their  misery,  and  their  con- 
science is  their  enemy ;  whose  grave  is  their  prison,  and  death 
their  undoing ;  and  the  sentence  of  doomsday  the  beginning 
of  an  intolerable  condition. 

3.  The  third  sort  of  accusers  are  the  devils ;  and  they  will 
do  it  with  malicious  and  e?il  porposes ;  the  prince  of  the 
devils  hath  Aidfi^Xtg  fiNMriflHMfebv ehiefest  appellatives; 
''  the  accuser  of  theki|||^^^^^^H|K^  professed  malice 
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and  employment ;  and  therefore  God,  who  delights  that  his 
mercy  should  triumph,  and  his  goodness  prevail  over  all  the 
malice  of  men  and  devils,  hath  appointed  one  whose  office  is 
ixiyx*'^  ^^^  dvr/Xf/oKra,  to  reprove  the  accuser,  and  to  resist 
the  enemy,  to  be  a  defender  of  their  cause  who  belong  to 
God.  The  Holy  Spirit  is  Ua^dxXnrog,  a  defender ;  the  evil 
spirit  is  A/ajSoXo^,  the  accuser ;  and  they  that  in  this  life  be- 
long to  one  or  the  other,  shall,  in  the  same  proportion,  be 
treated  at  the  day  of  judgment.  The  devil  shall  accuse  the 
brethren,  that  is,  the  saints  and  servants  of  God,  and  shall 
tell  concerning  their  follies  and  infirmities,  the  sins  of  their 
youth,  and  the  weakness  of  their  age,  the  imperfect  grace 
and  the  long  schedule  of  omissions  of  duty,  their  scruples 
and  their  fears,  their  diffidences  and  pusillanimity,  and  all 
those  things  which  themselves,  by  strict  examination,  find 
themselves  guilty  of  and  have  confessed,  all  their  shame  and 
the  matter  of  their  sorrows,  their  evil  intentions  and  their 
little  plots,  their  carnal  confidences  and  too  fond  adherences 
to  the  things  of  this  world,  their  indulgence  and  easiness  of 
government,  their  wilder  joys  and  freei;  meals,  their  loss  of 
time  and  their  too  forward  and  apt  compliances,  their  trifling 
arrests  and  little  peevishnesses,  the  mixtures  of  the  world 
with  the  things  of  the  Spirit,  and  all  the  incidences  of  hu- 
manity, he  will  bring  forth  and  aggravate  them  by  the  cir- 
cumstance of  ingratitude,  and  the  breach  of  promise,  and  the 
evacuating  of  their  holy  purposes,  and  breaking  their  resolu- 
tions, and  rifling  their  vows;  and  all  these  things  being 
drawn  into  an  entire  representment,  and  the  bills  clogged  by 
numbers,  will  make  the  best  men  in  the  world  seem  foul  and 
unhandsome^  and  stained  with  the  characters  of  death  and 
evil  dishonour.  But  for  these  there  is  appointed  a  defender ; 
the  Holy  Spirit,  that  maketh  intercession  for  us,  shall  then 
also  interpose,  and  against  all  these  things  shall  oppose  the 
passion  of  our  blessed  Lord,  and  upon  all  their  defects  shall 
cast  the  robe  of  his  righteousness ;  and  the  sins  of  their  youth 
shall  not  prevail  so  much  as  the  repentance  of  their  age; 
and  their  omissions  be  excused  by  probable  intervening 
causes,  and  their  little  escapes  shall  appear  single  and  in 
disunion,  because  they  were  always  kept  asunder  by  peniten- 
tial prayers  and  sighings,  and  their  seldom  returns  of  sin  by 
their  daily  watchfulness;  and  their  often  infirmities  by  the 
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sincerity  of  their  souls,  and  their  scruples  by  their  zeal,  and 
their  passions  by  their  love,  and  all  by  the  mercies  of  God 
and  the  sacrifice  which  their  Judge  oflTered,  and  the  Holy 
Spirit  made  effective  by  daily  graces  and  assistances.    These, 
therefore,  infallibly  go  to  the  portion  of  the  right  hand,  be- 
cause the  Lord  our  God  shall  answer  for  them.    "  But  as  for 
the  wicked,  it  is  not  so  with  them  ;"  for  although  the  plain 
story  of  their  life  be  to  them  a  sad  condemnation,  yet  what 
will  be  answered  when  it  shall  be  told  concerning  them  that 
they  despised  God*s  mercies,  and  feared  not  his  angry  judg- 
ments ;  that  they  regarded  not  his  word,  and  loved  not  his 
excellences ;  that  they  were  not  persuaded  by  his  promises, 
nor  affirighted  by  his  threatenings ;  that  they  neither  would 
accept  his  government  nor  his  blessings ;  that  all  the  sad 
stories  that  ever  happened  in  both  the  worlds  (in  all  which 
himself  did  escape  till  the  day  of  his  death,  and  was  not 
concerned  in  them,  save  only  that  he  was  called  upon  by 
every  one  of  them  which  he  ever  heard,  or  saw,  or  was  told 
of,  to  repentance,  that  all  these)  were  sent  to  him  in  vain  ? 
But  cannot  the  accuser  truly  say  to  the  Judge  concerning 
such  persons,  *  They  were  thine  by  creation,  but  mine  by  their 
own  choice ;  thou  didst  redeem  them  indeed,  but  they  sold 
themselves  to  me  for  a  trifle,  or  for  an  unsatisfying  interest : 
thou  diedst  for  them,  but  they  obeyed  my  commandments : 
I  gave  them  nothing,  I  promised  them  nothing  but  the  filthy 
pleasure  of  a  night,  or  the  joys  of  madness,  or  the  delights  of 
a  disease :  I  never  hanged  upon  the  cross  three  long  hours 
for  them,  nor  endured  the  labours  of  a  poor  life  thirty- 
three  years  together  for  their  interest :  only  when  they  were 
thine  by  the  merit  of  thy  death,  they  quickly  became  mine 
by  the  demerit  of  their  ingratitude ;  and  when  thou  hadst 
clothed  their  soul  with  thy  robe,  and  adorned  them  by  thy 
graces,  we  stripped  them  naked  as  their  shame,  and  only  put 
on  a  robe  of  darkness,  and  they  thought  themselves  secure 
and  went  dancing  to  their   grave,  like  a  drunkard  to  a 
fight,  or  a  fly  unto  a  candle ;  and,  therefore,  they  that  did 
partake  with  us  in  our  faults  must  divide  with  us  in  our 
portion  and  fearful  interest?*    This  is  a  sad  story,  because  it 
ends  in  death,  and  there  is  nothing  to  abate  or  lessen  the 
calamity.     It  concerns  us,  therefore,  to  consider  in  time, 
that  he  that  tempts  us  will  accuse  us,  and  what  he  calls 
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pleasant  now  he  shall  then  say  was  notliing,  and  all  the  gains 
that  now  invite  earthly  souls  and  mean  persons  to  Tanityv 
were  nothing  but  the  seeds  of  folly,  and  the  hairest  is  pain, 
and  sorrow,  and  shame  eternal.  But,  then,  since  this  horror 
proceeds  upon  the  account  of  so  many  accusers,  God  hath 
put  it  into  our  power,  by  a  timely  accusation  of  ourselves  in 
the  tribunal  of  the  court  Christian,  to  prevent  all  the  arts  of 
aggravation  which,  at  doomsday,  shall  load  foolish  and  un- 
discerning  souls.  He  that  accuses  himself  of  his  crimes 
here  means  to  forsake  them,  and  looks  upon  them  on  all 
sides,  and  spies  out  his  deformity,  and  is  taught  to  hate  them, 
he  is  instructed  and  prayed  for,  he  prevents  the  anger  td 
God,  and  defeats  the  devil's  malice;  and,  by  making  ahame 
the  instrument  of  repentance,  he  takes  away  the  sting,  and 
makes  that  to  be  his  medicine  which  otherwise  would  be  his 
death.  And  concerning  this  exercise,  I  shall  only  add  what 
the  patriarch  of  Alexandria  told  an  old  religious  person  in 
his  hermitage.  Having  asked  him  what  he  found  in  that 
desert,  he  was  answered  only  this,  ''  Indesinenter  culpare  et 
judicarc  meipsum ;  To  judge  and  condemn  myself  perpe* 
tually,  that  is  the  employment  of  my  solitude." — The  patri- 
arch answered,  "  Non  est  alia  via ;  Tliere  is  no  other  way." 

By  accusing  ourselves  we  shall  make  the  devil's  malice  use- 
less, and  our  own  consciences  clear,  and  be  reconciled  to  the 
Judge  by  the  severities  of  an  early  repentance,  and  then  we 
need  to  fear  no  accusers. 


SERMON  III. 

PART  III. 

'.i.  Ir  n;niains  that  we  consider  the  sentence  itself,  **  We 
niijKt  H'ceivc  according  to  what  we  have  done  in  the  body, 
whifther  it  be  good  or  bad."  "  Judicaturo  Domino  lugubre 
mundus  imniugict,  et  tribus  ad  tribum  pectora  forient. 
Potentissinii  quondam  reges  nudo  latere  palpitabunt :  *'  so  St. 
Jerome  meditates  concerning  the  terror  of  this  consideration  ; 
*'  Tlie  whole  world  shall  groan  when  the  Judge  comes  to  give 
hi<i  Hpntenco,  tribe  and  tribe  shall  knock  their  sides  together ; 
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and  through  the  naked  breasts  of  the  most  mighty  kings,  you 
shall  see  their  hearts  beat  with  fearful  tremblings." — "Tunc 
Aristotelis  argumenta  parum  proderunt,  cum  venerit  filius 
pauperculae  qusestuariee  judicare  orbem  terrse."  Nothing  shall 
then  be  worth  owning,  or  the  means  of  obtaining  mercy,  but 
a  holy  conscience ;  "  all  the  human  craft  and  trifling  subtleties 
shall  be  useless  when  the  son  of  a  poor  maid  shall  sit  Judge 
over  all  the  world."  When  the  prophet  Joel  was  describing 
the  formidable  accidents  in  the  day  of  the  Lord's  judgment, 
and  the  fearful  sentence  of  an  angry  Judge,  he  was  not  able 
to  express  it,  but  stammered  like  a  child,  or  an  amazed  im- 
perfect person,  "  A.  A.  A.  diei,  quia  prope  est  dies  Domini."'' 
It  is  not  sense  at  first ;  he  was  so  amazed  he  knew  not  what 
to  say ;  and  the  Spirit  of  God  was  pleased  to  let  that  sign  re- 
main, like  Agamemnon's  sorrow  for  the  death  of  Iphigenia, 
nothing  could  describe  it  but  a  veil ;  it  must  be  hidden  and 
supposed ;  and  the  stammering  tongue,  that  is  full  of  fear, 
can  best  speak  that  terror,  which  will  make  all  the  world  to 
cry,  and  shriek,  and  speak  fearful  accents,  and  significations 
of  an  infinite  sorrow  and  amazement. 

But  so  it  is,  there  are  two  great  days  in  which  the  fate 
of  all  the  world  is  transacted.  This  life  is  man's  day,  in 
which  man  does  what  he  please,  and  God  holds  his  peace. 
Man  destroys  his  brother,  and  destroys  himself,  and  con- 
founds goyemments,  and  raises  armies,  and  tempts  to  sin, 
and  delights  in  it,  and  drinks  drunk,  and  forgets  his  sorrow, 
and  heaps  up  great  estates,  and  raises  a  family,  and  a  name 
in  the  annals,  and  makes  others  fear  him,  and  introduces 
new  religions,  and  confounds  the  old,  and  changeth  articles 
as  his  interest  requires,  and  all  this  while  God  is  silent,  save 
that  he  is  loud  and  clamorous  with  his  holy  precepts,  and 
overrules  the  event ;  but  leaves  the  desires  of  men  to  their 
own  choice,  and  their  course  of  life  such  as  they  generally 
choose.  But,  then,  God  shall  have  his  day  too ;  the  day  of  the 
Lord  shall  come,  in  which  he  shall  speak,  and  no  man  shall 
answer ;  he  shall  speak  in  the  voice  of  thunder  and  fearful 
noises,  and  man  shall  do  no  more  as  he  please,  but  must 
suffer  as  he  hath  deserved.  When  Zedekiah  reigned  in  Jeru- 
salem, and  persecuted  the  prophets,  and  destroyed  the  interests 

^  Joel,  i. 
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of  religion,  and  put  Jeremy  into  the  dungeon,  Qod  held 
his  peace,  save  only  that  he  warned  him  of  the  danger,  and 
told  liim  of  the  disorder;  hut  it  was  Zedekiah's  day,  and  he 
was  permitted  to  his  pleasure ;  but  when  he  was  led  in  chains 
to  Ba1)yIon,  and  his  eyes  were  put  out  with  burning  basins 
and  horrible  circles  of  reflected  fires^  then  was  God's  day, 
and  his  voice  was  the  accent  of  a  fearful  anger  that  broke 
him  all  in  pieces.  It  will  be  all  our  cases,  unless  we  hear 
Ciod  speak  now,  and  do  his  work,  and  serve  his  interest, 
and  bear  ourselves  in  our  just  proportions,  that  is,  as  such, 
the  very  end  of  whose  being  and  all  our  faculties  is  to  serve 
God,  and  do  justice  and  charities  to  our  brother.  For  if  we 
do  the  work  of  God  in  our  own  day,  we  shall  receive  an  infi- 
nite mercy  in  the  day  of  the  Lord.  But  what  that  is,  is  now 
to  be  inquired. 

"  What  we  have  done  in  the  body."  But  certainly  this  is 
the  greatest  terror  of  all.  Tlie  thunders  and  the  fires,  the 
earthquakes  and  the  trumpets,  the  brightness  of  holy  angels 
and  the  horror  of  accursed  spirits,  the  voice  of  the  archangel 
(who  is  the  prince  of  the  heavenly  host)  and  the  majesty  of 
the  Judge,  in  whose  service  all  that  army  stands  girt  with  holi- 
ness and  obedience,  all  those  strange  circumstances  which  have 
been  already  reckoned,  and  all  those  others  which  we  cannot 
understand,  are  but  little  preparatories  and  umbrages  of  this 
fearful  circumstance.  All  this  amazing  majesty  and  formi- 
dable preparatories  are  for  the  passing  of  an  eternal  sentence 
upon  us,  according  to  what  we  have  done  in  the  body.  Wo 
and  alas !  and  God  help  us  all.  All  mankind  is  an  enemy  to 
God,  his  nature  is  accursed,  and  his  manners  are  depraved. 
It  is  with  the  nature  of  man,  and  with  all  his  manners,  as 
Philemon  said  of  the  nature  of  foxes: 

Ov»  IfT  JLXMWtil^y  4  ftlf  ti^ttf  r^  ^vrti, 

"  Every  fox  is  crafty  and  mischievous,  and  if  you  gather  a 
whole  herd  of  them,  there  is  not  a  good-natured  beast  amongst 
them  all." — So  it  is  with  man ;  by  nature  he  is  the  child  of 
wrath,  and  by  his  manners  he  is  the  child  of  the  devil ;  we 
call  Christian,  and  we  dishonour  our  Lord ;  and  we  are  bre- 
thren, but  we  oppress  and  murder  one  another;  it  is  a  great 
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degree  of  sanctity  nowadays,  not  to  be  so  wicked  as  the 
worst  of  men  ;  and  we  live  at  the  rate,  as  if  the  best  of  men 
did  design  to  themselves  an  easier  condemnation  ;  and  as  if 
the  generality  of  men  considered  not  concerning  the  degrees 
of  death,  but  did  believe  that  in  hell  no  man  shall  perceive 
any  ease  or  refreshment  in  being  tormented  with  a  slower 
fire.  For  consider  what  we  do  in  the  body :  twelve  or  four- 
teen years  pass,  before  we  choose  good  or  bad  ;  and  of  that 
which  remains,  above  half  is  spent  in  sleep  and  the  needs  of 
nature ;  for  the  other  half,  it  is  divided  as  the  stag  was  when 
the  beasts  went  a  hunting,  the  lion  hath  five  parts  of  six. 
The  business  of  the  world  takes  so  much  of  our  remaining 
portion,  that  religion  and  the  service  of  God  have  not  much 
time  left  that  can  be  spared;  and  of  that  which  can,  if  we 
consider  how  much  is  allowed  to  crafty  arts  of  cozenage,  to 
oppression  and  ambition,  to  greedy  desires  and  avaricious 
prosecutions,  to  the  vanities  of  our  youth  and  the  proper  sins 
of  every  age,  to  the  mere  idleness  of  man  and  doing  nothing, 
to  his  fantastic  imaginations  of  greatness  and  pleasures, 
of  great  and  little  devices,  of  impertinent  lawsuits  and 
uncharitable  treatings  of  our  brother  ;  it  will  be  intolerable 
when  we  consider  that  we  are  to  stand  or  fell  eternally 
according  to  what  we  have  done  in  the  body.  Gather  it  all 
together,  and  set  it  before  thine  eyes ;  alms  and  prayers  are 
the  sum  of  all  thy  good.  Were  thy  prayers  made  in  fear  and 
holiness,  with  passion  and  desire?  Were  they  not  made 
unwillingly,  weakly,  and  wanderingly,  and  abated  with  sins 
in  the  greatest  part  of  thy  life  ?  Didst  thou  pray  with  the  same 
affection  and  labour  as  thou  didst  purchase  thy  estate  ? 
Have  thine  alms  been  more  than  thy  oppressions,  and  accord- 
ing to  thy  power  ?  and  by  what  means  didst  thou  judge  con- 
cerning it  ?  How  much  of  our  time  was  spent  in  that  ?  and 
how  much  of  our  estate  was  spent  in  this  ?  But  let  us  go 
one  step  further  : — How  many  of  us  love  our  enemies  ?  or 
pray  for  and  do  good  to  them  that  persecute  and  affront  us  ? 
or  overcome  evil  with  good,  or  turn  the  face  again  to  them 
that  strike  us,  rather  than  be  revenged  ?  or  suffer  ourselves 
to  be  spoiled  or  robbed  without  contention  and  uncharitable 
courses?  or  lose  our  interest  rather  than  lose  our  charity? 
And  yet  by  these  precepts  we  shall  be  judged.  I  instance 
but  once  more.     Our  blessed  Saviour  spake  a  hard  saying : 
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'^  Every  idle  >vord  that  men  shall  speak,  they  shall  give 
account  thereof  at  tlie  day  of  judgment.  For  by  thy  words 
thou  shalt  be  justified,  and  by  thy  words  thou  ahalt  be  con- 
demned."' And  upon  this  account  may  eTery  one,  weeping 
and  trembling,  say  with  Job,  '*  Quid  &ciam,  cum  resurrexerit 
ad  judicandum  Deus?  What  shall  I  do,  when  the  Lord  shall 
come  to  judgment?"*" — Of  every  idle  word — O  blessed  God! 
what  shall  become  of  them  who  love  to  prate  continually,  to 
tell  tales,  to  detract,  to  slander,  to  hackbite,  to  praise  them- 
selves, to  undervalue  others,  to  compare,  to  raise  divisions, 

to  boast?    Tig  3s   p^ov^riffti  crc^av  o^^oerradjjv,   uu<rro;,  o&  xdf^mtf 

yovv ;  '^  Who  shall  be  able  to  stand  upright,  not  bow- 
ing the  knee,  with  the  intolerable  load  of  the  sins  of  his 
tongue  ?"  If  of  every  idle  word  we  must  give  account,  what 
shall  we  do  for  those  malicious  words  that  dishonour  God, 
or  do  despite  to  our  brother  ?  Remember  how  often  we  have 
tempted  our  brother  or  a  silly  woman  to  sin  and  death? 
How  often  we  have  pleaded  for  unjust  interests,  or  by  our 
wit  have  cozened  an  easy  and  a  believing  person,  or  giyen 
ill  sentences,  or  disputed  others  into  false  persuasions  ?  Did 
we  never  call  good  evil,  or  evil  good  ?  Did  we  never  say  to 
others.  Thy  cause  is  right,  when  nothing  made  it  right  bat 
favour  and  money,  a  &lse  advocate,  or  a  covetous  jadge  ? 
Uav  pnfia,  &^yh¥,  SO  said  Christ,  "  every  idle  word,"  that  is, 
<rav  pfifiM  xivhv,  80  St.  Paul  uses  it,  "  every  false  word,""* 
every  lie  shall  be  called  to  judgment ;  or,  as  some  copies 
read  it,  flrai»  prjfia  crovjjpiv,  "  every  wicked  word,"  shall  be 
called  to  judgment.  For  by  Aoyhfy  "  idle  words,"  are  not 
meant  words  that  are  unprofitable  or  unwise,  for  fools  and 
silly  persons  8])cak  most  of  those,  and  have  the  least  accounts 
to  nmko  ;  but  by  vaiJij  the  Jews  usually  understood  ya&e  ; 
and  to  give  their  mind  to  vanity,  or  to  speak  vanity,  is  all 
om?  as  to  mind  or  speak  falsehoods  with  malicious  and  evil 
purposrs.  Hut  if  ev<»ry  idle  word,  that  is,  every  vain  and 
lyin^  word,  shall  be  calhjd  to  judgment,  what  shall  become 
of  men  that  hhispluMiie  («od,  or  their  rulers,  or  princes  of  the 
piM)pl(S  or  their  punnitH?  that  dishonour  the  religion,  and 
disgrace  the  miiiishTH?  that  corrupt  justice  and  pervert 
Juil^rnient?    that  preach  <wil  iloctrinrs,  or  declare  perverse 

•  .Mull,  »ii. ;»«..  -  .li.li,  mfci    II.  "Kpl,.  V.6. 
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sentences  ?  that  take  God's  holy  name  in  vain,  or  dishonour 
the  name  of  God  by  trifling  and  frequent  swearings ;  that 
holy  name,  by  which  we  hope  to  be  saved,  and  which  all  the 
angels  of  God  fall  down  to  and  worship?  These  things  are 
to  be  considered,  for  by  our  own  words  we  shall  stand  or 
fall ;  that  is,  as  in  human  judgments  the  confession  of  the 
party,  and  the  contradiction  of  himself,  or  the  failing  in  the 
circumstances  of  his  story,  are  the  confidences  or  presump- 
tions of  law,  by  which  judges  give  sentence ;  so  shall  our 
words  be,  not  only  the  means  of  declaring  a  secret  sentence, 
but  a  certain  instrument  of  being  absolved  or  condemned. 
But  upon  these  premises  we  see  what  reason  we  have  to  fear 
the  sentence  of  that  day,  who  have  sinned  with  our  tongues 
so  often,  so  continually,  that  if  there  were  no  other  actions 
to  be  accounted  for,  we  have  enough  in  this  account  to  make 
us  die ;  and  yet  have  committed  so  many  evil  actions,  that, 
if  our  words  were  wholly  forgotten,  we  have  infinite  reason 
to  fear  concerning  the  event  of  that  horrible  sentence.  The 
efiect  of  which  consideration  is  this,  that  we  set  a  guard 
before  our  lips,  and  watch  over  our  actions  with  a  care  equal 
to  that  fear  which  shall  be  at  doomsday,  when  we  are  to 
pass  our  sad  accounts.  But  I  have  some  considerations  to 
interpose.  x 

1.  But  (that  the  sadness  of  this  may  a  little  be  relieved, 
and  our  endeavours  be  encouraged  to  a  timely  care  and 
repentance)  consider  that  this  great  sentence,  although  it 
shall  pass  concerning  little  things,  yet  it  shall  not  pass  by 
little  portions,  but  by  general  measures ;  not  by  the  little 
errors  of  one  day,  but  by  the  great  proportions  of  our  life ; 
for  God  takes  not  notice  of  the  infirmities  of  honest  persons 
that  always  endeavour  to  avoid  every  sin,  but  in  little  inter- 
vening instances  are  surprised ;  but  he  judges  us  by  single 
actions,  if  they  are  great  and  of  evil  effects ;  and  by  little 
small  instances,  if  they  be  habitual.  No  man  can  take  care 
concerning  every  minute ;  and  therefore  concerning  it  Christ 
will  not  pass  sentence  but  by  the  discernible  portions  of  our 
time,  by  human  actions,  by  things  of  choice  and  delibe- 
ration, and  by  general  precepts  of  care  and  watchfulness, 
this  sentence  shall  be  exacted.  2.  The  sentence  of  that  day 
shall  be  passed,  not  by  the  proportions  of  an  angel,  but  by 
the  measures  of  a  man :    the  first  follies  are  not  unpardon- 
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u\>U*,  Imt  may  be  recovered  ;  and  the  second  are  dangerous; 
and  the  third  are  more  fatal :  but  nothing  is  nnpordonable 
but  perseverance  in  evil  courses.  3.  The  last  judgment  shall 
be  transacted  by  the  same  principles  by  which  we  are  guided 
hen* :  not  by  strange  and  secret  propositions,  or  by  the  fiin- 
cic-is  of  men,  or  by  the  siibtilties  of  useless  distinctions,  or 
evil  [>er0uasions ;  not  by  the  scruples  of  the  credulous,  or 
tht:  interest  of  sects,  nor  the  proverbs  of  prejudice,  nor  the 
uncertain  definitions  of  them  that  give  laws  to  subjects  by 
expounding  the  decrees  of  princes;  but  by  the  plain  rules 
of  justice,  by  the  ten  commandments,  by  the  first  appre- 
hensions of  conscience,  by  the  plain  rules  of  Scripture,  and 
the  rules  of  an  honest  mind,  and  a  certain  justice.  So  that 
by  tliis  restraint  and  limit  of  the  final  sentence,  we  are 
8<'cun;d  we  shall  not  full  by  scruple  or  by  ignorance,  by  in- 
terest or  by  faction,  by  false  persuasions  of  others,  or  invinci- 
ble prejudice  of  our  own,  but  we  shall  stand  or  fall  by  plain 
and  easy  propositions,  by  chastity  or  uncleanness,  by  jus- 
tice or  injustice,  by  robbery  or  restitution  :  and  of  this  we 
hatve  a  great  testimony  by  our  judge  and  Lord  himself: 
''  Whatsoever  ye  shall  bind  in  earth  shall  be  bound  in  heayen, 
and  whatsoever  ye  loose  shall  he  loosed  there;"  that  is,  you 
slmll  stand  or  fall  according  to  the  sermons  of  the  Gospel ;  as 
till:  ministers  of  tlie  word  are  commanded  to  preach,  so  ye  must 
live  here,  and  so  ye  nnist  l>e  judged  hereafter;  ye  must  not 
look  for  that  sentence  by  secret  degrees  or  obscure  doctrines, 
but  by  plain  precepts  and  certain  rules.  But  there  are  yet  some 
more  degrees  of  mercy.  4.  That  sentence  shall  pass  upon  us 
not  after  the  measures  of  nature,  nnd  possibilities^  and  utmost 
extrntM,  liut  liy  the,  mercies  of  the  covenant ;  we  shall  be 
jiidfnd  an  (yJirihlianH  ratluT  than  as  men,  that  is,  as  {)erson8 
to  vvliotfi  niiieli  is  piirdoneci,  and  much  is  pitied,  and  many 
thln^»  an^  Oiot  aeridrntally,  l»ut  con8ec|uently)  indulged, and 
gri'fit  helps  are  ministered,  and  many  remedies  supplied,  and 
HouKt  iniTcirH  extran'giilurly  conveyed,  and  their  hopes  en- 
largi'd  upon  the  Hloek  of  an  infinite  mercy,  that  hath  uo 
bounds  but  our  ne<uU,  our  capacities,  and  our  proportions  to 
glory.  Ti.  The  sentence  is  to  be  given  by  him  that  once  died 
for  us,  and  do(!S  now  pray  for  us,  and  perpetually  intercedes  ; 
and  upon  s(»uls  thai  he  loves,  and  in  the  salvation  of  which 
hiuK-elf  hath  n  great  interehl  and  increase  of  joy.     And  m\v 
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upon  these  premises  we  may  dare  to  consider  what  the  sen- 
tence itself  shall  be,  that  shall  never  be  reversed,  but  shall 
last  for  ever  and  ever. 

"  Whether  it  be  good  or  bad."  I  cannot  discourse  now 
the  greatness  of  the  good  or  bad,  so  far  (I  mean)  as  is  re- 
vealed to  us ;  the  considerations  are  too  long  to  be  crowded 
into  the  end  of  a  sermon ;  only  in  general :  ].  If  it  be  good, 
it  is  greater  than  all  the  good  of  this  world ;  and  every  man's 
share  then,  in  every  instant  of  his  blessed  eternity,  is  greater 
than  all  the  pleasures  of  mankind  in  one  heap. 

*A  TMir  hflt  $lf^^»t9r$t  tS^tTm  t»^m, 

"  A  man  can  never  wish  for  anything  greater  than  this  immor- 
tality," said  Posidippus.  2.  To  which  I  add  this  one  consi- 
deration, that  the  portion  of  the  good  at  the  day  of  sentence 
shall  be  so  great,  that  after  all  the  labours  of  our  life,  and 
suffering  persecutions,  and  enduring  affronts,  and  the  labour 
of  love,  and  the  continual  fears  and  cares  of  the  whole 
duration  and  abode,  it  rewards  it  all,  and  gives  infinitely 
more  ;  '^  Non  sunt  condignse  passiones  hujus  seeculi ;"  all 
the  torments  and  evils  of  this  world  are  not  to  be  estimated 
with  the  joys  of  the  blessed ;  it  is  the  gift  of  God  ;  a  dona- 
tive beyond  the  h-^utrnvy  the  military  stipend;  it  is  beyond 
our  work  and  beyond  our  wages,  and  beyond  the  promise 
and  beyond  our  thoughts,  and  above  our  understandings, 
and  above  the  highest  heavens ;  it  is  a  participation  of  the 
joys  of  God,  and  of  the  inheritance  of  the  Judge  himself. 

Ov»  7m V  %tX.i^a^^*t  *^^  i^aXf^l^n  X^tnrh 
Unhvs  etfi^tMrt^n  kfial^rt  us  ^^sy«  9'iVrii.® 

It  is  a  day  of  recompences,  in  which  all  our  sorrows 
shall  be  turned  into  joys,  our  persecutions  into  a  crown,  the 
cross  into  a  throne,  poverty  into  the  riches  of  God ;  loss, 
and  affronts,  and  inconveniences,  and  death,  into  sceptres, 
and  hymns,  and  rejoicings,  and  hallelujahs,  and  such  great 
things  which  are  fit  for  us  to  hope,  but  too  great  for  us 
to   discourse  of,  while  we  see  as  in  a  glass  darkly  and 

^  Xeaoph. 
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iinpei'fectly.  And  he  that  chooses  to  do  an  evil  rather  than 
HuHer  one,  shall  find  it  hut  an  ill  exchange  that  he  deferred 
his  little  to  change  for  a  great  one.  I  remember  that  a  ser- 
vant in  the  old  comedy,  did  choose  to  venture  the  lash  rather 
than  to  feel  a  present  inconvenience,  ''  Quia  illud  aderat 
inaliun,  istud  aberat  longius  :  illud  erat  pnesens,  huie  erat 
dii^cula  :*'  but  this  will  be  hut  an  ill  account  when  the  rods 
8liall  for  the  delay  be  turned  into  scorpions,  and  from  easy 
shall  become  intolerable.  Better  it  is  to  suffer  here,  and  to  stay 
till  the  day  of  restitution  for  the  good  and  the  holy  portion; 
for  it  will  recompense  both  for  the  suffering  and  the  stay. 

liut  liow  if  the  portion  lie  bad  ?  It  shall  be  bad  to  the 
greatest  part  of  mankind ;  that  is  a  fearful  consideration ;  the 
greatest  part  of  men  and  women  shall  dwell  in  the  portion 
of  devils  to  eternal  ages.  So  that  these  portions  are  like 
the  prophet's  figs  in  the  vision ;  the  good  are  the  best  that 
ever  were ;  and  the  worst  are  so  bad,  that  worse  cannot  be 
imagined.  For  though  in  hell  the  accursed  souls  shall  have 
no  worse  than  they  have  deserved,  and  there  are  not  there 
overrunning  measures  as  there  are  in  heaven,  and  therefore 
that  the  joys  of  heaven  are  infinitely  greater  joys  than  the 
pains  of  hell  are  great  pains,  yet  even  these  are  a  full  measure 
to  a  full  iniquity,  pain  above  patience,  sorrows  without  ease, 
amazement  without  consideration,  despair  without  the  in- 
tervals of  a  little  hope,  indignation  without  the  possession 
of  any  good;  there  dwells  envy  and  confusion,  disorder  and 
sad  remembrances,  perpetual  woes  and  continual  shriek- 
ings,  uneasiness  and  all  the  evils  of  the  soul.  But  if  we 
will  represent  it  in  some  orderly  circumstances,  we  may 
consider, 

1.  That  here,  all  the  trouble  of  our  spirits  are  little  par- 
ticipations of  a  disorderly  passion ;  a  man  desires  earnestly 
but  he  hath  not,  or  he  envies  because  another  hatli  some- 
thing besides  him,  and  he  is  troubled  at  the  want  of  one 
when  at  the  same  time  he  hath  a  hundred  good  things  ;  and 
yet  ambition  and  envy,  impatience  and  confusion,  covetous- 
ness  and  lust,  are  all  of  them  very  great  torments  :  but  there 
these  shall  be  in  essence  and  abstracted  beings ;  the  spirit 
of  envy,  and  the  npirit  of  sorrow ;  devils  that  shall  inflict 
nil  the  whole  nature  of  the  evil  and  ]H>nr  it  into  the  minds  of 
aceiirsnl  men,  where  it  shall  sit  without  abatement :  for  he 
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tliat  envies  there,  envies  not  for  the  eminence  of  another 
that  sits  a  little  above  him,  and  excels  him  in  some  one 
good,  but  he  shall  envy  for  all ;  because  the  saints  have  all, 
and  they  have  none ;  therefore  all  their  passions  are  int^ral, 
abstracted,  perfect  passions :  and  all  the  sorrow  in  the 
world  at  this  time,  is  but  a  portion  of  sorrow ;  every  man 
hath  his  share,  and  yet  besides  that  which  all  sad  men  have, 
there  is  a  great  deal  of  sorrow  which  they  have  not,  and  all 
the  devil's  portion  besides  that ;  but  in  hell  they  shall  have 
the  whole  passion  of  sorrow  in  every  one,  just  as  the  whole 
body  of  the  sun  is  seen  by  every  one  in  the  same  horizon : 
and  he  that  is  in  darkness  enjoys  it  not  by  parts,  but  the 
whole  darkness  is  the  portion  of  one  as  well  as  of  another. 
If  this^  consideration  be  not  too  metaphysical,  I  am  sure  it  is 
very  sad,  and  it  relies  upon  this  ;  that  as  in  heaven  there  are 
some  holy  spirits  whose  crown  is  all  love ;  and  some  in 
which  the  brightest  jewel  is  understanding  ;  some  are  purity 
and  some  are  holiness  to  the  Lord  :  so  in  the  regions  of  sor- 
row, evil  and  sorrow  have  an  essence  and  proper  being,  and 
are  set  there  to  be  suffered  entirely  by  every  undone  man 
that  dies  there  for  ever. 

2.  The  evils  of  this  world  are  material  and  bodily ;  the 
pressing  of  a  shoulder,  or  the  straining  of  a  joint ;  the  dis- 
location of  a  bone,  or  the  extending  of  an  artery ;  a  bruise 
in  the  flesh,  or  the  pinching  of  the  skin ;  a  hot  liver,  or  a 
sickly  stomach  ;  and  then  the  mind  is  troubled  because  its 
instrument  is  ill  at  ease  :  but  all  the  proper  troubles  of  this 
life  are  nothing  but  the  effects  of  an  uneasy  body,  or  an 
abused  fancy :  and  therefore  can  be  no  bigger  than  a  blow 
or  a  cozenage,  than  a  wound  or  a  dream ;  only  the  trouble 
increases  as  the  soul  works  it ;  and  if  it  makes  reflex  acts, 
and  begins  the  evil  upon  its  own  account,  then  it  multiplies 
and  doubles,  because  the  proper  scene  of  grief  is  opened, 
and  sorrow  peeps  through  the  comers  of  the  soul.  But  in 
those  regions  and  days  of  sorrow,  when  the  soul  shall  be  no 
more  depending  upon  the  body,  but  the  perfect  principle  of 
all  its  actions,  the  actions  are  quick  and  the  perceptions 
brisk  ;  the  passions  are  extreme  and  the  motions  are  spi- 
ritual ;  the  pains  are  like  the  horrors  of  a  devil  and  the 
groans  of  an  evil  spirit ;  not  slow  like  the  motions  of  a  heavy 
foot,  or  a  loaden  arm,  but  quick  as  an  angel's  wing,  active 
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as  lightning;  and  a  grief  then,  is  nothing  like  a  g^ef  mnr; 
and  the  wurds  of  a  nian*s  tongue  which  are  fitted  to  the  uses 
of  this  world,  are  as  unfit  to  signify  the  evils  of  the  next,  as 
person,  and  nature,  and  hand,  and  motion,  and  passion,  are 
to  represent  the  effects  of  the  Divine  attributes,  actions,  and 
subsistence. 

3.  The  evil  portion  of  the  next  world  is  so  great,  that 
God  did  not  create  or  design  it  in  the  first  intention  of 
things,  and  production  of  essences ;  he  made  the  kingdom  of 
heaven  a^rh  xarajSoXij;  x6^fiov,  from  the  foundation  of  the 
world ;  for  so  it  is  observable  that  Christ  shall  say  to  the 
sheep  at  his  right  hand, ''  Receive  the  kingdom  prepared  for 
you  from  the  beginning  of  the  world;"!*  but  to  the  goats 
and  accursed  spirits  he  speaks  of  no  such  primitive  and 
original  design ;  it  was  accidental  and  a  consequent  to  horrid 
crimes,  that  God  was  forced  to  invent  and  to  after-create  that 
place  of  torments. 

4.  And  when  God  did  create  and  prepare  that  place,  he 
did  not  at  all  intend  it  for  man ;  it  was  prepared  for  the  devil 
and  his  angels,  so  saith  the  Judge  himself,  *'  Go  ye  cursed  into 
everlasting  fire,  prepared  for  the  devil  and  his  angels,**  t  nro/fiM- 
<ff V  6  irarfi^  /aou  rtp  dta^oXtft,  which  my  Fatlier  prepared  for  the 
devil,"  so  some  copies  read  it :  God  intended  it  not  for  man, 
but  man  would  imitate  the  devil's  pride,  and  listen  to  the 
whispers  of  an  evil  spirit,  and  follow  his  temptations,  and 
rebel  against  his  Maker ;  and  then  God  also  against  his  first 
design  resolved  to  throw  such  persons  into  that  place  that 
was  prepared  for  the  devil :  for  so  great  was  the  love  of  God 
to  mankind,  that  he  prepared  joys  infinite  and  never-ceasing 
for  man  before  he  had  created  him ;  but  he  did  not  prede- 
termine him  to  any  evil;  but  when  he  was  forced  to  it  by 
man's  malice,  he  doing  what  God  forbad  him,  God  cast  him 
thither  where  he  never  intended  him  ;  but  it  was  not  man's 
portion  :  he  designed  it  not  at  first,  and  at  last  also  he  invited 
him  to  repentance  ;  and  when  nothing  could  do  it,  he  threw 
man  into  another's  portion,  because  he  would  not  accept  of 
what  was  designed  to  be  his  own. 

5.  The  evil  portion  shall  be  continual,  without  intermission 
of  evil ;  no  days  of  rest,  no  nights  of  sleep,  no  case  from 
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labour,  no  periods  of  the  stroke  nor  taking  off  the  hand,  no 
intervals  between  blow  and  blow ;  but  a  continued  stroke, 
which  neither  shortens  the  life,  nor  introduces  a  brawny 
patience,  or  the  toleration  of  an  ox,  but  it  is  the  same  in 
every  instant,  and  great  as  the  first  stroke  of  lightning :  the 
smart  is  as  great  for  ever  as  at  the  first  change,  from  the  rest 
of  the  grave  to  the  flames  of  that  horrible  burning.  The 
Church  of  Rome,  amongst  some  other  strange  opinions,  hath 
inserted  this  one  into  her  public  ofiices;  that  the  perishing 
souls  in  hell  may  have  sometimes  remission  and  refreshment, 
like  the  fits  of  an  intermitting  fever :  for  so  it  is  in  the  Ro- 
man missal  printed  at  Paris,  1626,  in  the  mass  for  the  dead  ; 
'^  Ut  quia  de  ejus  vitae  qualitate  diffidimus,  etsi  plenam  veui- 
am  anima  ipsius  obtinere  non  potest,  saltern  vel  inter  ipsa 
tormenta  quee  forsan  patitur,  refrigerium  de  abundantia 
miserationum  tuarum  sentiat : "  and  something  like  this 
is  that  of  Prudentius,*^ 

Sunt  et  spiritibus  saepe  nocentibus 
Poenarum  celebres  sub  Stjge  feriae,  &c. 

The  evil  spirits  have  ease  of  their  pain,  and  he  names  their 
holiday.  Then  when  the  resurrection  of  our  Lord  from  the 
grave  is  celebrated, 

Marcent  suppliciis  Tartara  mitibus, 
Exultatque  sui  careens  otio 
Umbrarum  populus  liber  ab  ignibus  : 
Nee  fervent  solito  flumina  sulphure. 

They  then  thought,  that  when  the  paschal  taper  burned,  the 
flames  of  hell  could  not  burn  till  the  holy  wax  was  spent : 
but  because  this  is  a  fancy  without  ground  or  revelation,  and 
is  against  the  analogy  of  all  those  expressions  of  our  Lord, 
"  where  the  worm  dieth*not,  and  the  fire  is  never  quenched," 
and  divers  others,  it  is  sufficient  to  have  noted  it  without 
further  consideration;  the  pains  of  hell  have  no  rest,  no  drop 
of  water  is  allowed  to  cool  the  tongue,  there  is  no  advocate 
to  plead  for  them,  no  mercy  belongs  to  their  portion,  but 
fearful  wrath  and  continual  burnings. 

6.  And  yet  this   is  not  the   worst   of  it;    for  as  it  is 
continual  during  its  abode,  so  its  abode  is  for  ever ;  it  is 
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continual  and  ctornal.  Tcrtullian  speaks  somethingotherwise, 
"  l^ro  niagnitudine  cruciatus  non  diutumi,  verum  sempi- 
torni;"  not  continual,  or  the  pains  of  every  day,  but  such 
wliich  shall  last  for  ever.  But  Luctantius  is  more  plain  in 
this  affair  :  *'  the  same  Divine  fire,  by  the  same  power  and 
forc(?,  shall  burn  the  wicked,  and  shall  repair  instantly  what- 
soever of  the  body  it  does  consume  :"  "Ac  sibi  ipsi  6eter« 
nuni  pabulum  subministrabit, — and  shall  make  for  itself  an 
eternal  fuel." 

Verniibus  et  flammis,  et  discruciatibus  mrum 
Immortalo  dedit,  scaio  ne  {Hpna  periivt 
Non  pcreuntc  aniniA  — »._» 

So  Pnidcntius,  eternal  worms,  and  unextinguished  flames, 
and  immortal  punishment,  are  prepared  for  the  ever-never- 
dyinii^  souls  of  wicked  men.  Origen  is  charged  by  the  an- 
cient churches  for  saying,  that  after  a  long  time  the  devils 
and  the  accursed  souls  shall  be  restored  to  the  kingdom  of 
God,  and  that  after  a  long  time  again  they  shall  be  restored 
to  their  state,  and  so  it  was  from  their  fall  and  shall  be  for 
ever  ;  and  it  may  be,  that  might  be  the  meaning  of  Tertnl- 
lian's  expression,  of"  cruciatus  non  diutumi  sed  sempiterni." 
Kpiphanius  charges  not  the  opinion  upon  Origen,  and  yet  he 
was  free  enough  in  his  animadversion  and  reproof  of  him ; 
but  St.  Austin  did,  and  confuted  the  opinion  in  his  books 
"  De  Civitate  Dei."  However,  Origen  was  not  the  first  that 
said,  the  pains  of  the  damned  should  cease  ;  Justin  Martyr 
in  his  dialogue  with  Triphon  expresses  it  thus :  "  Neither  do 
I  say  that  all  the  souls  do  die,  for  that  indeed  would  be  to 
the  wicked  a  gain  unlooked  for :  what  then  ?  The  souls  of 
the  godly  in  a  better  place,  of  the  wicked  in  a  worse,  do 
tarry  the  time  of  judgment ;  then  they  that  are  worthy 
shall  never  die  again,  but  those  that  are  designed  to  punish- 
ment shall  abide  so  long  as  God  please  to  have  them  to  liye 
and  to  be  punished."  But  I  oliserve,  that  the  primitive 
doctors  were  very  wilHng  to  believe,  that  the  mercy  of  God 
would  find  out  a  period  to  the  torment  of  accursed  souls ; 
but  such  a  period,  which  should  bo  nothing  but  eternal  de- 
struction, called  by  the  Scripture,  "  the  second  death  :"  only 
Origen  (as  I  ohserved)  is  chained  by  St.  Austin  to  have  said, 
they  shall  return  into  joys,  and  l)ack  again  to  hell  by  au 
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eternal  revolution.  But  concerning  the  death  of  a  wicked 
soul,  and  its  being  broke  into  pieces  with  fearful  torments, 
and  consumed  with  the  wrath  of  God,  they  had  entertained 
some  different  fancies  very  early  in  the  Church,  as  their  sen- 
tences are  collected  by  St.  Jerome  at  the  end  of  his  commen- 
taries upon  Isaiah.  And  Ireneeus'  disputes  it  largely, ''  that 
they  that  are  unthankful  to  God  in  this  short  life,  and  obey 
him  not,  shall  never  have  an  eternal  duration  of  life  in  the 
ages  to  come,"  "  sed  ipse  se  privat  in  sseculum  sseculi  perseve- 
rantia,— he  deprives  his  soul  of  living  toeternal  ages ; "  for  he 
supposes  an  immortal  duration  not  to  be  natural  to  the  soul, 
but  a  gift  of  God,  which  he  can  take  away,  and  did  take  away 
from  Adam,  and  restored  it  again  in  Christ  to  them  that  be- 
lieve in  him  and  obey  him :  for  the  other;  they  shall  be  raised 
again  to  suffer  shame,  and  fearful  torments,  and  according 
to  the  degree  of  their  sins,  so  shall  be  continued  in  their  sor- 
rows; and  some  shall  die,  and  some  shall  not  die:  the  devil, 
and  the  beast,  and  they  that  worshipped  the  beast,  and  they 
that  were  marked  with  his  character,  these  St.  John  saith 
^*  shall  be  tormented  for  ever  and  ever ;"  he  does  not  say  so 
of  all,  but  of  some  certain  great  criminals ;  lifui  &v  &%hg  diXji, 
all  so  long  as  God  please, — some  for  ever  and  ever,  and  some 
not  so  severely;  and  whereas  the  general  sentence  is  given 
to  all  wicked  persons,  to  all  on  the  left  hand  to  go  into  ever- 
lasting fire:  it  is  answered,  that  the  fire  indeed  is  everlasting, 
but  not  all  that  enters  into  it  is  everlasting,  but  only  the 
devils  for  whom  it  was  prepared,  and  others  more  mighty 
criminals  (according  as  St.  John  intimates) :  though,  also, 
everlasting  signifies  only  to  the  end  of  its  proper  period. 

Concerning  this  doctrine  of  theirs,  so  severe  and  yet  so 
moderate,  there  is  less  to  be  objected  than  against  the 
supposed  fancy  of  Origen  :  for  it  is  a  strange  consideration 
to  suppose  an  eternal  torment  to  those  to  whom  it  was  never 
threatened,  to  those  who  never  heard  of  Christ,  to  those  that 
lived  probably  well,  to  heathens  of  good  lives,  to  ignorants 
and  untaught  people,  to  people  surprised  in  a  single  crime,  to 
men  that  die  young  in  their  natural  follies  and  foolish  lusts, 
to  them  that  fall  in  a  sudden  gaiety  and  excessive  joy,  to 
all   alike ;    to  all  infinite  and  eternal,  even  to  unwarned 
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people ;  and  that  this  should  be  inflicted  by  God  who  infinitely 
loves  his  creatures,  who  died  for  them,  who  pardons  easilj, 
and  pities  readily,  and  excuses  much,  and  delights  in  our 
being  saved,  and  would  not  have  us  to  die,  and  takes  little 
things  in  exchange  for  great :  it  is  certain  that  God's  mer- 
cies arc  infinite,  and  it  is  also  certain  that  the  matter  of  eter- 
nal torments  cannot  truly  be  understood;  and  when  the 
schoolmen  go  about  to  reconcile  the  Divine  justice  to  that 
severity,  and  consider  why  God  punishes  eternally  a  tem- 
poral sin,  or  a  state  of  evil,  they  speak  variously,  and  uncer- 
tainly, and  unsatisfyingly.  But,  that  in  this  question  we 
may  separate  the  certain  from  the  uncertain, 

1.  It  is  certain  that  the  torments  of  hell  shall  certaibly 
last  as  long  as  his  soul  lasts ;  for  eternal  and  everlasting  can 
signify  no  less  but  to  the  end  of  that  'duration,  to  the  per- 
fect end  of  the  period  which  it  signifies.  So  Sodom  and 
Gomorrah,  when  God  rained  down  hell  from  heaven  upon 
the  earth  (as  Salvian's  expression  is),  they  are  said  **  to  suffer 
the  vengeance  of  eternal  fire : "  that  is,  of  a  fire  that  con- 
sumed them  finally,  and  they  never  were  restored:  and  so 
the  accursed  souls  shall  sufier  torments  till  they  be  con- 
sumed ;  who,  because  they  are  immortal  either  naturally  or 
by  gif>,  shall  be  tormented  for  ever,  or  till  God  shall  take 
from  them  the  life  that  he  restored  to  them  on  purpose  to 
give  them  a  capacity  of  being  miserable,  and  the  best  that 
they  can  expect  is  to  despair  of  all  good,  to  sufier  the  wrath 
of  God,  never  to  come  to  any  minute  of  felicity,  or  of  a 
tolerable  state,  and  to  be  held  in  pain  till  God  be  weary  of 
striking.  This  is  the  gentlest  sentence  of  some  of  the  old 
doctors. 

But,  2.  The  generality  of  Christians  have  been  taught  to 
believe  worse  things  yet  concerning  them ;  and  the  words 
of  our  blessed  Lord  arc  x6Xaifis  a/uiwo;,  eternal  aflliction  or 
smiting ; 

Noc  nioriw  jMoniw  mors  altera  finiet  hujus 
liora<iiio  t'Tii  taiitis  ultima  nulla  malia. 

And  St.  John,*  who  well  knew  the  mind  of  his  Lord   sa" th 
"  the  smoke  of  their  torment  iiKcendeth  nn  fo-  ^  '      *     j 


"deth  up  for  ever  and 
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ever,  and  they  have  no  rest  day  nor  night  :'^  that  is,  their 
torment  is  continual,  and  it  is  eternal.  Their  second  death 
shall  be  but  a  dying  to  all  felicity  ;  for  so  death  is  taken  in 
Scripture.  Adam  died  when  he  ate  the  forbidden  fruit; 
that  is,  he  was  liable  to  sickness  and  sorrows,  and  pain  and 
dissolution  of  soul  and  body :  and  to  be  miserable,  is  the 
worse  death  of  the  two ; — they  shall  see  the  eternal  felicity 
of  the  saints,  but  they  shall  never  taste  of  the  holy  chalice. 
Those  joys  shall  indeed  be  for  ever  and  ever ;  for  immor- 
tality is  part  of  their  reward,  and  on  them  the  second  death 
shall  have  no  power;  but  the  wicked  shall  be  tormented 
horribly  and  insufferably,  till  ''  death  and  hell  be  thrown  into 
the  lake  of  fire,  and  shall  be  no  more :  which  is  the  second 
death."'  But  that  they  may  not  imagine  that  this  second 
death  shall  be  the  end  of  their  pains,  St.  John  speaks  ex- 
pressly what  that  is.  Rev.  xxi.  8:  "The  fearful  and  unbe- 
lieving, the  abominable  and  the  murderers,  the  whoremongers 
and  sorcerers,  the  idolaters  and  all  liars,  shall  have  their  part 
in  the  lake  which  bumeth  with  fire  and  brimstone ;  which  is 
the  second  death :"  no  dying  there,  but  a  being  tormented, 
burning  in  a  lake  of  fire,  that  is  the  second  death.  For  if 
life  be  reckoned  a  blessing,  then  to  be  destitute  of  all  bless- 
ing is  to  have  no  life ;  and  therefore  to  be  intolerably 
miserable  is  the  second  death,  that  is,  death  eternal. 

3.  And  yet,  if  God  should  deal  with  man  hereafter  more 
mercifully  and  proportionably  to  his  weak  nature  than  he 
does  to  angels,  and  as  he  admits  him  to  repentance  here,  so 
in  hell  also  to  a  period  of  his  smart,  even  when  he  keeps 
the  angels  in  pain  for  ever ;  yet  he  will  never  admit  him  to 
favour,  he  shall  be  tormented  beyond  all  the  measure  of 
human  ages,  and  be  destroyed  for  ever  and  ever. 

It  concerns  us  all,  who  hear  and  believe  these  things,  to 
do  as  our  blessed  Lord  will  do  before  the  day  of  his  coming ; 
he  will  call  and  convert  the  Jews  and  strangers  :  conversion 
to  God  is  the  best  preparatory  to  doomsday :  and  it  con- 
cerns all  them,  who  are  in  the  neighbourhood  and  fringes 
of  the  flames  of  hell,  that  is,  in  the  state  of  sin,  quickly  to 
arise  from  the  danger,  and  shake  the  burning  coals  off  our 
flesh,  lest  it  consume  the  marrow  and  the  bones :  *'  Exuenda 
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est  vclocitcr  de  incendio  sarciiuiy  priusqoam  flammis  super- 
venientibus  concrcmetur.  Nemo  diu  tutus  est,  pericnlo 
]>roximus,"  saitli  St.  Cyprian ;  ''  No  man  is  safe  long,  that  is 
80  near  to  danger ;"  for  suddenly  the  change  will  come,  in 
which  the  judge  shall  be  called  to  judgment,  and  no  man  to 
plead  for  him,  unless  a  good  conscience  be  his  advocate ;  and 
the  rich  shall  be  naked  as  a  condemned  criminal  to  execution ; 
and  there  shall  be  no  regard  of  princes  or  of  nobles,  and  the 
differences  of  men's  account  shall  be  forgotten,  and  no  distinc- 
tion remaining  but  of  good  or  bad,  sheep  and  goats,  blessed 
and  accursed  souls.  Among  the  wonders  of  the  day  of  judg- 
ment, our  blessed  Saviour  reckons  it,  that  men  shall  be  maixy- 
ing  and  giving  in  marriage,  ya/Aovvng  xai  ixyafiJf^ofrtg^  marrying 
and  cross-marrying,  that  is,  raising  families  and  lasting  great- 
ness and  huge  estates;  when  the  world  is  to  end  so  quickly, 
and  the  gains  of  a  rich  purchase  so  very  a  trifle,  but  no  trifling 
danger ;  a  thing  that  can  give  no  security  to  our  souls,  bat 
much  hazards  and  a  great  charge.  More  reasonable  it  is, 
that  we  despise  the  world  and  lay  up  for  heaTcn,  that  we 
heap  up  treasures  by  giving  alms,  and  make  friends  of  un- 
righteous mammon ;  but  at  no  hand  to  enter  into  a  state  of 
life  that  is  all  the  way  the  hazard  to  the  main  interest,  and  at 
the  best,  an  increase  of  the  particular  charge.  Every  de- 
gree of  riches,  every  degree  of  greatness,  every  ambitious 
employment,  every  great  fortune,  every  eminence  above  our 
brother,  is  a  charge  to  the  accounts  of  the  last  day.  He 
that  lives  temperately  and  charitably,  whose  employment  is 
religion,  whose  affections  are  fear  and  love,  whose  desires 
are  after  heaven,  and  do  not  dwell  below ;  that  man  can 
long  and  pray  for  the  hastening  of  the  coming  of  the  day  of 
the  Lord.  He  that  docs  not  really  desire  and  long  for  that 
day,  either  is  in  a  very  ill  condition,  or  does  not  understand 
that  he  is  in  a  good.  I  will  not  be  so  severe  in  this  medi- 
tation as  to  forbid  tiuy  iriun  to  laugh,  that  believes  himself 
shall  be  called  to  no  Mrv^'n*  it  judf^nient;  yet  St.  Jerome  said 
it,  ^'  (>oruni  nrlo  H  U*rrti  nitionirm  reddcmus  totius  nostrae 
vitHi :  i'A  in  ruU'H't  lU'ttv*'it  iind  irurth  Hhall  see  all  the  follies 
and  baHcneNN  of  thy  ItU* .  ttwl  f|o«t  thou  laugh?*'  That  we 
may,  but  w<*  liiivi'  not  fMinon  to  hitp^U  loudly  and  frequently 
ifwr  vnuHuU'r  tiiiriKA  wm*\y,  and  an  wn  are  concerned  :  but 
if  w«»  do,  yi't  "  prif'««'ritiq  U^w\inrin  ita  i*Mt  agenda  Isetitia,  ut 
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sequentis  judicii  amaritudo  nunquam  recedat  a  memoria :  — 
so  laugh  here  that  you  may  not  forget  your  danger,  lest  you 
weep  for  ever."  He  that  thinks  most  seriously  and  most  fre- 
quently of  this  fearfiil  appearance,  will  find  that  it  is  better 
staying  for  his  joys  till  this  sentence  be  past;  for  then  he 
shall  perceive,  whether  he  hath  reason  or  no.  In  the  mean 
time  wonder  not  that  God,  who  loves  mankind  so  well, 
should  punish  him  so  severely :  for,  therefore^  the  evil  fall 
into  an  accursed  portion,  because  they  despised  that  which 
God  most  loves,  his  Son  and  his  mercies^  his  graces  and  his 
Holy  Spirit ;  and  they  that  do  all  this,  have  cause  to  complain 
of  nothing  but  their  own  follies ;  and  they  shall  feel  the  ac- 
cursed consequents  then,  when  they  shall  see  the  Judge  sit 
above  them,  angry  and  severe,  inexorable  and  terrible; 
under  them,  an  intolerable  hell;  within  them,  their  con- 
sciences clamorous  and  diseased:  without  them,  all  the 
world  on  fire ;  on  the  right  hand,  those  men  glorified  whom 
they  persecuted  or  despised ;  on  the  left  hand,  the  devils 
accusing ;  for  this  is  the  day  of  the  Lord*s  terror,  and  who 
is  able  to  abide  it  ? 

Sen  Wgilo  intentut  ttudiis,  seu  dormio,  semper 
Judicia  extremi  nostras  tuba  peraonet  aurea. 


SERMON  IV. 

THE  RETURN  OF    PRAYERS ;   OR,  THE  CONDITIONS   OF  A 

PREVAILING  PRAYER. 

Now  we  know  that  God  heareth  not  sinners;  but  if  any 
man  be  a  worshipper  of  God,  and  doth  his  willy  him  he 
heareth. — John,  ix.  31. 

I  KNOW  not  which  is  the  greater  wonder,  either  that  prayer, 
which  is  a  duty  so  easy  and  facile,  so  ready  and  apted  to  the 
powers,  and  skill,  and  opportunities  of  every  man,  should 
have  so  great  effects,  and  be  productive  of  such  mighty 
blessings  ;  or,  that  we  should  be  so  unwilling  to  use  so  easy 
an  instrument  of  procuring  so  much  good.   The  first  declares 
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(10(1*8  {goodness,  but  tliis  publishca  man's  folly  and  weakness, 
wlio  findA  in  himself  so  much  difficulty  to  perform  a  con- 
dition so  easy  and  full  of  advantage.  Bat  the  order  of  this 
felicity  is  knotted  like  the  foldings  of  a  serpent;  all  those 
parts  of  easiness,  which  inyite  us  to  the  duty,  are  become 
like  the  joints  of  a  bulrush,  not  bendings,  bat  consolidations 
and  stiffenings :  the  very  &cility  becomes  its  objection,  and 
in  every  of  its  stages  we  make  or  find  a  huge  uneasiness. 
At  first,  we  do  not  know  what  to  ask ;  and  when  we  do,  then 
wo  find  difficulty  to  bring  our  will  to  desire  it;  and  when 
that  is  instructed  and  kept  in  awe,  it  mingles  interest,  and 
confounds  the  purposes;  and  when  it  is  forced  to  ask 
honestly  and  severely,  then  it  wills  so  coldly,  that  God  hates 
the  prayer;  and,  if  it  desires  fervently,  it  sometimes  turns 
that  into  passion,  and  that  passion  breaks  into  murmurs  or 
un({uictness ;  or,  if  that  be  avoided,  the  indiiference  cools 
into  death,  or  the  fire  burns  violently  and  is  quickly  spent; 
our  desires  are  dull  as  a  rock,  or  fugitive  as  lightning;  either 
we  ask  ill  things  earnestly,  or  good  things  remissly;  we 
either  court  our  own  danger,  or  are  not  zealous  for  our  real 
safety ;  or,  if  we  be  right  in  our  matter,  or  earnest  in  our 
affections,  and  lasting  in  our  alxxlc,  yet  we  miss  in  the  man- 
ner; and  either  we  ask  for  evil  ends,  or  without  religious 
and  awful  apprehensions  ;  or  we  rest  in  the  words  and  signi- 
fication of  the  prayer,  and  never  take  care  to  pass  on  to 
action ;  or  else  we  sacrifice  in  the  company  of  Korah,  being 
partners  of  a  schism,  or  a  rebellion  in  religion;  or  we  bring 
unhallowed  censers,  our  hearts  send  up  to  (xod  an  unholy 
smoke,  a  cloud  from  the  fires  of  lust ;  and  either  the  flames 
of  lust  or  rage,  of  wine  or  revenge,  kindle  the  beast  that  is 
laid  upon  the  altar ;  or  we  bring  swine's  flesh,  or  a  dog*s 
neck ;  whereas  God  never  neeeptH  or  delights  in  a  prayer, 
unless  it  be  for  a  holy  thing,  to  n  lawful  end,  presented  unto 
him  upon  the  wings  of  zeal  and  lov<»,  or  religious  sorrow,  or 
religious  joy ;  by  Kanetified  li|»M,  and  pure  hands,  and  a  sin- 
cere heart.  It  niUMf  be  the  prayer  of  a  gnicious  man;  and 
he  is  only  graeions  before  iltn\,  and  acceptable  and  effective 
in  his  prayer,  whone  life  i*  holy,  and  wIiohc  pmyer  is  holy; 
for  both  lliese  are  fieeeMntiry  itiKrrdieritH  to  the  constitution 
oFa  prevailih(^  prayer,  fliere  in  m  ImliiifiHH  peculiar  to  the 
man,  and  a  iMilineHu  prenjiaf  lo  (lie  prayer,  that  must  adorn 
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the  prayer,  before  it  can  be  united  to  the  intercession  of  the 
holy  Jesus,  in  which  union  alone  our  prayers  can  be 
prevailing. 

*'God  heareth  not  sinners." — So  the  blind  man  in  the 
text,  and  confidently,  '*  this  we  know :"  he  had  reason,  in- 
deed, for  his  confidence;  it  was  a  proverbial  saying,  and 
every  where  recorded  in  their  Scriptures,  which  were  read  in 
the  synagogues  every  sabbath  day.  "  For  what  is  the  hope 
of  the  hypocrite?  (saith  Job)  Will  God  hear  his  cry,  when 
trouble  cometh  upon  him  ?"  "  No,  he  will  not.  "  For  if  I  re- 
gard iniquity  in  my  heart,  the  Lord  will  not  hear  me,"*  said 
David ;  and  so  said  the  Spirit  of  the  Lord  by  the  son  of 
David  :  '^  When  distress  and  anguish  come  upon  you,  then 
shall  they  call  upon  me,  but  I  will  not  answer ;  they  shall  seek 
me  early,  but  they  shall  not  find  me.*'^  And  Isaiah,  "  When 
you  spread  forth  your  hands,  I  will  hide  mine  eyes  from  you  ; 
yea,  when  you  make  many  prayers,  I  will  not  hear ;  your 
hands  are  full  of  blood."*  And  again,  "When  they  fast,  I 
will  not  hear  their  cry ;  and  when  they  will  ofier  bumt-ofier- 
ings  and  oblations,  I  will  not  accept  them.  For  they  have 
loved  to  wander,  they  have  not  refrained  their  feet,  therefore 
the  Lord  will  not  accept  them  ;  he  will  now  remember  their 
iniquity,  and  visit  their  sins."*  Upon  these  and  many  other 
authorities,^  it  grew  into  a  proverb;  "  Deus  non  exaudit 
peccatores."  It  was  a  known  case,  and  an  established  rule 
in  religion :  "  Wicked  persons  are  neither  fit  to  pray  for 
themselves,  nor  for  others." 

Which  proposition  let  us  first  consider  in  the  sense  of 
that  purpose  which  the  blind  man  spoke  it  in,  and  then  in 
the  utmost  extent  of  it,  as  its  analogy  and  equal  reason  go 
forth  upon  us  and  our  necessities.  The  man  was  cured  of 
his  blindness,  and  being  examined  concerning  him  that  did 
it,  named  and  gloried  in  his  physician ;  but  the  spiteful  Phari- 
sees bid  him  give  glory  to  God,  and  defy  the  minister;  for 
God  indeed  was  good,  but  he  wrought  that  cure  by  a  wicked 
hand. —  No,  says  he,  this  is  impossible.  If  this  man  were  a 
sinner  and  a  false  prophet  (for  in  that  instance  the  accusation 
was  intended),  God  would  not  hear  his  prayer,  and  work 


"  Job,  xxvii.  9.  «  Psalm  Ixvi.  18.  i  Prov.  i.  28.  »  Isa.  i,  15, 

»  Jer.  xiv.  It,  10.       •»  Vide  etiam  Psalm  xxziv.  6.    Micab,  iii.  4.  1  Pet.iii.  12. 
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miracles  by  him  in  verification  of  a  lie.— Aialse  prophet 
c'liild  not  work  true  miracles :  this  hath  received  its  dimino- 
tioD,  when  the  case  was  changed ;  for  at  that  time,  when 
Christ  preached,  miracles  were  the  only  or  the  great  yerifica- 
tion  of  any  new  revelation ;  and,  therefore,  it  proceeding 
from  an  almighty  God,  must  needs  l>e  the  testimony  of  a 
Divine  truth;  and  if  it  could  have  been  brought  for  a  lie, 
thr^e  could  not  then  have  been  sufficient  instruction  given  to 
mankind,  to  prevent  their  belief  of  false  prophets  and  lying 
drictrines.  But  when  Christ  proved  his  doctrine  by  miradea, 
that  no  enemy  of  his  did  ever  do  so  great  before  or  after  him ; 
then  he  also  told,  that,  afler  him,  his  fnends  should  do 
greater,  and  his  enemies  should  do  some,  but  they  were 
fewer,  and  very  inconsiderable ;  and,  therefore,  could  have 
in  them  no  unavoidable  cause  of  deception,  because  they 
were  discovered  by  a  prophecy,  and  caution  was  given  against 
them  by  him  that  did  greater  miracles,  and  yet  ought  to 
have  been  believed,  if  he  had  done  but  one ;  because  against 
him  there  had  been  no  caution,  but  many  prophecies  creating 
such  expectations  concerning  him,  which  he  verified  by  his 
great  works.  So  that,  in  this  sense  of  working  miracles, 
though  it  was  infinitely  true  that  the  blind  man  said  then 
when  he  said  it,  yet  after  that  the  case  was  altered ;  and 
sinners,  magicians,  astrologers,  witches,  heretics,  simoniacs, 
and  wicked  persons  of  other  instances,  have  done  mirades, 
and  God  hath  heard  sinners,  and  wrought  his  own  works  by 
their  hands,  or  suffered  the  devil  to  do  his  works  under  their 
pretences ;  and  many,  at  the  day  of  judgment,  shall  plead 
that  they  have  done  miracles  in  Christ's  name,  and  yet  they 
shall  be  rejected ;  Christ  knows  them  not,  and  their  portion 
shall  be  with  dogs,  and  goats,  and  unbelievers. 

There  is,  in  this  case,  only  this  difference ;  that  they  who 
do  miracles  in  opposition  to  Christ,  do  them  by  the  power 
of  the  devil,  to  whom  it  is  permitted  to  do  such  things, 
which  we  think  miraclen  ;  and  that  is  all  one  as  though  they 
were :  but  the  danger  of  them  in  none  at  all,  but  to  them  that 
will  not  believe  him  that  did  |iC*'''<^ter  miracles,  and  prophesied 
of  these  less,  and  ^ave  warning  of  th(*ir  attending  danger, 
and  was  eonrirnied  to  In*  a  iruv  teueher  by  voices  froin 
lionven,  and  by  the  reniirrretioti  ni'  Win  body  after  a  three 
days*  burial:  ho  that  to  tlicHi-  llir  prnponitioiLJIliU  remains 
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true,  '^  God  hears  not  sinners/'  God  does  not  work  those 
miracles;  but  concerning  sinning  Christians,  God,  in  this 
sense,  and  towards  the  purposes  of  miracles,  does  hear  them, 
and  hath  wrought  miracles  by  them,  for  they  do  them  '^  in 
the  name  of  Christ,'*  and  therefore  Christ  said,  ''  cannot 
easily  speak  ill  of  him ;"  and  although  they  either  prevaricate 
in  their  lives,  or  in  superinduced  doctrines,  yet,  because  the 
miracles  are  a  verificatiop  of  the  religion,  not  of  the  opinion, 
of  the  power  of  truth  of  Christ,  not  of  the  veracity  of  the 
man,  God  hath  heard  such  persons  many  times,  whom  men 
have  long  since,  and  to  this  day,  called  heretics ;  such  were 
the  Novatians  and  Arians ;  for,  to  the  heathens  they  could 
only  prove  their  religion,  by  which  they  stood  distinguished 
from  them ;  but  we  find  not  that  they  wrought  miracles 
among  the  Christians,  or  to  verify  their  superstructures  and 
private  opinions.  But,  besides  this  yet,  we  may  also  by  such 
means  arrest  the  forwardness  of  our  judgments  and  con- 
demnations of  persons  disagreeing  in  their  opinions  from 
us ;  for  those  persons,  whose  faith  God  confirmed  by  mira- 
cles, was  an  entire  faith ;  and  although  they  might  have  false 
opinions,  or  mistaken  explications  of  true  opinions,  either 
inartificial  or  misunderstood,  yet  we  have  reason  to  believe 
their  faith  to  be  entire ;  for  that  which  God  would  have  the 
heathen  to  believe,  and  to  that  purpose  proved  it  by  a 
miracle,  himself  intended  to  accept,  first  to  a  holy  life,  and 
then  to  glory.  The  false  opinion  should  burn,  and  them- 
selves escape.  One  thing  more  is  here  very  considerable, 
that  in  this  very  instance  of  working  miracles,  God  was  so 
very  careful  not  to  hear  sinners  or  permit  sinners  till  he  had 
prevented  all  dangers  to  good  and  innocent  persons,  that  the 
case  of  Christ  and  his  apostles  working  miracles,  was  so 
clearly  separated  and  remarked  by  the  finger  of  God,  and 
distinguished  from  the  impostures  and  pretences  of  all  the 
many  antichrists  that  appeared  in  Palestine,  Cyprus,  Crete, 
Syria,  and  the  vicinage,  that  there  were  but  very  few  Christ- 
ians, that,  with  hearty  persuasions,  fell  away  from  Christ, 

Oarrov  rig  rot);  a'srh  X^tifroxi  fisradtid^tn,  said  Galen,  '^  It  is  not 

easy  to  teach  anew  him  that  hath  been  taught  by  Christ :" 
and  St.  Austin  tells  a  story  of  an  unbelieving  man,  that, 
being  troubled  that  his  wife  was  a  Christian,  went  to  the 
oracle  to  ask  by  what  means  he  should  alter  her  persuasion ; 
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but  he  was  answered ,  "  it  Could  never  be  done,  he  might  as 
well  imprint  characters  upon  the  face  of  a  torrent,  or  a  rapid 
river,  or  himself  fly  in  the  air,  as  alter  the  persuasion  of  a 
hearty  and  an  honest  Christian ;"  I  would  to  God  it  were  so 
now  in  all  instances,  and  that  it  were  so  hard  to  draw  men 
from  the  severities  of  a  holy  life,  as  of  old  they  coold  be 
cozened,  disputed,  or  forced  out  of  their  faith.  Some  men 
are  vexed  with  hypocrisy,  and  then  their  hypocrisy  was 
punished  with  infidelity  and  a  wretchless  spirit.  Demas^and 
Simon  Magus,  and  Ecebolius,  and  the  lapsed  confessors,  are 
instances  of  human  craft  or  human  weakness;  bat  they  are 
scarce  a  number  that  are  remarked,  in  ancient  story,  to  haye 
fallen  from  Christianity  by  direct  persuasions,  or  the  efficacy 
of  abusing  arguments  and  discourses.  The  reason  of  it  is 
the  truth  in  the  text :  God  did  so  avoid  hearing  sinners  in 
this  affair,  that  he  never  permitted  them  to  do  any  miracles, 
so  as  to  do  any  mischief  to  the  souls  of  good  men ;  and  there- 
fore it  is  said,  the  enemies  of  Christ  came  '*  in  the  power  of 
signs  and  wonders,  able  to  deceive  (if  it  were  possible)  even 
the  very  elect;"  but  that  was  not  possible;  without  their 
faults  it  could  not  be ;  the  elect  were  sufficiently  strength- 
ened,  and  the  evidence  of  Christ's  being  heard  of  God,  and 
that  none  of  his  enemies  were  heard  of  God  to  any  dangerous 
effect,  was  so  great,  that  if  any  Christian  had  apostatised  or 
&llen  away  by  direct  persuasion,  it  was  like  the  sin  of  a 
falling  angel,  of  so  direct  a  malice,  that  he  never  could  re- 
pent, and  God  never  would  pardon  him,  as  St.  Paul  twice 
remarks  in  his  Epistle  to  the  Hebrews.  The  result  of  this 
discourse  is  the  first  sense  and  explication  of  the  words, 
"  God  heareth  not  sinners,"  viz.  in  that  in  which  they  are 
sinners  :  a  sinner  in  his  manners  may  be  heard  in  his  prayer, 
in  order  to  the  confirmation  of  his  faith ;  but  if  he  be  a  sin- 
ner in  his  faith,  God  hears  him  not  at  all  in  that  wherein  he 
sins ;  for  God  is  truth,  and  cannot  confirm  a  lie,  and  when- 
ever he  (icrmitted  the  devil  to  do  it,  he  secured  the  interest 
of  his  elect,  that  is,  of  all  that  believe  in  him  and  love  him, 
"  lifting  up  holy  hands  without  wrath  and  doubting." 

2.  That  which  yet  concerns  us  more  nearly  is,  that  '*  God 
hean.'th  not  Hiiiiiers ;"  tliat  is,  if  we  be  not  good  men,  our 
prayers  will  do  us  no  good  :  we  shall  be  in  the  condition  of 
lliem  that  never  pray  at  all.    The  prayers  of  a  wicked  man 
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are  like  the  breath  of  corrupted  lungs ;  God  turns  away  from 
such  unwholesome  breathings.  But  that  I  may  reduce  this 
necessary  doctrine  to  a  method,  I  shall  consider  that  there 
are  some  persons  whose  prayers  are  sins,  and  some  others 
whose  prayers  are  ineffectual:  some  are  such  who  do  not 
pray  lawfully ;  they  sin  when  they  pray,  while  they  remain 
in  that  state  and  evil  condition ;  others  are  such  who  do  not 
obtain  what  they  pray  for,  and  yet  their  prayer  is  not  a  direct 
sin :  the  prayer  of  the  first  is  a  direct  abomination,  the 
prayer  of  the  second  is  hindered ;  the  first  is  corrupted  by 
a  direct  state  of  sin,  the  latter  by  some  intervening  imper- 
fection and  unhandsome  circumstance  of  action ;  and  in  pro- 
portion to  these  it  is  required,  1.  that  he  be  in  a  state  and 
possibility  of  acceptation  ;  and,  2.  that  the  prayer  itself  be  in 
a  proper  disposition.  1.  Therefore  we  shall  consider  what 
are  those  conditions  which  are  required  in  every  person  that 
prays,  the  want  of  which  makes  the  prayer  to  be  a   sin. 

2.  What  are  the  conditions  of  a  good  man's  prayer,  the 
absence  of  which  makes  that  even  his  prayer  return  empty? 

3.  What  degrees  and  circumstances  of  piety  are  required 
to  make  a  man  fit  to  be  an  intercessor  for  others,  both 
with  holiness  in  himself  and  effect  to  them  he  prays  for  ? 
And,  4.  as  an  appendix  to  these  considerations^  I  shall 
add  the  proper  indices  and  signification,  by  which  we  may 
make  a  judgment  whether  God  hath  heard  our  prayers 
or  no. 

I.  Whosoever  prays  to  God  while  he  is  in  a  state  or  in 
the  affection  to  sin,  his  prayer  is  an  abomination  to  God. 
This  was  a  truth  so  believed  by  all  nations  of  the  world,  that 
in  all  religions  they  ever  appointed  baptisms  and  ceremonial 
expiations,  to  cleanse  the  persons  before  they  presented 
themselves  in  their  holy  ofiices.  '*  Deorum  templa  cum 
adire  disponitis,  ab  omni  vos  labe  puros,  lautos,  castissi- 
mosque  praestatis,"  said  Arnobius  to  the  Gentiles :  **  When 
you  address  yourselves  to  the  temples  of  your  God,  you  keep 
yourselves  chaste,  and  clean,  and  spotless."  They  washed 
their  hands  and  wore  white  garments,  they  refused  to  touch 
a  dead  body,  they  avoided  a  spot  upon  their  clothes  as  they 
avoided  a  wound  upon  their  head,  Atj)  xa^af^  yaf  xa&a^wj 
l(pd^Ti(s&ai  fi^  ov  hfitrhv  f.  That  was  the  religious  ground  they 
went  upon  ;  "  an  impure  thing  ought  not  to  touch  that  which 
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18  holy,"  much  less  to  approach  the  prince  of  pnritieB;  and 
this  was  the  sense  of  the  old  world  in  their  InBtrations,  and 
of  the  Jews  in  their  preparatory  baptisms ;  they  washed  their 
hands  to  signify  that  they  should  cleanse  Uiem  from  ail 
iniquity,  and  keep  them  pure  from  blood  and  rapine;  they 
washed  their  garments ;  but  that  intended  they  should  not 
be  s|K)tted  with  the  flesh ;  and  their  follies  consisted  in  this, 
that  \ho.y  did  not  look  to  the  bottom  of  their  lavatories ;  they 
did  not  see  through  the  veil  of  their  ceremonies.  "  Flagitiis 
omnihuM  inquinati  yeniunt  ad  precaudum,  et  se  pie  sacrifi- 
cusBe  opinantur,  si  cutem  laverint,  tanquam  libidines  intra 
fioctuH  inclusas  ulla  amnis  abluat,  aut  uUa  maria  parificent/* 
Haid  Lfl<!tantius  ;  "  They  come  to  their  prayers  dr^sed  round 
about  with  wickedness,  ut  quercus  hedera ;  and  think  Grod 
will  accept  their  offering  if  their  skin  be  washed  ;  as  if  a  river 
could  |Mirify  their  lustful  souls,  or  a  sea  take  off  their  guilt." 
Hut  David  reconciles  the  ceremony  with  the  mystery,  *•  I  will 
wiiHJi  niy  hands,  I  will  wash  them  in  innocency,  and  so  will 
I  ^o  to  thine  altar."  '^  Hsb  sunt  versB  munditisd  (saith  Tcnr- 
tnliian)  noil  quas  plerique  superstitione  curant  ad  omneni 
oratif>neni,  etiam  cum  lavacro  totius  corporis  aquam  su- 
tiMiu\v%.  TtiiH  is  the  true  purification,  not  that  which  most 
in<rn  do,  su|ienititiou8ly  cleansing  their  hands  and  washing 
wliim  t)H*y  go  to  prayers,  but  cleansing  the  soul  finom  all 
lmf»i«;ty,  and  liiaving  every  affection  to  sin  ;  then  they  come 
pun-  to  (iofi :  **  and  this  is  it  which  the  apostle  also  signifies, 
li»vin{(  tranNlaU*d  the  (icntile  and  Jewish  ceremony  into  the 
ftpiritimlity  of  tlir  (ioMpel,  '*  1  will,  therefore,  that  men  pray 
«"/<  f  y  ¥/\u\rin^  li'viiiiti!H  puras  manus,  lifting  up  clean  hands," 
«//  It  i%  in  thif  vulKnr  Latin  ;  haku^  X'%^^«  ^  ^^  ^^  '^^  ^^  Greek, 
///////  ////////« ;  f  hat  IN  the  purity  that  God  looks  for  upon  thenoi 
f  Ifift  lift  u\9  tiMfir  handN  to  him  in  prayer :  and  this  very  thing 
\%  i'ifUutU'A  upon  till!  natural  constitution  of  things,  and  their 
#*«««  ritml  pro|i/#r(ion  to  iturh  other. 

I.  U  t%  uu  m:i  of  profanation  for  any  unholy  person  to 
hiindli'  holy  tiling*  Nnd  holy  ofiicim.  For  if  God  was  ever 
vi%ft'U\\  Uf  put  all  holy  ihinj^s  into  ciinrcls,  and  immure  them 
with  HvU,$iin\  lHWti,aNd  isautionM  ofsiipRration;  and  the  very 
miurt'ittrHtion  of  th^'in  wa«  notliinf(  c>Ihu  but  the  solemn 
Ni!paratfn[(  fliMii  from  fonimon  unii^on,  thiit  himself  might 
iHf  diwtinffuUhi'd   from   mm'U  by  nrtions  of  propriety;   it   is 
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naturally  certain,  he  that  would  be  differenced  from  common 
things  would  be  infinitely  divided  from  things  that  are 
wicked.  If  things  that  are  lawful  may  yet  be  unholy  in  this 
sense,  much  more  are  unlawful  things  most  unholy  in  all 
senses.  If  God  will  not  admit  of  that  which  is  beside  reli- 
gion, he  will  less  endure  that  which  is  against  religion. 
And,  therefore,  if  a  common  man  must  not  serve  at  the  altar, 
how  shall  he  abide  a  wicked  man  to  stand  there  ?  No :  he 
will  not  endure  him,  but  he  will  cast  him  and  his  prayer  into 
the  separation  of  an  infinite  and  eternal  distance.  *'Sic 
profanatis  sacris  peritura  Troja  perdidit  primum  Deos ; — So 
Troy  entered  into  ruin  when  their  prayers  became  nnholy, 
and  they  profaned  the  rites  of  their  religion." 

2.  A  wicked  person,  while  he  remains  in  that  condition, 
is  not  the  natural  object  of  pity  :  "EXiSg  i(fri  Xit^rri  ug  M  dm^ttag 
xaxoflra^ouKT/,  said  Zeno;  "  Mercy  is  a  sorrow  or  a  trouble  at 
that  misery,  which  falls  upon  a  person  which  deserved  it  not." 
And  so  Aristotle  defines  it,  it  is  Xv^ri  ng  M  rf  vovri^fp  roD 
dva^iou  ruyyaviiv^  **  when  we  See  the  person  deserves  a  better 
fortune,"  or  is  disposed  to  a  fairer  entreaty,  then  we  natu- 
rally pity  him  :  and  Simon  pleaded  for  pity  to  the  Trojans, 
saying, 

— — —  Miserere  animi  nbn  digoa  ferentis. 

For  who  pitieth  the  fears  of  a  base  man,  who  hath  treache- 
rously murdered  his  friend  ?  or  who  will  lend  a  friendly  sigh 
when  he  sees  a  traitor  to  his  country  pass  forth  through  the 
execrable  gates  of  cities?  and  when  any  circumstance  of 
baseness,  that  is,  any  thing  that  takes  off  the  excuse  of 
infirmity,  does  accompany  a  sin  (such  as  are  ingratitude, 
perjury,  perseverance,  delight,  malice,  treachery),  then  every 
man  scorns  the  criminal,  and  God  delights  and  rejoices  in, 
and  laughs  at,  the  calamity  of  such  a  person.  When  Vitel- 
lius,  with  his  hands  bound  behind  him,  his  imperial  robe 
rent,  and  with  a  dejected  countenance  and  an  ill  name,  was 
led  to  execution,  every  man  cursed  him,  but  no  man  wept. 
'^  Deformitas  exitus  misericordiam  abstulerat,'*  saith  Taci- 
tus; "The  filthiness  of  his  life  and  death  took  away  pity." 
So  it  is  with  us  in  our  prayers ;  while  we  love  our  sin,  we 
must  nurse  all  its  children  ;  and  when  we  roar  in  our  lustful 
beds,  and  groan  with  the  whips  of  an  exterminating  angel. 
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cliastisiiig  those  ifroyaffr^iwg  ifri^ufuag  (as  Aretas  crIIs  themX 
**  the  hists  of  the  lower  belly/'  waotonness,  and  its  mother 
inteiiipcraiice,  we  feel  the  price  of  our  sin,  that  which  God 
foretold  to  be  their  issues,  that  which  he  threatened  us  withal, 
mid  that  which  is  the  natural  consequence,  and  its  certain 
expectation,  that  which  we  delighted  in,  and  chose,  eren 
then  when  we   refused  God,  and  threw  away  felicity,  and 
hated  virtue.     For  punishment  is  but  the  latter  part  of  sin  ; 
it  is  not  a  new  thing  and  distinct  from  it :  or  if  we  will  kiss 
the  hyaena,  or  clip  the  lamia  about  the  neck,  we  have  as  cer- 
tainly chosen  the  tail,  and  its  venomous  embraces,  as  the  Skce 
and  lip.     Every  man  that  sins  against  God  and  loves  it,  or, 
which  is  all  one,  continues  in  it,  for  by  interpretation  that  is 
love,  hath  all   the   circumstances  of  unworthiness  towards 
God  ;  he  is  unthankful,  and  a  breaker  of  his  vows,  and  a 
despisor  of  his  mercies,  and  impudent  against  his  judgments ; 
ho  is  false  to  his  profession,  false  to  his  fiiith ;  he  is  an  on- 
fritMully  ])erson,  and  useth  him  barbarously  who  hath  treated 
him  with  an  affection  not  less  than  infinite;  and  if  any  man 
cloi's  half  so  much  evil,  and  so  unhandsomely  to  a  man,  we 
stone  liim  with  stones  and  curses,  with  reproach,  and  an  an- 
relenting  scorn.     And  how  then  shall  such  a  person  hope 
that  (lod  should  pity  him  f     For  God  better  understands, 
iitid  d(*eper  ri'sents,  and   more  essentially  hates,  and  more 
Mevcrely  exacts,  the  circumstances  and  d^rees  of  baseaese, 
than  M'o  can  do;  and,  therefore,  pro]>ortionably  scorns  the 
pei>ioii  and  derides  the  calamity.     Is  not  uuthankiulness  to 
(t(»d  a  ^:reater  hasiMioss  and  unworthiness  than  unthankful- 
ncHM  to  our  patron  ?     And  is  not  he  as  sensible  of  it  and 
nioi*i»  than  wo  f     Tlieso  tilings  are  i^pre  than  words;  and, 
then^fons  if  no  nnm  pities  a  lmst«  person^  let  us  remember 
that  no  man  is  ho  Imimo  in  any  tiling  as  in  his  unhandsooie 
deniennour  towardn  (tod.      Do  we  not  profess  ourselves  his 
servuntH,  and  yi«t  nervo  the  devil  I      Do  we  not  live  upon 
{UhVh  provinlon,  and  yi»t  Niand  or  work  at  the  command  of 
lust  or  avariee,  linnniii  re^anU  and    little   interests  of  the 
world  (     Wo  rail  him   lather  when  we  desiiv  our  portion 
and  \v\  spend  it  in  tli««  noiMety  of  all  Iuh  enemies.     In  short, 
let  our  aetiouN  to  (hid  and  thoir  eiveuniMunoes  be  supposed 
to  he  done  towardN  tnitn,  niid  wv  ^hiuihl  Nettrn  oui^^lvos;  and 
how  then  ran  we  expref  (hid  Mhiuihl  nm  Hetnu  us.  and  reject 
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our  prayer,  when  we  have  done  all  the  dishonour  to  him, 
and  with  all  the  unhandsomeness  in  the  world  7  Take  heed 
lest  we  fall  into  a  condition  of  evil,  in  which  it  shall  be  said, 
you  may  thank  yourselves ;  and  be  infinitely  afraid  lest  at 
the  same  time  we  be  in  a  condition  of  person  in  which  God 
will  upbraid  our  unWorthiness,  and  scorn  our  persons,  and 
rejoice  in  our  calamity.  The  first  is  intolerable,  the  second 
is  irremediable ;  the  first  proclaims  our  folly,  and  the  second 
declares  God's  final  justice ;  in  the  first  there  is  no  comfort, 
in  the  latter  there  is  no  remedy ;  that,  therefore,  makes  us 
miserable,  and  this  renders  us  desperate. 

3.  This  great  truth  is  further  manifested  by  the  necessary 
and  convenient  appendages  of  prayer  required,  or  advised,  or 
recommended,  in  Holy  Scripture.  For  why  is  fasting  pre- 
scribed together  with  prayer?  For  "  neither  if  we  eat,  are  we 
the  better ;  neither  if  we  eat  not,  are  we  the  worse  ; "  and 
God  does  not  delight  in  that  service,  the  first,  second,  and 
third  part  of  which  is  nothing  but  pain  and  self-affliction. 
But,  therefore,  fasting  is  useful  with  prayer,  because  it  is  a 
penal  duty,  and  an  action  of  repentance ;  for  then  only  God 
hears  sinners,  when  they  enter  first  into  the  gates  of  repent* 
ance,  and  proceed  in  all  the  regions  of  sorrow  and  careful- 
ness ;  therefore  we  are  commanded  to  fast,  that  we  may  pray 
with  more  spirituality,  and  with  repentance  ;  that  b,  without 
the  loads  of  meat,  and  without  the  loads  of  sin.  Of  the  same 
consideration  it  is  that  alms  are  prescribed  together  with 
prayer,  because  it  is  a  part  of  that  charity  without  which  our 
souls  are  enemies  to  all  that  which  ought  to  be  equally  valued 
with  our  own  lives.  But  besides  this,  we  may  easily  observe 
what  special  indecencies  there  are,  which,  besides  the  general 
malignity  and  demerit,  are  special  deleteries  and  hinder- 
ances  to  our  prayers,  by  irreconciling.the  person  of  him  that 
prays. 

1.  The  first  is  unmercifulness.  "Oun  s^  h^ou  0ufihv^  ovn  i^ 
M^wxhrii  ^vffiug  d^ai^triov  rhv  sXiov,  said  one  in  Stobseus ;  and 
they  were  well  joined  together :  "He  that  takes  mercy 
from  a  man,  is  like  him  that  takes  an  altar  from  the  temple;" 
the  temple  is  of  no  use  without  an  altar,  and  the  man  cannot 
pray  without  mercy ;  and  there  are  infinite  of  prayers  sent 
forth  by  men  which  God  never  attends  to,  but  as  to  so  many 
sins,  because  the  men  live  in  a  course  of  rapine,  or  tyranny, 
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or  oppression,  or  uncharitablenesSy  or  something  that  is  most 
contrary  to  God,  because  it  is  unmerciful.  Remember  that 
God  sometimes  puts  thee  into  some  images  of  his  own  rela- 
tion. We  beg  of  God  for  mercy,  and  our  brother  begs  of  us 
for  pity :  and  therefore  let  us  deal  equally  with  God  and  all 
tlie  world.  I  see  myself  fall  by  a  too  frequent  infirmity,  and 
still  1  beg  for  pardon,  and  hope  for  pity:  thy  brother  that 
offends  thee,  he  hopes  so  too,  and  would  &in  have  the  same 
measure,  and  would  be  as  glad  thou  wouldst  pardon  him, 
as  thou  wouldst  rejoice  in  thy  own  forgiTeness.  I  am 
troubled  when  God  rejects  my  prayer,  or,  instead  of  hearing 
my  petition,  sends  a  judgment:  is  not  thy  tenant,  or  thy 
servant,  or  thy  client,  so  to  thee?  Does  not  he  tremble 
at  thy  frown,  and  is  of  an  uncertain  soul  till  thon  speakest 
kindly  unto  him,  and  observes  thy  looks  as  he  watches  the 
colour  of  the  liean  coming  from  the  box  of  sentence,  life 
or  death  df-i>ending  on  it?  When  he  begs  of  thee  for  mercy, 
his  passion  is  greater,  his  necessities  more  pungent,  his 
apprehension  more  lirisk  and  sensitive,  his  case  dressed 
with  the  eirciirnstane«?  of  pity,  and  thou  thyself  canst  better 
feel  his  condition  than  thou  dost  usually  perceive  the  earn- 
estness of  thy  own  prayers  to  God  ;  and  if  thou  regardest 
not  thy  brother  irhoni  fluni  seost,  whose  case  thou  feelest, 
whose  cirnum«tanees  can  aiHict  thee,  whose  passion  is  dressed 
to  thy  fancy,  and  projxirtioned  to  thy  capacity, — how  shall 
God  regard  thy  distant  prayer,  or  l)e  melted  with  thy  cold 
desire,  or  nofUiWul  with  thy  dry  story,  or  moved  by  thy 
unrepenting  miiil  ?  ff  I  In*  sad,  I  seek  for  comfort,  and 
go  to  (iod  and  to  the  ministry  of  his  creatures  for  it;  and 
is  it  not  just  in  (iod  to  Ktop  his  own  fountains,  and  seal  the 
cisterns  and  little  errtttnation*  of  the  creatures  from  thee 
who  shuttest  thy  hand,  and  ^UniUmi  thy  eye,  and  twistest 
thy  bowels  nn^ninni  thy  l/f//fh"f,  who  would  as  fiun  be  com- 
(orirtl  as  thou?  It  U  u  nintitptt^  iliaral  [mssion  that  so 
hardirns  a  mnn'n  h'/^'.f«,  lUt$l  itniUUn^  proceeds  from  him 
but  the  naro'r  of  hf«  ffi^h  finnHtu* ;  a  •*  niiscTerc  mei  Dens  " 
a  prayer  to  (httl  tof  j/li^y  «po«  UUh,  that  will  not  shew  pity 
to  otjiers.  Wi'  »m'  hohhUfi  wh«n  (iod  through  severity 
breaks  our  hoiM'«,  U9t4  hnninn^  hm  fnt'i*  ii^ninHtus;  but  we 
think  our  \f4inr  ht*/lU*f  in  i§tHt\i  «tt  hnu,  nod  not  of  flesh  and 
blood,  as  we  mnv     Ood  UttiU  lnnuttl  mttrry  MtMin  us  by  the 
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iron  bands  of  necessity,  and  though  God's  mercy  is  the 
measure  of  his  justice,  yet  justice  is  the  measure  of  our 
mercy  ;  and  as  we  do  to  others,  it  shall  be  done  to  us,  even 
in  the  matter  of  pardon  and  of  bounty,  of  gentleness  and 
remission,  of  bearing  each  other's  burdens,  and  fair  inter- 
pretation ;  "  Forgive  us  our  trespasses,  as  we  forgive  them 
that  trespass  against  us,"  so  we  pray.  The  final  sentence  in 
this  affair  is  recorded  by  St.  James,  **  He  that  shews  no 
mercy,  shall  have  justice  without  mercy  :"^  as  thy  poor 
brother  hath  groaned  under  thy  cruelty  and  ungentle  nature 
without  remedy,  so  shalt  thou  before  the  throne  of  God; 
thou  shalt  pray,  and  plead,  and  call,  and  cry,  and  beg  again, 
and  in  the  midst  of  thy  despairing  noises  be  carried  into  the 
regions  of  sorrow,  which  never  did  and  never  shall  feel  a 
mercy.  "  God  never  can  hear  the  prayers  of  an  unmerciful 
man." 

2.  Lust  and  uncleanness  are  a  direct  enemy  to  the  pray- 
ing man,  an  obstruction  to  his  prayers  ;  for  this  is  not  only 
a  pro&nation,  but  a  direct  sacrilege ;  it  defiles  a  temple  to 
the  ground ;  it  takes  fi*om  a  man  all  afiection  to  spiritual 
things,  and  mingles  his  very  soul  with  the  things  of  the 
world ;  it  makes  his  understanding  low,  and  his  reasonings 
cheap  and  foolish,  and  it  destroys  his  confidence,  and  all  his 
manly  hopes ;  it  makes  his  spirit  light,  efieminate,  and  &n- 
tastic,  and  dissolves  his  attention ;  and  makes  his  mind  so 
to  disafiect  all  the  objects  of  his  desires,  that  when  he  prays 
he  is  as  uneasy  as  an  impaled  person,  or  a  condemned  crimi- 
nal upon  the  hook  or  wheel ;  and  it  hath  in  it  this  evil  qua- 
lity, that  a  lustful  person  cannot  pray  heartily  against  his  sin; 
he  cannot  desire  his  cure,  for  his  will  is  contradictory  to  his 
collect,  and  he  would  not  that  God  should  hear  the  words  of 
his  prayer,  which  he,  poor  man,  never  intended.  For  no 
crime  so  seizes  upon  the  will  as  that ;  some  sins  steal  an 
afiection,  or  obey  a  temptation,  or  secure  an  interest,  or 
work  by  the  way  of  understanding,  but  lust  seizes  directly 
upon  the  will,  for  the  devil  knows  well  that  the  lusts  of  the 
body  are  soon  cured ;  the  uneasiness  that  dwells  there  is  a 
disease  very  tolerable,  and  every  degree  of  patience  can  pass 
under  it.     But,  therefore,  the  devil  seizes  upon  the  will,  and 

c  James,  ii.  15. 
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that  la  it  that  makes  adulteries  and  all  the  species  of  un- 
clcniincss ;  and  lust  grows  so  hard  a  cure,  because  the  form- 
ality of  it  in,  that  it  will  not  be  cured  ;  the  will  loves  it,  and 
so  long  as  it  docs,  God  cannot  love  the  man ;  for  God  is  the 
prince  of  (mritics,  and  the  Son  of  God  is  the  king  of  Tirgins, 
and  the  Holy  Spirit  is  all  love,  and  that  is  all  purity  and  all 
spirituality :  and,  therefore,  the  prayer  of  an  adulterer,  or  an 
unclean  person,  is  like  tiic  sacrifices  to  Moloch,  or  the  rites 
of  Flora,  ''  ubi  Cato  spectator  esse  non  potuit."  A  good  man 
will  not  endure  them ;  much  less  will  God  entertain  such 
reekings  of  tlie  Dead  Sea  and  clouds  of  Sodom.  For  so  an 
imjmre  vapour, —  begotten  of  the  slime  of  the  earth  by  the 
fevors  and  adulterous  heats  of  an  intemperate  summer  sun, 
striving  by  the  ladder  of  a  mountain  to  climb  up  to  heaven, 
and  rolling  into  various  figures  by  an  uneasy,  unfixed  revo- 
lution, and  stopped  at  the  middle  region  of  the  air,  being 
thrown  from  his  pride  and  attempt  of  passing  towards  the 
seat  of  the  stars, — turns  into  an  unwholesome  flame,  and 
like  the  breath  of  hell  is  confined  into  a  prison  of  darkness, 
and  a  cloud,  till  it  breaks  into  diseases,  plagues,  and  mildews, 
stink  and  blastings  :  so  is  the  prayer  of  an  unchaste  person; 
it  strives  to  climb  the  battlements  of  heaven,  but  because  it 
is  a  flame  of  sulphur,  salt,  and  bitumen,  and  was  kindled  in 
the  dishonourable  regions  below,  derived  from  hell,  and  con- 
trary to  God,  it  cannot  pass  forth  to  the  element  of  love,  but 
ends  in  barrenness  and  murmur,  fantastic  expectations,  and 
trifling  imaginative  confidences ;  and  they  at  last  end  in  sor- 
rows and  despair.  Every  state  of  sin  is  against  the  possi- 
bility of  a  man's  being  accepted ;  but  these  have  a  proper 
venom  against  the  graciousness  of  the  person,  and  the  power 
of  the  prayer.  God  can  never  accept  an  unholy  prayer,  and 
a  wicked  man  can  never  send  forth  any  other ;  the  waters 
pass  through  impure  aqueducts  and  channels  of  brimstone, 
and  therefore  may  end  in  brimstone  and  fire,  but  never  in 
forgiveness,  and  the  blesHings  of  an  eternal  charity. 

Henceforth,  therefore,  never  any  more  wonder  that  men 
pray  so  seldom  ;  there  are  few  tiiat  feel  the  relish,  and  are 
enticed  with  the  delicioiisneHH,  and  n^Freshed  with  the  com- 
forts, and  instructfui  with  the  Hiuictity,  and  acquainted  with 
the  secrets,  of  a  holy  prayer :  but  ccaH(?  also  to  wonder,  that 
of  those  few  that  niiy  rnniiy  prayrrH,  ho  ff»w  find  any  return 
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of  any  at  all.  To  make  up  a  good  and  a  lawful  prayer,  there 
must  be  charity,  with  all  its  daughters,  "  alms,  forgive- 
ness," not  judging  uncharitably ;  there  must  be  purity  of 
spirit,  that  is,  purity  of  intention ;  and  there  must  be  purity 
of  the  body  and  soul,  that  is,  the  cleanness  of  chastity ;  and 
there  must  be  no  vice  remaining,  no  affection  to  sin  :  for  he 
that  brings  his  body  to  God,  and  hath  left  his  will  in  the 
power  of  any  sin,  offers  to  God  the  calves  of  his  lips,  but 
not  a  whole  burnt-offering ;  a  lame  oblation,  but  not  a 
*'  reasonable  sacrifice ;"  and  therefore  their  portion  shall  be 
amongst  them  whose  prayers  were  never  recorded  in  the 
book  of  life,  whose  tears  God  never  put  into  his  bottle, 
whose  desires  shall  remain  ineffectual  to  eternal  ages.  Take 
heed  you  do  not  lose  your  prayers :  "  for  by  them  ye  hope 
to  have  eternal  life;"  and  let  any  of  you,  whose  conscience 
is  most  religious  and  tender,  consider  what  condition  that 
man  is  in  that  hath  not  said  his  prayers  in  thirty  or  forty 
years  together;  and  that  is  the  true  state  of  him  who  hath 
lived  so  long  in  the  course  of  an  unsanctified  life ;  in  all  that 
while,  he  never  said  one  prayer  that  did  him  any  good  ;  but 
they  ought  to  be  reckoned  to  him  upon  the  account  of  his 
sins.  He  that  is  in  the  affection,  or  in  the  habit,  or  in  the 
state,  of  any  one  sin  whatsoever,  is  at  such  distance  from 
and  contrariety  to  God,  that  he  provokes  God  to  anger  in 
every  prayer  he  makes :  and  then  add  but  this  consideration ; 
that  prayer  is  the  great  sum  of  our  religion,  it  is  the  effect, 
and  the  exercise,  and  the  beginning,  and  the  promoter,  of 
all  graces,  and  the  consummation  and  perfection  of  many ; 
and  all  those  persons  who  pretend  towards  heaven,  and  yet 
are  not  experienced  in  the  secrets  of  religion,  they  reckon 
their  piety,  and  account  their  hopes,  only  upon  the  stock  of 
a  few  prayers.  It  may  be  they  pray  twice  every  day,  it  may 
be  thrice,  and  blessed  be  God  for  it ;  so  far  is  very  well : 
but  if  it  shall  be  remembered  and  considered,  that  this 
course  of  piety  is  so  far  from  warranting  any  one  course  of 
sin,  that  any  one  habitual  and  cherished  sin  destroys  the 
effect  of  all  that  piety,  we  shall  see  there  is  reason  to 
account  this  to  be  one  of  those  great  arguments  with  which 
God  hath  so  bound  the  duty  of  holy  living  upon  us,  that 
without  a  holy  life  we  cannot  in  any  sense  be  happy,  or 
have  the  effect  of  one  prayer.     But  if  we  be  returning  and 
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repenting  sinners,  God  delights  to  hear,  because  he  delights 

to  save  us : 

—  Si  precibus  (dixerunt)  numint  justis 


Victa  remoIIeBcuDt 


When  a  man  is  holy,  then  God  is  gracious,  and  a  holy 
life  is  the  best,  and  it  is  a  continual  prayer ;  and  repentance 
is  the  best  argument  to  move  God  to  mercy,  becaose  it  is 
the  instrument  to  unite  our  prayers  to  the  intercession  of  the 
holy  Jesus. 


SERMON  V. 


PART  II. 


After  these  evidences  of  Scripture,  and  reason  derived  from 
its  analogy,  there  will  be  less  necessity  to  take  any  parti- 
cular notices  of  those  little  objections,  which  are  usually 
made  from  the  experience  of  the  success  and  prosperities  of 
evil  persons.  For  true  it  is,  there  is  in  the  world  a  genera- 
tion of  men  that  pray  long  and  loud,  and  ask  for  vile  things, 
such  which  they  ought  to  fear,  and  pray  against,  and  yet 
they  are  heard ;  *'  the  fat  upon  earth  eat  and  worship  :"•■  but 
if  these  men  ask  things  hurtful  and  sinful,  it  is  certain  God 
hears  them  not  in  mercy :  they  pray  to  God  as  despairing 
Saul  did  to  his  armour-bearer,  "  Sta  super  me  et  interfice 
me ;  Stand  upon  me  and  kill  me ;  *'  and  he  that  obeyed 
his  voice  did  him  dishonour,  and  sinned  against  the  head  of 
his  king,  and  his  own  life.  And  the  vicious  persons,  of  old, 
prayed  to  Laverna, 

Pulchra  Laverna, 

Da  mihi  fallere,  da  justum  sanctiimque  videri, 
Noctem  pcccatis  et  fraudibus  objice  nubem. 

"  Give  me  a  prosperous  robbery,  a  rich  prey,  and  secret  escape, 
let  me  become  rich  with  thieving,  and  still  be  accounted 
holy  : "  for  every  sort  of  man  hath  some  religion  or  other,  by 
the  measures  of  which  they  proportion  their  lives  and  their 
prayers.  Now,  as  the  Holy  Spirit  of  God,  teaching  us  to  pray, 
makes  us  like  himself,  in  order  to  a  holy  and  an  effective 
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prayer;  and  no  man  prays  well,  but  he  that  prays  by  the 
Spirit  of  God,  "  the  Spirit  of  holiness,"  and  he  that  prays 
with  the  Spirit  must  be  made  like  to  the  Spirit ;  he  is  first 
sanctified  and  made  holy,  and  then  made  fervent,  and  then 
his  prayer  ascends  beyond  the  clouds :  first,  he  is  renewed 
in  the  spirit  of  his  mind,  and  then  he  is  inflamed  with  holy 
fires,  and  guided  by  a  bright  star ;  first  purified  and  then 
lightened,  then  burning  and  shining :  so  is  every  man  in 
every  of  his  prayers ;  he  is  always  like  the  Spirit  by  which 
he  prays ;  if  he  be  a  lustful  person,  he  prays  with  a  lustful 
spirit :  if  he  does  not  pray  for  it,  he  cannot  heartily  pray 
against  it :  if  he  be  a  tyrant  or  a  usurper,  a  robber  or  a 
murderer,  he  hath  his  Lavema  too,  by  which  all  his  desires 
are  guided,  and  his  prayers  directed,  and  his  petitions  fur- 
nished :  he  cannot  pray  against  that  spirit  that  possesses 
him,  and  hath  seized  upon  his  will  and  afiections :  if  he  be 
filled  with  a  lying  spirit,  and  be  conformed  to  it  in  the 
image  of  his  mind,  he  will  be  so  also  in  the  expressions  of 
his  prayer,  and  the  sense  of  his  soul.  Since,  therefore,  no 
prayer  can  be  good  but  that  which  is  taught  by  the  Spirit 
of  grace,  none  holy  but  the  man  whom  God's  Spirit  hath 
sanctified,  and,  therefore,  none  heard  to  any  purposes  of 
blessing  which  the  Holy  Ghost  does  not  make  for  us  (for 
he  makes  intercession  for  the  saints  ;  the  Spirit  of  Christ  is 
the  precentor  or  rector  choriy  the  master  of  the  choir) ;  it 
follows  that  all  other  prayers,  being  made  with  an  evil  spirit, 
must  have  an  evil  portion ;  and  though  the  devils  by  their 
oracles  have  given  some  answers,  and  by  their  significations 
have  foretold  some  future  contingencies,  and  in  their  govern- 
ment and  subordinate  rule  have  assisted  some  armies,  and  dis- 
covered some  treasures,  and  prevented  some  snares  of  chance 
and  accidents  of  men ;  yet  no  man,  that  reckons  by  the 
measures  of  reason  or  religion,  reckons  witches  and  con- 
jurors amongst  blessed  and  prosperous  persons :  these  and 
all  other  evil  persons  have  an  evil  spirit,  by  the  measures  of 
which  their  desires  begin  and  proceed  on  to  issue  ;  but  this 
success  of  theirs  neither  comes  from  God,  nor  brings  feli- 
city :  but  if  it  comes  from  God,  it  is  anger ;  if  it  descends 
upon  good  men,  it  is  a  curse;  ifuponevilmen,  it  isasin;  and 
then  it  is  a  present  curse,  and  leads  on  to  an  eternal  infe- 
licity.    Plutarch  reports,  that  the  Tyrians  tied   their  gods 
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wkh  chains,  because  certain  persons  did  dream  that  Apollo 
said  he  would  leave  their  city,  and  go  to  the  party  of  Alex- 
ander, who  then  besieged  the  town  :  and  Apollodorus  telk 
of  some,  that  tied  the  image  of  Saturn  with  bands  of  wool 
upon  his  feet.  So  some  Christians ;  they  think  God  is  tied 
to  tlicir  sect,  and  bound  to  be  of  their  side,  and  the  interest 
of  their  opinion ;  and  they  think,  he  can  never  go  to  the 
enemy's  party,  so  long  as  they  charm  him  with  certain  fonns 
of  words  or  disguises  of  their  own  ;  and  then  all  the  success 
they  have,  and  all  the  evils  that  are  prosperous,  all  the 
miscliiefs  they  do,  and  all  the  ambitious  designs  that  do 
succeed,  they  reckon  upon  the  account  of  their  prayers; 
and  well  they  may:  for  their  prayers  are  sins,  and  their 
desires  are  evil :  they  wish  mischief,  and  they  act  iniquity, 
and  they  enjoy  their  sin  :  and  if  this  be  a  blessing,  or  a 
cursing,  themselves  shall  then  judge,  and  all  the  world  shall 
perceive,  when  the  accounts  of  all  the  world  are  truly  stated ; 
then,  when  prosperity  shall  be  called  to  accounts,  and  adver- 
sity shall  receive  its  comforts,  when  virtue  shall  have  a 
crown,  and  the  satisfaction  of  all  sinful  desires  shall  be  re- 
compensed with  an  intolerable  sorrow,  and  the  despair  of  a 
perishing  soul.  Nero's  mother  prayed  passionately  that 
her  son  might  he  emperor ;  and  many  persons,  of  whom  St. 
James  speaks,  **  pray  to  spend  upon  their  lusts,"  and  they 
are  heard  too :  some  were  not,  and  very  many  are :  and 
some,  that  fight  against  a  just  possessor  of  a  country,  pray 
that  their  wars  may  be  prosperous;  and  sometimes  they 
have  been  heard  too :  and  Julian  the  Apostate  prayed,  and 
sacrificed,  and  inquired  of  demons,  and  burned  man's  flesh, 
and  operated  with  secret  rites,  and  all  that  he  might  craftily 
and  powerfully  oppose  the  religion  of  Christ;  and  he  was 
heard  too,  and  did  mischief  beyond  the  malice  and  the  effect 
of  his  predecessors,  that  did  swim  in  Christian  blood.  But 
when  we  sum  up  the  accounts  at  the  foot  of  their  lives,  or  so 
soon  as  the  thing  was  understood,  and  find  that  the  effect  of 
Agrippina's  prayer  was,  that  her  son  murdered  her ;  and  of 
those  lustful  petitioners,  in  St.  James,  that  they  were  given 
over  to  the  tyranny  and  possession  of  their  passions,  and 
baser  appetites;  and  the  effect  of  Julian  the  ApoBtl|^^^ 
prayer  was,  that  he  lived  and  died  a  professed  cn^lH^|H 
Christ ;  and  the  effect  of  the  prayers  of  usurpers  is,  t' 
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do  mischief,  and  reap  curses,  and  undo  mankind,  and  piy)- 
Yoke  God,  and  IIyc  hated,  and  die  miserable,  and  shall 
possess  the  fruit  of  their  sin  to  eternal  ages ;  these  will  be  no 
objections  to  the  truth  of  the  former  discourse :  but  greater 
instances  that,  if  by  hearing  our  prayers,  we  mean  or  intend 
a  blessing,  we  must  also,  by  making  prayers,  mean,  that  the 
man  first  be  holy,  and  his  desires  just  and  charitable,  before 
he  can  be  admitted  to  the  throne  of  grace,  or  converse  with 
God  by  the  intercourses  of  a  prosperous  prayer. 

That  is  the  first  general.  2.  Many  times  good  men  pray, 
and  their  prayer  is  not  a  sin,  but  yet  it  returns  empty ;  be- 
cause, although  the  man  may  be,  yet  the  prayer  is  not,  in 
proper  disposition :  and  here  I  am  to  account  to  you  con- 
cerning the  collateral  and  accidental  hinderances  of  the 
prayers  of  a  good  man. 

The  first  thing  that  hinders  the  prayer  of  a  good  man 
from  obtaining  its  efiects  is  a  violent  anger  and  a  violent 
storm  in  the  spirit  of  him  that  prays.  For  anger  sets  the 
house  on  fire,  and  all  the  spirits  are  busy  upon  trouble,  and 
intend  propulsion,  defence,  displeasure,  or  revenge;  it  is  a 
short  madness,  and  an  eternal  enemy  to  discourse,  and  sober 
counsels,  and  fair  conversation ;  it  intends  its  own  object 
with  all  the  earnestness  of  perception,  or  activity  of  design, 
and  a  quicker  motion  of  a  too  warm  and  distempered  blood ; 
it  is  a  fever  in  the  heart,  and  a  calenture  in  the  head,  and  a 
fire  in  the  face,  and  a  sword  in  the  hand,  and  a  fury  all  over; 
and  therefore  can  never  suffer  a  man  to  be  in  a  disposition 
to  pray.  For  prayer  is  an  action,  and  a  state  of  intercourse 
and  desire  exactly  contrary  to  this  character  of  anger. 
Prayer  is  an  action  of  likeness  to  the  Holy  Ghost,  the  Spirit 
of  gentleness  and  dovelike  simplicity ;  an  imitation  of  the 
holy  Jesus,  whose  spirit  is  meek,  up  to  the  greatness  of  the 
biggest  example,  and  a  conformity  to  God ;  whose  anger  is 
always  just,  and  marches  slowly,  and  is  without  transporta- 
tion, and  often  hindered,  and  never  hasty,  and  is  full  of  mercy. 
Prayer  is  the  peace  of  our  spirit,  the  stillness  of  our  thoughts, 
the  evenness  of  recollection,  the  seat  of  meditation,  the  rest 
of  our  cares,  and  the  calm  of  our  tempest.  Prayer  is  the  issue 
of  a  quiet  mind,  of  untroubled  thoughts ;  it  is  the  daughter 
of  charity,  and  the  sister  of  meekness ;  and  he  that  prays  to 
God  with  an  angry,  that  is,  with  a  troubled  and  discomposed. 
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spirit,  is  like  him  that  retires  into  a  barrel  to  meditate,  and 
sets  up  bis  closet  in  the  out-quarters  of  an  army,  and  chooses 
a  frontier-garrison  to  be  wise  in.  Anger  is  a  perfect  aliena- 
tion of  the  mind  from  prayer,  and  therefore  is  contrary  to 
that  attention  which  presents  our  prayers  in  a  right  line  to 
God.  For  so  have  I  seen  a  lark  rising  from  his  bed  of  grass, 
and  soaring  upwards,  singing  as  he  rises,  and  hopes  to  get 
to  heaven,  and  climb  above  the  clouds ;  but  the  poor  bird 
was  beaten  back  with  the  loud  sighings  of  an  eastern  wind, 
and  his  motion  made  irregular  and  inconstant,  descending 
more  at  every  breath  of  the  tempest  than  it  could  recover  by 
the  libration  and  frequent  weighing  of  his  wings ;  till  the 
little  creature  was  forced  to  sit  down  and  pant,  and  stay  till 
the  storm  was  over ;  and  then  it  made  a  prosperous  flight, 
and  did  rise  and  sing,  as  if  it  had  learned  music  and  motion 
from  an  angel,  as  he  passed  sometimes  through  the  air  about 
his  ministries  here  below :  so  is  the  prayer  of  a  good  man ; 
when  his  affairs  have  required  business,  and  his  business 
was  matter  of  discipline,  and  his  discipline  was  to  pass  upon 
a  sinning  person,  or  had  a  design  of  charity,  his  duty  met 
with  infirmities  of  a  man,  and  anger  was  its  instrument,  and 
the  instrument  became  stronger  than  the  prime  agent,  and 
raised  a  tempest,  and  overruled  the  man;  and  then  his 
prayer  was  broken,  and  his  thoughts  were  troubled,  and  his 
words  went  up  towards  a  cloud,  and  his  thoughts  pulled 
them  back  again,  and  made  them  without  intention ;  and  the 
good  man  sighs  for  his  infirmity,  but  must  be  content  to  lose 
the  prayer,  and  he  must  recover  it  when  his  anger  is  removed, 
and  his  spirit  is  becalmed,  made  even  as  the  brow  of  Jesus, 
and  smooth  like  the  heart  of  God ;  and  then  it  ascends  to 
heaven  upon  the  wings  of  the  holy  dove,  and  dwells  with 
God,  till  it  returns,  like  the  useful  bee,  loaden  with  a  blessing 
and  the  dew  of  heaven. 

But  besides  this ;  anger  is  a  combination  of  many  other 
things,  every  one  of  which  is  an  enemy  to  prayer ;  it  is  X6<nj, 
and  o^s^ig^  and  r//tw^/a,  and  it  is  ^«(r/(,  and  it  is  a^^oo;,  and 
it  is  xiXatfiij  and  sTm/tAnifii ;  so  it  is  in  the  several  definitions 
of  it,  and  in  its  natural  constitution.  It  hath  in  it  the  trouble 
of  sorrow,  and  the  heats  of  lust,  and  the  disease  of  revenge, 
and  the  boilings  of  a  fever,  and  the  rashness  of  precipitancy, 
and   the   disturbance   of  persecution;    and,  therefore,  is  a 
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do  mischief,  and  reap  curses,  and  undo  mankind,  and  piy)* 
yoke  God,  and  live  hated,  and  die  miserable,  and  shall 
possess  the  fruit  of  their  sin  to  eternal  ages ;  these  will  be  no 
objections  to  the  truth  of  the  former  discourse:  but  greater 
instances  that,  if  by  hearing  our  prayers,  we  mean  or  intend 
a  blessing,  we  must  also,  by  making  prayers,  mean,  that  the 
man  first  be  holy,  and  his  desires  just  and  charitable,  before 
he  can  be  admitted  to  the  throne  of  grace,  or  converse  with 
God  by  the  intercourses  of  a  prosperous  prayer. 

That  is  the  first  general.  2.  Many  times  good  men  pray, 
and  their  prayer  is  not  a  sin,  but  yet  it  returns  empty ;  be- 
cause, although  the  man  may  be,  yet  the  prayer  is  not,  in 
proper  disposition :  and  here  I  am  to  account  to  you  con- 
cerning the  collateral  and  accidental  hinderances  of  the 
prayers  of  a  good  man. 

The  first  thing  that  hinders  the  prayer  of  a  good  man 
from  obtaining  its  efiects  is  a  violent  anger  and  a  violent 
storm  in  the  spirit  of  him  that  prays.  For  anger  sets  the 
house  on  fire,  and  all  the  spirits  are  busy  upon  trouble,  and 
intend  propulsion,  defence,  displeasure,  or  revenge;  it  is  a 
short  madness,  and  an  eternal  enemy  to  discourse,  and  sober 
counsels,  and  fair  conversation;  it  intends  its  own  object 
with  all  the  earnestness  of  perception,  or  activity  of  design, 
and  a  quicker  motion  of  a  too  warm  and  distempered  blood ; 
it  is  a  fever  in  the  heart,  and  a  calenture  in  the  head,  and  a 
fire  in  the  face,  and  a  sword  in  the  hand,  and  a  fury  all  over; 
and  therefore  can  never  suffer  a  man  to  be  in  a  disposition 
to  pray.  For  prayer  is  an  action,  and  a  state  of  intercourse 
and  desire  exactly  contrary  to  this  character  of  anger. 
Prayer  is  an  action  of  likeness  to  the  Holy  Ghost,  the  Spirit 
of  gentleness  and  dovelike  simplicity ;  an  imitation  of  the 
holy  Jesus,  whose  spirit  is  meek,  up  to  the  greatness  of  the 
biggest  example,  and  a  conformity  to  God ;  whose  anger  is 
always  just,  and  marches  slowly,  and  is  without  transporta- 
tion, and  often  hindered,  and  never  hasty,  and  is  full  of  mercy. 
Prayer  is  the  peace  of  our  spirit,  the  stillness  of  our  thoughts, 
the  evenness  of  recollection,  the  seat  of  meditation,  the  rest 
of  our  cares,  and  the  calm  of  our  tempest.  Prayer  is  the  issue 
of  a  quiet  mind,  of  untroubled  thoughts;  it  is  the  daughter 
r,  and  the  sister  of  meekness;  and  he  that  prays  to 
angry,  that  is,  with  a  troubled  and  discomposed. 
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then,  although  God  doth  very  frequently  give  us  beyond  the 
matter  of  our  desires,  yet  he  does  not  so  often  giYe  ns  great 
things  beyond  the  spirit  of  our  desires,  beyond  the  quickneas, 
vivacity,  and  fervour  of  our  minds :  for  there  is  but  one  thing 
in  the  world  that  God  hates  besides  sin,  that  is,  indifference 
and  lukcwarmness ;  *  which,  although  it  hath  not  in  it  the 
direct  nature  of  sin,  yet  it  hath  this  testimony  from  God,  that 
it  is  loathsome  and  abominable ;  and,  excepting  this  thing 
alone,  God  never  said  so  of  any  thing  in  the  New  Testament 
but  what  was  a  direct  breach  of  a  commandment.  The  reason 
of  it  is,  because  lukewarmness,  or  an  indifferent  spirit,  is 
an  undervaluing  of  God  and  of  religion ;  it  is  a  separation  of 
reason  from  affections,  and  a  perfect  conviction  of  the  under- 
standing to  the  goodness  of  a  duty,  but  a  refusing  to  follow 
what  we  understand.  For  he  that  is  lukewarm  alway,  under- 
stands the  better  way,  and  seldom  pursues  it ;  he  hath  so 
much  reason  as  is  sufficient,  but  he  will  not  obey  it;  his  will 
does  not  follow  the  dictate  of  his  understanding,  and  there- 
fore it  is  unnatural.  It  is  like  the  fantastic  fires  of  the 
night,  where  there  is  light  and  no  heat ;  and  therefore  may 
pass  on  to  the  real  fires  of  hell,  where  there  is  heat  and  no 
light ;  and  therefore,  though  an  act  of  lukewarmness  is  only 
an  indecency,  and  no  sin ;  yet  a  state  of  lukewarmness  is 
criminal,  and  a  sinful  state  of  imperfection  and  indecency. 
An  act  of  indifference  hinders  a  single  prayer  from  being 
accepted ;  but  a  state  of  it  makes  the  person  ungracious  and 
despised  in  the  court  of  heaven  :  and  therefore  St.  James,  in 
his  accounts  concerning  an  effective  prayer,  not  only  requires 
that  he  be  a  just  man  who  prays,  but  his  prayer  must  be  fer- 
vent ;  dsr,<fig  bixaiov  in^ov/Atyfi,  "  an  effectual  fervent  prayer," 
60  our  English  reads  it ;  it  must  be  an  intent,  zealous,  bnsy, 
operative  prayer ;  for,  consider  what  a  huge  indecency  it  is 
that  a  man  should  speak  to  God  for  a  thing  that  he  values 
not ;  or  that  he  should  not  value  a  thing  without  which  he 
cannot  be  happy';  or  that  he  should  spend  his  religion  upon 
a  trifle  ;  and  if  it  be  not  a  trifle,  that  he  should  not  spend  his 
affections  upon  it.  If  our  prayers  be  for  temporal  things,  I 
shall  not  need  stir  up  your  affections  to  be  passionate  for 
their  purchase  :  we  desire  them  greedily;  we  run  after  them 

'  Sec  Sormon  1 1,  of  hukewarmnctit  and  Zeal. 
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intemperately;  we  are  kept  from  them  with  huge  impatience; 
we  are  delayed  with  infinite  regrets ;  we  prefer  them  before 
our  duty  ;  we  ask  them  unseasonably ;  we  receive  them  with 
our  own  prejudice,  and  we  care  not ;  we  choose  them  to  our 
hurt  and  hinderance,  and  yet  delight  in  the  purchase ;  and 
when  we  do  pray  for  them,  we  can  hardly  bring  ourselves  to 
it,  to  submit  to  God's  will,  but  will  have  them  (if  we  can) 
whether  he  be  pleased  or  no ;  like  the  parasite  in  the  comedy, 
^'  Qui  comedit  quod  fuit  et  quod  non  fuit :  he  ate  all,  and 
more  than  all ;  what  was  set  before  him,  and  what  was  kept 
from  him."  But,  then,  for  spiritual  things,  for  the  interest 
of  our  souls,  and  the  affairs  of  the  kingdom,  we  pray  to  God 
with  just  such  a  zeal  as  a  man  i)egs  of  a  chirurgeon  to  cut 
him  of  the  stone,  or  a  condemned  man  desires  his  execu- 
tioner quickly  to  put  him  out  of  his  pain,  by  taking  away  his 
life  :  when  things  are  come  to  that  pass  it  must  be  done ;  but 
God  knows  with  what  little  complacency  and  desire  the  man 
makes  his  request.  And  yet  the  things  of  religion  and  the 
Spirit  are  the  only  things  that  ought  to  be  desired  vehe- 
mently, and  pursued  passionately,  because  God  hath  set  such 
a  value  upon  them,  that  they  are  the  effects  of  his  greatest 
loving-kindness ;  they  are  the  purchases  of  Christ's  blood, 
and  the  effect  of  his  continual  intercession,  the  fruits  of  his 
bloody  sacrifice,  and  the  gifts  of  his  healing  and  saving 
mercy,  the  graces  of  God's  Spirit,  and  the  holy  instruments 
of  felicity ;  and  if  we  can  have  fondnesses  for  things  indifferent 
or  dangerous,  our  prayers  upbraid  our  spirits  when  we  beg 
coldly  and  tamely  for  those  things  for  which  we  ought  to 
die,  which  are  more  precious  than  the  globes  of  kings,  and 
weightier  than  imperial  sceptres,  richer  than  the  spoils  of  the 
sea,  or  the  treasures  of  the  Indian  hills. 

He  that  is  cold  and  tame  in  his  prayers  hath  not  tasted 
of  the  deliciousness  of  religion  and  the  goodness  of  God  :  he 
18  a  stranger  to  the  secrets  of  the  kingdom;  and,  therefore,  he 
does  not  know  what  it  is,  either  to  have  hunger  or  satiety ; 
and,  therefore,  neither  are  they  hungry  for  God,  nor  satisfied 
with  the  world  ;  but  remain  stupid  and  inapprehensive,  with- 
out resolution  and  determination,  never  choosing  clearly, 
nor  pursuing  earnestly,  and,  therefore,  never  enter  into  pos- 
session ;  but  always  stand  at  the  gate  of  weariness,  unneces- 
sary caution,  and  perpetual  irresolution.      But  so  it  is  too 
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often  in  our  prayers.  We  come  to  Gknl^becaaBe  it  is  civil  ao  to 
do,  and  a  general  custom;  but  neither  drawn  thither  by  love, 
nor  pinched  by  spiritual  necessities^  and  pungent  apprehen- 
sions. We  say  so  many  prayers,  because  we  are  resolved  ao 
to  do;  and  we  pass  through  them,  sometimes  with  a  little 
attention,  sometimes  with  none  at  all.  And  can  we  think 
that  the  grace  of  chastity  can  be  obtained  at  such  a  parchaae? 
that  grace  that  hath  cost  more  labours  than  all  the  persecu- 
tions of  faitli,  and  all  the  disputes  of  hope,  and  all  the  ex- 
pense of  charity  besides,  amounts  to?  Can  we  expect  that 
our  sins  should  be  washed  by  a  lazy  prayer?  Can  an  indif- 
ferent prayer  quench  the  flames  of  hell,  or  rescue  us  frona  an 
eternal  sorrow  7  Is  lust  so  soon  overcome,  that  the  very 
naming  it  can  master  it?  Is  the  devil  so  slight  and  easy 
an  enemy,  that  he  will  fly  away  from  us  at  the  first  word, 
spoken  without  power,  and  without  vehemence?  Read,  and 
attend  to  the  accents  of  the  prayers  of  saints.  **  I  cried  day 
and  night  before  thee,  O  Lord :  my  soul  refused  comfort ; 
my  throat  is  dry  with  calling  u]>on  my  God;  my  knees  are 
weak  through  fasting  ;'*  and,  ''  Let  me  alone,"  says  Qod  to 
Mosch;  and  ''  I  will  not  let  thee  go  till  thou  hast  blessed 
me,**  said  Jacob  to  the  angel.  And  I  shall  tell  yon  a  short 
character  of  a  fervent  prayer  out  of  the  practice  of  St.  Jerome, 
in  hJH  epistle  *^  ad  KiiHtachium  de  Custodia  Virginitatis.** 
'^  Ik'ing  destitute  of  all  hel]>,  I  threw  myself  down  at  the  feet 
of  JesiiM ;  I  watered  his  feet  with  tears,  and  wiped  them  with 
my  hair,  and  mortified  the  lust  of  my  flesh  with  the  absti- 
nence and  hungry  diet  of  many  weeks.  I  remember,  that  in 
my  crying  to  God,  I  did  frequently  join  the  night  and  the 
day,  and  never  did  entertain  in  call,  nor  cease  for  beating 
my  breant,  till  the  mercy  of  the  Lord  brought  to  me  peace 
and  freedom  from  t#'mptatiori.  Afler  many  tears,  and  my 
eyeH  fixtnl  in  h^avm,  I  flioiiglil  myHcIf  sometimes  encircled 
with  trrK;|m  of  Uftyt'h  ;  und  then  at  last  I  sang  to  God,  '  We 
will  run  a/lU?r  th^'^?  irif/;  th<f  smfjl  and  deliciousncss  of  thy 
preeiofj^  oifj*ifi«'/*u  ,'  "  «twh  n  |irayer  as  this  will  never  re- 
turn without  it*  frruntt,  Hut,  though  your  person  be  as 
graciofjM  nn  hntt'l  m  J'/h,  Htu\  your  desire  as  holy  as  the 
love  of  ayig<'l«»  *«d  y/uf  nt'^'^'^UioH  great  an  a  new  penitent, 
yet  it  piiffc^  uof  itn  ^|//«jd«,  imiIi'hh  it  Im3  also  as  loud  as 
thunder,  \m,^y9tmU'  ««  tJ^  ^^M »  */f  wonmn,  and  clamorous  as 
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necessity.  And  we  may  guess  at  the  degrees  of  importunity 
by  the  insinuation  of  the  apostle :  ^*  Let  the  married  abstain 
for  a  time,"  ut  vacent  orationi  etjejuniOj "  that  they  may  attend 
to  prayer ;"  it  is  a  great  attendance,  and  a  long  diligence,  that 
is  promoted  by  such  a  separation ;  and  supposes  a  devotion, 
that  spends  more  than^many  hours:  for  ordinary  prayers, 
and  many  hours  of  every  day,  might  well  enough  consist 
with  an  ordinary  cohabitation  ;  but  that  which  requires  such 
a  separation,  calls  for  a  longer  time  and  a  greater  attendance 
than  we  usually  consider.  For  every  prayer  we  make  is 
considered  by  God,  and  recorded  in  heaven ;  but  cold  prayers 
are  not  put  into  the  account,  in  order  to  effect  and  accepta- 
tion ;  but  are  laid  aside  like  the  buds  of  roses,  which  a  cold 
wind  hath  nipped  into  death,  and  the  discoloured  tawny  face 
of  an  Indian  slave :  and  when,  in  order  to  your  hopes  of 
obtaining  a  great  blessing,  you  reckon  up  your  prayers  with 
which  you  have  solicited  your  suit  in  the  court  of  heaven, 
you  must  reckon,  not  by  the  number  of  the  collects,  but  by 
your  sighs  and  passions,  by  the  vehemence  of  your  desires, 
and  the  fervour  of  your  spirit,  the  apprehension  of  your  need, 
and  the  consequent  prosecution  of  your  supply.  Christ 
prayed  %^a\tya7g  /o%ufa?j;,  "  with  loud  cryings,"  and  St.  Paul 
made  mention  of  his  scholars  in  his  prayers  **  night  and  day," 
Fall  upon  your  knees  and  grow  there,  and  let  not  your  de- 
sires cool  nor  your  zeal  remit,  but  renew  it  again  and  again, 
and  let  not  your  offices  and  the  custom  of  praying  put  thee 
in  mind  of  thy  need,  but  let  thy  need  draw  thee  to  thy  holy 
offices ;  and  remember  how  great  a  God,  how  glorious  a 
Majesty,  you  speak  to ;  therefore,  let  not  your  devotions  and 
addresses  be  little.  Remember  how  great  a  need  thou  hast ; 
let  not  your  desires  be  less.  Remember  how  great  the  thing 
is  you  pray  for ;  do  not  undervalue  it  with  any  indifference. 
Remember  that  prayer  is  an  act  of  religion ;  let  it,  therefore, 
be  made  thy  business  :  and,  lastly.  Remember  that  God 
hates  a  cold  prayer  ;  and,  therefore,  will  never  bless  it,  but  it 
shall  be  always  ineffectual. 

3.  Under  this  title  of  lukewarmness  and  tepidity  may  be 
comprised  also  these  cautions  :  that  a  good  man's  prayers 
are  sometimes  hindered  by  inadvertency,  sometimes  by  want 
of  perseverance.  For  inadvertency,  or  want  of  attendance 
to  the  sense  and  intention  of  our  prayers,  is  certainly  an 
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effect  of  lukewarmness,  and  a  certain  companion  and  ap- 
pendage to  human  infirmity ;  and  is  only  so  remedied  as  oar 
prayers  are  made  zealous,  and  our  infirmities  pass  into  the 
strengths  of  the  Spirit.  But  if  we  were  quick  in  our  per- 
ceptions, either  concerning  our  danger,  or  our  need,  or  the 
excellence  of  the  object,  or  the  glories  of  God,  or  the  niceties 
and  {)erfections  of  religion,  we  should  not  dare  to  throw  away 
our  prayers  so  like  fools,  or  come  to  God  and  say  a  prayer 
with  our  mind  standing  at  distance,  trifling  like  untaught 
boys  at  their  books,  with  a  truantly  spirit.  I  shall  say  no 
more  to  this,  but  that,  in  reason,  we  can  never  hope  that  God 
in  heaven  will  hear  our  prayers  which  we  ourselves  speak, 
and  yet  hear  not  at  the  same  time  when  we  ourselves  speak 
them  with  instruments  joined  to  our  ears;  even  with  those 
organs  which  are  parts  of  our  hearing  faculties.  If  they  be 
not  worth  our  own  attending  to,  they  are  not  worth  God's 
hearing  ;  if  they  are  worth  God's  attending  to,  we  must  make 
them  so  by  our  own  zeal,  and  passion,  and  industry,  and  ob- 
servation, and  a  present  and  a  holy  spirit. 

But  concerning  perseverance,  the  consideration  is  some- 
thing distinct.  For  when  our  prayer  is  for  a  great  matter, 
and  a  great  necessity,  strictly  attended  to,  yet  we  pursue  it 
only  by  chance  or  humour,  by  the  strengths  of  fancy,  and 
natural  disposition  ;  or  else  our  choice  is  cool  as  soon  as  hot, 
like  the  emissions  of  lightning,  or  like  a  sunbeam  often 
interrupted  with  a  cloud,  or  cooled  with  intervening  showers: 
and  our  prayer  is  without  fruit,  because  the  desire  lasts  not, 
and  the  prayer  lives  like  the  repentance  of  Simon  Magus,  or 
the  trembling  of  Felix,  or  the  Jews'  devotion  for  seven  days 
of  unleavened  bread  during  the  Passover,  or  the  feast  of 
tabernacles :  but  if  we  would  secure  the  blessing  of  our 
prayers,  and  the  effect  of  our  prayers,  we  must  never  leave 
till  we  have  obtained  what  we  need. 

There  are  many  that  pray  against  a  temptation  for  a 
month  together,  and  so  long  as  the  prayer  is  fervent,  so  long 
the  man  hath  a  nolition,  and  a  direct  enmity  against  the 
lust ;  he  consents  not  all  that  while  ;  but  when  the  month  is 
gone,  and  the  prayer  is  removed,  or  become  less  active,  then 
the  temptation  returns,  and  forages,  and  prevails,  and  seizes 
upon  all  our  unguarded  strengths.  There  are  some  desires 
which  have  a  period,  and  God*s  visitations  expire  in  mercy 
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at  the  revolution  of  a  certain  number  of  days;  and  our  prayer 
must  dwell  so  long  as  God's  anger  abides ;  and  in  all  the 
storm  we  nmst  outcry  the  noise  of  the  tempest,  and  the 
voices  of  that  thunder.  But  if  we  become  hardened,  and  by 
custom  and  cohabitation  with  the  danger  lose  our  fears,  and 
abate  of  our  desires  and  devotions,  many  times  we  shall  find, 
that  God,  by  a  sudden  breach  upon  us,  will  chastise  us  for 
letting  our  hands  go  down.  Israel  prevailed  no  longer  than 
Moses  held  up  his  hands  in  prayer ;  and  he  was  forced  to 
continue  his  prayer  till  the  going  down  of  the  sun  ;  that  is, 
till  the  danger  was  over,  till  the  battle  was  done.  But  when 
our  desires,  and  prayers,  are  in  the  matter  of  spiritual 
danger,  they  must  never  be  remitted,  because  danger  conti- 
nues for  ever,  and,  therefore,  so  must  our  watchfulness,  and 
our  guards.  **  Vult  enim  Deus  rogari,  vult  cogi,  vult  qua- 
dam  importunitatc  vinci,"  says  St.  Gregory ;  "  God  loves  to 
be  invited,  entreated,  importuned,  with  an  unquiet,  restless 
desire  and  a  persevering  prayer."  x^rj  a3/aXg/Vr«;  lu^stf^a/  rtji 
Ti^i  rh  ^bTov  ^^fiifxitagy  said  Proclus.  That  is  a  holy  and  a  reli- 
gious prayer,  that  never  gives  over,  but  renews  the  prayer,  and 
dwells  upon  the  desire;  for  this  only  is  effectual.  Aij^^vovr/ 
P§orf  x^ai'Tvoi  fjudxa^tg  riXs^outf/,  '^  God  hears  the  persevering 
man,  and  the  unwearied  prayer."  For  it  is  very  considerable 
that  we  be  very  curious  to  observe,  that  many  times  a  lust 
is  sopifOf  non  mortua^ '  it  is  asleep; '  the  enemy  is  at  truce,  and 
at  quiet  for  awhile,  but  not  conquered, '  not  dead ; '  and  if  we 
put  off  our  armour  too  soon,  we  lose  all  the  benefit  of  our 
former  war,  and  are  surprised  by  indiligence  and  a  careless 
guard.  For  God  sometimes  binds  the  devil  in  a  short  chain, 
and  gives  his  servants  respite,  that  they  may  feel  the  short 
pleasures  of  a  peace,  and  the  rest  of  innocence;  and  perceive 
what  are  the  eternal  felicities  of  heaven,  where  it  shall  be  so 
for  ever;  but  then  we  must  return  to  our  warfare  again ;  and 
every  second  assault  is  more  troublesome,  because  it  finds 
our  spirits  at  ease,  and  without  watchfulness,  and  delighted 
with  a  spiritual  rest,  and  keeping  holyday.  But  let  us  take 
heed ;  for  whatsoever  temptation  we  can  be  troubled  withal 
by  our  natural  temper,  or  faf;  t)i#  condition  of  our  life,  or  the 
evil  circumstances  <^MHH||l|hfcl^  ^^^S  ^^  ^^  h»>Ye  ca- 
pacity to  feel  it,  80  loHJ^^^^^^Bittf » ^^^  must  '^  watch 
thereunto  with  MMi^^^^^^^^^BKKence.    And  when 
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your  temptations  let  you  alone,  let  not  your  Gtod  alone ;  but 
lay  up  prayers  and  the  blessings  of  a  constant  devotion 
against  the  day  of  trial.  Well  may  your  temptation  sleep, 
but  if  your  prayers  do  so,  you  may  chance  to  be  awakened 
with  an  assault  that  may  ruin  you.  Howeyer,  the  role  is 
easy  :  Whatsoever  you  need,  ask  it  of  Grod  so  long  as  you 
waut  it,  even  till  you  have  it.  For  Gh)d,  therefore,  many 
times  defers  to  grant,  that  thou  mayest  persevere  to  ask ; 
and  because  every  holy  prayer  is  a  glorification  of  Gtxl  by 
the  confessing  many  of  bis  attributes,  a  lasting  and  a  perse- 
vering prayer  is  a  little  image  of  the  hallelujahs  and  sendees 
of  eternity ;  it  is  a  continuation  to  do  that,  according  to  oar 
measures,  which  we  shall  be  doing  to  eternal  ages :  there- 
fore, think  not  that  five  or  six  hearty  prayers  can  secare  to 
thee  a  great  blessing,  and  a  supply  of  a  mighty  necessity. 
He  that  prays  so,  and  then  leaves  ofi^,  hath  said  some  prayers, 
and  done  the  ordinary  offices  of  his  religion  :  but  hath  not 
secured  the  blessing,  nor  used  means  reasonably  proportion- 
able to  a  mighty  interest. 

4.  The  prayers  of  a  good  man  are  oftentimes  hindered, 
and  destitute  of  their  eficct,  for  want  of  praying  in  good 
company ;   for  sometimes  an  evil  or  an  obnoxious  person 
hath  so  secured  and  ascertained  a  mischief  to  himself,  that 
he  that  stays  in  his  company  or  his  traffic,  must  also  share  in 
his  punishment :  and  the  Tyrian  sailors,  with  all  their  vows 
and  prayers,  could  not  obtain  a  prosperous  voyage  so  long 
as  Jonas  wa^  within  the  bark ;  for  in  this  case  the  interest  is 
divided,  and  the  public  sin  prevails  above  the  private  piety. 
When  the  philosopher  asked  a  penny  of  Antigonus,  he  told 
him  ^  it  was  too  little  for  a  king  to  give  ; '  when  he  asked  a 
talent,  he  told  him  ^  it  was  too  much  for  a  philosopher  to 
receive;'  for  he  did  purpose  to  cozen  his  own  charity,  and 
elude    the  other's   necessity,   upon   pretence   of  a   double 
inequality.     So  it  is  in  the  case  of  a  good  man  mingled 
in  evil  company ;  if  a  curse  be  too  severe  for  a  good  man, 
a  mercy  is  not  to  be  expected  by  evil  company;    and  his 
prayer,  when  it  is  made  in  common,  must  partake  of  that 
event  of  things  which  is  appropriate  to  that  society.    The 
purpose  of  this  caution  is,  that  every  good  man  be  carefid 
that  he  do  not  mingle  his  devotion  in  the  communions  of 
heretical  persons,  and  in  8chismat\ca\  eoTv^exiXid^^  \  {<sv  tT 


THE  RETURN  OF  PRAYERS.  79 

though  he  be  like  them  that  follow  Absalom  in  the  simplicity 
of  their  heart,  yet  his  intermedial  fortune,  and  the  event  of 
his  present  affairs,  may  be  the  same  with  Absalom's ;  and  it 
is  not  a  light  thing  that  we  curiously  choose  the  parties  of 
our  communioD.  I  do  not  say  it  is  necessary  to  avoid  all 
the  society  of  evil  persons;  "  for  then  we  must  go  out  of  the 
world  ; "  and  when  we  have  thrown  out  a  drunkard,  possi- 
bly we  have  entertained  a  hypocrite ;  or  when  a  swearer  is 
gone,  an  oppressor  may  stay  still ;  or  if  that  be  remedied, 
yet  pride  is  soon  disceruible,  but  not  easily  judicable :  but 
that  which  is  of  caution  in  this  question,  is,  that  we  never 
mingled  with  those  whose  very  combination  is  a  sin;  such 
as  were  Corah  and  his  company,  that  rebelled  against  Moses, 
their  prince ;  and  Dathan  and  Abiram,  that  made  a  schism 
in  religion  against  Aaron  the  priest :  for  so  said  the  Spirit 
of  the  Lord,  '*  Come  out  from  the  congregation  of  these 
men,  lest  ye  perish  in  their  company;"  and  all  those  that 
were  abused  in  their  communion,  did  perish  in  the  gain- 
saying of  Corah.  It  is  a  sad  thing  to  see  a  good  man 
cozened  by  fair  pretences,  and  allured  into  an  evil  snare ; 
for  besides  that  he  dwells  in  danger,  and  cohabits  with  a 
dragon,  and  his  virtue  may  change  by  evil  persuasion  into 
an  evil  disposition,  from  sweetness  to  bitterness,  from  thence 
to  evil  speaking,  from  thence  to  believe  a  lie,  and  from 
believing  to  practise  it ;  — besides  this,  it  is  a  very  great  sad- 
ness, that  such  a  man  should  lose  all  his  prayers  to  very 
many  purposes.  God  will  not  respect  the  offering  of  those 
men  who  assemble  by  a  peevish  spirit ;  and  therefore,  al- 
though God  in  pity  regards  the  desires  of  a  good  man,  if 
innocently  abused,  yet  as  it  unites  in  that  assembly,  God 
will  not  hear  it  to  any  purposes  of  blessing  and  holiness : 
unless  **  we  keep  the  unity  of  the  Spirit  in  the  bond  of  peace," 
we  cannot  have  the  blessing  of  the  Spirit  in  the  returns  of  a 
holy  prayer ;  and  all  those  assemblies  which  meet  together 
against  God  or  God's  ordinance,  may  pray,  and  call,  and  cry 
loudly  and  frequently,  and  still  they  provoke  God  to  anger; 
and  many  times  he  will  not  have  so  much  mercy  for  them 
as  to  deny  them,  but  lets  them  prosper  in  their  sin,  till  it 
swells  to  intolerable  and  unpardonable.  Boft  whea  good 
men  pray  with  one  heart,  and  in  a  holf  i 

desires,  lawful  in  tliek 
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persons  be  of  different  eomplexionSy  then  the  prayer  flies  up 
to  God  like  the  hymns  of  a  choir  of  angels ;  for  God, — that 
made  body  and  soul  to  be  one  man,  and  Grod  and  man  to  be 
one  Christ ;  and  three  persons  are  one  God,  and  his  praises 
are  sung  to  him  by  choirs,  and  the  persons  are  joined  in 
orders,  and  the  orders  into  hierarchies,  and  all,  that  Grod 
might  be  served  by  unions  and  communities, — loves  that  his 
Church  should  imitate  the  concords  of  heaven,  and  the  unions 
of  God,  and  that  every  good  man  should  promote  the  interests 
of  bis  prayers,  by  joining  in  the  communion  of  saints  in  the 
unions  of  obedience  and  charity,  with  the  powers  that  Gtod 
and  the  laws  have  ordained. 

The  sum  is  this:  If  the  man  that  makes  the  prayer  be  an 
unholy  person,  his  prayer  is  not  the  instrument  of  a  bless- 
ing, but  a  curse;  but  when  the  sinner  begins  to  repent  truly, 
then  his  desires  begin  to  be  holy.     But  if  they  be  holy,  and 
just,  and  good,  yet  they  are  without  profit  and  effect,  if  the 
prayer  be  made  in  schism,  or  an  evil  communion,  or  if  it  be 
made  without  attention,  or  if  the  man  soon  gives  over,  or 
if  the  prayer  be  not  zealous,  or  if  the  man  be  angry.     Tliere 
are  very  many  ways  for  a  good  man  to  become  nnblessed 
and  unthriving  in  his  prayers,  and  he  cannot  be  secure  un- 
less he  be  in  the  state  of  grace,  and  his  spirit  be  quiet,  and 
his  mind  be  attentive,  and  his  society  be  lawful,  and  his 
desires  earnest  and  passionate,  and  his  devotions  persever- 
ing, lasting  till  his  needs  be  served  or  exchanged  for  another 
blessing:  so  that,  what  Lo^Iius  (apud  Cicer.  de  Seneciuiejnid 
concerning  old  age,  ''  Neqne  in  summa  inopia  levis  esse  se- 
nectus  potest,  ne  sapienti  quidem,  nee  insipienti  etiam  in 
summa  copia  non  gravis ;   That  a  wise  man  could  not  bear 
old  age,  if  it  were  extremely  poor;  and  yet  if  it  were  very  rich, 
it  were  intolerable  to  a  fool ; "  we  may  say  concerning  our 
prayers;  they  are  sins  and  unholy,  if  a  wicked  man  makes 
them  ;  and  yet  if  they  be  made  by  a  good  man,  they  are  in- 
effective, unless  they  be  improved  by  their  proper  disposi- 
tions.    A  good  man  cannot  prevail  in  his  prayers,  if  his 
desires  be  cold,  and  his  affections  trifling,  and  his  industry 
soon  weary,  and  his  society  criminal ;  and  if  all  these  ap- 
pendages of  prayer  be  observed,  yet  they  will  do  no  good 
to  an  evil  man ;  for  his  prayer  that  begins  in  sin,  shall  end 
J  a  sorrow. 
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PART  III. 


III.  Next  I  am  to  inquire  and  consider,  What  de^r^i^i 
and  circumstanced  of  piety  are  required  to  make  un  fit  to  bo 
intercessors  for  others,  and  to  pray  for  them  with  probable 
effect?  I  say  "with  probable  effect;"  for  when  the  evunt 
principally  depends  upon  that  which  is  not  within  our  own 
election,  such  as  are  the  lives  and  actions  of  others,  all  that 
we  can  consider  in  this  affair  is,  whether  we  bo  persons  flt 
to  pray  in  the  behalf  of  others,  that  hinder  not,  but  are  per« 
sons  within  the  limit  and  possibilities  of  the  present  mercy* 
When  the  Emperor  Maximinus  was  smitten  with  the  wrath 
of  God,  and  a  sore  disease,  for  his  cruel  persecuting  the 
Christian  cause,  and  putting  so  many  thousand  innocent 
and  holy  persons  to  death,  and  he  understood  the  Yoice  of 
Grod  and  the  accents  of  thunder,  and  discerned  thai  crnehy 
was  the  cause,  he  reroked  the  decrees  ma/le  against  the 
Christians,  recalled  them  from  tbi;ir  cares  and  deserts^  iht^f 
sanctuaries  and  retirements^  and  enjoined  thern  to  prny  ffff 
the  life  and  health  of  their  prince,  Tb45ry  dkl  no ;  and  tfiirjr 
who  could  command  momifatn»  to  rtmote  aiy/l  were  ol>ey«^)f 
they  who  ccNikl  do  mit^^f  they  wbo^  wiib  itm  k^  of 
pntjer^  eotM  open  Ood's  fonr  etosieU^  of  the  w^fmh  ntA  tb# 
ffrate^  id  pr&rid^rmte  acwi  rmni'^ — tsfmUi  not  fA^mn  tof  fbeif 
bloody  emperor  otm^  drojy  of  merey,  hat  he  m*t(^  4ie  nm^' 
able  for  ever.  Ood  woukt  apoC  he  e:nireaF#ed  for  \fm  %  tmA 
tboogik  &e  Io^e<l  the  ^rxjtt  hte;x&m  ht  lo^e^l  ff»e  *!N6e»le#^ 
yet  MaanminiM  was  noc  worthy  to  reeei-^er  the  fAe^m^r  A^ 
ft  wa^  tkeeatened  «5o  fKe  f<*heilk>ni»  j^eo^  of  l<rr»el^  (wn4^  fVf 
tbem,  so  ail  people  tl^at  ^h^^nkt  <im  sprie^oft*4y  a^^g^smi^e  i^ 
Lorrf^  God  ^  would  break  their  i*f^  of  hr<n^,*'  *»«*  ev<*i*  tlwsf 
rij^tseoim  r^hould  not:  he  prevailingf  iTifer(re?wor^ ;  ^*  Tho«-i[ii' 
5oah,  Job,  or  I!>?miel,  w^e  fher<*,.  they  i^houM  deliver  HnC 
their  own  ^onls  by  fheir  nqfbteon>me9^^  »ith  the  Lord  Go4/'' 
And  when  Abntham  prevailed  v^  fcr  with  Ood  in  the  bekiil^ 
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of  Sodom  and  the  five  cities  of  the  plain,  it  had  its  period: 
if  there  had  been  ten  righteous  in  Sodom,  it  should  have 
been  spared  for  their  sakes ;  but  four  only  were  found,  and 
they  only  delivered  their  own  souls  too ;  but  neither  their 
righteousness,  nor  Abraham's  prayer,  prevailed  any  further. 
And  we  have  this  case  also  mentioned  in  the  New  Testa- 
ment :  *^  If  any  man  see  his  brother  sin  a  sin  which  is  not 
unto  death,  he  shall  ask,  and  he  shall  give  him  life  for  them 
that  sin  not  unto  death."  ^  At  his  prayer  the  sinner  shall 
receive  pardon;  God  shall  **  give  him  life  for  them/'  to  him 
that  prays  in  their  behalf  that  sin,  provided  it  be  '*  not  a  sin 
unto  death;"  for  ''  there  is  a  sin  unto  death,  but  I  do  not 
say  that  he  shall  pray  for  it :"  there  his  commission  expires, 
and  his  power  is  confined.  For  there  are  some  sins  of  that 
state  and  greatness  that  God  will  not  pardon.  St.  Austin,  in 
his  books  '  de  Sennone  Domini  in  Monte,'  affirms  it,  concern- 
ing some  one  single  sin  of  a  perfect  malice.  It  was  also  the 
opinion  of  Origen  and  Athanasius,  and  is  followed  by 
Venerable  Bede ;  and  whether  the  apostle  means  a  peculiar 
state  of  sin,  or  some  one  single  great  crime  which  also  sup- 
poses a  precedent  and  a  present  state  of  criminal  condition : 
it  is  such  a  thing  as  will  hinder  our  prayers  from  prevailing 
in  their  behalf:  we  are  therefore  not  encouraged  to  pray^ 
because  they  cannot  receive  the  benefit  of  Christ's  interces* 
sion,  and  therefore  much  less  of  our  advocation,  which  only 
can  prevail  by  virtue  and  participation  of  his  mediation. 
For  whomsoever  Christ  prays,  for  them  we  pray ;  that  is, 
for  all  them  that  are  within  the  covenant  of  repentance,  for 
all  whose  actions  have  not  destroyed  the  very  being  of  reli- 
gion, who  have  not  renounced  their  faith,  nor  voluntarily 
quit  their  hopes,  nor  openly  opposed  the  Spirit  of  grace,  nor 
grown  by  a  long  progress  to  a  resolute  and  final  impiety, 
nor  done  injustices  greater  than  sorrow,  or  restitution,  or 
recompense,  or  acknowledgment.  However,  though  it  may 
be  uncertain,  and  disputed  concerning  the  number  of  '*  sins 
unto  death,"  and  therefore  to  pray,  or  not  to  pray,  is  not 
matter  of  duty ; — yet  it  is  all  one  as  to  the  effect,  whether  we 
know  them  or  no ;  for  though  we  intend  charity,  when  we 
pray  for  the  worst  of  men^ — ^yet  concerning  the  event  Grod 

^  1  John,  T.  16. 
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i?ill  tate  care,  and  will  certainly  return  thy  prayer  upon  thy 
own  head,  though  thou  didst  desire  it  Bhould  water  and 
refresh  thy  neighbour's  dryness :  and  St.  John  so  expressed 
it,  as  if  he  had  left  the  matter  of  duty  undetermined ;  be- 
cause the  instances  are  uncertain ;  yet  the  event  b  certiunly 
none  at  all,  therefore  because  we  are  not  encouraged  to 
pray,  and  because  it  is  a  ''sin  unto  death;"  that  is,  such  k 
sin  that  hath  no  portion  in  the  promises  of  life,  and  the  state 
of  repentance.  But,  now,  suppose  the  man  for  whom  we 
pray  to  be  capable  of  mercy,  within. the  covenant  of  repent- 
ance and  not  far  from  the  kingdom  of  heaven ;  yet, 

1.  No  prayers  of  others  can  further  prevail,  than  to 
remove  this  person  to  the  next  stage  in  order  to  felicity. 
When  St.  Monica  prayed  for  her  son,  she  did  not  pray  to 
God  to  save  him,  but  to  convert  him  ;  and  when  Grod  intended 
to  reward  the  prayers  and  alms  of  Cornelius,  he  did  not  do  it 
by  giving  him  a  crown,  but  by  sending  an  apostle  to  him  to 
make  him  a  Christian ;  the  meaning  of  which  observation 
is,  that  we  may  understand,  that  as,  in  the  person  prayed  for, 
there  ought  to  be  the  great  disposition  of  being  in  a  savabte 
condition;  so  there  ought  also  to  be  all  the  intermedial 
aptnesses :  for  just  as  he  is  disposed,  so  Can  we  prevail ;  and 
the  prayers  of  a  good  man  first  prevail  in  behalf  of  a  sinner, 
that  he  shall  be  invited,  that  he  shall  be  reproved, — and  then 
that  he  shall  attend  to  it,  then  that  he  shall  have  his  heart 
opened,  and  then  that  he  shall  repent:  and  still  a  good 
man's  prayers  follow  him  through  the  several  stages  of 
pardon,  of  sanctiflcation,  of  restraining  graces,  of  a  mightjr 
Providence,  of  great  assistance,  of  perseverance,  and  a  holy 
death.  No  prayers  can  prevail  upon  an  indisposed  person : 
for  the  sun  himself  cannot  enlighten  a  blind  eye,  nor  tb6 
soul  move  a  body  whose  silver  cord  is  loosed,  and  whoi^ 
joints  are  untied  by  the  rudeness  and  dissolutions  of  a  per- 
tinacious sickness.  But,  then,  suppose  an  eye  quick  and 
healthful,  or  apt  to  be  refreshed  with  light  and  a  friendly 
prospect;  yet  a  glowworm  or  a  diamond,  the  shells  of 
pearl  or  a  dead  man's  candle,  are  not  enough  to  make  him 
discern  the  beauties  of  the  world,  and  to  admire  the  glories 
of  creation .     Therefore, 

2*  As  the  persons  must  be  capable  for  whom  we  pray, 
so  they  that  pray  for  othefs,  most  be  per^ou^  exlt^«ixivo»x^ 
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in  something.  1 .  If  persons  be  of  an  extraordinary  piety, 
they  are  apt  to  be  intercessors  for  others.  This  appears  in 
the  case  of  Job:  when  the  wrath  of  God  was  kindled 
against  Eliphaz  and  his  two  friends,  God  commanded  them 
to  offer  a  sacrifice,  but  "  my  servant  Job  shall  pray  for  you, 
for  him  will  I  accept:'**^  and  it  was  so  in  the  case  of  the 
prevaricating  Israelites ;  God  was  full  of  indignation  against 
them,  and  smote  them;  ** then  stood  up  Phinehas  and  prayed, 
and  the  plague  ceased."  For  this  man  was  a  good  man, 
and  the  spirit  of  an  extraordinary  zeal  filled  him,  and  he  did 
glory  to  God  in  the  execution  upon  Zimri  and  his  fair 
Midianite.  And  it  was  a  huge  blessing,  that  was  entailed 
upon  the  posterity  of  Abraham,  Isaac,  and  Jacob;  because 
they  had  a  great  religion,  a  great  power  with  God,  and 
their  extraordinary  did  consist  especially  in  the  matter  of 
prayers  and  devotion  ;  for  that  was  eminent  in  them,  besides 
their  obedience:  for  so  Maimonides  tells  concerning  them, 
that  Abraham  first  instituted  morning-prayer.  The  afiairs  of 
religion  had  not  the  same  constitution  then  as  now.  They 
worshipped  God  never  but  at  their  memorials,  and  in  places, 
and  seldom  times  of  separation.  They  bowed  their  head 
when  they  came  to  a  hallowed  stone^  and  upon  the  top  of 
their  staff,  and  worshipped  when  they  came  to  a  consecrated 
pillar ;  but  tliis  was  seldom  :  iand  they  knew  not  the  secrets 
and  the  privileges  of  a  frequent  prayer,  of  intercourses  with 
God  by  ejaculations,  and  the  advantages  of  importunity : 
and  the  doctors  of  the  Jews,  that  record  the  prayer  of  Noah, 
who  in  all  reason  knew  the  secret  best,  because  he  was  to 
teach  it  to  all  the  world, — yet  have  transmitted  to  us  but  a 
short  prayer  of  some  seven  lines  long ;  and  this  he  only  said 
within  the  ark,  in  that  great  danger,  once  on  a  day,  pro- 
voked by  his  fear,  and  stirred  up  by  a  religion  then  made 
actual,  in  those  days  of  sorrow  and  penance.  But,  in  the 
descending  ages,  when  God  began  to  reckon  a  church  in 
Abraham's  family ;  there  began  to  be  a  new  institution  of 
offices,  and  Abraham  appointed  that  God  should  be  prayed 
to  every  morning.  Isaac  being  taught  by  Abraham,  made  a 
law,  or  at  least  commended  the  practice,  and  adopted  it  into 
the  religion,  that  God  should  be  worshipped  by  decimation, 
or  tithing,  of  our  goods ;  and  he  added  an  order  of  prayer  to 

«  Chap.  xlii.  7,  8. 
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be  said  in  the  afternoon ;  and  Jacob,  to  make  up  the  office 
complete,  added  evening-prayer ;  and  God  was  their  God, 
and  they  became  fit  persons  to  bless,  that  is,  of  procuring 
blessings  to  their  relatives,  as  appears  in  the  instances  of 
their  own  families ;  of  the  king  of  Egypt,  and  the  cities  of 
the  plain.  For  a  man  of  an  ordinary  piety  is  like  Gideon's 
fleece,  wet  in  its  own  locks  ;  but  it  could  not  water  a  poor 
man  s  garden :  but  so  docs  a  thirsty  land  drink  all  the  dew 
of  heaven  that  wets  its  face,  and  a  greater  shower  makes 
no  torrent,  nor  digs  so  much  as  a  little  furrow,  that  the  drills 
of  the  water  might  pass  into  rivers,  or  refresh  their  neigh- 
bour's weariness ;  but  when  the  earth  is  full,  and  hath  no 
strange  consumj)tive  needs,  then  at  the  next  time,  when  God 
blesses  it  with  a  gracious  shower,  it  divides  into  portions, 
and  sends  it  abroad  in  free  and  equal  communications,  that 
all  that  stand  round  about  may  feel  the  shower.  So  is  a 
jgood  man*s  prayer;  his  own  cup  is  full,  it  is  crowned  with 
health,  and  overflows  with  blessings,  and  all  that  drink  of 
bis  cup  and  eat  at  his  table,  are  refreshed  with  his  joys,  and 
divide  with  him  in  his  holy  portions.  And,  indeed,  he  hath 
need  of  a  great  stock  of  piety,  who  is  first  to  provide  for  his 
own  necessities,  and  then  to  give  portions  to  a  numerous 
relation.  It  is  a  great  matter,  that  every  man  needs  for 
himself, — the  daily  expenses  of  his  own  infirmities,  the  un- 
thriving  state  of  his  omission  of  duties,  and  recessions  from 
perfection,  and  sometimes  the  great  losses  and  shipwrecks, 
the  plunderings  and  burning  of  his  house  by  a  fall  info  a 
deadly  sin;  and  most  good  men  are  in  this  condition,  that 
they  have  enough  to  do  to  live,  and  keep  themselves  above 
water ;  but  how  few  men  are  able  to  pay  their  own  debts, 
and  lend  great  portions  to  others  ?  The  number  of  those 
who  can  effectually  intercede  for  others  to  great  purposes 
of  grace  and  pardon,  are  as  soon  told  as  the  number  of 
wise  men,  as  the  gates  of  a  city,  or  the  entries  of  the  river 
Nilus. 

But,  then,  do  but  consider  what  a  great  engagement  this 
is  to  a  very  strict  and  holy  life.  If  we  chance  to  live  in 
times  of.an  extraordinary  trouble,  or  if  our  relatives  can  be 
capable  of  great  dangers  or  great  sorrows,  or  if  we  ourselves 
would  do  the  noblest  friendship  in  the  world,  and  oblige 
others  by  acts  of  greatest  benefit ;  if  we  would  ^§»\s»l  iVvivc 
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souls  and  work  towards  their  salvation ;  if  we  would  be 
public  ministers  of  the  greatest  usefulness  to  our  country ; 
if  we  would  support  kings,  and  relieve  the  great  necessities 
of  kingdoms;  if  we  would  be  eflective  in  the  stopping  of  a 
plague,  or  in  the  success  of  armies ; — a  great  and  an  exemplar 
piety,  and  a  zealous  and  holy  prayer,  can  do  all  this.  **  Sem- 
per tu  hoc  facito,  ut  cogites,  id  optimum  esse,  tute  ut  sis 
optiinus  ;  si  id  nequeas,  saltern  ut  optimis  sis  proximos ; — 
He  that  is  the  best  man  towards  God,  is  certainly  the  best 
minister  to  his  prince  or  country,  and  therefore  do  thou  en- 
deavour to  be  so,  and  if  thou  canst  not  be  so,  be  at  least  next 
to  the  best."  For,  in  that  degree  in  which  our  religion  is 
great,  and  our  piety  exemplar,  in  the  same  we  can  contribute 
tpwards  the  fortune  of  a  kingdom  ;  and  when  Elijah  was 
taken  into  heaven,  Elisha  mourned  for  him,  because  it  was 
a  loss  to  Israel;  "  My  father,  my  father,  the  chariots  of 
Israel  and  horsemen  thereof."  But  consider  how  useless 
thou  art,  when  thou  canst  not  by  thy  prayers  obtain  so  much 
mercy,  as  to  prevail  for  the  life  of  a  single  trooper,  or  in  a 
plague  beg  of  God  for  the  life  of  a  poor  maidservant ;  but 
the  ordinary  emanations  of  Providence  shall  proceed  to  issue 
without  any  arrest,  and  the  sword  of  the  angel  shall  not  be 
turned  aside  in  one  single  infliction.  Remember,  although 
he  is  a  great  and  excellent  person  that  can  prevail  with  God 
for  the  interest  of  others,  yet  thou  that  hast  no  stock  of 
grace  and  fevour,  no  interest  in  the  court  of  heaven,  art  but 
a  mean  person,  extraordinary  in  nothing ;  thou  hxt  unre- 
garded by  God,  cheap  in  the  sight  of  angels,  useless  to  thy 
prince  or  country  ;  thou  mayest  hold  thy  peace  in  a  time  of 
public  danger.  For  kings  never  pardon  murderers  at  the 
intercession  of  thieves  :  and  if  a  mean  mechanic  should  beg 
a  reprieve  for  a  condemned  traitor,  he  is  ridiculous  and 
impudent ;  so  is  a  vicious  advocate,  or  an  ordinary  person, 
with  God.  It  is  well  if  God  will  hear  him  begging  for  his 
own  pardon,  he  is  not  yet  disposed  to  plead  for  others. 

And  yet  every  man  that  is  in  the  state  of  grace,  every 
man  that  can  pray  without  a  sinful  prayer,  may  also  inter- 
cede for  others :  and  it  is  a  duty  for  all  men  to  do  it ;  all 
men,  I  say,  who  can  pray  at  all  acceptably :  **  I  will,  there- 
fore, that  prayers,  and  supplications,  and  intercessions,  and 
giving  of  thanks,  be  made  for  all  men ;"  and  this  is  a  duty 
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that  is  prescribed  to  all  them  that  are  concerned  in  the  duty 
and  in  the  blessings  of  prayer ;  but  this  is  it  which  I  say — 
if  their  piety  be  but  ordinary,  their  prayer  can  be  effectual 
but  in  easy  purposes,  and  to  smaller  degrees;  but  he  that 
would  work  effectually  towards  a  great  deliverance,  or  in 
great  degrees  towards  the  benefit  or  ease  of  any  of  his  rela- 
tiveSy  can  be  confident  of  his  success  but  in  the  same  degree 
in  which  his  person  is  gracious.  ''  There  are  strange  things 
in  heayen ;"  judgments  there  are  made  of  things  and  persons 
by  the  measures  of  religion,  and  a  plain  promise  produces 
effects  of  wonder  and  miracle ;  and  the  changes  that  are 
there  made,  are  not  effected  by  passions,  and  interests,  and 
corporal  changes :  and  the  love  that  is  there,  is  not  the  same 
thing  that  is  here;  it  is  more  beneficial,  more  reasonable, 
more  holy,  of  other  designs,  and  strange  productions ;  and 
upon  that  stock  it  is,  that  a  holy  poor  man,  that  possesses 
no  more  (it  may  be)  than  a  ewe-lamb,  that  eats  of  his  bread, 
and  drinks  of  his  cup,  and  is  a  daughter  to  him,  and  is  all 
his  temporal  portion, — this  poor  man  is  ministered  to  by 
angels,  and  attended  to  by  God,*  and  the^Holy  Spirit  makes 
intercession  for  him,  and  Christ  joins  the  man's  prayer  to 
his  own  advocation,  and  the  man  by  prayer  shall  save  the 
dty,  and  destroy  the  fortune  of  a  tyrant-army,  even  then 
when  God  sees  it  good  it  should  be  so  ;  for  he  will  no  longer 
deny  him  any  thing,  but  when  it  is  no  blessing ;  and  when 
it  is  otherwise,  his  prayer  is  most  heard  when  it  is  most 
denied. 

2.  That  we  should  prevail  in  intercessions  for  others,  we 
are  to  regard  and  to  take  care,  that  as  our  piety,  so  also 
mast  our  offices  be  extraordinary.  He  that  prays  to  recover 
a  fitmily  from  a  hereditary  curse,  or  to  reverse  a  sentence 
of  God,  to  cancel  a  decree  of  Heaven  gone  out  against  his 
fnend ;  he  that  would  heal  the  sick  with  his  prayer,  or  with 
his  devotion  prevail  against  an  army,  must  not  expect  such 
great  effects  upon  a  morning  or  evening  collect,  or  an  honest 
wish  put  into  the  recollections  of  a  prayer,  or  a  period  put 
in  on  purpose.  Mamercus,  bishop  of  Vienna,  seeing  his  city 
and  all  the  diocess  in  great  danger  of  perishing  by  an  earth- 
quake, instituted  great  litanies,  and  solemn  supplications, 
bmdes  the  ordinary  devotions  of  his  usual  hours  of  prayer  : 
and  Ike  Church,  firom  his  example,  took  up  the  prouaVv^^^^xA 
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translated  it  into  an  anniversary  solemnity,  and  upon  St. 
Mark's  day  did  solemnly  intercede  with  God  to  divert  or 
prevent  his  judgments  falling  upon  the  people,  **  majoribus 
litaniis,"  so  they  are  called ;  with  the  more  solemn  suppli- 
cations they  did  pray  unto  God  in  behalf  of  their  people. 
And  this  hath  in  it  the  same  consideration  that  is  in  every 
great  necessity ;  for  it  is  a  great  thing  for  a  man  to  be  so 
gracious  with  God  as  to  be  able  to  prevail  for  himself  and 
his  friend,  for  himself  and  his  relatives :  and,  therefore,  in 
these  cases,  as  in  all  great  needs,  it  is  the  way  of  prudence 
and  security,  that  we  use  all  those  greater  offices  which  God 
hath  appointed  as  instruments  of  importunity,  and  arguments 
of  hope,  and  acts  of  prevailing,  and  means  of  great  effect  and 
advocation :  such  as  are,  separating  days  for  solemn  prayer, 
all  the  degrees  of  violence  and  earnest  address,  fasting  and 
prayer,  alms  and  prayer,  acts  of  repentance  and  prayer, 
praying  together  in  public  with  united  hearts,  and,  above 
all,  praying  in  the  susception  and  communication  of  the 
holy  sacrament ;  the  effects  and  admirable  issues  of  which 
we  know  not,  and  perceive  not :  we  lose  because  we  desire 
not,  and  choose  to  lose  many  great  blessings  rather  than 
purchase  them  with  the  frequent  commemoration  of  that 
sacrifice,  which  was  offered  up  for  all  the  needs  of  mankind, 
and  for  obtaining  all  favours  and  graces  to  the  Catholic 
Church.  Eu;^?c  bixaiag  ohx  ay^xoo;  ©soj*  '*  God  never  re- 
fuses to  hear  a  holy  prayer;"  and  our  prayers  can  never  be 
BO  holy,  as  when  they  are  offered  up  in  the  union  of  Christ's 
sacrifice ;  for  Christ,  by  that  sacrifice,  reconciled  God  and 
the  world ;  and  because  our  needs  continue,  therefore  we  are 
commanded  to  continue  the  memory,  and  to  represent  to 
God  that  which  was  done  to  satisfy  all  our  needs :  then  we 
receive  Christ ;  we  a^  after  a  secret  and  mysterious,  but 
most  real  and  admirable  manner,  made  all  one  with  Christ ; 
and  if  God  giving  us  his  Son  could  not  but ''  with  him  give  us 
all  things  else,"  how  shall  he  refuse  our  persons,  when  we  are 
united  to  his  person,  when  our  souls  are  joined  to  his  soul, 
our  body  nourished  by  his  body,  and  our  souls  sanctified  by 
his  blood,  and  clothed  with  his  robes,  and  marked  with  his 
character,  and  sealed  with  his  Spirit,  and  renewed  with  holy 
vows,  and  consigned  to  all  his  glories,  and  adopted  to  his 
i/7lieritance  ?  when  we  represent  his  death,  and  pray  in  virtue 
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of  his  passion,  and  imitate  his  intercession,  and  do  that 
which  God  commands,  and  ofler  him  in  our  manner  that 
which  he  essentially  loves ;  can  it  be  that  either  any  thing 
should  be  more  prevalent,  or  that  God  can  possibly  deny 
such  addresses  and  such  importunities?  Try  it  often,  and 
let  all  things  else  be  answerable,  and  you  cannot  have  greater 
reason  for  your  confidence.  Do  not  all  the  Christians  in 
the  world,  that  understand  religion,  desire  to  have  the  holy 
sacrament  when  they  die  ;  when  they  are  to  make  their  great 
appearance  before  God,  and  to  receive  their  great  consigna- 
tion to  their  eternal  sentence,  good  or  bad  ?  And  if  then  be 
their  greatest  needs,  that  is,  their  greatest  advantage,  and 
instrument  of  acceptation.  Therefore,  if  you  have  a  great 
need  to  be  served,  or  a  great  charity  to  serve,  and  a  great 
pity  to  minister,  and  a  dear  friend  in  a  sorrow,  take  Christ 
along  in  thy  prayers  :  in  all  thy  ways  thou  canst,  take  him  ; 
take  him  in  affection,  and  take  him  in  a  solemnity  ;  take  him 
by  obedience,  and  receive  him  in  the  sacrament ;  and  if  thou 
then  oflerest  up  thy  prayers,  and  makest  thy  needs  known  ; 
if  thou  nor  thy  friend  be  not  relieved  ;  if  thy  party  be  not 
prevalent,  and  the  war  be  not  appeased,  or  the  plague  be 
not  cured,  or  the  enemy  taken  off,  there  is  something  else 
in  it :  but  thy  prayer  is  good  and  pleasing  to  God,  and 
dressed  with  circumstances  of  advantage,  and  thy  pei^son  is 
apt  to  be  an  intercessor,  and  thou  hast  done  all  that  thou 
canst ;  the  event  must  be  left  to  God  ;  and  the  secret  reasons 
of  the  denial,  either  thou  shalt  find  in  time,  or  thou  may  est 
trust  with  God,  who  certainly  does  it  with  the  greatest  wis- 
dom and  the  greatest  charity.  I  have  in  this  thing  only  one 
caution  to  insert ;  viz. 

That  in  our  importunity  and  extraordinary  offices  for 
others,  we  must  not  make  our  acccMnts  by  multitude  of 
words,  and  long  prayers,  but  by  the  measures  of  the  spirit, 
by  the  holiness  of  the  soul,  and  the  justness  of  the  desire, 
and  the  usefulness  of  the  request,  and  its  order  to  God*s 
glory,  and  its  place  in  the  order  of  providence,  and  the  sin- 
cerity of  our  heart,  and  the  charity  of  our  wishes,  and  the 
perseverance  of  our  advocation.  There  are  some  (as  Tertul- 
lian  observes),  *'  Qui  loquacitatem  facundiam  existimant,  et 
impudentiam  constantiam  deputant ;  — They  are  praters  and 
they  are  impudent,  and  they  call  that  constancy  and  impor- 
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tunity  ;'*  concerning  which  the  advice  is  easy  :  many  words 
or  few  are  extrinsical  to  the  nature,  and  not  at  all  considered 
in  the  effects  of  prayer ;  hut  much  desire,  and  much  holiness, 
are  essential  to  its  constitution ;  but  we  must  be  very  curi- 
ous, that  our  importunity  do  not  degenerate  into  impudence 
and  rude  bcldness.  Capitolinus  said  of  Antonius,  the  em- 
peror and  philosopher,  **  Sane  quamvis  esset  constans,  erat 
etiam  verecundus ;  —  He  was  modest  even  when  he  was  most 
pertinacious  in  bis  desires/*  So  must  we  ;  though  we  must 
not  be  ashamed  to  ask  for  whatsoever  we  need,  "  Rebus 
semper  pudor  absit  in  arctis :"  and  in  this  sense  it  is  true, 
that  Stasimus,  in  the  comedy,  said  concerning  meat,  "  Vere- 
cundari  neminem  apud  mensam  decet,  nam  ibi  de  Divinis  et 
humanis  cernitur ;' — Men  must  not  be  bashful  so  as  to  lose 
their  meat ;  for  that  is  a  necessary  that  cannot  be  dispensed 
withal  :'*  so  it  is  in  our  prayers ;  whatsoever  our  necessity 
call  to  us  for,  we  must  call  to  Grod  for ;  and  he  is  not  pleased 
with  that  rusticity  or  fond  modesty  of  being  ashamed  to  ask 
of  God  any  thing  that  is  honest  and  necessary;  yet  our 
importunity  hath  also  bounds  of  modesty,  but  such  as  are 
to  be  expressed  with  other  significations ;  and  he  is  rightly 
modest  towards  God,  who,  without  confidence  in  himself, 
but  not  without  confidence  in  God's  mercy,  or  without  great 
humility  of  person,  and  reverence  of  address,  presents  his 
prayers  to  God  as  earnestly  as  he  can  ;  provided  always, 
that  in  the  greatest  of  our  desires,  and  holy  violence,  we 
submit  to  God's  will,  and  desire  him  to  choose  for  us.  Our 
modesty  to  God  in  prayers  hath  no  other  measures  but  these : 
1 .  Distrust  of  ourselves  :  2.  Confidence  in  God :  3.  Humility 
of  person :  4.  Reverence  of  address:  and,  6.  Submission  to 
God's  will.  These  are  all,  unless  you  also  will  add  that  of 
Solomon,  '*  Be  not  rash  with  thy  mouth,  and  let  not  thy 
heart  be  hasty  to  utter  a  thing  before  God ;  for  God  is  ia 
heaven,  and  thou  upon  earth  ;  therefore  let  thy  words  be  few." 
These  things  being  observed,  let  your  importunity  be  as 
great  as  it  can ;  it  is  still  the  more  likely  to  prevail,  by  how 
much  it  is  the  more  earnest,  and  signified  and  represented 
bj  the  most  offices-  extraordinary. 

3.  The  last  great  advantage  towards  a  prevailing  inter- 
ior odiers,  is,  that  the  person,  that  prays  for  his- 

of  an  extraordinary  dignity^  employ- 
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ment,  or  designation.  For  God  hath  appointed  some  persons 
and  callings  of  men  to  pray  for  others,  such  are  fathers  for 
their  children,  bishops  for  their  diocesses,  kings  for  their 
subjects,  and  the  whole  order  ecclesiastical  for  all  the  men 
and  women  in  the  Christian  Church.  And  it  is  well  it  is  so ; 
for,  as  things  are  now,  and  have  been  too  long,  how  few  are 
there  that  understand  it  to  be  their  duty,  or  part  of  their 
necessary  employment,  that  some  of  their  time,  and  much  of 
their  prayers,  and  an  equal  ])ortion  of  their  desires,  be  spent 
upon  the  necessities  of  others.  All  men  do  not  think  it 
Accessary,  and  fewer  practise  it  frequently,  and  they  but 
coldly,  without  interest  and  deep  resentment :  it  is  like  the 
compassion  we  have  in  other  men*s  miseries,  we  are  not 
concerned  in  it,  and  it  is  not  our  case,  and  our  hearts  ache 
not  when  another  man*s  children  are  made  fatherless,  or  his 
wife  a  sad  widow  :  and  just  so  are  our  prayers  for  their  re- 
lief: if  we  thought  their  evils  to  be  ours, — if  we  and  they,  as 
members  of  the  same  body,  had  sensible  and  real  communi- 
cations of  good  and  evil, — if  we  understood  what  is  really 
meant  by  being  **  members  one  of  another,"  or  if  we  did 
j^ot  think  it  a  spiritual  word  of  art,  instrumental  only  to  a 
science,  but  no  part  of  duty,  or  real  relation, — surely  we 
should  pray  more  earnestly  one  for  another  than  we  usually 
4o.  How  few  of  us  are  troubled,  when  he  sees  his  brother 
wicked,  or  dishonourably  vicious  ?  Who  is  sad  and  melan- 
choly, when  his  neighbour  is  almost  in  hell?  when  he  sees 
him  grow  old  in  iniquity  ?  How  many  days  have  we  set 
apart  for  the  public  relief  and  interests  of  the  kingdom  ?  How 
earnestly  have  we  fasted,  if  our  prince  be  sick  or  afflicted? 
What  alms  have  we  given  for  our  brother's  conversion  ?  Or 
if  this  be  great,  how  importunate  and  passionate  have  we 
been  with  God  by  prayer  in  his  behalf,  by  prayer  and  secret 
petition?  But,  however,  though  it  were  well,  very  well, 
that  all  of  us  would  think  of  this  duty  a  little  more ;  because, 
besides  the  excellence  of  the  duty  itself,  it  would  have  this 
blessed  consequent,  that  for  whose  necessities  we  pray,  if 
we  do  desire  earnestly  they  should  be  relieved,  we  would, 
whenever  we  can,  and  in  all  we  can,  set  our  hands  to  it ;  and 
if  we  pity  the  orphan  children,  and  pray  for  them  heartily, 
we  would  also,  when  we  could,  relieve  them  charitably  :  but 
though  it  were  therefore  very  well,  that  things  were  thus 
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with  all  men,  yet  God,  who  takes  care  of  us  all,  makes  provi- 
sion for  us  in  special  manner;  and  the  whole  order  of  the 
clergy  are  appointed  by  God  to  pray  for  others,  to  be  mi- 
nisters of  Christ's  priesthood,  to  be  followers  of  his  advoca- 
tion, to  stand  between  God  and  the  people,  and  to  present 
to  God  all  their  needs,  and  all  their  desires.     That  this  God 
hath  ordained  and  appointed,  and  that  this  rather  he  will 
bless  and  accept,  appears  by  the  testimony  of  God  himself, 
for  he  only  can  be  witness  in  this  particular,  for  it  depends 
wholly  upon  his  gracious  favour  and  acceptation.     It  was 
the   case   of  Abraham   and   Abimelech :  "  Now,  therefore, 
restore  the  man  his  wife,  for  he  is  a  prophet,  and  he  will 
pray  for  thee,  and  thou  shalt  live  ;"**  and  this  caused  confi- 
dence in  Micah  :  **  Now  know  I  that  the  Lord  will  do  me 
good,  seeing  I  have  a  Levite  to  my  priest  :"•  meaning  that 
in  his  ministry,  in  the  ministry  of  priests,  God  hath  esta- 
blished the  alternate  returns  of  blessing  and  prayers,  the 
intercourses  between  God  and  his  people  ;  and,  through  the 
descending  ages  of  the  synagogue,  it  came  to  be  transmitted 
also  to  the  Christian  Church,  that  the  ministers  of  religion 
are   advocates   for  us  under  Christ,  by  "  the  ministry  of 
reconciliation,"  by  their  dispensing  the  holy  sacraments,  by 
**  the  keys  of  the  kingdom  of  heaven,"  by  baptism  and  the 
Lord's  supper,  by  "  binding  and  loosing,"  by  "  the  word  of 
God  and  prayer;"  and,  therefore,  saith  St.  James,  "  If  any 
man  be  sick  among  you,  let  him  send  for  the  elders  of  the 
Church,  and  let  them  pray  over  him  :"'  meaning  that  God 
hath   appointed   them   especially,  and  will  accept  them  in 
ordinary  and  extraordinary ;  and  this  is  that  which  is  meant 
by  blessing.     A  father  blesses  his  child,  and  Solomon  blessed 
his  people,  and  Melchisedec  the  priest  blessed  Abraham, 
and  Moses  blessed  the  sons  of  Israel,  and  God  appointed 
the  Levitical  priest  to  "  bless  the  congregation  ;"  and  this 
is  more  than  can  be  done  by  the  people ;  for  though  they 
can  say  the  same  prayer,  and  the  people  pray  for  their  kings, 
and  children  for  their  parents,  and  the  flock  for  the  pafc^tor, 
yet  they  cannot  bless  him  as  he  blesseth  them ;    **  for  the 
less  is  blessed  of  the  greater,  and  not  the  greater  of  the 
less  ;"  and   this  is  '<  without  all  conte^ikR|ff  said  St. 
Paul.K    The  meaning  of  the  mystery  ii|ij|(0^|[|||||iftd  luith 
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appointed  the  priest  to  pray  for  the  people,  and  because  he 
bath  made  it  to  be  his  ordinary  office  and  employment,  he 
also  intends  to  be  seen  in  that  way  which  he  hath  appointed, 
and  chalked  out  for  us ;  his  prayer,  if  it  be  "  found  in  the 
way  of  righteousness,"  is  the  surer  way  to  prevail  in  his 
intercessions  for  the  people. 

But  upon  this  stock  comes  in  the  greatest  difficulty  of 
the  text :  for  if  "  God  heareth  not  sinners,"  there  is  an  infi- 
nite necessity  that  the  ministers  of  religion  should  be  very 
holy ;  for  all  their  ministries  consist  in  preaching  and  pray- 
ing: to  these  two  arc  reducible  all  the  ministries  ecclesias- 
tical, which  are  of  Divine  institution  :  so  the  apostles  summed 
up  their  employment :  **  But  we  will  ^ive  ourselves  continu- 
ally to  prayer,  and  to  the  ministry  of  the  word  :"**  to  exhort, 
to  reprove,  to  comfort,  to  cast  down,  to  determine  cases  of 
conscience,  and  to  rule  in  the  Church  by  "  the  word  of  their 
proper  ministry;"  and  the  very  making  laws  ecclesiastical, 
is  the  ministry  of  the  word  ;  for  so  their  dictates  pas's  into 
laws,  by  being  duties  enjoined  by  God,  or  the  acts,  or  exer- 
cises, or  instruments  of  some  enjoined  graces.  To  prayer  is 
reduced  "administration  of  the  sacraments:"  but  "  binding 
and  loosing,"  and  "  visitation  of  the  sick,"  are  mixed  offices, 
partly  relating  to  one,  partly  to  the  other.  Now,  although 
the  word  of  God  preached  will  have  a  great  eftect,  even 
though  it  be  preached  by  an  evil  minister,  a  vicious  person ; 
yet  it  is  not  so  well  there,  as  from  a  pious  man,  because  by 
prayer  also  bis  preaching  is  made  effectual,  and  by  his  good 
example  his  homilies  and  sermons  are  made  active;  and 
therefore  it  is  very  necessary  in  respect  of  this  half  of  the 
minister's  office,  '*  the  preaching  of  the  word,"  he  be  a  good 
man :  unless  he  be,  much  perishes  to  the  people,  most  of  the 
advantages  are  lost.  But  then  for  the  other  half,  all  those 
ministries  which  are  by  way  of  prayer,  are  rendered  extremely 
invalid  and  ineffectual  if  they  be  ministered  by  an  evil 
person :  for  upon  this  very  stock  it  was  that  St.  Cyprian 
affirmed,  that  none  were  to  be  chosen  to  the  ministry  but 
^Mmmaculati  et  integri  antistites,  *holy  and  upright  men/ 
who,  offering  their  sacrifices  worthily  to  God  and  holily, 
may  be  heard  in  their  prayers,  which  they  make  for  the 
safety  of  the  Lord's  people."^     But  he  presses  this  caution  to 
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a  further  issue  :  that  it  is  not  only  necessary  to  choose  holy 
persons  to  these  holy  ministries  for  fear  of  losing  the  advan- 
tages of  a  sanctified  ministry,  but  also  that  the  people  may 
not  be  guilty  of  an  evil  communion,  and  a  criminal  state  of 
society.  '*  Nee  enim  sibi  plebs  blandiatur,  quasi  immunis  a 
contagione  delicti  esse  possit,  cum  sacerdote  peccatore  com* 
municans ; — '  The  people  cannot  be  innocent  if  they  commu- 
nicate with  a  vicious  priest:'  for  so  said  the  Lord  by  the 
prophet  Hosea,  Sacrificia  eorum  panis  luctus;  for  *  their 
sacrifices  are  like  bread  of  sorrow/  whosoever  eats  thereof 
shall  be  defiled.*'  The  same  also  he  says  often  and  more 
vehemently,  ibid,  et  lib.  iv.  ep,  2.  But  there  is  yet  a  further 
degree  of  this  evil.  It  is  not  only  a  loss,  and  also  criminal 
to  the  people  to  communicate  with  a  minister  of  a  notorious 
evil  life  and  scandalous,  but  it  is  affirmed  by  the  doctors  of 
the  Church  to  be  wholly  without  eflPect ;  and  their  prayers 
are  sins,  their  sacraments  are  null  and  ineffective,  their  com- 
munions are  without  consecration,  their  hand  is  ;^s/^  Axv^og^ 
**a  dead  hand,"  the  blessings  vain,  their  sacrifices  rejected, 
their  ordinations  imperfect,  their  order  is  vanished,  their 
character  is  extinguished,  and  the  Holy  Ghost  will  not  de*- 
scend  upon  the  mysteries,  when  he  is  invocated  by  unholy 
hands,  and  unsanctified  lips.  This  is*a  sad  story,  but  it  is 
expressly  affirmed  by  Dionysius,  by  St.  Jerome  upon  the  se- 
cond chapter  of  Zephaniah,^  affirming  that  they  do  wickedly, 
who  affirm  "  Eucharistiam  imprecantis  facere  verba,  non 
vitam;  et  necessariam  esse  tantum  solennem  orationem  et 
non  sacerdotum  merita ; — That  the  eucharist  is  consecrated 
by  the  word  and  solemn  prayer,  and  not  by  the  life  and 
holiness  of  the  priest ;"  and  by  St.  Gelasius,^  by  the  author 
of  the  imperfect  work  attributed  to  St.  Chrysostom."  who 
quotes  the  eighth  book  of  the  **  Apostolical  Constitutions"  for 
the  same  doctrine ;  the  words  of  which  in  the  first  chapter 
are  so  plain,  that  Bovius**  and  Sixtus  Senensis**  accuse  both 
the  author  of  the  *' Apostolical  Constitutions,"  and  St.  Jerome, 
and  the  author  of  these  homilies,  to  be  guilty  of  the  doctrine 
of  John  Hubs,  who  for  the  crude  delivery  of  this  truth  was 
sentenced  by  the  Council  of  Constance.    To  the  same  sense 
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and  signification  of  doctrine  is  that  which  is  generally  agreed 
upon  by  almost  all  persons ;  that  he  that  enters  into  his 
ministry  by  simony,  receives  nothing  but  a  curse,  which  is 
expressly  affirmed  by  Petrus  Damiani,^  and  Tarasius,"!  the 
patriarch  of  Constantinople,  by  St.  Gregory ,'^  and  St.  Am- 
brose.* 

For  if  the  Holy  Ghost  leaves  polluted  temples  and  un- 
chaste bodies,  if  he  takes  away  his  grace  from  tlietri  that 
abuse  it,  if  the  Holy  Ghost  would  not  have  descended  upon 
Simon  Magus  at  the  prayer  of  St.  Peter,  if  St.  Peter  had  taken 
money  for  him  :  it  is  but  reasonable  to  believe,  the  Holy  Ghost 
will  not  descend  upon  the  siuioniacal,  unchaste  concubina^ 
ries,  schismatics,  and  scandalous  priests,  and  excommunicate. 
And  beside  the  reasonableness  of  the  doctrine,  it  is  also 
further  affirmed  by  the  Council  of  Neoceesarea,  by  St.  Chry- 
sostom,^  Innocentius,"  Nicholaus  the  First,''  and  by  the  Mas- 
ter of  the  Sentences  upon  the  saying  of  God  by  the  prophet 
Malachi,  i.  "  Malcdicam  benedictionibus  vestris  ;  —  I  will 
curse  your  blessings :"  upon  the  stock  of  these  scriptures, 
reasons,  and  authorities,  we  may  see  how  we  are  to  under- 
stand this  advantage  of  intercession.  The  prayer  and  offices 
of  the  holy  ministers  are  of  great  advantages  for  the  interest 
of  the  people ;  but  if  they  be  ministered  to  by  evil  men,  by 
Ticious  and  scandalous  ministers,  this  extraordinary  advan- 
tage is  lost,  they  are  lefl  to  stand  alone  or  to  fall  by  their 
own  crimes ;  so  much  as  is  the  action  of  God,  and  so  much 
as  is  the  piety  of  the  man  that  attends  and  prays  in  the  holy 
place  with  the  priest,  so  far  he  shall  prevail,  but  no  further; 
and,  therefore,  the  Church  hath  taught  her  ministers  to  pray 
thus  in  their  preparatory  prayer  to  consecration  ;  ''  Quoniam 
me  peccatorem  inter  te  et  eundem  populum  medium  esse 
Toluisti,  licet  in  me  boni  operis  testimonium  non  agnoscas, 
officium  dispensationis  crcditae  non  recuses,  nee  per  me, 
indignum  famulum  tuum,  eorum  salutis  percat  pretium,  pro 
qnibus  victima  factus  salutaris,  dignatus  es  Hen  redemptio." 
For  we  must  know,  that  God  hath  not  put  the  salvation  of 
any  man  into  the  power  of  another.  And  although  the 
Church   of  Rome,  by  calling  the  priest's  actual  intention 
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simply  necessary,  and  the  sacraments  also  indispensably 
necessary,  hath  left  it  in  the  power  of  every  curate  to  damn 
very  many  of  his  parish ;  yet  it  is  otherwise  with  the  ac- 
counts of  truth,  and  the  Divine  mercy;  and,  therefore,  he 
will  never  exact  the  sacraments  of  us  by  the  measures  and 
proportions  of  an  evil  priest,  but  by  the  piety  of  the  com- 
municant, by  the  prayers  of  Christ,  and  the  mercies  of  God. 
But  although  the  greatest  interest  of  salvation  depends  not 
upon  this  ministry ;  yet,  as  by  this  we  receive  many  advan- 
tages, if  the  minister  be  holy :  so,  if  he  be  vicious,  we  lose  all 
that  which  could  be  conveyed  to  us  by  his  part  of  the  holy 
ministration ;  every  man  and  woman  in  the  assembly  prays 
and  joins  in  the  effect,  and  for  the  obtaining  tlie  blessing ; 
but  the  more  vain  persons  are  assembled,  the  less  benefits 
are  received,  even  by  good  men  there  present :  and,  there- 
fore, much  is  the  loss,  if  a  wicked  priest  ministers,  though 
the  sum  of  affairs  is  not  entirely  turned  upon  his  office  or 
default ;  yet  many  advantages  are.  For  we  must  not  think 
that  the  effect  of  the  sacraments  is  indivisibly  done  at  once, 
or  by  one  ministry  ;  but  they  operate  by  parts,  and  by  moral 
operation,  by  the  length  of  time,  and  whole  order  of  piety, 
and  holy  ministries ;  every  man  is  (fuvt^yhg  rov  0«ou,  *'  a 
fellow-worker  with  God/*  in  the  work, of  his  salvation  ;  and 
as  in  our  devotion  no  one  prayer  of  our  own  alone  prevails 
upon  God  for  grace  and  salvation,  but  all  the  devotions  of 
our  life  are  upon  God*s  account  for  them;  so  is  the  blessing 
of  God  brought  upon  the  people  by  all*  the  parts  of  their 
religion,  and  by  all  the  assistances  of  holy  people,  and  by 
the  ministries,  not  of  one  but  of  all  God's  ministers,  and 
relies  finally  upon  our  own  faith,  and  obedience,  and  the 
mercies  of  God  in  Jesus  Christ ;  but  yet,  for  want  of  holy 
persons  to  minister,  much  diminution  of  blessing,  and  a  loss 
of  advantage,  are  unavoidable ;  therefore,  if  they  have  great 
necessities,  they  can  best  hope  that  God  will  be  moved  to 
mercy  on  their  behalf,  if  their  necessities  be  recommended 
to  God  by  persons  of  a  great  piety,  of  a  holy  calling,  and  by 
the  most  solemn  offices. 

Lastly,  I  promised  to  consider  concerning  the  signs  of 
having  our  prayers  heard :  concerning  which,  there  is  not 
much  of  particular  observation ;  but  if  our  prayers  be  ac- 
cording to  the  warrant  of  God's  word,  iQHiM|UM]lliBg 
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to  God's  will  things  honest  and  profitable,  we  are  to  rely 
npon  the  promises ;  and  we  are  sure  tliat  they  are  heard ; 
and,  besides  this,  we  can  have  no  sign  but  ''  the  thing  signi- 
fied ;"  when  we  feel  the  effect,  then  we  are  sure  God  hath 
heard  us ;  but  till  then  we  are  to  leave  it  with  God,  and  not 
to  ask  a  sign  of  that,  for  which  he  hath  made  us  a  promise. 
And  yet  Cassian  hath  named  one  sign,  which,  if  you  give  me 
leave,  I  will  name  unto  you.  '^  It  is  a  sign  we  shall  prevail 
in  our  prayers,  when  the  Spirit  of  God  moves  us  to  pray, — 
'  cum  fiducia  et  quasi  securitate  impetrandi ;  with  a  confidence 
and  a  holy  security  of  receiving  what  we  ask.'  "*  But  this  is 
no  otherwise  a  sign,  but  because  it  is  a  part  of  the  duty; 
and  trusting  in  God  is  an  endearing  him,  and  doubting  is  a 
dishonour  to  him  ;  and  he  that  doubts,  hath  no  faith ;  for  all 
good  prayers  rely  upon  God's  word,  and  we  must  judge  of 
the  effect  by  providence:  for  he  that  asks  what  is  ''not 
lawful,"  hath  made  an  unholy  prayer ;  if  it  be  lawful  and 
"  not  profitable,"  we  are  then  heard,  when  God  denies  us ; 
and  if  both  these  be  in  the  prayer,  ''  he  that  doubts,  is  a  sin- 
ner," and  then  God  will  not  hear  him ;  but  beyond  this  I 
know  no  confidence  is  warrantable  ;  and  if  this  be  a  sign  of 
prevailing,  then  all  the  prudent  prayers  of  all  holy  men  shall 
certainly  be  heard  ;  and  because  that  is  certain,  we  need  no 
further  inquiry  into  signs. 

I  sum  up  all  in  the  words  of  God  by  the  i>rophet ;  "  Run 
to  and  fro  through  the  streets  of  Jerusalem,  and  sec,  and 
know,  and  seek  in  the  broad  places  thereof,  if  you  can  find 
a  man ;  if  there  be  any  that  executeth  judgment,  that  secketh 
truth,  'yirum  quaerentcmfidem';  a  man  that  seeketh  for  faith:' 
'  ct  propitius  ero  ei;  and  I  will  pardon  it.'  ""^  God  would  par- 
don all  Jerusalem  for  one  good  man's  sake.  Tlierc  are  such 
days  and  opportunities  of  mercy,  when  God,  at  the  prayer  of 
one  holy  person,  will  save  a  people ;  and  RufHnus  spake  a 
great  thing,  but  it  was  hugely  true  ;  "  Quis  dubitet  mundum 
stare  precibus  sanctorum? — ^The  world  itself  is  established 
and  kept  from  dissolution  by  the  prayers  of  saints ;"  and  the 
prayers  of  saints  shall  hasten  the  day  of  judgment ;  and  we 
cannot  easily  find  two  effects  greater.  But  there  are  many 
other  very  great  ones ;  for  the  prayers  of  holy  men  appease 
(jod's  wrath,  drive  away  temptations,  and  resist  and  over- 

•  CoUat.  ix.  c.  2a  »  3  vt.  \ ,  \ . 

yoL.  V.  \\ 


98  OF  <JODLY  FEAR,      . 

come  the  devil:  holy  prayer  procures  the  ministry  and 
service  of  angels,  it  rescinds  the  decrees  of  God,  it  cures  sick- 
nesses and  obtains  pardon,  it  arrests  the  sun  in  its  course, 
and  stays  the  wheels  of  the  chariot  of  the  moon  ;  it  rules 
over  all  God's  creatures,  and  opens  and  shuts  the  storehouses 
of  rain ;  it  unlocks  the  cabinet  of  the  womb,  and  quenches 
the  violence  of  fire.;  it  stops  the  mouths  of  lions,  and  recon- 
ciles our  sufierance  and  weak  faculties,  with  the  violence  of 
torment  and  sharpness  of  persecution ;  it  pleases  God  and 
supplies  all  our  needs.  But  prayer  that  can  do  thus  much 
for  us,  can  do  nothing  at  all  without  holiness;  for  ''God 
heareth  not  sinners,  but  if  any  man  be  a  worshipper  of  God, 
and  doth  his  will,  him  he  heareth." 


SERMON  VII. 


OF  GODLY   FEAR.  &c. 


PART  I. 

Let  us  have  grace j  whereby  we  may  serve  God  with  reverence 
and  godly  fear.  For  our  God  is  a  consuming  fire, — Heb. 
xii.  part  of  the  28th  and  29th  verses. 

ExnMEN  Tfiv  %af/v,  SO  our  Testaments  usually  read  it,  from 
the  authority  of  Theophylact ;  "  Let  us  have  grace,"  but 
some  copies  read  in  the  indicative  mood  ?%o^fv,  "  We  have 
grace,  by  which  we  do  serve ;"  and  it  is  something  better 
consonant  to  the  discourse  of  the  apostle.  For  having  enu- 
merated the  great  advantages  which  the  Gospel  hath  above 
those  of  the  law,  he  makes  an  argument '  a  majori ;'  and  an- 
swers a  tacit  objection.  The  law  was  delivered  by  angels, 
but  the  Gospel  by  the  Son  of  God :  the  law  was  delivered 
from  Mount  Sinai,  the  Gospel  from  Mount  Sion,  from  '^  the 
heavenly  Jerusalem :"  the  law  was  given  with  terrors  mid 
noises,  with  amazements  of  the  standers-by,  and  M<IM 
himself,  ''  the  minister,  did  exceedingly  quake  and  fwt^ 
gave  demoDstration    how  infinitely   dangerous  it 
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breaking  that  law  to  provoke  so  mighty  a  God,  who  with 
his  voice  did  shake  the  earth  ;  but  the  Gospel  was  given  by 
a  meek  Prince,  a  gentle  Saviour,  with  a  still  voice,  scarcef 
heard  in  the  streets.  But  that  this  may  be  no  objection,  he 
proceeds  and  declares  the  terror  of  the  Lord  :  "  Deceive  not 
yourselves,  our  Lawgiver  appeared  so  upon  earth,  and  was 
so  truly,  but  now  he  is  ascended  into  heaven,  and  from 
thence  he  speaks  to  us."  "  See  that  yc  refuse  not  him  that 
speaketh ;  for  if  they  escaped  not,  who  refused  him  that 
spake  on  earth,  much  more  shall  not  we  escape,  if  wc  turn 
away  from  him  that  speaketh  from  heaven  ;"y  for  as  God 
once  shook  the  earth,  and  that  was  full  of  terror,  so  our 
Lawgiver  shall  do,  and  much  more,  and  be  far  more  terrible, 

"Rri  &nra^  iyu  fStiiStit  rhv  ov^avh¥  xai  ri^v  yr,¥  xai  rr,v  ^(x,'Ka(f(fa)f  xai 

riiv  ^f)^v,  said  the  prophet  Haggai,  which  the  apostle  quotes 
here,  he  once  shook  the  earth.  But  "  once  more  I  shake ;" 
«i/Vw,  it  is  in  the  prophecy,  "  I  trill  shake,  not  the  earth 
only,  but  also  heaven,"'  with  a  greater  terror  than  was  upon 
Mount  Sinai,  with  the  voice  of  an  archangel,  with  the  trump 
of  Grod,  with  a  concussion  so  great,  that  heaven  and  earth 
shall  be  shaken  in  pieces,  and  new  ones  come  in  their  room. 
This  is  an  unspeakable  and  an  unimaginable  terror  :  Mount 
Sinai  was  shaken,  but  it  stands  to  this  day ;  but  when  that 
shaking  shall  be,  '^  the  things  that  are  shaken,  shall  be  no 
more ;  that  those  things  that  cannot  be  shaken,  may  remain  :*' 
that  isy  not  only  that  the  celestial  Jerusalem  may  remain  for 
ever,  but  that  you,  who  do  not  turn  away  from  the  faith  and 
obedience  of  the  Lord  Jesus,  you,  who  cannot  be  shaken 
nor  removed  from  your  duty,  you  may  remain  for  ever  ;  that 
when  the  rocks  rend,  and  the  mountains  fly  in  pieces  like 
the  drops  of  a  broken  cloud,  and  the  heavens  shall  melt,  and 
the  sun  shall  be  a  globe  of  consuming  Are,  and  the  moon 
Bhall  be  dark  like  an  extinguished  candle,  then  you  poor 
men,  who  could  be  made  to  tremble  with  an  ague,  or  shake 
by  the  violence  of  a  northern  wind,  or  l>e  removed  from  your 
dwellings  by  the  unjust  decree  of  a  persecutor,  or  be  thrown 
from  your  estates  by  the  violence  of  an  unjust  man,  yet 
coald  not  be  removed  from  your  duty,  and  though  you  went 
tumbling,  yet  would  go  to  death  for  the  testimony  of  a  holy 
cmoBe,  and  you  that  would  die  for  your  faith,  would  also  live 
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according  to  it ;  you  shall  be  established  by  the  power  of 
Gk)d,  and  supported  by  the  arm  of  your  Lord,  and  shall  in 
all  this  great  shaking  be  unmovable ;  as  the  corner-stone  of 
the  gates  of  the  New  Jerusalem,  you  shall  remain  and  abide 
for  ever.  This  is  your  case.  And  to  sum  up  the  whole 
force  of  the  argument,  the  apostle  adds  the  words  of  Moses : 
as  it  was  then,  so  it  is  true  now,  *'  Our  God  is  a  consuming 
fire  :'*''  he  was  so  to  them  that  brake  the  law,  but  he  will  be 
much  more  to  them  that  disobey  his  Son;  he  made  great 
changes  then,  but  those  which  remain  are  far  greater,  and 
his  terrors  are  infinitely  more  intolerable;  and,  therefore, 
although  he  came  not  in  the  spirit  of  Elias,  but  with  meek- 
ness and  gentle  insinuations,  soft  as  the  breath  of  heaven,  not 
willing  to  disturb  the  softest  stalk  of  a  violet,  yet  his  second 
coming  shall  be  with  terrors  such  as  shall  amaze  all  the  world, 
and  dissolve  it  into  ruin  and  a  chaos.  This  truth  is  of  so 
great  efficacy  to  make  us  do  our  duty,  that  now  we  are  suffi- 
ciently enabled  with  this  consideration,  lliis  is  the  grace 
which  we  have  to  enable  us,  this  terror  will  produce  fear,  and 
fear  will  produce  obedience,  and  '*  we  therefore  have  grace," 
that  is,  we  have  such  a  motive  to  make  us  reverence  God  and 
fear  to  offend  him,  that  he  that  dares  continue  in  sin,  and  re- 
fuses to  hear  him  that  speaks  to  us  from  heaven,  and  from 
thence  shall  come  with  terrors,  this  man  despises  the  grace 
of  God ;  he  is  a  graceless,  fearless,  impudent  man ;  and  he 
shall  find  that  true  '  in  hypothesi,*  and  in  his  own  ruin,  which 
the  apostle  declares  *  in  thesi,'  and  by  way  of  caution,  and 
provisionary  terror,  ^'  Our  God  is  a  consuming  fire :"  this  is 
the  sense  and  design  of  the  text. 

Reverence  and  godly  fear,  they  are  the  effects  of  this 
consideration,  they  are  the  duties  of  every  Christian,  they 
are  the  graces  of  God.  I  shall  not  press  them  only  to  pur« 
poses  of  awfubiess  and  modesty  of  opinion,  and  prayers, 
against  those  strange  doctrines  which  some  hare  introduced 
into  religion,  to  the  destruction  of  all  manners  and  prudent 
apprehensions  of  the  distances  of  God  and  man ;  such  as  are 
the  doctrine  of  necessity  of  familiarity  with  God,  and  a  ciTil 
friendship,  and  a  parity  of  estate,  and  an  evenness  of  adop- 
tion ;   from  whence  proceed  rudeness  in  prayer,  flat  and 

*  Deut.  IT. 
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indecent  ezpressionSy  affected  rudeness,  superstitious  sitting 
at  the  holy  sacrament,  making  it  to  be  a  part  of  religion  to 
be  without  fear  and  reverence :  the  stating  of  the  question  is 
a  sufficient  reproof  of  this  folly ;  whatsoever  actions  are 
brought  into  religion  without  *'  reverence  and  godly  fear," 
are  therefore  to  be  avoided,  because  they  are  condemned  in 
this  advice  of  the  apostle,  and  are  destructive  of  those  effects 
which  are  to  be  imprinted  upon  our  spirits  by  the  terrors  of 
the  day  of  judgment.  But  this  fear  and  reverence,  the 
apostle  intends,  should  be  a  deletery  to  all  sin  whatsoever : 
^^i^¥,  ^fXfirfi^iof'  p6Pog,  fuy^'  says  the  '^  Etymologicum  :*' 
*'  Whatsoever  is  terrible,  is  destructive  of  that  thing  for 
which  it  is  so;"  and  if  we  fear  the  evil  effects  of  sin,  let  us 
fly  from  it,  we  ought  to  fear  its  alluring  face  too ;  let  us  be 
so  afraid,  that  we  may  not  dare  to  refuse  to  hear  him  whose 
throne  is  heaven,  whose  voice  is  thunder,  whose  tribunal  is 
clouds,  whose  seat  is  the  right  hand  of  God,  whose  word  is 
with  power,  whose  law  is  given  with  mighty  demonstration 
of  the  Spirit,  who  shall  reward  with  heaven  and  joys  eternal, 
and  who  punishes  his  rebels,  that  will  not  have  him  to  reign 
over  them,  with  brimstone  and  fire,  with  a  worm  that  never 
dies,  and  a  fire  that  never  is  quenched ;  let  us  fear  him  who 
is  terrible  in  his  judgments,  just  in  his  dispensation,  secret 
in  his  providence,  severe  in  his  demands,  gracious  in  his 
assistances,  bountiful  in  his  gifts,  and  is  never  wanting  to  us 
in  what  we  need;  and  if  all  this  be  not  argument  strong 
enough  to  produce  fear,  and  that  fear  great  enough  to  secure 
obedience,  all  arguments  are  useless,  all  discourses  are  vain, 
the  grace  of  God  is  ineffective,  and  we  are  dull  as  the  Dead 
Sea ;  inactive  as  a  rock,  and  we  shall  never  dwell  with  God 
in  any  sense,  but  as  ^*  he  is  a  consuming  fire,"  that  is,  dwell 
in  everlasting  burnings. 

;•  Aibug  xai  t^Xd^eiUy  Reverence  and  caution ^  modesty  and  year, 
^rd  tuXa^stag  xai  dioug^  SO  it  is  in  some  copies,  with  caution 
Bndfear;  or  if  we  render  tuXd^kia  to  be  '  fear  of  punisiiment,* 
as  it  is  generally  understood  by  interpreters  of  this  place, 
and  is  in  Hesychius  tu\%^iT<^aiy  ^uXdrrtt^^ai,  <poj3iT<^^aiy  then 
the  expression  is  the  same  in  both  words,  and  it  is  all  one 
with  the  other  places  of  Scripture,  "  Work  out  your  salva« 
tion  with  fear  and  trembling,"  degrees  of  the  same  duty ;  and 
they  signify  all  those   actions   and   graces   whicK  ^i^  VVv^ 
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proper  effluxes  of  fear;  sach  as  are  reyereqce,  prudence^ 
caution,  and  diligence,  chastity  and  a  sober  spirit :  fuXajSc/a, 
€t/Av6mgy  so  also  say  the  grammarians ;  and  it  means  plainly 
this;  since  our  God  will  appear  so  terrible  at  his  second 
coming,  '^  let  us  pass  the  time  of  our  sojourning  here  in 
fear,"**  that  is,  modestly,  without  too  great  confidence  of  our- 
selves :  soberly,  without  bold  crimes,  which  when  a  man  acts, 
he  must  put  on  shamelessness ;  reverently  towards  God,  as 
fearing  to  ofiend  him ;  diligently  observing  his  command- 
ments, inquiring  after  his  will,  trembling  at  his  voice,  at- 
tending to  his  word,  reverencing  his  judgments,  fearing  to 
provoke  him  to  anger ;  for  '^  it  is  a  fearful  thing  to  fall  into 
the  hands  of  the  living  God."     Thus  far  it  is  a  duty. 

Concerning  which,  that  I  may  proceed  orderly,  I  shall 
first  consider  how  &r  fear  is  a  duty  of  Christian  religion. 
2.  Who  and  what  states  of  men  ought  to  fear,  and  upon  what 
reasons.  3.  What  is  the  excess  of  fear,  or  the  obliquity  and 
irregularity  whereby  it  becomes  dangerous,  penal,  and  crimi- 
nal ;  a  state  of  evil,  and  not  a  state  of  duty. 

1.  Fear  is  taken  sometimes  in  Holy  Scripture  for  the 
whole  duty  of  man,  for  his  whole  religion  towards  God, 
"  And  now,  Israel,  what  doth  the  Lord  thy  God  require  of 
thee,  but  to  fear  the  Lord  thy  God,"*^  Sec.  fear  is  obedience^ 
and  fear  is  love^  B.nd  fear  is  humility^  because  it  is  the  parent 
of  all  these,  and  is  taken  for  the  whole  duty  to  which  it  is  an 
introduction.  ''The  fear  of  the  Lord  is  the  beginning  of 
wisdom,  and  a  good  understanding  have  all  they  that  do 
thereafter;  the  praise  of  it  endureth  for  ever;"**  and  "  Fear 
God  and  keep  his  commandments,  for  this  is  the  whole  duty 
of  man:  ""^  and  thus  it  is  also  used  in  the  New  Testament: 
''  Let  us  cleanse  ourselves  from  all  filthiness  of  the  flesh  and 
spirit,  perfecting  holiness  in  the  fear  of  God."^ 

2.  Fear  is  sometimes  taken  for  worship:  for  so  our  blessed 
Saviour  expounds  the  words  of  Moses  in  Matt.  iv.  10,  taken 
from  Deut.  x.  20.  "Thou  shalt  fear  the  Lord  thy  God/'  so 
Moses ;  "  Thou  shalt  worship  the  Lord  thy  God,  and  him 
only  shalt  thou  serve,"  said  our  blessed  Saviour ;  and  so  it 
was  used  by  the  prophet  Jonah,  "  I  am  a  Hebrew,  and  I 
fear  the  Lord  the  God  of  heaven,"^  that  is,  I  worship  him  ; 

*>  1  Pot.  i.  17.  «*  Deut.  X.  li,  *  Ptila  ozL  10. 

'  Eccless  xii.  13.  '  2  Cor.  vii.  1, 
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he  is  the  Deity  that  I  adore,  that  is,  my  worship  and  my 
religion ;  and  because  the  new  colony  of  Assyrians  did  not 
do  so  at  the  beginning  of  their  dwelling  there,  "  they  feared 
not  the  Lord,"  that  is,  they  worshipped  other  gods,  and  not 
the  God  of  Israel,  therefore  God  sent  lions  among  them, 
which  slew  many  of  them. ^    Thus  far  fear  is  not  a  distinct 
duty,  but  a  word  signifying  something  besides  itself;   and 
therefore  cannot  come  into  the  consideration  of  this  text. 
Therefore,  3.  Fear^  as  it  is  a  religious  passion,  is  divided  as 
the  two  Testaments  arc ;    and  relates  to  the  old  and  new 
covenant,   and   accordingly   hath   its  distinction.      In  the 
law,  God  used  his  people  like  servants;    in  the  Gospel, 
he  hath  made  us  to  be  his  sons.     In  the  law,  he  enjoined 
many  things,  hard,  intricate,  various,  ])uinful,  and  expensive ; 
in  the  Gospel,  he  gave  commandments,  not  hard,  but  full 
of  pleasure,  necessary  and  profitable  to  our  life  and  well- 
being  of  single  persons  and  communities  of  men.     In  the 
law,  he  hath  exacted  those  many  precepts  by  the  covenant 
of  exact  measures,  grains  and  scruples;  in  the  Gospel,  he 
makes  abatement  for  human  infirmities,  temptations,  moral 
necessities,  mistakes,  errors,  for  every  thing  that  is  pitiable, 
for  every  thing  that  is  not  malicious  and  voluntary.     In  the 
law,  there  are  many  threatenings,  and  but  few  promises,  the 
promise  of  temporal  prosperities  branched  into  single  in- 
stances ;  in  the  Gospel,  there  arc  but  few  threatenings,  and 
many  promises :  and  when  God  by  Moses  gave  the  ten  com- 
mandments, only  one  of  them  was  sent  out  with  a  promise, 
the  precept  of  obedience  to  all  our  parents  and  suj)eriors ;  but 
when  Christ  in  his  first  sermon  recommended  eight  duties,* 
Christian  duties  to  the   college  of  disciples,  every  one  of 
them  begins  with  a  blessing  and  ends  with  a  promise,  and 
therefore  grace  is  opposed  to  the  law}^     So  that,  upon  these 
differing  interests,  the  world  put  on  the  affections  of  servants, 
and  sons.  Tliey  of  old  feared  God  as  a  severe  Lord,  much  in 
his  commands,  abundant  in  threatenings,  angry  in  his  execu- 
tions, terrible  in  his  name,  in  his  majesty  and  appearance, 
dreadful  unto  death  ;  and  tliis  the  apostle  calls  ^veC^/xa  bovXetaiy 
"  the  spirit  of  bondage,"  or  of  a  servant.     But  wo  have  not 
received  that  Spirit,  g/5  ^o^o)^,  "  unto  fear,**  not  a  servile  fear, 

'  2  Kings,  xvii.  2;».         *  Matt.  v.  1-10.         ^  John,  i.  17.    W^imiv.  v\.  \\,\>- 
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*'  but  the  Spirit  of  adoption"  and  filial  fear  we  must  have;^ 
God  treats  us  like  sons,  he  keeps  us  under  discipline,  but  de- 
signs us  to  the  inheritance :  and  his  government  is  paternal, 
his  disciplines  are  merciful,  his  conduct  gentle,  his  Son  is 
our  Brother,  and  our  Brother  is  our  Lord,  and  our  Judge  is 
our  Advocate,  and  our  Priest  hath  felt  our  infirmities,  and 
therefore  knows  how  to  pity  them,  and  he  is  our  Lord,  and 
therefore  he  can  relieve  them:  and  from  hence  we  have 
affections  of  sons ;  so  that  a  fear  we  must  not  have,  and  yet  a 
fear  we  must  have ;  and  by  these  proportions  we  understand 
the  difference :  '^  Malo  vereri  qu^m  timeri  me  k  meis,**  said 
one  in  the  comedy,  '^  I  had  rather  be  reverenced  than  feared 
by  my  children."  The  English  doth  not  well  express  the 
difference,  but  the  apostle  doth  it  rarely  well.  For  that 
which  he  calls  ^iD^c^a  iouXtiag  in  Rom.  viii.  15,  he  calls 
THVfia  detXiagy  2  Tim.  i.  7.  The  spirit  of  bondage  is  the 
spirit  of  timorousnessy  or  fearfulnetSfT^kther  than  year;  when 
we  are  fearful  that  God  will  use  us  harshly :  or  when  we 
think  of  the  accidents  that  happen,  worse  than  the  things 
are,  when  they  are  proportioned  by  measures  of  eternity: 
and  from  this  opinion  conceive  forced  resolutions  and  un- 
willing obedience.  Xst§ovs  6t  Stni  ou  di*  aiSZ,  dXXd  dick  fifiw 
aurb  d^uKfi,   xai    ftityovrsi    ou  rb    aJ<fj(j^¥y   &>JkA    rb    Xv«i}^^,  said 

Aristotle ;  <'  Good  men  are  guided  by  reverence,  not  by  &bt; 
and  they  avoid  not  that  which  is  afflictive,  but  that  which  is 
dishonest  ;'*  they  are  not  so  good  whose  rule  is  otherwise* 
But  that  we  may  take  more  exact  measures,  I  shall  describe 
the  proportions  of  Christian  or  godly  fear  by  the  following 
propositions. 

1.  Godly  fear  is  ever  without  despair; — because  Christ* 
ian  fear  is  an  instrument  of  duty,  and  that  duty  without  hcqpe 
can  never  go  forward.  For  what  should  that  man  do,  who, 
like  Nausiclides,  oSrs  ia^,  ovn  f>i\ovg  txtiy  '^  hath  neither  spring 
nor  harvest,'*  friends  nor  children,  rewards  nor  hopes?  A 
man  will  very  hardly  be  brought  to  deny  his  own  pleasing 
appetite,  when  for  so  doing  he  cannot  hope  to  have  recom- 
pense. When  the  mind  of  a  man  is  between  hope  and  fear,  it 
is  intent  upon  its  work :  ''  At  postquani  adempta  spes  est, 
Jassus,  cura  confectus,  stupct ;  —  If  you  take  away  the  hope, 

*  Rom.  viii.  15. 
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the  mind  is  weary,  spent  with  care,  hindered  by  amazements." 
**  Aut  aliqaem  sumpserimas  temeraria  in  Deos  desperatione," 
saith  Arnobius  ;  *^  A  despair  of  mercy  makes  men  to  despise 
God :"  and  the  damned  in  hell,  when  they  shall  for  ever  be 
without  hope,  are  also  without  fear;  their  hope  is  turned 
into  despair,  and  their  fear  into  blasphemy,  and  they  curse 
the  fountain  of  blessing,  and  revile  God  to  eternal  ages. 
When  Dionysius  the  Tyrant  imposed   intolerable  tributes 
apon  his  Sicilian  subjects,  it  amazed  them,  and  they  peti- 
tioned, and  cried  for  help,  and  flattered  him,  and  feared  and 
obeyed  him  carefully;  but  he  imposed  still  new  ones,  and 
greater,  and  at  last  left  them  poor  as  the  valleys  of  Vesuvius, 
or  the  top  of  £tna;   but  then,  all  being  gone,  the  people 
grew  idle  and  careless,  and  walked  in  the  markets  and  public 
places,  cursing  the  tyrant,  and  bitterly  scoffing  his  person 
and  vices ;  which  when  Dionysius  heard,  he  caused  his  pub* 
licans  and  committees  to  withdraw  their  impost :  ^'  For  now 
(says  he)  they  are  dangerous,  because  they  are  desperate ;"-— * 
Nw   y^j   ^ri   Mt¥   i^ovifiv,   xaraf^ovov^iv   fi/xuv.     When   men 
have  nothing  left,  they  will  despise  their  rulers.   And  so  it  is 
in  religion:   **  Audaces  cogimur  esse  metu."    If  our  fears 
be  unreasonable,  our  diligence  is  none  at  all;   and  from 
whom  we  hope  for  nothing,  neither  benefit  nor  indemnity, 
we  despise  his  command,  and  break  his  yoke,  and  trample 
it  under  our  most  miserable  feet :  and,  therefore,  iEschylus 
calls  .these  people  ^tgfMvg^  *  hot,'  mad,  and  furious,  careless 
of  what  they  do,  and  he  opposes  them  to  pious  and  holy 
people.    Let  your  confidence  be  allayed  with  fear,  and  your 
ftar  be  sharpened  with  the  intertextures  of  a  holy  hope,  and 
the  active  powers  of  our  souls  are  furnished  with  feet  and 
wings,  with  eyes  and  hands,  with  consideration  and  diligence, 
with  reason  and  encouragements :  but  despair  is  part  of  the 
punishment  that  is  in  hell,  and  the  devils  still  do  evil  things, 
because  they  never  hope  to  receive  a  good,  nor  find  a  pardon. 
%  Godly  fear  must  always  be  with  honourable  opinion 
of  God, — without  disparagements  of  his  mercies,  without 
qaarrellings  at  the  intrigues  of  his  providence,  or  the  rough 
ways  of  his  justice;  and  therefore  it  must  be  ever  relative  to 
ourselves  and  our  own  failings  and  im2)erfections. 
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*  God  never  walks  perversely  towards  us,  unless  we  walk 
Crookedly  towards  him :'  and  therefore  persons, — that  only 
consider  the  greatness  and  power  of  God,  and  dwell  for  ever 
in  the  meditation  of  those  severe  executions  which  are  trans- 
mitted to  us  by  story,  or  we  observe  by  accident  and  con- 
versation,— are  apt  to  be  jealous  concerning  God,  and  fear 
bim  as  an  enemy,  or  as  children  fear  fire,  or  women  thunder, 
only  because  it  can  hurt  them  :  *^  Ssepius  illud  cogitant,  quid 
possit  is,  cujus  in  ditione  sunt,  quam  quid  debeat  facere 
{Cicero  pro  Quinctio); — ^They  remember  oftener  what  God 
can  do,  than  what  he  will;"  being  more  affrighted  at  his 
judgments,  than  delighted  with  his  mercy.  Such  as  were  the 
Lacedeemonians,  whenever  they  saw  a  man  grow  popular,  or 
wise,  or  beloved,  and  by  consequence  powerful,  they  turned 
him  out  of  the  country :  and  because  they  were  afraid  of  the 
power  of  Ismenias,  and  knew  that  Pelopidas  and  Phercnicius 
and  Androclydes  could  hurt  them,  if  they  listed,  they  ban- 
ished them  from  Sparta,  but  they  let  Epaminondas  alone, 

iig  did  fAsv  fiXocfo^iav  aT^dyfjbova,  6i6i  dt  ^tviav  ded^rarov,  ''  as  being 
studious  and  inactive,  and  poor,  and  therefore  harmless :"  it 
is  harder  when  men  use  God  thus,  and  fear  him  as  the  great 
justiciary  of  the  world ;  who  sits  in  heaven,  and  observes  all 
we  do,  and  cannot  want  excuse  to  punish  all  mankind. 
But  this  caution  I  have  now  inserted  for  their  sakes,  whose 
schools  and  pulpits  raise  doctrinal  fears  concerning  God ; 
which,  if  they  were  true,  the  greatest  part  of  mankind  would 
be  tempted  to  think,  they  have  reason  not  to  love  Qod ;  and 
all  the  other  part,  that  have  not  apprehended  a  reason  to 
bate  him,  would  have  very  much  reason  to  suspect  his 
severity,  and  their  own  condition.  Such  are  they,  which  say. 
That  God  hath  decreed  the  greatest  part  of  mankind  to  eter- 
nal damnation ;  and  that  only  to  declare  his  severity,  and  to 
manifest  his  glory  by  a  triumph  in  our  torments,  and  re- 
joicings in  the  gnashing  of  our  teeth.  And  they  also  fear 
God  unreasonably,  and  speak  no  good  things  concerning 
his  name,  who  say.  That  God  commands  us  to  observe  laws 
which  are  impossible ;  that  think  he  will  condemn  innocent 
persons  for  errors  of  judgment,  which  they  cannot  avoid ; 
that  condemn  whole  nations  for  different  opinions,  which 
they  are  pleased  to  call  heresy ;  that  think  God  will  exact 
the  duties  of  a  man  by  the  measures  of  an  angel,  or  will  not 
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make  abatement  for  all  our  pitiable  infirmities.  The  precepts 
of  this  caution  are,  that  we  remember  God's  mercies  to  be 
over  all  his  works,  that  is,  that  he  shews  mercy  to  all  his 
creatures  that  need  it ;  that  God  delights  to  have  his  mercy 
magnified  in  all  things,  and  by  all  persons,  and  at  all  times, 
and  will  not  suffer  his  greatest  honour  to  be  most  of  all 
undervalued ;  and,  therefore,  as  he  that  would  accuse  God  of 
injustice,  were  a  blasphemer,  so  he  that  suspects  his  mercy, 
dishonours  God  as  much,  and  produces  in  himself  that  fear, 
which  is  the  parent  of  trouble,  but  no  instrument  of  duty. 

3.  Godly  fear  is  operative,  diligent,  and  instrumental 
to  caution  and  strict  walking :  —  for  so  fear  is  the  mother  of 
holy  living ;  and  the  apostle  urges  it  by  way  of  upbraiding : 
"  What !  do  we  provoke  God  to  anger  ?  Are  we  stronger 
than  he?*'"*  meaning,  ''that  if  we  be  not  strong  enough  to 
struggle  with  a  fever,  if  our  voices  cannot  outroar  thunder, 
if  we  cannot  check  the  ebbing  and  flowing  of  the  sea,  if  we 
cannot  add  one  cubit  to  our  stature,  how  shall  we  escape  the 
mighty  hand  of  God  ?"  And  here,  heighten  our  apprehensions 
of  the  Divine  power,  of  his  justice  anJ  severity,  of  the  fierce- 
ness of  his  anger  and  the  sharpness  of  his  sword,  the  heavi- 
ness of  his  hand  and  the  swiftness  of  his  arrows,  as  much  as 
ever  you  can ;  provided  the  effect  pass  on  no  further,  but  to 
make  us  reverent  and  obedient :  but  that  fear  is  unreason- 
able, servile,  and  unchristian,  that  ends  in  bondage  and 
servile  affections,  scruple  and  trouble,  vanity  and  incredu- 
lity, superstition  and  desperation :  its  proper  bounds  are 
"humble  and  devout  prayers,"  and  '*  a  strict  and  a  holy 
piety"  according  to  his  laws,  and  "glorifications  of  God," 
or  speaking  good  things  of  his  holy  name  ;  and  then  it  can- 
not be  amiss :  we  must  be  full  of  confidence  towards  God, 
we  must  with  cheerfulness  rely  upon  God's  goodness  for  the 
issue  of  our  souls,  and  our  final  interests ;  but  this  expecta- 
tion of  the  Divine  mercy  must  be  in  the  ways  of  piety : 
**  Commit  yourselves  to  God  in  well-doing  as  unto  a  faithful 
Creator.""  Alcibiades  was  too  timorous;  who  being  called 
from  banishment  refused  to  return,  and  being  asked.  If  he 
durst  not  trust  his  country,  answered,   Ta  /A«y  aXXa  crctkra, 

"»  1  Cor.  X.  '2Q,  "   I  ret.  iv.  19. 
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ftiXaivav  &vri  rrjs  Xivxijg  ivsvgyxji  -^pov: — *' In  every  thing  else, 
but  in  the  question  of  his  life  he  would  not  trust  his  mother, 
lest  ignorantly  she  should  mistake  the  black  bean  for  the 
white,  and,  intending  a  favour,  should  do  him  a  mischief.*' 
We  must,  we  may  most  safely,  trust  God  with  our  souls  ;  the 
stake  is  great,  but  the  venture  is  none  at  all :  for  he  is  our 
Creator,  and  he  is  &ithful;  he  is  our  Redeemer,  and  he 
bought  them  at  a  dear  rate ;  he  is  our  Lord,  and  they  are  his 
own ;  he  prays  for  them  to  his  heavenly  Father,  and,  there- 
fore, he  is  an  interested  person.  So  that  he  is  a  party,  and 
an  advocate,  and  a  judge  too  :  and,  therefore,  there  can  be  no 
greater  security  in  the  world  on  God's  part :  and  this  is  our 
hope  and  our  confidence :  but  because  we  are  but  earthen 
vessels  under  a  law,  and  assaulted  by  enemies,  and  endan- 
gered by  temptations ;  therefore  it  concerns  us  to  fear,  lest 
we  make  God  our  enemy,  and  a  party  against  us.  And  this 
brings  me  to  the  next  paii;  of  the  consideration  :  Who  and 
what  states  of  men  ought  to  fear,  and  for  what  reasons  ?  For, 
as  the  former  cautions  did  limit,  so  this  will  encourage ; 
those  did  direct,  but  this  will  exercise,  our  godly  fear. 

1.  I  shall  not  here  insist  upon  the  general  reasons  of 
fear  which  concern  every  man,  though  it  be  most  certain 
that  every  one  hath  cause  to  fear,  even  the  most  confident 
and  holy,  because  his  way  is  dangerous  and  narrow,  trouble- 
some and  uneven,  full  of  ambushes  and  pitfalls ;  and  I  re- 
member what  Polynices  said  in  the  tragedy,  when  he  was 
unjustly  thrown  from  his  father's  kingdom,  and  refused  to 
treat  of  peace  but  with  a  sword  in  his  hand:  'Aravra  ySt§ 

<<  Every  step  is  a  danger  for  a  valiant  man,  when  he  walks 
in  his  enemy's  country ;"  and  so  it  is  with  us  :  we  are  espied 
by  God  and  observed  by  angels;  we  are  betrayed  within, 
and  assaulted  without ;  the  devil  is  our  enemy,  and  we  are 
fond  of  his  mischiefs  ;  he  is  crafty,  and  we  love  to  be  abused; 
he  is  malicious,  and  we  are  credulous ;  he  is  powerful,  and 
we  are  weak ;  he  is  too  ready  of  himself,  and  yet  we  desire 
to  be  tempted  ;  the  world  is  alluring,  and  we  consider  not  its 
vanity  :  sin  puts  on  all  pleasures,  and  yet  we  take  it,  though 
it  puts  us  to  pain  :  in  short,  we  are  vain  and  credulous,  and 
sensual  and  trifling ;  we  are  tempted,  and  tempt  ourselves, 

^  Apud  Eurip.  in  Ph(£iusaia. 
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and  we  sin  frequently,  and  contract  evil  habits,  and  they 
become  second  natures,  and  bring  in  a  second  death  miser- 
able and  eternal :  every  man  hath  need  to  fear,  because 
every  man  hath  weakness,  and  enemies,  and  temptations, 
and  dangers,  and  causes,  of  his  own.  But  I  shall  only  in- 
stance in  some  peculiar  sorts  of  men,  who,  it  may  be,  least 
think  of  it,  and,  therefore,  have  most  cause  to  fear. 

1.  Are  those  of  whom  the  apostle  speaks,  *^  Let  him  that 
fhinketh  he  standeth,  take  heed  lest  he  falI."P  '£v  guvf 
I^(u  ixai4ai  ohx  htufiv  {ug  <pn^iv  o  Av^fiSx^iroi),  said  the  Greek 
proverb ; — "  In  ordinary  fish  we  shall  never  meet  with  thorns 
and  spiny  prickles  :"  and  in  persons  of  ordinary,  even  course 
of  life,  we  find  in  it  too  often  that  they  have  no  checks  of 
conscience,  or  sharp  reflections  upon  their  condition ;  they 
fidl  into  no  horrid  crimes,  and  they  think  all  is  peace  round 
about  them.  But  you  must  know,  that  as  grace  is  the 
improvement  and  bettering  of  nature,  and  Christian  graces 
are  the  perfections  of  moral  habits,  and  are  but  new  cir- 
cumstances, formalities,  and  degrees ;  so  it  grows  in  natural 
measures  by  supernatural  aids,  and  it  hath  its  degrees,  its 
strengths  and  weaknesses,  its  promotions  and  arrests,  its 
stations  and  declensions,  its  direct  sicknesses  and  indispo- 
sitions :  and  there  is  a  state  of  grace  that  is  next  to  sin ; 
it  inclines  to  evil  and  dwells  with  a  temptation  ;  its  acts  are 
imperfect;  and  the  man  is  within  the  kingdom,  but  he  lives 
in  its  borders,  and  is  '^  dubise  jurisdictionis."  These  men 
have  cause  to  fear ;  these  men  seem  to  stand,  but  they  reel 
indeed,  and  decline  towards  danger  and  death.  ^'  Let  these 
men  (saith  the  apostle)  take  heed  lest  they  fall,"  for  they 
riiake  already ;  such  are  persons  whom  the  Scriptures  call 
'*  weak  in  faith."  I  do  not  mean  new  beginners  in  religion, 
bat  such  who  have  dwelt  long  in  its  confines,  and  yet  never 
enter  into  the  heart  of  the  country ;  such  whose  faith  is 
tempted,  whose  piety  does  not  grow ;  such  who  yield  a  little ; 
people  that  do  all  that  they  can  lawfully  do,  and  study  how 
much  is  lawful,  that  they  may  lose  nothing  of  a  temporal 
interest ;  people  that  will  not  be  martyrs  in  any  degree,  and 
yet  have  good  affections ;  and  love  the  cause  of  religion, 
and  yet  will  suffer  nothing  for  it :  these  are  such  which  the 
apostle  speaks,  hoxaZm  tifrdvai,--^^  they  think  they  stand,"  and 

p  1  Cor.  X.  n. 
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80  they  do  upon  one  leg,  that  is,  so  long  as  they  are  un« 
tempted ;  but  when  the  tempter  comes,  then  they  fall  and 
bemoan  themselves,  that  by  losing  peace  they  lost  their  in- 
heritance. There  are  a  great  many  sorts  of  such  persons  i 
some,  when  they  are  full,  are  content  and  rejoice  in  Grod*8 
providence ;  but  murmur  and  are  amazed,  when  they  fall 
into  poverty.  They  are  chaste,  so  long  as  they  are  within 
the  protection  of  marriage  ;  but  when  they  return  to  liberty, 
they  fall  into  bondage,  and  complain  they  cannot  help  it. 
They  are  temperate  and  sober,  if  you  let  them  alone  at  home ; 
but  call  them  abroad^  and  they  will  lose  their  sober  thoughts, 
as  Dinah  did  her  honour,  by  going  into  new  company. 
These  men  in  these  estates  think  they  stand,  but  God  knows 
they  are  soon  weary,  and  stand  stiff  as  a  cane,  which  the 
heat  of  the  Syrian  star,  or  the  flames  of  the  sun,  cannot  bend ; 
but  one  sigh  of  a  northern  wind  shakes  them  into  the 
tremblings  of  a  palsy:  in  this  the  best  advice  is,  that  such 
persons  should  watch  their  own  infirmities,  and  see  on  which 
side  they  are  most  open,  and  by  what  enemies  they  use  to 
fall,  and  to  fly  from  such  parties,  as  they  would  avoid  death. 
But  certainly  they  have  great  cause  to  fear,  who  are  sure  to 
be  sick  when  the  weather  changes ;  or  can  no  longer  retain 
their  possession,  but  till  an  enemy  please  to  take  it  away ;  or 
will  preserve  their  honour,  but  till  some  smiling  temptation 
ask  them  to  forego  it. 

2.  They  also  have  great  reason  to  fear,  whose  repentance 
is  broke  into  fragments,  and  is  never  a  whole  or  entire 
change  of  life  :  I  mean  those  that  resolve  against  a  sin,  and 
pray  against  it,  and  hate  it  in  all  the  resolutions  of  their 
understanding,  till  that  unlucky  period  comes,  in  which 
they  use  to  act  it ;  but  then  they  sin  as  certainly  as  they  will 
infallibly  repent  it  when  they  have  done  :  there  are  a  very 
great  many  Christians  who  are  esteemed  of  the  better  sort 
of  penitents,  yet  feel  this  feverish  repentance  to  be  their  best 
state  of  health  ;  they  fall  certainly  in  the  returns  of  the  same 
circumstances,  or  at  a  certain  distance  of  time ;  but,  God 
knows,  they  do  not  get  the  victory  over  their  sin,  but  are 
within  its  power.  For  this  is  certain,  they  who  sin  an4 
repent,  and  sin  again  in  the  same  or  like  circumstances,  are 
in  some  degree  under  the  power  and  dominion  of  sin ;  when 
their  action  can  be  reduced  to  an  order  or  a  method,  to  a 
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rule  or  a  certainty,  that  oftencr  hits  than  fails,  that  sin  is 
habitual ;  though  it  be  the  least  habit,  yet  a  habit  it  is ; 
every  course,  or  order,  or  method  of  sin,  every  constant  or 
periodical  return,  every  return  that  can  be  regularly  ob- 
served, or  which  a  man  can  foresee,  or  probably  foretell,  even 
then  when  he  does  not  intend  it,  but  prays  against  it, — every 
such  sin  is  to  be  reckoned,  not  for  a  single  action,  or  upon 
the  accounts  of  a  pardonable  infirmity,  but  it  is  a  combina- 
tion, an  evil  state,  such  a  thing  as  the  man  ought  to  fear 
concerning  himself,  lest  he  be  surprised  and  called  from  this 
world  before  this  evil  state  be  altered :  for  if  he  be,  his 
securities  are  but  slender,  and  his  hopes  will  deceive  hinu 
It  was  a  severe  doctrine  that  was  maintained  by  some  great 
clerks  and  holy  men  in  the  primitive  Church,  "That  repents- 
ance  was  to  be  but  once  after  baptism :"  "  One  faith,  one 
Lord,  one  baptism,  one  repentance  ;"^  all  these  the  Scripture 
flaith ;  and  it  is  true,  if  by  repentance  we  mean  the  entire 
change  of  our  condition  ;  for  he  that  returns  willingly  to  the 
state  of  an  unbelieving,  or  heathen,  profane  person,  entirely 
and  choosingly,  in  defiance  of,  and  apostasy  from,  his  reli- 
gion, cannot  be  renewed  again,  as  the  apostle  twice  affirms 
in  his  Epistle  to  the  Hebrews.  But  then,  concerning  this 
state  of  apostasy,  when  it  happened  in  the  case,  not  of  faith, 
bat  of  charity  and  obedience,  there  were  many  fears  and  jear 
loosies  :  they  were,  therefore,  very  severe  in  their  doctrines, 
lest  men  should  fall  into  so  evil  a  condition;  they  enlarged 
their  fear,  that  they  might  be  stricter  in  their  duty ;  and  ge- 
nerally this  they  did  believe,  that  every  second  repentance 
was  worse  than  the  first,  and  the  third  worse  than  the 
second,  and  still  as  the  sin  returned,  the  Spirit  of  God  did 
the  less  love  to  inhabit;  and  if  he  were  provoked  too  often, 
would  so  withdraw  his  aids  and  comfortable  cohabitation, 
that  the  Church  had  little  comfort  in  such  children.  So  said 
Clemens  Alexandr.  Stormat.  2.  A/  ^i  (fwix^Tg  xai  i^dWfiXai 

M  roTi  afAU^rrnj^atfi  /Afrdyotat,  oitdtv  ruv   xadd'ra^  ^j)   'rs'jrt(frsvx6ru¥ 

diafi^ouinr — '*  Those  frequent  and  alternate  repentances,  that 
is,  repentances  and  sinnings  interchangeably,  differ  not  from 
the  conditions  of  men  that  are  not  within  the  covenant  of 
grace,  from  them  that  are  not  believers,"  ^  fi^Svff)  rf  cuvaiii^Mai 
in  afiba^rdfouai,  ''  save  only  (says  he)  that  these  men  perceive 

4  Heb.  FJ.  6;  x,  2(>.    3  Pet.  ii.  2^. 
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that  they  sin  f  they  do  it  more  against  their  conscience 
than  infidels  and  unbelievers;  and,  therefore,  they  do  it 
with  less  honesty  and  excuse :  Kai  oux  old*  ovSrt^ov  alroTs  %e^oyy 

$i  rh  t/d6ra  afia^dftiVf  f)  fitravo^ffavray  iff'  iSg  f^fMt^ov,  ^XfififitXfh 

aS^tg' — **  I  know  not  which  is  worse,  either  to  sin  knowingly 
or  willingly ;  or  to  repent  of  our  sin,  and  sin  it  oyer  again.'* 
And  the  same  severe  doctrine  is  delivered  by  Theodoret 
in  his  twelfth  book  against  the  Greeks,  and  is  hugely 
agreeable  to  the  discipline  of  the  primitive  Church :  and 
it  is  a  truth  of  so  great  severity,  that  it  ought  to  quicken  the 
repentance,  and  sour  the  gaieties,  of  easy  people,  and  make 
them  fear,  whose  repentance  is,  therefore,  inefiectual,  be- 
cause it  is  not  integral  or  united,  but  broken  in  pieces  by 
the  intervention  of  new  crimes ;  so  that  the  repentance  is 
every  time  to  begin  anew:  and  then  let  it  be  considered, 
what  growth  that  repentance  can  make  that  is  never  above 
a  week  old,  that  is  for  ever  in  its  infancy,  that  is  still  in  iter 
birth,  that  never  gets  the  dominion  over  sin.  These  men,  I 
say,  ought  to  fear,  lest  God  reject  their  persons,  and  deride 
the  folly  of  their  new-begun  repentances,  and  at  last  be 
weary  of  giving  them  more  opportunities,  since  they  approve 
all,  and  make  use  of  none ;  their  understanding  is  right,  and 
their  will  a  slave ;  their  reason  is  for  God,  and  their  affections 
for  sin ;  these  men  (as  the  apostle's  expression  is)  '*  walk 
not  as  wise,  but  as  fools:"  for  we  deride  the  folly  of  those 
men  that  resolve  upon  the  same  thing  a  thousand  times, 
and  never  keep  one  of  those  resolutions.  These  men  are 
vain  and  light,  easy  and  effeminate,  childish  and  abused ; 
these  are  they  of  whom  our  blessed  Saviour  said  those  sad 
decretory  words,  ^'  Many  shall  seek  to  enter  in,  and  shall 
not  be  able." 


SERMON  VIII. 


PART  II. 


They  have  great  reason  to  fear,  whose  sins  are  not  yet  re- 
mitted ;  for  they  are  within  tI)o  dominion  of  sin,  within  the 
kingdom  of  darkness,  and  the  regions  of  fear :  light  makes 


OF  GODLY  FEAR.  1 1 3 

Q8  confident;  and  sin  checks  the  spirit  of  a  man  into  pusil- 
lanimity and  cowardice  of  a  girl  or  a  conscious  boy  :  and 
thej  do  their  work  in  the  days  of  peace  and  wealthy  fortune^ 
and  come  to  pay  their  symbol  in  a  war  or  in  a  plague ;  then 
they  spend  of  their  treasure  of  wrath,  which  they  laid  up  in 
their  yessels  of  dishonour :  and,  indeed,  want  of  fear  brought 
them  to  it ;  for  if  they  had  known  how  to  have  accounted  con- 
cerning the  changes  of  mortality,  if  they  could  have  reckoned 
right  concerning  God's  judgments  falling  upon  sinners, 
and  remembered  that  themselves  are  no  more  to  God  than 
that  brother  of  theirs  that  died  in  a  drunken  surfeit,  or  was 
killed  in  a  rebel  war,  or  was,  before  his  grave,  corrupted  by 
the  shames  of  lust ;  if  they  could  have  told  the  minutes  of 
their  life,  and  passed  on  towards  their  grave  at  least  in  reli- 
gious and  sober  thoughts,  and  considered  that  there  must 
come  a  time  for  them  to  die,  and  "  after  death  comes  judg- 
ment," a  fearful  and  intolerable  judgment, — it  would  not  have 
come  to  this  pass,  in  which  their  present  condition  of  affairs 
does  amaze  them,  and  their  sin  hath  made  them  liable  unto 
death,  and  that  death  is  the  beginning  of  an  eternal  evil.  In 
this  case  it  is  natural  to  fear;  and  if  men  consider  their  con- 
dition, and  know  that  all  the  felicity,  and  all  the  security, 
they  can  have,  depends  upon  God's  mercy  pardoning  their 
sins,  they  cannot  choose  but  fear  infinitely,  if  they  have  not 
reason  to  hope  that  their  sins  are  i)ardoned.  Now,  concern- 
ing this,  men  indeed  have  generally  taken  a  course  to  put 
this  affiur  to  a  very  speedy  issue.  "  God  is  merciful,"  and 
**  God  forgive  me,"  and  all  is  done  :  it  may  be  a  few  sighs, 
like  the  deep  sobbings  of  a  man  that  is  almost  dead  with 
laughter;  that  is,  a  trifling  sorrow,  returning  upon  a  man 
after  he  is  full  of  sin,  and  hath  pleased  himself  with  violence, 
and  revolving  only  by  a  natural  change  from  sin  to  sorrow, 
from  laughter  to  a  groan,  from  aunsliine  to  a  cloudy  day ;  or 
it  may  be,  the  good  man  hath  left  some  one  sin  quite,  or 
some  degrees  of  all  sin,  and  then  the  conclusion  is  firm ; 
he  is  "rectus  in  curia,"  his  sins  are  pardoned,  he  was  indeed 
in  an  evil  condition,  but  *'now  he  is  purged,"  he  '*  is  sancti- 
fied" and  clean.  These  things  are  very  bad  :  but  it  is  much 
worse  that  men  should  continue  in  their  sin,  and  grow  old  in 
it,  and  arrive  at  confirmation,  and  the  strength  of  habitual 
wickedness,  and  grow  fond  of  it;  and  yet  th\T\Vw  \t\\v^:^  ^\^, 
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their  account  stands  as  fair  in  the  eyes  of  God*s  mercy,  as 
St.  Peter's  after  his  tears  and  sorrow.  Our  sins  are  not  par- 
doned easily  and  quickly ;  and  the  longer  and  the  greater  hath 
been  the  iniquity,  the  harder  and  more  difficult  and  uncertain 
is  the  pardon ;  it  is  a  great  progress  to  return  from  all  the 
degrees  of  death  to  life,  to  motion,  to  quickness,  to  purity, 
to  acceptation,  to  grace,  to  contention,  and  growth  in  grace, 
to  perseverance,  and  so  to  pardon  :  for  pardon  stands  no- 
where, but  at  the  gates  of  heaven.  It  is  a  great  mercy,  that 
signifies  a  final  and  universal  acquittance.  God  sends  it  out 
in  little  scrolls,  and  excuses  you  from  falling  by  the  sword 
of  an  enemy,  or  the  secret  stroke  of  an  angel  in  the  days  of 
the  plague ;  but  these  are  but  little  entertainments  and  en- 
ticings  of  our  hopes  to  work  on  towards  the  great  pardon, 
which  is  registered  in  the  leaves  of  the  Book  of  Life.  And  it  is 
a  mighty  folly  to  think,  that  every  little  line  of  mercy  signi- 
fies glory  and  absolution  from  the  eternal  wrath  of  God  ;  and, 
therefore,  it  is  not  to  be  wondered  at,  that  wicked  men  are 
unwilling  to  die ;  it  is  a  greater  wonder,  that  many  of  them 
die  with  so  little  resentment  of  their  danger  and  their  evil. 
There  is  reason  for  them  to  tremble,  when  the  Judge  sum- 
mons them  to  appear.  When  his  messenger  is  clothed  with 
horror,  and  speaks  in  thunder ;  when  their  conscience  is  their 
accuser,  and  their  accusation  is  great,  and  their  bills  uncan- 
celled, and  they  have  no  title  to  the  cross  of  Christ,  no  ad- 
vocate, no  excuse  ;  when  God  is  their  enemy,  and  Christ  is 
the  injured  person,  and  the  Spirit  is  grieved,  and  sickness 
and  death  come  to  plead  God's  cause  against  the  man ;  then 
there  is  reason,  that  the  natural  fears  of  death  should  be 
high  and  pungent,  and  those  natural  fears  increased  by  the 
reasonable  and  certain  expectations  of  that  anger,  which 
God  hath  laid  up  in  heaven  for  ever,  to  consume  and  destroy 
his  enemies. 

And,  indeed,  if  we  consider  upon  how  trifling  and  incon- 
siderable grounds  most  men  hope  for  pardon  (if  at  least  that 
may  be  called  hope,  which  is  nothing  but  a  careless  bold- 
ness, and  an  unreasonable  wilful  confidence),  we  shall  see 
much  cause  to  pity  very  many,  who  are  going  merrily  to  a 
sad  and  intolerable  death.  Pardon  of  sins  is  a  mercy,  which 
Christ  purchased  with  his  dearest  blood,  which  he  miniaters 
to  ua  upon  conditions  of  an  infinite  ki]M|||||^J||i4|fet  of 
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great  holiness  and  obedience,  and  an  active  living  faith ;  it 
is  a  grace,  that  the  most  holy  persons  beg  of  God  with 
mighty  passion,  and  labour  for  with  a  great  diligence,  and 
expect  with  trembling  fears,  and  concerning  it  many  times 
suffer  sadnesses  with  uncertain  souls,  and  receive  it  by  de- 
grees, and  it  enters  upon  them  by  little  portions,  and  it  is 
broken  as  their  sighs  and  sleeps.  But  so  have  I  seen  the 
returning  sea  enter  upon  the  strand  ;  and  the  waters,  rolling 
towards  the  shore,  throw  up  little  portions  of  the  tide,  and 
retire  as  if  nature  meant  to  play,  and  not  to  change  the 
abode  of  waters ;  but  still  the  flood  crept  by  little  steppings, 
and  invaded  more  by  his  progressions  than  he  lost  by  his 
retreat;  and  having  told  the  number  of  its  steps,  it  possesses 
its  new  portion  till  the  angel  calls  it  back,  that  it  may  leave 
its  unfiuthful  dwelling  of  the  sand :  so  is  the  pardon  of  our 
sins ;  it  comes  by  slow  motions,  and  first  quits  a  present 
death,  and  turns,  it  may  be,  into  a  sharp  sickness ;  and  if 
that  sickness  prove  not  health  to  the  soul,  it  washes  off,  and, 
it  may  be,  will  dash  against  the  rock  again,  and  proceed  to 
take  off  the  several  instances  of  anger  and  the  periods  of 
wrath,  but  all  this  while  it  is  uncertain  concerning  our  final 
interest,  whether  it  be  ebb  or  flood  ;  and  every  hearty  prayer 
and  every  bountiful  alms  still  enlarges  the  pardon,  or  adds  a 
degree  of  probability  and  hope;  and  then  a  drunken  meet- 
ing, or  a  covetous  desire,  or  an  act  of  lust,  or  looser  swear- 
ing, idle  talk,  or  neglect  of  religion,  makes  the  pardon  retire ; 
and  while  it  is  disputed  between  Christ  and  Christ's  enemy, 
who  shall  be  Lord,  the  pardon  fluctuates  like  the  wave, 
striving  to  climb  the  rock,  and  is  washed  off  like  its  own 
retinue,  and  it  gets  possession  by  time  and  uncertainty,  by 
difficulty  and  the  degrees  of  a  hard  progression.  When 
David  had  sinned  but  in  one  instance,  interrupting  the  course 
of  a  holy  life  by  one  sad  calamity,  it  pleased  God  to  pardon 
him ;  but  see  upon  what  hard  terms :  he  prayed  long  and 
violently ;  he  wept  sore ;  he  was  humbled  in  sackcloth  and 
ashes;  he  ate  the  bread  of  affliction,  and  drank  his  bottle  of 
tears;  he  lost  his  princely  spirit,  and  had  an  amazed  con- 
science; he  suffered  the  wrath  of  God,  and  the  sword  never 
did  depart  from  his  house :  his  son  rebelled,  and  his  king- 
dom revolted ;  he  fled  on  foot,  and  maintained  spies  against 
Jiis  child ;  he  was  forced  to  send  an  army  a^aVii^l  Vaxiv  ^^\. 
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was  dearer  than  his  awn  eyes,  and  to  fight  against  him  whom 
he  would  not  hurt  for  all  the  riches  of  Syria  and  Egypt ;  his 
concubines  were  defiled  by  an  incestuous  mixture,  in  the 
face  of  the  sun,  before  all  Israel ;  and  his  child,  that  was  the 
fruit  of  sin,  after  a  seven  days*  fever,  died,  and  left  him 
nothing  of  his  sin  to  shew,  but  sorrow  and  the  scourges  of 
the  Divine  vengeance ;  and,  after  all  this,  God  pardoned  him 
finally,  because  he  was  for  ever  sorrowful,  and  never  did  the 
sin  again.  He  that  hath  sinned  a  thousand  times  for  David^s 
once,  is  too  confident,  if  he  thinks  that  all  his  shall  be  par- 
doned at  a  less  rate  than  was  used  to  expiate  that  one  mis- 
chief of  the  religious  king :  '*  the  Son  of  David"  died  for  his 
father  David,  as  well  as  he  did  for  us;  he  was  "  the  Lamb 
slain  from  the  beginning  of  the  world  ;"  and  yet  that  death, 
and  that  relation,  and  all  the  heap  of  the  Divine  favours, 
which  crowned  David  with  a  circle  richer  than  the  royal 
diadem,  could  not  exempt  him  from  the  portion  of  sinners, 
when  he  descended  into  their  pollutions.  I  pray  God  we 
may  find  the  "sure  mercies  of  David,"  and  may  have  our 
portion  in  the  redemption  wrought  by  the  "  Son  of  David;" 
but  we  are  to  expect  it  upon  such  terms  as  are  revealed, 
such  which  include  time,  and  labour,  and  uncertainty,  and 
watchfulness,  and  fear,  and  holy  living.  But  it  is  a  sad 
observation,  that  the  case  of  pardon  of  sins  is  so  administered, 
that  they  that  are  most  sure  of  it,  have  the  greatest  fears 
concerning  it ;  and  they  to  whom  it  doth  not  belong  at  all, 
are  as  confident  as  children  and  fools,  who  believe  every 
thing  they  have  a  mind  to,  not  because  they  have  reason  so 
to  do,  but  because  without  it  they  are  presently  miserable. 
The  godly  and  holy  persons  of  the  Church  "  work  out  their 
salvation  with  fear  and  trembling;'*  and  the  wicked  go  to 
destruction  with  gaiety  and  confidence  :  these  men  think  all 
is  well,  while  they  are  **  in  the  gall  of  bitterness ;"  and  good 
men  are  tossed  in  a  tempest,  crying  and  praying  for  a  safe 
conduct;  and  the  sighs  of  their  fears,  and  the  wind  of  their 
prayers,  waft  them  safely  to  their  port.     Pardon  of  sins  is 

*not  easily  obtained ;  because  they  who  only  certainly  can 
receive  it,  find  difficulty,  and  danger,  and  fears,  in  the  ob- 
taining it;  and,  therefore,  their  case  is  pitiable  and  depioraUby 
who,  when  they  have  least  reason  to  expect  pardon,  jjt  lliio 

most  confident  and  careless. 
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But  because  there  are  sorrows  on  one  side,  and  dangers 
on  the  other,  and  temptations  on  both  sides,  it  will  concern 
all  sorts  of  men  to  know  when  their  sins  are  pardoned.  For 
then,  when  they  can  perceive  their  signs  certain  and  evident, 
they  may  rest  in  their  expectations  of  the  Divine  mercies; 
when  they  cannot  see  the  signs,  they  may  leave  their  confi- 
dence, and  change  it  into  repentance,  and  watchfulness,  and 
stricter  observation ;  and,  in  order  to  this,  I  shall  tell  you 
that  which  shall  never  fail  you  ;  a  certain  sign,  that  you  may 
know  whether  or  no,  and  when,  and  in  what  degree,  your 
persons  are  pardoned. 

1 .  I  shall  not  consider  the  evils  of  sin  by  any  metaphy- 
sical and  abstracted  eflFects,  but  by  sensible,  real,  and  mate- 
rial. He  that  revenges  himself  of  another,  does  something 
that  will  make  his  enemy  grieve,  something  that  shall  dis- 
please the  offender  as  much  as  sin  did  the  offended  ;  and, 
therefore,  all  the  evils  of  sin  are  such  as  relate  to  us,  and  are 
to  be  estimated  by  our  apprehensions.  Sin  makes  God 
angry  ;  and  God's  anger,  if  it  be  not  turned  aside,  will  make 
us  miserable  and  accursed  ;  and,  therefore,  in  proportion  to 
this  we  are  to  reckon  the  proportion  of  God's  mercy  in  for- 
giveness, or  his  anger  in  retaining. 

2.  Sin  hath  obliged  us  to  suffer  many  evils,  even  what- 
soever the  anger  of  God  is  pleased  to  inflict ;  sickness  and 
dishonour,  poverty  and  shame,  a  caitiff  spirit  and  a  guilty 
conscience,  famine  and  war,  plague  and  pestilence,  sudden 
death  and  a  short  life,  temporal  death,  or  death  eternal, 
according  as  God  in  the  several  covenants  of  the  law  and 
Gospel  hath  expressed. 

3.  For,  in  the  law  of  Moses,  sin  bound  them  to  nothing 
but  temporal  evils,  but  they  were  sore,  and  heavy,  and  many ; 
but  these  only  there  were  threatened :  in  the  Gospel,  Christ 
added  the  menaces  of  evils  spiritual  and  eternal. 

4.  The  great  evil  of  the  Jews  was  their  abscission  and 
cutting  off  from  being  God's  people,  to  which  eternal  damna- 
tion answers  amongst  us ;  and  as  sickness,  and  war,  and 
other  intermedial  evils,  were  lesser  strokes,  in  order  to  the 
final  anger  of  God  against  their  nation ;  so  are  these  and 
flpiritaal  evils  intermedial,  in  order  to  the  eternal  destruction 
of  liniiingand  unrepenting  Christians. 

•  :  6*  When  God   had  visited  any  of  lUe  m\TveT^  ol\^t^A 
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with  a  grievous  sickness,  then  they  lay  under  the  evil  of  their 
sin,  and  were  not  pardoned  till  God  took  away  the  sickness ; 
but  the  taking  the  evil  away,  the  evil  of  the  punishment, 
was  the  pardon  of  the  sin ;  ''  to  pardon  the  sin  is  to  spare 
the  sinner  :"  and  this  appears ;  for  when  Christ  had  said  to 
the  man  sick  of  the  palsy,  "  Son,  thy  sins  are  forgiven  thee,"*" 
the  Pharisees  accused  him  of  blasphemy,  because  none  had 
power  to  forgive  sins  but  God  only;  Christ,  to  vindicate 
himself,  gives  them  an  ocular  demonstration,  and  proves  his 
words  :  **  That  ye  may  know  the  Son  of  Man  hath  power  on 
earth  to  forgive  sins,  he  saith  to  the  man  sick  of  the  palsy, 
Arise,  and  walk."  Then  he  pardoned  the  sin  when  he  took 
away  the  sickness,  and  proved  the  power  by  reducing  it  to 
act :  for  if  pardon  of  sins  be  any  thing  else,  it  must  be  easier 
or  harder ;  if  it  be  easier,  then  sin  hath  not  so  much  evil  in 
it  as  a  sickness,  which  no  religion  as  yet  ever  taught ;  if  it  be 
harder,  then  Christ's  power  to  do  that  which  was  harder, 
could  not  be  proved  by  doing  that  which  was  easier.  It 
remains,  therefore,  that  it  is  the  same  thing  to  take  the  pun- 
ishment away,  as  to  procure  or  give  the  pardon ;  because,  as 
the  retaining  the  sin  was  an  obligation  to  the  evil  of  punish- 
ment, so  the  remitting  the  sin  is  the  disobliging  to  its  penalty. 
So  far,  then,  the  case  is  manifest. 

6.  The  next  step  is  this ;  that,  although  in  the  Gospel 
God  punishes  sinners  with  temporal  judgments,  and  sick- 
nesses, and  deaths,  with  sad  accidents,  and  evil  angels,  and 
messengers  of  wrath ;  yet,  besides  these  lesser  strokes,  he 
hath  scorpions  to  chastise,  and  loads  of  worse  evils  to  oppress, 
the  disobedient :  he  punishes  one  sin  with  another,  vile  acts 
with  evil  habits,  these  with  a  hard  heart,  and  this  with 
obstinacy,  and  obstinacy  with  impenitence,  and  impenitence 
with  damnation.  Now,  because  the  worst  of  evils  which 
are  threatened  to  us,  are  such  which  consign  to  hell  by  per- 
severing in  sin,  as  God  takes  off  our  love  and  our  affections, 
our  relations  and  bondage  under  sin,  just  in  the  same 
degree  he  pardons  us  ;  because  the  punishment  of  sin  being 
taken  off  and  pardoned,  there  can  remain  no  guilt.  Guilti- 
ness is  an  insignificant  word,  if  there  be  no  obligation  to 
punishment.  Since,  therefore,  spiritual  evils,  and  progres- 
sjons  in  sin,  and  the  spirit  of  reprobation,  and  impenitence^ 
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and  accursed  habits,  and  perseverance  in  iniquity,  are  the 
worst  of  evils ;  when  these  are  taken  off,  the  sin  hath  lost  its 
yenom  and  appendant  curse  :    for  sin  passes  on  to  eternal 
death  only  by  the  line  of  impenitence,  and  it  can  never  carry 
us  to  hell,  if  we  repent  timely  and  effectually.     In  the  same 
degree,  therefore,  that  any  man  leaves  his  siu,  just  in  the 
same  degree  he  is  pardoned,  and  he  is  sure  of  it :  for  although 
curing  the  temporal  evil  was  the  pardon  of  sins  among  the 
Jews,  yet  we  must  reckon  our  ])ardon  by  curing  the  spiritual. 
If  I  have  sinned  against  God  in  the  shameful  crime  of  lust, 
then  God  hath  pardoned  my  sins,  when,  upon  my  repentance 
and  prayers,  he  hath  given  me  the  grace  of  chastity.     My 
drunkenness  is  forgiven,  when  I  have  acquired  the  grace  of 
temperance  and  a  sober  spirit.     My  covetousness  shall  no 
more  be  a  damning  sin,  when  I  have  a  loving  and  charitable 
spirit;  loving  to  do  good,  and  despising  the  world  :  for  every 
further  degree  of  sin  being  a  nearer  step  to  hell,  and,  by  con- 
sequence, the  worst  punishment  of  sin,  it  follows  inevitably, 
that  according  as  we  are  put  into  a  contrary  state,  so  are  our 
degrees  of  pardon,  and  the  worst  punishment  is  already 
taken  off.     And,  therefore,  we   shall   find,  that   the  great 
blessing,  and  pardon,  and  redemption,  which  Christ  wrought 
for  us,  is  called  *^  sanctification,  holiness,"  and  **  turning  us 
away  from  our  sins : "  so  St.  Peter ;  "Ye  know  that  you  were 
not  redeemed  with  corruptible   things,  as  silver  and  gold, 
from  your  vain  convei'sation;'*'*   that  is  your  redemption, 
that  is  your  deliverance :  you  were  taken  from  your  sinful 
state;  that  was  the  state  of  death,  this  of  life  and  pardon  ; 
and  therefore  they  are  made  aynonyma  by  tlie  same  apostle ; 
"  According  as  his  Divine  power  hath  given  us  all  things 
that  pertain  to  life  and  godliness:"*  "to  live"  and  "to  be 
godly,"  is  all  one ;  to  remain  in  sin  and  abide  in  death,  is  all 
one ;  to  redeem  us  from  sin  is  to  snatch  us  from  hell ;  he 
that  gives  us  godliness  gives  us  life,  and  that  supposes  the 
pardon,  or  the  abolition  of  the  rites  of  eternul  death  :  and 
thb  was  the  conclusion  of  St.  Peter's  sorniou,  and  the  sum 
total  of  our  redemption  and  of  our  pardon:  "God  having 
raised  up  his  Son,  sent  him  to  bless  you,  in  turning  away 
everyone  of  you  from  your  iniquity:""  this  is  the  end  of 
Christ's  passion  and  bitter  death,  the  purpose  of  all  his  and 

■  1  Pet,  i.  iS.  '  '2  Pet.  i.  X  ^  \c\s/u\.  ^e>» 
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all  our  preaching,  the  effect  of  baptism,  purging,  washing, 
sanctifying ;  the  work  of  the  sacrament  of  the  Lord's  supper; 
and  the  same  body  that  was  broken,  and  the  same  blood  that 
was  shed  for  our  redemption,  is  to  conform  us  into  his  image 
and  likeness  of  living  and  dying,  of  doing  and  suffering. 
The  case  is  plain  :  just  as  we  leave  our  sins,  so  God's  wrath 
shall  be  taken  from  us  ;  as  we  get  the  graces  contrary  to  our 
former  vices,  so  infallibly  we  are  consigned  to  pardon.  If, 
therefore,  you  are  in  contestation  against  sin,  while  you 
dwell  in  difficulty,  and  sometimes  yield  to  sin,  and  some- 
times overcome  it,  your  pardon  is  uncertain,  and  is  not  dis- 
cernible in  its  progress  ;  but  when  sin  is  mortified,  and  your 
lusts  are  dead,  and  under  the  power  of  grace,  and  you  are 
"  led  by  the  Spirit,"  all  your  fears  concerning  your  state  of 
pardon  are  causeless,  and  afflictive  without  reason ;  but  so 
long  as  you  live  at  the  old  rate  of  lust  or  intemperance,  of 
covetousness  or  vanity,  of  tyranny  or  oppression,  of  careless- 
ness or  irreligion,  flatter  not  yourselves ;  you  have  no  more 
reason  to  hope  for  pardon  than  a  beggar  for  a  crown,  or  a 
condemned  criminal  to  be  made  heir-apparent  to  that  prince 
whom  he  would  traitorously  have  slain. 

^  4.  They  have  great  reason  to  fear  concerning  their  con- 
dition, who  having  been  in  the  state  of  grace,  who  having 
begun  to  lead  a  good  life,  and  given  their  names  to  God  by 
solemn  deliberate  acts  of  will  and  understanding,  and  made 
some  progress  in  the  way  of  godliness,  if  they  shall  retire  to 
folly,  and  unravel  all  their  holy  vows,  and  commit  those  evils 
from  which  they  Formerly  ran  as  from  a  fire  or  inundation ; 
their  case  hath  in  it  so  many  evils,  that  they  have  great  rea^ 
son  to  fear  the  anger  of  God,  and  concerning  the  final  issue  of 
their  souls.  For  return  to  folly  hath  in  it  many  evils  beyond 
the  common  state  of  sin  and  death ;  and  such  evils  which 

m 

are  most  contrary  to  the  hopes  of  pardon.  1.  He  that  falls 
back  into  those  sins  he  hath  repented  of,  does  *'  grieve  the 
Holy  Spirit  of  God,  by  which  he  was  sealed  to  the  day  of 
redemption.'*  For  so  the  antithesis  is  plain  and  obvious : 
if  ^'  at  the  conversion  of  a  sinner  there  is  joy  before  the 
beatified  spirits,  the  angels  of  God,"  and  that  is  the  consum- 
mation of  our  pardon  and  our  consignation  to  felicity,  then 
we  may  imagine  how  great  an  evil  it  is  to  *'  grieve  the  Spirit 
o/Goi),''  who  is  greater  than  the  ungels.     The  children  of 
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Israel  were  carefully  warned,  that  they  should  not  offend  the 
angel :  **  Behold,  I  send  an  angel  before  thee,  beware  of  him, 
and  obey  his  voice ;  provoke  him  not,  for  he  will  not  pardon 
your  transgressions,"*  that  is,  he  will  not  spare  to  punish  you 
if  you  grieve  him  :  much  greater  is  the  evil  if  we  grieve  him 
who  sits  upon  the  throne  of  God,  who  is  Prince  of  all  the 
spirits :  and,  besides,  grieving  the  Spirit  of  God  is  an  affec- 
tion that  is  as  contrary  to  his  felicity  as  lust  is  to  his  holiness, 
both  which  are  essential  to  him.  ''  Tristitia  enim  omnium 
spirituum  nequissima  est,  et  pessinia  servis  Dei,  et  omnium 
spiritus  exterminat,  et  cruciat  Spiritum  Sanctum,*'  said  Hen- 
nas :  **  Sadness  is  the  greatest  enemy  to  God's  servants  ;  if 
you  grieve  God*s  Spirit,  you  cast  him  out ;"  for  he  cannot 
dwell  with  sorrow  and  grieving,  unless  it  be  such  a  sorrow, 
which  by  the  way  of  virtue  passes  on  to  joy  and  never-ceasing 
felicity.  Now,  by  grieving  the  Holy  Spirit  is  meant  those 
things  which  displease  him,  doing  unkindncss  to  him ;  and 
then  the  grief,  which  cannot  in  proper  sense  seize  upon  him, 
will  in  certain  effects  return  upon  us  :  'Mta  enim  dico  (said 
Seneca);  Sacer  intra  nos  Spiritus  sedet,  bonorum  malorum- 
que  nostrorum  observator  et  custos ;  hie  prout  a  nobis  trac- 
tatus  est,  ita  nos  ipse  tractat; — Tliere  is  a  Holy  Spirit 
dwells  in  every  good  man,  who  is  the  observer  and  guardian 
of  all  our  actions ;  and  as  we  treat  him,  so  will  he  treat  us." 
"  Now  we  ought  to  treat  him  sweetly  and  tenderly,  thank- 
fully and  with  observation :"  ''  Deus  praecepit,  Spiritum 
Sanctum,  utpote  pro  naturee  suae  bono  tenerum  et  delicatum, 
tranquillitate,  et  lenitate,  et  quiete,  et  pace  tractare,"  said 
Tertullian, "  de  Spectaculis."  The  Spirit  of  God  is  a  loving 
and  kind  Spirit,  gentle  and  easy,  chaste  and  pure,  righteous 
and  peaceable ;  and  when  he  hath  done  so  much  for  us  as  to 
wash  us  from  our  impurities,  and  to  cleanse  us  from  our 
stains,  and  straighten  our  obliquities,  and  to  instruct  our 
ignorances,  and  to  snatch  us  from  an  intolerable  death,  and 
to  consign  us  to  the  day  of  redemption,  that  is,  to  the  resur- 
rection of  our  bodies  from  death,  corruption,  and  the  dis- 
honours of  the  grave,  and  to  appease  all  the  stornjs  and 
uneasiness,  and  to  '^  make  us  free  as  the  sons  of  God,"  and 
furnished  with  the  riches  of  the  kingdom  ;  and  all  this  with 

>  Ezod.  xxiii. 'JO, '^l. 
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innumerable  arts^  with  difficulty,  and  in  despite  of  our  lusts 
and  reluctances,  with  parts  and  interrupted  steps,  with  wait- 
ings and  expectations,  with  watchfulness  and  stratagems, 
with  inspirations  and  collateral  assistances ; —  after  all  this 
grace,  and  bounty,  and  diligence,  that  we  should  despite  this 
grace,  and  trample  upon  the  blessings,  and  scorn  to  receive 
life  at  so  great  an  expense,  and  love  of  God ;  this  is  so  great 
a  baseness  and  unworthiness,  that  by  troubling  the  tenderest 
passions  it  turns  into  the  most  bitter  hostilities ;  by  abusing 
God*s  love  it  turns  into  jealousy,  and  rage,  and  indignation. 
"  Go,  and  sin  no  more,  lest  a  worse  thing  happen  to  thee." 

2.  Falling  away  after  we  have  begun  to  live  well  is  a  great 
cause  of  fear,  because  there  is  added  to  it  the  circumstance 
of  inexcusableness.  The  man  hath  been  taught  the  secrets 
of  the  kingdom,  and  therefore  his  understanding  hath  been 
instructed  ;  he  hath  tasted  the  pleasures  of  the  kingdom,  and 
therefore  his  will  hath  been  sufficiently  entertained.  He  was 
entered  into  the  state  of  life,  and  renounced  the  ways  of 
death ;  his  sin  began  to  be  pardoned,  and  his  lusts  to  be 
crucified  ;  he  felt  the  pleasures  of  victory,  and  the  blessings 
of  peace ;  and  therefore  fell  away,  not  only  against  his  reason, 
but  also  against  his  interest ;  and  to  such  a  person  the  ques- 
tions of  his  soul  have  been  so  perfectly  stated,  and  his  pre- 
judices and  inevitable  abuses  so  clearly  taken  off,  and  he  was 
so  made  to  view  the  paths  of  life  and  death,  that  if  he  chooses 
the  way  of  sin  again,  it  must  be,  not  by  weakness,  or  the  in- 
felicity of  his  breeding,  or  the  weakness  of  his  understanding, 
but  a  direct  preference  or  prelation,  a  preferring  sin  before 
grace,  the  spirit  of  lust  before  the  purities  of  the  soul,  the 
madness  of  drunkenness  before  the  fulness  of  the  Spirit, 
money  before  our  friend,  and  above  our  religion,  and  heaven, 
and  God  himself.  This  man  is  not  to  be  pitied  upon  pre- 
tence that  he  is  betrayed ;  or  to  be  relieved,  because  he  is 
oppressed  with  potent  enemies ;  or  to  be  pardoned,  because 
he  could  not  help  it :  for  he  once  did  help  it,  he  did  over- 
come his  temptation,  and  choose  God,  and  delight  in  virtue, 
and  was  an  heir  of  heaven,  and  was  a  conqueror  over  sin, 
and  delivered  from  death  ;  and  he  may  do  so  still,  and  God's 
grace  is  upon  him  more  plentifully,  and  the  lust  does  not 
tempt  so  strongly ;  and,  if  it  did,  he  hath  taonjagm^f  to 
resist  it;  and,  therefore,  if  this  man  falls,  i%iHHH|kJ|M 
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wilfully  chooses  death,  it  is  the  portion  that  he  loves  and 
descends  into  with  willing  and  unpitied  steps.  '^  Quam  yilis 
facta  es,  nimis  iterans  vias  tuas  !"  said  God  to  Judah.^ 

3.  He  that  returns  from  virtue  to  his  old  vices,  is  forced 
to  do  violence  to  his  own  reason,  to  make  his  conscience 
qaiet:  he  does  it  so  unreasonably,  so  against  all  his  fair 
inducements,  so  against  his  reputation  and  the  principles  of 
his  society,  so  against  his  honour,  and  his  promises,  and  his 
former  discourses  and  his  doctrines,  his  censuring  of  men  for 
the  same  crimes,  and  the  bitter  invectives  and  reproofs  which 
in  the  days  of  his  health  and  reason  he  used  against  liis  erring 
brethren,  that  he  is  now  constrained  to  answer  his  own  argu- 
ments, he  is  entangled  in  his  own  discourses,  he  is  ashamed 
with  his  former  conversation ;  and  it  will  be  remembered 
against  him,  how  severely  he  reproved,  and  how  reasonably 
he  chastised  the  lust,  which  now  he  runs  to  in  despite  of 
himself  and  all  his  friends.  And  because  this  is  his  condi- 
tion,  he  hath  no  way  left  him,  but  either  to  be  impudent, 
which  is  hard  for  him  at  first — it  being  too  big  a  natural 
change  to  pass  suddenly  from  grace  to  immodest  circum- 
stances and  hardnesses  of  face  and  heart— or  else,  therefore, 
he  must  entertain  new  principles,  and  apply  his  mind  to  be- 
lieve a  lie ;  and  then  begins  to  argue,  '*  There  is  no  necessity 
of  being  so  severe  in  my  life;  greater  sinners  than  I  have 
been  saved ;  God's  mercies  are  greater  than  all  the  sins  of 
man ;  Christ  died  for  us,  and  if  I  may  not  be  allowed  to  sin 
this  sin,  what  ease  have  I  by  his  death  ?  or,  This  sin  is  neces- 
sary, and  I  cannot  avoid  it ;  or.  It  is  questionable,  whether 
this  sin  be  of  so  deep  a  die  as  is  pretended ;  or.  Flesh  and 
blood  is  always  with  me,  and  I  cannot  shake  it  off;  or,  There 
are  some  sects  of  Christians  that  do  allow  it,  or,  if  they  do 
not,  yet  they  declare  it  easily  pardonable,  upon  no  hard  terms, 
and  very  reconcilable  with  the  hopes  of  heaven ;  or.  The 
Scriptures  are  not  rightly  understood  in  their  pretended  con- 
demnations; or  else,  Other  men  do  as  bad  as  this,  and  there 
is  not  one  in  ten  thousand  but  hath  his  private  retirements 
from  virtue;  or  else.  When  I  am  old,  this  sin  will  leave  me, 
and  God  is  very  pitiful  to  mankind."  But  while  the  man,  like 
an  entangled  bird,  flutters  in  the  net,  and  wildly  discomposes 
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that  which  should  support  him,  and  that  which  holds  him, 
the  net  and  his  own  wings,  that  is,  the  laws  of  God  and  his 
own  conscience  and  persuasion,  he  is  resolved  to  do  the 
thing,  and  seeks  excuses  afterward ;  and  when  he  hath 
found  out  a  fig-leaved  apron  that  he  could  put  on,  or  a  cover 
for  his  eyes,  that  he  may  not  see  his  own  deformity,  then  he 
fortifies  his  error  with  irresolution  and  inconsideration ;  and 
he  believes  it,  because  he  will ;  and  he  will,  because  it  serves 
his  turn  :  then  he  is  entered  upon  his  state  of  fear ;  and  if  he 
does  not  fear  concerning  himself,  yet  his  condition  is  fearful, 
and  the  man  hath  ¥ovv  d!f6xifMv^  **  a  reprobate  mind,"  that 
is,  a  judgment  corrupted  by  lust :  vice  hath  abused  his  rea- 
soning, and  if  God  proceeds  in  the  man's  method,  and  lets 
him  alone  in  his  course,  and  gives  him  over  to  believe  a  lie, 
so  that  he  shall  call  good  evil,  and  evil  good,  and  come  to 
be  heartily  persuaded  that  his  excuses  are  reasonable,  and 
his  pretences  fair, — then  the  man  is  desperately  undone 
^'  through  the  ignorance  that  is  in  him,"  as  St.  Paul  de- 
scribes his  condition ;  '*  his  heart  is  blind,  he  is  past  feeling, 
his  understanding  is  darkened ;"  then  he  may  ''  walk  in  the 
vanity  of  his  mind,"  and  '*  give  himself  over  to  lascivious- 
ness,"  and  shall  '' work  all  uncleanness  with  greediness;"' 
then  he  needs  no  greater  misery:  this  is  the  state  of  evil 
which  his  fear  ought  to  have  prevented,  but  now  it  is  past 
fear,  and  is  to  be  recovered  with  sorrow,  or  else  to  be  run 
through,  till  death  and  hell  are  become  his  portion  :  *'  Fiunt 
novissima  illius  pejora  prioribus; — His  latter  end  is  worse 
than  his  beginning."  • 

4.  Besides  all  this,  it  might  easily  be  added,  that  he  that 
falls  from  virtue  to  vice  again,  adds  the  circumstance  of 
ingratitude  to  his  load  of  sins :  he  sins  against  Grod's  mercy, 
and  puts  out  his  own  eyes ;  he  strives  to  unlearn  what  with 
labour  he  hath  purchased ;  and  despises  the  trouble  of  his 
holy  days ;  and  throws  away  the  reward  of  virtue  for  an  in^ 
terest  which  himself  despised  the  first  day  in  which  he  began 
to  take  sober  counsels  ;  he  throws  himself  back  in  the  accounts 
of  eternity,  and  slides  to  the  bottom  of  the  hill,  from  whence, 
with  sweat  and  labour  of  his  hands  and  knees,  he  had  long 
been  creeping ;  he  descends  from  the  spirit  to  the  flesh,  from 

'  Ephes.  iv.  17,  18.  •  Matt.  xii.  45.     Vide  2  Pet,  u.  tO. 
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honour  to  dishonour,  from  wise  principles  to  unthrifty  prac- 
tices; like  one  of  *' the  vainer  fellows,"  who  grows  a  fool, 
and  a  prodigal,  and  a  beggar,  because  he  delights  in  iiicon- 
sideration,  in  the  madness  of  drunkenness,  and  the  quiet  of 
a  lazy  and  unprofitable  life.  So  that  this  man  hath  great 
cause  to  fear ;  and,  if  he  does,  his  fear  is  as  the  fear  of  ene- 
mies and  not  sons :  I  do  not  say,  that  it  is  a  fear  that  is 
displeasing  to  God ;  but  it  is  such  a  one,  as  may  arrive  at 
goodness,  and  the  fear  of  sons,  if  it  be  rightly  managed. 

For  we  must  know,  that  no  fear  is  displeasing  to  God ; 
no  fear  of  itself,  whether  it  be  fear  of  punishment  or  fear 
to  offend;  the  **  fear  of  servants,"  or  the  "fear  of  sons:" 
bat  the  effects  of  fear  do  distinguish  the  man,  and  are  to  be 
entertained  or  rejected  accordingly.  If  a  servile  fear  makes 
us  to  remove  our  sins,  and  so  passes  us  towards  our  pardon, 
and  the  receiving  such  graces  which  may  endear  our  duty 
and  oblige  our  affection,  that  fear  is  imperfect,  but  not 
criminal, — it  is  "  the  beginning  of  wisdom,"  and  the  first  intro- 
duction to  it;  but  if  that  fear  sits  still,  or  rests  in  a  servile 
mindy  or  a  hatred  of  God,  or  speaking  evil  things  concerning 
him,  or  unwillingness  to  do  our  duty,  that  which  at  first  was 
indifferent,  or  at  the  worst  imperfect,  proves  miserable  and 
malicious :  so  we  do  our  duty,  it  is  no  matter  upon  what 
principles  we  do  it ;  it  is  no  matter  where  we  begin,  so  from 
that  beginning  we  pass  on  to  duties  and  perfection.  If  we 
fear  God  as  an  enemy,  an  enemy  of  our  sins,  and  of  our  per- 
.sons  for  their  sakes,  as  yet  this  fear  is  but  a  servile  fear ;  it 
cannot  be  a  filial  fear,  since  we  ourselves  are  not  sons ;  but 
if  this  servile  fear  makes  us  to  desire  to  be  reconciled  to  God, 
that  he  may  no  longer  stay  at  enmity  with  us,  from  this  fear 
we  shall  soon  pass  to  carefulness,  from  carefulness  to  love, 
from  love  to  diligence,  from  diligence  to  perfection ;  and  the 
enemies  shall  become  servants,  and  the  servants  shall  be- 
come adopted  sons,  and  pass  into  the  society  and  the  parti- 
cipation of  the  inheritance  of  Jesus :  for  this  fear  is  .also 
reverence,  and  then  our  God,  instead  of  being  "  a  consuming 
fire,"  shall  become  to  us  the  circle  of  a  glorious  crown,  and 
a  globe  of  eternal  light. 
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SERMON  IX. 
PART  III. 

I  AM  now  to  give  account  concerning  the  excess  of  fear, 
not  directly  and  abstractedly,  as  it  is  a  passion,  but  as  it  is 
subjected  in  religion,  and  degenerates  into  superstition  :  for 
so  among  the  Greeks,  fear  is  the  ingredient  and  half  of  the 
constitution  of  that  folly;  Af/tf/daz/toy/a,  foj3^^8/a,  said  Hesy- 
chius,  "  it  is  a  fear  of  God."  Amiba/fiuvy  dstXhg^  that  is  more ; 
it  is  a  timorousness :  *'  the  superstitious  man  is  afraid  of  the 
gods,"  (said  the  etymologist);  didioi/g  rovg  hovg  utnrt^  rovg 
rv^dvvovg^  "  fearing  of  God,  as  if  he  were  a  tyrant,"  and  an 
unreasonable  exacter  of  duty  upon  unequal  terms,  and  dis- 
proportionable,  impossible  degrees,  and  unreasonable,  and 
great  and  little  instances. 

1.  But  this  fear,  some  of  the  old  philosophers  thought 
unreasonable  in  all  cases,  even  towards  God  himself;  and  it 
was  a  branch  of  the  Epicurean  doctrine,  that  God  meddled 
not  with  any  thing  below,  and  was  to  be  loved  and  admired, 
but  not  feared  at  all ;  and  therefore  they  taught  men  neither 
to  fear  death,  nor  to  fear  punishment  after  death,  nor  any 
displeasure  of  God  :  *^  His  terroribus  ab  Epicuro  solnti  non 
metuimus  deos,*'  said  Cicero  ;^  and  thence  came  this  accept- 
ation of  the  word,  that  superstition  should  signify  "  an  un- 
reasonable fear  of  God."  It  is  true,  he  and  all  his  scholars 
extended  the  case  beyond  the  measure,  and  made  all  fear 
unreasonable ;  but  then  if  we,  upon  grounds  of  reason  and 
Divine  revelation,  shall  better  discern  the  measure  of  the  fear 
of  God,  whatsoever  fear  we  find  to  be  unreasonable,  we  may, 
by  the  same  reason,  call  it  superstition,  and  reckon  it  crimi- 
nal, as  they  did  all  fear:  that  it  may  be  called  superstition, 
their  authority  is  sufficient  warrant  for  the  grammar  of  the 
appellative;  and  that  it  is  criminal,  we  shall  derive  from 
better  principles. 

But,  besides  this,  there  was  another  part  of  its  definition, 

Aiifftda/fimy  6  rcb  t7duXa  tfe^m'  sidoiXoXdr^fig' — ''  The  SUperstitious 

^  Lib.  de  Nat.  Deorum. 
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man  is  also  an  idolater,'*  du\hg  rra^St.  ^iovg^  ''  one  tbat  is  afraid 
of  something  besides  God."  The  Latins,  according  to  their 
custom,  imitating  the  Greeks  in  all  their  learned  notices 
of  things,  had  also  the  same  conception  of  this,  and  by  their 
word  superstitio  understood  "  the  worship  of  demons,"  or 
separate  spirits ;  by  which  they  meant,  either  their  minores 
deasy  or  else  their  ri^&iai  drohu^eyragy  '^  their  braver  person- 
ages, whose  souls  were  supposed  to  live  after  death."  The 
fault  of  this  was  the  object  of  their  religion :  they  gave  a 
worship,  or  a  fear,  to  whom  it  was  not  due ;  for  whenever 
they  worshipped  the  great  God  of  heaven  and  earth,  they 
never  called  that  superstition  in  an  evil  sense,  except  the 
eSjo/,  "  they  that  believed  there  was  no  God  at  all."  Hence 
came  the  etymology  of  superstition  :  it  was  a  worshipping  or 
fearing  the  spirits  of  their  dead  heroes,  ''  quos  superstites 
credebant;  whom  they  thought  to  be  alive,"  after  their 
a«^fwtf/(,  or  deification,  '^  quos  superstantes  credebant ; 
standing  in  places  and  thrones  above  us;"  and  it  alludes 
to  that  admirable  description  of  old  age,  which  Solomon  made 
beyond  all  the  rhetoric  of  the  Greeks  and  Romans;  ''  Also 
they  shall  be  afraid  of  that  which  is  high,  and  fears  shall  be 
in  the  way  ;"^  intimating  the  weakness  of  old  persons,  who, 
if  ever  they  have  been  religious,  are  apt  to  be  abused  into 
superstition;  they  are  '^  afraid  of  that  which  is  high;"  that 
iSy  of  spirits,  and  separate  souls  of  those  excellent  beings, 
which  dwell  in  the  regions  above ;  meaning,  that  then  they 
are  superstitious.  However,  fear  is  most  commonly  its  prin- 
ciple, always  its  ingredient.  For  if  it  enter  first  by  credulity 
and  a  weak  persuasion,  yet  it  becomes  incorporated  into  the 
spirit  of  the  man,  and  thought  necessary,  and  the  action  it 
persuades  to  dares  not  be  omitted  for  fear  of  evil  themselves 
dream  of:  upon  this  account  the  sin  is  reducible  to  two 
heads:  the  1.  is  superstition  of  an  undue  object;  2.  super- 
stition of  an  undue  expression  to  a  right  object. 

1.  Superstition  of  an  undue  object  is  that  which  the 
etymologist  calls  rm  s/dutXuv  (rs/3a(T/ta,  **  the  worshipping 
of  idols;"  the  Scripture  adds  ^^vsiv  oai/iovh/g,  "a  sacrificing 
to  demons,""*  in  St.  Paul  and  in  Baruch ;  where,  although 
we  usually  read  it  "  sacrificing  to  devils,"  yet  it  was  but 

«  Eccles.  xii.  5.  ^  1  Cor.  x.  ?a  •,  W.  7 . 
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accidental  that  they  were  such ;  for  those  indeed  were  evil 
spirits  who  had  seduced  them,  and  tempted  them  to  such 
ungodly  rites  (and  yet  they  who  were  of  the  Pythagorean 
sect,  pretended  a  more  holy  worship,  and  did  their  devotion 
to  angels) ;  but  whosoever  shall  worship  angels,  do  the  same 
thing;  they  worshipped  them  because  they  are  good  and 
powerful,  as  the  Gentiles  did  the  devils,  whom  they  thought 
so;  and  the  error  which  the  apostle  reproves,  was  not  in 
matter  of  judgment,  in  mistaking  bad  angels  for  good,  but 
in  matter  of  manners  and  choice ;  they  mistook  the  creature 
for  the  Creator;  and,  therefore,  it  is  more  fully  expressed 
by  St.  Paul,  in  a  general  signification,  "  they  wofshipped 
the  creature,"  ra^di,  t6v  Krhavra,  **  besides  the  Creator  ;'*^  so  it 
should  be  read ;  if  we  worship  any  creature  besides  God, 
worshipping  so  as  the  worship  of  him  becomes  a  part  of 
religion,  it  is  also  a  direct  superstition ;  but,  concerning  this 
part  of  superstition,  I  shall  not  trouble  this  discourse,  be- 
cause 1  know  no  Christians  blamable  in  this  particular  but 
the  Church  of  Rome,  and  they  that  communicate  with  her  in 
the  worshipping  of  images,  of  angels,  and  saints,  burning 
lights  and  perfumes  to  them,  making  ofierings,  confidences, 
advocations,  and  vows  to  them ;  and  direct  and  solemn  Di- 
vine worshipping  the  symbols  of  bread  and  wine,  when  they 
are  consecrated  in  the  holy  sacrament.  These  are  direct 
superstition,  as  the  word  is  used  by  all  authors,  profitne  and 
sacred,  and  are  of  such  evil  report,  that  wherever  the  word 
superstition  does  signify  any  thing  criminal,  these  instanoes 
must  come  under  the  definition  of  it.     They  are  Xar^s/a  r?^ 

xrtjffsusy  Xar^tla  cra^a  rov  Kr/ffavra,  "  cultus  superstitum"  **  cul- 

tus  deemonum ;"  and  therefore,  besides  that  they  have  7dto9 
fXiy;^oK,  "  a  proper  reproof"  in  Christian  religion,  are  con- 
demned by  all  wise  men  which  call  superstition  criminal. 

But  as  it  is  superstition  to  worship  any  thing  ^a^  rlv 
Krl(favra,    "besides  the  Creator:"  so  it  is  superstition  to 

worship   God    ^a^a    H   tifff^ri/io^^    cra^a    r^   ^r^Jirov,    ^ra^*    8    3i?, 

*'  otherwise  than  is  decent,  proportionable,  or  described/' 
Every  inordination  of  religion,  that  is  not  in  defect,  is 
properly  called  superstition  :  ^O/ih  sutrsjS^c  f/Xo;  ei^,  iSk  ^u^t- 
dai/Auv  x6\a^  Osov^  said  Maximus  Tyrius;    **Til^  inii^' 

f  Rom.  i.  S5. 
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shipper  is  a  lover  of  God,  the  superstitious  man  loves  him 
not,  but  flatters."  To  whicli  if  we  add,  that  fear,  unreason- 
able fear,  is  also  superstition,  and  an  ingredient  in  its  defini- 
tion, we  are  taught  by  this  word  to  signify  all  irregularity 
and  inordination  in  actions  of  religion.  The  sum  is  this : 
the  atheist  called  nil  worship  of  God  superstition ;  the  Epi- 
curean called  all  fear  of  God  superstition,  but  did  not  con- 
demn bis  worship ;  the  other  part  of  wise  men  called  all  un- 
reasonable fear  and  inordinate  worship  superstition,  but  did 
not  condemn  all  fear :  but  the  Christian,  besides  this,  calls 
every  error  in  worship,  in  the  manner  or  excess,  by  tliis 
name,  and  condemns  it. 

Now,  because  the  three  great  actions  of  religion  are,  "  to 
worship  God,"  "to  fear  God,"  and  "  to  trust  in  him,"  by  the  in- 
ordination of  these  three  actions,  we  may  reckon  three  sorts  of 
this  crime ;  "  the  excess  of  fear,"  and  **  the  obliquity  in  trust," 
and  "the  errors  in  worship,"  are  the  three  sorts  of  superstition : 
the  first  of  which  is  only  pertinent  to  our  present  consideration. 

I.  Fear  is  the  duty  we  owe  to  God,  as  being  the  God  of 
power  and  justice,  the  great  Judge  of  heaven  and  earth,  the 
avenger  of  the  cause  of  widows,  the  patron  of  the  poor,  and 
the  advocate  of  the  oppressed,  a  mighty  God  and  terrible: 
and  so  essential  an  enemy  to  sin,  that  he  spared  not  his  own 
Son,  but  gave  him  over  to  death,  and  to  become  a  sacrifice, 
when  he  took  upon  him  our  nature,  and  became  a  person 
obliged  for  our  guilt.  Fear  is  the  great  bridle  of  intemper- 
ance, the  modesty  of  the  spirit,  and  the  restraint  of  gaieties 
and  dissolutions ;  it  is  the  girdle  to  the  soul,  and  the  hand- 
maid to  repentance;  the  arrest*  of  sin,  and  the  cure  or  anti« 
dote  to  the  spirit  of  reprobation  ;  it  preserves  our  apprehen- 
sions of  the  Divine  Majesty,  and  hinders  our  single  actions 
from  combining  to  sinful  habits ;  it  is  the  mother  of  con- 
sideration, and  the  nurse  of  sober  counsels ;  and  it  puts  the 
soul  to  fermentation  and  activity,  making  it  to  pass  from 
trembling  to  caution,  from  caution  to  carefulness,  and  careful- 
ness to  watchfulness,  from  thence  to  prudence ;  and,  by  the 
gates  and  progresses  of  repentance,  it  leads  the  soul  on  to  love, 
and  to  felicity,  and  to  joys  in  God,  that  shall  never  cease 
■gain.  Fear  is  the  guard  of  a  man  in  the  day's  prosperity, 
and  it  stands  upon  the  watch-towers  and  spies  the  aiiproacli- 
ipf  danger,  and  gives  warning  to  them  thai  WxgVvXow^X^  v3a\\ 

rot.  y.  K. 
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feast  in  the  chambers  of  rejoicing,  where  a  man  cannot  con- 
sider by  reason  of  the  noises  of  wine,  and  jest,  and  music : 
and  if  prudence  takes  it  by  the  hand,  and  leads  it  on  to  duty, 
it  is  a  state  of  grace,  and  a  universal  instrument  to  infant  re- 
ligion, and  the  only  security  of  the  less  perfect  persons ;  and, 
in  all  senses,  is  that  homage  we  owe  to  God,  who  sends  often 
to  demand  it^  even  then  when  he  speaks  in  thunder,  or  smites 
by  a  plague,  or  awakens  us  by  threatenings,  or  discomposes 
our  easiness  by  sad  thoughts,  and  tender  eyes,  and  fearful 
hearts,  and  trembling  considerations. 

But  this  so  excellent  grace  is  soon  abused  in  the  best 
and  most  tender  spirits ;  in  those  who  are  softened  by  nature 
and  by  religion,  by  infelicities  or  cares,  by  sudden  accidents 
or  a  sad  soul ;  and  the  devil  observing,  that  fear,  like  spare 
diet,  starves  the  fevers  of  lust,  and  quenches  the  flames  of  hell, 
endeavours  to  heighten  this  abstinence  so  much  as  to  starve 
the  man,  and  break  the  spirit  into  timorousness  and  scruple, 
sadness  and  unreasonable  tremblings,  credulity  and  trifling 
observation,  suspicion  and  false  accusations  of  God  ;  and 
then  vice,  being  turned  out  at  the  gate,  returns  in  at  the  pos- 
tern, and  does  the  work  of  hell  and  death  by  running  too 
inconsiderately  in  the  paths  which  seem  to  lead  to  beayen. 
But  so  have  I  seen  a  harmless  dove,  made  dark  with  an  arti- 
ficial night,  and  her  eyes  sealed  and  locked  up  with  a  little 
quill,  soaring  upward  and  flying  with  amazement,  fear,  and 
an  undisceming  wing ;  she  made  towards  heaven,  but  knew 
not  that  she  was  made  a  train  and  an  instrument,  to  teach 
her  enemy  to  prevail  upon  her  and  all  her  defenceless  kin- 
dred :  so  is  a  superstitious  man,  zealous  and  blind,  forward 
and  mistaken,  he  runs  towards  heaven  as  he  thinks,  but  he 
chooses  foolish  paths ;  and  out  of  fear  takes  any  thing  that 
he  is  told  ;  or  fancies  and  guesses  concerning  God  by  measures 
taken  from  his  own  diseases  and  imperfections.  But  fear, 
when  it  is  inordinate,  is  never  a  good  counsellor,  nor  makes 
a  good  friend ;  and  he  that  fears  God  as  his  enemy,  is  the 
most  completely  miserable  person  in  the  world.  For  if  he 
with  reason  believes  God  to  be  his  enemy,  then  the  man  needs 
no  other  argument  to  prove  that  he  is  undone  than  this,  that 
the  fountain  of  blessing  (in  this  state  in  which  the  man  is) 
will  never  issue  any  thing  upon  him  but  cursings.  But  if  he 
fears  this  without  reason,  he  makes  his  fears  true 
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suspicion  of  God,  doing  him  dishonour,  and  then  doing  those 
fond  and  trifling  acts  of  jealousy,  which  will  make  God  to 
be  what  the  man  feared  he  already  was.  We  do  not  know 
God,  if  we  can  think  any  hard  thing  concerning  him.  If 
God  be  merciful,  let  us  only  fear  to  offend  him ;  but  then  let 
us  never  be  fearful  that  he  will  destroy  us,  when  we  are  careful 
not  to  displease  him.  There  are  some  persons  so  miserable 
and  scrupulous,  such  perpetual  tormentors  of  themselves  with 
unnecessary  fears,  that  their  meat  and  drink  is  a  snare  to  their 
consciences :  if  they  eat,  they  fear  they  are  gluttons  ;  if  they 
iast,  they  fear  they  are  hypocrites  ;  and  if  they  would  watch, 
they  complain  of  sleep  as  of  a  deadly  sin ;  and  every  tempt- 
ation, though  resisted,  makes  them  cry  for  pardon ;  and 
every  return  of  such  an  accident  makes  them  think  God  is 
angry ;  and  every  anger  of  God  will  break  them  in  pieces. 

These  persons  do  not  believe  noble  things  concerning 
God ;  they  do  not  think  that  he  is  as  ready  to  pardon  them 
as  they  are  to  pardon  a  sinning  servant ;  they  do  not  believe 
how  much  God  delights  in  mercy,  nor  how  wise  he  is  to 
consider  and  to  make  abatement  for  our  unavoidable  infirm- 
ities ;  they  make  judgment  of  themselves  by  the  measures  of 
an  angel,  and  take  the  account  of  God  by  the  proportions  of 
a  tyrant.  The  best  that  can  be  said  concerning  such  persons 
is,  that  they  are  hugely  tempted,  or  hugely  ignorant.  For  al- 
though ^Mgnorance'*  is  by  some  persons  named  the  "  mother  of 
devotion ;"  yet,  if  it  falls  in  a  hard  ground,  it  is  the  "mother  of 
atheism ;"  if  in  a  sofl  ground,  it  is  the  "parent  of  superstition  ;*' 
bat  if  it  proceeds  from  evil  or  mean  opinions  of  God  (as 
such  scruples  and  unreasonable  fears  do  many  times),  it  is  an 
evil  of  a  great  impiety,  and,  in  some  sense,  if  it  were  in  equal 
degrees,  is  as  bad  as  atheism  :  for  so  he  that  says.  There  was 
no  such  man  as  Julius  Csesar,  does  him  less  displeasure,  than 
he  that  says.  There  was,  but  that  he  was  a  tyrant,  and  a  bloody 
parricide.  And  the  Cimmerians  were  not  esteemed  impious 
for  saying,  that  there  was  no  sun  in  the  heavens  ;  but  Anax- 
agoras  was  esteemed  irreligious  for  saying,  the  sun  was  a 
very  stone :  and  though  to  deny  there  is  a  God  is  a  high  im- 
piety and  intolerable,  yet  he  says  worse,  who  believing  there 
18  a  God,  says.  He  delights  in  human  sacrifices,  in  miseries,  and 
death,  in  tormenting  his  servants,  and  punishing  their  very 
j^pftUcities  and  unavoidable  mischances.    To  be  God^  \x.wd 


132  OF  GODLY  FEAR. 

to  be  essentially  and  infinitely  good,  is  the  same  thing ;  and, 
therefore,  to  deny  either  is  to  be  reckoned  among  the  great- 
est crimes  in  the  world. 

Add  to  this,  that  he  that  is  afraid  of  God,  cannot  in  that 
disposition  love  him  at  all ;  for  what  delight  is  there  in  that 
religion,  which  draws  me  to  the  altar  as  if  I  were  going  to  be 
sacrificed,  or  to  the  temple  as  to  the  dens  of  bears?  '^  Ode- 
runt  quos  metaunt,  sed  colunt  tamen ;  — Whom  men  fear,  they 
hate  certainly,  and  flatter  readily,  and  worship  timorously;'* 
and  he  that  saw  Hermolaus  converse  with  Alexander,  and 
Pausanias  follow  Philip  the  Macedonian,  or  Cheereas  kiss- 
ing the  feet  of  Caius  Caligula,  would  have  observed  how 
sordid  men  are  made  with  fear,  and  how  unhappy  and  how 
hated  tyrants  are  in  the  midst  of  those  acclamations,  which 
are  loud,  and  forced,  and  unnatural,  and  without  love  or  fair 
opinion.  And,  therefore,  although  the  atheist  says,  '^  There  is 
no  God,"  the  scrupulous,  fearful,  and  superstitious  man,  does 
heartily  wish  what  the  other  does  believe. 

But  that  the  evil  may  be  proportionable  to  the  folly,  and 
the  punishment  to  the  crime,  there  is  no  man  more  miserable 
in  the  world  than  the  man  who  fears  God  as  his  enemy,  and 
religion  as  a  snare,  and  duty  intolerable,  and  the  command- 
ments as  impossible,  and  his  Judge  as  implacable,  and  his 
anger  as  certain,  insufferable,  and  unavoidable :  whither  shall 
this  man  go  ?  where  shall  he  lay  his  burden?  where  shall  he 
take  sanctuary  ?  for  he  fears  the  altars  as  the  places  where 
his  soul  bleeds  and  dies ;  and  God  who  is  his  saviour,  he 
looks  upon  as  his  enemy ;  and  because  he  is  Lord  of  all,  the 
miserable  man  cannot  change  his  service,  unless  it  be  appa- 
rently for  a  worse.  And,  therefore,  of  all  the  evils  of  the 
mind,  fear  is  certainly  the  worst  and  the  most  intolerable : 
levity  and  rashness  have  in  them  some  spritefulness,  and 
greatness  of  action ;  anger  is  valiant ;  desire  is  busy  and 
apt  to  hope  ;  credulity  is  oftentimes  entertained  and  pleased 
with  images  and  appearances :  but  fear  is  dull,  and  sluggish, 
and  treacherous,  and  flattering,  and  dissembling,  and  miser* 
able,  and  foolish.  Every  false  opinion  concerning  God  is 
pernicious  and  dangerous ;  but  if  it  be  joined  with  trouble  of 
spirit,  as  fear,  scruple,  and  superstition,  are,— it  is  like  a  wound 
with  an  inflammation,  or  a  strain  of  a  sinew  with  a  contusiQii 
OT  contrition  of  the  part,  painful  and  unsafe ;  it  puts  <^,J^|f|^^ 
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actions  when  itself  is  driven ;  it  urges  reason  and  circum- 
scribes it,  and  makes  it  pitiable  and  ridiculous  in  its  conse- 
quent follies;  which,  if  we  consider  it,  will  sufficiently  reprove 
the  folly,  and  declare  the  danger. 

Almost  all  agesof  the  world  have  observed  many  instances 
of  fond  persuasions  and  foolish  practices  proceeding  from 
violent  fears  and  scruples  in  matter  of  religion.  Diomedon 
and  many  other  captains  were  condemned  to  die,  because 
after  a  great  naval  victory  they  pursued  the  flying  enemies, 
and  did  not  first  bury  their  dead.  But  Chabrias,  in  the  same 
case,  first  buried  the  dead,  and  by  that  time  the  enemy  ral- 
lied, and  returned,  and  his  navy,  and  made  his  masters  pay  the 
price  of  their  importune  superstition  :  they  feared  where  they 
should  not,  and  where  they  did  not,  they  should.  From  hence 
proceeds  observation  of  signs  and  unlucky  days ;  and  the 
people  did  so,  when  the  Gregorian  account  began,  continu- 
ing to  call  those  unlucky  days  which  were  so  signified  in 
their  tradition  or  erra  pater^  although  the  day  upon  this 
account  fell  ten  days  sooner  ;  and  men  were  transported  with 
many  other  trifling  contingencies  and  little  accidents :  which, 
when  they  are  once  entertained  by  weakness,  prevail  upon 
their  own  strength,  and  in  sad  natures  and  weak  spirits  have 
produced  efiects  of  great  danger  and  sorrow.  Aristodemus, 
king  of  the  Messenians,  in  his  war  against  the  Spartans,  pre- 
vented the  sword  of  the  enemy  by  a  violence  done  upon 
himself,  only  because  his  dogs  howled  like  wolves  :  and  the 
soothsayers  were  afraid,  because  the  briony  grew  up  by  the 
walls  of  his  father's  house  :  and  Nicias,  general  of  the  Athe- 
nian forces,  sat  with  his  arms  in  his  bosom,  and  suflered 
himself  and  forty  thousand  men  tamely  to  fall  by  the  inso- 
lent enemy,  only  because  he  was  afraid  of  the  labouring  and 
eclipsed  moon.  When  the  marble  statues  in  Rome  did 
sweat  (as  naturally  they  did  against  all  rainy  weather),  the 
augurs  gave  an  alarm  to  the  city ;  but  if  lightning  struck 
the  spire  of  the  Capitol,  they  thought  the  sum  of  afiairs,  and 
the  commonwealth  itself,  was  endangered.  And  this  heathen 
folly  hath  stuck  so  close  to  the  Christians,  that  all  the  ser- 
mons of  the  Church  for  sixteen  hundred  years  have  not  cured 
them  all ;  but  the  praclices  of  weaker  people,  and  the  artifice 
of  ruling  priests,  have  superinduced  many  new  ones.  When 
Pope  Euge&ius  sang  mass  at  Rheims,  and  som^  i^iiNi)  dix^^<^ 
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from  the  chalice  were  spilt  upon  the  paviemerit,  it  was 
thought  to  foretell  mischief,  wars  and  bloodshed  to  all  Christ- 
endom,  though  it  was  nothing  but  carelessness  and  mis- 
chance of  the  priest:  and  because  Thomas  Becket,  arch- 
bishop of  Canterbury,  sang  the  mass  of  requiem  upon  the  day 
he  was  reconciled  to  his  prince,  it  was  thought  to  foretell  his 
own  death  by  that  religions  office  :  and  if  men  can  listen  to 
such  whispers,  and  have  not  reason  and  observation  enough 
to  confute  such  trifles,  they  shall  still  be  aflErighted  with  the 
noise  of  birds,  and  every  night-raven  shall  foretell  evil  as 
Micaiah  to  the  king  of  Israel,  and  every  old  woman  shall  be 
a  prophetess,  and  the  events  of  human  affairs,  which  should 
be  managed  by  the  conduct  of  counsel,  of  reason,  and  reli- 
gion, shall  succeed  by  chance,  by  the  flight  of  birds,  and  the 
meeting  with  an  evil  eye,  by  the  falling  of  the  salt,  or  the 
decay  of  reason,  of  wisdom,  and  the  just  religion  of  a  man. 

To  this  may  be  reduced  the  observation  of  dreams,  and 
fears  commenced  from  the  fancies  of  the  night.  For  the 
superstitious  man  does  not  rest,  even  when  he  sleeps ;  neither 
is  he  safe,  because  dreams  usually  are  false,  but  he  is  afflicted 
for  fear  they  should  tell  true.  Living  and  waking  men  have 
one  world  in  common,  they  use  the  same  air  and  fire,  and  dis- 
course by  the  same  principles  of  logic  and  reason ;  but  men 
that  are  asleep,  have  every  one  a  world  to  himself,  and  strange 
perceptions ;  and  the  superstitious  hath  none  at  all :  his  rea- 
son sleeps,  and  his  fears  are  waking :  and  all  his  rest,  and  his 
very  securities,  to  the  fearful  man  turn  into  afirights  and  in- 
secure expectation  of  evils  that  never  shall  happen ;  they 
make  their  rest  uneasy  and  chargeable,  and  they  still  yez 
their  weary  soul,  not  considering  there  is  no  other  sleep,  for 
sleep  to  rest  in  ;  and,  therefore,  if  the  sleep  be  troublesome, 
the  man's  cares  be  without  remedy,  till  they  be  quite  de- 
stroyed. Dreams  follow  the  temper  of  the  body,  and  com- 
monly proceed  from  trouble  or  disease,  business  or  care,  an 
active  head  and  a  restless  mind,  from  fear  or  hope,  from  wine 
or  passion,  from  fulness  or  emptiness,  from  fantastic  re- 
membrances, or  from  some  demon,  good  or  bad  ;  they  are 
without  rule  and  without  reason,  they  are  as  contingent,  as 
if  a  man  should  study  to  make  a  prophecy,  and  by  saying 
ten  thousand  things  may  hit  upon  one  true,  which  was  tfcei^ 
fore  not  foreknown,  though  it  was  forespoken ;  and 
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no  certainty,  because  they  have  no  natural  causality  nor 
proportion  to  those  effects,  which  many  times  they  are  said 
to  foresignify.  The  dream  of  the  yolk  of  an  egg  importeth 
gold  (saith  Artemidorus) ;  and  they  that  use  to  remember 
such  fantastic  idols,  are  afraid  to  lose  a  friend  when  they 
dream  their  teeth  shake,  when  naturally  it  will  rather  sig- 
nify a  scurvy ;  for  a  natural  indisposition  and  an  imperfect 
sense  of  the  beginning  of  a  disease,  may  vex  the  fancy  into 
a  symbolical  representation ;  for  so  the  man  that  dreamed 
he  swam  against  the  stream  of  blood,  had  a  pleurisy  begin- 
ning in  his  side;  and  he  tliat  dreamt  he  dipped  his  foot 
into  water,  and  that  it  was  turned  to  a  marble,  was  enticed 
into  the  fetncy  by  a  beginning  dropsy  ;  and  if  the  events  do 
answer  in  one  instance,  we  become  credulous  in  twenty. 
For  want  of  reason  we  discourse  ourselves  into  folly  and 
weak  observation,  and  give  the  devil  power  over  us  in  those 
circumstances,  in  which  we  can  least  resist  him.  '£v  ^pup 
^fomrjig  fiiya  tfSfw/" — "A  thief  is  confident  in  the  twilight ;"« if 
yon  suffer  impressions  to  be  made  upon  you  by  dreams,  the 
devil  hath  the  reins  in  his  own  hands,  and  can  tempt  you  by 
that  which  will  abuse  you,  when  you  can  make  no  resistance. 
Dominica,  the  wife  of  Vulens  the  emperor,  dreamed  that  God 
threatened  to  take  away  her  only  son  for  her  despiteful  usage 
of  St.  Basil :  the  fear  proceeding  from  this  instance  was  safe 
and  fortunate ;  but  if  she  had  dreamed  in  the  behalf  of  a 
heretic,  she  might  have  been  cozened  into  a  false  proposition 
upon  a  ground  weaker  than  the  discourse  of  a  waking  child. 
Let  the  grounds  of  our  actions  be  noble,  beginning  upon 
reason,  proceeding  with  prudence,  measured  by  the  common 
lines  of  men,  and  confident  upon  the  expectation  of  a  usual 
providence.  Let  us  proceed  from  causes  to  effects,  from 
natural  means  to  ordinary  events,  and  believe  felicity  not  to 
be  a  chance  but  a  choice ;  and  evil  to  be  the  daughter  of  sin 
and  the  Divine  anger,  not  of  fortune  and  fancy  ;  let  us  fear 
God  when  we  have  made  him  angry,  and  not  be  afraid  of 
him,  when  we  heartily  and  laboriously  do  our  duty ;  our  fears 
are  to  be  measured  by  open  revelation  and  certain  experience, 
by  the  threatenings  of  God  and  the  sayings  of  wise  men, 
and  their  limit  is  reverence,  and  godliness  is  their  end ;  and 
ttflD  fear  shall  be  a  duty,  and  a  rare  instrument  of  many  :  in 

^  >fi.'.  \   .  f  Eurip.  Rhea.  69. 
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all  other  cases  it  is  superstition  or  folly,  it  is  sin  or  punish- 
ment, the  ivy  of  religion,  and  the  misery  of  an  honest  and  a 
weak  heart;  and  is  to  be  cured  only  by  reason  and  good 
company,  a  wise  guide  and  a  plain  rule,  a  cheerful  spirit  and 
a  contented  mind,  by  joy  in  God  according  to  the  command- 
ments, that  is,  **  a  rejoicing  evermore." 

2.  But,  besides  this  superstitious  fear,  there  is  another  fear 
directly  criminal,  and  it  is  called  "  worldly  fear,"  of  which 
the  Spirit  of  God  hath  said,  '^  But  the  fearful  and  incredulous 
shall  have  their  part  in  the  lake  that  bumeth  with  fire  and 
brimstone,  which  is  the  second  death  ;"^  that  is,  such  fears, 
which  make  men  to  fall  in  the  time  of  persecution,  those 
that  dare  not  own  their  faith  in  the  face  of  a  tyrant,  or  in 
despite  of  an  accursed  law.  For  though  it  be  lawful  to  be 
afraid  in  a  storm,  yet  it  is  not  lawful  to  leap  into  the  sea; 
though  we  may  be  more  careful  for  our  fears,  yet  we  must 
be  faithful  too ;  and  we  may  fly  firom  the  persecution  till  it 
overtakes  us ;  but  when  it  does,  we  must  not  change  our  re- 
ligion for  our  safety,  or  leave  the  robe  of  baptism  in  the  hand 
of  the  tempter,  and  run  away  by  all  means.  St.  Athanasius 
for  forty-six  years  did  run  and  fight,  he  disputed  with  the 
Arians  and  fled  from  their  officers :  and  he  that  flies,  may  be 
a  man  worth  preserving,  if  he  bears  his  faith  along  with  him, 
and  leaves  nothing  of  his  duty  behind.  But  when  duty  and 
life  cannot  stand  together,  he  that  then  flies  a  persecution 
by  delivering  up  his  soul,  is  one  that  hath  no  charity,  no  love 
to  God,  no  trust  in  promises,  no  just*^estimation  of  the  re- 
wards of  a  noble  contention.  "  Perfect  love  casts  out  fear" 
(saith  the  apostle) :  that  is,  he  that  loves  God,  will  not  fear  to 
die  for  him,  or  for  his  sake  to  be  poor.  In  this  sense,  no  man 
can  fear  man  and  love  God  at  the  same  time ;  and  when  St. 
Lawrence  triumphed  over  Valerianus,  St.  Sebastian  ov^r  Dio- 
clesian,  St.  Vincentius  over  Dacianus,  and  the  armies  of 
martyrs  over  the  proconsuls,  accusers,  and  executioners,  they 
shewed  their  love  to  God  by  triumphing  over  fear,  and  '*  lead* 
ing  captivity  captive,"  by  the  strength  of  their  Captain,  wiiose 
"  garments  were  red  from  Bozrah." 

3.  But  this  fear  is  also  tremulous  and  criminal,  if  it  be  a 
trouble  from  the  apprehension  of  the  mountains  and  difficulties 
of  duty,  and  is  called  pusillanimity.  For  some  see  themselves 

^  Rev.  xzi.  8. 
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encompassed  with  temptations,  they  observe  their  frequent 
falls,  their  perpetual  returns  from  good  purposes  to  weak 
performances,  the  daily  mortifications  that  are  necessary, 
the  resisting  natural  appetites,  and  the  laying  violent  hands 
upon  the  desires  of  flesh  and  blood,  the  uneasiness  of  their 
spirits,  and  their  hard  labours,  and,  therefore,  this  makes  them 
afitdd  ;  and  because  they  despair  to  run  through  the  whole 
duty,  in  all  its  parts  and  periods,  they  think  it  as  good  not  to 
begin  at  all,  as  after  labour  and  expense  to  lose  the  jewel  and 
the  charges  of  their  venture.  St.  Augustine  compares  such 
men  to  children  and  fantastic  persons,  aiirighted  with  phan- 
tasms and  spectres ;  "  terribiles  visu  formse,"  the  sight  seems 
full  of  horror ;  but  touch  them,  and  they  are  very  nothing,  the 
mere  daughters  of  a  sick  brain  and  a  weak  heart,  an  infant 
experience  and  a  trifling  judgment :  so  are  the  illusions  of  a 
weak  piety,  or  an  unskilful  confident  soul :  they  fancy  to  see 
mountains  of  difficulty  ;  but  touch  them,  and  they  seem  like 
douds  riding  upon  the  wings  of  the  wind,  and  put  on  shapes 
as  we  please  to  dream.  He  that  denies  to  give  alms  for  fear 
of  being  poor,  or  to  entertain  a  disciple  for  fear  of  being  sus- 
pected of  the  party,  or  to  own  a  duty  for  fear  of  being  put  to 
venture  for  a  crown ;  he  that  takes  part  of  the  intemperance, 
because  he  dares  not  displease  the  company,  or  in  any  sense 
fears  the  fears  of  the  world,  and  not  the  fear  of  God, — this 
man  enters  into  his  portion  of  fear  betimes,  but  it  will  not 
be  finished  to  eternal  ages.  To  fear  the  censures  of  men, 
when  God  is  your  judge ;  to  fear  their  evil,  when  God  is 
your  defence ;  to  fear  death,  when  he  is  the  entrance  to  life 
and  felicity,  is  unreasonable  and  pernicious  ;  but  if  you  will 
turn  your  passion  into  duty,  and  joy,  and  security,  fear  to 
oflfend  God,  to  enter  voluntarily  into  temptation;  fear  the 
alluring  fitce  of  lust,  and  the  smooth  entertainments  of  intem- 
perance ;  fear  the  anger  of  God,  when  you  have  deserved  it ; 
and  when  you  have  recovered  from,  the  snare,  then  infinitely 
fear  to  return  into  that  condition,  in  which  whosoever  dwells, 
is  the  heir  of  fear  and  eternal  sorrow. 

Thus  fiir  I  have  discoursed  concerning  good  fear  and  bad, 
that  is,- filial  and  servile  :  they  are  both  good,  if  by  servile  we 
intend  initial,  or  the  new  beginning  fear  of  penitents  ;  a  fear 
to  ofiend  God  upon  less  perfect  considerations :  but  servile 
fear  is  vicious,  when  it  still  retains  the  affection  oC^Vdi\es»^^Xk^ 
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when  its  effects  are  hatred,  weariness,  displeasure,  and  want 
of  charity  :  and  of  the  same  cognations  are  those  fears  which 
are  superstitious  and  worldly. 

But  to  the  former  sort  of  virtuous  fear,  some  also  add 
another,  which  they  call  angelical,  that  is,  such  a  fear  as  the 
blessed  angels  have,  who  before  God  hide  their  faces,  and 
tremble  at  his  presence,  and  ^'  fall  down  before  his  footstool," 
and  are  ministers  of  his  anger  and  messengers  of  his  mercy, 
and  night  and  day  worship  him  with  the  profoundest  adora- 
tion. This  is  the  same  that  is  spoken  of  in  the  text:  '*  Let 
us  serve  God  with  reverence  and  godly  fear ; "  all  holy  fear 
partakes  of  the  nature  of  this  which  divines  call  angelical, 
and  it  is  expressed  in  acts  of  adoration,  of  vows  and  holy 
prayers,  in  hymns  and  psalms,  in  the  eucharist  and  reveren- 
tial addresses ;  and  while  it  proceeds  in  the  usual  measures 
of  common  duty,  it  is  but  human ;  but  as  it  rises  to  great 
degrees  and  to  profection,  it  is  angelical  and  Divine;  and 
then  it  appertains  to  mystic  theology,  and  therefore  is  to 
be  considered  in  another  place;  but,  for  the  present,  that 
which  will  regularly  concern  all  our  duty,  is  this,  that  when 
the  fear  of  God  is  the  instrument  of  our  duty,  or  God's  wor- 
ship, the  greater  it  is,  it  is  so  much  the  better.  It  is  an  old 
proverbial  saying  among  the  Romans,  ^'  Religentem  esse, 
oportet ;  religiosum,  nefas ; — Every  excess  in  the  actions  of 
religion  is  criminal  ;'*  they  supposing,  that,  in  the  services  of 
their  gods,  there  might  be  too  much.  True  it  is,  there  may 
be  too  much  of  their  undecent  expressions ;  and  in  things  in- 
different, the  very  multitude  is  too  much,  and  becomes  an 
undecency :  and  if  it  be  in  its  own  nature  undecent  or  dispro- 
portionable  to  the  end,  or  the  rules,  or  the  analogy,  of  the 
religion,  it  will  not  stay  for  numbers  to  make  it  intolerable  ; 
but  in  the  direct  actions  of  glorifying  God,  in  doing  any 
thing  of  his  commadmennts,  or  any  thing  which  he  com- 
mands, or  counsels,  or  promises  to  reward,  there  can  never 
be  excess  or  superfluity :  and,  therefore,  in  these  cases,  do 
as  much  as  you  can ;  take  care  that  your  expressions  be 
prudent  and  safe,  consisting  with  thy  other  duties ;  and  for 
the  passions  or  virtues  themselves,  let  them  pass  from  be- 
ginning to  great  progresses,  from  man  to  angel,  from  the 
imperfection  of  man  to  the  perfections  of  the  sons  of  God ; 
and,  whenever  we  go  beyond  the  bounds  of  nature,  and  grow 
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up  with  all  the  extension,  and  in  the  very  commensuration 
of  a  fall  grace,  we  shall  never  go  beyond  the  excellences  of 
God :  for  ornament  may  be  too  much,  and  turn  to  curiosity ; 
cleanness  may  be  changed  into  niceness;  and  civil  compli- 
ance may  become  flattery  ;  and  mobility  of  tongue  may  rise 
into  garrulity ;  and  fame  and  honour  may  be  great  unto 
envy ;  and  health  itself,  if  it  be  athletic,  may  by  its  very 
excess  become  dangerous :  but  wisdom,  and  duty,  and  come- 
liness, and  discipline,  a  good  mind,  and  the  fear  of  God,  and 
doing  honour  to  his  holy  name,  can  never  exceed:  but  if 
they  swell  to  great  proportions,  they  pass  through  the  mea- 
snres  of  grace,  and  are  united  to  felicity  in  the  compre- 
hensions of  God,  in  the  joys  of  an  eternal  glory. 


SERMON  X. 


THE  FLESH  AND  THE  SPIRIT. 


PART  I. 

The  spirit  indeed  is  willing^  but  the  flesh  is  weak. — Matt.  xxvi. 

41 ;  latter  part. 

Fbom  the  beginning  of  days,  man  hath  been  so  cross  to  the 
Divine  commandments,  that  in  many  cases  there  can  be  no 
reason  given  why  a  man  should  choose  some  ways,  or  do 
some  actions,  but  only  because  they  are  forbidden.  When 
God  bade  the  Israelites  rise  and  go  up  against  the  Canaan- 
ites  and  possess  the  land,  they  would  not  stir  ;  the  men  were 
Anakims,  and  the  cities  were  impregnable  ;  and  there  was  a 
lion  in  the  way :  but,  presently  after,  when  God  forbade  them 
to  go,  they  would  and  did  go,  though  they  died  for  it.  I 
shall  not  need  to  instance  in  particulars,  when  the  whole  life 
of  man  is  a  perpetual  contradiction  ;  and  tlie  state  of  disobe- 
dience is  called  the  ^'  contradictions  of  sinners  ;*'  even  the  man 
in  the  Gospel,  that  had  two  sons,  they  both  crossed  him, 
even  he  that  obeyed  him,  and  he  that  obeyed  him  not:  for 
the  one  said  he  woald,  and  did  not ;  the  oihcT  %av^\v^^i)v\^ 
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not,  and  did :  and  so  do  we :  we  promise  fair,  and  do  nothing ; 
and  they  that  do  best,  are  such  as  come  out  of  darkness  into 
light,  such  as  said  "  they  would  not,"  and  at  last  have  better 
bethought  themselves.  And  who  can  guess  at  any  other 
reason,  why  men  should  refuse  to  be  temperate?  For  he  that 
refuseth  the  commandment,  first  does  violence  to  the  com- 
mandment, and  puts  on  a  preternatural  appetite  ;  he  spoils 
his  health  and  he  spoils  his  understanding;  he  brings  to 
himself  a  world  of  diseases  and  a  healthless  constitution ; 
smart  and  sickly  nights ;  a  loathing  stomach  and  a  staring 
eye  ;  a  giddy  brain  and  a  swelled  belly ;  gouts  and  dropsies ; 
catarrhs  and  oppilations.  If  God  should  enjoin  men  to 
sufier  all  this,  heaven  and  earth  should  have  heard  our  com- 
plaints against  unjust  laws,  and  impossible  commandments  : 
for  we  complain  already,  even  when  God  commands  us  to 
drink  so  long  as  it  is  good  for  us ;  this  is  one  of  the  impos- 
sible laws :  it  is  impossible  for  us  to  know  when  we  are  dry,  or 
when  we  need  drink  ;  for  if  we  do  know,  I  am  sure  it  is  possi- 
ble enough,  not  to  lift  up  the  wine  to  our  heads.  And  when  our 
blessed  Saviour  hath  commanded  us  to  love  our  enemies,  we 
think  we  have  so  much  reason  against  it,  that  God  will  easily 
excuse  our  disobedience  in  this  case ;  and  yet  there  are  some 
enemies,  whom  God  hath  commanded  us  not  to  love,  and  those 
we  dote  on,  we  cherish  and  feast  them,  and  as  St.  Paul  in  an- 
other case,  '^  upon  our  uncomely  parts  we  bestow  more  abund- 
ant comeliness."  For  whereas  our  body  itself  is  a  servant 
to  our  soul,  we  make  it  an  heir  of  all  things,  and  treat  it  here 
already,  as  if  it  were  in  majority ;  and  make  that  which  at 
the  best  was  but  a  weak  friend,^  to  become  a  strong  enemy ; 
and  hence  proceed  the  vices  of  the  worst,  and  the  follies  and 
imperfections  of  the  best :  the  spirit  is  either  in  slavery  or 
in  weakness,  and  when  the  flesh  is  not  strong  to  mischief,  it 
is  weak  to  goodness ;  and  even  to  the  apostles  our  blessed 
Lord  said,  ''  The  spirit  is  willing,  but  the  flesh  is  weak." 

**  The  spirit,"  that  is,  o  s<fca  ay^^wflroc,  **  the  inward  man/* 
or  the  reasonable  part  of  man,  especially  as  helped  by  the  Spirit 
of  grace,  that  is  willing ;  for  it  is  the  principle  of  all  good 
actions,  the  Jvi^yijr/xoV,  '*  the  power  of  working"  is  from  the 
spirit ;  but  the  flesh  is  but  a  dull  instrument,  and  a  broken 
arm,  in  which  there  is  a  principle  of  life,  but  it  moves  un- 
easily  ;  and  the  flesh  is  so  weak,  that  in  Scripture  to  be  ^*  in 
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the  flesh"  signifies  a  state  of  weakness  and  infirmity ;  so  the 
humiliation  of  Christ  is  expressed  by  being  ''in  the  fiesh/' 
Sfi^  fan^athig  »  aa^xl,  ''  God  manifested  in  the  flesh ; "  and 
what  St.  Peter  calls  put  to  death  in  the  flesh/*  St.  Paul  calls 
''crucified  through  weakness ;"  and  "  ye  know  that  through 
the  infirmity  of  the  flesh  I  preached  unto  you/'  said  St. 
Paul :  but  here,  flesh  is  not  opposed  to  the  spirit  as  a  direct 
enemy,  but  as  a  weak  servant :  for  if  the  flesh  be  powerful 
and  opposite,  the  spirit  stays  not  there : 


Veniunt  ad  Candida  tecta  columbae.— (Ot?uf.) 


The  old  man  and  the  new  cannot  dwell  together ;  and  there- 
fore here,  where  the  spirit  inclining  to  good,  well  disposed, 
and  apt  to  holy  counsels,  does  inhabit  in  society  with  the 
flesh,  it  means  only  a  weak  and  unapt  nature,  or  a  state  of 
infiuit  grace ;  for  in  both  these,  and  in  these  only,  the  text 
is  yerified. 

I.  Therefore  we  are  to  consider  the  infirmities  of  the 
flesh  naturally.  II.  Its  weakness  in  the  first  beginnings  of 
the  state  of  grace,  its  daily  pretensions  and  temptations, 
its  excuses  and  lessenings  of  duty.  III.  What  remedies  there 
are  in  the  spirit  to  cure  the  evils  of  nature.  IV.  How  far  the 
weakness  of  the  flesh  can  consist  with  the  Spirit  of  grace  in 
well-grown  Christians.  This  is  the  sum  of  what  I  intend 
upon  these  words. 

I.  Our  nature  is  too  weak,  in  order  to  our  duty  and  final 
interest,  that  at  first  it  cannot  move  one  step  towards  God, 
unless  God,  by  his  preventing  grace,  puts  into  it  a  new  pos* 
sifaility. 

**  There  is  nothing  that  creeps  upon  the  earth,  nothing  that 
ever  God  made,  weaker  than  man : "  for  God  fitted  horses  and 
mules  with  strength,  bees  and  pismires  with  sagacity,  harts 
and  hares  with  swiftness,  birds  with  feathers  and  a  light  airy 
body ;  and  they  all  know  their  times,  and  are  fitted  for  their 
work,  and  regularly  acquire  the  proper  end  of  their  creation; 
but  man,  that  was  designed  to  an  immortal  duration,  and  the 
firuition  of  God  for  ever,  knows  not  how  to  obtain  it ;  he  is 
made  upright  to  look  up  to  heaven,  but  he  knows  no  more 
how  to  purchase  it  than  to  climb  it.     Once,  mau  vrewt  \ft 
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make  an  ambitioas  toWer  to  outreach  the  clouds,  or  the  pre- 
ternatural risings  of  the  water,  but  could  not  do  it ;  he  cannot 
promise  himself  the  daily  bread  of  his  necessity  upon  the 
stock  of  his  own  wit  or  industry;  and  for  going  to  heaven, 
he  was  so  far  from  doing  that  naturally,  that  as  soon  as  ever 
he  was  made,  he  became  the  son  of  death,  and  he  knew  not 
how  to  get  a  pardon  for  eating  of  an  apple  against  the  Divine 
commandment :  Ka^  ^jtitv  fxasu  rixva  i^yiii,  said  the  apostle : ' 
"  By  nature  we  are  the  sons  of  wrath,"  that  is,  we  were  bom 
heirs  of  death,  which  death  came  upon  us  from  God's  anger 
for  the  sin  of  our  first  parents;  or,  by  nature,  that  is,  hrug^ 
dXijtfto;,  "  really,"  not  by  the  help  of  fancy,  and  fiction  of 
law,  for  so  CEcumenius  and  Theophylact  expound  it;  but 
because  it  does  not  relate  to  the  sin  of  Adam  in  its  first  in- 
tention, but  to  the  evil  state  of  sin,  in  which  the  Ephesians 
walked  before  their  conversion ;  it  signifies,  that  our  nature 
of  itself  is  a  state  of  opposition  to  the  Spirit  of  grace ;  it  is 
privatively  opposed,  that  is,  that  there  is  nothing  in  it  that 
can  bring  us  to  felicity ;  nothing  but  an  obediential  capacity ; 
our  flesh  can  become  sanctified,  as  **  the  stones  can  become 
children  unto  Abraham,"  or  as  dead  seed  can  become  living 
corn ;  and  so  it  is  with  us,  that  it  is  necessary  God  should 
make  us  a  new  creation,  if  he  means  to  save  us ;  he  must 
take  our  hearts  of  stone  away,  and  give  us  hearts  of  flesh ;  he 
must  purge  the  old  leaven,  and  make  us  a  new  conspersion ; 
he  must  destroy  the  flesh,  and  must  breathe  into  us  **  spiri- 
tum  vitce,"  the  celestial  breath  of  life,  without  which  we  can 
neither  live,  nor  move,  nor  have  our  being.  **  No  man  can 
come  unto  me  (said  Christ),  unless  my  Father  draw. him:" 

'Tt*  s^UTOi  d^^adSsvri^  o'J^awou,  xaddvi^  0/  ^ax^tuSfAtvot  xai  x«^uj3ap- 

TtbtvTig  sv&oMCidZp\i€iy  fjii^ig  &¥  r6 'ro0ovfii¥ov  Idutrr — *'The  Divine 
love  must  come  upon  us  and  snatch  us"  from  our  imper- 
fection, enlighten  our  understanding,  move  and  stir  our 
affections,  open  the  gates  of  heaven,  turn  our  nature  into 
grace,  entirely  forgive  our  former  prevarications,  take  us  by 
the  hand,  and  lead  us  all  along;  and  we  only  contribute  our 
assent  unto  it;  just  as  a  child  when  he  is  tempted  to  learn 
to  go,  and  called  upon,  and  guided,  and  upheld,  and  con- 
strained to  put  his  feet  to  the  ground,  lest  he  feel  the  danger 
by  the  smart  of  a  fall;  just  so  is  our  nature,  and  our  state  of 

i  Ephos.  ii  3. 
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flesh.  God  teaches  us  and  invites  us,  he  makes  us  willing, 
and  then  makes  us  able,  he  lends  us  helps,  and  guides  our 
hands  and  feet ;  and  all  the  way  constrains  us,  but  yet  so  as 
a  reasonable  creature  can  be  constrained ;  that  is,  made  will- 
ing with  arguments,  and  new  inducements,  by  a  state  of 
circumstances  and  conditional  necessities:  and  as  this  is  a 
great  glorification  of  the  free  grace  of  God,  and  declares  our 
manner  of  co-operation,  so  it  represents  our  nature  to  be 
weak  as  a  child,  ignorant  as  infancy,  helpless  as  an  orphan, 
averse  as  an  uninstnicted  person,  iu  so  great  degrees  that 
God  is  forced  to  bring  us  to  a  holy  life,  by  arts  great  and 
many  as  the  power  and  principles  of  the  creation  ;  with  this 
only  difierence,  that  the  subject  matter  and  object  of  tliis  new 
creation  is  a  free  agent :  in  the  first  it  was  purely  obediential 
and  passive ;  and  as  the  passion  of  the  first  was  an  efiect  of 
the  same  power  that  reduced  it  to  act,  so  the  freedom  of  the 
second  is  given  us  in  our  nature  by  Him  that  only  can  re- 
duce it  to  act ;  for  it  is  a  freedom  that  cannot  therefore  choose, 
because  it  does  not  understand,  nor  taste,  nor  perceive,  the 
tilings  of  God ;  and,  therefore,  must  by  God's  grace  be  reduced 
to  action,  as  at  first  the  whole  matter  of  the  world  was  by 
God*s  almightiness ;  for  so  God  ''  worketh  in  us  to  will  and 
to  do  of  his  own  good  pleasure."  But  that  I  may  instance 
in  particulars:  Our  natdral  weakness  appears  best  in  two 
things^  even  in  the  two  great  instances  of  temptations — plea- 
sure, and  pain ;  in  both  which  the  flesh  is  destroyed,  if  it  be 
not  helped  by  a  mighty  grace,  as  certainly  as  the  canes  do 
bow  their  heads  before  the  breath  of  a  mighty  wind. 

1 .  In  pleasure  we  see  it  by  the  public  miseries  and  fol- 
lies of  the  world.  An  old  Greek  said  well,  Oubsv  drt^vug 
hyiig  ItSrn^    itKhA   ti^i  roD   xil^dou;   dvavrtg    firro¥tg' — '*  There    is 

amongst  men  nothing  perfect,  because  men  carry  themselves 
as  persons  that  are  less  than  money,*'  servants  of  gain  and 
interest;  we  are  like  the  foolish  poet  that  Horace  tells  of: 

Gestit  enim  nummum  in  loculos  deraittere ;  post  hoc 
Secums,  cadat,  an  recto  »tet  fabula  talo— .A'/;,  ii.  1«  175. 

Let  him  but  have  money  for  rehearsing  his  comedy,  he  cares 
not  whether  you  like  it  or  no  ;  and  if  a  temptation  of  niuney 
comes  strong  and  violent,  you  may  as  well  tie  a  wild  dog  to 
qiuetness  with  the  guts  of  a  tender  kid,  as  suppose  that  most 
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men  can  do  virtuoasly,  when  they  may  sin  at  a  great  price. 
Men  avoid  poverty,  not  only  because  it  hath  some  inconve- 
niences,  for  they  are  few  and  little ;  but  because  it  is  the 
nurse  of  virtue ;  they  run  from  it  as  children  from  strict  pa« 
rents  and  tutors,  from  those  that  would  confine  them  to  rea- 
son, and  sober  counsels^  that  would  make  them  labour,  that 
they  may  become  pale  and  lean,  that  they  may  become  wise: 
but  because  riches  is  attended  by  pride  and  lust,  tyranny  and 
oppression,  and  hath  in  its  hand  all  that  it  hath  in  its  heart, 
and  sin  waits  upon  wealth  ready  dressed  and  fit  for  action  ; 
therefore,  in  some  temptations  they  confess  how  little  their 
souls  are,  they  cannot  stand  that  assault ;  but  because  this 
passion  is  the  daughter  of  voluptuousness,  and  very  often 
is  but  a  servant-sin,  ministering  to  sensual  pleasures,  the 
great  weakness  of  the  flesh  is  more  seen  in  the  matter  of 
carnal  crimes,  lust  and  drunkenness.  *'  Nemo  enim  se  adsue- 
facit  ad  vitandum  et  ex  animo  evellendum  ea,  quee  molesta  ei 
non  sunt;  —  Men  are  so  in  love  with  pleasure^  that  they 
cannot  think  of  mortifying  or  crucifying  their  lust ;  we  do 
violence  to  what  we  hate,  not  to  what  we  love."  But  the 
weakness  of  the  flesh,  and  the  empire  of  lust,  are  visible  in 
nothing  so  much  as  in  the  captivity  and  folly  of  wise  men. 
For  you  shall  see  some  men  fit  to  govern  a  province,  sober 
in  their  counsels,  wise  in  the  conduct  of  their  afiairs,  men  of 
discourse  and  reason,  fit  to  sit  with  princes,  or  to  treat  con- 
cerning peace  and  war,  the  fate  of  empires  and  the  changes 
of  the  world ;  yet  these  men  shall  fall  at  the  beauty  of  a 
woman,  as  a  man  dies  at  the  blow  of  an  angel,  or  gives  up 
his  breath  at  the  sentence  and  decree  of  God.  Was  not  So- 
lomon glorious  in  all  things,  but  when  he  bowed  to  Pharaoh*s 
daughter,  and  then  to  devils  ?  And  is  it  not  published  by 
the  sentence  and  observation  of  all  the  world,  that  the 
bravest  men  have  been  softened  into  efieminacy  by  the 
lisping  charms  and  childish  noises  of  women  and  imperfect 
persons  ?  A  fair  slave  bowed  the  neck  of  stout  Polydamas, 
which  was  stiff  and  inflexible  to  the  contentions  of  an  enemy: 
and  suppose  a  man  set,  like  the  brave  boy  of  the  king  of 
Nicomedia,  in  the  midst  of  temptation  by  a  witty  beauty,  tied 
upon  a  bed  with  silk  and  pretty  violences,  courted  with 
music  and  perfumes,  with  promises  and  easy  postures,  in- 
vjted  by  opportunity  and  importunity,  by  rewards  and  im- 
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punity,  by  privacy  and  a  guard ;  what  would  his  nature  do 
in  this  throng  of  evils  and  vile  circumstances  ?  The  grace  of 
God  secured  the  young  gentleman,  and  the  spirit  rode  in 
triumph ;  but  what  can  flesh  do  in  such  a  day  of  danger  ?  Is 
it  not  necessary  that  we  take  in  auxiliaries  from  reason  and 
religion,  from  heaven  and  earth,  from  observation  and  expe- 
rience, from  hope  and  fear,  and  cease  to  be  what  we  are,  lest 
we  become  what  we  ought  not  ?  It  is  certain  that  in  the  cases 
of  temptations  to  voluptuousness,  a  man  is  naturally,  as  the 
prophet  said  of  Ephraim, ''  like  a  pigeon  that  hath  no  heart," 
no  courage,  no  conduct,  no  resolution,  no  discourse,  but 
falls  as  the  water  of  Nilus  when  it  comes  to  its  cataracts, — it 
falls  infinitely  and  without  restraint :  and  if  we  consider  how 
many  drunken  meetings  the  sun  sees  every  day ;  how  many 
markets,  and  fairs,  and  clubs,  that  is,  so  many  solemnities  of 
drunkenness,  are  at  this  instant  under  the  eye  of  heaven ;  that 
many  nations  are  marked  for  intemperance,  and  that  it  is  less 
noted  because  it  is  so  popular  and  universal ;  and  that  even 
in  the  midst  of  the  glories  of  Christianity  there  are  so  many 
persons  drunk,  or  too  full  with  meat,  or  greedy  of  lust, 
even  now  that  the  Spirit  of  God  is  given  to  us  to  make  us 
sober,  and  temperate,  and  chaste ; — we  may  well  imagine, 
since  all  men  have  flesh,  and  all  men  have  not  the  Spirit,  the 
flesh  is  the  parent  of  sin  and  death,  and  it  can  be  nothing  else. 
2.  And  it  is  no  otherwise  when  we  are  tempted  with 
pain.  We  are  so  impatient  of  pain  that  nothing  can  recon- 
cile us  to  it ;  not  the  laws  of  God,  not  the  necessities  of 
nature,  not  the  society  of  all  our  kindred  and  of  all  the 
world,  not  the  interest  of  virtue,  not  the  hopes  of  heaven  : 
we  will  submit  to  pain  upon  no  terms,  but  the  basest  and 
most  dishonourable ;  for  if  sin  bring  us  to  pain,  or  affront, 
or  sickness,  we  choose  that,  so  it  be  in  the  retinue  of  a  lust 
and  a  base  desire;  but  we  accuse  nature,  and  blaspheme 
God,  we  murmur  and  are  impatient,  when  pain  is  sent  to  us 
from  him  that  ought  to  send  it,  and  intends  it  as  a  mercy 
when  it  comes.  But  in  the  matter  of  afflictions  and  bodily 
sickness  we  are  so  weak  and  broken,  so  uneasy  and  unapt 
to  sufferance,  that  this  alone  is  beyond  the  cure  of  the  old 
philosophy.  Many  can  endure  poverty,  and  many  can  retire 
from  shame  and  laugh  at  home,  and  very  many  can  endure 
to  be  slaves ;  but  when  pain  and  sharpness  are  to  be  endured 

VOL.  V.  1* 
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for  the  interests  of  virtue,  we  find  bat  few  martyrs;  and  they 
that  are,  suffer  more  within  themselves  by  their  fears  and 
their  temptations,  by  their  uncertain  purposes  and  violence 
to  nature,  than  the  hangman's  sword;  the  martyrdom  is 
within ;  and  then  he  hath  won  his  crown,  not  when  he  hath 
suffered  the  blow,  but  when  he  hath  overcome  his  fears,  and 
made  his  spirit  conqueror.  It  was  a  sad  instance  of  our 
infirmity,  when  of  the  forty  martyrs  of  Cappadocia,  set  in  a 
fireezing  lake,  almost  consummate,  ^nd  an  angel  was  reach- 
ing the  crown,  and  placing  it  upon  their  brows,  the  flesh 
failed  one  of  them,  and  drew  the  spirit  after  it ;  and  the  man 
was  called  off  from  his  scene  of  noble  contention,  and  died 
in  warm  water : 

Odi  artus,  fragilemqae  hunc  corporis  usam 


Desertorem  animi 


We^  carry  about  us  the  body  of  death,  and  we  bring  evils 
upon  ourselves  by  our  follies,  and  then  know  not  how  to 
bear  them ;  and  the  flesh  forsakes  the  spirit.  And,  indeed,  in 
sickness  the  infirmity  is  so  very  great,  that  God  in  a  manner 
at  that  time  hath  reduced  all  religion  into  one  virtue ;  patience 
with  its  appendages  is  the  sum  total  of  almost  all  our  duty, 
that  is  proper  to  the  days  of  sorrow :  and  we  shall  find  it 
enough  to  entertain  all  our  powers,  and  to  employ  all  our 
aids ;  the  counsels  of  wise  men  and  the  comforts  of  our 
friends,  the  advices  of  Scripture  and  the  results  of  experi- 
ence, the  graces  of  God,  and  the  strength  of  our  own  resolu- 
tions, are  all  then  full  of  employments,  and  find  it  work 
enough  to  secure  that  one  grace.  For  then  it  is  that  a 
cloud  is  wrapped  about  our  heads,  and  our  reason  stoops 
under  sorrow ;  the  soul  is  sad,  and  its  instrument  is  out  of 
tune ;  the  auxiliaries  are  disordered,  and  every  thought  sits 
heavily ;  then  a  comfort  cannot  make  the  body  feel  it,  and 
the  soul  is  not  so  abstracted  to  rejoice  much  without  its 
partner ;  so  that  the  proper  joys  of  the  soul, — such  as  are 
hope,  and  wise  discourses,  and  satisfactions  of  reason,  and 
the  offices  of  religion, — are  felt,  just  as  we  now  perceive  the 
joys  of  heaven,  with  so  little  relish  that  it  comes  as  news  of 
a  victory  to  a  man  upon  the  rack,  or  the  birth  of  an  heir  to 
one  condemned  to  die ;  he  hears  a  story  which  was  made  to 
delight  him,  but  it  came  when  he  was  dead  to  joy,  and  all 
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its  capacities ;  and,  therefore,  sickness,  though  it  be  a  good 
monitor,  yet  it  is  an  ill  stage  to  act  some  virtues  in  ;  and  a 
good  man  cannot  then  do  much ;  and,  therefore,  he  that  is  in 
a  state  of  flesh  and  blood  can  do  nothing  at  all. 

Bat  in  these  considerations  we  find  our  nature  in  disad- 
vantages ;  and  a  strong  man  may  be  overcome  when  a  stronger 
comes  to  disarm  him  ;  and  pleasure  and  pain  are  the  violences 
of  choice  and  chance ;  but  it  is  no  better  in  any  thing  else ; 
for  nature  is  weak  in  all  its  strengths,  and  in  its  fights,  at 
home  and  abroad,  in  its  actions  and  passions ;  we  love  some 
things  violently,  and  hate  others  unreasonably;  any  thing 
can  fright  us  when  we  would  be  confident,  and  nothing  can 
scare  us  when  we  ought  to  fear ;  the  breaking  of  a  glass  puts 
us  into  a  supreme  anger,' and  we  are  dull  and  indifierent  as  a 
stoic  when  we  see  God  dishonoured ;  we  passionately  desire 
our  preservation,  and  yet  we  violently  destroy  ourselves,  and 
will  not  be  hindered;  we  cannot  deny  a  friend  when  he 
tempts  us  to  sin  and  death,  and  yet  we  daily  deny  God  when 
he  passionately  invites  us  to  life  and  health ;  we  are  greedy 
after  money,  and  yet  spend  it  vainly  upon  our  liists ;  we  hate 
to  see  any  man  flattered  but  ourselves,  and  we  can  endure 
folly  if  it  be  on  our  side,  and  a  sin  for  our  interest ;  we  de- 
sire health,  and  yet  we  exchange  it  for  wine  and  madness ; 
we  sink  when  a  persecution  comes,  and  yet  cease  not  daily 
to  persecute  ourselves,  doing  mischiefs  worse  than  the  sword 
of  tyrants,  and  great  as  the  malice  of  a  devil. 

But,  to  sum  up  all  the  evils  that  can  be  spoken  of  the 
infirmities  of  the  flesh ;  the  proper  nature  and  habitudes  of 
men  are  so  foolish  and  impotent,  so  averse  and  peevish  to  all 
good,  that  a  man's  will  is  of  itself  only  free  to  choose  evils. 
Neither  is  it  a  contradiction  to  say  liberty,  and  yet  suppose  it 
determined  to  one  object  only;  because  that  one  object  is  the 
thing  we  choose.  For  although  God  hath  set  life  and  death 
before  us,  fire  and  water,  good  and  evil,  and  hath  primarily 
put  man  into  the  hands  of  his  own  counsel,  that  he  might 
have  chosen  good  as  well  as  evil ;  yet  because  he  did  not, 
but  fell  into  an  evil  condition  and  corrupted  manners,  and 
grew  in  love  with  it,  and  infected  all  his  children  with  vicious 
examples,  and  all  nations  of  the  world  have  contracted  some 
universal  stains,  and  "  the  thoughts  of  men  s  hearts  are  only 
evil,  and  that  continually/'  and  '*  there  \a  iiol  owt  >Jft»X  ^^"^^ 
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good,  no,  not  one  that  sinneth  not:"  since,  I  say,  all  the 
world  have  sinned, — we  cannot  suppose  a  liberty  of  indiffer- 
ence to  good  and  bad.  It  is  impossible  in  such  a  liberty 
that  there  should  be  no  variety,  that  all  should  choose  the 
same  thing ;  but  a  liberty  of  complacency  or  delight  we  may 
suppose ;  that  is,  so  that,  though  naturally  he  might  choose 
good,  yet  morally  he  is  so  determined  with  his  love  to  evil, 
that  good  seldom  comes  into  dispute;  and  a  man  runs  to 
evil  as  he  runs  to  meat  or  sleep.  For  why  else  should  it  be, 
that  every  one  can  teach  a  child  to  be  proud  or  to  swear,  to 
lie  or  to  do  little  spites  to  his  playfellow,  and  can  train  him 
up  to  infant-follies ;  but  the  severity  of  tutors,  and  the  care 
of  parents,  discipline  and  watchfulness,  arts  and  diligence, — 
all  is  too  little  to  make  him  love  but  to  say  his  prayers,  or 
to  do  that  which  becomes  persons  designed  for  honest  pur- 
poses, and  his  malice  shall  outrun  his  years ;  he  shall  be  a 
man  in  villany  before  he  is  by  law  capable  of  choice  or  inhe- 
ritance ?  And  this  indisposition  lasts  upon  us  for  ever,  even 
as  long  as  we  live,  just  in  the  same  degrees  as  flesh  and 

blood  do  rule  us  :  2ojfJkarog  /ih  yd^  appcii)^r/a¥  larat  ri^¥fij 
•\J/u;^5jj    di    voCfi/Aa    lar^ig    larai  ^d¥aroi* — **  Art    of   physicians 

can  cure  the  evils  of  the  body,  but  this  strange  propensity  to 
evil  nothing  can  cure  but  death."  The  grace  of  God  eases  the 
malignity  here,  but  it  cannot  be  cured  but  by  glory :  that  is, 
this  freedom  of  delight,  or  perfect,  unabated  election  of  evil; 
which  is  consequent  to  the  evil  manners  of  the  world,  al- 
though it  be  lessened  by  the  intermedial  state  of  grace,  yet 
it  is  not  cured  until  it  be  changed  into  its  quite  contrary. 
But,  as  it  is  in  heaven,  all  that  is  happy,  and  glorious,  and 
free,  yet  can  choose  nothing  but  the  love  of  God,  and  excel- 
lent things,  because  God  fills  all  the  capacities  of  saints,  and 
there  is  nothing  without  him  that  hath  any  degrees  of  amia- 
bility :  so  in  the  state  of  nature,  of  flesh  and  blood ;  there  is 
so  much  ignorance  of  spiritual  excellences,  and  so  much 
proportion  to  sensual  objects,  which  in  most  instances  and 
in  many  degrees  are  prohibited,  that  as  men  naturally  know 
no  good,  but  to  please  a  wild,  undetermined,  infinite  appe- 
tite, so  they  will  nothing  else  but  what  is  good  in  their  Umit 
and  proportion :  and  it  is  with  us  as  it  was  with  the  she* 
^oat  that  suckled  the  wolf's  whelp ;  he  grew  up  by  hb 
nurse's  milk,  and  at  last,  having  forgot  his  foster-motb*^* 
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kindness,  ate  that  udder  which  gave  him  drink  and  nourish- 
ment : 

Improbitas  nullo  flectitur  obsequio ; 

for  no  kindness  will  cure  an  ill-nature  and  a  base  dis- 
position. So  are  we  in  the  first  constitution  of  our  nature  ; 
so  perfectly  given  to  natural  vices,  that  by  degrees  we  de- 
generate into  unnatural ;  and  no  education  or  power  of  art 
can  make  us  choose  wisely  or  honestly  :  'E/cu  6s  /Atav  Eu/svs/av 
ctda  rii¥  a^trfiv^  said  Phalaris ;  ^^  There  is  no  good  nature 
but  only  virtue :"  till  we  are  new  created  we  are  wolves  and 
serpents,  free  and  delighted  in  the  choice  of  evil,  but  stones 
and  iron  to  all  excellent  things  and  purposes. 

II.  Next  I  am  to  consider  the  weakness  of  the  flesh,  even 
when  the  state  is  changed,  in  the  beginning  of  the  state  of 
grace :  for  many  persons,  as  soon  as  the  grace  of  God  rises  in 
their  hearts,  are  all  on  fire,  and  inflamed  ;  it  is  with  them  as 
Homer  said  of  the  Sirian  star  : 

Kmi  rt  ^i^u  ir§kXM9  irv^tri^  )iiX«r<ri  fi^»r»Ta't9^-~IL  x*  ^« 

**  It  shines  finely,  and  brings  fevers ;"  splendour  and  zeal  are  the 
effects  of  the  first  grace ;  and  sometimes  the  first  turns  into 
pride,  and  the  second  into  uncharitableness ;  and  either  by 
too  dull  and  slow  motions,  or  by  too  violent  and  unequal,  the 
flesh  will  make  pretences,  and  too  often  prevail  upon  the 
spirit,  even  ailer  the  grace  of  God  hath  set  up  its  banners  in 
our  hearts. 

1.  In  some  dispositions  that  are  forward  and  apt,  busy 
and  unquiet,  when  the  grace  of  God  hath  taken  possession, 
and  begins  to  give  laws,  it  seems  so  pleasant  and  gay  to 
their  undisceming  spirits  to  be  delivered  from  the  sottish- 
nesB  of  lust,  and  the  follies  of  drunkenness,  that,  reflecting 
upon  the  change,  they  begin  to  love  themselves  too  well, 
and  take  delight  in  the  wisdom  of  the  change,  and  the  rea- 
sonableness of  the  new  life  ;  and  then  they,  hating  their  own 
follies,  begin  to  despise  them  that  dwell  below :  it  was  the  trick 
of  the  old  philosophers  whom  Aristophanes  (Nub.  103)  thus 

describes,  Tou^  aXa^^va;,  rovg  u^^iaivTai,  roug  dv'j':rodr,Toui  Xsytig' — 

"  pale,  and  barefoot,  and  proud ;"  that  is,  persons  singular 
in  their  habit,  eminent  in  their  institution,  proud  and  pleased 
in  their  pfriUMiiai  lliiiliim  i  i  of  them  that  ate  \e%^  ^orvow.^ 
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in  their  virtue  than  themselves ;  and  for  this  very  thing  onr 
blessed  Saviour  remarks  the  Pharisees,  they  were  severe  and 
fantastical  advancers  of  themselves,  and  judges  of  their  neigh- 
bours ;  and  here,  when  they  have  mortified  corporal  vices, 
such  which  are  scandalous  and  punishable  by  men,  they  keep 
the  spiritual,  and  those  that  are  only  discernible  by  God :  these 
men  do  but  change  their  sin  from  scandal  to  danger;  and 
that  they  may  sin  more  safely,  they  sin  more  spiritually. 

2.  Sometimes  the  passions  of  the  flesh  spoil  the  changes 
of  the  spirit,  by  natural  excesses,  and  disproportion  of  degrees: 
it  mingles  violence  with  industry,  and  fury  with  zeal,  and 
uncharitableness  with  reproof,  and  censuring  with  discipline, 
and  violence  with  desires,  and  immortifications  in  all  the 
appetites  and  prosecutions  of  the  soul.  Some  think  it  is 
enough  in  all  instances,  if  they  pray  hugely  and  fervently ; 
and  that  it  is  religion,  impatiently  to  desire  a  victory  over  our 
enemies,  or  the  life  of  a  child,  or  an  heir  to  be  bom;  they 
call  it  holy,  so  they  desire  it  in  prayer ;  that  if  they  reprove  a 
vicious  person,  they  may  say  what  they  list,  and  be  as  angry 
as  they  please ;  that  when  they  demand  but  reason,  they 
may  enforce  it  by  all  means ;  that  when  they  exact  duly 
of  their  children,  they  may  be  imperious  and  without  limit ; 
that  if  they  design  a  good  end,  they  may  prosecute  it  by 
all  instruments ;  that  when  they  give  God  thanks  for  bless- 
ings, they  may  value  the  things  as  high  as  they  list,  though 
their  persons  come  into  a  share  of  the  honour.  Here  the 
spirit  is  willing  and  holy,  but  the  flesh  creeps  too  busily, 
and  insinuates  into  the  substance  of  good  actions,  and  spoils 
them  by  unhandsome  circumstances ;  and  then  the  prayer 
is  spoiled  for  want  of  prudence  or  conformity  to  God*8 
will;  and  discipline  and  government  are  embittered  by  an 
angry  spirit ;  and  the  father's  authority  turns  into  an  un- 
easy load,  by  being  thrust  like  an  unequal  burden  to  one 
side,  without  allowing  equal  measures  to  the  other :  and  if 
we  consider  it  wisely,  we  shall  find  that  in  many  good  actions 
the  flesh  is  the  bigger  ingredient,  and  we  betray  our  weak 
constitutions,  even  when  we  do  justice  or  charity ;  and  many 
men  pray  in  the  flesh,  when  they  pretend  they  pray  by  the 
Spirit. 

3.  In  the  first  changes  and  weak  progresses  of  our  spi- 
ritual  life  we  £nd  a  long  weakness  upon  us,  because  we 
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long  before  we  begin,  and  the  flesh  was  powerful,  and  its 
habits  strong,  and  it  will  mingle  indirect  pretences  with  all 
the  actions  of  the  spirit ;  if  we  mean  to  pray,  the  flesh  thrusts 
in  thoughts  of  the  world ;  and  our  tongue  speaks  one  thing, 
and  our  hearts  mean  another ;  and  we  are  hardly  brought  to 
say  our  prayers,  or  to  undertake  a  fasting-day,  or  to  celebrate 
a  communion :  and  if  we  remember  that  all  these  holy  actions 
should  be  done,  and  that  we  have  many  opportunities  of  doing 
them  all,  and  yet  do  them  very  seldom,  and  then  very  coldly, 
it  will  be  found  at  the  foot  of  the  account  that  our  flesh 
and  our  natural  weakness  prevail  oftener  than  our  spiritual 

strengths  :   O/  ^o\uv  p^fovoi'  ds^ivrtg^  x^y  'ku&iTsvy  oC  dvvdfifvoi  ^adtj^eiv^ 

vflrotfXfX/^ovra/* — "  They  that  are  bound  long  in  chains,  feel  such 
a  lameness  in  the  first  restitutions  of  their  liberty,'*  V7rh  rn^ 
9okvj(^mu  ru¥  btdfi^m  <fvvfi&i/ag,  ''  by  reason  of  the  long- 
accustomed  chain  and  pressure,"  that  they  may  stay  till 
nature  hath  set  them  free,  and  the  disease  be  taken  off  as 
well  as  the  chain ;  and  when  the  soul  is  got  free  from  her 
actual  pressure  of  sins,  still  the  wound  remains,  and  a  long 
habitude,  and  longing  after  it,  a  looking  back  ;  and  upon  the 
presenting  the  old  object,  the  same  company,  or  the  remem- 
brance of  the  delight,  the  fancy  strikes,  and  the  heart  fails, 
and  the  temptations  return  and  stand  dressed  in  form  and 
circumstances,  and  ten  to  one  but  the  man  dies  again. 

4.  Some  men  are  wise  and  know  their  weaknesses,  and 
to  prevent  their  startings  back,  will  make  fierce  and  strong 
resolutions,  and  bind  up  their  gaps  with  thorns,  and  make  a 
new  hedge  about  their  spirits ;  and  what  then  ?  This  shews, 
indeed,  that  *^  the  spirit  is  willing ;"  but  the  storm  arises, 
and  winds  blow,  and  rain  descends,  and  presently  the  earth 
trembles,  and  the  whole  fabric  falls  into  ruin  and  disorder. 
A  resolution  (such  as  we  usually  make)  is  nothing  but  a 
little  trench,  which  every  child  can  step  over ;  and  there  is 
no  civil  man  that  commits  a  willing  sin,  but  he  does  it 
against  his  resolution.  And  what  Christian  lives,  that  will 
not  say  and  think  that  he  hath  repented  in  some  degree  ?  and 
yet  still  they  commit  sin,  that  is,  they  break  all  their  holy 
porposes  as  readily  as  they  lose  a  dream  ;  and  so  great  is 
our  weakness,  that  to  most  men  the  strength  of  a  resolution 
18  just  such  a  liMMiit  m  he  suffers  who  is  imprisoned  iu  ou 
curtain,  and  MjiMiillk  doors  and  bars  ot  tVve  &T\e.^\.\\w^\:i\ 
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for  though  *^  the  spirit  be  strong*'  to  resolve,  ^*the  flesh  is 
weak"  to  keep  it, 

5.  But  when  they  have  felt  their  follies,  and  see  the  linen- 
veil  rent,  some  that  are  desirous  to  please  God,  back  their 
resolutions  with  vows,  and  then  the  spirit  is  fortified,  and  the 
flesh  may  tempt  and  call,  but  the  soul  cannot  come  forth, 
and  therefore  it  triumphs,  and  acts  its  interest  easily  and 
certainly ;  and  then  the  flesh  is  mortified :  it  may  be  so. 
But  do  not  many  of  us  inquire  after  a  vow?  And  if  we  con- 
sider, it  may  be  it  was  rash,  or  it  was  an  impossible  matter, 
or  without  just  consideration  and  weighing  of  circumstances, 
or  the  case  is  altered,  and  there  is  a  new  emergent  necessity, 
or  a  vow  is  no  more  than  a  resolution  made  in  nmtter  of 
duty,  both  are  made  for  God,  and  in  his  eye  and  witness ; 
or,  if  nothing  will  do  it,  men  grow  sad  and  weary,  and  despair, 
and  are  impatient,  and  bite  the  knot  in  pieces  with  their  teeth, 
which  they  cannot  by  disputing,  and  the  arts  of  the  tongue. 
A  vow  will  not  secure  our  duty,  because  it  is  not  stronger  than 
our  appetite ;  and  the  spirit  of  man  is  weaker  than  the  habits 
and  superinduced  nature  of  the  flesh  ;  but  by  little  and  little 
it  falls  ofi*,  like  the  finest  thread  twisted  upon  the  traces  of  a 
chariot :  it  cannot  hold  long. 

6.  Beyond  all  this,  some  choose  excellent  guides,  and 
stand  within  the  restraints  of  modesty  and  a  severe  monitor ; 
and  the  Spirit  of  God  hath  put  a  veil  upon  our  spirits  ;  and 
by  modesty  in  women  and  young  persons,  by  reputation  in 
the  more  aged,  and  by  honour  in  the  more  noble,  and  by 
conscience  in  all,  hath  fortified  the  spirit  of  man,  that  men 
dare  not  prevaricate  their  duty,  though  they  be  tempted 
strongly,  and  invited  perpetually;  and  this  is  a  partition- 
wall  that  separates  the  spirit  from  the  flesh,  and  keeps  it  in 
its  proper  strength  and  retirements.  But  here  the  spirit  of 
man,  for  all  that  it  is  assisted,  strongly  breaks  from  the 
enclosure,  and  runs  into  societies  of  flesh,  and  sometimes 
despises  reputation,  and  sometimes  supplies  it  with  little 
arts  of  flattery,  and  self-love ;  and  is  modest  as  long  as  it 
can  be  secret ;  and  when  it  is  discovered  it  grows  impudent ; 
and  a  man  shelters  himself  in  crowds  and  heaps  of  sinners^ 
and  believes  that  it  is  no  worse  with  him  than  witk  oth^ 
mighty  criminals,  and  public  persons,  who  bring  sin  ittig 

credit  among  fools  and  vicious  persons ;  or  else 
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fitlse  measures  of  fame  or  public  honesty,  and  the  world 
being  broken  into  so  many  parts  of  disunion,  and  agreeing 
in  nothing  but  in  confederate  vice,  and  grown  so  remiss  in 
governments,  and  severe  accounts,  every  thing  is  left  so 
loose,  that  honour  and  public  fame,  modesty  and  shame,  are 
now  80  slender  guards  to  the  spirit,  that  the  flesh  breaks  in, 
and  makes  most  men  more  bold  against  God  than  against 
men,  and  against  the  laws  of  religion  than  of  the  common- 
wealth. 

7.  When  the  spirit  is  made  willing  by  the  grace  of  God, 
the  flesh  interposes  in  deceptions  and  false  principles.  If 
you  tempt  some  man  to  a  notorious  sin,  as  to  rebellion,  to 
deceive  his  trust,  or  to  be  drunk,  he  will  answer,  he  had 
rather  die  than  do  it :  but  put  the  sin  civilly  to  him,  and  let 
it  be  disguised  with  little  excuses,  such  things  which  indeed 
are  trifles,  but  yet  they  are  colours  fair  enough  to  make  a 
weak  pretence,  and  the  spirit  yields  instantly.  Most  men 
choose  the  sin,  if  it  be  once  disputable  whether  it  be  a  sin 
or  no.  If  they  can  but  make  an  excuse,  or  a  colour,  so  that 
it  shall  not  rudely  dash  against  the  conscience  with  an  open 
professed  name  of  sin,  they  suffer  the  temptation  to  do  its 
worst.  If  you  tempt  a  man,  you  must  tell  him  it  is  no  sin, 
or  it  is  excusable:  this  is  not  rebellion,  but  necessity  and 
self-defence ;  it  is  not  against  my  allegiance,  but  is  a  per- 
forming of  my  trust ;  I  do  it  for  my  friend,  not  against  my 
superior;  I  do  it  for  a  good  end,  and  for  his  advantage:  this 
is  not  drunkenness,  but  free  mirth  and  fair  society ;  it  is 
refreshment,  and  entertainment  of  some  supernumerary 
hours,  but  it  is  not  a  throwing  away  my  time,  or  i^eglecting 
a  day  of  salvation  ;  and  if  there  be  any  thing  more  to  say  for 
it,  though  it  be  no  more  than  Adam's  fig-leaves,  or  the  excuses 
of  children  and  truants,  it  shall  be  enough  to  make  the  flesh 
prevail,  and  the  spirit  not  to  be  troubled  :  for  so  great  is  our 
folly,  that  the  flesh  always  carries  the  cause,  if  the  spirit  can 
be  cozened. 

8.  The  flesh  is  so  mingled  with  the  spirit,  that  we  are 
forced  to  make  distinctions  in  our  appetite,  to  reconcile  our 
affections  to  God  and  religion,  lest  it  be  impossible  to  do  our 
duty ;  we  weep  for  our  sins,  but  we  weep  more  for  the  death 
of  our  dearest  friemls,  or  other  temporal  sadnesses  ;  wc  say 
W6  had  rather  die  tli§|^||^^r  faith,  aud  ^el  v^^^  ^c\  w^V 
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live  according  to  it ;  we  lose  our  estates,  and  are  impatient ; 
we  lose  our  rirtue,  and  bear  it  well  enough ;  and  what  virtue 
is  so  great,  as  more  to  be  troubled  for  haying  sinned,  than 
for  being  ashamed,  and  beggared,  and  condemned  to  die? 
Here  we  are  forced  to  a  distinction :  there  is  a  valuation  of 
price,  and  a  valuation  of  sense :  or  the  spirit  hath  one  rate 
of  things,  and  the  flesh  hath  another ;  and  what  we  believe 
the  greatest  evil,  does  not  always  cause  to  us  the  greatest 
trouble ;  which  shews  plainly,  that  we  are  imperfect  carnal 
persons,  and  the  flesh  will  in  some  measure  prevail  over  the 
spirit,  because  we  will  sufier  it  in  too  many  instances,  and 
cannot  help  it  in  all. 

9.  The  spirit  is  abated  and  interrupted  by  the  flesh, 
because  the  flesh  pretends  it  is  not  able  to  do  those  minis- 
tries which  are  appointed  in  order  to  religion :  we  are  not 
able  to  fast ;  or,  if  we  watch,  it  breeds  gouts  and  catarrhs  ; 
or,  charity  is  a  grace  too  expensive,  our  necessities  are  too 
big  to  do  it ;  or,  we  cannot  sufier  pain ;  and  sorrow  breeds 
death;  and  therefore  our  repentances  must  be  more  gentle, 
and  we  must  support  ourselves  in  all  our  calamities :  for  we 
cannot  bear  our  crosses  without  a  freer  refreshment,  and  this 
freedom  passes  on  to  license ;  and  many  melancholy  per- 
sons drown  their  sorrows  in  sin  and  forgetfulness,  as  if  sin 
were  more  tolerable  than  sorrow,  and  the  anger  of  Grod  an 
easier  load  than  a  temporal  care.  Here  the  flesh  betrays  its 
weakness  and  its  follies :  for  the  flesh  complains  too  soon ; 
and  the  spirit  of  some  men,  like  Adam  being  too  fond  of  his 
Eve,  attends  to  all  its  murmurs  and  temptations ;  and  yet 
the  flesh  is  able  to  bear  far  more  than  is  required  of  it  in 
usual  duties.  Custom  of  sufiering  will  make  us  endure 
much,  and  fear  will  make  us  suffer  more,  and  necessity 
makes  us  sufier  any  thing,  and  lust  and  desire  make  us  to 
endure  more  than  God  is  willing  we  should ;  and  yet  we  are 
nice,  and  tender,  and  indulgent  to  our  weaknesses,  till  our 
weaknesses  grow  too  strong  for  us.  And  what  shall  we  do 
to  secure  our  duty,  and  to  be  delivered  of  ourselves,  that  the 
body  of  death,  which  we  bear  about  us,  may  not  destroy  the 
life  of  the  spirit  ? 

I  have  all  this  while  complained,  and  you  see  not  without 
cause ;  I  shall  afterward  tell  you  the  remedies  for  all  this  evil. 
In  the  meantime,  let  us  have  but  mean  opinions  of  ourtelveB ; 
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let  UB  watch  every  thing  of  ourselves  as  of  suspected  persons, 
and  magnify  the  grace  of  God,  and  be  humbled  for  our  stock 
and  spring  of  follies,  and  let  us  look  up  to  him  who  is  the 
Fonntain  of  grace  and  spiritual  strengths : 

ZiZ  ^a^iXiZ,  rk  f^f  WfXk  ««}  ivx»f*if»tt  »»*  Jiuu»T»tt 

Br,  An,  torn,  iii.  p.  250. 

and  pray  that  God  would  give  us  what  we  ask,  and  what  we 
ask  not :  for  we  want  more  helps  than  we  understand ;  and 
we  are  nearer  to  evil  than  we  perceive ;  and  we  bear  sin  and 
death  about  us,  and  are  in  love  with  it ;  and  nothing  comes 
from  us  but  fiilse  principles,  and  silly  propositions,  and  weak 
discourses,  and  startings  from  our  holy  purposes,  and  care 
of  our  bodies  and  of  our  palates,  and  the  lust  of  the  lower 
belly ;  these  are  the  employment  of  our  lives :  but  if  we  design 
to  live  happily,  and  in  a  better  place,  it  must  be  otherwise 
with  us ;  we  must  become  new  creatures ;  and  have  another 
definition,  and  have  new  strengths,  which  we  can  only  derive 
from  God,  whose  "  grace  is  sufficient  for  us,"  and  strong 
enough  to  prevail  over  all  our  follies  and  infirmities. 


SERMON  XI. 


PART  II. 

III.  If  it  be  possible  to  cure  an  evil  nature,  we  must  inquire 
after  remedies  for  all  this  mischief.  In  order  to  which  I  shall 
consider:  1.  That  since  it  is  our  flesh  and  blood  that  is  the 
principle  of  mischief,  we  must  not  think  to  have  it  cured  by 
washings  and  light  medicaments.  The  physician  that  went  to 
cure  the  hectic  with  quicksilver  and  fasting-spittle,  did  his 
patient  no  good,  but  himself  became  a  proverb  ;  and  he  that 
by  easy  prayers  and  a  seldom  fast,  by  the  scattering  of  a 
little  alms  and  theissuesof  some  more  natural  virtue,  thinks 
to  cure  his  evil  nature,  docs  fortify  his  indisposition,  as  a 
Btick  is  hardened  by  a  little  fire,  which  by  a  great  one  is 
devoured.  '*  Quanto  satins  est  meutem  eluere,  quse  malis 
cupiditatibus  sordidatur,  et,  uno  virtutis  ac  Mi^u 
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uniyersa  vitia  depellere?*" — Better  it  is  by  an  entire  body  of 
virtue,  by  a  living  and  active  faith,  to  clean  the  mind  from 
every  vice,  and  to  take  off  all  superinduced  habits  of  sin." 
^*  Quod  qui  fecerit,  quamlibet  inquinatum  ac  sordidum  cor- 
pus gerat,  satis  purus  est."  If  we  take  this  course,  although 
our  body  is  foul,  and  our  affections  unquiet,  and  our  rest 
discomposed,  yet  we  shall  be  masters  of  our  resolution,  and 
clean  from  habitual  sins,  and  so  cure  our  evil  nature.  For 
our  nature  was  not  made  evil  but  by  ourselves ;  but  yet  we 
are  naturally  evil,  that  is,  by  a  superinduced  nature ;  just  as 
drunkards  and  intemperate  persons  have  made  it  necessary 
to  drink  extremely,  and  their  nature  requires  it,  and  it  is 
health  to  them ;  they  die  without  it,  because  they  have  made 
themselves  a  new  constitution,  and  another  nature,  but  much 
worse  than  that  which  God  made ;  their  sin  made  this  new 
nature ;  and  this  new  nature  makes  sin  necessary  and  un- 
avoidable :  so  it  is  in  all  other  instances ;  our  nature  is  evil, 
because  we  have  spoiled  it ;  and,  therefore,  the  removing  the 
sin  which  we  have  brought  in,  is  the  way  to  cure  our  nature : 
for  this  evil  nature  is  not  a  thing  which  we  cannot  avoid ; 
we  made  it,  and  therefore  we  must  help  it :  but  as  in  the 
superinducing  this  evil  nature,  we  were  thrust  forward  by  the 
world  and  the  devil,  by  all  objects  from  without,  and  weak- 
ness from  within ;  so  in  the  curing  it,  we  are  to  be  helped  by 
God  and  his  most  holy  Spirit. 

'£^  nf  rk  Kthk  ^a^eifu  ^uUviutrm^^.JEuih,  Sipt,  Blomf.  590. 

We  must  have  a  new  nature  put  into  us,  which  must  be  the 
principle  of  new  counsels  and  better  purposes,  of  holy 
actions  and  great  devotion ;  and  this  nature  is  derived  from 
God,  and  is  a  grace  and  a  favour  of  heaven.  The  same 
Spirit,  that  caused  the  holy  Jesus  to  be  born  after  a  new  and 
strange  manner,  must  also  descend  upon  us,  and  cause  us  to 
be  born  again,  and  to  begin  a  new  life  upon  the  stock  of  a 

new  nature.  'Air  Ixs/vou  fj^^aro  ^g/a  xai  av^^afarhfi  cvvvfcu^ 
ntf^at    ^lidtgy    h    rj    a¥6^ojir/vfi   rp    ir^ig    rh    6si6rs^0¥    xoivuv/tf    yivfi' 

rai  hlay  said  Origen ;  ^*  From  him  it  first  began  that  a 
Divine  and  human  nature  were  weaved  together,  that  the 
human  nature  by  communication  with  the  celestial  may  alao 


^  Lactantius. 


.  -  1 
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become  Divine ; "  oJx  h  fiovtft  rf  'I»j<roD,  ak\d  h  rraei  roTg  fitrd 
ri  ^tartifiv  ava.Xafil3dvou(fi  ^lov,  ov  *Iri<fo\Ji    sdtda^iv  ;  —  '*  not  only 

in  JesuSy  but  in  all  that  first  believe  in  him,  and  then 
obey  him,  living  such  a  life  as  Jesus  taught :"  and  this  is  the 
Bom  total  of  the  whole  design ;  as  we  have  lived  to  the 
flesh,  so  we  must  hereafter  live  to  the  Spirit ;  as  our  nature 
hath  been  flesh,  not  only  in  its  original,  but  in  habits  and  af- 
fection, 80  our  nature  must  be  spirit  in  habit  and  choice,  in 
design  and  efiectual  prosecutions ;  for  nothing  can  cure  our 
old  death,  but  this  new  birth :  and  this  is  the  recovery  of 
our  nature,  and  the  restitution  of  our  hopes,  and  therefore 
the  greatest  joy  of  mankind. 


^/Xtff  fAlt  ^iyy»t  h^Uu  rii^t, 


*'  It  is  a  fine  thing  to  see  the  light  of  the  sun,  and  it  is  plea- 
sant to  see  the  storm  allayed  and  turned  into  a  smooth  sea 
and  a  fresh  gale  ;  our  eyes  are  pleased  to  see  the  earth  begin 
to  live,  and  to  produce  her  little  issues  with  parti-coloured 
coats : " 

*AXX,  eii^f  ilvrtt  kafMr^iv,  wV  thuv  »«X0v» 
Of  tmV  «fir«i«'i  »4M  ^rittf  ^tifiyfMftf 
IUu^it9  n»ytm  It  ^ift»it  titit  (ptiof, 

*'  Nothing  is  so  beauteous  as  to  see  a  new  birth  in  a  child- 
less family ; "  and  it  is  excellent  to  hear  a  man  discourse  the 
hidden  things  of  nature,  and  unriddle  the  perplexities  of 
human  notices  and  mistakes ;  it  is  comely  to  sec  a  wise  man 
git  in  the  gates  of  the  city,  and  give  right  judgment  in  difii- 
calt  causes :  but  all  this  is  nothing  to  the  excellences  of  a 
new  birth  ;  to  see  the  old  man  carried  forth  to  funeral  with 
the  solemn  tears  of  repentance,  and  buried  in  the  grave  of 
Jesus,  and  in  his  place  a  new  creation  to  arise,  a  new  heart 
and  a  new  understanding,  and  new  affections,  and  excellent 
appetites :  for  nothing  less  than  this  can  cure  all  the  old 
distempers. 

2.  Our  life,  and  all  our  discourses,  and  every  observation, 
and  a  state  of  reason,  and  a  union  of  sober  counsels,  are  too 
little  to  cure  a  peevish  spirit,  and  a  weak  reasoning,  and  silly 
principles,  and  accursed  habits,  and  evil  examples,  and  per- 


Enripidr- 
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yerse  affections,  and  a  whole  body  of  sin  and  death.     It  was 
well  said  in  the  comedy  {Adelph.  857.) : 

Kunquam  ita  quisquam  bene  subducta  ratione  ad  viCam  fiiit, 
Quin  res,  aetas,  usus  semper  aliquid  apportet  noTi, 
Aliquid  moneat ;  ut  ilia,  quae  te  leire  oredas,  nescias, 
£t  quae  tibi  putAris  prima,  in  ezperiundo  at  repudiei* 

Men  at  first  think  themselves  wise,  and  are  always  most  con- 
fident when  they  have  the  least  reason  ;  and  to-morrow  they 
begin  to  perceive  yesterday's  folly,  and  yet  they  are  not  wise ; 
but  as  the  little  embryo,  in  the  natural  sheet  and  lap  of  its 
mother,  first  distinguishes  into  a  little  knot,  and  that  in  time 
will  be  the  heart,  and  then  into  a  bigger  bundle,  which  after 
some  days'  abode  grows  into  two  little  spots,  and  they,  if 
cherished  by  nature,  will  become  eyes,  and  each  part  by  order 
commences  into  weak  principles,  and  is  preserved  with 
nature's  great  curiosity ;  that  it  may  assist  first  to  distinc- 
tion, then  to  order,  next  to  usefulness,  and  from  thence  to 
strength,  till  it  arrive  at  beauty,  and  a  perfect  creature ;  so 
are  the  necessities,  and  so  are  the  discourses  of  men.  We  first 
learn  the  principles  of  reason,  which  break  obscurely  through 
a  cloud,  and  bring  a  little  light;  and  then  we  discern  a  folly, 
and  by  little  and  little  leave  it,  till  that  enlightens  the  next 
corner  of  the  soul :  and  then  there  is  a  new  discovery ;  but 
the  soul  is  still  in  infancy  and  childish  follies;  and  every  day 
does  but  the  work  of  one  day  ;  but  therefore  art  and  use,  expe- 
rience and  reason,  although  they  do  something,  yet  they  can- 
not do  enough,  there  must  be  something  else :  but  this  is  to 
be  wrought  by  a  new  principle,  that  is,  by  the  Spirit  of  grace: 
nature  and  reason  alone  cannot  do  it,  and  therefore  the  pro- 
per cure  is  to  be  wrought  by  those  general  means  of  inviting 
and  cherishing,  of  getting  and  entertaining,  God's  Spirit, 
which  when  we  have  observed,  we  may  account  ourselves 
sufficiently  instructed  towards  the  repair  of  our  breaches,  and 
reformation  of  our  evil  nature. 

1.  The  first  great  instrument  of  changing  our  whole  na- 
ture into  the  state  of  grace,  flesh  into  the  spirit,  is  a  firm  be- 
lief, and  a  perfect  assent  to,  and  hearty  entertainment  o^  the 
promises  of  the  Gospel;  for  Holy  Scripture  speaks  great  words 
concerning  faith.  **  It  quenches  the  fiery  darts  of  the  devil," 
saith  St.  Paul;™  "  it  overcomes  the  world,"  saith  St.  John;''  ilia 

«  Ephea.  iv.  4, 16.  «  John.  iy.  5.  '  "*"*'"■ 
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the  frait  of  the  Spirit  and  the  parent  of  love ;  it  is  obedience,  and 
it  is  a  humility,  and  it  is  a  shield,  and  it  is  a  breastplate,  and  a 
work,  and  a  mystery,  it  is  a  fight,  and  it  is  a  victory,  it  is  plea- 
sing God,  and  it  is  that "  whereby  the  just  do  live  ;*'  by  **  faith 
we  are  purified,"  and  by  **  faith  we  are  sanctified,"  and  by 
**  faith  we  are  justified,"  and  by  "  faith  we  are  saved : "  by  this 
*'  we  have  access  to  the  throne  of  grace,"  and  by  it  our  prayers 
shall  prevail  '*  for  the  sick ;"  by  it  we  stand,  and  by  it  we  walk, 
and  by  this  *'  Christ  dwells  in  our  hearts,"  and  by  it  all  the 
miracles  of  the  Church  have  been  done :  it  gives  great  patience 
to  suffer,  and  great  confidence  to  hope,  and  great  strength  to 
do,  and  infidlible  certainty  to  enjoy,  the  end  of  all  our  faith, 
and  satisfaction  of  all  our  hopes,  and  the  reward  of  all  our 
labours,  even  '^  the  most  mighty  prize  of  our  high  calling:" 
and  if  faith  be  such  a  magazine  of  spiritual  excellences,  of 
such  universal  eflUcacy,  nothing  can  be  a  greater  antidote 
against  the  venom  of  a  corrupted  nature.  But,  then,  this  is 
not  a  grace  seated  finally  in  the  understanding,  but  the  prin- 
ciple that  is  designed  to,  and  actually  productive  of,  a  holy 
life  ;  it  ia  not  only  a  believing  the  propositions  of  Scripture 
as  we  believe  a  proposition  in  the  metaphysics,  concerning 
which  a  man  is  never  the  honester  whether  it  be  true  or  false; 
but  it  is  a  belief  of  things  that  concern  us  infinitely,  things 
60  great  that  if  they  be  so  true  as  great,  no  man  that  hath  his 
reason  and  can  discourse,  that  can  think  and  choose,  that  can 
desire  and  work  towards  an  end,  can  possibly  neglect.  The 
great  object  of  our  faith,  to  which  all  other  articles  do  minis- 
ter, is  resurrection  of  our  bodies  and  souls  to  eternal  life,  and 
glories  infinite.  Now,  is  it  possible  that  a  man  that  believes 
this,  and  that  he  may  obtain  it  for  himself,  and  that  it  was  pre- 
pared for  him,  and  that  God  desires  to  give  ithim, — that  he  can 
neglect  and  despise  it,  and  not  work  for  it,  and  perform  such 
easy  conditions  upon  which  it  may  be  obtained  ?  Are  not 
most  men  of  the  world  made  miserable  at  a  less  price  than  a 
thousand  pounds  a-year  ?  Do  not  all  the  usurers  and  mer- 
chants, all  tradesmen  and  labourers,  under  the  sun,  toil  and 
care,  labour  and  contrive,  venture  and  plot,  for  a  little  money? 
and  no  man  gets,  and  scarce  any  man  desires,  so  much  of  it 
as  he  can  lay  upon  three  acres  of  ground ;  not  so  much  as 
will  fill  a  great  house.  And  is  this  smn,  tluit  is  such  a  trifle, 
sBch  a  poor  limited  heap  of  dirt,  the  r0HMlkiAdLi^\^Q>xc , 
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and  the  end  of  all  the  care,  and  the  design  of  all  the  malice, 
and  the  recompense  of  all  the  wars,  of  the  world?  and  can  it 
be  imaginable  that  life  itself,  and  a  long  life,  an  eternal  and 
happy  life,  a  kingdom,  a  perfect  kingdom  and  glorious,  that 
shall  never  have  ending,  nor  ever  shall  be  abated  with  rebel- 
lion, or  fears,  or  sorrow,  or  care;  that  such  a  kingdom  should 
not  be  worth  the  praying  for,  and  quitting  of  an  idle  com- 
pany, and  a  foolish  humour,  or  a  little  drink,  or  a  vicious 
silly  woman,  for  it?  Surely  men  believe  no  such  thing:  they 
do  not  rely  upon  those  fine  stories  that  are  read  in  books, 
and  published  by  preachers,  and  allowed  by  the  laws  of  all 
the  world.  If  they  did,  why  do  they  choose  intemperance 
and  a  fever,  lust  and  shame,  rebellion  and  danger,  pride  and 
a  fall,  sacrilege  and  a  curse^  gain  and  passion,  before  humility 
and  safety,  religion  and  a  constant  joy,  devotion  and  peace  of 
conscience,  justice  and  a  quiet  dwelling,  charity  and  a  bless- 
ing ;  and,  at  the  end  of  all  this,  a  kingdom  more  glorious 
than  all  the  beauties  the  sun  did  ever  see?  '^  Fides  est 
velut  quoddam  eBternitatis  exemplar,  prseterita  simul  et  prse- 
sentia  et  futura  sinu  quodam  vastissimo  comprehendit,  ut  ni- 
hil ei  prsetereat,  nil  pereat,  preeeat  nihil ; "  now,  **  Faith  is  a 
certain  image  of  eternity,  all  things  are  present  to  it,  things 
past  and  things  to  come,"  are  all  so  before  the  eyes  of  faith, 
that  he  in  whose  eye  that  candle  is  enkindled,  beholds  hea- 
ven as  present,  and  sees  how  blessed  a  thing  it  is  to  die  in 
God's  favour,  and  to  be  chimed  to  our  grave  with  the  music 
of  a  good  conscience.  Faith  converses  with  the  angels,  and 
antedates  the  hymns  of  glory :  every  man  that  hath  this  grace, 
is  as  certain  that  there  are  glories  for  him,  if  he  perseveres  in 
duty,  as  if  he  had  heard  and  sung  the  thanksgiving-song  for 
the  blessed  sentence  of  doomsday.  And,  therefore,  it  is  no 
matter  if  these  things  are  separate  and  distant  objects ;  none 
but  children  and  fools  are  taken  with  the  present  trifle,  and 
neglect  a  distant  blessing,  of  which  they  have  credible  and 
believed  notices.  Did  the  merchant  see  the  pearls  and  the 
wealth  he  designed  to  get  in  the  trade  of  twenty  years?  And 
is  it  possible  that  a  child  should,  when  he  learns  the  first 
rudiments  of  grammar,  know  what  excellent  things  there  are 
in  learning,  whither  he  designs  his  labour  and  his  hopes  ? 
We  labour  for  that  which  is  uncertain  and  distant,  and  be- 
lieved,  and  hoped  for  with  many  allays  ^  and  seen  with  di* 
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niinntion,  and  a  troubled  ray ;  and  what  excuse  can  there  be 
that  we  do  not  labour  for  that  which  is  told  us  by  God,  and 
preached  by  his  only  Son,  and  confirmed  by  miracles,  and 
which  Christ  himself  died  to  purchase,  and  millions  of  mar- 
tyrs died  to  witness,  and  which  we  see  good  men  and  wise 
believe  with  an  assent  stronger  than  their  evidence,  and  which 
they  do  believe  because  they  do  love,  and  love  because  they 
do  believe  ?    There  is  nothing  to  be  said  but  that  faith  which 
did  enlighten  the  blind,  and  cleanse  the  lepers,  and  washed 
the  soul  of  the  Ethiopian  ;  that  faith  that  cures  the  sick,  and 
strengthens  the  paralytic,  and   baptizes  the   catechumens, 
and  justifies  the  faithful,  and  repairs  the  penitent,  and  con- 
firms the  just,  and  crowns  the  martyrs ;  that  faith,  if  it  be 
true  and  proper,  Christian  and  alive,  active  and  efiective,  in 
us,  is  sufficient  to  appease  the  storm  of  our  passions,  and  to 
instruct  all  our  ignorances,  and  to  make  us  wise  unto  salva- 
tion ;  it  will,  if  we  let  it  do  its  first  intention,  chastise  our 
errors,  and  discover  our  follies ;  it  will  make  us  ashamed  of 
trifling  interests  and  violent  prosecutions,  of  false  principles 
and  the  evil  disguises  of  the  world  ;  and  then  our  nature  will 
return  to  the  innocence  and  excellence  in  which  God  first 
estated  it :  that  is,  our  fiesh  will  be  a  servant  of  the  soul,  and 
the  soul  a  servant  to  the  spirit ;  and  then,  because  faith  makes 
heaven  to  be  the  end  of  our  desires,  and  God  the  object 
of  our  love  and  worshippings,  and  the  Scripture  the  rule  of 
our  actions,  and  Christ  our  lord  and  master,  and  the  Holy 
Spirit  our  mighty  assistant  and  our  counsellor,  all  the  little 
uglinesses  of  the  world,  and  the  follies  of  the  flesh,  will  be 
uneasy  and  unsavoury,  unreasonable  and  a  load ;  and  then 
that  grace,  the  grace  of  faith,  that  lays  hold  upon  the  holy 
Trinity,  although  it  cannot  understand  it,  and  beholds  heaven 
before  it  can  possess  it,  shall  also  correct  our  weaknesses,  and 
master  all  our  adversations :  and  though  we  cannot  in  this 
world  be  perfect  masters,  and  triumphant  persons, yet  we  may 
be  conquerors  and  more ;  that  is,  conquerors  of  the  direct 
hostility,  and  sure  of  a  crown  to  be  revealed  in  its  due  time. 

2.  The  second  great  remedy  of  our  evil  nature,  and  of  the 
loads  of  the  flesh,  is  devotion,  or  a  state  of  prayer  and  inter- 
course with  God.  For  the  gift  of  the  Spirit  of  God,  which  is 
the  great  antidote  of  our  evil  uiriflM^roperly  aud  ^x^t^%^^ 
promised  to  pnjrer:  ''  If  jo^^^^^Vil,  give  good  XXxm^^ 
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to  your  children  that  ask  yoa,  how  much  more  shall  your 
Father  from  heaven  give  his  Holy  Spirit  to  them  that  ask  it?" 
That  which  in  St.  Luke®  is  called  dyiov  nraD/xa,  *'  the  Holy 
Spirit/'  is  called  in  St.  Matthew,  rd  dyaddj^  **  good  things  ;'* 
that  is,  the  Holy  Spirit  is  all  that  good  that  we  shall  need  to- 
wards our  pardon,  and  our  sanctification,  and  our  glory,  and 
this  is  promised  to  prayer ;  to  this  purpose  Christ  taught  us 
the  Lord's  Prayer,  by  which  we  are  sufficiently  instructed  in 
obtaining  this  magazine  of  holy  and  useful  things.  But 
prayer  is  but  one  part  of  devotion,  and  though  of  admirable 
efficacy  towards  the  obtaining  this  excellent  prombe,  yet  it 
is  to  be  assisted  by  the  other  parts  of  devotion,  to  make  it  a 
perfect  remedy  to  our  great  evil.  He  that  would  secure  his 
evil  nature  must  be  a  devout  person ;  and  he  that  is  devout, 
besides  that  he  prays  frequently,  he  delights  in  it  as  it  is  a 
conversation  with  God ;  he  rejoices  in  God,  and  esteems  him 
the  light  of  his  eyes,  and  the  support  of  his  confidence,  the 
object  of  his  love,  and  the  desire  of  his  heart ;  the  man  is 
uneasy  but  when  he  does  God  service ;  and  his  soul  is  at 
peace  and  rest  when  he  does  what  may  be  accepted:  and 
this  is  that  which  the  apostle  counsels,  and  gives  in  precept ; 
'^  Rejoice  in  the  Lord  always,  and  again  I  say.  Rejoice  ;"^  that 
is,  as  the  Levites  were  appointed  to  rejoice,  because  God 
was  their  portion,  in  tithes  and  ofierings,  so  now  that  in  the 
spiritual  sense  God  is  our  portion,  we  should  rejoice  in  him, 
and  make  him  our  inheritance,  and  his  service  our  employ- 
ment, and  the  peace  of  conscience  to  be  our  rest,  and  then  it 
is  impossible  we  should  be  any  longer  slaves  to  sin,  and  af- 
flicted by  the  baser  employments  of  the  flesh,  or  carry  bur- 
dens for  the  devil ;  and  therefore  the  scholiast  upon  Juvenal 
observed  well,  ^'  Nullum  malum  gaudium  est ;  No  true  joy 
can  be  evil ;"  and  therefore  it  was  improperly  said  of  Virgil, 
**  Mala  gaudia  mentis,'*  calling  lust  and  wild  desires,  **  the  evil 
joys  of  the  mind ;"  ''  Gaudium  enim  nisi  sapienti  non  contin- 
gere,"  said  Seneca;  ^'  None  but  a  wise  and  a  good  man  can 
truly  rejoice  f '  the  evil  laugh  loud,  and  sigh  deeply,  tbey 
drink  drunk,  and  forget  their  sorrows,  and  all  the  joys  of 
evil  men  are  only  arts  of  forgetfulness,  devices  to  cover  their 
sorrow,  and  make  them  not  see  their  death,  and  its  affiright- 
ing  circumstances ;  but  the  heart  never  can  rejoice  and  be 

*»  Luke,  xj.  13.  P  Matt.  ?u.  11.  <  Phil.  it.  4. 
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secure,  be  pleased  and  be  at  rest,  but  when  it  dwells  with 
holiness  :  the  joys  that  come  from  thence  are  safe  and  great, 
unchangeable  and  unabated,  healthful  and  holy ;  and  this  is 
true  joy :  and  this  is  that  which  can  cure  all  the  little  images 
of  pleasure  and  temptation  which  debauch  our  nature,  and 
make  it  dwell  with  hospitals,  in  the  region  of  diseases  and 
evil  sorrows.  St.  Gregory  well  observed  the  difference, 
saying,  that  '*  Corporeal  pleasures,  when  we  have  them  not, 
enkindle  a  flame  and  a  burning  desire  in  the  heart,  and  make 
a  man  very  miserable  before  he  tastes  them  ;  the  appetite  to 
them  is  like  the  thirst  and  the  desires  of  a  fever ;"  the  pleasure 
of  drinking  will  not  pay  for  the  pain  of  the  desire ;  and  **  when 
they  are  enjoyed,  they  instantly  breed  satiety  and  loathing. 
But  spiritual  rejoicings  and  delights  are  loathed  by  them  that 
have  them  not,  and  despised  by  them  that  never  felt  them  ;" 
but  when  they  are  once  tasted,  they  increase  the  appetite  and 
swell  into  bigger  capacities ;  and  the  more  they  are  eaten,  the 
more  they  are  desired ;  and  cannot  become  a  weariness,  be- 
cause they  satisfy  all  the  way,  and  only  increase  the  desire, 
because  themselves  grow  bigger  and  more  amiable.  And, 
therefore,  when  this  new  and  stranger  appetite,  and  consequent 
joy,  arises  in  the  heart  of  man,  it  so  fills  all  the  faculties,  that 
there  is  no  gust,  no  desire  left  for  toads  and  vipers,  for  hem- 
lock and  the  deadly  nightshade. 

Sirenas,  bilarem  navigantium  poenam, 

Blandasque  mortes,  ^udiumque  crudele, 

Quas  nemo  quondam  descrebat  auditas, 

FaUaz  Ul3r88e6  dicitur  reliquisse. — Mart.  iii.  64.  « 

Then  a  man  can  hear  tlie  music  of  songs  and  dances,  and 
think  them  to  be  heathenish  noises ;  and  if  he  be  engaged  in 
the  society  of  a  woman-singer,  he  can  be  as  unconcerned  as 
a  marble  statue ;  he  can  be  at  a  feast  and  not  be  defiled,  he 
can  pass  through  theatres  as  through  a  street :  then  he  can 
look  on  money  as  his  servant,  ''  nee  distant  eera  lupinis;"  he 
can  use  it  as  the  Greeks  did  their  sharp  coins,  to  cast  ac- 
counts withal,  and  not  from  thence  take  the  accounts  of  his 
wealth  or  his  felicity.  If  you  can  once  obtain  but  to  delight 
in  prayer,  and  to  long  for  the  day  of  a  communion,  and  to  be 
pleased  with  holy  meditation,  and  to  desire  God's  grace  with 
great  passion,  and  an  appetite  keen  as  a  wolf  upon  the  void 
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plains  of  the  north ;  if  you  can  delight  in  God's  love,  and 
consider  concerning  his  providence,  and  busy  yourselves  in 
the  pursuit  of  the  afiairs  of  his  kingdom,  then  you  have  the 
grace  of  devotion,  and  your  evil  nature  shall  be  cured. 

3.  Because  this  great  cure  is  to  be  wrought  by  the  Spirit 
of  God,  which  is  a  new  nature  in  us,  we  must  endeavour  to 
abstain  from  those  things  which,  by  a  special  malignity,  are 
directly  opposite  to  the  spirit  of  reason,  and  the  Spirit  of 
grace  :  and  those  are  drunkenness  and  lust.  He  that  is  full 
of  wine  cannot  be  full  of  the  Spirit  of  God.  St.  Paul  noteth 
the  hostility  :  ^^  Be  not  drunk  with  wine,  but  be  filled  with  the 
Spirit." '^  A  man  that  is  a  drunkard  does  perire  citOj  *'he 
perishes  quickly,"  his  temptations  that  come  to  him  make  but 
short  work  with  him ;  a  drunkard  is  Atfuros ;  our  English 
well  expresses  it,  it  is  ^' a  sottishness,'* and  the  man  is  &x6>m€' 
^if  a%f«'»tf>  oixi^^^^^f  *'  *  useless,  senseless  person :"  E/r  ov^ 

a^dvTuv  i<fri  r6  /At^{niv  xaxvhv  fjAyi^rw  &9^^uiironfi  xai  fiXafit^^rarw 
'^  Of  all  the  evils  of  the  world,  nothing  is  worse  to  a  man's 
self,  nothing  is  more  harmful,  than  this."  'A<rotftf^oDyra  lavrhy 
rdS  ^^ovj/V,  3  ihiyicrw  f^Lh  dLya^h^  lyii  jj  pitf/j,  said  Crobylus ; — 
'*  It  deprives  a  wise  man  of  his  counsel  and  his  understand- 
ing." Now, because  it  is  the  greatest  good  that  nature  hath, 
that  which  takes  it  away  must  needs  be  our  greatest  enemy. 
Nature  is  weak  enough  of  itself,  but  drunkenness  takes  from 
it  all  the  little  strengths  that  are  left  to  it,  and  destroys  the 
Spirit ;  and  the  man  can  neither  have  the  strengths  of  nature, 
nor  the  strengths  of  grace ;  and  how  then  can  the  man  do 
widely  or  virtuously?  "  Spiritus  Sanctus  amat  sicca  corda; — 
The  Spirit  of  God  loves  dry  hearts,"  said  the  Christian  pro- 
verb ;  and  Josephus  said  of  Samson,  A^Xoy  h  if§o^rs{/tfu9 
&iri  r3$  in^i  rriv  dtatrav  tfco^^oavvrti' — "  It  appears  he  was  a  pro- 
phet, or  a  man  full  of  the  Spirit,  by  the  temperance  of  bis 
diet."  And  now  that  all  the  people  are  holy  unto  the  Lord, 
they  must  Ao/vou;  ayvttag  t^ttv^  as  Plutarch  said  of  their  con- 
secrated persons ;  they  must  have  "  dry  and  sober  purities:" 
for  by  this  means  their  reason  is  useful,  and  their  passions 
not  violent,  and  their  discourse  united,  and  the  precious 
things  of  their  memory  at  hand,  and  they  can  pray  and  read, 
and  they  can  meditate  and  practise,  and  tlien  they  can  learn 
Trbere  their  natural  weaknesses  are  most  urgent,  and  how 

»  Ephos.  ▼.IB. 
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ihey  can  be  tempted,  and  can  secure  their  aids  accordingly. 
But  how  is  it  possible  that  such  a  man  should  cure  all  the 
evils  of  his  nature,  and  repair  the  breaches  of  Adam's  sin, 
and  stop  all  the  effect  which  is  upon  him  from  all  the  evils 
of  the  world,  if  he  delights  in  seas  of  drink,  and  is  pleased 
with  the  follies  of  distempered  persons,  and  laughs  loud  at 
the  childish  humours  and  weak  discourses  of  the  man  that 
can  do  nothing  but  that  for  which  Dionysius  slew  Antiphon, 
and  Tlmagenes  did  fall  from  Caesar's  friendship,  that  is,  play 
the  fool  and  abuse  his  friend?  he  cannot  give  good  counsel, 
or  spend  an  hour  in  wise  sayings ;  but  half  a  day  they  can 
talk  "  ut  foret,  unde  corona  cachinnum  toUere  possit,"  to 
make  the  crowd  laugh,  and  consider  not. 

And  the  same  is  the  case  of  lust ;  because  it  is  exactly 
contrary  to  Christ  the  king  of  virgins,  and  his  Holy  Spirit, 
who  is  the  prince  of  purities  and  holy  thoughts.  It  is  a  cap- 
tivity of  the  reason,  and  an  enraging  of  the  passions ;  it 
wakens  every  night,  and  rages  every  day ;  it  desires  passion- 
ately, and  prosecutes  violently  ;  it  hinders  business,  and  dis- 
tracts counsel ;  it  brings  jealousies,  and  enkindles  wars ;  it  sins 
against  the  body,  and  weakens  the  soul ;  it  defiles  a  temple, 
and  drives  the  Holy  Spirit  forth ;  and  it  is  so  entire  a  prose- 
cution of  the  follies  and  weaknesses  of  nature,  such  a  snare 
and  a  bait  to  weak  and  easy  fools,  that  it  prevails  infinitely, 
and  rages  horribly,  and  rules  tyrannically ;  it  is  a  very  fever 
in  the  reason,  and  a  calenture  in  the  passions ;  and  therefore 
either  it  must  be  quenched,  or  it  will  be  impossible  to  cure 
our  evil  natures:  the  curing  of  this  is  not  the  remedy  of  a 
single  evil,  but  it  is  a  doing  violence  to  our  whole  nature; 
and  therefore  hath  in  it  the  greatest  courage  and  an  equal 
conduct,  and  supposes  spiritual  strengths  great  enough  to 
contest  against  every  enemy. 

4.  Hitherto  is  to  be  reduced  that  we  avoid  all  flatterers 
and  evil  company;  for  it  was  impossible  that  Alexander 
should  be  wise,  and  cure  his  pride  and  his  drunkenness,  so 
long  as  he  entertained  Agesius  and  Agnon,  Bagoas  and  De- 
metrius, and  slew  Parmenio  and  Fhilotas,  and  murdered  wise 
Callisthenes ;  for  he  that  loves  to  be  flattered,  loves  not  to 
change  his  pleasure ;  but  had  rather  to  hear  himself  called 
wise  than  to  be  so.  Flattery  does  bribe  an  evil  nature,  and 
corrupt  a  good  one;  and  make  it  love  to  give  nvxqu^^  \v)A^<^ 
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ment  and  evil  sentences :  he  that  loves  to  be  flattered  can 
never  want  some  to  abnse  him,  bat  he  shall  always  want  one 
to  counsel  him,  and  then  he  can  never  be  wise. 

5.  But  I  mnst  put  these  advices  into  a  heap :  he,  there- 
fore, that  will  cure  his  evil  nature  must  set  himself  against 
his  chiefest  lust,  which  when  he  hath  overcome,  the  lesser 
enemies  will  come  in  of  themselves.  He  mnst  endeavour  to 
reduce  his  affections  to  an  indifference ;  for  all  violence  is 
an  enemy  to  reason  and  counsel,  and  is  that  state  of  disease 
for  which  he  is  to  inquire  remedies. 

6.  It  is  necessary  that  in  all  actions  of  choice  he  delibe- 
rate and  consider,  that  he  may  never  do  that  for  which  he 
must  ask  a  pardon^  and  he  must  suffer  shame  and  smart : 
and  therefore  Cato  did  well  reprove  Aulus  Albinus  for  writ- 
ing the  Roman  story  in  the  Greek  tongue,  of  which  he  bad 
but  imperfect  knowledge ;  and  himself  was  put  to  make  his 
apology  for  so  doing :  Cato  told  him  that  he  was  mightily 
in  love  with  a  fault,  that  be  had  rather  beg  a  pardon  than  be 
innocent ;  Who  forced  him  to  need  the  pardon  ?  And  when 
beforehand  we  know  we  must  change  from  what  we  are  or 
do  worse,  it  is  a  better  compendium  not  to  enter  in  from 
whence  we  must  uneasily  retire. 

7.  In  all  the  contingencies  of  chance  and  variety  of  ac- 
tion, remember  that  thou  art  the  maker  of  thy  own  fortune, 
and  of  thy  own  sin.  Charge  not  God  with  it  either  before  or 
after ;  the  violence  of  thy  own  passion  is  no  superinduced 
necessity  from  him ;  and  the  events  of  providence,  in  all  its 
strange  variety,  can  give  no  authority  or  patronage  to  a  foul 
forbidden  action,  though  the  next  chance  of  war  or  fortune 
be  prosperous  and  rich.  An  Egyptian  robber,  sleeping  under 
a  rotten  wall,  was  awakened  by  Serapis,  and  sent  away  from 
the  ruin ;  but,  being  quit  from  the  danger,  and  seeing  the 
wall  to  slide,  he  thought  that  the  demon  loved  his  crime, 
because  he  had  so  strangely  preserved  him  from  a  sudden 
and  a  violent  death.    But  Serapis  told  him,  Qavarov  ju^lv  AXxmcov 

vZv  {(puysg,  tfrav^tp  d*   Ic&i   fvXarrSfitvos' — *'  I   saved   you    from 

the  wall  to  reserve  you  for  the  wheel ; "  from  a  short  and 
private  death  to  a  painiul  and  disgraceful.    And  so  it  ift 
frequently  in  the  event  of  human  affairs :  men  wstt^^ 
from  one  death,  and  reserved  for  another;  or 
here,  to  be  destroyed  hereafter :  and  tViej  tihitt'' 
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of  actions  by  events,  must  stay  till  all  events  are  passed, 
that  is,  till  all  their  posterity  be  dead,  and  the  sentence  is 
given  at  doomsday.  In  the  meantime  the  evils  of  our  na- 
ture are  to  be  looked  upon  without  all  accidental  appeuda^s; 
as  they  are  in  themselves,  as  they  have  an  irregularity  and 
disorder,  an  unreasonableness  and  a  sting ;  and  be  sure  to 
rely  upon  nothing  but  the  truth  of  laws  and  promises ;  and 
take  severe  accounts  by  those  lines  which  God  gave  us  on 
purpose  to  reprove  our  evil  habits  and  filthy  inclinations. 
Men  that  are  not  willing  to  be  cured,  are  glad  of  any  thing 
to  cozen  them ;  but  the  body  of  death  cannot  be  taken  off 
from  us  unless  we  be  honest  in  our  purposes,  and  severe  in 
our  counsels,  and  take  just  measures,  and  glorify  God,  and 
set  ourselves  against  ourselves,  that  we  may  be  changed  into 
the  likeness  of  the  sons  of  God. 

8.  Avoid  all  delay  in  the  counsels  of  religion.  Because 
the  aversation  and  pen'erseness  of  a  child's  nature  may  )>e 
corrected  easily;  but  every  day  of  indulgence  and  excuse 
increases  the  evil,  and  makes  it  still  more  natural,  and  still 
more  necessary. 

9.  Learn  to  despise  the  world  ;  or,  which  is  a  better  com- 
pendium in  the  duty,  learn  but  truly  to  understand  it ;  for  it 
is  a  cozenage  all  tlie  way :  the  head  of  it  is  a  rainbow,  and 
the  lace  of  it  is  flattery ;  its  words  are  charms,  and  all  its 
stories  are  false ;  its  body  is  a  shadow,  and  its  hands  do  knit 
spiders'  webs ;  it  is  an  image  and  a  noise,  with  a  hyaena's 
lip  and  a  serpent's  tail :  it  was  given  to  serve  the  needs  of 
our  nature ;  and  instead  of  doing  it,  it  creates  strange  ap- 
petites, and  nourishes  thirsts  and  fevers ;  it  brings  care,  and 
debauches  our  nature,  and  brings  shame  and  death  as  the 
reward  of  all  our  cares.  Our  nature  is  a  disease,  and  the 
world  does  nourish  it ;  but  if  you  leave  to  feed  upon  such 
unwholesome  diet,  your  nature  reverts  to  its  first  [)urities, 
and  to  the  entertainments  of  the  grace  of  God. 

IV.  I  am  now  to  consider  how  far  the  infirmities  of  the 
flesh  can  be  innocent,  and  consist  with  the  Spirit  of  grace. 
For  all  these  counsels  are  to  be  entertained  into  a  willing 
spirit,  and  not  only  so,  but  into  an  actiT^JiMi  so  long  as 
Ow  spirit  is  only  willing,  the  weakna^flHMgj^  "^'"^  >» 
ipiiaDoes,  become  strooeer  thM/t^^^mT^.        \ 
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actionSy  which  are  required  of  him,  is  hindered,  but  not  Jby 
God  that  requires  them,  and  therefore  by  himself,  or  his  worst 
enemy.     But  the  measures  of  this  question  are  these : 

1 .  If  the  flesh  hinders  us  of  our  duty  it  is  our  enemy ; 
and  then  our  misery  is  not  that  the  flesh  is  weak,  but  that 
it  is  too  strong ;  but,  2.  when  it  abates  the  degrees  of  duty 
and  stops  its  growth,  or  its  passing  on  to  action  and  effect, 
then  it  is  weak,  but  not  directly  nor  always  criminal.  But 
to  speak  particularly. 

1 .  If  our  flesh  hinders  us  of  any  thing  that  is  a  direct 
duty,  and  prevails  upon  the  spirit  to  make  it  do  an  evil  action, 
or  contract  an  evil  habit,  the  man  is  in  a  state  of  bondage 
and  sin :  his  flesh  is  the  mother  of  corruption  and  an  enemy 
to  God.  It  is  not  enough  to  say,  I  desire  to  serve  God,  and 
cannot  as  I  would :  I  would  &in  love  God  above  all  things 
in  the  world ;  but  the  flesh  hath  appetites  of  its  own  that  must 
be  observed  :  I  pray  to  be  forgiven  as  I  forgive  others ;  but 
flesh  and  blood  cannot  put  up  such  an  injury :  for  know  that 
no  infirmity,  no  unavoidable  accident,  no  necessity,  no 
poverty,  no  business,  can  hinder  us  from  the  love  of  God,  or 
forgiving  injuries,  or  being  of  a  religious  and  a  devout  spirit ; 
poverty  and  the  intrigues  of  the  world  are  things  that  can 
no  more  hinder  the  spirit  in  these  duties,  than  a  strong 
enemy  can  hinder  the  sun  to  shine,  or  the  clouds  to  drop 
rain.  These  things  which  God  requires  of  us,  and  exacts 
from  us  with  mighty  penalties,  these  he  hath  made  us  able 
to  perform;  for  he  knows  that  we  have  no  strength  but 
what  he  gives  us ;  and  therefore,  as  he  binds  burdens  upon 
our  shoulders,  so  he  gives  us  strength  to  bear  them :  and 
therefore,  he  that  says  he  cannot  forgive,  says  only  that  his 
lust  is  stronger  than  his  religion.;  his  flesh  prevails  upon  his 
spirit.  For  what  necessity  can  a  man  have  to  curse  him 
whom  he  calls  enemy?  or  to  sue  him,  or  kill  him,  or  do 
him  any  spite  ?  A  man  may  serve  all  his  needs  of  nature, 
though  he  does  nothing  of  all  this ;  and  if  he  be  willing, 
what  hinders  him  to  love,  to  pardon,  to  wish  well,  to  desire? 
The  willing  is  the  doing  in  this  case ;  and  he  that  says  he  is 
willing  to  do  his  duty  but  he  cannot,  does  not  understand 
what  he  says.  For  all  the  duty  of  the  inner  man  consists  in 
th«  actions  of  the  will,  and  there  they  are  seated,  and  to  it  all 
the  inferior  f^c\x\\ie%  obey  in  those  things  which  are  direct 
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etqanations  and  effects  of  will.  He  that  desires  to  love  God 
does  love  him;  indeed  men  are  often  cozened  with  pre- 
tences, and  in  some  good  mood,  or  warmed  with  a  holy  pas- 
sion, bnt  it  signifies  nothing ;  because  they  will  not  quit  the 
love  of  God's  enemies ;  and,  therefore,  they  do  not  desire 
what  they  say  they  do :  but  if  the  will  and  heart  be  right, 
and  not  false  and  dissembling,  this  duty  is  or  will  be  done 
infallibly. 

2.  If  the  spirit  and  the  heart  be  willing,  it  will  pass  on 
to  outward  actions  in  all  things,  where  it  ought  or  can.  He 
that  hath  a  charitable  soul  will  have  a  charitable  hand ;  and 
will  give  his  money  to  the  poor,  as  he  hath  given  his  heart 
to  God.  For  these  things  which  are  in  our  hand,  are  under 
the  power  of  the  will,  and  therefore  are  to  be  commanded  by 
it.  He  that  says  to  the  naked,  **  Be  warm  and  clothed,*' 
and  gives  him  not  the  garment  that  lies  by  him,  or  money  to 
buy  one,  mocks  God,  and  the  poor,  and  himself.  ''  Nequam 
illud  verbum  est,  '  Bene  vult,'  nisi  qui  bene  facit,"  said  the 
comedy  ;  '*  It  is  an  evil  saying,  *  He  wishes  well,'  unless  he 
do  well."' 

3.  Those  things  which  are  not  in  our  power,  that  is,  such 
things  in  which  the  flesh  is  inculpably  weak,  or  naturally  or 
politically  disabled,  the  will  does  the  work  of  the  outward 
and  of  the  inward  man ;  we  cannot  clothe  Christ's  body,  he 
needs  it  not,  and  we  cannot  approach  so  sacred  and  separate 
a  presence ;  but  if  we  desire  to  do  it,  it  is  accounted  as  if 
we  had.  The  ignorant  man  cannot  discourse  wisely  and 
promote  the  interest  of  souls,  but  he  can  love  souls,  and 
desire  their  felicity :  though  I  cannot  build  hospitals  and 
colleges,  or  pour  great  sums  of  money  into  the  lap  of  the  poor, 
yet  if  I  encourage  others  and  exhort  them,  if  I  commend  and 
promote  the  work,  I  have  done  the  work  of  a  holy  religion. 
For  in  these  and  the  like  cases,  the  outward  work  is  not 
always  set  in  our  power,  and  therefore,  without  our  fault,  is 
omitted,  and  can  be  supplied  by  that  which  is  in  our  power. 

4.  For  that  is  the  last  caution  concerning  this  question. 
No  man  is  to  be  esteemed  of  a  willing  spirit,  but  he  that 
endeavours  to  do  the  outward  work,  or  to  make  all  the  sup- 
plies that  he  can ;  not  only  by  the  forwardness  of  his  spirit, 
but  by  the  compensation  of  some  other  charities,  or  devotion, 

■  Trinummus,  ii.  6,  38. 
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or  religion.  **  Silver  and  gold  have  I  none/* and  therefoi^e  I 
can  give  you  none :  but  I  wish  you  well ;  how  will  that 
appear  ?  Why  thus,  "  Such  as  I  have,  I  will  give  you  :  rise 
up,  and  walk."  I  cannot  give  you  God,  but  I  can  give  you 
counsel ;  I  cannot  relieve  your  need,  but  I  can  relieve  your 
sadness ;  I  cannot  cure  you,  but  I  can  comfort  you ;  I  cannot 
take  away  your  poverty,  but  I  can  ease  your  spirit;  and 
**  God  accepts  us  (saith  the  apostle)  according  to  what  a 
man  hath,  and  not  according  to  what  he  hath  not."  Only 
as  our  desires  are  great,  and  our  spirits  are  willing,  so  we 
shall  find  ways  to  make  supply  of  our  want  of  ability  and 
expressed  liberality. 

Et  labor  ingenium  misero  dedit,  et  sua  quemque 
Advigilare  sibi  jasait  fortuiia  premendo. 

What  the  poor  man's  need  will  make  him  do,  that  also  the 
good  man*s  charity  will ;  it  will  find  out  ways  and  artificers 
of  relief,  in  kind  or  in  value,  in  comfort  or  in  prayers,  in 
doing  it  himself  or  procuring  others. 

The  necessity  of  our  fortune,  and  the  willingness  of  our  spirits, 
will  do  all  this ;  all  that  it  can,  and  something  that  it  cannot : 
*^  You  have  relieved  the  saints  (saith  St.  Paul)  according 
to  your  power ;  yea,  and  beyond  your  power ;"  only  let  us 
be  careful  in  all  instances,  that  we  yield  not  to  the  weakness 
of  the  flesh,  nor  listen  to  its  fair  pretences  ;  for  the  flesh  can 
do  more  than  it  says,  we  can  do  more  than  we  think  we  can ; 
and  if  we  do  some  violence  to  the  flesh,  to  our  afiairs,  and 
to  the  circumstances  of  our  fortune,  for  the  interest  of  our 
spirit,  we  shall  make  our  flesh  usefiil,  and  the  spirit  strong ; 
the  flesh  and  its  weakness  shall  no  more  be  an  objection, 
but  shall  comply,  and  co-operate,  and  serve  all  the  necessities 
of  the  spirit. 
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who  is  the  Lord  and  Father  of  spirits.  In  this  world,  we  see 
it  is  quite  contrary:  we  long  for  perishing  meat,  and  fill  our 
stomachs  with  corruption ;  we  look  after  white  and  red,  and 
the  weaker  beauties  of  the  night ;  we  are  passionate  afler 
rings  and  seals,  and  enraged  at  the  breaking  of  a  crystal; 
we  delight  in  the  society  of  fools  and  weak  persons;  we 
laugh  at  sin,  and  contrive  mischiefs ;  and  the  body  rebels 
against  the  soul,  and  carries  the  cause  against  all  its  just  pre- 
tences ;  and  our  soul  itself  is,  above  half  of  it,  earth  and 
stone,  in  its  affections  and  distempers ;  our  hearts  are  hard 
and  inflexible  to  the  softer  whispers  of  mercy  and  compas- 
sion, having  no  loves  for  any  thing  but  strange  flesh,  and 
heaps  of  money,  and  popular  noises,  for  misery  and  folly ; 
and  therefore  we  are  a  huge  way  off  from  the  kingdom  of 
God,  whose  excellences,  whose  designs,  whose  ends,  whose 
constitution,  is  spiritual  and  holy,  and  separate,  and  sublime, 
and  perfect.  Now,  between  these  two  states  of  natural  flesh 
and  heavenly  spirit,  that  is,  the  powers  of  darkness  and  the 
regions  of  light,  the  miseries  of  man  and  the  perfections  of 
God,  the  imperfection  of  nature  where  we  stand  by  our 
creation  and  supervening  follies,  and  that  state  of  felicities 
whither  we  are  designed  by  the  mercies  of  God, — there  is  a 
middle  state,  "the  kingdom  of  grace,"  wrought  for  us  by  our 
Mediator,  the  man  Christ  Jesus,  who  came  to  perfect  the 
virtue  of  religion,  and  the  designs  of  God,  and  to  reform  our 
nature,  and  to  make  it  possible  for  us  to  come  to  that  spiritual 
state  where  all  felicity  does  dwell.  The  religion  that  CSirist 
taught,  is  a  spiritual  religion;  it  designs  (so  far  as  this 
state  can  permit)  to  make  us  spiritual ;  that  is,  so  as  the 
Spirit  be  the  prevailing  ingredient.  God  must  now  be  wor- 
shipped in  spirit,  and  not  only  so,  but  with  a  fervent  spirit ; 
and  though  God  in  all  religions  did  seize  upon  the  spirit,  and 
even  under  Moses's  law  did,  by  the  shadow  of  the  ceremony, 
require  the  substantial  worship,  and,  by  cutting  off  the  flesh, 
intended  the  circumcision  of  the  heart ;  yet  because  they  were 
to  mind  the  outward  action,  it  took  off  much  from  the  inten- 
tion and  activity  of  the  spirit;  man  could  not  do  both  busily. 
And  then  they  failed  also  in  the  other  part  of  a  spiritual 
religion;  for  the  nature  of  a  spiritual  religion  k^thslmlt 
we  serve  God  with  our  hearts  and  affectioii%|< 
while  the  spirit  prevails^  we  do  not  to  evil       '^ 
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ment  converse  with  flesh  and  blood,  this  service  is  also  fer- 
Tcntf  intense,  active,  wise,  and  busy,  according  to  the  nature 
of  things  spiritual.  Now,  because  God  always  perfectly  in- 
tended it,  yet  because  he  less  perfectly  required  it  in  the  law 
of  Moses,  I  say  they  fell  short  in  both. 

For,  1.  They  so  rested  in  the  outward  action,  that  they 
thought  themselves  chaste,  if  they  were  no  adulterers,  though 
their  eyes  were  wanton  as  kids,  and  their  thoughts  polluted 
as  the  springs  of  the  wilderness,  when  a  panther  and  a 
lioness  descend  to  drink  and  lust ;  and  if  they  did  not  rob 
the  temple,  they  accounted  it  no  sin  if  they  murmured  at  the 
riches  of  religion ;  and  Josephus  reproves  Polybius,  for 
saying  that  Antiochus  was  punished  for  having  a  design  of 
sacrilege  ;  and,  therefore,  Tertullian  says  of  them,  they  were 
'*  nee  plense,  nee  adeo  timendse  disciplinsB  ad  innocentieB  ve- 
ritatem  ;'*  this  was  '^  their  righteousness"  which  Christ  said 
unless  we  will  '^  exceed,  we  shall  not  enter  into  the  kingdom 
of  heaven,"  where  all  spiritual  perfections  are  in  state  and 
excellence. 

2.  The  other  part  of  a  spiritual  worship  is  a  fervour  and 
a  holy  zeal  of  God*s  glory,  greatness  of  desire,  and  quickness 
of  action.  Of  all  this  the  Jews  were  not  careful  at  all,  except- 
ing the  zealots  amongst  them,  and  they  were  not  only  fervent 
bat  inflamed ;  and  they  had  the  earnestness  of  passion  for 
the  holy  warmth  of  religion,  and  instead  of  aa  earnest  cha- 
rity they  had  a  cruel  discipline,  and  for  fraternal  correc- 
tion they  did  destroy  a  sinning  Israelite :  and  by  both  these 
evil  states  of  religion  they  did  "  the  work  of  the  Lord  deceit- 
fully;" they  either  gave  him  the  action  without  the  heart, 
or  zeal  without  charity,  or  religion  without  zeal,  or  ceremony 
without  religion,  or  indifference  without  desires ;  and  then 
God  is  served  by  the  outward  man  and  not  the  inward ;  or 
by  part  of  the  inward  and  not  all ;  by  the  understanding  and 
not  by  the  will ;  or  by  the  will,  when  the  affections  are  cold 
and  the  body  unapt,  and  the  lower  faculties  in  rebellion,  and 
the  superior  in  disorder,  and  tho  work  of  God  is  left  im- 
perfect, and  our  persons  ungracious,  and  our  ends  unac- 
quired, and  the  state  of  a  spiritual  kingdom  not  at  all  set 
Ibrward  towards  any  hope  or  possibility  of  being  obtained. 
'All  this  Christ  came  to  mend ;  and  by  his  laws  did  make 
uL^  .    provision  that  God  should  be  served  eiil\Te\^  ^  ^^^ox^\xv^  «^ 
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Qod  always  designed;  and  accordingly  required  by  liis  pro^ 
phetSy  and  particularly  in  roy  text,  that  his  work  be  done 
sincerely,  and  our  duty  with  great  affiBCtion ;  and  by  these  two 
provisions  both  the  intention  and  the  extension  are  secured; 
our  duty  shall  be  entire,  and  it  shall  be  perfect;  we  shall  be 
neither  lame  nor  cold,  without  a  limb,  nor  without  natural 
heat;  and  then  *'  the  work  of  the  Lord  will  prosper  in  our 
hands :"  but  if  we  fail  in  either,  we  do  ^^  the  Lord's  work 
deceitfully,"  and  then  we  are  accursed.  For  so  saith  the 
Spirit  of  God,  *^  Cursed  be  he  that  doeth  the  work  of  the  Lord 
deceitfully." 

Here,  then,  is  the  duty  of  us  all:'  L  God  requires  of  us 
to  serve  him  with  an  integral,  entu-e,  or  a  whole  worship  and 
religion.  IL  God  requires  of  us  to  serve  him  with  earnest 
and  intense  affections ;  the  entire  purpose  of  both  which  I 
shall  represent  in  its  several  parts  by  so  many  propositions. 
IIL  I  shall  consider  concerning  the  measures  of  zeal  and  its 
inordinations. 

1 .  He  that  serves  God  with  the  body  without  the  soul 
serves  God  deceitfully.  ^^  My  son,  give  me  thy  heart ; "  and 
though  I  cannot  think  that  nature  was  so  sacramental,  as  to 
point  out  the  holy  and  mysterious  Trinity  by  the  triangle  of 
the  heart,  yet  it  is  certain  that  the  heart  of  man  is  Grod's  spe- 
cial portion,  and  every  angle  ought  to  point  out  towards  him 
directly ;  that  is,  the  soul  of  man  ought  to  be  presented  to 
God,  and  given  him  as  an  oblation  to  the  interest  of  his 
service. 

1.  For,  to  worship  God  with  our  souls  confesses  one  of 
his  glorious  attributes ;  it  declares  him  to  be  the  searcher  of 
hearts,  and  that  he  reads  the  secret  purposes,  and  beholds  the 
smallest  arrests  of  fancy,  and  bends  in  all  the  flexures  and 
intrigues  of  crafty  people ;  and  searches  out  every  plot  and 
trifling  conspiracy  against  him,  and  against  ourscdves,  and 
against  our  brethren. 

2.  It  advances  the  powers  and  concernments  of  his  pro- 
vidence, and  confesses  all  the  affairs  of  men,  all  their  ca- 
binets and  their  nightly  counsels,  their  snares  and  two-edged 
mischiefs,  to  be  overruled  by  him;  for  what  he  sees  he 
judges,  and  what  he  judges  he  rules,  and  what  he  rules  must 
turn  to  his  glory;  and  of  this  glory  he  reflects  rays  and  inflii- 

ences  upon  bia  servants,  and  it  shall  also 
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3.  This  service  distinguishes  our  duty  towards  God  from 
all  our  conversation  with  man,  and  separates  the  Divine  com- 
mandments from  the  imperfect  decrees  of  princes  and  repub- 
lics :  for  these  are  satisfied  by  the  outward  work,  and  cannot 
take  any  other  cognizance  of  the  heart,  and  the  will  of  man, 
but  as  himself  is  pleased  to  signify.  He  that  wishes  the 
^'fiscns"  empty,  and  that  all  the  revenues  of  the  crown  were 
m  his  coundng-house,  cannot  be  punished  by  the  laws,  un- 
less himself  become  his  own  traitor  and  accuser ;  and  there- 
fore what  man  cannot  discern,  he  must  not  judge,  and  must 
not  require.  But  God  sees  it,  and  judges  it,  and  requires  if, 
and  therefore  reserves  this  as  his  own  portion,  and  the  chief- 
est  feudal  right  of  his  crown. 

4.  He  that  secures  the  heart,  secures  all  the  rest;  because 
this  is  the  principle  of  all  the  moral  actions  of  the  whole 
man,  and  the  hand  obeys  this,  and  the  feet  walk  by  its  pre* 
scriptions;  we  eat  and  drink  by  measures  which  the  soul  de- 
sires and  limits :  and  though  the  natural  actions  of  men  are 
not  subject  to  choice  and  rule,  yet  the  animal  actions  are 
nnder  discipline ;  and  although  it  cannot  be  helped  that  we 
shall  desire,  yet  our  desires  can  receive  measures,  and  the 
laws  of  circumstances,  and  be  reduced  to  order,  and  nature 
be  changed  into  grace,  and  the  actions  animal  (such  as  are 
eating,  drinking,  laughing,  weeping,  &c.)  shall  become  ac- 
tions of  religion  ;  and  those  that  are  simply  natural  (such  as, 
being  hungry  and  thirsty)  shall  be  adopted  into  the  retinue 
of  religion,  and  become  religious  by  being  ordered  or  chas- 
tised, or  suffered  or  directed ;  and  therefore  God  requires 
the  heart,  because  he  requires  all ;  and  all  cannot  be  secured, 
without  the  principle  be  enclosed.  But  he  that  seals  up  a 
fountain,  may  drink  up  all  the  waters  alone,  and  may  best 
appoint  the  channel  where  it  shall  run,  and  what  grounds  it 
shall  refresh. 

6.  That  I  may  sum  up  many  reasons  in  one :  God  by 
requiring  the  heart  secures  the  perpetuity  and  perseverance  of 
our  duty,  and  its  sincerity,  and  its  integrity,  and  its  perfec- 
tion :  for  so  also  God  takes  account  of  little  things;  it  being 
all  one  in  the  heart  of  man,  whether  maliciously  it  omits  a 
duty  in  a  small  instance,  or  in  a  great ;  for  although  the  ex- 
pression hath  variety  and  degrees  in  it,  in  relation  to  those 
purposes  of  usefulness  and  charity  whither  Oo^  die'^Y^ws^  W^ 
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jet  the  obedience  and  disobedience  are  all  one,  and  shall  be 
equally  accounted  for ;  and,  therefore,  the  Jew  Tryphon  dis- 
puted against  Justin,  that  the  precepts  of  the  Gospel  were 
impossible  to  be  kept,  because  it,  also  requiring  the  heart  of 
man^  did  stop  every  egression  of  disorders  :  for  making  the 
root  holy  and  healthful,  as  the  balsam  of  Judea,  or  the  drops 
of  manna  in  the  evening  of  the  Sabbath  ;  it  also  causes  that 
nothing  spring  thence  but  gums  fit  for  incense,  and  oblations 
for  the  altar  of  propitiation,  and  a  cloud  of  perfume  fit  to 
make  atonement  for  our  sins ;  and  being  united  to  the  great 
sacrifice  of  the  world,  to  reconcile  God  and  man  together. 
Upon  these  reasons  you  see  it  is  highly  fit  that  God  should 
require  it,  and  that  we  should  pay  the  sacrifice  of  our  hearts; 
and  not  at  all  think  that  God  is  satisfied  with  the  work  of 
the  hands,  when  the  affections  of  the  heart  are  absent.  He 
that  prays  because  he  would  be  quiet,  and  would  fain  be  quit 
of  it,  and  communicates  for  fear  of  the  laws,  and  comes  to 
church  to  avoid  shame,  and  gives  alms  to  be  eased  of  an 
importunate  beggar,  or  relieves  his  old  parents  because  they 
will  not  die  in  their  time,  and  provides  for  his  children  lest 
he  be  compelled  by  laws  and  shame,  but  yet  complains  of 
the  charge  of  God's  blessings ;  this  man  is  a  servant  of  the 
eyes  of  men,  and  offers  parchment  or  a  white  skin  in  sacri- 
fice, but  the  flesh  and  the  inwards  he  leaves  to  be  consumed 
by  a  stranger  fire.  And,  therefore,  this  is  a  deceit  that  robs 
God  of  the  best,  and  leaves  that  for  religion  which  men  pare 
off :  it  is  sacrilege,  and  brings  a  double  curse. 

2.  He  that  serves  God  with  the  soul  without  the  body, 
when  both  can  be  conjoined,  '*  doth  the  work  of  the  Lord  de- 
ceitfully." Paphnutius,  whose  knees  were  cut  for  the  testi- 
mony of  Jesus,  was  not  obliged  to  worship  with  the  humble 
flexures  of  the  bending  penitents:  and  blind  Bartimeus  could 
not  read  the  holy  lines  of  the  law,  and  therefore  that  part  of 
the  work  was  not  his  duty  ;  and  God  shall  not  call  La^rus 
to  account  for  not  giving  alms,  nor  St.  Peter  and  St.  John 
for  not  giving  silver  and  gold  to  the  lame  man,  nor  Epaphro- 
ditus  for  not  keeping  his  fasting-days  when  he  had  his  sick- 
ness. But  when  God  hath  made  the  body  an  apt  minister  to 
the  soul,  and  hath  given  money  for  alms,  and  power  to  pro- 
tect the  oppressed,  and  knees  to  serve  in  prayer,  and  hands 
to  serve  our  needs,  then  the  soul  alone  is  not  to  work  ;  bat 
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as  Bachel  gave  her  maid  to  Jacob,  and  she  bore  children  to 
her  lord  upon  her  mistress's  knees ;  and  the  children  were 
reckoned  to  them  both,  because  jthe  one  had  fruitful  desires, 
and  the  other  a  fruitful  womb :  so  must  the  body  serve  the 
needs  of  the  spirit;  that  what  the  one  desires  the  other  may 
effect,  and  the  conceptions  of  the  soul  may  be  the  produc- 
tions of  the  body,  and  the  body  must  bow  when  the  soul  wor- 
ships^and  the  hand  must  help  when  the  soul  ])itics,  and  both 
t<^ether  do  the  work  of  a  holy  religion.  The  body  alone  can 
ne^er  serve  God  without  the  conjunction  and  preceding  act 
of  the  soul ;  and  sometimes  the  soul  without  the  body  is 
imperfect  and  vain ;  for  in  some  actions  there  is  a  body  and 
a  spirit,  a  material  and  a  spiritual  part :  and  when  the  action 
hath  the  same  constitution  that  a  man  hath,  without  the  act 
of  both,  it  is  as  imperfect  as  a  dead  man;  the  soul  cannot 
produce  the  body  of  some  actions  any  more  than  the  body 
can  pat  life  into  it ;  and  therefore  an  ineffective  pity  and  a 
lazy  counsel,  an  empty  blessing  and  gay  words,  are  but 
deceitful  charity. 

Quod  peto,  da,  Cai ;  nonpeto  consilium. — Mart,  ii.  SO. 

He  that  gave  his  friend  counsel  to  study  the  law,  when  he 
desired  to  borrow  twenty  pounds,  was  not  so  friendly  in  his 
counsel  as  he  was  useless  in  his  charity :  spiritual  acts  can 
cure  a  spiritual  malady,  but  if  my  body  needs  relief,  ]>ecause 
you  cannot  feed  me  with  diagrams,  or  clothe  me  with  Euclid's 
"  Elements,"  you  must  minister  a  real  supply  by  a  corporal 
charity  to  my  corporal  necessity.  This  proposition  is  not  only 
useful  in  the  doctrine  of  charity,  and  the  virtue  of  religion, 
but  in  the  professions  of  faith,  and  requires  that  it  be  public, 
open,  and  ingenuous.  In  mattci*s  of  necessary  duty  it  is  not 
sufficient  to  have  it  to  ourselves,  but  we  must  also  have  it  to 
Qodf  and  all  the  world ;  and  as  in  the  heart  we  believe,  so 
by  the  mouth  we  confess,  unto  salvation,  lie  is  an  ill  man 
that  is  only  a  Christian  in  his  heart,  and  is  not  so  in  his 
profession  and  publications  ;  and  as  your  heart  must  not  be 
wanting  in  any  good  professions  and  pretences,  so  neither 
must  public  profession  be  wanting  in  every  good  and  neces- 
sary persuasion.  The  faith  and  the  cnuse  of  God  must  be 
owned  publicly;  for  if  it  be  the  cause  of  God,  it  will  never 
bring  us  to  shame.     I  do  not  say,  whatevex  \vv>.  VVw^jl  wq, 

VOL,  V.  ^ 
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must  tell  it  to  all  the  world,  much  less  at  all  times^  and  in 
all  circumstances ;  but  we  must  never  deny  that  which  we 
believe  to  be  the  cause  of  Ood  in  such  drcumstances  in  which 
we  can  and  ought  to  glorify  him.  But  this  extends  also  to 
other  instances.  He  that  swears  a  false  oath  with  his  lips, 
and  unswears  it  with  his  heart,  hath  deceived  one  more  than 
he  thinks  for ;  himself  is  the  most  abused  person  :  and  when 
my  action  is  contrary  to  men,  they  will  reprove  me;  but 
when  it  is  against  my  own  persuasion,  I  cannot  but  reprove 
myself;  and  am  witness,  and  accuser,  and  party,  and  guilty, 
and  then  God  is  the  judge,  and  his  anger  will  be  a  fierce 
executioner,  because  we  do  the  Lord's  work  deceitfully. 

3.  They  are  '*  deceitful  in  the  Lord's  work"  that  reserve 
one  faculty  for  sin,  or  one  sin  for  themselves,  or  one  action 
to  please  their  appetite,  and  many  for  religion.  Rabbi  Kim- 
chi  taught  his  scholars,  ^'  Cogitationem  pravam  Deus  non 
habet  vice  facti,  nisi  concepta  fuerit  in  Dei  fidem  et  religio- 
nem; — That  God  is  never  angry  with  an  evil  thought, 
unless  it  be  a  thought  of  apostasy  from  the  Jews'  religion ;" 
and,  therefore,  provided  that  men  be  severe  and  close  in  their 
sect  and  party,  they  might  roll  in  lustful  thoughts ;  and  the 
torches  they  light  up  in  the  temple  might  smoke  with  anger 
at  one  end  and  lust  at  the  other,  so  they  did  not  flame  out 
in  egressions  of  violence  and  injustice,  in  adulteries  and  fouler 
complications  :  nay,  they  would  give  leave  to  some  degrees 
of  evil  actions ;  for  R.  Moses  and  Selomoh  taught,  that  if  the 
most  part  of  the  man's  actions  were  holy  and  just,  though  in 
one  he  sinned  often,  yet  the  greater  ingredient  should  pre- 
vail, and  tbe  number  of  good  works  should  outweigh  the 
lesser  account  of  evil  things  ;  and  this  pharisaical  righteous- 
ness is  too  frequent  even  among  Christians.  For  who  almost 
is  there  that  does  not  count  fairly  concerning  himself,  if  he 
reckons  many  virtues  upon  tbe  stock  of  his  religion,  and  but 
one  vice  upon  the  stock  of  his  infirmity ;  half  a  dozen  to 
God,  and  one  for  his  company  or  his  friend,  his  education 
or  his  appetite  ?  And  if  he  hath  parted  from  his  folly,  yet 
he  will  remember  the  flesh-pots,  and  please  himself  with  a 
fantastic  sin,  and  call  it  home  through  the  gates  of  his  me- 
mory, and  place  it  at  the  door  of  fancy,  that  there  he  may 
behold  it,  and  consider  concerning  what  he  hath  parted 
wjtha),  out  of  the  fears  and  terrors  of  religion,  and  a  necessary 
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unaToidable  conscience.  Do  not  many  men  go  from  sin  to 
sin,  even  in  their  repentance  1  They  go  backward  from  sin 
to  sin,  and  change  their  crime  as  a  man  changes  his  uneasy 
load,  and  shakes  it  off  from  one  shoulder  to  support  it  with 
the  other.  How  many  severe  persons,  virgins,  and  widows, 
are  so  pleased  with  their  chastity,  and  their  abstinence  even 
from  lawfril  mixtures,  that  by  this  means  they  fall  into  a 
worse  pride?  Insomuch  that  I  remember  St.  Augustine 
said,  **  Audeo  dicere  superbis  continentibus  expedit  cadere ; — 
•*  They  that  are  chaste  and  proud,  it  is  sometiuies  a  remedy 
for  them  to  fall  into  sin,'*  and  by  the  shame  of  lust  to  cure 
the  devil  of  pride,  and  by  the  sin  of  the  body  to  cure  the 
worser  evils  of  the  spirit ;  and  therefore  he  adds,  that  he  did 
believe  God,  in  a  severe  mercy,  did  permit  the  barbarous  na- 
tions breaking  in  upon  the  Roman  empire,  to  violate  many 
Tirgins  professed  in  cloisters  and  religious  families  to  be  as  a 
mortification  of  their  pride,  lest  the  accidental  advantages  of 
a  continent  life  should  bring  them  into  the  certain  miseries 
of  a  spiritual  death,  by  taking  away  their  humility,  which 
was  more  necessary  than  their  virgin  state  :  it  is  not  a  cure 
that  men  may  use,  but  God  permits  it  sometimes  with  greater 
safety  through  his  wise  conduct  and  overruling  providence. 
St.  Peter  was  safer  by  his  fall  (as  it  fell  out  in  the  event  of 
things)  than  by  his  former  confidence.  Man  must  never 
cure  a  sin  by  a  sin  ;  but  he  that  brings  good  out  of  our  evil,  he 
can  when  he  please.  But  I  speak  it,  to  represent  how 
deceitfully  many  times  we  do  the  work  of  the  Lord.  We 
reprove  a  sinning  brother,  but  do  it  with  a  pompous  spirit ; 
we  separate  from  scandal,  and  do  it  with  glory,  and  a  gaudy 
heart ;  we  are  charitable  to  the  poor,  but  will  not  forgive  our 
unkind  enemies ;  or,  we  pour  relief  into  their  bags,  but  we 
please  ourselves  and  drink  drunk,  and  hope  to  commute  with 
God,  giving  the  fruit  of  our  labours  or  effluxes  of  money  for 
the  sin  of  our  souls  :  and  upon  this  account  it  is,  that  two  of 
the  noblest  graces  of  a  Christian  are  to  very  ujany  persons 
made  a  savour  of  death,  though  they  were  intended  for  the 
beginning  and  the  promotion  of  an  eternal  life ;  and  those 
are  fiuth  and  charity.  Some  men  think  if  they  have  faith,  it 
is  enough  to  answer  all  the  accusations  of  sin,  which  our 
consciences  or  the  devils  make  against  us :  if  I  be  a  wanton 
person,  yet  my  faith  shall  hide  it,  and  faith  shaU  con^t  >\\^ 
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follies  of  drunkenness^  and  I  may  all  my  life  rely  upon  faith, 
at  last  to  quit  my  scores.  For  he  that  is  most  careful  is  not 
innocent,  but  must  be  saved  by  faith ;  and  he  that  is  least 
careful  may  have  faith^  and  that  will  save  him.  But  because 
these  men  mistake  concerning  faith,  and  consider  not  that 
charity  or  a  good  life  is  a  part  of  that  faith  that  saves  us, 
they  hope  to  be  saved  by  the  word,  they  fill  their  bellies  with 
the  story  of  Trimalcion's  banquet,  and  drink  drunk  with  the 
news  of  wine  ;  they  eat  shadows,  and  when  they  are  drown- 
ing, catch  at  the  image  of  the  trees,  which  hang  over  the 
water,  and  are  reflected  from  the  bottom. 

But  thus  many. men  do  with  charity ;  *'  Give  alms  and  all 
things  shall  be  clean  unto  you,"  said  our  blessed  Saviour : 
and,  therefore,  many  keep  a  sin  alive,  and  make  account  to 
pay  for  it,  and  God  shall  be  put  to  relieve  his  own  poor  at 
the  price  of  the  sin  of  another  of  his  servants;  charity  shall 
take  lust  or  intemperance  into  protection,  and  men  will  not 
be  kind  to  their  brethren,  unless  they  will  be  also  at  the 
same  time  unkind  to  God.  I  have  understood  concerning 
divers  vicious  persons,  that  none  have  been  so  free  in  their 
donatives  and  offerings  to  religion  and  the  priest  as  they: 
and  the  hospitals  that  have  been  built,  and  Ihe  highways 
mended  at  the  price  of  souls,  are  too  many  for  Christendom 
to  boast  of  in  behalf  of  charity.  But  as  others  mistake  con- 
cerning faith,  so  these  do  concerning  its  twin  sister.  The 
first  had  faith  without  charity,  and  these  have  charity  with- 
out hope  ;  '*  For  every  one  that  hath  this  hope,"  that  is,  the 
hope  of  receiving  the  glorious  things  of  God  promised  in  the 
Gospel,  '*  purifies  himself  even  as  God  is  pure;", faith  and 
charity,  too,  must  both  suppose  repentance  ;  and  repentance 
is  the  abolition  of  the  whole  body  of  sin,  the  purification  of 
the  whole  man.  But  the  sum  of  the  doctrine  and  case  of 
conscience  in  this  particular  is  this. 

1.  Charity  is  a  certain  cure  of  sins  that  are  past,  not  that 
are  present. — He  that  repents  and  leaves  his  sin,  and  then 
relieves  the  poor,  and  pays  for  his  folly  by  a  diminution  of 
his  own  estate,  and  the  supplies  of  the  poor,  and  his  minis- 
tering to  Christ's  poor  members,  turns  all  his  former  crimes 
into  holiness  :  he  purges  the  stains  and  makes  amends  for 
his  folly,  and  commutes  for  the  baser  pleasure  with  a  more 
Doblc  usage:  so  said  Daniel  to  Nebuchadnezzar,  "  Break  off 
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thy  sins  by  righteousness,  and  thine  iniquities  by  shewing 
mercy  to  the  poor  :"*  first  be  just,  and  then  be  charitable  ; 
for  it  is  pity,  alms, — which  is  one  of  the  noblest  services  of 
God,  and  the  greatest  mercy  to  thy  brother, — should  be  spent 
upon  sin,  and  thrown  away  upon  folly. 

2.  Faith  is  the  remedy  of  all  our  evils ;  but  then  it  is 
never  of  force,  but  when  we  either  have  endeavoured  or 
undertaken  to  do  all  good  ;  this  in  baptism,  that  after  :  faitli 
and  repentance  at  first ;  aud  faith  and  charity  at  last ;  and, 
because  we  fail  often  by  infirmity,  and  sometimes  by  inad- 
vertency ;  sometimes  by  a  surprise  and  often  by  omission ; 
and  all  this  even  in  the  midst  of  a  sincere  endeavour  to  live 
justly  and  perfectly ;  therefore  the  passion  of  our  Lord  pays 
for  this,  and  faith  lays  hold  upon  that.  But  without  a  hearty 
and  sincere  intent,  and  vigorous  prosecution  of  all  the  parts 
of  our  duty,  faith  is  but  a  word,  not  so  much  as  a  cover  to  a 
naked  bosom,  nor  a  pretence  big  enough  to  deceive  persons 
that  are  not  willing  to  be  cozened. 

3.  The  bigger  ingredient  of  virtue  and  evil  actions  will 
prevail,  but  it  is  only  when  virtue  is  habitual,  and  sins  are 
single,  interrupted,  casual,  and  seldom,  without  clioice  and 
without  afiection  ;  that  is,  when  our  repentance  is  so  timely, 
that  it  can  work  for  God  more  than  we  served  under  the 
tyranny  of  sin  ;  so  that  if  you  will  account  the  whole  life  of 
man,  the  rule  is  good,  and  the  greater  ingredient  shall  pre- 
vail ;  and  he  shall  certainly  be  pardoned  and  excepted,  whose 
life  is  so  reformed,  whose  repentance  is  so  active,  whose 
return  is  so  early,  that  he  hath  given  bigger  portions  to  God 
than  to  God's  enemy.  But  if  we  account  so  as  to  divide  the 
measures  in  present  possession,  the  bigger  part  cannot  pre- 
vail :  a  small  or  a  seldom  sin  spoils  not  the  sea  of  piety ; 
but  when  the  affection  is  divided,  a  little  ill  destroys  the 
whole  body  of  good.  The  cup  in  a  man's  right  hand  must  be 
Ax^arog  xixi^atffimi,  it  must  be  "  pure,  although  it  be  min- 
gled;" that  is,  the  whole  affection  must  be  for  God,  that 
must  be  pure  and  unmingled  ;  if  sin  mingles  in  seldom  and 
unapproved  instances,  the  drops  of  water  are  swallowed  up 
with  a  whole  vintage  of  piety,  and  the  bigger  ingredient  is 
the  prevailing.  In  all  other  cases  it  is  not  so  :  for  one  sin 
that  we  choose  and  love  and  delight  in,  will  not  be  excused 

*Dan.  ir.  27. 
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by  twenty  virtues :  and  as  one  broken  link  dissolves  the  union 
of  the  whole  chain,  and  one  jarring  untuned  string  spoils  the 
whole  music,  so  is  every  sin  that  seizes  upon  a  portion  of 
our  affections ;  if  we  love  one,  that  one  destroys  the  accept- 
ation of  all  the  rest :  and  as  it  is  in  faith,  so  it  is  in  charity. 
He  that  is  a  heretic  in  one  article,  hath  no  saving  faith  in 
the  whole ;  and  so  does  every  vicious  habit,  or  unreformed 
sin,  destroy  the  excellence  of  the  grace  of  charity ;  a  wilful 
error  in  one  article  is  heresy,  and  every  vice  in  one  instance 
is  malice,  and  they  are  perfectly  contrary,  and  a  direct  dark- 
ness to  the  two  eyes  of  the  soul,  faith  and  charity. 

4.  There  is  one  deceit  more  yet,  in  the  matter  of  the  ex- 
tension of  our  duty,  destroying  the  integrity  of  its  constitu- 
tion :  for  they  do  the  work  of  God  deceitfully,  who  think  God 
sufficiently  served  with  abstinence  from  evil,  and  converse 
not  in  the  acquisition  and  pursuit  of  holy  charity  and  reli- 
gion. This  Clemens  Alexandrinus  affirms  of  the  Pharisees; 
they  were  ^grA  arroyriv  xaxuv  dixatovfitvoi^  they  hoped  to  be 
"justified  by  abstinence  from  things  forbidden;"  but  if  we 
will  be  /3a(r/X/xo/,  "  sons  of  the  kingdom,"  we  must  /urA  rng  U 

rourotg  rsXgtdjffiug  %ai  t6v  'rXritfiov  ayacrav,  xa/  iuf^ytrsTv ;    besides 

this,  and  **  supposing  a  proportionable  perfection  in  such  an 
innocence,  we  must  love  our  brother  and  do  good  to  him," 
and  glorify  God  by  a  holy  religion,  in  the  communion  of 
saints,  in  faith  and  sacraments,  in  alms  and  counsel,  in  for- 
givenesses and  assistances.  '*  Flee  from  evil,  and  do  the 
thing  that  is  good,  and  dwell  for  evermore,"  said  the  Spirit 
of  God  in  the  Psalms  :  and  St.  Peter,  "  Having  escaped  the 
corruption  that  is  in  the  world  through  lust,  give  all  diligence 
to  add  to  your  faith  virtue,  to  virtue  patience,  to  patience 
godliness,  and  brotherly  kindness,  and  charity  :"  many  per- 
sons think  themselves  fairly  assoiled,  because  they  are  no 
adulterers,  no  rebels,  no  drunkards,  not  of  scandalous  lives  ; 
in  the  meantime,  like  the  Laodiceans,  they  are  "  naked  and 
poor;"  they  have  no  catalogue  of  good  things  registered  in 
heaven,  no  treasures  in  the  repositories  of  the  poor,  neither 
have  the  poor  often  prayed  concerning  them,  "  Lord,  remem- 
ber thy  servants  for  this  thing  at  the  day  of  judgment."  A 
negative  religion  is  in  many  things  the  effects  of  laws,  and 
the  appendage  of  sexes^  the  product  of  educatioii,  the  issues 
of  company  and  of  the  public,  or  the  daiiidhif|r,:4illir  md 
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natural  modesty,  or  their  temper  and  constitution,  and  civil 
relations,  common  fame,  or  necessary  interest.  Few  women 
swear  and  do  the  debaucheries  of  drunkards ;  and  they  are 
guarded  from  adulterous  complications  by  spies  and  shame, 
by  fear  and  jealousy,  by  the  concernment  of  families,  and 
reputation  of  their  kindred,  and,  therefore,  they  are  to  account 
with  God  beyond  this  civil  and  necessary  innocence,  for 
humility  and  patience,  for  religious  fancies  and  tender  con- 
sciences, for  tending  the  sick  and  dressing  the  poor,  for 
governing  their  house  and  nursing  their  children ;  and  so  it 
is  in  every  state  of  life.  When  a  prince  or  prelate,  a  noble 
and  a  rich  person,  hath  reckoned  all  his  immunities  and 
degrees  of  innocence  from  those  evils  that  are  incident  to 
inferior  persons,  or  the  worse  sort  of  their  own  order,  they  do 
"the  work  of  the  Lord,"  and  their  own  too,  very  **  deceitfully," 
unless  they  account  correspondences  of  piety  to  all  their 
powers  and  possibilities  :  they  are  to  reckon  and  consider  con- 
cerning what  oppressions  they  have  relieved,  what  causes  and 
what  fatherless  they  have  defended,  how  the  work  of  God  and 
of  religion,  of  justice  and  charity,  hath  thrived  in  their  hands. 
If  they  have  made  peace,  and  encouraged  religion  by  their  ex- 
ample and  by  their  laws,  by  rewards  and  collateral  encourage- 
ments ;  if  they  have  been  zealous  for  God  and  for  religion ;  if 
they  have  employed  ten  talents  to  the  improvement  of  God*s 
bank,  then  they  have  done  God's  work  faithfully  :  if  they  ac- 
count otherwise,  and  account  only  by  ciphers  and  negatives, 
they  can  expect  only  the  rewards  of  innocent  slaves ;  they  shall 
escape  the  *'  furca"  and  the  wheel,  the  torments  of  lustful  per- 
sons, and  the  crown  of  flames,  that  is  reserved  for  the  ambitious ; 
or  they  shall  be  not  gnawn  with  the  vipers  of  the  envious,  or 
the  shame  of  the  ungrateful;  but  they  can  never,  upon  this 
account,  hope  for  the  crowns  of  martyrs,  or  the  honourable 
rewards  of  saints,  the  coronets  of  virgins,  and  chaplets  of 
doctors  and  confessors :  and  though  murderers  and  lustful 
persons,  the  proud  and  the  covetous,  the  heretic  and  schis- 
matic, are  to  expect  flames  and  scorpions,  pains  and  smart 
('*  pcenam  sensus,"  the  schools  call  it) ;  yet  the  lazy  and  the  im- 
perfect, the  harmless  sleeper  and  the  idle  worker,  shall  have 
**pcenam  damni,"  the  loss  of  all  his  hopes,  and  the  dishonours  of 
the  loss ;  and  in  the  sum  of  aifairs  it  will  be  no  great  differ- 
whether  we  have  loss  or  pain,  because  iWte  cwcv\i^  w^ 
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greater  pain  imaginable  than  to  lose  the  sight  of  God  to 
eternal  ages. 

5.  Hither  are  to  be  reduced  as  deceitful  workers,  those 
that  promise  to  God,  but  mean  not  to  pay  what  they  once  in- 
tended; people  that  are  confident  in  the  day  of  ease,  and  fail 
in  the  danger ;  they  that  pray  passionately  for  a  grace,  and  if 
it  be  not  obtained  at  that  price  go  no  further,  and  never  con- 
tend in  action  for  what  they  seem  to  contend  in  prayer ;  such 
as  delight  in  forms  and  outsides,  and  regard  not  the  substance 
and  design  of  every  institution  ;  that  think  it  a  great  sin  to 
taste  bread  before  the  receiving  the  Holy  Sacrament,  and  yet 
come  to  communicate  with  an  ambitious  and  revengeful  soul; 
that  make  a  conscience  of  eating  flesh,  but  not  of  drunken- 
ness ;  that  keep  old  customs  and  old  sins  together ;  that  pre- 
tend one  duty  to  excuse  another,  religion  against  charity, 
or  piety  to  parents  against  duty  to  God,  private  promises 
against  public  duty,  the  keeping  of  an  oath  against  breaking 
of  a  commandment,  honour  against  modesty,  reputation 
against  piety,  the  love  of  the  world  in  civil  instances  to  coun- 
tenance enmity  against  God  ; — these  are  the  deceitful  workers 
of  God's  work  :  they  make  a  schism  in  the  duties  of  religion 
and  a  war  in  heaven  worse  than  that  between  Michael  and 
the  dragon  ;  for  they  divide  the  Spirit  of  God,  and  distin- 
guish his  commandments  into  parties  and  factions ;  by  seek- 
ing an  excuse,  sometimes  they  destroy  the  integrity  and 
perfect  constitution  of  duty,  or  they  do  something  whereby 
the  effect  and  usefulness  of  the  duty  is  hindered.  Concerning 
all  which  this  only  can  be  said,  they  who  serve  God  with  a 
lame  sacrifice  and  an  imperfect  duty,  defective  in  its  consti- 
tuent parts,  can  never  enjoy  God ;  because  he  can  never  be 
divided :  and  though  it  be  better  to  enter  into  heaven  with 
one  foot,  and  one  eye,  than  that  both  should  be  cast  into  hell, 
because  heaven  can  make  recompense  for  this  loss ;  yet 
nothing  can  repair  his  loss  who  for  being  lame  in  his  duty- 
shall  enter  into  hell,  where  nothing  is  perfect,  but  the  mea- 
sures and  duration  of  torment,  and  they  both  are  next  to 
infinite. 
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SERMON  XIII. 

PART  II. 

II.  The  next  inquiry,  is  into  the  intention  of  our  duty:  and 
here  it  will  not  be  amiss  to  change  the  word  *'  fraudulenter," 
or  **  dolose,"  into  that  which  some  of  the  Latin  copies  do 
use,  *' Maledictus,  qui  facit  opus  Dei  negligenter ; — Cursed 
is  he  that  doeth  the  work  of  the  Lord  negligently^  or  re- 
missly :"  and  it  implies,  that  as  our  duty  must  be  whole,  so  it 
mast  be  fervent ;  for  a  languishing  body  may  have  all  its 
parts,  and  yet  be  useless  to  many  purposes  of  nature :  and 
yon  may  reckon  all  the  joints  of  a  dead  man,  but  the  heart 
is  cold,  and  the  joints  are  stiff  and  fit  for  nothing  but  for  the 
little  people  that  creep  in  graves.  And  so  are  very  many 
men  :  if  you  sum  up  the  accounts  of  their  religion,  they  can 
reckon  days  and  months  of  religion,  various  offices,  charity 
and  prayers,  reading  and  meditation,  faith  and  knowledge, 
catechism  and  sacraments,  duty  to  God  and  duty  to  princes, 
paying  debts  and  provision  for  children,  confessions  and 
tears,  discipline  in  families,  and  love  of  goo4  people ;  and, 
it  may  be,  you  shall  not  reprove  their  numbers,  or  find  any 
lines  unfilled  in  their  tables  of  accounts ;  but  when  you  have 
handled  all  this  and  considered,  you  will  find  at  last  you 
have  taken  a  dead  man  by  the  hand,  there  is  not  a  finger 
wanting,  but  they  are  stiff  as  icicles,  and  without  fiexure  as 
the  legs  of  elephants :  such  are  they  whom  St.  Bernard 
describes.  Whose  spiritual  joy  is  allayed  with  tediousness, 
whose  compunction  for  sins  is  short  and  seldom,  whose 
thoughts  are  animal  and  their  designs  secular,  whose  reli- 
gion is  lukewarm  ;  their  obedience  is  without  devotion,  their 
discourse  without  profit,  their  prayer  without  intention  of 
heart,  their  reading  without  instruction,  their  meditation  is 
without  spiritual  advantages,  and  is  not  the  commencement 
and  strengthening  of  holy  purposes;  and  they  are  such 
whom  modesty  will  not  restrain,  nor  reason  bridle,  nor  dis- 
cipline correct,  nor  the  fear  of  death  and  hell  can  keep  from 
yielding  to  the  imperiousness  of  a  foolish  lust,  that  dis- 
lumonrs  a  man's  understanding,  and  makes  his  reason,  in 
HiMMfBiost  glories,  to  be  weaker  than  tU^d\&CQ\vE%^  qI^ 
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girl,  and  the  dreams  of  the  night.  In  every  action  of  religion 
God  expects  such  a  warmth  and  a  holy  fire  to  go  along, 
that  it  may  be  able  to  enkindle  the  wood  upon  the  altar,  and 
consume  the  sacrifice;  but  God  bates  an  indifferent  spuit. 
Earnestness  and  vivacity,  quickness  and  delight,  perfect 
choice  of  the  service,  and  a  delight  in  the  prosecution,  is  all 
that  the  spirit  of  a  man  can  yield  towards  his  religion :  the 
outward  work  is  the  effect  of  the  body ;  but  if  a  man  does 
it  heartily  and  with  all  his  mind,  then  religion  hath  wings 
and  moves  upon  wheels  of  fire ;  and,  therefore,  when  our 
blessed  Saviour  made  those  capitulars  and  canons  of  religion, 
to  "love  God,"  and  to  "  love  our  neighbour;"  besides,  that 
the  material  part  of  the  duty,  "  love,"  is  founded  in  the  spirit, 
as  its  natural  seat,  he  also  gives  three  words  to  involve  the 
spirit  in  the  action,  and  but  one  for  the  body :  **  Thou  shalt 
love  the  Lord  thy  God  with  all  thine  heart,  and  with  all  thy 
soul,  and  with  all  thy  mind ;"  and,  lastly,  "  with  all  thy 
strength ;"  this  brings  in  the  body  too,  because  it  hath  some 
strength,  and  some  significations  of  its  own;  but  heart  and 
soul  and  mind  mean  all  the  same  thing,  in  a  stronger  and 
more  earnest  expression ;  that  is,  that  we  do  it  hugely,  as 
much  as  we  can,  with  a  clear  choice,  with  a  resolute  un- 
derstanding, with  strong  affections,  with  great  diligence : 
**  Enerves  animos  odisse  virtus  solet ; — Virtue  hates  weak 
and  ineffective  minds,"  and  tame  easy  prosecutions ;  Lori- 
pedes,  people  whose  arm  is  all  flesh,  ''whose  foot  is  all 
leather,'*  and  an  unsupporting  skin ;  they  creep  like  snakes, 
and  pursue  the  noblest  mysteries  of  religion,  as  Naaman  did 
the  mysteries  of  Rimmon,  only  in  a  compliment,  or  for  secular 
regards  ;  but  without  the  mind,  and  therefore  without  zeal : 
"  I  would  thou  wert  either  hot  or  cold,"  said  the  Spirit  of 
God  to  the  Angel  or  Bishop  of  Laodicea.  In  feasts  or  sacri- 
fices the  ancients  did  use  "apponere  frigidam,"  or  "calidam;" 
sometimes  they  drank  hot  drink,  sometimes  they  poured 
cold  upon  their  graves  or  in  their  wines,  but  no  services  of 
tables  or  altars  were  ever  with  lukewarm.  God  hates  it 
worse  than  stark  cold ;  which  expression  is  the  more  con- 
siderable, because  in  natural  and  superinduced  progressiooB, 
from  extreme  to  extreme,  we  must  necessarily  pass  through 
the  midst;  and,  therefore,  it  is  certain,  a  lukewanm 
is  better  than  none  at  all,  as  being  the  doing 
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the  work  designed,  and  nearer  to  perfection  than  the  utmost 
distance  could  be ;  and  yet  that  God  hates  it  more,  must 
mean,  that  there  is  some  appendant  evil  in  this  state  which 
is  not  in  the  other,  and  that  accidentally  it  is  much  worse : 
and  so  it  is,  if  we  rightly  understand  it ;  that  is,  if  we  con- 
sider ity  not  as  a  being  in,  or  passing  through,  the  middle 
way,  but  as  a  state  and  a  period  of  religion.  If  it  be  in 
motion,  a  lukewarm  religion  is  pleasing  to  God ;  for  God 
hates  it  not  for  its  imperfection,  and  its  natural  measures  of 
proceeding;  but  if  it  stands  still  and  rests  there,  it  is  a  state 
against  the  designs,  and  against  the  perfection  of  God :  and 
it  hath  in  it  these  evils : 

1 .  It  is  a  state  of  the  greatest  imprudence  in  the  world  ; 
for  it  makes  a  man  to  spend  his  labour  for  that  which  profits 
not,  and  to  deny  his  appetite  for  an  unsatisfying  interest ; 
he  puts  his  monies  in  a  napkin,  and  he  that  does  so,  puts 
them  into  a  broken  bag;  he  loses  the  principal  for  not  in- 
creasing the  interest.  He  that  dwells  in  a  state  of  life  that 
is  unacceptable,  loses  the  money  of  his  alms,  and  the  rewards 
of  his  charity,  his  hours  of  prayer,  and  his  parts  of  justice; 
he  confesses  his  sins  and  is  not  pardoned ;  he  is  patient  but 
hath  no  hope;  and  he  that  is  gone  so  far  out  of  his  country, 
and  stands  in  the  middle  way,  hath  gone  so  far  out  of  his 
way;  he  had  better  have  stayed  under  a  dry  roof,  in  the 
house  of  banishment,  than  to  have  left  his  Gyarus,  the  island 
of  his  sorrow,  and  to  dwell  upon  the  Adriatic :  so  is  he  that 
begins  a  state  of  religion,  and  does  not  finish  it ;  he  abides 
in  the  highway,  and  though  he  be  nearer  the  place,  yet  is  as 
far  irom  the  rest  of  his  country  as  ever;  and,  therefore,  all 
that  beginning  of  labour  was  in  the  prejudice  of  his  rest, 
but  nothing  to  the  advantages  of  his  hopes.  He  that  hath 
neyer  begun,  hath  lost  no  labour ;  '*  Jactura  praeteritorum ; — 
the  loss  of  all  that  he  hath  done,"  is  the  first  evil  of  the 
n^Iigent  and  lukewarm  Christian  ;  according  to  the  saying 
of  Solomon  :  '*  He  that  is  remiss  or  idle  in  his  labour,  is  the 
brother  of  him  that  scattereth  his  goods."" 

2.  The  second  appendant  evil  is,  that  lukewarmness  is 
the  occasion  of  greater  evil ; — because  the  remiss  easy  Christ- 
ian shuts  the  gate  against  the  heavenly  breathings  of  God's 
Holj  Spirit;  he  thinks  every  breath,  that  is  fanned  by  the 

■  Pror.  xviii.  9. 
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wings  of  the  holy  Dove,  is  not  intended  to  encourage  his 
fires,  which  bum  and  smoke,  and  peep  through  the  cloud 
already;  it  tempts  him  to  security;  and,  if  an  evil  life  be  a 
certain  inlet  to  a  second  death,  despair  on  one  side,  and 
security  on  the  other,  are  the  bars  and  locks  to  that  door,  he 
can  never  pass  forth  again  while  that  state  remains.  Whoever 
slips  in  his  spiritual  walking  does  not  presently  fall;  but  if 
that  slip  does  not  awaken  his  diligence,  and  his  caution,  then 
his  ruin  begins,  "  vel  pravae  institutionis  deceptus  exordio, 
aut  per  longam  mentis  incuriam,  et  virtute  animi  decidente,*' 
as  St.  Austin  observes ;  "  either  upon  the  pursuit  of  his  first 
error,  or  by  a  careless  spirit,  or  a  decaying,  slackened  resolu- 
tion ;"  all  which  are  the  direct  effects  of  lukewarmness.  But 
so  have  I  seen  a  fair  structure  begun  with  art  and  care,  and 
raised  to  half  its  stature,  and  then  it  stood  still  by  the  mis- 
fortune or  negligence  of  the  owner,  and  the  rain  descended, 
and  dwelt  in  its  joints,  and  supplanted  the  contexture  of  his 
pillars,  and  having  stood  awhile,  like  the  antiquated  temple 
of  a  deceased  oracle,  it  fell  into  a  hasty  age,  and  sunk  upon 
its  own  knees,  and  so  descended  into  ruin  :  so  is  the  imperfect, 
unfinished  spirit  of  a  man ;  it  lays  the  foundation  of  a  holy 
resolution,  and  strengthens  it  with  vows  and  arts  of  prosecu- 
tion ;  it  raises  up  the  walls,  sacraments,  and  prayers,  reading, 
and  holy  ordinances;  and  holy  actions  begin  with  a  slow 
motion,  and  the  building  stays,  and  the  spirit  is  weary,  and 
the  soul  is  naked,  and  exposed  to  temptation,  and  in  the  days 
of  storm  take  in  every  thing  that  can  do  it  mischief;  and  it 
is  faint  and  sick,  listless  and  tired,  and  it  stands  till  its  own 
weight  wearies  the  foundation,  and  then  declines  to  death 
and  sad  disorder,  being  so  much  the  worse,  because  it  hath 
not  only  returned  to  its  first  follies,  but  hath  superadded 
unthankfulness  and  carelessness,  a  positive  neglect  and  a 
despite  of  holy  things,  a  setting  a  low  price  to  the  things  of 
God,  laziness  and  wretchlessness :  all  which  are  evils  super- 
added to  the  first  state  of  coldness,  whither  he  is  with  all 
these  loads  and  circumstances  of  death  easily  revolved. 

3.  A  state  of  lukewarmness  is  more  incorrigible  than  a 

state  of  coldness ;    while  men  flatter  themselves  that  their 

state  is  good,  that  they  are  rich  and  need  nothing,  that  their 

lamps  are  dressed  and  full  of  ornament.    There  are  many 

that  think  they  are  in  their  country  as  soon  as  ever  they  are 
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weary,  and  measure  not  the  end  of  their  hopes  by  the  pos- 
session of  them,  but  by  their  precedent  labour;  which  they 
overvalue,  because  they  have  easy  and  effeminate  souls.     St. 
Bernard  complains  of  some  that  say,  "  Sufficit  nobis,  nolu- 
mus  esse  meliores  quam  patres  nostri ;  —  It  is  enough  for  us 
to  be  as  our  forefathers,"  who  were  honest  and  useful  in  their 
generations,  but  be  not  over-righteous.     These  men  are  such 
as  think  they  have  knowledge  enough  to  need  no  teacher, 
devotion  enough  to  need  no  new  fires,  perfection  enough  to 
need  no  new  progress,  justice  enough  to  need  no  repentance ; 
and  then  because  the  spirit  of  a  man  and  all  the  things  of 
thb  world  are  in  perpetual  variety  and  change,  these  men 
decline  when  they  have  gone  their  period ;  they  stand  still, 
and  then  revert ;  like  a  stone  returning  from  the  bosom  of  a 
cloud,  where  it  rested  as  long  as  the  thought  of  a  child,  and 
fell  to  its  natural  bed  of  earth,  and  dwelt  below  for  ever.    He 
that  says  he  will  take  care  he  be  no  worse,  and  that  he  de- 
sires to  be  no  better,  stops  his  journey  into  heaven,  but  can- 
not be  secure  against  his  descending  into  hell :  and  Cassian 
spake  a  hard  saying :    *'  Frequenter  vidimus  de  frigidis  et 
camalibus  ad  spiritualem  venisse  fervorem,  de  tepidis  et  ani- 
malibus  omnino  non  vidimus ;  —  Many  persons  from  vicious, 
and  dead,  and  cold,  have  passed  into  life  and  an  excellent 
grace,  and  a  spiritual  warmth,  and  holy  fires ;  but  from  luke- 
warm and  indifferent  never  any  body  came  to  an  excellent 
condition,  and  state  of  holiness :"  "  rarissime,"  St.  Bernard 
says,  "  very  extremely  seldom  ;"  and  our  blessed  Saviour  said 
something  of  this:   *'  The  publicans  and  the  harlots  go  be- 
fore you  into  the  kingdom  of  heaven ;"  they  are  moved  by 
shame,  and  punished  by  disgrace,  and  remarked  by  punish- 
ments, and  frighted  by  the  circumstances  and  notices  of  all 
the  world,  and  separated  from  sober  persons  by  laws  and  an 
intolerable  character ;  and  the  sense  of  honour,  and  the  care 
of  their  persons,  and  their  love  of  civil  society,  and  every 
thing  in  the  world  can  invite  them  towards  virtues.    But  the 
man  that  is  accounted  honest,  and  does  justice,  and  some 
things  of  religion,  unless  he  finds  himself  but  upon  his  way, 
and  feels  his  wants,  and  groans  under  the  sense  of  his  in- 
firmities, and  sighs  under  his  imperfections,  and  accounts 
himself  "  not  to  have  comprehended,"   but  **  still   presses 
towards  the  mark  of  his  calling,"  unless,  1  aa.^^\vvi  ^>Ml 
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increases  in  his  appetites  of  religion,  as  he  does  in  his  prc^res- 
sion,  he  will  think  he  needs  no  counsellor,  and  the  Spirit  of 
God  whispers  to  an  ear,  that  is  already  filled  with  noises, 
and  cannot  attend  to  the  heavenly  calling.  The  stomach, 
that  is  already  full,  is  next  to  loathing ;  and  tbat*s  the  pro- 
logue to  sickness,  and  a  rejecting  the  first  wholesome  nutri- 
ment, which  was  entertained  to  relieve  the  first  natural  ne- 
cessities :  *'  Qui  non  proficit,  vult  deficere,"  said  St.  Bernard : 
**  He  that  goes  not  foi'ward  in  the  love  of  God  and  of  religion, 
does  not  stand  still,  but  goes  for  all  that ;"  but  whither  such 
a  motion  will  lead  him,  himself  without  a  timely  care  shall 
feel  by  an  intolerable  experiment. 

In  this  sense  and  for  those  reasons  it  is,  that  although  a 
lukewarm  Christian  hath  gone  forward  some  steps  towards  a 
state  of  holiness,  and  is  advanced  beyond  him  that  is  cold, 
and  dead,  and  unconcerned  ;  and,  therefore,  speaking  abso- 
lutely and  naturally,  is  nearer  the  kingdom  of  God  than  he 
that  is  not  yet  set  out ;  yet  accidentally,  and  by  reason  of 
these  ill  appendages,  he  is  worse,  in  greater  danger,  in  a  state 
equally  unacceptable,  and  therefore  must  either  go  forward, 
and  still  do  the  work  of  God  carefully,  and  diligently,  with  a 
fervent  spirit,  and  an  active  hand,  with  a  willing  heart,  and  a 
cheerful  eye,  or  it  had  been  better  he  had  never  begun. 

2.  It  concerns  us  next  to  inquire  concerning  the  duty  in 
its  proper  instances,  that  we  may  perceive  to  what  parts  and 
degrees  of  duty  it  amounts ;  we  shall  find  it  especially  in  the 
duties  of  faith,  of  prayer,  and  of  charity. 

1 .  Our  faith  must  be  strong,  vigorous,  active,  confident, 
and  patient,  reasonable,  and  unalterable,  without  doubting, 
and  fear,  and  partiality.  For  the  faith  of  very  many  men 
seems  a  duty  so  weak  and  indifferent,  is  so  often  untwisted 
by  violence,  or  ravelled  and  entangled  in  weak  discourses,  or 
so  false  and  fallacious  by  its  mixture  of  interest,  that  though 
men  usually  put  most  confidences  in  the  pretences  of  faith, 
yet  no  pretences  are  more  unreasonable. 

1.  Our  faith  and  persuasions  in  religion  is  most  commonly 
imprinted  in  us  by  our  country,  and  we  are  Christians  at  the 
same  rate  as  we  are  English  or  Spaniards,  or  of  such  a  family  ; 
our  reason  is  first  stained  and  spotted  with  the  die  of  our 
kindred,  and  country,  and  our  education  puts  it  in  grain,  and 
whatsoever  is  against  this  we  are  taught  to  call  a  temptatimi : 
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in  the  meantime,  we  call  these  accidental  and  artificial  per- 
suasions hy  the  name  of  faith,  which  is  only  the  air  of  the 
coantry,  or  an  heirloom  of  the  family,  or  the  daughter  of  a 
present  interest.  Whatever  it  was  that  brought  us  in,  we 
are  to  take  care,  that  when  we  are  in,  our  faith  be  noble,  and 
stand  upon  its  most  proper  and  most  reasonable  foundation ; 
it  concerns  us  better  to  understand  that  religion,  which  we 
call  faith,  and  that  faith  whereby  we  hope  to  be  saved. 

2.  ITie  faith  and  the  whole  religion  of  many  men  is  the 
production  of  fear.  Men  are  threatened  into  their  persua- 
sions, and  the  iron  rod  of  a  tyrant  converts  whole  nations  to 
his  principles,  when  the  wise  discourses  of  the  religion 
seems  dull  as  sleep,  and  unprevailing  as  the  talk  of  child- 
hood. That  is  but  a  deceitful  faith,  which  our  timorousness 
begot,  and  our  weakness  nurses  and  brings  up.  The  religion 
of  a  Christian  is  immortal,  and  certain,  and  persuasive,  and 
infallible,  and  unalterable ;  and,  therefore,  needs  not  be  re- 
ceived by  human  and  weak  convoys,  like  worldly  and  mortal 
religions  :  that  faith  is  lukewarm,  and  easy,  and  trifling,  which 
is  only  a  belief  of  that  which  a  man  wants  courage  to  disbelieve. 

3.  The  faith  of  many  men  is  such,  that  they  dare  not 
trust  it :  they  will  talk  of  it,  and  serve  vanity,  or  their  lust, 
or  their  company,  or  their  interest  by  it,  but  when  the  matter 
comes  to  a  pinch,  they  dare  not  trust  it.  When  Antistbenes 
was  initiated  into  the  mysteries  of  Orpheus,  the  priest  told 
him,  that  all  that  were  of  that  religion,  immediately  after 
death  should  be  perfectly  happy;*  the  philosopher  asked 
him,  Why  he  did  not  die,  if  he  believed  what  he  said? 
Such  a  faith  as  that  was  fine  to  talk  of  at  table,  or  eating  the 
sacrifices  of  the  religion,  when  the  mystic  man  was  hhogy 
fall  of  wine  and  flesh,  of  confidence  and  religion ;  but  to  die, 
is  a  more  material  consideration,  and  to  be  chosen  upon  no 
grounds  but  such  a  faith,  which  really  comes  from  God, 
and  can  secure  our  reason,  and  our  choice,  and  perfect  our 
interest  and  designs.  And  it  hath  been  long  observed  con- 
cerning those  bold  people,  that  use  their  reason  against  God 
that  gave  it;  they  have  one  persuasion  in  their  health,  and 

>  His  qui  saciis  visis  abetint  ad  inferos. 
Homines  beati  sunt,  solis  quia  vivere 
Conting^it  illic  istis  ;  turba  cjrtera 
Omnium  malorum  generi  incidu. 
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another  in  their  sickness  and  fears ;  when  they  are  well,  they 
blaspheme;  when  they  die,  they  are  superstitious.  It  was 
Bias's  ease,  when  he  was  poisoned  by  the  atheisms  of  Theo- 
dorus,  no  man  died  more  like  a  coward  and  a  fool ;  '^  as  if 
the  gods  were  to  come  and  go  as  Bias  pleased  to  think  and 
talk  :"  so  one  said  of  his  folly.  If  God  be  to  be  feared  when 
we  die,  he  is  also  to  be  feared  in  all  our  life,  for  he  can  for 
ever  make  us  die ;  he  that  will  do  it  once,  and  that  when  he 
please,  can  always.  And,  therefore,  all  those  persuasions 
against  God,  and  against  religion,  are  only  the  production 
of  vicious  passions,  of  drink  or  fency,  of  confidence  and  ig- 
norance, of  boldness  or  vile  appetites,  of  vanity  or  fierceness, 
of  pride  or  flatteries ;  and  atheism  is  a  proportion  so  unna- 
tural and  monstrous,  that  it  can  never  dwell  in  a  man*s  Jieart 
as  faith  does,  in  health  and  sickness,  in  peace  and  war,  in 
company  and  alone,  at  the  beginning  and  at  the  end  of  a 
design ;  but  comes  from  weak  principles,  and  leaves  shallow 
and  superficial  impressions;  but  when  men  endeavour  to 
strengthen  and  confirm  it,  they  only  strive  to  make  them- 
selves worse  than  they  can.  Naturally  a  man  cannot  be  an 
atheist :  for  he  that  is  so,  must  have  something  within  him 
that  is  worse  either  than  man  or  devil. 

4.  Some  measure  their  faith  by  shows  and  appearances, 
by  ceremonies  and  names,  by  professions  and  little  institu- 
tions. Diogenes  was  angry  at  the  silly  priest,  that  thought 
he  should  be  immortal  because  he  was  a  priest,  and  would 
not  promise  so  concerning  Agesilaus  and  Epaniinondas, 
two  noble  Greeks,  that  had  preserved  their  country,  and 
lived  virtuously.  The  faith  of  a  Christian  hath  no  significa- 
tion at  all  but  obedience  and  charity ;  if  men  be  just,  and 
charitable,  and  good,  and  live  according  to  their  faith,  then 
only  they  are  Christians ;  whatsoever  else  is  pretended  is  but 
a  shadow,  and  the  image  of  a  grace ;  for  since  in  all  the  sects 
and  institutions  of  the  world,  the  professors  did,  in  some 
reasonable  sort,  conform  to  the  rules  of  the  profession  (as 
appears  in  all  the  schools  of  philosophers,  and  religions  of  the 
world,  and  the  practices  of  the  Jews,  and  the  usages  and  the 
country-customs  of  the  Turks),  it  is  a  strange  dishonour  to 
Christianity,  that  in  it  alone  men  should  pretend  to  the  faith 
of  it,  and  do  nothing  of  what  it  persuades  and  commands 
upon  the  account  of  those  promises,  which  it  makes  us  lo 
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belieye.  He  that  means  to  please  God  by  his  faith,  must 
haye  his  faith  begotten  in  him  by  the  Spirit  of  God,  and  pro- 
per ailments  of  religion  ;  he  must  profess  it  without  fear, 
he  must  dare  to  die  for  it,  and  resolve  to  live  according  to 
its  institution  ;  he  must  grow  more  confident  and  more  holy, 
hare  fewer  doubtings  and  more  virtues;  he  must  be  resolute 
and  constant,  far  from  indifference,  and  above  secular  regards; 
he  must  by  it  regulate  his  life,  and  value  it  above  his  life ;  he 
must  "  contend  earnestly  for  the  faith,"  by  the  most  prevailing 
arguments,  by  the  arguments  of  holy  living  and  ready  dying, 
by  zeal  and  patience,  by  conformity  and  humility,  by  reducing 
words  to  actions,  fair  discourses  to  perfect  persuasions,  by 
loying  the  article,  and  increasing  in  tlie  knowledge  and  love 
of  God,  and  his  son  Jesus  Christ;  and  then  his  faith  is  not 
negligent,  deceitful,  artificial,  and  improper ;  but  true,  and 
holy,  and  reasonable,  and  useful,  zealous  and  sufficient;  and 
therefore,  can  never  be  reproved. 

2.  Our  prayers  ^  and  devotions  must  be  fervent  and  zeal- 
ous, not  cold,  patient,  easy,  and  soon  rejected ;  but  sup- 
^rted  by  a  patient  spirit,  set  forwards  by  importunity,  conti- 
nued by  perseverance,  waited  on  by  attention  and  a  present 
mind,  carried  along  with  holy,  but  strong  desires;  and  bal- 
lasted with  resignation,  and  confoimity  to  the  Divine  will ; 
and  then  it  is,  as  God  likes  it,  and  does  the  work  to  God's 
glory  and  our  interest  effectively.  He  that  asks  with  a 
doubting  mind,  and  a  lazy  desire,  begs  for  nothing  but  to  be 
denied.  We  must  in  our  prayers  be  earnest  and  fervent,  or 
else  we  shall  have  but  a  cold  answer;  for  God  gives  his 
grace  according  as  we  can  receive  it;  and  whatsoever  evil 
returns  we  meet  in  our  prayers,  wiien  we  ask  for  good  things, 
is  wholly  by  reason  of  our  wandering  spirits  and  cold  desires. 
We  haye  reason  to  complain  that  our  minds  wander  in  our 
prayers,  and  our  diversions  are  more  prevailing  than  all  our 
arts  of  application  and  detention ;  and  we  wander  sometimes 
even  when  we  pray  against  wandering :  and  it  is  in  some 
degrees  natural  and  inevitable :  but  although  the  evil  is  not 
wholly  to  be  cured,  yet  the  symptoms  are  to  be  cased ;  and 
if  our  desires  were  strong,  and  fervent,  our  minds  would  in 
the  same  proportion  be  present :  we  see  it  by  a  certain  and 
ngolar experience ;  what  we  love  passionately,  we  perpetually 

y  See  Senson^  of  the  Return  of  Prayer,  Paxl  \1. 
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think  on,  and  it  returns  upon  us  whether  we  will  or  no; 
and  in  a  great  fear,  the  apprehension  cannot  be  shaken  off; 
and  therefore,  if  our  desires  of  holy  things  were  strong  and 
earnest,  we  should  most  certainly  attend  our  prayers :  it  is  a 
more  violent  affection  to  other  things,  that  carries  us  off 
from  this;  and,  therefore,  if  we  loved  passionately  what  we 
ask  for  daily,  we  should  ask  with  hearty  desires,  and  an 
earnest  appetite,  and  a  present  spirit;   and  however  it  be 
very  easj^to  have  our  thoughts  wander,  yet  it  is  our  indiffer- 
ence and  lukewarmness  that  make  it  so  natural;  and  you 
may  observe  it,  that  so  long  as  the  light  shines  bright,  and 
the  fires  of  devotion  and  desires  flame  out,  so  long  the  mind 
of  a  man  stands  close  to  the  altar,  and  waits  upon  the  sacri- 
fice ;  but  as  the  fires  die  and  desires  decay,  so  the  mind 
steals  away,  and  walks  abroad. to  see  the  little  images  of 
beauty  and  pleasure,  which  it  beholds'  in  the  falling  stars  ^ 
and  little  glow-worms  of  the  world.    The  river  that  runs  slow 
and  creeps  by  the  banks,  and  begs  leave  of  every  turf  to  let 
it  pass,  is  drawn  into  little  hollownesses,  and  spends  itself  in 
smaller  portions,  and  dies  with  diversion ;  but  when  it  runs 
with  vigorousness  and  a  full  stream,  and  breaks  down  every 
obstacle,  making  it  even  as  its  own  brow,  it  stays  not  to  be 
tempted  by  little  avocations,  and  to  creep  into  holes,  but 
runs  into  the  sea  through  full  and  useful  channels :  so  is  a 
man*s  prayer,  if  it  moves  upon  the  feet  of  an  abated  appetite ; 
it  wanders  into  the  society  of  every  trifling  accident,  and 
stays  at  the  comers  of  the  fancy,  and  talks  with  every  object 
it  meets,  and  cannot  arrive  at  heaven ;  but  when  it  is  carried 
upon  the  wings  of  passion  and  strong  desires,  a  swift  motion 
and  a  hungry  appetite,  it  passes  on  through  all  the  inter- 
medial regions  of  clouds,  and  stays  not  till  it  dwells  at  the  foot 
of  the  throne,  where  mercy  sits,  and   thence  sends  holy 
showers  of  refreshment.     I  deny  not  but  some  little  drops 
will  turn  aside,  and  fall  from  the  full  channel  by  the  weak- 
ness of  the  banks,  and  hollowness  of  the  passage;   but  the 
main  course  is  still  continued  :  and  although  the  most  earnest 
and  devout  persons  feel  and  complain  of  some  looseness  of 
spirit,  and  unfixed  attentions,  yet  their  love  and  their  desire 
secure  the  main  portions,  and  make  the  prayer  to  be  strong, 
fervent,  and  effectual.     Any  thing  can  be  done  by  him  that 
earnestly  desires  what  be  ought;  secure  but  your  affections 
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and  passions,  and  then  no  temptation  will  be  too  strong; 
**  A  wise  man,  and  a  full  resolution,  and  an  earnest  spirit,  can 
do  any  thing  of  duty ;"  but  every  temptation  prevails,  when 
we  are  willing  to  die ;  and  we  usually  lend  nothing  to  devo- 
tion but  the  offices  that  flatter  our  passions :  we  can  desire 
and  pray  for  any  thing,  that  may  serve  our  lust,  or  promote 
those  ends  which  we  covet,  but  ought  to  fear  and  flee  from ; 
but  the  same  earnestness,  if  it  were  transplanted  into  religion 
and  our  prayers,  would  serve  all  the  needs  of  the  spirit,  but 
for  want  of  it  we  do  "  the  Lord's  work  deceitfully." 

3.  Our  charity  also  must  be  fervent:  *'  Mains  est  miles 
qui  ducem  suum  gemens  sequitur;  —  He  that  follows  his 
general  with  a  heavy  march,  and  a  heavy  heart,  is  but  an  ill 
soldier;"  but  our  duty  to  God  should  be  bugcly  pleasing, 
and  we  should  rejoice  in  it:  it  must  pass  on  to  action,  and 
do  the  action  vigorously;  it  is  called  in  Scripture  xoVo; 
AyaTjjf,  "  the  labour"  and  travail  "  of  love."  "  A  friend  at  a 
sneeze  and  an  alms-basket  full  of  prayers,"  a  love  that  is  lazy, 
and  a  service  that  is  useless,  and  a  pity  without  support,  are 
the  images  and  colours  of  that  grace,  whose  very  constitu- 
tion and  design  is,  beneficence  and  well-doing.  He  that 
lores  passionately,  will  not  only  do  all  that  his  friend  needs, 
but  all  that  himself  can;  for  although  the  law  of  charity  is 
fulfilled  by  acts  of  profit,  and  bounty,  and  obedience,  and 
labour,  yet  it  hath  no  other  measures  but  tlie  proportions 
and  abundance  of  a  good  mind ;  and  according  to  this,  God 
requires  that  we  be  cs^/<rtf«wovrg;  ev  rf  ^y^  ^oZ  Ku^/ou,  *'  abound- 
ing," and  that  "  always  in  the  work  of  the  Lord;"  if  we  love 
passionately,  we  shall  do  all  this;  for  love  endures  labour 
and  calls  it  pleasure,  it  spends  all  and  counts  it  a  gain,  it 
fluffers  inconveniences  and  is  quickly  reconciled  to  them ;  if 
dishonours  and  afironts  be  to  be  endured,  love  smiles  and 
calls  them  favours,  and  wears  them  willingly. 

• 

■  Alii  j'.icuere  liguti 


Turpiter,  atque  aliquis  de  Diis  uon  tristibus  optat 
Sic  fieri  turpis,  -^— — .^_. 

"  It  is  the  Lord,"  said  David,  and  "  I  will  yet  be  more  vile, 
and  it  shall  be  honour  unto  me;"  thus  did  the  disciples  of 
our  Lord  go  "  from  tribunals,  rejoicing,  that  they  were 
•oeoonted  worthy  to  Buffer  stripes  for  that  \Ki\o\eOL  xl'qjxv^s 


196  OF  LUKEWARMNESS  AND  ZEAL. 

and  we  are  commanded  "  to  rejoice  in  persecutions,  to  resist 
unto  blood,  to  strive  to  enter  in  at  the  strait  gate,  not  to  be 
weary  of  well-doing ;"  do  it  hugely,  and  do  it  always.  "  Non 
enim  votis  neque  suppliciis  mulieribus  auxilia  Deorum 
parantur;  sed  vigilando,  agendo,  bene  consulendo,  omnia 
prospere  cedunt."  No  man  can  obtain  the  favour  of  God 
by  words  and  imperfect  resolutions,  by  lazy  actions  and  a 
remiss  piety ;  but  by  severe  counsels  and  sober  actions,  by 
watchfulness  and  prudence,  by  doing  excellent  things  with 
holy  intentions  and  vigorous  prosecutions.  '*  Ubi  socordias 
et  ignaviae  te  tradideris,  nequicquam  Deos  implorabis  :'*  if 
your  virtues  be  lazy,  your  vices  will  be  bold  and  active :  and 
therefore  Democritus  said  well,  that  the  painful  and  the  soft- 
handed  people  in  religion  differ  just  as  good  men  and  bad; 
"  nimirum,  spe  bona,"  the  labouring  charity  hath  "  a  good 
hope,"  but  a  cool  religion  hath  none  at  all ;  and  the  distinc- 
tion will  have  a  sad  effect  to  eternal  ages. 

These  are  the  great  scenes  of  duty,  in  which  we  are  to  be 
fervent  and  zealous;  but  because  earnestness  and  zeal  are 
circumstances  of  a  great  latitude,  and  the  zeal  of  the  present 
age  is  stark  cold,  if  compared  to  the  fervours  of  the  apostles 
and  other  holy  primitives ;  and  in  every  age  &  good  man*s 
care  may  turn  into  scruple,  if  he  sees  that  he  is  not  the  best 
man,  because  he  may  reckon  his  own  estate  to  stand  in  the 
confines  of  darkness,  because  his  spark  is  not  so  great  as  his 
neighbour's  fires,  therefore  it  is  fit  that  we  consider  concern- 
ing the  degrees  of  the  intention  and  forward  heats ;  for  when 
we  have  found  out  the  lowest  degrees  of  zeal,  and  a  holy 
fervour,  we  know  that  duty  dwells  there,  and  whatsoever  is 
above  it,  is  a  degree  of  excellence ;  but  all  that  is  less  than 
it,  is  lukewarmness,  and  the  state  of  an  ungracious  and  an 
unaccepted  person. 

1.  No  man  is  fervent  and  zealous  as  he  ought,  but  he 
that  prefers  religion  before  business,,  charity  before  his  own 
ease,  the  relief  of  his  brother  before  money,  heaven  before 
secular  regards,  and  God  before  his  friend  or  interest.  Which 
rule  is  not  to  be  understood  absolutely,  and  in  particular 
instances,  but  always  generally ;  and  when  it  descends  to 
particulars,  it  must  be  in  proportion  to  circumstances,  and 
by  their  proper  measures :  for, 

L  In  the  whole  course  of  life  it  is  necessary,  that  m% 
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prefer  religion  before  any  state  that  is  either  contrary  to  it,  or 
a  lessening  of  its  duties. — He  that  hath  a  state  of  life  in 
which  he  cannot  at  all,  in  fair  proportions,  tend  to  religion, 
must  quit  great  proportions  of  that,  that  he  may  enjoy  more 
of  this  :  this  is  that  which  our  blessed  Saviour  calls  '^  pulling 
out  the  right  eye,  if  it  offend  thee." 

2.  In  particular  actions,  when  the  necessity  is  equal,  he 
that  does  not  prefer  religion,  is  not  at  all  zealous; — for 
although  all  natural  necessities  are  to  be  served  before  the 
circumstances  and  order  of  religion,  yet  our  belly  and  our 
back,  our  liberty  and  our  life,  our  health  and  a  friend,  are  to 
be  neglected  rather  than  a  duty,  when  it  stands  in  its  proper 
place,  and  is  required. 

3.  Although  the  things  of  God  are  by  a  necessary  zeal 
to  be  preferred  before  the  things  of  the  world,  yet  we  must 
take  heed  that  we  do  not  reckon  religion,  and  orders  of 
worshipping,  only  to  be  "the  things  of  God,"  and  all  other 
duties  to  be  "  thelfcings  of  the  world ;"  for  it  was  a  phari- 
saical  device  to  cry  Cor  ban,  and  to  refuse  to  relieve  their  aged 
parents :  it  is  good  to  give  to  a  church,  but  it  is  better  to  give 
to  the  poor ;  and  though  they  must  be  both  provided  for,  yet 
in  cases  of  dispute  mercy  carries  the  cause  against  religion 
and  the  temple.  And  although  Mary  was  commended  for 
choosing  the  better  part,  yet  Mary  had  done  worse,  if  she 
had  been  at  the  foot  of  her  Master,  when  she  should  have 
relieved  a  perishing  brother.  Martha  was  troubled  with 
much  serving;  that  was  "more  than  need,"  and  therefore 
she  was  to  blame ;  and  sometimes  hearing  in  some  circum- 
stances may  be  "  more  than  needs ;"  and  some  women  are 
**  troubled  with  over-much  hearing,"  and  then  they  had  better 
have  been  serving  the  necessities  of  their  house. 

4.  This  rule  is  not  to  be  extended  to  the  relatives  of 
religion ;  for  although  the  things  of  the  Spirit  are  better 
than  the  things  of  the  world,  yet  a  spiritual  man  is  not  in 
human  regards  to  be  preferred  before  princes  and  noble 
personages.  Because  a  man  is  called  spiritual  in  several 
regards^  and  for  various  measures  and  manners  of  partaking 
of  the  Spirit  of  grace,  or  co-operating  towards  the  works  of 
the  Spirit.  A  king  and  a  bishop  botli  have  callings  in  order 
to  godliness,  and  honesty,  and  spiritual  etfects,  towards  the 
advancement   of  Christ's   kingdom,  wliose   le^pxes^TA^XAN^^ 
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severally  they  are.  But  whether  of  these  two  works  mdre 
immediately,  or  more  effectively,  cannot  at  all  times  be 
known  ;  and  therefore  from  hence  no  argument  can  be  drawn 
concerning  doing  them  civil  regards ;  and  possibly,  ''  the 
partaking  the  Spirit*'  is  a  nearer  relation  to  him  than  doing 
his  ministries,  and  serving  his  ends  upon  others ;  and  if  rela- 
tions to  God  and  God's  Spirit  could  bring  an  obligation  of 
giving  proportionable  civil  honour,  every  holy  man  might 
put  in  some  pretence  for  dignities  above  some  kings  and 
some  bishops.  But  as  the  things  of  the  Spirit  are  in  order 
to  the  affairs  of  another  world,  so  they  naturally  can  infer 
only  such  a  relative  dignity,  as  can  be  expressed  in  spiritual 
manners.  But  because  such  relations  are  subjected  in  men 
of  this  life,  and  we  now  converse  especially  in  material  and 
secular  significations,  therefore  we  are  to  express  our  regards 
to  men  of  such  relations  by  proportionable  expressions  :  but 
because  civil  excellences  are  the  proper  ground  of  receiv- 
ing and  exacting  civil  honours,  and  spiritual  excellences  do 
only  claim  them  accidentally,  and  indirectly;  therefore,  in 
titles  of  honour  and  human  regards,  the  civil  pre-eminence 
is  the  appendix  of  the  greatest  civil  power  and  employment, 
and  is  to  descend  in  proper  measures ;  and  for  a  spiritual 
relation  to  challenge  a  temporal  dignity,  is  as  if  the  best 
music  should  challenge  the  best  clothes,  or  a  lutestring 
should  contend  with  a  rose  for  the  honour  of  the  greatest 
sweetness.  Add  to  this,  that  although  temporal  things  are 
in  order  to  spiritual,  and  therefore  are  less  perfect,  yet  this 
is  not  so  naturally  ;  for  temporal  things  are  properly  in  order 
to  the  felicity  of  man  in  his  proper  and  present  constitution ; 
and  it  is  by  a  supernatural  grace,  that  now  they  are  thrust 
forward  to  a  higher  end  of  grace  and  glory ;  and  therefore 
temporal  things,  and  persons,  and  callings,  have  properly 
the  chiefest  temporal  regard ;  and  Christ  took  nothing  of 
this  away  from  them,  but  put  them  higher,  by  sanctifying 
and  ennobling  them.  But  then  the  higlier  calling  can  no 
more  suppose  the  higher  man,  than  the  richest  trade  can 
suppose  the  richest  man.  From  callings  to  men,  the  argu- 
ment is  fallacious ;  and  a  smith  is  a  rAore  useful  man  than 
he  that  teaches  logic,  but  not  always  to  be  more  esteemed, 
and  called  to  stand  at  the  chairs  of  princes  and  nobles. 
Holy  persons  and  holy  things,  and  all  great  relations,  are  to 
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be  ralued  by  general  proportions  to  their  correlatives ;  but 
if  we  descend  to  make  minute  and  exact  proportions,  and 
proportion  an  inch  of  temporal  to  a  minute  of  spiritual,  we 
must  needs  be  hugely  deceived,  unless  we  could  measure  the 
motion  of  an  angel  by  a  string,  or  tlie  progressions  of  the 
Spirit  by  weight  and  measure  of  the  staple.  And  yet  if  these 
measures  were  taken,  it  would  be  unreasonable  that  the  lower 
of  the  higher  kind  sliould  be  preferred  before  the  most  perfect 
and  excellent  in  a  lower  order  of  things.  A  man  generally 
is  to  be  esteemed  above  a  woman,  but  not  the  meanest  of  her 
subjects  before  the  most  excellent  queen ;  not  always  this 
man  before  this  woman.  Now  kings  and  princes  are  the  best 
in  all  temporal  dignities  ;  and,  therefore,  if  they  had  in  them 
no  spiritual  relations  and  consequent  excellences  (as  they  have 
very  many),  yet  are  not  to  be  undervalued  to  spiritual  rela- 
tions, which  in  this  world  are  very  imperfect,  weak,  partial ; 
and  must  stay  till  the  next  world  before  they  are  in  a  state  of 
excellence^  propriety,  and  perfection  ;  and  then  also  all  shall 
have  them,  according  to  the  worth  of  their  persons,  not  of 
their  calling. 

But,  lastly^  what  men  may  not  challenge,  is  not  their  just 
and  proper  due ;  but  spiritual  persons  and  the  nearest  rela- 
tives to  God  stand  by  him,  but  so  long  as  they  dwell  low 
and  safe  in  humility,  and  rise  high  in  nothing  but  in  labours, 
and  zeal  of  souls,  and  devotion.  In  proportion  to  this  rule, 
a  church  maybe  pulled  down  to  save  a  town, and  the  vessels 
of  the  church  may  be  sold  to  redeem  captives,  when  there  is 
a  great  calamity  imminent,  and  pre])ared  for  relief,  and  no 
other  way  to  succour  it. 

But  in  the  whole,  the  duty  of  zeal  requires  that  we 
neglect  an  ordinary  visit  rather  than  an  ordinary  prayer,  and 
a  great  profit  rather  than  omit  a  required  duty.  No  excuse 
can  legitimate  a  sin ;  and  he  that  goes  about  to  distinguish 
between  liis  duty  and  his  profit,  and  if  he  cannot  reconcile 
them,  will  yet  tie  them  together  like  a  hyena  and  a  dog,  this 
man  pretends  to  religion  but  secures  the  world,  and  is  indif- 
ferent a^id  lukewarm  towards  tliat,  so  he  may  be  warm  and 
safe  in  the  possession  of  this. 

2.  To  tliat  fervour  and  zeal  that  is  necessary  and  a  duty, 
it  is  required  that  we  be  constant  and  persevering.  "  Esto 
fidelis  ad  mortem/'  said  the  Spirit  of  God  lo  t\ve  «av^<5\  cA.  ^^ 
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church  of  Smyrna,  "  Be  faithful  unto  death,  and  I  will  give 
thee  a  crown  of  life."  For  he  that  is  warm  to-day  and  cold 
to-morrow,  zealous  in  his  resolution  and  weary  in  his  prac- 
tices, fierce  in  the  beginning  and  slack  and  easy  in  his  pro- 
gress, hath  not  yet  well  chosen  what  side  he  will  be  of;  he 
sees  not  reason  enough  for  religion,  and  he  hath  not  confi- 
dence enough  for  its  contrary ;  and  therefore  he  is  *'  duplicis 
animi,"  as  St.  James  calls  him  ;  "  of  a  doubtful  mind."  For 
religion  is  worth  as  much  to-day  as  it  was  yesterday,  and 
that  cannot  change  though  we  do ;  and  if  we  do,  we  have 
left  God,  and  whither  he  can  go  that  goes  from  God,  his  own 
sorrows  will  soon  enough  instruct  him.  This  fire  must  never 
go  out,  but  it  must  be  like  the  fire  of  heaven,  it  must  shine 
like  the  stars,  though  sometimes  covered  with  a  cloud,  or 
obscured  by  a  greater  light ;  yet  they  dwell  for  ever  in  their 
orbs,  and  walk  in  their  circles,  and  observe  their  circum- 
stances^ but  go  not  out  by  day  nor  night,  and  set  not  when 
kings  die,  nor  are  extinguished  when  nations  change  their 
government :  so  must  the  zeal  of  a  Christian  be  a  constant 
incentive  of  his  duty ;  and  though  sometimes  his  hand  is 
drawn  back  by  violence  or  need,  and  his  prayers  shortened 
by  the  importunity  of  business,  and  some  parts  omitted  by 
necessities,  and  just  compliances,  yet  still  the  fire  is  kept 
alive  ;  it  burns  within  when  the  light  breaks  not  forth,  and 
is  eternal  as  the  orb  of  fire,  or  the  embers  of  the  altar  of 
incense. 

3.  No  man  is  zealous  as  he  ought,  but  he  that  delights  in 
the  service  of  God  : — without  this  no  man  can  persevere,  but 
must  faint  under  the  continual  pressure  of  an  uneasy  load. 
If  a  man  goes  to  his  prayers  as  children  go  to  school,  or  give 
alms  as  those  that  pay  contribution,  and  meditate  with  the 
same  willingness  with  which  young  men  die,  this  man  does 
"personam  sustinere, — he  acts  a  part"  which  he  cannot  long 
personate,  but  will  find  so  many  excuses  and  silly  devices  to 
omit  his  duty,  such  tricks  to  run  from  that,  which  will  make 
him  happy ;  he  will  so  watch  the  eyes  of  men,  and  be  so  sure 
to  do  nothing  in  private;  he  will  so  often  distinguish  and 
mince  the  duty  into  minutes  and  little  particles;  he  will  so  tie 
himself  to  the  letter  of  the  law,  and  be  so  careless  of  the  in- 
tention and  spiritual  design;  he  will  be  so  punctual  in  the  ce- 
remonyy  and  triBing  in  the  secret;  and  he  will  be  so  well  pleased 
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when  he  is  hindered  by  an  accident  not  of  his  own  procuring^ 
and  will  have  so  many  devices  to  defeat  his  duty,  and  to 
cozen  himself,  that  he  will  certainly  manifest  that  he  is  afraid 
of  religion,  and  secretly  hates  it ;  he  counts  it  a  burden,  and 
an  objection,  and  then  the  man  is  sure  to  leave  it,  when  his 
circumstances  are  so  fitted.  But  if  we  delight  in  it,  we  enter 
into  a  portion  of  the  reward  as  soon  as  we  begin  the  work, 
and  the  very  grace  shall  be  stronger  than  the  temptation  in  its 
▼ery  pretence  of  pleasure ;  and  therefore  it  must  needs  be  pleas- 
ing to  God,  because  it  confesses  God  to  be  the  best  master, 
religion  the  best  work,  and  it  serves  God  with  choice,  and 
will,  and  reconciles  our  nature  to  it,  and  entertains  our  ap- 
petite; and  then  there  is  no  "ansa"  or  "handle"  left,  whereby 
we  can  easily  be  drawn  from  duty,  when  all  parties  are  pleased 
with  the  employment.  But  this  delight  is  not  to  be  under- 
stood as  if  it  were  always  required  that  we  should  feel  an 
actual  cheerfulness  and  sensible  joy ;  such  as  was  that  of 
Jonathan,  when  he  had  newly  tasted  honey,  and  the  light 
came  into  his  eyes,  and  he  was  refreshed  and  pleasant.  This 
happens  sometimes  when  God  pleases  to  entice  or  reward  a 
man's  spirit  with  little  antepasts  of  heaven  ;  but  such  a  de- 
light only  is  necessary,  and  a  duty,  that  we  always  choose 
our  duty  regularly,  and  undervalue  the  pleasures  of  tempta- 
tion, and  proceed  in  the  work  of  grace  with  a  firm  choice  and 
nnabated  election  ;  our  joy  must  be  a  joy  of  hope,  a  joy,  at 
the  least,  of  confident  sufferers,  the  joys  of  faith  and  expecta- 
tion ;  *'  rejoicing  in  hope,"  so  the  apostle  calls  it ;  that  is, 
a  going  forward  upon  such  a  persuasion  as  sees  the  joys  of 
God  laid  up  for  the  children  of  men :  and  so  the  sun  may 
shine  under  a  cloud  ;  and  a  man  may  rejoice  in  persecution, 
and  delight  in  losses;  that  is,  though  his  outward  man 
groans  and  faints,  and  dies,  yet  his  spirit,  6  tffca  Mputos^  "  the 
inner  man,"  is  confident  and  industrious,  and  hath  a  hope 
by  which  it  lives  and  works  unto  the  end :  it  was  the  case 
of  our  blessed  Saviour  in  his  agony ;  his  "  soul  was  exceed- 
ing sorrowful  unto  death,"  and  the  load  of  his  Father's  anger 
crushed  his  shoulder,  and  bowed  his  knees  to  the  ground ; 
and  yet  he  chose  it,  and  still  went  forward,  and  resolved  to 
die,  and  did  so ;  and  what  we.  choose,  we  delight  in  ;  and  we 
think  it  to  be  eligible,  and  therefore  amiable,  and  fit  by  its 
proper  excellences  and  appendages  to  be  deVv^YvX^di  \\i\  \XSs^ 
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not  pleasant  to  the  flesh  at  all  times,  for  its  dignity  is  spi- 
ritual and  heavenly ;  but  therefore  it  is  proportioned  to  the 
spirit,  which  is  as  heavenly  as  the  reward,  and  therefore  can 
feel  the  joys  of  it,  when  the  body  hangs  the  head^  and  is  un- 
easy and  troubled. 

These  are  the  necessary  parts  of  zeal ;  of  which  if  any 
man  fails  he  is  in  a  state  of  lukewarmness,  and  that  is  a  spi- 
ritual death.  As  a  banished  man  or  a  condemned  person  is 
dead  civilly,  he  is  "  diminutus  capite,'*  he  is  not  reckoned  in 
the  ''census,"  nor  partakes  of  the  privileges,  nor  goes  for  a 
person,  but  is  reckoned  among  things  in  the  possession  of 
others  :  so  is  a  lukewarm  person ;  he  is  '*  corde  diminutus," 
he  is  spiritually  dead,  his  heart  is  estranged  from  God,  his 
affections  are  lessened,  his  hope  diminished,  and  his  title 
cancelled ;  and  he  remains  so  unless,  1 .  He  prefers  religion 
before  the  world,  and,  2.  Spiritually  rejoices  in  doing  his 
duty,  and,  3.  Does  it  constantly,  and  with  perseverance.  These 
are  the  heats  and  warmths  of  life ;  whatsoever  is  less  than  this 
is  a  disease,  and  leads  to  the  coldness  and  dishonours  of  the 
grave. 


SERMON  XIV. 


PART  III. 

Si^  long  as  our  zeal  and  forwardness  in  religion  hath  only 
tltoso  constituted  part^^  it  hath  no  more  than  can  keep  the 
duty  alive :  but  beyond  this,  there  are  many  d^rees  of  ear- 
nostno!^  and  vehemence,  which  are  progressions  towards  the 
stRte  of  {lerfoction,  wliich  every  man  ought  to  design  and  de- 
f^xTV  to  Iv  added  to  bis  portion :  of  this  sort  I  reckon  frequency 
in  prayer,  and  alms  above  our  estate.  Concerning  which 
two  instances  1  have  these  two  cautions  to  insert. 

1 .  Conceniing  frequency  in  prayer,  it  is  an  act  of  zeal  so 

ready  and  prej>Aivd  tor  the  spirit  of  a  man,  so  easy  and  nse* 

fuK  so  without  objt>ction,  and  so  fitted  for  every  man's  affidrs, 

his  lUHVSsitit^  and  |x^>ibilities,  that  he  that  prays  but  addoin 

<viniior  in  any  sense  pretend  to  be  a  rd^ioiis  pemNi.    For 

in  :^ripture  there   i$  no  o^ihftt  roiVfe  iw  tlie  finsfHBMf  «f 
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prayer  given  us  but  by  such  words  which  signify  we  should 
doit  "always,"  "pray  continually/'  and  "Men  ought  always 
to  pray,  and  not  to  faint."  And  then,  men  have  so  many 
necessities,  that  if  we  should  esteem  our  needs  to  be  the  cir- 
cumstances and  positive  determination  of  our  times  of  prayer, 
we  should  be  very  far  from  admitting  limitation  of  the  former 
words,  but  they  must  mean  that  we  ought  to  pray  frequently 
every  day.  For  in  danger  and  trouble  natural  religion 
teaches  us  to  pray ;  in  a  festival  fortune  our  prudence  and 
our  needs  enforce  us  equally.  For  though  we  feel  not  a  pre- 
sent smart,  yet  we  are  certain  then  is  our  biggest  danger : 
and  if  we  observe  how  the  world  treats  her  darlings,  men  of 
riches  and  honour,  of  prosperity  and  great  success,  we  can- 
not but  confess  them  to  be  the  most  miserable  of  all  men,  as 
being  in  the  greatest  danger  of  losing  their  biggest  interest. 
For  they  are  bigger  than  the  iron  hand  of  law,  and  they 
cannot  be  restrained  with  fear :  the  hand  grasps  a  power  of 
doing  all  that  which  their  evil  heart  can  desire,  and  they 
cannot  be  restrained  with  disability  to  sin;  they  are  flattered 
by  all  mean,  and  base,  and  undiligent  persons,  which  are  the 
greatest  part  of  mankind  ;  but  few  men  dare  reprove  a  potent 
sinner;  he  shall  every  day  be  flattered  and  seldom  counselled : 
and  his  great  reflections  and  opinions  of  his  condition  make 
him  impatient  of  reproof,  and  so  he  cannot  be  restrained  with 
modesty :  and  therefore  as  the  needs  of  the  poor  man,  his 
rent-day,  and  the  cries  of  his  children,  and  the  oppression 
he  groans  under,  and  his  dvaxoXoxoirog  fis^ifim^  his  uneasy, 
"ill-sleeping care,"  will  make  him  run  to  his  prayers,  that  in 
heaven  a  new  decree  may  be  passed  every  day  for  the  provi- 
sions of  his  daily  bread :  so  the  greater  needs  of  the  rich, 
their  temptations,  and  their  dangers,  the  flattery  and  the 
vanity,  the  power  and  the  pride,  tlicir  business  and  evil  estate 
of  the  whole  world  upon  them,  call  upon  them  to  be  zealous 
in  this  instance,  that  they  "  pray  often,"  that  they  "  pray 
without  ceasing;"  for  there  is  great  reason  they  should 
do  so,  and  great  security  and  advantage  if  they  do ;  for  he 
that  prays  well  and  pi-ays  often  nlust  needs  be  a  good  and  a 
blessed  man ;  and  truly  he  that  does  not  deserves  no  pity 
for  his  misery.  For  when  all  the  troubles  and  dangers  of  his 
condition  may  turn  into  his  good,  if  he  will  but  desire  they 
should ;  when  upon  such  easy  terms  he  mvi^j  W  \x\i^^^  ^  l^^ 
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there  is  no  more  trouble  in  it  than  this,  '*  Ask  and  ye  shall 
receive ;"  that  is  all  that  is  required  :  no  more  turpings  and 
variety  in  their  road ;  when  (I  say)  at  so  cheap  a  rate,  a  poor 
man  may  be  provided  for,  and  a  rich  man  may  escape  damna- 
tion, he  that  refuses  to  apply  himself  to  this  remedy,  quickly, 
earnestly,  zealously,  and  constantly,  deserves  the  smart  of 
his  poverty,  and  the  care  of  it,  and  the  scorn,  if  he  be  poor; 
and  if  he  be  rich,  it  is  fit  he  should  (because  he  desires  it) 
die  by  the  evils  of  his  proper  danger.  It  was  observed  by 
Cassian,  '*  Oratiouibus  maxime  insidiantur  Daemones; — The 
devil  is  more  busy  to  disturb  our  prayero,  than  to  hinder  any 
thing  else."  For  else  it  cannot  be  imagined  why  we  should 
be  brought  to  pray  so  seldom ;  and  to  be  so  listless  to  them, 
and  so  trifling  at  them.  No,  the  devil  knows  upon  what 
hard  terms  he  stands  with  the  praying  man  ;  he  also  knows, 
that  it  is  a  mighty  emanation  of  God's  infinite  goodness  and 
a  strange  desire  of  saving  mankind,  that  he  hath  to  so  easy 
a  duty  promised  such  mighty  blessings.  For  God  knowing, 
that  upon  hard  terms  we  would  not  accept  of  heaven  itself, 
and  yet  hell  was  so  intolerable  a  state,  that  God  who  loved 
us  would  affix  heaven  to  a  state  of  prayer  and  devotion ; 
this,  because  the  devil  knows  to  be  one  of  the  greatest  arts 
of  the  Divine  mercy,  he  labours  infinitely  to  supplant ;  and 
if  he  can  but  make  men  unwilling  to  pray,  or  to  pray  coldly, 
or  to  pray  seldom,  he  secures  his  interest,  and  destroys  the 
man's ;  and  it  is  infinitely  strange  that  he  can  and  doth  pre- 
vail so  much  in  this  so  unreasonable  temptation.  ''  Oppo- 
suisti  nubem,  ne  transiret  oratio,"  the  mourning  prophet  com- 
plained ;'  "  there  was  a  cloud  passed  between  heaven  and  the 
prayer  of  Judah ;"  a  little  thing  God  knows ;  it  was  a  wall, 
which  might  have  been  blown  down  with  a  few  hearty  sighs, 
and  a  few  penitential  tears ;  or  if  the  prayers  had  ascended 
in  a  full  and  numerous  body,  themselves  would  have  broken 
through  that  little  partition;  but  so  the  devil  prevails  often; 
"  opponit  nubem, — he  claps  a  cloud  between  :"  some  little 
objection;  "a  stranger  is  come;"  or,  "my  head  aches;"  or,  "the 
church  is  too  cold ; "  or,  "I  have  letters  to  write ; "  or,  "  I  am 
not  disposed  ; "  or,  "  it  is  not  yet  time  ;*'  or,  "  the  time  is  past :" 
these  and  such  as  these  are  the  clouds  the  devil  claps  between 
heaven  and   us;  but  these  are  such   impotent  objectiant, 

«  Lam.  iii.  4A.  j.-!:£f-« 
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that  they  were  as  soon  confuted  as  pretended,  by  all  men 
that  are  not  fools,  or  professed  enemies  of  religion,  but  that 
they  are  clouds,  which  sometimes  look  like  lions  and  bears, 
castles  and  walls  of  fire,  armies  and  horses;  and,  indeed,  are 
any  thing  that  a  man  will  fancy  ;  and  the  smallest  article  of 
objection  managed  and  conducted  by  the  devil's  arts,  and 
meeting  with  a  wretchless,  careless,  undevout  spirit,  is  a  lion 
in  the  way,  and  a  deep  river ;    it  is  impassable,  and  it  is 

impregnable.  rlyvovrai  *!:d.\9  o,  r/  (Sov'Kovtcci  vs^iXai*  Xuxo/ 
fffllv  1t/i.mtt.  xar/buffi,  tXa(pot  r(p  KXsuvC/iu  ;*^  as  the  sophister 
said  in  the  Greek  comedy,  "  Clouds  become  any  thing  as  they 
are  represented;  wolves  to  Simon,  harts  to  Cleonymus;" 
for  the  devil  fits  us  with  clouds,  according  as  we  can  be 
abused;  and  if  we  love  afikirs  of  the  world,  he  can  contrive 
its  circumstances  so  that  they  shall  cross  our  prayers ;  and 
so  it  is  in  every  instance  :  and  the  best  way  to  cure  this  evil 
is  prayer;  pray  often,  and  pray  zealously,  and  the  Sun  of 
Righteousness  will  scatter  these  clouds,  and  warm  our  hearts 
with  his  holy  fires.  But  it  is  in  this  as  in  all  acquired  habits; 
the  habit  makes  the  action  easy  and  pleasant ;  but  this  habit 
cannot  be  gotten  without  frequent  actions:  habits  are  the 
daughters  of  action  ;  but  then  they  nurse  their  mother,  and 
produce  daughters  after  her  image,  but  far  more  beautiful 
and  prosperous.  For  in  frequent  prayer  there  is  so  much 
rest  and  pleasure,  that  as  soon  as  ever  it  is  perceived,  the 
contrary  temptation  appears  unreasonable ;  none  are  so  un- 
willing to  pray,  as  they  that  pray  seldom  ;  for  they  that  do 
pray  often,  and  with  zeal,  and  passion,  and  desire,  feel  no 
trouble  so  great,  as  when  they  are  forced  to  omit  their  holy 
offices  and  hours  of  prayers.  It  concerns  the  devil's  interest 
to  keep  us  from  all  the  experience  of  the  rewards  of  a  fre- 
quent and  holy  prayer  ;  and  so  long  as  you  will  not  try  and 
•*  taste  how  good  and  gracious  the  Lord  is"  to  the  praying 
man,  so  long  you  cannot  see  the  evil  of  your  coldness  and 
lukewarm  state  :  but  if  you  would  but  try,  though  it  be  but 
for  curiosity's  sake,  and  inform  yourselves  in  the  vanity  of 
things,  and  the  truth  of  pretences,  and  the  certainty  of  theo- 
logical propositions,  you  should  find  yourselves  taken  in  a 
golden  snare,  which  will  tie  you  to  nothing  but  felicity,  and 
wfisty,  and  holiness,  and  pleasure.     But  then  the  cautiou^ 

•  AriaU  Nf^tX«u.  348* 
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which  I  intended  to  insert,  is  this;  that  frequency  in  prayers, 
and  that  part  of  zeal  which  relates  to  it,  is  to  be  upon  no  ac- 
count but  of  a  holy  spirit,  a  wise  heart,  and  reasonable  per- 
suasion ;  for  if  it  begin  upon  passion  or  fear,  in  imitation  of 
others,  or  desires  of  reputation,  honour,  and  fantastic  prin- 
ciples, it  will  be  unblessed  and  weary,  unprosperous  and  with- 
out return  of  satisfaction :  therefore,  if  it  happen  to  begin 
upon  a  weak  principle,  be  very  curious  to  change  the  motive, 
and  with  all  speed  let  it  be  turned  into  religion  and  the  love 
of  holy  things:  then,  let  it  be  as  frequent  as  it  can  prudently, 
it  cannot  be  annss. 

When  you  are  entered  into  a  state  of  zealous  prayer,  and 
a  regular  devotion,  whatever  interruption  you  can  meet  with, 
observe  their  causes,  and  be  sure  to  make  them  irregular, 
seldom,  and  contingent,  that  your  omissions  may  be  seldom 
and  casual,  as  a  bare  accident ;  for  which  no  provisions  can 
be  made  :  for  if  ever  it  come,  that  you  take  any  thing  ha- 
bitually and  constantly  from  your  prayers,  or  that  you  dis- 
tract from  them  very  frequently,  it  cannot  be  but  you  will 
become  troublesome  to  yourself;  your  prayers  will  be  un- 
easy, they  will  seem  hinderances  to  your  more  necessary 
affairs  of  passion  and  interest,  and  the  things  of  the  world ; 
and  it  will  not  stand  still  till  it  comes  to  apostasy,  and  a 
direct  dispute  and  contempt  of  holy  things.  For  it  was  an 
old  rule,  and  of  a  sax!  experience,  "  Tepiditas,  si  callum  ob- 
duxerit,  fiet  apostasia;  —  if  your  lukewarmness  be  habitual 
and  a  state  of  life,  if  it  once  be  hardened  by  the  usages  of 
many  days,  it  changes  the  whole  state  of  the  man,  it  makes 
him  an  apostate  to  devotion."  Therefore  be  infinitely  careful 
in  this  particular,  always  remembering  the  saying  of  St. 
Chrysostom ;  ''  Docendi,  preedicandi  officia  et  alia  cessant 
suo  tempore,  precandi  autem  nunquam  ;  — There  are  seasons 
for  teaching,  and  preaching,  and  other  outward  offices  ;  but 
prayer  is  the  duty  of  all  times,  and  of  all  persons,  and  in  all 
contingencies :  from  other  things,  in  many  cases,  we  may 
be  excused,  but  from  prayer  never."  In  this,  therefore, 
xaXhv  ^jjXoDoSai,   "  it  is  good  to  be  zealous." 

2.  Concerning  the  second  instance  I  named,  viz.  To  give 

alms  above  our  estate,  it  is  an  excellent  act  of  zeal,  and  needs 

no  other  caution  to  make  it  secure  from  illusion  aod  danger^ 

but  that  our  egressions  of  charity  do  not  ^reji 
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See  that  your  alms  do  not  other  men  wrong ;  and  let  them 
do  what  they  can  to  thyself,  they  will  never  prejudice  thee 
by  their  abundance  ;  but,  then,  be  also  careful  that  the  pre- 
tences of  justice  do  not  cozen  thyself  of  thy  charity,  and  the 
poor  of  thine  alms,  and  thy  soul  of  the  reward.  He  that  is 
in  debt,  is  not  excused  from  giving  alms,  till  his  debts  are 
paid;  but  only  from  giving  away  such  portions  which  should 
and  would  pay  them,  and  such  which  he  intended  should  do 
it :  there  are  "  lacernaB  divitiarum,"  and  crumhs  from  the 
table,  and  the  gleanings  of  the  harvest,  and  the  scatterings 
of  the  vintage,  which  in  all  estates  are  the  portions  of  the 
poor,  which  being  collected  by  the  hand  of  Providence,  and 
united  wisely,  may  become  considerable  to  the  poor,  and 
are  the  necessary  duties  of  charity :  but  beyond  this  also, 
every  considerable  relief  to  tlie  poor  is  not  a  considerable 
diminution  to  the  estate ;  and  yet  if  it  be,  it  is  not  always 
considerable  in  the  accounts  of  justice  :  for  nothing  ought 
to  be  pretended  against  the  zeal  of  alms,  but  the  certain 
omissions,  or  the  very  probable  retarding  the  doing  that  to 
which  we  are  otherwise  obliged.  He  that  is  going  to  pay  a 
debt,  and  in  the  way  meets  an  indigent  person  that  needs  it 
all,  may  not  give  it  to  him,  unless  he  knows  by  other  means 
to  pay  the  debt ;  but  if  he  can  do  both,  he  hath  his  liberty 
to  lay  out  his  money  for  a  crown.  But  then  in  the  case  of 
provision  for  children,  our  restraint  is  not  so  easy  or  dis- 
cernible; 1.  Because  we  are  not  bound  to  provide  for  them 
in  a  certain  portion,  but  may  do  it  by  the  analogies  and 
measures  of  prudence,  in  which  there  is  a  great  latitude.  2. 
Because  our  zeal  of  charity  is  a  good  portion  for  them,  and 
lays  up  a  blessing  for  inheritance.  3.  Because  the  fairest 
portions  of  charity  are  usually  short  of  such  sums  which 
can  be  considerable  in  the  duty  of  provision  for  our  children. 
4.  If  we  for  them  could  be  content  to  take  any  measures  less 
than  all,  any  thing  under  every  thing  that  we  can,  we  should 
find  the  portions  of  the  poor  made  ready  to  our  hands  suffi- 
ciently to  minister  to  zeal,  and  yet  not  to  intrench  upon  this 
case  of  conscience  ;  but  the  truth  is,  we  are  so  careless,  so 
unskilled,  so  unstudied  in  religion, — that  we  are  only  glad  to 
make  an  excuse,  and  to  defeat  our  souls  of  the  reward  of  the 
noblest  grace :  we  are  contented,  if  we  can  but  mak^^^^^- 
;  far  we  are  highly  pleased  if  our  consc\<iv\ee  \ie  ^\^\^ 
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and  care  not  so  much  that  our  duty  be  performed,  much 
less  that  our  eternal  interest  be  advanced  in  bigger  portions. 
We  care  not,  we  strive  not,  we  think  not,  of  getting  the 
greater  rewards  of  heaven ;  and  he  whose  desires  are  so 
indifferent  for  the  greater,  will  not  take  pains  to  secure  the 
smallest  portion;  and  it  is  observable,  that  ixd^i^og  h  rf 
PaffiXiiCf,  *'  the  least  in  the  kingdom  of  heaven,"*  is  as  much 
as  oudsii,  ^^  as  good  as  none  ; "  if  a  man  will  be  content  with 
his  hopes  of  the  lowest  place  there,  and  will  not  labour  for 
something  beyond  it,  he  does  not  value  it  at  all ;  and  it  is 
ten  to  one  but  he  will  lose  that  for  which  he  takes  so  little 
pains,  and  is  content  with  so  easy  a  security.  He  that  does 
his  alms,  and  resolves  that  in  no  case  he  will  suffer  inconve- 
nience for  bis  brother,  whose  case  it  may  be  is  intolerable, 
should  do  well  to  remember,  that  God,  in  some  cases,  re- 
quires a  greater  charity  ;  and  it  may  be,  we  shall  be  called 
to  die  for  the  good  of  our  brother :  and  that  although  it 
always  supposes  a  zeal,  and  a  holy  fervour,  yet  sometimes  it 
is  also  a  duty,  and  we  lose  our  lives  if  we  go  to  save  them  ; 
and  so  we  do  with  our  estates,  when  we  are  such  good  hus- 
bands in  our  religion,  that  we  will  serve  all  our  own  conve- 
niences before  the  great  needs  of  a  hungry  and  afflicted 
brother,  God  oftentimes  takes  from  us  that  which  with  so 
much  curiosity  we  would  preserve,  and  then  we  lose  our 
money,  and  our  reward  too. 

3.  Hither  is  to  be  reduced  the  accepting  and  choosing 
the  counsels  evangelical :  the  virgin  or  widow  estate  in  order 
to  religion ;  selling  all,  and  giving  it  to  the  poor ;  making 
ourselves  eunuchs  for  the  kingdom  of  heaven  ;  offering  our- 
selves to  death  voluntarily,  in  exchange  or  redemption  of  the 
life  of  a  most  useful  person,  as  **  Aquila  and  Priscilla,  who 
ventured  their  lives  for  St.  Paul;"  the  zeal  of  souls;  St.  Paul's 
preaching  to  the  Corinthian  Church  without  wages ;  remit- 
ting of  rights  and  forgiving  of  debts,  when  the  obliged  per- 
son could  pay,  but  not  without  much  trouble ;  protection  of 
calamitous  persons  with  hazard  of  our  own  interest  and  a 
certain  trouble:  concerning  which,  and  all  other  acts  of  zeal, 
we  are  to  observe  the  following  measures,  by  which  our  zeal 
will  become  safe  and  holy,  and  by  them  also  we  shall  per- 

•  Matt.  ▼.  16.  .  ^^,.. 
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ceiTe  the  esceas^*  of  zeal.  a:ia  i:s  iuoTxlitu-iiion*  :    «hv5\  »* 
the  next  thin^  I  am  co  consider. 

1.  The  first  measure  bv  which  our  real  mti\  \vu»|»l\  \\\\\\ 
oar  dntv,  and  its  actions  Ihvouic  IrtiulaMc.  is*  chrtiii\  u^  \m\v 
neighbour.  For  since  God  receives  all  that  ^lontic«iu»u  \»t' 
himself,  whereby  we  can  serve  and  luinister  lo  \\\*  Kl«»n, 
reflected  upon  the  foundation  of  Ids  own  i;oodnet»«,  and 
bounty,  and  mercy,  and  all  the  hallelujahs  thai  aiv  or  e\ei' 
shall  be  sung  in  heaven,  are  praises  and  lhaukH^i\ih<^M  ;  ami 
tliat  God  himself  does  not  receive  irlory  IVoui  the  ai'iM  tilhui 
justice,  but  then  when  his  creatures  will  not  njniee  in  hi* 
goodness  and  mercy:  it  follows  that  wi'  iuiitati*  ihin  uri^'iiial 
excellence,  and  pursue  (ilotrs  own  method;  that  in,  ^Iniily 
him  "in  via  misericord  la*, — in  the  way  of  mi'iev"  ami 
bounty,  charity  and  forgiveness,  love  and  fair  eompliiiner*. 
There  is  no  greater  charity  in  the  world  than  to  r-nvi*  a  miid, 
nothing  that  pleases  G(kJ  better,  nothing  that  etm  lie  in  mir 
hands  greater  or  more  nolde,  nothiri;^  tlifit  ran  hf  a  niorM 
lasting  and  deligiitftd  honour,  tli;in  that  a  pirri-iliinpr  Moid, 
snatched  from  the  flames  of  an  intolerafil^  h^lt,  an/l  \nnnt'  to 
heaven  upon  the  win^H  of  piety  a.n'1  merry  by  t)iir  u.un^hy 
of  ai!gels,  and  the  ^nrj:^  oditc  Holy  Spirit,  ^thull  t/;  tu  mihI 
ages  bless  G od  a n d  \A *-. *m  t h *.*'  \  \\\\u,  \*tx  t h <•.  %\^\\\\*if  a p »d 
finisher  of  »Ivar ion,  and  *.\\ijh  \*»t  th^  u\\u\*\*t  yuA  t\*.\f  ^^^A^ 
instrument:  that  brl-^hf.  -Ur  rr.ii-:*  r./H*  \w*V  p:r„  -ir,f|y 
upon  thy  face  tor  ev^rr.  -%':,',(::»  f^w*.  vv  ^ut  r.*r.'l  \f\Aii'\  ^tf*t^^ 
and,  had  it  cot  -^f:.'!  f-.r  t:.v  .v..r.i'^•'  ;.',./ -.^  t.-At*  V'r.  « 
BoorrcGaL  ra  :i.r  r^'/''^'<  ^^*  '^,-".  •*  '".  *>  '•  'r.^f  */,  '■',,/, 
God  hath  srv'r'i   **  *. .  *#',rr.<  -/■/«":-»  >.-..';  ;...   .'V*-'=»,    »/  ntt^h 
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be  in  every  instance :  in  what  thou  couldest  profit  thy  bro- 
ther and  didst  not,  thou  art  accountable ;  and  then  tell  over 
the  limes  in  which  thou  hast  prayed  for  the  conversion  of 
thy  sinning  brother ;  and  compare  the  times  together,  and 
observe  whether  thou  hast  not  tempted  him  or  betrayed  him 
to  sin,  or  encouraged  him  in  it;  or  didst  not  hinder  him, 
when  thou  miglitest,  more  frequently  than  thou  hast,  humbly, 
and  passionately,  and  charitably,  and  zealously,  bowed  thy 
head,  and  thy  heart,  and  knees,  to  God  to  redeem  that  poor 
soul  from  hell,  whither  thou  seest  him  descending  with  as 
much  indifference  as  a  stone  into  the  bottom  of  the  well. 
In  this  thing  xaXoV  ^»jXoDoSa/,  "it  is  a  good  thing  to  be 
zealous,"  and  put  forth  all  your  strength,  for  you  can  never 
go  too  far.  But  then  be  careful,  that  this  zeal  of  thy  neigh- 
bour's amendment  be  only  expressed  in  ways  of  charity,  not 
of  cruelty,  or  importune  justice.  "  He  that  strikes  the  prince 
for  justice,"  as  Solomon's  expression  is,  "  is  a  companion  of 
murderers;"  and  he  that  out  of  zeal  of  religion,  shall  go  to 
convert  nations  to  his  opinion  by  destroying  Christians, 
whose  faith  is  entire  and  summed  up  by  the  apostles :  this 
man  breaks  the  ground  with  a  sword,  and  sows  tares,  and 
waters  the  ground  with  blood,  and  ministers  to  envy  and 
cruelty,  to  errors  and  mistake,  and  there  comes  up  nothing 
but  poppies  to  please  the  eye  and  fancy,  disputes  and  hypo- 
crisy, new  summaries  of  religion  estimated  by  measures  of 
anger  and  accui*sed  principles ;  and  so  much  of  the  religion 
as  is  necessary  to  salvation,  is  laid  aside,  and  that  brot^ht 
forth  that  serves  an  interest,  not  holiness ;  that  fills  the 
schools  of  a  proud  man,  but  not  that  which  will  fill  heaven. 
Any  zeal  is  proper  for  religion,  but  the  zeal  of  the  sword 
and  the  zeal  of  anger;  this  is  cr/x^/a  ^^Xou,  "the  bitterness 
of  zeal  ;"^  and  it  is  a  certain  temptation  to  every  man  against 
his  duty:  for  if  the  sword  turns  preacher,  and  dictates  pro- 
positions by  empire  instead  of  arguments,  and  engraves  them 
in  men's  hearts  with  a  poniard,  that  it  shall  be  death  to  be- 
lieve what  I  innocently  and  ignorantly  am  persuaded  of,  it 
must  needs  be  unsafe  to  "  try  the  spirits,  to  try  all  things," 
to  make  inquiry ;  and  yet  without  this  liberty,  no  man  can 
justify  himself  before  God  and  man,  nor  confidently  say  that 
his  religion  is  best ;  since  he  cannot  without  a  final  danger 

ft  James,  iii.  14. 


OF  LUKEWARMNESS  AND  ZEAL.  211 

make  himself  able  to  give  a  right  sentence,  and  to  follow 
that  which  he  finds  to  be  the  best ;  this  may  ruin  souls  by 
making  hypocrites,  or  careless  and  compliant  against  con- 
science or  without  it;  but  it  does  not  save  souls,  though 
peradventure  it  should  force  them  to  a  good  opinion  :  this  is 
inordination  of  zeal;  for  Christ, — by  reproving  St.  Peter, 
drawing  his  sword,  even  in  the  cause  of  Christ,  for  his  sacred, 

and  yet  injured  person,  diBd^xti  fi^  XS^^^'  t^^X'^'i^>  ^^^  ^^^ 
eihv  doxtT  rig  sxdixt7)f  (saith  Theophylact), — "  teaches  us  not 
to  use  the  sword  though  in  the  cause  of  God,  or  for  God 
himself;"  because  he  will  secure  his  own  interest,  only  let 
him  be  served  as  himself  is  pleased  to  command:  and  it  is 
like  Moses's  passion,  it  throws  the  tables  of  the  law  out  of 
our  hands,  and  breaks  them  in  pieces  out  of  indignation  to 
see  them  broken.  This  is  zeal,  that  is  now  in  fashion,  and 
hath  almost  spoiled  religion.  Men,  like  the  zealots  of  the 
Jews,  cry  up  their  sect,  and  in  it  their  interest:  ZjjXoDtf/  fia- 
^jjrAf ,  xai  fiayai^^Ji'g  dvaffu^ovrai'  "  They  affect  disciples  and 
fight  against  the  opponents  ;"  and  we  shall  find  in  Scripture, 
that  when  the  apostles  began  to  preach  the  meekness  of  the 
Christian  institution,  salvations  and  promises,  charity  and 
humility,  there  was  a  zeal  set  up  against  them  ;  the  apostles 
were  zealous  for  the  Gospel,  the  Jews  were  zealous  for  the 
law  :  and  see  what  different  effects  these  two  zeals  did  pro- 
duce ;  the  zeal  of  the  law  came  to  this,  g^o^u/3ouv  rriv  croX/y, 

and     idiea^av    fi^Xi'    ^ocvarou,    and     aya(ru^ovra/,     and     op^Xo^o/^- 

favrtg'  "  they  stirred  up  the  city,  they  made  tumults,  they 
persecuted  this  way  unto  the  death,  they  got  letters  from  the 
high-priest,  they  kept  Damascus  with  a  garrison,"  they  sent 
parties  of  soldiers  to  silence  and  to  imprison  the  preachers ; 
and  thought  they  did  God  service,  when  they  put  the  apostles 
to  death ;  and  they  swore  "  neither  to  eat  nor  to  drink  till 
they  had  killed  Paul."  It  was  an  old  trick  of  the  Jewish 
zeal, 

Non  monstrere  vias,  eadem  nisi  sacrii  colenli : 

Qusesitum  ad  fontem  solos  deducere  verpos. — Juv,  xiv.  104. 

They  would  not  shew  the  way  to  a  Samaritan,  nor  give  a 
cup  of  cold  water  but  to  a  circumcised  brother;  that  was  their 
zeal.  But  the  zeal  of  the  apostles  was  this,— they  preached 
publicly  and  privately ;  they  prayed  for  all  men ;  they  wept  to 
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God  for  the  hardness  of  men's  hearts;  they  "became  all 
things  to  all  men,  that  they  might  gain  some ;"  they  travelled 
through  deeps  and  deserts ;  they  endured  the  heat  of  the  Si- 
rian  star,  and  the  violence  of  Euroclydon,  winds  and  tempests, 
seas  and  prisons,  mockings  and  scourgings,  fastings  and 
poverty,  labour  and  watching ;  they  endured  every  man  and 
wronged  no  man ;  they  would  do  any  good  thing  and  suffet 
any  evil,  if  they  had  but  hopes  to  prevail  upon  a  soul ;  they 
persuaded  men  meekly,  they  entreated  them  humbly,  they 
convinced  them  powerfully,  they  watched  for  their  good,  but 
meddled  not  with  their  interest;  and  this  is  the  Christiati 
zeal,  the  zeal  of  meekness,  the  zeal  of  charity,  the  teal  of 
patience :  *Ev  rouVo/;  xa\6v  ^fjXoDoQa/* — "  In  these  it  is  good  to 
be  zealous,"  for  you  can  never  go  far  enough.  v 

2.  The  next  measure  of  zeal  is  prudence.     Fot  as  charity  >cv 
is   the  matter  of  zeal ;    so   is  discretion,  the  manner.     It    \^ 
must  always  be  for  good  to  our  neighbour;  and  there  need 
no  rules  for  the  conducting  of  that,  provided  the  end  be  con- 
sonant to  the  design,  that  is,  that  charity  be  intended,  and 
charity  be  done.     But  there  is  a  zeal  also  of  religion  or  wor-     ,  - 
shipping,  and  this  hath  more  need  of  measures  and  proper      i 
cautions.     For  religion  can  turn  into   a  snare;  it  may  be      ^ 
abused  into  superstition ;  it  may  become  weariness  in  the 
spirit,  and  tempt  to  tediousness,  to  hatred,  and  despair:  anA 
many  persons,  through  their  indiscreet  conduct,  and  IvHoift 
marches,  and  great  loads  taken  upon  tender  shoulders  ted    / 
inexperienced,  have  come  to  be  perfect  haters  of  their  joy-,  ^ 
and  despisers  of  all  their  hopes;  being  like  dark  lanterns, 
in  which  a  candle  burns  bright,  but  the  body  is  encompassed 
with  a  crust  and  a  dark  cloud  of  iron  ;  and  these  men  keep 
the  fires  and  light  of  holy  propositions  within  them,  but  the 
darkness  of  hell,  the  hardness  of  a  vexed  heart,  hath  shaded 
all  the  light,  and  makes  it  neither  apt  to  warm  nor  to  en- 
lighten others,  but  it  turns  to  fire  within,  a  fever  and  a  dis- 
temper dwell  there,  and  religion  is  become  their  torment. 

1 .  Therefore  our  zeal  must  never  carry  us  beyond  that 
which  is  profitable.  There  are  many  institutions,  customs, 
and  usages,  introduced  into  religion  upon  very  fair  motives, 
and  apted  to  great  necessities ;  but  to  imitate  those  things, 
when  they  are  disrobed  of  their  proper  ends,  is  an  importune 
sea/,  and  eigni&es  nothing  but  a  forward  mind,  and  an  easy 
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beart,  and  an  imprudent  head ;  unless  these  actions  can  be 
inyested  with  other  ends  and  useful  purposes.  The  Primi- 
tive Church  were  strangely  inspired  with  a  zeal  of  virginity, 
in  order  to  the  necessities  of  preaching  and  travelling,  and 
easing  the  troubles  and  temptations  of  persecution ;  but 
when  the  necessity  went  on,  and  drove  the  holy  men  into 
deserts,  that  made  colleges  of  religious,  and  their  manner  of 
life  was  such,  so  united,  so  poor,  so  dressed,  that  they  must 
love  "morenon  seculari, — after  the  manner  of  men  divorced 
from  the  usual  intercourses  of  the  world  :"  still  their  desire  of 
siDgle  life  increased,  because  the  old  necessity  lasted,  and  a 
new  one  did  supervene.  Afterward,  the  case  was  altered, 
and  then  the  single  life  was  not  to  be  chosen  for  itself,  nor 
yet  imitation  of  the  first  precedents ;  for  it  could  not  be  taken 
out  from  their  circumstances  and  be  used  alone.  He,  there- 
fore, that  thinks  he  is  a  more  holy  person  for  being  a  virgin 
or  a  widower,  or  that  is  bound  to  be  so  because  they 
were  so,  or  that  he  cannot  be  a  religious  person  because  he 
18  not  so,  hath  zeal  indeed,  but  not  according  to  knowledge. 
But  now  if  the  single  state  can  be  taken  out  and  put  to  new 
appendages,  and  fitted  to  the  end  of  another  grace  or  essential 
duty  of  religion,  it  will  well  become  a  Christian  zeal  to  choose 
it  so  long  as  it  can  serve  the  end  with  advantage  and  security. 
Thus  also  a  zealous  person  is  to  choose  his  fastings ;  while 
they  are  necessary  to  him,  and  are  acts  of  proper  mor- 
tification, while  he  is  tempted,  or  while  he  is  under  discipline, 
irbile  he  repents,  or  while  he  obeys ;  but  some  persons  fast 
in  zeal,  but  for  nothing  else  ;  fast  when  they  have  no  need, 
when  there  is  need  they  should  not ;  but  call  it  religion  to 
)>e  miserable  or  sick  ;  here  their  zeal  is  folly,  for  it  is  neither 
an  act  of  religion  nor  of  prudence,  to  fast  when  fasting  pro- 
jbably  serves  no  end  of  the  spirit;  and,  therefore,  in  the  fast- 
ing-days of  the  Church,  although  it  is  warrant  enough  to  us 
to  fast,  if  we  had  no  end  to  serve  in  it  but  the  mere  obedi- 
ence, yet  it  is  necessary  that  the  superiors  should  not  think 
the  law  obeyed,  unless  the  end  of  the  first  institution  be  ob- 
.served :  a  fasting-day  is  a  day  of  humiliation  and  prayer ; 
and  fasting  being  nothing  itself,  but  wholly  the  handmaid 
of  a  further  grace,  ought  not  to  be  divested  of  its  holiness 
and  sanctification,  and  left  like  the  walls  of  a  ruinous  church 
where  there  is  no  duty  performed  to  God,  buV  tWTC^  t^va^wv.'^ 
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something  of  that  which  used  to  minister  to  religion.  The 
want  of  this  consideration  hath  caused  so  much  scandal  and 
dispute,  so  many  snares  and  schisms,  concerning  ecclesiasti- 
cal fasts.  For  when  it  was  undressed  and  stripped  of  all  the 
ornaments  and  useful  appendages ;  when  from  a  solemn  day  it 
grew  to  be  common  ;  from  thence  to  be  less  devout  by  being 
less  seldom  and  less  useful ;  and  then  it  passed  from  a  day  of 
religion  to  be  a  day  of  order,  and  from  fasting  till  night,  to  fast- 
ing till  evening-song,  and  evening-song  to  be  sung  about  twelve 
o'clock;  and  from  fasting  it  was  changed  to  a  choice  of  food, 
from  eating  nothing  to  eating  fish,  and  that  the  letter  began 
to  be  stood  upon^  and  no  usefulness  remained  but  what  every 
of  his  own  piety  should  put  into  it,  but  nothing  was  enjoined 
by  the  law,  nothing  of  that  exacted  by  the  superiors, — then 
the  law  fell  into  disgrace,  and  the  design  became  suspected, 
and  men  were  first  ensnared  and  then  scandalized,  and  then 
began  to  complain  without  remedy,  and  at  last  took  remedy 
themselves  without  authority ;  the  whole  affair  fell  into  a  dis- 
order and  mischief;  and  zeal  was  busy  on  both  sides,  and  on 
both  sides  was  mistaken,  because  they  fell  not  upon  the  pro- 
per remedy,  which  was  to  reduce  the  law  to  the  usefulness 
and  advantages  of  its  first  intention.  But  this  I  intended 
not  to  have  spoken. 

2.  Our  zeal  must  never  carry  us  beyond  that  which  is  safe. 
Some  there  are,  who,  in  their  first  attempts  and  entries  upon 
religion,  while  the  passion  that  brought  them  in  remains, 
undertake  things  as  great  as  their  highest  thoughts;  no 
repentance  is  sharp  enough,  no  charities  expensive  enough, 
no  fastings  afflictive  enough,  then  "  totis  quinquatribus  orant;" 
and  finding  some  deliciousness  at  the  first  contest,  and  in 
that  activity  of  their  passion,  they  make  vows  to  bind  them- 
selves for  ever  to  this  state  of  delicacies.  The  onset  is  fair : 
but  the  event  is  this.  The  age  of  a  passion  is  not  long,  and 
the  flatulent  spirit  being  breathed  out,  the  man  begins  to 
abate  of  his  first  heats,  and  is  ashamed :  but  then  he  con- 
siders that  all  was  not  necessary,  and  therefore  he  will 
abate  something  more;  and  from  something  to  something, 
at  last  it  will  come  to  just  nothing,  and  the  proper  effect 
of  this  is  indignation,  and  hatred  of  holy  things,  an  im- 
j)udent  spirit,  carelessness,  or  despair.  Zeal  sometiiiies  ear- 
ries  a  man  into  temptation :  and  he  that  never  thifllHiiiCliillt 
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God  dutifully  or  acceptably,  because  he  is  not  imprisoned  for 
him  or  undone,  or  designed  to  martyrdom,  may  desire  a  trial 
that  will  undo  him.  It  is  like  fighting  of  a  duel  to  shew  our 
yalour.  Stay  till  the  king  commands  you  to  fight  and  die, 
and  then  let  zeal  do  its  noblest  ofiices.  Tiiis  irregularity 
and  mistake  was  too  frequent  in  the  Primitive  Church,  when 
men  and  women  would  strive  for  death,  and  be  ambitious  to 
feel  the  hangman's  sword ;  some  miscarried  in  the  attempt, 
and  became  sad  examples  of  the  unequal  yoking  a  frail  spirit 
with  a  zealous  driyer. 

3.  Let  zeal  never  transport  us  to  attempt  any  thing  but 
what  is  possible.  M.  Teresa  made  a  vow,  that  she  would 
do  always  that  which  was  absolutely  the  best.  But  neither 
could  her  understanding  always  tell  her  whicli  was  so,  nor 
her  will  always  have  the  same  fervours :  and  it  must  often 
breed  scruples,  and  sometimes  tediousness,  and  wishes  that 
the  vow  were  unmade.  He  that  vows  never  to  have  an  ill 
thought,  never  to  commit  an  error,  hath  taken  a  course  that 
his  little  infirmities  shall  become  crimes,  and  certainly  be 
imputed  by  changing  his  unavoidable  infirmity  into  vow- 
breach.  Zeal  is  a  violence  to  a  man's  spirit,  and  unless  the 
spirit  be  secured  by  the  proper  nature  of  the  duty,  and  the 
circumstances  of  the  action,  and  the  possibilities  of  the  man  ; 
it  is  like  a  great  fortune  in  the  meanest  person,  it  ))ears  him 
beyond  his  limit,  and  breaks  him  into  dangers  and  passions, 
transportations,  and  all  the  furies  of  disorder,  that  can  happen 
to  an  abused  person. 

4.  Zeal  is  not  safe,  unless  it  be  '*  in  re  probabili"  too,  it 
must  be  **  in  a  likely  matter."  For  we  that  find  so  many  ex- 
cuses to  untie  all  our  just  obligations,  and  distinguish  our 
duty  into  so  much  fineness,  that  it  becomes  like  leaf-gold, 
apt  to  be  gone  at  every  breath  ;  it  cannot  be  prudent  that  we 
zealously  undertake  what  is  not  probable  to  be  effected :  if 
we  do,  the  event  can  be  nothing  but  portions  of  the  former 
evil,  scruple  and  snares,  shameful  retreats,  and  new  fantastic 
principles.  In  all  our  undertakings  we  must  consider  what 
is  our  state  of  life,  what  our  natural  inclinations,  what  is  our 
society,  and  what  are  our  dependences  ;  by  what  necessities 
we  are  borne  down,  by  what  hopes  we  are  biassed;  and  by 
these  let  us  measure  our  heats  and  their  proper  business.  A 
lealoos  man  runs  up  a  sandy  hill ;  the  violeuee  o?  \w<i\\Q\jLS& 
^*y greatest  hinderance :  and  a  passion  m  i^\\^\otv  di^'eXTQ^^^^s^ 


216  OF  LUKEWARMNESS  AND  ZEAL. 

much  of  our  evenness  of  spirit,  as  it  sets  forward  any  out- 
ward work ;  and,  therefore,  although  it  be  a  good  circum- 
stance and  degree  of  a  spiritual  duty,  so  long  as  it  is  within, 
and  relative  to  God  and  ourselves,  so  long  it  is  a  holy  flame ; 
but  if  it  be  in  an  outward  duty,  or  relative  to  our  neighbours, 
or  in  an  instance  not  necessary,  it  sometimes  spoils  the 
action,  and  always  endangers  it.  But  I  must  remember,  we 
live  in  an  age  in  which  men  have  more  need  of  new  fires  to 
be  kindled  within  them,  and  round  about  them,  than  of  any 
thing  to  allay  their  forwardness :  there  is  little  or  no  zeal 
now  but  the  zeal  of  envy,  and  killing  as  many  as  they  can, 
and  damning  more  than  they  can ;  ^u^catf*/;  and  xa'jrvhg  tu^wVsai^, 
"  smoke  and  lurking  fires'*  do  corrode  and  secretly  consume : 
therefore,  this  discourse  is  less  necessary.  A  physician  would 
have  but  small  employment  near  the  Riphaean  mountains,  if 
he  could  cure  nothing  but  calentures, — catarrhs  and  dead 
palsies,  colds  and  consumptions,  are  the  evils;  and  so  is 
lukewarmness  and  deadness  of  spirit,  the  proper  maladies  of 
our  age  :  for  though  some  are  hot,  when  they  are  mistaken, 
yet  men  are  cold  in  a  righteous  cause;  and  the  nature  of 
this  evil  is  to  be  insensible  ;  and  the  men  are  further  from  a 
cure,  because  they  neither  feel  their  evil,  nor  perceive  their 
danger.  But  of  this  I  have  already  given  account :  and  to 
it,  I  shall  only  add  what  an  old  spiritual  person  told  a  novice 
in  religion,  asking  him  the  cause  why  he  so  frequently  suf- 
fered tediousness  in  his  religious  offices :  '*  Nondum  vidisti 
requiem  quam  speramus,  nee  tormenta  quse  timemus ; — 
Young  man,  thou  hast  not  seen  the  glories  which  are  laid 
up  for  the  zealous  and  devout,  nor  yet  beheld  the  flames 
which  are  prepared  for  the  lukewarm,  and  the  haters  of 
strict  devotion."  But  the  Jews  tell  that  Adam,  having  seen 
the  beauties  and  tasted  the  delicacies  of  Paradise,  repented 
and  mourned  upon  the  Indian  mountains  for  three  hundred 
years  together :  and  we  who  have  a  great  share  in  the  cause 
of  his  sorrows,  can  by  nothing  be  invited  to  a  persevering,  a 
great,  a  passionate  religion,  more  than  by  remembering  what 
he  lost,  and  what  is  laid  up  for  them  whose  hearts  are  burn- 
ing lamps,  and  are  all  on  fire  with  Divine  love,  whose  flames 
are  fanned  with  the  wings  of  the  Holy  Dove,  and  whooe 
spirits  shine  and  bum  with  that  fire  which  the  holy  Jeans 
came  to  enkindle  upon  the  earth. 
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THE  HOUSE  OF  FEASTING;   OR,  THE  EPICURE'S  MEASURES. 


PART    I. 

Let  us  eat  and  drink^for  to-morrow  we  die, — 1  Cor.  xv.  32. 

last  part. 

This  is  the  epicure's  proverb,  begun  upon  a  weak  mistake, 
started  by  chance  from  the  discourses  of  drink,  and  thought 
witty  by  the  undiscerning  company,  and  prevailed  infinitely, 
because  it  struck  their  fancy  luckily,  and  maintained  the 
merry  meeting;  but  as  it  happens  commonly  to  such  dis- 
eourses,  so  this  also,  when  it  comes  to  be  examined  by  the 
consultations  of  the  morning,  and  the  sober  hours  of  the  day, 
it  seems  the  most  witless  and  the  most  unreasonable  in  the 
world.  When  Seneca  (ep.  18.)  describes  the  spare  diet  of 
Epicurus  and  Metrodorus,  he  uses  this  expression  :  '*  Libera- 
liora  sunt  alimenta  carceris  :  sepositos  ad  capitale  supplieium, 
non  tam  angusti^,  qui  occisurus  est,  pascit; — The  prison 
keeps  a  better  table ;  and  he  that  is  to  kill  the  criminal  to- 
morrow morning,  gives  him  a  better  supper  overnight." 
By  this  he  intended  to  represent  his  meal  to  be  very  short; 
for  as  dying  persons  have  but  little  stomach  to  feast  high,  so 
they  that  mean  to  cut  their  throat,  will  think  it  a  vain  expense 
to  please  it  with  deh'cacics,  which,  after  the  first  alteration, 
must  be  poured  upon  the  ground,  and  looked  upon  as  the 
worst  part  of  the  accursed  thing.  And  there  is  also  the  same 
proportion  of  unreasonableness,  that  because  men  shall  ''die 
to-morrow,"  and  by  the  sentence  and  unalterable  decree  of 
God  they  are  now  descending  to  their  graves,  that  therefore 
they  should  first  destroy  their  reason,  and  then  force  dull 
time  to  run  faster,  that  they  may  die  sottish  as  beasts,  and 
speedily  as  a  fly :  but  they  thought  there  was  no  life  after 
this ;  or  if  there  were,  it  was  without  pleasure,  and  every  soul 
thrust  into  a  hole,  and  a  dorture  of  a  span's  length  allowed 
for  his  nst,  and  for  his  walk  ;  and  in  t\\e  eScvaA^^  \>^wi  wa 
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numbering  of  healths  by  the  numeral  letters  of  Philenium's 
name,  no  fat  mulletR,  no  oysters  of  Lucrinus,  no  Lesbian 
or  Chian  wines.  ToDro  tfa^Sigf  av^^wirt,  fJM^ojv  ev^^am  ifiayrov. 
Therefore,  now  enjoy  the  delicacies  of  nature,  and  feel  the 
descending  wines  distilled  through  the  limbeck  of  thy 
tongue  and  larynx,  and  suck  the  delicious  juices  of  fishes, 
the  marrow  of  the  laborious  ox,  and  the  tender  lard  of 
Apulian  swine,  and  the  condited  bellies  of  the  scarus ;  but 
lose  no  time,  for  the  sun  drives  hard,  and  the  shadow  is  long, 
and  "  the  days  of  mourning  are  at  hand,"  but  the  number  of 
the  days  of  darkness  and  the  grave  cannot  be  told. 

Thus  they  thought  they  discoursed  wisely,  and  their  wis- 
dom was  turned  into  folly ;  for  all  their  arts  of  providence, 
and  witty  securities  of  pleasure,  were  nothing  but  unmanly 
prologues  to  death,  fear,  and  folly,  sensuality  and  beastly 
pleasures.  But  they  are  to  be  excused  rather  than  we. 
They  placed  themselves  in  the  order  of  beasts  and  birds,  and 
esteemed  their  bodies  nothing  but  receptacles  of  flesh  and 
wine,  larders  and  pantries  :  and  their  soul  the  fine  instru- 
ment of  pleasure  and  brisk  perception  of  relishes  and  gusts, 
reflections  and  duplications  of  delight ;  and  therefore  they 
treated  themselves  accordingly.  But,  then,  why  we  should 
do  the  same  things,  who  are  led  by  other  principles,  and  a 
more  severe  institution,  and  better  notices  of  immortality, 
who  understand  what  shall  happen  to  a  soul  hereafter,  and 
know  that  this  time  is  but  a  passage  to  eternity,  this  body 
but  a  servant  to  the  soul,  this  soul  a  minister  to  the  Spirit, 
and  the  whole  man  in  order  to  God  and  to  felicity ;  this,  I 
say,  is  more  unreasonable  than  to  eat  aconita  to  preserve  our 
health,  and  to  enter  into  the  flood  that  we  may  die  a  dry 
death;  this  is  a  perfect  contradiction  to  the  state  of  good 
things,  whither  we  are  designed,  and  to  all  the  principles  of 
a  wise  philosophy,  whereby  we  are  instructed  that  we  may 
become  '*  wise  unto  salvation."  That  I  may,  therefore,  do 
some  assistances  towards  the  curing  the  miseries  of  man- 
kind, and  reprove  the  follies  and  improper  motions  towards 
felicity,  I  shall  endeavour  to  represent  to  you, 

I.  That  plenty  and  the  pleasures  of  the  world  are  no 
proper  instruments  of  felicity. 

II.  That  intemperance  is  a  certain  enemy  to  it;  **^^iT|g 
LTe  unpleasant,  and  death  troublesome  and  intoleraMfjfcjygfj^ 
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III.  I  shall  add  the  rules  and  measures  of  temperance  in 
eating  and  drinking,  that  nature  and  grace  may  join  to  the 
constitution  of  man's  felicity. 

I.  Plenty  and  the  pleasures  of  the  world  are  no  proper 
instruments  of  felicity.  It  is  necessary  that  a  man  have  some 
violence  done  to  himself,  before  he  can  receive  them  :  for 
nature's  bounds  are,  "  non  esurire,  non  sitire,  non  algere; 
— to  be  quit  from  hunger,  and  thirst,  and  cold  ;"  that  is,  to 
have  nothing  upon  us  that  puts  us  to  pain ;  against  which 
she  hath  made  provisions  by  the  fleece  of  the  sheep,  and  the 
skins  of  the  beasts,  by  the  waters  of  the  fountain,  and  the 
herbs  of  the  field,  and  of  these  no  good  man  is  destitute,  for 
that  share  that  he  can  need  to  fill  those  appetites  and  neces- 
sities, he  cannot  otherwise  avoid :  tuv  aojLO'jvTm  oJde/;  crsvfi; 
fftfr/.  For  it  is  unimaginable  that  nature  should  be  a  mother, 
natural  and  indulgent  to  the  beasts  of  the  forest,  and  the 
spawn  of  fishes,  to  every  plant  and  fungus,  to  cats  and  owls, 
to  moles  and  bats,  making  her  storehouses  always  to  stand 
open  to  them ;  and  that,  for  the  lord  of  all  these,  even  to 
the  noblest  of  her  productions,  she  should  have  made  no 
provisions,  and  only  produced  in  us  appetites  sharp  as  the 
stomach  of  wolves,  troublesome  as  the  tiger's  hunger,  and 
then  run  away,  leaving  art  and  chance,  violence  and  study, 
to  feed  us  and  to  clothe  us.  This  is  so  far  from  truth,  that 
we  are  certainly  more  provided  for  by  nature  than  all  the 
world  besides;  for  every  thing  can  minister  to  us;  and  we 
can  pass  into  none  of  nature's  cabinets,  but  we  can  find  our 
table  spread :  so  that  what  David  said  to  God,  "  Whither 
shall  I  go  from  thy  presence?  If  I  go  to  heaven,  thou  art 
there ;  if  I  descend  to  the  deep,  thou  art  there  also  ;  if  I  take 
the  wings  of  the  morning,  and  flee  into  the  uttermost  parts 
of  the  wilderness,  even  there  thou  wilt  find  me  out,  and  thy 
right  hand  shall  uphold  me,"  we  may  say  it  concerning  our 
table  and  our  wardrobe;  if  we  go  into  the  fields,  we  find 
them  tilled  by  the  mercies  of  heaven,  and  watered  with 
showers  from  God,  to  feed  us  and  to  clothe  us ;  if  we  go 
down  into  the  deep,  there  God  hath  multiplied  our  stores, 
and  filled  a  magazine  which  no  hunger  can  exhaust ;  the  air 
drops  down  delicacies,  and  the  wilderness  can  sustain  us; 
«nd  all  that  is  in  nature,  that  which  feeds  lions,  and  that 
which  the  ox  eats,  that  which  the  fishes  VvNe  vi^oxi,^\A>C»sia.\. 
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which  is  the  provision  for  the  birds,  ^11  that  can  keep  us 
alive;  and  if  we  consider  that  of  the  heists  apd  birds,  for 
whom  nature  hath  provided  but  one  djsh,  it  m.ay  be  flesh  or 
fish,  or  herbs  or  flies,  and  these  also  we  secure  with  gmtrds 
firom  them,  and  drive  away  birds  and  blasts  from  that  provi- 
sion which  nature  made  for  them,  yet  seldom  can  we  flnd 
that  any  of  these  perish  with  hunger :  niuch  rather  shall  we 
find  that  we  are  secured  by  the  securities  proper  for  the  more 
noble  creatures  by  that  Providence  that  disposes  all  things, 
by  that  mercy  that  gives  us  all  things,  which  to  other  crea- 
tu)*es  are  ministered  singly ;  by  that  labour  that  can  procure 
what  we  need ;  by  that  wisdom  that  can  consider  concerning 
future  necessities ;  by  that  power  that  can  force  it  from  in- 
ferior creatures ;  and  by  that  temperance  which  can  fit  our 
xaesit  to  our  necessities.  For  if  we  go  beyond  what  is  need- 
ful, as  we  find  sometimes  more  than  was  promised,  and  very 
often  more  than  we  need,  so  we  disorder  the  certainty  of  our 
felicity,  by  putting  that  to  hazard  which  nature  hath  securied. 
For  it  is  not  certain,  that  if  we  desire  to  have  the  wealth  of 
Susa,  or  garments  stained  with  the  blood  of  theTyrian  fish, 
that  if  we  desire  to  feed  like  Philoxenus,  or  to  have  tables 
loaden  like  the  boards  of  Vitellius,  that  we  shall  never  want. 
Jt  is  not  nature  that  desires  these  things,  but  lust  and  violence ; 
and  by  a  disease  we  entered  into  the  passion  and  the  neces- 
sity, and  in  that  state  of  trouble  it  is  likely  we  may  dwell  for 
ever,  unless  we  reduce  our  appetites  to  nature's  measures. 

Si  ventri  bene,  si  lateri  est  pedibusque  taU,  oil 
Divitiae  poterunt  regales  addere  majus.* 

And  therefore  it  is,  that  plenty  and  pleasures  are  not  the 
proper  instruments  of  felicity.  Because  felicity  is  not  a 
jewel  that  can  be  locked  in  one  man's  cabinet.  God  intepded 
that  all  men  should  be  made  happy ;  and  he  that  gave  to  aU 
men  the  same  natural  desires,  and  to  all  men  provision  of 
satisfactions  by  the  same  meats  and  drinks,  intended,  that  it 
should  not  go  beyond  that  measure  of  good  things  which 
corresponds  to  those  desires  which  all  men  naturally  have. 

He  that  cannot  be  satisfied  with  common  provision,  hatiji 
«  bigger  need  than  he  that  can ;  it  is  harder,  and  more  con- 
tingent, and  more  difficult,  and  more  troublesome,  for  him 
to   be  satisfied :    B^ua^oi  r^  xar^t    rh    (fufidr/ov  tidtT,   v^ari   xai 

*  Horace,  Ep.  i.  It.  5. 
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i^rffi     X?w/&tyo;,     T^odrrruoi    raTi    Sx     ^oXurf  >.(/«;     ti^cvaTg^    said 
Epicnrus ;  *'  I  feed  sweetly  upon  bread  and  water,  those  sweet 
end  easy  provisions  of  the  body,  and  1  defy  the  pleasures  of 
costly  provisions ;"  and  the  man  was  so  confident  that  he 
had  the  advantage  over  wealthy  tables,  that  he  thought  him- 
self happy  as  the  immortal  gods,  iroTpi^og  t^^sffdai  ri^  A//  M^ 
iudaifAwiai  diayuvi^tff^at,  /Aa^ay  iy^u¥   xai   \/6mo  :    for  these  pro- 
Tisions  are  easy,  they  are  to  be  gotten  without  amazing  cares ; 
no  man  needs  to  flatter  if  he  can  live  as  nature  did  intend  : 
**  Magna  pars  libertatis  est  bene  moratus  venter  i"*^  he  need 
not  swell  his  accounts,  and  intricate  his  spirit  with  arts  of 
sabtilty  and  contrivance ;  he  can  be  free  from  fears,  and  the 
chances  of  the  world  cannot  concern  him.     And  this  is  true, 
not  only  in  those  severe,  and  anchoretical,  and  philosophical 
persons,  who  lived  meanly  as  a  sheep,  and  without  variety 
as  the  Baptist,  but  in  the  same  proportion  it  is  also  true  in 
every  man  that  can  be  contented  with  that  which  is  honestly 
sufficient.     Maximus  Tyrius  considers  concerning  the  felicity 
of  Diogenes,  a  poor  Sinopean,  having  not  so  much  nobility 
as  to  be  born  in  the  better  parts  of  Greece :  but  he  saw  that 
he  was  compelled  by  no  tyrant  to  speak  or  do  ignobly ;  he 
had  no  fields  to  till,  and  therefore  took  no  care  to  buy  cattle, 
and  to  hire  servants ;  he  was  not  distracted  when  a  rent-day 
came,  and  feared  not  when  the  wise  Greeks  played  the  fool 
and  fought  who  should  be  lord  of  that  field  that  lay  between 
Thebes  and  Athens;    he  laughed  to  see  men  scramble  for 
dirty  silver,  and  spend  ten  thousand  Attic  talents  for  the 
getting  the  revenues  of  two  hundred  philippics ;   he  went 
with  his  staff  and  bag  into  the  camp  of  the  Phocenses,  and 
the  soldiers  reverenced  his  person  and  despised  his  poverty, 
and  it  was  truce  with  him  whosoever  had  wars;    and  the 
diadem  of  kings,  and  the  purple  of  the  emperors,  the  mitre 
of  high-priests,  and  the  divining-staff  of  soothsayers,  were 
things  of  envy  and  ambition,  the  purchase  of  danger,  and  the 
rewards  of  a  mighty  passion  ;  and  men  entered  into  them  by 
trouble  and  extreme  difficulty,  and  dwelt  under  them  as  a 
man  under  a  falling  roof,  or  as  Damocles  under  the  tyrant's 
sword, — 

None  Uteri  incumbeos — mox  deiode  supinus, 
iiimc  cubat  iu  faciem,  nunc  recto  pectore  surgons, — 

'Seneca. 
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sleeping  like  a  condemned  man ;  and  let  there  be  what  plea« 
sore  men  can  dream  of  in  such  broken  slumbers,  yet  the  fear 
of  waking  from  this  illusion,  and  parting  from  this  fantastic 
pleasure,  is  a  pain  and  torment  which  the  imaginary  felicity 
cannot  pay  for.  "  Cui  cum  paupertate  bene  convenit,  dives 
est:  non  qui  parum  habet,  sed  qui  plus  cupit,  pauper  est." 
All  our  trouble  is  from  within  us ;  and  if  a  dish  of  lettuce 
and  a  clear  fountain'  can  cool  all  my  heats,  so  that  I  shall 
have  neither  thirst  nor  pride,  lust  qor  revenge,  envy  nor  am- 
bition, I  am  lodged  in  the  bosom  of  felicity ;  and,  indeed,  no 
men  sleep  so  soundly  as  they  that  lay  their  head  upon  na- 
ture's lap.  For  a  single  dish,  and  a  clear  chalice  lifted  from 
the  springs,  can  cure  my  hunger  and  thirst :  but  the  meat  of 
Aliasuerus's  feast  cannot  satisfy  my  ambition  and  my  pride. 
"  Nulla  re  cgere,  Dei  proprium ;  quam  paucissimis  autem, 
Deo  proximum,"  said  Socrates.  He,  therefore,  that  hath 
the  fewest  desires  and  the  most  quiet  passions,  whose  wants 
are  soon  provided  for,  and  whose  possessions  cannot  be  dis- 
turbed with  violent  fears,  he  that  dwells  next  door  to  satis- 
faction, and  can  carry  his  needs  and  lay  them  down  where 
he  please, — this  man  is  the  happy  man ;  and  this  is  not  to  be 
done  in  great  designs  and  swelling  fortunes.  **  Dives  jam 
factus  desiit  gaudere  lente ;  caries  edit  et  bibit,  et  laetatur 
dives,  quam  pauper,  qui  in  quolibet,  in  parato,  inempto 
gaudet,  et  facile  epulari  potest ;  dives  nunquam."  For  as  it 
is  in  plants  which  nature  thrusts  forth  from  her  navel,  she 
makes  regular  provisions,  and  dresses  them  with  strength  and 
ornament,  with  easiness  and  full  stature;  but  if  you  thrust 
a  jessamine  there  where  she  would  have  had  a  daisy  grow, 
or  bring  the  tall  fir  from  dwelling  in  his  own  country,  and 
transport  the  orange  or  the  almond-tree  near  the  fringes  of 
the  north-star,  nature  is  displeased,  and  becomes  unnatural, 
and  starves  her  sucklings,  and  renders  you  a  return  less  than 
your  charge  and  expectation :  so  it  is  in  all  our  appetites ; 
when  they  are  natural  and  proper,  nature  feeds  them  and 
makes  them  healthful  and  lusty,  as  the  coarse  issue  of  the 
Scythian  clown ;  she  feeds  them  and  makes  them  easy  with- 
out cares  and  costly  passion ;  but  if  you  thrust  an  appetite 
into  her  which  she  intended  not,  she  gives  you  sickly  and 
uneasy  banquets,  you  must  struggle  with  her  for  ewerj  dvop 
of  milk  she  gives  beyond  her  own  needs;  yoa 
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from  her  entrails,  and  at  a  great  charge  provide  ornaments  for 
your  queens  and  princely  women  :  but  our  lives  are  spent  in 
the  purchase ;  and  when  you  have  got  them,  you  must  have 
more :  for  these  cannot  content  you,  nor  nourish  the  spirit. 
**  Ad  supervacua  sudatur ; — A  man  must  labour  infinitely  to 
get  more  than  he  needs ;"  but  to  drive  away  thirst  and  hun- 
gei^,  a  man  needs  not  sit  in  the  fields  of  the  oppressed  poor, 
uor  lead  armies,  nor  break  his  sleep,  *'  et  contumeliosam 
humanitatem  pati,— and  to  suffer  shame,"  and  danger,  and 
envy,  and  affront,  and  all  the  retinue  of  infelicity. 

Quia  uon  Epicunim 


Suspicit,  ezigui  Iictum  pluntaribus  bortil — Juv.  ziii.  12^. 

If  men  did  but  know  what  felicity  dwells  in  the  cottage 
of  a  virtuous  poor  man,  how  sound  his  sleeps,  how  quiet  his 
breast,  how  composed  his  mind,  how  free  from  care,  how 
easy  his  provision,  how  healthful  his  morning,  how  sober  his 
night,  how  moist  his  mouth,  how  joyful  his  heart,  they  would 
never  admire  the  noises,  and  the  diseases,  the  throng  of  pas- 
sions, and  the  violence  of  unnatural  appetites,  that  fill  the 
houses  of  the  luxurious  and  tlie  heart  of  the  ambitious. 

Nam  neque  divitibus  contingunt  gaudia  solis. —  Hor,  Ep,  i.  17.  9. 

These  which  you  call  pleasures,  are  but  the  imagery  and  fan- 
tastic appearances,  and  such  appearances  even  poor  men  may 
have.  It  is  like  felicity,  that  the  king  of  Persia  should  come 
to  Babylon  in  the  winter,  and  to  Susa  in  the  summer;  and 
be  attended  with  all  the  servants  of  one  hundred  and  twenty- 
seven  provinces,  and  with  all  the  princes  of  Asia.  It  is  like 
this,  that  Diogenes  went  to  Corinth  in  the  time  of  vintage, 
and  to  Athens  when  winter  came ;  and  instead  of  courts, 
visited  the  temples  and  the  schools,  and  was  pleased  in  the 
society  of  scholars  and  learned  men,  and  conversed  with  the 
students  of  all  Asia  and  Europe.  If  a  man  loves  privacy,  the 
poor  fortune  can  have  that  when  princes  cannot ;  if  he  loves 
noises,  be  can  go  to  markets  and  to  courts,  and  may  glut 
himself  with  strange  faces,  and  strange  voices,  and  stranger 
manners,  and  the  wild  designs  of  all  the  world :  and  when 
that  day  comes  in  which  we  shall  die,  nothing  of  the  eating 
and  drinking  remains,  nothing  of  the  pomp  and  luxury,  but 
the  sorrow  to  part  with  it,  and  shame  to  have  dwelt  there 
whfire  wisdom  and  virtue  seldom  come,  uuk^^  \\.  \i^  \a  ^»Sl 
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men  to  sober  counsels,  to  a  plain,  and  a  severe,  and  a  more 
natural  way  of  living ;  and  when  Lucian  derides  the  dead 
princes  and  generals,  and  says  that  in  hell  they  go  np  and 
down  selling  salt  meats  and  crying  mussels,  or  begging;  and 
he  brings  in  Philip  of  Macedon,  h  yunnhitf,  ttvi  /AKfhv  axovfuvov 
tA  6a6^dL  ruv  uvodfifidruv^  ^'  mending  of  shoes  in  a  little  stall ;" 
he  intended  to  represent,  that  in  the  shades  below,  and  in  the 
state  of  the  grave,  the  princes  and  voluptuous  have  a  being 
different  from  their  present  plenty ;  but  that  their  condition 
is  made  conteni})tible  and  miserable  by  its  disproportion  to 
their  lost  and  perishing  voluptuousness.  The  result  is  this, 
that  Tiresias(Ncx.  21)  told  the  ghost  of  Menippus,  inquiring 
what  state  of  life  was  nearest  to  felicity,  'O  rw  idiuruv  Aficro^ 
/S/og,  xai  tfw^^vkrg^oc* — "  The  private  life,  that  which  is  freest 
from  tumult  and  vanity,"  noise  and  luxury,  business  and  am- 
bition, nearest  to  nature  and  a  just  entertainment  to  our  ne- 

,  cessities ;  that  life  is  nearest  to  felicity.  To/aDra  X^^ov  nyif 
(fdfAsvoiy  rovro  jtiovov  f^  d'jravTOi  6ri§dffff,  ocrwf,  Th  wa^hv  eu  ^i/Mtvog^ 
^a^ad^dfifii  ytKSv  rd  atoXXA  xai  *Xi^i  firihh  ftf^oudaxw;* — ^There- 
fore despise  the  swellings  and  the  diseases  of  a  disordered 
life,  and  a  proud  vanity ;  be  troubled  for  no  outward  thing 
beyond  its  merit,  enjoy  the  present  temperately,  and  you 
cannot  choose  but  be  pleased  to  see  that  you  have  so 
little  share  in  the  follies  and  miseries  of  the  intemperate 
World. 

2.  Intemperance  in  eating  and  drinking  is  the  most  con^- 
trary  course  to  the  epicure's  design  in  the  world ;  and  the 
voluptuous  man  hath  the  least  of  pleasure ;  and  upon  this 
proposition,  the  consideration  is  more  material  and  more 
immediately  reducible  to  practice,  because  in  eating  and 
drinking,  men  please  themselves  so  much,  and  have  the  ne- 
cessities of  nature  to  usher  in  the  inordination  of  gluttony 
and  drunkenness,  and  our  need  leads  in  vice  hy  the  handy 
that  we  know  not  how  to  distinguish  our  friend  from  our 
enemy;  and  St.  Austin  is  sad  upon  this  point:  "Thoa, 
O  Lord,  hast  taught  me  that  I  should  take  my  meat  as  I  take 
my  physic ;  but  while  I  pass  from  the  trouble  of  hunger  to 
the  quietness  of  satisfaction,  in  the  very  passage  I  am  en^ 
fenared  by  the  cords  of  my  own  concupiscence.  Necessity 
bids  me  pass,  but  I  have  no  way  to  pass  from  hunger  to  fill^ 

ness,  but  over  the  bridge  of  pleasure ;  and  althoagh  heaUh 
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and  life  be  the  cause  of  eating  and  drinking,  yet  pleasure,  a 
dangerous  pleasure,  thrusts  herself  into  attendance,  and 
sometimes  endeavours  to  be  the  principal ;  and  I  do  that  for 
pleasure's  sake  which  I  would  only  do  for  health :  and  yet 
they  have  distinct  measures,  whereby  they  can  be  separated ; 
and  that  which  is  enough  for  health,  is  too  little  for  delight ; 
and  that  which  is  for  my  delight,  destroys  my  health ;  and 
still  it  is  uncertain  for  what  end  I  do  indeed  desire.  And  the 
worst  of  the  evil  is  this,  that  the  soul  is  glad  because  it  is 
uncertain,  and  that  an  excuse  is  ready,  that,  under  the 
pretence  of  health,  *'  obumbret  negotiuni  voluptatis, — the 
design  of  pleasure  may  be  advanced  and  protected."  How 
fiur  the  ends  of  natural  pleasure  may  lawfully  be  enjoyed,  I 
shall  afterward  consider  :  in  the  meantime,  if  we  remember 
that  the  epicure's  design  is  pleasure  principally,  we  may  the 
better  reprove  his  folly  by  considering  that  intemperance  is 
a  plain  destruction  to  all  that  which  can  give  real  and  true 
pleasure. 

2.  It  is  an  enemy  to  health,  without  which  it  is  impossi- 
ble to  feel  any  thing  of  corporal  pleasure.  2.  A  constant  full 
table  hath  in  it  less  pleasure  than  the  temperate  provisions 
of  the  hermit,  or  the  labourer,  or  the  philosophical  table  of 
scholars,  and  the  just  pleasures  of  the  virtuous.  3.  Intem- 
perance is  an  impure  fountain  of  vice,  and  a  direct  nurse  of 
uncleanness.  4.  It  is  a  destruction  of  wisdom.  5.  It  is  a 
dishonour  and  disreputation  to  the  person  and  the  nature  of 
the  man. 

*1.  It  is  an  enemy  to  health:  which  is,  as  one  calls  it, 
"  ansa  voluptatum  et  condimentum  vitae ; "  it  is  '*  that  handle 
by  which  we  can  apprehend  and  perceive  pleasures,  and  that 
aaace  that  only  makes  life  delicate ;"  for  what  content  can  a 
fall  table  administer  to  a  man  in  a  fever?  And  he  that  hath  a 
sickly  stomach,  admires  at  his  happiness  that  can  feast  with 
cheese  and  garlic,  unctuous  beverages,  and  the  low- tasted 
spinach :  health  is  the  opportunity  of  wisdom,  the  fairest 
scene  of  religion,  the  advantages  of  the  glorifications  of  God, 
the  charitable  ministries  to  men;  it  is  a  state  of  joy  and 
thanksgiving,  and  in  every  of  its  period  feels  a  pleasure  from 
the  blessed  emanations  of  a  merciful  Providence.  The  world 
does  not  minister,  does  not  feel,  a  greater  pleasure,  than  to 
be  itewlj  delivered  from  the  racks  or  t\\e  gravm^^  o^  >Jcl<^ 
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stone,  and  the  torments  and  conrulsions  of  a  sharp  cholic: 
and  no  organs,  no  harp,  no  lute,  can  sound  out  the  praises 
of  the  Almighty  Father  so  spritefully,  as  the  man  that  rises 
from  his  bed  of  sorrows,  and  considers  what  an  excellent 
difference  he  feels  from  the  groans  and  intolerable  accents 
of  yesterday.  Health  carries  us  to  church,  and  makes  us 
rejoice  in  the  communion  of  saints ;  and  an  intemperate  taUe 
makes  us  to  lose  all  this.  For  this  is  one  of  those  sins, 
which  St.  Paul  affirms  to  be  cr^^^jjXo/,  v^odyov^au  ttg  x^itfiPj — 
"  manifest,  leading  before  unto  judgment."  It  bears  part  of 
its  punishment  in  this  life,  and  hath  this  appendage,  like  the 
sin  against  the  Holy  Ghost,  that  it  is  not  remitted  in  this 
world,  nor  in  the  world  to  come :  that  is,  if  it  be  not  repented 
of,  it  is  punished  here  and  hereafter,  which  the  Scripture  does 
not  affirm  concerning  all  sins  and  all  cases. 

But  in  this  the  sinner  gives  sentence  with  his  mouth,  and 
brings  it  to  execution  with  his  hands : 

Poena  tamen  prssens,  cum  tu  deponis  amictum 
Turgidus,  et  crudum  paronem  io  balnea  portas.i^ 

The  old  gluttons  among  the  Romans,  Heliogabalus,  Tigel- 
lius,  Crispus,  Montanus,  "  notseque  per  oppida  buccae,"** 
famous  epicures,  mingled  their  meats  with  vomitings;  so 
did  Vitellius;  and  entered  into  their  baths  to  digest  their 
pheasants,  that  they  might  speedily  return  to  the  mullet  and 
the  eels  of  Sy'ene  ;  and  then  they  went  home  and  drew  their 
breath  short  till  the  morning,  and  it  may  be  not  at  all  before 
night : 

Hinc  Bubitse  mortes,  atque  intestata  senectusJ 

Their  age  is  surprised  at  a  feast,  and  gives  them  not  time  to 
make  their  will,  but  either  they  are  choked  with  a  large 
morsel,  and  there  is  no  room  for  the  breath  of  the  lungs,  and 
the  motions  of  the  heart ;  or  a  fever  bums  their  eyes  out,  or 
a  quinsy  punishes  that  intemperate  throat  that  had  no  reli- 
gion, but  the  eating  of  the  fat  sacrifices,  the  portions  of  the 
poor  and  of  the  priest ;  or  else  they  are  condemned  to  a 
lethargy,  if  their  constitutions  be  dull;  and,  if  active,  it  may 
be  they  are  wild  with  watching. 

rJav.  iV.  143.  *»  Jut.  iii.  55.  «Juv.  i.  144. 
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Plarimus  bic  eger  moritur  vigilando :  sed  ilium 
Lang^orem  peperit  cibus  imperfectus,  et  baBreuB 
Ardenti  stomacbo  ^ 

So  that  the  epicure's  genial  proverb  may  be  a  little  altered , 
and  say,  **  Let  us  eat  and  drink,  for  by  this  means  to-morrow 
we  shall  die ;"  but  that  is  not  all,  for  these  men  lead  a  health- 
less life ;  that  is,  are  long,  are  every  day  dying,  and  at  last 
die  with  torment.  Menander  was  too  short  in  his  expression, 
fk69og  curog  fcunrai  tV^ayarog'  that  it  is  indeed  death,  but 
gluttony  is  **  a  pleasant  death." 

Km)  fMkif  XaXtvfTa,  tteti  r$  w^vJfA  l;^«vr«  «'«!'  i^if 

For  this  is  the  glutton's  pleasure,  "  To  breathe  short  and 
difficultly ;  scarce  to  be  able  to  speak,  and  when  he  does,  he 
cries  out,  I  die  and  rot  with  pleasure."  But  the  folly  is  as 
much  to  be  derided  as  the  men  to  be  pitied,  that  we  daily 
see  men  afraid  of  death  with  a  most  intolerable  apprehension, 
and  yet  increase  the  evil  of  it,  the  jiain,  and  the  trouble,  and 
the  suddenness  of  its  coming,  and  the  appendage  of  an 
insufferable  eternity. 

Kern  struere  exoptas  cseso  bove,  Mercnriumque 
Arcessis  fibra  ^ 

They  pray  for  herds  of  cattle,  and  spend  the  breeders  upon 
feasts  and  sacrifices.  For  why  do  men  go  to  temples  and 
churches,  and  make  vows  to  God  and  daily  prayers,  that 
God  would  give  them  a  healthful  body,  and  take  away  their 
gout  and  their  palsies,  their  fevers  and  apoplexies,  the  pains 
of  the  head  and  the  gripings  of  the  belly,  and  arise  from 
their  prayers,  and  pour  in  loads  of  flesh  and  seas  of  wine,  lest 
there  should  not  be  matter  enough  for  a  lusty  disease  ? 

Poscia  opem  neryis,  corpusqne  fidele  senecUe  : 
£sto  age :  sed  grandes  patinas  tucetaque  crassa 
Annuere  bis  superos  vetuere,  Jovemque  morantur.>B 

But  this  is  enough  that  the  rich  glutton  shall  have  his 
dead  body  condited  and  embalmed ;  he  may  be  allowed  to 
stink  and  suffer  corruption  while  he  is  alive ;  these  men  are 
for  the  present  living  sinners  and  walking  rottenness,  and 
hereafter  will  be  dying  penitents  and  perfumed  carcasses,  and 

*  Jb?.  iii.  ««.  ' Pew.  ii.  44.  •  Y%i%.  ^^x,  Vu 
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their  whole  felicity  is  lost  in  the  coufusions  of  their  unnatural 
disorder.  When  Cyrus  had  espied  Astyages  and  his  fellows 
coming  drunk  from  a  banquet  loaden  with  variety  of  follies 
and  filthiness,  their  legs  fkiling  them,  their  eyes  red  and 
staring,  cozened  with  a  moist  cloud  and  abased  by  a  doubled 
object,  their  tongues  full  of  sponges,  and  their  heads  no 
wiser,  he  thought  they  were  poisoned,  and  he  had  reason : 
for  what  malignant  quality  can  be  more  venomous  and  hurt- 
ful to  a  man  than  the  effect  of  an  intemperate  goblet,  and  a 
full  stomach  ?  It  poisons  both  the  soul  and  body.  All  poisons 
do  not  kill  presently,  and  this  will  in  process  of  time,  and 
hath  formidable  effects  at  present. 

But,  therefore,  methinks  the  temptations  which  men  meet 
withal  from  without,  are  in  themselves  most  unreasonable 
and  soonest  confuted  by  us.  He  that  tempts  me  to  drink 
beyond  my  measure,  civilly  invites  me  to  a  fever ;  and  to  lay 
aside  my  reason  as  the  Persian  women  did  their  garments 
and  their  modesty  at  the  end  of  feasts  :  and  all  the  question 
then  will  be.  Which  is  the  worse  evil,  to  refuse  your  uncivil 
kindness,  or  to  suffer  a  violent  headach,  or  to  lay  up  heaps 
big  enough  for  an  English  surfeit  1  Creon  in  the  tragedy  said 
well : 

"  It  is  better  for  me  to  grieve  thee,  O  stranger,  or  to  be 
affronted  by  thee,  than  to  be  tormented  by  thy  kindness  the 
next  day  and  the  morrow  after ;"  and  the  freedman  of  Do- 
mitius,  the  father  of  Nero,  suffered  himself  to  be  killed  by 
his  lord  :  and  the  son  of  Praxaspes  by  Cambyses,  rather  than 
they  would  exceed  their  own  measures  up  to  a  full  intem- 
perance, and  a  certain  sickness  and  dishonour.  For,  as  Plu- 
tarch said  well,  to  avoid  the  opinion  of  an  uncivil  man,  or 
being  clownish,  to  run  into  a  pain  of  thy  sides  or  belly,  into 
madness  or  a  headach,  is  the  part  of  a  fool  and  a  coward, 
and  of  one  that  knows  not  how  to  converse  with  men,  "  citra 
pocula  et  nidorem,*'  in  any  thing  but  in  the  famelic  smells  of 
meat  and  vertiginous  drinkings. 

Ebrius  et  petulans,  qui  nullum  forte  cecidit, 
Dat  poenas,  noctem  patitur,  lag^entis  amicum, 
PelidfiB » 

■  EvT.  Med.  ForaoD.  f 9f .  «  Jan  lai.  fSOu 
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^'  A  dmnkard  and  a  glutton  feels  the  torments  of  a  restless 
nighty  although  be  hath  not  killed  a  man;*'  that  is,  just  like 
murderers  and  persons  of  an  affrighting  conscience ;  so  wakes 
the  glutton,  so  broken,  and  sick,  and  disorderly,  are  the 
slumbers  of  the  drunkard.  Now,  let  the  epicure  boast  his 
pleasures,  and  tell  how  he  hath  swallowed  the  price  of  pro- 
yinces,  and  gobbets  of  delicious  flesh,  purchased  with  the  re- 
ward of  souls ;  let  him  brag  '^  furorem  ilium  conviviorum,  et 
foedissimum  patrimoniorum  exitium  culinam ; — of  the  mad- 
ness of  delicious  feasts,  and  that  his  kitchen  hath  destroyed 
his  patrimony  ;**  let  him  tell  that  he  takes  in  every  day,^ 

Quantum  Sauseia  bibcbat, 

as  much  wine  as  would  refresh  the  sorrows  of  forty  languish- 
ing prisoners ;  or  let  him  set  up  his  vainglorious  triumph, 

Ut  quod  'multi  Damaliu  nieri 

'  Bassum  Threicia'  vicit '  amystide  ;  'i 

That  he  hath  knocked  down  Damalis  with  the  twenty-fifth 
bottle,  and  hath  outfeasted  Antony  or  Cleopatra's  luxury; 
it  is  a  goodly  pleasure^  and  himself  shall  bear  the  honour. 


Rarum  ac  memorabile  magni 


Gutturis  exempluro,  conducend usque  magister.'' 

But  for  the  honour  of  his  banquet  he  hath  some  ministers 
attending  that  he  did  not  dream  of,  and,  in  the  midst  of  his 
loud  laughter,  the  gripes  of  his  belly,  and  the  fevers  of  the 
brain,  "  Pallor,  et  genae  pendulse,  oculorum  ulcera,  tremulaB 
manus,  furiales  somni,  inquies  nocturna,"  as  Pliny  reckons 
them, ''  paleness  and  hanging  checks,  ulcers  of  the  eyes,  and 
trembling  hands,  dead  or  distracted  sleeps,"  these  speak 
nloud,  that  to-day  you  ^'  eat  and  drink,  that  to-morrow  you 
die,"  and  die  for  ever. 

It  is  reported  concerning  Socrates,  that  when  Athens  was 
destroyed  by  the  plngue,  he  in  the  midst  of  all  the  danger 
escaped  untouched  by  sickness,  because  by  a  spare  and  se- 
vere diet,  he  had  within  him  no  tumult  of  disorderly  humours, 
no  factions  in  his  blood,  no  loads  of  moisture  prepared  for 
charnel-houses  or  the  sickly  hospitals  ;  but  a  vigorous  heat, 
and  a  well-proportioned  radical  moisture ;  he  had  enough 
for   health    and    study,  philosophy   and    religion,  for   the 

P  JvLV.  ix.  117.  Rupert.  <»  Hor.  Od.  i.  36. 13.  *  3\rf  .*vl»  W^ 
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temples  and  the  academy,  but  no  superfluities  to  be  spent  in 
groans  and  sickly  nights :  and  all  the  world  of  gluttons  is 
hugely  convinced  of  the  excellence  of  temperance  in  order 
to  our  moral  felicity  and  health,  because  when  themselves 
have  left  virtue,  and  sober  diet,  and  counsels,  and  first  lost 
their  temperance,  and  then  lost  their  health,  they  are  forced 
to  go  to  temperance  and  abstinence,  for  their  cure.  **  Vilis 
enim  tenuisque  mensa  (ut  loquuntur  pueri)  sanitatis  mater 
est/'*  then  a  thin  diet  and  an  humble  body,  fasting  and 
emptiness,  and  arts  of  scattering  their  sin  and  sickness, 
is  in  season ;  but  by  the  same  means  they  might  preserve 
their  health,  by  which  they  do  restore  it ;  but  when  they 
are  well,  if  they  return  to  their  full  tables  and  oppressing 
meals,  their  sickness  was  but  like  Vitellius's  vomiting,  that 
they  might  eat  again  ;  but  so  they  may  entail  a  fit  of  sickness 
upon  every  full  moon,  till  both  their  virtue  and  themselves 
decrease  into  the  corruptions  and  rottenness  of  the  grave. 
But  if  they  delight  in  sharp  fevers  and  horrid  potions,  in 
sour  palates  and  heaps  of  that  which  must  be  carried  forth, 
they  may  reckon  their  wealthy  pleasures  to  be  very  great  and 
many,  if  they  will  but  tell  them  one  by  one  with  their  sick- 
nesses and  the  multitude  of  those  evils  they  shall  certainly 
feel,  before  they  have  thrown  their  sorrows  forth.  "  These 
men  (as  St.  Paul's  expression  is)  heap  up  wrath  against  the 
day  of  wrath,  and  the  revelation  of  the  day  of  God's  most 
righteous  judgments."  Strange,  therefore,  it  is,  that  for  the 
stomach,  which  is  scarce  a  span  long,  there  should  be  pro- 
vided so  many  furnaces  and  ovens,  huge  fires  and  an  army 
of  cooks,  cellars  swimming  with  wine,  and  granaries  sweat- 
ing with  com  ;  and  that  into  one  belly  should  enter  the  vin- 
tage of  many  nations,  the  spoils  of  distant  provinces,  and  the 
shell-fishes  of  several  seas.  When  the  heathens  feasted  their 
gods,  they  gave  nothing  but  a  fat  ox,  a  ram,  or  a  kid  ;  they 
poured  a  little  wine  upon  the  altar,  and  burned  a  handful  of 
gum :  but  when  they  feasted  themselves,  they  had  many  ves- 
sels filled  with  Campanian  wine,  turtles  of  Liguria,  Sicilian 
beeves,  and  wheat  from  Egypt,  wild  boars  from  Illyrium,  and 
Grecian  sheep,  variety,  and  load,  and  cost,  and  curiosity: 
and  so  do  we.  It  is  so  little  we  spend  in  religion,  and  so 
very  much  upon  ourselves,  so  little  to  the  poor,  and  io  withr 
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oat  measure  to  make  ourselves  sick,  that  we  seem  to  be  in 
love  with  our  own  mischief,  and  so  passionate  for  necessity 
and  want,  that  we  strive  all  the  ways  we  can  to  make  our- 
selves need  more  than  nature  intended.  I  end  this  consider- 
ation with  the  saying  of  the  cynic :  It  is  to  be  wondered 
at,  that  men  eat  so  much  for  pleasure's  sake  ;  and  yet  for 
the  same  pleasure  should  not  give  over  eating,  and  betake 
themselves  to  the  delights  of  temperance,  since  to  be  health- 
fill  and  holy  is  so  great  a  pleasure.  However,  certain  it  is, 
that  no  man  ever  repented,  that  he  arose  from  the  table 
sober,  healthful,  and  with  his  wits  about  him  ;  but  very  many 
have  repented  that  they  sat  so  long,  till  their  bellies  swelled, 
and  their  health,  and  their  virtue,  and  their  God,  is  departed 
from  them. 


SERMON  XVL 
PART  II. 


II.  A  CONSTANT  full  table  is  less  pleasant  than  the  tem- 
perate provisions  of  the  virtuous,  or  the   natural  banquets 

of  the  poor.  Xd^ig  rp  fiaxa^/cf  f>v<rsi,  art  ra  avayxa/a  i^o/nfffv 
sWo^/(fra,  r6L  6s  hxtam^iCTa  oJx  avaynaTa,  said  Epicurus ;  ''  Thanks 
be  to  the  God  of  nature,  that  he  hath  made  that  which 
is  necessary  to  be  ready  at  hand,  and  easy  to  be  had ;  and 
that  which  cannot  easily  be  obtained,  is  not  necessary  it 
should  be  at  all;'*  which  in  effect  is  to  say.  It  cannot  be 
constantly  pleasant :  for  necessity  and  want  make  the  ap- 
petite, and  the  appetite  makes  the  pleasure ;  and  men  are 
infinitely  mistaken  when  they  despise  the  poor  man's  table, 
and  wonder  how  he  can  endure  that  life  that  is  maintained 
without  the  exercise  of  pleasure,  and  that  he  can  suffer  his 
day's  labour,  and  recompense  it  with  unsavoury  herbs,  and 
potent  garlic,  with  watercresses,  and  bread  coloured  like  the 
ashes  that  gave  it  hardness:  he  hath  a  hunger  that  gives  it 
deliciousness ;  and  we  may  as  well  wonder  that  a  lion  eats 
paw  flesh,  or  that  a  wolf  feeds  upon  the  turf;  they  have 
an  appetite  proportionable  to  this  meat ;  and  their  necessity 
and  their  hunger,  and  their  use,  and  their  nalwx^^  ^\^  n!k^^ 
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cooks  that  dress  their  prorisions,  and  make  them  delicate : 
and  yet  if  water  and  pulse,  natural  provisions,  and  the  aim* 
pie  diet,  were  not  pleasant,  as  indeed  they  are  not  to  them 
who  have  been  nursed  up  and  accustomed  to  the  more 
delicious,  iinira  ^Xour^y  ovx  iff  fjitrat  faxft/v,  yet  it  is  a  Yery 
great  pleasure  to  reduce  our  appetites  to  nature,  and  to  make 
our  reason  rule  our  stomach,  and  our  desires  comply  with 
our  fortunes,  and  our  fortunes  be  proportionable  to  our  per- 
sons. **  Non  est  roluptas  aqua  et  polenta  (said  a  philoso- 
pher) ;  sed  summa  yoluptas  est,  posse  ex  his  capere  volup- 
tatem  ; — It  is  an  excellent  pleasure  to  be  able  to  take  pleasure 
in  worts  and  water,"  in  bread  and  onions  ;  for  then  a  man 
can  never  want  pleasure  when  it  is  so  ready  for  him,  that 
nature  hath  spread  it  over  all  its  provisions.  Fc^une  and 
art  give  delicacies ;  nature  gives  meat  and  drink ;  and  what 
nature  gives,  fortune  cannot  take  away ;  but  every  change 
can  take  away  what  only  is  given  by  the  bounty  of  a  full 
fortune ;  and  if  in  satisfaction  and  freedom  from  care,  and 
security  and  proportions  to  our  own  natural  appetite,  there 
can  be  pleasure,  then  we  may  know  how  to  value  the  sober 
and  natural  tables  of  the  virtuous  and  wise,  before  that  state 
of  feastings  which  a  war  can  lessen,  and  a  tyrant  can  take 
away,  or  the  pirates  may  intercept,  or  a  blast  may  spoil,  and 
is  always  contingent,  and  is  so  far  from  satisfying,  that 
either  it  destroys  the  appetite  and  capacity  of  pleasure,  or 
increases  it  beyond  all  the  measures  of  good  things. 

He  that  feasts  every  day,  feasts  no  day ;  Ir^Jf ijcrsv,  w^n 
fii  croXOv  r^vf^y  XS^^^^'  ^^^  however  you  treat  yourselves, 
sometimes  you  will  need  to  be  refreshed  beyond  it ;  but 
what  will  you  have  for  a  festival,  if  you  wear  crowns  every 
day  ?  Even  a  perpetual  fulness  will  make  you  glad  to  beg 
pleasure  from  emptiness,  and  variety  from  poverty  or  an 
humble  table. 

Plerumque  grate  principibus  vices. 
Mundseque  parvo  sub  lare  pauperam 
Ccenae,  sine  aulseis,  et  ostro, 
SoUicitam  explicuere  frontem.t 

But,  however,  of  all  things  in  the  world  a  man  may  best  and 
most  easily  want  pleasure,  which  if  you  have  enjoyed,  it 
passes  away  at  the  present,  and  leaves  T^trthing iitJ|!ii^^l<ifiiMi 

« Hor.  Od.  HI  t9. 16.  i^HttK/Hb^^  ^'  * 
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it,  but  sorrow  and  sour  remembrance.  No  man  felt  a  greater 
pleasure  in  a  goblet  of  wine  than  Lysimachus,  when  he 
fought  against  the  Getas,  and  himself  and  his  whole  army 
were  compelled  by  thirst  to  yield  themselves  to  bondage; 
but  when  the  wine  was  sunk  as  far  as  his  navel  the  pleasure 
was  gone^  and  so  was  his  kingdom  and  his  liberty :  for 
though  the  sorrow  dwells  with  a  man  pertinaciously,  yet  the 
pleasure  is  swift  as  lightning,  and  more  pernicious ;  but  the 
pleasures  of  a  sober  and  a  temperate  table  are  pleasures  till 
the  next  day,  xai  rfi  iKfrs^a/cf  ridioj;  yivowat,  as  Timotheus 
said  of  Plato's  scholars ;  they  converse  sweetly,  and  "  are 
of  perfect  temper  and  delicacy  of  spirit  even  the  next  morn- 
ing : "  whereas  the  intemperate  man  is  forced  to  lie  long  in 
bed,  and  forget  that  there  is  a  sun  in  the  sky ;  he  must  not 
be  called  till  he  hath  concocted  and  slept  his  surfeit  into  a 
truce  and  a  quiet  respite ;  but  whatsoever  this  man  hath 
suffered,  certain  it  is  that  the  poor  man's  head  did  not  ache, 
neither  did  he  need  the  juice  of  poppies,  or  costly  cordials, 
physicians  or  nurses,  to  bring  him  to  his  right  shape  again, 
like  Apuleius's  ass  with  eating  roses :  and  let  him  turn  his 
hourglass,  he  will  find  his  head  aches  longer  than  his  throat 
was  pleased ;  and,  which  is  worst,  his  glass  runs  out  with 
joggings  and  violence,  and  every  such  concussion  with  a 
surfeit  makes  his  life  look  nearer  its  end,  and  ten  to  one  but 
it  will,  before  its  natural  period,  be  broken  in  pieces.  If  these 
be  the  pleasures  of  an  epicure's  table,  I  shall  pray  that  my 
firiends  may  never  feel  them  ;  but  he  that  sinneth  against  his 
Maker  shall  fall  into  the  calamities  of  intemperance. 

3.  Intemperance  is  the  nurse  of  vice:  'Af^o^/Vij;  yaXa, 
"  Venus- milk,"  so  Aristophanes  calls  wine  ;  cravrwv  denm 
fAtiT^&ro>jg,  "  the  mother  of  all  grievous  things;"  so  Pon- 
tianus.  For,  by  the  experience  of  all  the  world,  it  is  the 
bawd  to  lust :  and  no  man  must  ever  dare  to  pray  to  Grod  for 
a  pure  soul  in  a  chaste  body,  if  himself  does  not  live  tem- 
perately, if  himself  "  make  provisions  for  the  flesh,  to  fulfil 
the  lusts  of  it;"  for  in  this  case  he  shall  find  ''  that  which 
enters  into  him,  shall  defile  him"  more  than  he  can  be 
eleansed  by  those  vain  prayers  that  come  from  his  tongue, 
rad  not  from  his  heart.  Intemperance  makes  rage  and 
eholer,  pride  and  fantastic  principles ;  it  makes  the  body  a 

ef  humours,  and  those  humours  tke  seal  oi  V\^^\i*(i<^\  Vj 
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faring  deliciously  every  day  men,  beeome  fKnseless  of  the 
erilfl  1^  BMikhid,  inapprehensive  of  the  troubles  of  their 
brethren,  unconcerned  in  the  changes  of  the  world,  and  the 
cries  of  the  poor,  the  hunger  of  the  fatherless,  and  the  thirst 
of  widows :  O'Jx  ix  ruv  /la^o^dyuv  0/  ru^ayvo/,  aXX'  ix  rtSp  r^u- 
f M^gvMv,  said  Diogenes; — ''Tyrants  never  come  from  the 
cottages  of  them  that  eat  pulse  and  coarse  fare,  but  from  the 
delicious  beds  and  banquets  of  the  effeminate  and  rich 
feeders."  For,  to  maintain  plenty  and  luxury,  sometimes 
wars  are  necessary,  and  oppressions  and  violence :  but  no 
landlord  did  ever  grind  the  face  of  his  tenants,  no  prince 
ever  sucked  blood  from  his  subjects,  for  the  maintenance  of 
a  sober  and  a  moderate  proportion  of  good  things.  And 
this  was  intimated  by  St.  James,  ''  Do  not  rich  men  oppress 
you,  and  draw  you  before  the  judgment-seat?"**  For  all  men 
are  passionate  to  live  according  to  that  state  in  which  they 
were  bom,  or  to  which  they  are  devolved,  or  which  they  have 
framed  to  themselves ;  those,  therefore,  that  love  to  live  high 
and  deliciously, 

Et  qaibus  in  solo  vivendi  causa  palato,' 

who  live  not  to  God  but  to  their  belly,  not  to  sober  counsels 
but  to  an  intemperate  table,  have  framed  to  themselves  a 
manner  of  living,  which  oftentimes  cannot  be  maintained 
but  by  injustice  and  violence,  which  coming  from  a  man 
whose  passions  are  made  big  with  sensuality  and  a  habitual 
folly,  by  pride  and  forgetfulness  of  the  condition  and  mise- 
ries of  mankind,  are  always  unreasonable,  and  sometimes 
intolerable. 


Kegustatum  digito  terebrare  salinum 


Contentus  perages,  si  yivere  cum  Jove  tendis.7 

Formidable  is  the  state  of  an  intemperate  man,  whose  sin  be- 
gins with  sensuality,  and  grows  up  in  folly  and  weak  dis- 
courses, and  is  fed  by  violence,  and  applauded  by  fools  and 
parasites,  full  bellies  and  empty  heads,  servants  and  flatterers, 
whose  hands  are  full  of  flesh  and  blood,  and  their  hearts 
empty  of  pity  and  natural  compassion ;  where  religion  can- 
not inhabit,  and  the  love  of  God  must  needs  be  a  stranger; 
whose  talk  is  loud  and  trifling,  injurious  and  impertinent; 

«  James,  ii,  6,  '  Ju?.  xi.  11. 
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and  whose  employment  is  the  same  with  the  work  of  the 
sheep  or  the  calf,  always  to  eat ;  their  loves  are  the  lusts  of 
the  lower  belly ;  and  their  portion  is  in  the  lower  regions  to 
eternal  ages,  where  their  thirst,  and  their  hunger,  and  their 
torment,  shall  be  infinite. 

4.  Intemperance  is  a  perfect  destruction  of  wisdom. 
Uaxt'OL  ya^^§  Xt^rhv  ou  r/xrg/  voov — "  A  full-gorged  belly  never 
produced  a  sprightly  mind : "  and  therefore  these  kind  of 
men  are  called  yatfripg  a^ai,  "  slow  bellies,"  so  St.  Paul 
concemiug  the  intemperate  Cretans  out  of  their  own  poet : 
they  are  like  the  tigers  of  Brazil,  wliich  when  they  are 
empty,  are  bold^  and  swift,  and  full  of  sagacity ;  but  being 
full,  sneak  away  from  the  barking  of  a  village-dog.  So  are 
these  men,  wise  in  the  morning,  quick  and  fit  for  business ; 
but  when  the  sun  gives  the  sign  to  spread  the  tables,  and 
intemperance  brings  in  the  messes,  and  drunkenness  fills  the 
bowls,  then  the  man  falls  away,  and  leaves  a  beast  in  his 
room;  nay,  worse,  ycxJa;  futravxivai,  they  are  dead  all  but 
their  throat  and  belly;  so  Aristophanes  hath  fitted  them  with 
a  character,  *'  Carcasses  above  half  way."  Plotinus  descends 
one  step  lower  yet;  affirming  such  persons,  d^odevd^u^rivai^ 
"  to  be  made  trees,"  whose  whole  employment  and  life  is 
nothing  but  to  feed  and  suck  j  uices  from  the  bowels  of  their 
nurse  and  mother ;  and,  indeed,  commonly  they  talk  as  trees 
in  a  wind  and  tempest,  the  noise  is  great  and  querulous,  but 
it  signifies  nothing  but  trouble  and  disturbance.  A  full  meal 
is  like  Sisera*s  banquet,  at  the  end  of  which  there  is  a  nail 
struck  into  a  man*s  head :  'fig  ffuyxoy.Xuaa  xai  oJov  xa^rfKoZ^a 
njv  "^nx^f  v^^i  rijv  roD  ffufiarog  d':r6\av(f/vy  SO  Porphyry ; — **  It 
knocks  a  man  down,  and  nails  his  soul  to  the  sensual  mix- 
tures of  the  body."  For  what  wisdom  can  be  expected  from 
them  whose  soul  dwells  in  clouds  of  meat,  and  floats  up  and 
down  in  wine,  like  the  spilled  cups  which  fell  from  their 
hands,  when  they  could  lift  them  to  their  heads  no  longer? 
HcXKdxtg  y&§  tv  o7vou  xvfiatr/  rig  vavaytT:  it  is  a  perfect  ship- 
wreck of  a  man,  the  pilot  is  drunk,  and  the  helm  dashed  in 
pieces,  and  the  ship  first  reels,  and  by  swallowing  too  much 
18  itself  swallowed  up  at  last.  And,  therefore,  the  Navis  Agri- 
gentina,  the  madness  of  the  young  fellows  of  Agrigentum, 
who  being  drunk,  fancied  themselves  in  a  storm,  and  the 
house  the  sbip^  was  more  than  the  wild  {atve^  ^l  \)i\^\x  ^m^\ 
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it  was  really  so,  they  were  all  cast  away,  they  were  broken 
in  pieces  by  the  foul  disorder  of  the  storm. 

Hine  Viai  ttque  somiu  degener  socordi^. 
Libido  sordens,  inverecundus  lepos, 
Variaeque  ppstes  langnidorum  sensunm. 
Hine  et  frequent!  marcida  obleetanuae 
Scintilla  mentia  intorpescit  nobilia, 
Animusque  pigria  stertit  in  prscordiia.* 

*'  The  senses  languish,  the  spark  of  Divinity  that  dwells  within 
is  quenched ;  and  the  mind  snorts,  dead  with  sleep  and  ful* 
ness  in  the  fouler  regions  of  the  belly." 

So  have  I  seen  the  eye  of  the  world  looking  upon  a  fenny 
bottom,  and  drinking  up  too  free  draughts  of  moisture, 
gathered  them  into  cloud,  and  that  cloud  crept  about  his 
&ce,  and  made  him  first  look  red,  and  then  covered  him  with 
darkness  and  an  artificial  night :  so  is  our  reason  at  a  feast, 

Putrem  resudana  crapnlam 
Obatrangnlatae  mentis  ingenium  premit. 

The  clouds  gather  about  the  head,  and  according  to  the  me- 
thod and  period  of  the  children,  and  productions  of  darkness, 
it  first  grows  red,  and  that  redness  turns  into  an  obscurity, 
and  a  thick  mist,  and  reason  is  lost  to  all  use  and  profitable* 
ness  of  wise  and  sober  discourses;  ava^ufAla^i^  ^oXudtgri^a 
ulna  i9rigKoriT  rfi  '^\iXV^^  '*  a  cloud  of*folly  and  distraction 
darkens  the  soul,"  and  makes  it  crass  and  material,  polluted 
and  heavy,  clogged  and  laden  like  the  body :  Yi;;^i)  x«^ud^e( 
rtiti  fx  roD  o7vov  &v€L6'jfiid^ft  xai  M^sXa/c  dixfiv  cutfJMTog  wuAt* 
fuvri' — **  And  there  cannot  be  any  thing  said  worse,  reason 
turns  into  folly,  wine  and  flesh  into  a  knot  of  clouds,  the  soul 
itself  into  a  body,"  and  the  spirit  into  corrupted  meat ;  there 
is  nothing  left  but  the  rewards  and  portions  of  a  fool  to  be 
reaped  and  enjoyed  there,  where  flesh  and  corruption  shall 
dwell  to  eternal  ages ;  and  therefore  in  Scripture  such  men 
are  called  fia^\»%d^hioi,  '*  Uestemis  vitiis  animum  quoque 
preegravant  4"  Their  heads  are  gross,  their  souls  are  immerged 
in  matter,  and  drowned  in  the  moistures  of  an  unwholesome 
cloud ;  they  are  dull  of  hearing,  slow  in  apprehension,  and 
to  action  they  are  as  unable  as  the  hands  of  a  child,  who  too 
hastily  hath  broken  the  enclosures  of  his  first  dwelling* 
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But  temperance  is  reason's  girdle,  and  passion's  bridle ; 
0wa  ^^ovijcc/;,  SO  Homer  in  Stobaeus  :  that  is  auf^otrvvr, ;  *^  pru- 
dence is  safe>"  while  the  man  is  temperate  ;  and  therefore 
6(a<p^o¥  is  opposed  rf  ;^aX/p^oi'/,  "  A  temperate  man  is  no 
fool;"  for  temperance  is  the  tfuf^ovttfryi^iovf  such  as  Plato 
appointed  to  night-walkers,  a  prison  to  restrain  their  inor- 
dinations ;  it  is  peu^jj  -^^x^^'  ^  Pythagoras  calls  it ;  x^fiicig 
(i^r^C,  so  Socrates ;  xo^fiog  dyaduv  TdvTOJv,  SO  Plato ;  atr^a- 
Xfia  rMv  xaXkiitrm  s^smv,  so  Jamblichus ;  it  is  ''  the  strength 
of  the  soul^the  foundation  of  virtue,  the  ornament  of  all  good 
things,  and  the  corroborative  of  all  excellent  habits." 

6.  After  all  this,  I  shall  the  less  neeil  to  add,  that  intem- 
perance is  a  dishonour  and  disreputation  to  the  nature,  and 
the  person,  and  the  manners  of  a  man.  But  naturally  men 
are  ashamed  of  it,  and  the  needs  of  nature  shall  be  the  veil 
for  their  gluttony,  and  the  night  shall  cover  their  drunken- 
ness :   Tiyyt  ^/rvnjfhwa  fifl^^y  rh  yu^  udr^ov  Ti^t^TtWirat^  which  the 

apostle  rightly  renders,  ''  They  that  are  drunk,  are  drunk 
in  the  night ;"  but  the  priests  of  Heliopolis  never  did  sacri- 
fice to  the  sun  with  wine ;  meaning,  that  this  is  so  great  a 
dishonour,  that  the  sun  ought  not  to  see  it  ;  and  they  that 
think  there  is  no  other  eye  but  the  sun  that  sees  them,  may 
coTor  their  shame  by  choosing  their  time ;  just  as  children 
do  their  danger  by  winking  hard,  and   not   looking  on. 

SxuS/^s/r,  %al  t^a^Sri^ov  ^uTr,  xai  duvug  (pay thy   ''  To  drink  sweet 

drinks  and  hot,  to  quaff  great  draughts,  and  to  eat  greedily," 
Theophrastus  makes  them  characters  of  a  clown .^ 

III.  And  now  that  I  have  told  you  the  foulness  of  the 
epicure's  feasts  and  principles,  it  will  be  fit  that  I  describe 
the  measures  of  our  eating  and  drinking,  that  the  needs  of 
nature  may  neither  become  the  cover  to  an  intemperate  dishp 
nor  the  freer  refreshment  of  our  persons  be  changed  into 
scruples,  that  neither  our  virtue  nor  our  conscience  fall  into 
an  evil  snare. 

1 .  The  first  measure  of  our  eating  and  drinking,  is  our 

"  natural  needs,"  ^i)r8  dXytTv  xard  (fu/naj  fi^Ts  ra^&TTii^ai  xard 

>|/t^4v ;  these  are  the  measures  of  nature,  ''  that  the  body  be 
free  from  pain,  and  the  soul  from  violence.'*  Hunger,  and 
thirst,  and  cold,  are  the  natural  diseases  of  the  body;  and 
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food  and  raiment  are  their  remedies,  and  therefore  are  the 
measures. 

In  quantum  aids  atque  famea  et  frigora  poscunt, 
Quantum,  Epicure,  tibi  parris  auffecit  in  hortia.' 

But  in  this  there  are  two  cautions.  1.  Hunger  and  thirst 
are  only  to  be  extinguished  while  they  are  violent  and  trou- 
blesome, and  are  not  to  be  provided  for  to  the  utmost  extent 
and  possibilities  of  nature.  A  man  is  not  hungry  so  long  till 
he  cau  eat  no  more,  but  till  its  sharpness  and  trouble  is  over ; 
and  he  that  does  not  leave  some  reserves  for  temperance, 
gives  all  that  he  can  to  nature,  and  nothing  at  all  to  grace ; 
for  God  bath  given  a  latitude  in  desires  and  degrees  of  appe- 
tite; and  when  he  hath  done,  he  laid  restraint  upon  it  in  some 
whole  instances,  and  of  some  parts  in  every  instance ;  that 
man  might  have  something  to  serve  God  of  his  own,  and 
something  to  distinguish  him  from  a  beast  in  the  use  of  their 
common  faculties.  Beasts  cannot  refrain,  but  fill  all  the 
capacity  when  they  can  ;  and  if  a  man  does  so,  he  does  what 
becomes  a  beast,  and  not  a  man.  And,  therefore,  there  are 
some  little  symptoms  of  this  inordination,  by  which  a  man 
may  perceive  himself  to  have  transgressed  his  measures ; 
*'  ructation,  uneasy  loads,  singing,  looser  pratings,  importune 
drowsiness,  provocation  of  others  to  equal  and  full  chalices  ;" 
and  though  in  every  accident  of  this  signification  it  is  hard 
for  another  to  pronounce  that  the  man  hath  sinned,  yet  by 
these  he  may  suspect  himself,  and  learn  the  next  time  to 
hold  the  bridle  harder. 

2.  '*  This  hunger  must  be  natural,"  not  artificial  and  pro- 
voked ;  for  many  men  make  necessities  to  themselves,  and 
then  think  they  are  bound  to  jgrovide  for  them.  It  is  neces- 
sary to  some  men  to  have  gaiments  made  of  the  Calabrian 
fieece,  stained  with  the  blood  of  the  murex^  and  to  get  money 
to  buy  pearls  round  and  orient ;  ''  scelerata  hoc  fecit  culpa ;" 
but  it  is  the  man's  luxury  that  made  it  so  ;  and  by  the  same 
principle  it  is,  that  in  meats,  what  is  abundant  to  nature  is 
defective  and  beggarly  to  art ;  and  when  nature  willingly 
rises  from  table,  when  the  first  course  of  flesh  plain  and 
natural  is  done,  then  art,  and  sophistry,  and  adulterate 
dishes,  invite  him  to  taste  and  die,  /ti;^  rmg  sfffjkhv  ^fxi;, 
/^'^XS'  ^^^^ff  ^^i  7?^  xuflrro/tfv;*  well  may  a  sober  man  wonder 

^  Jay.  xiv.  319.  •  Qa^aiott. 
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that  men  shoald  be  so  much  in  love  with  earth  and  corrup- 
tion, the  parent  of  rottenness  and  a  disease,  that,  even  then, 
when  by  all  laws  witches  and  enchanters,  murderers  and  man- 
stealers,  are  chastised  and  restrained  with  the  iron  hands  of 
death ;  yet  that  men  should  at  great  charges  give  pensions 
to  an  order  of  men,  whose  trade  it  is  to  rob  them  of  their 
temperance,  and  wittily  to  destroy  their  health.     Karu(p6^tTg 

3UU   ^afJMi^TiT^vg  xai  roug  ex   r^$   yiig   XEvoXo^ouvra;,  the    Greek 

fiithers  call  such  persons ; 

■  Curvs  in  terris  anims  et  coelestium  inanes  ; 

people  bowed  down  to  the  earth;  **  lovers  of  pleasures  more 
than  lovers  of  God  : "  "  Aretinas  mentes,"  so  Antidamus  calls 
them,  men  framed  in  the  furnaces  of  Etruria,  "  Aretine 
spirits,"'  beginning  and  ending  in  flesh  and  filthiness, — dirt 
and  clay  all  over.  But  go  to  the  crib,  thou  glutton,  and  there 
it  will  be  found  that  when  tlie  charger  is  clean,  yet  nature's 
rules  were  not  prevaricated  ;  the  beast  eats  up  all  his  provi- 
sions because  they  are  natural  and  simple ;  or  if  he  leaves 
any,  it  is  because  he  desires  no  more  than  till  his  needs  be 
served ;  and  neither  can  a  man  (unless  he  be  diseased  in 
body  or  in  spirit,  in  affection  or  in  habit)  eat  more  of  natural 
and  simple  food  than  to  the  satisfaction  of  his  natural  neces- 
sities. He  that  drinks  a  draught  or  two  of  water  and  cools 
his  thirst,  drinks  no  more  till  his  thirst  returns  ;  but  he  that 
drinks  wine,  drinks  again  longer  than  it  is  needful,  even  so 
long  as  it  is  pleasant.  Nature  best  provides  for  herself  when 
she  spreads  her  own  table ;  but  when  men  have  gotten  super- 
induced habits,  and  new  necessities,  art  that  brought  them 
in  must  maintain  them,  but  '^  wantonness  and  folly  wait  at 
the  table^  and  sickness  and  death  take  away." 

2.  Reason  is  the  second  measure,  or  rather  the  rule 
whereby  we  judge  of  intemperance ;  for  whatsoever  loads  of 
meat  and  drink  make  the  reason  useless  or  troubled,  are 
effects  of  this  deformity  :  not  that  reason  is  the  adequate 
measure ;  for  a  man  may  be  intemperate  upon  other  causes, 
though  he  do  not  force  his  understanding,  and  trouble  his 
head.  Some  are  strong  to  drink,  and  can  eat  like  a  wolf,  and 
love  to  do  so,  as  fire  to  destroy  the  stubble ;  such  were  those 
harlots  in  the  comedy,  "  Quae  cum  amatore  suo  cum  coenant, 
liguriunt  :"*  These  persons  are  to  take  their  accounts  from 

'  Viz.  ab  Areto,  unde  licnt  ex  aliis  Etruiis  &gu\\mB,\«b\»&«%  ^^K^^^jsnsaafiL 
deArebiDt.  I  Eunuch,  v.  4.  \4. 
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the  measures  of  religion,  and  the  Spirit :  though  they  can  talk 
still  or  transact  the  affairs  of  the  world,  yet  if  they  be  not  fit* 
ted  for  the  things  of  the  spirit,  they  are  too  full  of  flesh  or 
wine,  and  cannot,  or  care  not  to  attend  to  the  things  of  Grod. 
But  reason  is  the  limit,  beyond  which  temperance  never  wan* 
ders;  and  in  every  degree  in  which  our  discourse  is  troubled, 
and  our  soul  is  lifted  from  its  wheels,  in  the  same  degree  the 
sin  prevails.  '^  Dum  sumus  in  quadam  delinquendi  libidine, 
nebulis  quibusdam  insipientiae  mens  obducitur,"  saith  St. 
Ambrose;  when  the  fleshpots  reek,  and  the  uncovered  dishes 
send  forth  a  nidor  and  hungry  smells,  that  cloud  hides  the  face, 
and  puts  out  the  eye  of  reason  ;  and  then  tell  them,  *^  Mors 
in  oUa,"  that  '*  Death  is  in  the  pot,'*  and  folly  is  in  the  chalice ; 
that  those  smells  are  fumes  of  brimstone,  and  vapours  of 
Egypt ;  that  they  will  make  their  heart  easy,  and  their  head 
sottish,  and  their  colour  pale,  and  their  hands  trembling,  and 
their  feet  tormented. 

Mullorum,  leporamqne  et  samiiiis  exitiu  hie  est, 
SulphureuBque  color,  carnificesque  pedes.^ 

For  that  is  the  end  of  delicacies,  du(rwd/a,  Xeuxhg  /de^v,  ivr^vpi^hiy 
at^^iag,  xai  ^ovuv  oi'Tts^og,  as  Dio  Chrysostom,  ''  paleness,  and 
effeminacy,  and  laziness,  and  folly ;"  yet  under  the  dominion 
of  the  pleasures  of  sensuality,  men  are  so  stripped  of  the  use 
of  reason,  that  they  are  not  only  useless  in  wise  counsels 
and  assistances,  but  they  have  not  reason  enough  to  avoid 
the  evils  of  their  own  throat  and  bellv ;  when  once  their 
reason  fails,  we  must  know  that  their  temperance  and  their 
religion  went  before. 

3.  Though  reason  be  so  strictly  to  be  preserved  at  our 
tables  as  well  as  at  our  prayers,  and  we  can  never  have  leave 
to  do  any  violence  to  it ;  yet  the  measures  of  nature  may  be 
enlarged  beyond  the  bounds  of  prime  and  common  necessity. 
For  besides  hunger  and  thirst,  there  are  some  labours  of  the 
body,  and  others  of  the  mind,  and  there  are  sorrows  and 
loads  upon  the  spirit  by  its  communications  with  the  indis- 
positions of  tl)e  body  ;  and  as  the  labouring  man  may  be 
supplied  with  bigger  quantities,  so  the  student  and  contem- 
plative man  with  more  delicious  and  sprightful  nutriment:  for 
as  the  tender  and  more  delicate  easily  digested  meats  will 
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not  help  to  carry  biirdend  upon  the  neck,  and  hold  the  plouprh 
in  society  and  yokes  of  the  laborious  oxen ;  so  neither  will 
the  pulse  and  the  leeks,  Lavinian  sausages,  and  the  Cisalpine 
Buckets  or  gobbets  of  condited  bull's  flesh,  minister  such 
delicate  spirits  to  the  thinking  man ;  but  his  notion  will  be 
flat  as  the  noise  of  the  Arcadian  porter,  and  thick  as  the  first 
juice  of  hrs  country  lard,  unless  he  makes  his  body  a  fit  ser- 
vant to  the  soul,  and  both  fitted  for  the  employment. 

But,  in  these  cases,  necessity,  and  prudence,  and  experi- 
ence, are  to  make  the  measures  and  the  rule;  and  so  long  as 
the  just  end  is  fairly  designed,  and  aptly  ministered  to,  there 
ought  to  be  no  scruple  concerning  the  quantity  or  quality  of 
the  provision :  and  he  that  would  stint  a  swain  by  the  com- 
mons of  a  student,  and  give  Philotas  the  Candian  the  leav- 
ings of  Plato,  does  but  ill  serve  the  ends  of  temperance,  but 
worse  of  prudence  and  necessity. 

4.  Sorrow  and  a  wounded  spirit  may  as  well  be  provided 
for  in  the  quantity  and  quality  of  meat  and  drink,  as  any 
other  disease;  and  this  disease  by  this  remedy  as  well  as 
by  any  other.     For  great  sorrow  and  importune  melancholy 
may  be  as  great  a  sin  as  a  great  anger ;   and  if  it  be  a  sin  in  its 
nature,  it  is  more  malignant  and  dangerous  in  its  quality;  as 
naturally  tending  to  murmur  and  despair,  weariness  of  reli- 
gion, and  hatred  of  God,  timorousness  and  jealousies,  fan- 
tastic images  of  things,  and  superstition  ;  and,  therefore,  as  it 
is  necessary  to  restrain  the  fevers  of  anger,  so  also  to  warm 
the  freezings  and  dulncss  of  melancholy  by  prudent  and  tem- 
perate, but  proper  and  apportioned  diets ;  and  if  some  meats 
and  drinks  make  men  lustful,  or  sleepy,  or  dull,  or  lazy,  or 
sprightly,  or  merry  ;  so  far  as  meats  and  drinks  can  minister 
to  the  passion,  and  the  passion  minister  to  virtue,  so  far  by 
this  means  they  may  be  provided  for.     *'Give  strong  drink 
to-  him  that  is  ready  to  perish,  and  wine  to  those  that  be  of 
heavy  hearts  ;  let  him  drink  and  forget  his  poverty,  and  re- 
member hb  misery  no  more,"*  said  King  Lemuel's  mother. 
Biit  this  is  not  intended  to  be  a  habitual  cure,  but  single 
and  occasional;  for  he  that  hath  a  pertinacious  sorrow,  is 
beyond  the  cure  of  meat  and  drink;  and  if  this  becomes  every 
day's  physic,  it  will  quickly  become  every  day's  sin.     Then, 
it  most  always  keep  within  the  bounds  of  reason,  and  never 

*  Pro?,  xxxi.  6. 
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seize  upon  any  portions  of  affection :  the  Germans  use  to 
mingle  music  with  their  bowls,  and  drink  by  the  measures  of 
the  six  notes  of  music ; 

Ut  relevet  miierum  fatum,  soMtoique  la6oret : 

But  they  sing  so  long,  that  they  forget  not  their  sorrow  only, 
but  their  virtue  also,  and  their  religion  :  and  there  are  some 
men  that  fall  into  drunkenness,  because  they  would  forget  a 
lighter  calamity,  running  into  the  fire  to  cure  a  calenture, 
and  beating  their  brains  out  to  be  quit  of  the  aching  of  their 
heads.  A  man's  heaviness  is  refreshed  long  before  he  comes 
to  drunkenness ;  for,  when  he  arrives  thither,  he  hath  but 
changed  his  heaviness,  and  taken  a  crime  to  boot. 

5.  Even  when  a  man  hath  no  necessity  upon  him,  no  pun- 
gent sorrow,  or  natural  or  artificial  necessity,  it  is  lawful  in 
some  cases  of  eating  and  drinking  to  receive  pleasure  and  in- 
tend it.  For  whatsoever  is  natural  and  necessary,  is  there- 
fore not  criminal,  because  it  is  of  God*8  procuring ;  and  since 
we  eat  for  need,  and  the  satisfaction  of  our  need  is  a  remov- 
ing of  a  pain,  and  that  in  nature  is  the  greatest  pleasure,  it 
is  impossible  that  in  its  own  nature  it  should  be  a  sin.  But 
in  this  case  of  conscience,  these  cautions  are  to  be  observed  : 

1 .  So  long  as  nature  ministers  the  pleasure  and  not  art, 
it  is  materially  innocent.  "  Si  tuo  veniat  jure,  luxuria  est :  ""^ 
but  it  is  safe  while  it  enters  upon  nature's  stock ;  for  it  is 
impossible  that  the  proper  effect  of  health,  and  temperance, 
and  prudent  abstinence,  should  be  vicious;  and  yet  these 
are  the  parents  of  the  greatest  pleasure,  in  eating  and  drink- 
ing. •'  Malum  panem  expecta,  bonus  fiet;  etiam  ilium  te- 
nerum  tibi  et  siligineum  fames  reddet; — If  you  abstain  and 
be  hungry,  you  shall  turn  the  meanest  provision  into  delicate 
and  desirable." 

2.  Let  all  the  pleasure  of  meat  and  drink  be  such  as  can 
minister  to  health,  and  be  within  the  former  bounds.  For 
since  pleasure  in  eating  and  drinking  is  its  natural  appendage, 
and  like  a  shadow  follows  the  substance,  as  the  meat  is  to 
be  accounted,  so  is  the  pleasure :  and  if  these  be  observed, 
there  is  no  difference  whether  nature  or  art  be  the  cook.  For 
some  constitutions,  and  some  men's  customs,  and  some  men's 
educations,  and  necessities,  and  weaknesseBi  mre  inek  tliat 

^  Seneca.  .  iikiS&kii-^. 


THE  HOUSE  OF  FEASTING.  243 

their  appetite  is  to  be  invited,  and  their  digestion  helped ;  but 
all  this  while  we  are  within  the  bounds  of  nature  and  need. 

3.  It  is  lawful  when  a  man  needs  meat  to  choose  the 
pleasanter,  even  merely  for  their  pleasures ;  that  is,  because 
they  are  pleasant,  besides  that  they  are  useful ;  this  is  as  law- 
ful as  to  smell  of  a  rose,  or  to  lie  in  feathers,  or  change  the 
posture  of  our  body  in  bed  for  ease,  or  to  hear  music,  or  to 
walk  in  gardens  rather  than  the  highways ;  and  God  hath 
given  us  leave  to  be  delighted  in  those  things  which  he  made 
to  that  purpose,  that  we  may  also  be  delighted  in  him  that 
gives  them.  For  so  as  the  more  pleasant  may  better  serve 
for  health,  and  directly  to  refreshment,  so  collaterally  to  re- 
ligion :  always  provided,  that  it  be  in  its  degree  moderate, 
and  we  temperate  in  our  desires,  witliout  traiis(30i  tation  and 
violence,  without  unhandsome  usages  of  ourselves,  or  taking 
from  God  and  from  religion  any  minutes  and  portions  of  our 
affections.  When  Eicadastes  the  epicure  saw  a  goodly  dish 
of  hot  meat  served  up,  he  sung  the  veree  of  Homer, 

and  swallowed  some  of  it  greedily,  till  by  its  hands  of  fire  it 
curled  his  stomach,  like  parchment  in  the  Hame,  and  he  was 
carried  firom  his  banquet  to  his  grave! 

Nou  potuit  fato  nobilioro  moii :' 

It  was  fit  he  should  die  such  a  death,  but  that  death  bids  us 
1)eware  of  that  folly. 

4.  Let  the  pleasure  as  it  came  with  meat,  so  also  pass 
away  with  it.  Philoxenus  was  a  beast;  jjOgaro  rrort  Tr,v  yipd- 
90V  avyjtm  ix^'^y — **1*®  wished  his  throat  as  long  as  a  crane's," 
that  be  might  be  long  in  swallowing  his  pleasant  mort^els  ; 
*•  Mceret  quod  magna  pars  felicitatis  exclusa  esset  corporis 
angustiis; — He  mourned  because  the  pleasure  of  eating  was 
not  spread  over  all  his  body,"  that  he  might  have  been  au 
epicure  in  his  hands:  and,  indeed,  if  we  consider  it  rightly, 
great  eating  and  drinking  is  not  the  greatest  pleasure  of  the 
taste,  but  of  the  touch;  and  Philoxenus  might  feel  the  unc- 
tuous juice  slide  softly  down  his  throat,  but  he  could  not  taste 
it  in  the  middle  of  the  long  neck  ;  and  we  see  that  they  who 
meao  lo  feast  exactly,  or  delight  the  palate,  do  ''  libare,"  or 

'Mart.  xi. 70. 
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"  pitissare,"  take  up  little  proportions  and  spread  tliem  upon 
the  tongue  or  palate ;  but  full  morsels  and  great  draughts  are 
easy  and  soft  to  the  touch;  but  so  is  the  feeling  of  silk,  or 
handling  of  a  melon,  or  a  mole's  skin,  and  as  delicious  too 
as  eating  when  it  goes  beyond  the  appetites  of  nature,  and 
the  proper  pleasures  of  taste,  which  cannot  be  perceived  but 
by  a  temperate  man.  And,  therefore,  let  not  the  pleasure  be 
intended  beyond  the  taste  ;  that  is,  beyond  those  little  na- 
tural measures  in  which  God  intended  that  pleasure  should 
accompany  your  tables.  Do  not  run  to  it  beforehand,  nor 
chew  the  cud  when  the  meal  is  done  ;  delight  not  in  fancies, 
and  expectations,  and  remembrances  of  a  pleasant  meal ;  but 
let  it  descend  ''  in  latrinam,'*  together  with  the  meals  ^hose 
attendant  pleasure  is. 

5.  Let  pleasure  be  the  less  principal,  and  used  as  a  ser- 
vant :  it  may  be  modest  and  prudent  to  strew  the  dish  with 
sugar,  or  to  dip  thy  bread  in  vinegar ;  but  to  make  thy  meal 
of  sauces,  and  to  make  the  accessory  become  the  principal, 
and  pleasure  to  rule  the  table  and  all  the  regions  of  thy  soul, 
is  to  make  a  man  less  and  lower  than  an  oglio,  of  a  cheaper 
value  than  a  turbot ;  a  servant  and  a  worshipper  of  sauces, 
and  cooks,  and  pleasure,  and  folly. 

6.  Let  pleasure,  as  it  is  used  in  the  regions  and  limits  of 
nature  and  prudence,  so  also  be  changed  into  religion  and 
thankfulness.  "  Turtures  cum  bibunt,  non  resupinant  coUa," 
say  naturalists  ;  '*  Turtles  when  they  drink,  lift  not  up  their 
bills ;"  and  if  we  swallow  our  pleasures  without  returning  the 
honour  and  the  acknowledgment  to  God  that  gave  them,  we 
may  "  large  bibere,  jumentorum  modo, — drink  draughts  as 
large  as  an  ox,''  but  we  shall  die  like  an  ox,  and  change  our 
meats  and  drinks  into  eternal  rottenness.  In  all  reli^^ions  it 
hath  been  permitted  to  enlarge  our  tables  in  the  days  of 
sacrifices  and  religious  festivity. 

Qui  Veientanum  Testis  potare  diebus 
Campana  solitus  txulla,  yappamque  prbfestis.'" 

For  then  the  body  may  rejoice  in  fellowship  with  the  soul, 
and  then  a  pleasant  meal  is  religious,  if  it  be  not  inordinate. 
But  if  our  festival  days,  like  the  Gentile  sacrifices^  end  in 
drunkenness/  and  our  joys  in  religion  pass  into  seasuality 
and  beastly  crimes,  we  change  the  hoyHjUj^o  9l  daj  of 

«  Hot.  Serm.  ii*  3. 143.  ■ 


THE  HOUSE  OF  FEASTING.  245 

death,  and  ourselves  become  a  sacrifice  as  in  the  day  of 
alanghter. 

To  sum  up  this  particular;  there  are,  as  you  perceive, 
many  cautions  to  make  our  pleasure  safe,  but  any  thing  can 
make  it  inordinate,  and  then  scarce  any  thing  can  keep  it 
from  becoming  dangerous. 

Habet  oranis  hoc  voluptas  : 
Stimulis  Hgit  furentes. 
Apiunique  par  volantum, 
Ubi  grata  mella  fudit, 
Fugit,  et  nimis  tenaci 
Ferit  icta  corda  morsu.<^ 

And  the  pleasure  of  the  honey  will  not  pay  for  the  smart  of 
the  sting.  "  Amores  enim  et  delicisB  matur^  et  celeriter  de- 
florescunt,  et  in  omnibus  rebus,  voluptatibus  maximis  fasti- 
diura  finitimum  est; — Nothing  is  so  soon  ripe  and  rotten 
as  pleasure :  and  upon  all  possessions  and  states  of  things, 
loathing  looks  as  being  not  far  off;  but  it  sits  upon  the  skirts 
of  pleasure." 

'Of  Si  r^tt^i^at 
'Efl'a^f^«/uiy«f  fiiXt^^Sv  ifitytf, 
*H  fiiya  »X.mvfu  9ri»^if  fit^i^a, 

**  He  that  greedily  puts  his  hand  to  a  delicious  table,  shall 
weep  bitterly  when  he  suffers  the  convulsious  and  violence 
by  the  divided  interests  of  such  contrary  juices  ;" 

**  For  this  is  the  law  of  our  nature  and  fatal  necessity ;  life 
18  always  poured  forth  from  two  goblets." 

And  now,  after  all  this,  I  pray  consider  what  a  strange 
inadness  and'  prodigious  folly  possess  many  men,  that  they 
love  to  swallow  death,  and  diseases,  and  dishonour,  with  an 
appetite  which  no  reason  can  restrain.  We  expect  our  ser- 
vants should  not  dare  to  touch  what  we  have  forbidden  to 
them ;  we  are  watchful  that  our  children  should  not  swallow 
poisons,  and  filthincss,  and  unwholesome  nourishment ;  we 
take  care  that  they  should  be  well-mannered,  and  civil,  and  of 
feir  demeanour ;  and  we  ourselves  desire  to  be,  or  at  least  to 
be  accounted,  wise,  and  would  infinitely  scorn  to  be  called 

**  Boethius,  lib.  Hi.  metr.  7. 
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fools ;  and  we  are  so  great  lovers  of  health,  that  we  will  buy 
it  at  any  rate  of  money  or  observance ;  and  then  for  honour, 
it  is  tbat  which  the  children  of  men  pursue  with  passion,  it 
is  one  of  the  noblest  rewards  of  virtue,  and  the  proper  orna- 
ment of  the  wise  and  valiant:  and  yet  all  these  things  are  not 
valued  or  considered  when  a  merrymeeting,  or  a  looser 
feast,  calls  upon  the  man  to  act  a  scene  of  folly  and  madness, 
and  healthlessness  and  dishonour.  We  do  to  God  what  we 
severely  punish  in  our  servants ;  we  correct  our  children  for 
their  meddling  with  dangers,  which  themselves  prefer  before 
immortality ;  and  though  no  man  think  himself  fit  to  be 
despised,  yet  he  is  willing  to  make  himself  a  beast,  a  sot,  and 
a  ridiculous  monkey,  with  the  follies  and  vapours  of  wine; 
and  when  he  is  high  in  drink  or  fancy,  proud  as  a  Grecian 
orator  in  the  midst  of  his  popular  noises,  at  the  same  time  he 
shall  talk  such  dirty  language,  such  mean  low  things,  as  may 
well  become  a  changeling  and  a  fool,  for  whom  the  stocks 
are  prepared  by  the  laws  and  the  just  scorn  of  men.  Every 
drunkard  clothes  his  head  with  a  mighty  scorn,  and  makes 
himself  lower  at  that  time  than  the  meanest  of  his  servants; 
the  boys  can  laugh  at  him  when  he  is  led  like  a  cripple, 
directed  like  a  blind  man,  and  speaks,  like  an  infant,  imper- 
fect noises,  lisping  with  a  full  and  spongy  tongue,  and  an 
empty  head,  and  a  vain  and  foolish  heart :  so  cheaply  does 
he  part  with  his  honour  for  drink  or  loads  of  meat ;  for  which 
honour  he  is  ready  to  die  rather  than  hear  it  to  be  disparaged 
by  another ;  when  himself  destroys  it,  as  bubbles  perish  with 
the  breath  of  children.  Do  not  the  laws  of  all  wise  nations 
mark  the  drunkard  for  a  fool,  with  the  meanest  and  most 
scornfiil  punishment  ?  and  is  there  any  thing  in  the  world  so 
foolish  as  a  man  that  is  drunk  ?  But,  good  Grod !  what  an 
intolerable  sorrow  hath  seized  upon  great  portions  of  man- 
kind, that  this  folly  and  madness  should  possess  the  greatest 
spirits,  and  the  wittiest  men,  the  best  company,  the  most 
sensible  of  the  word  honour,  and  the  most  jealous  of  losing 
the  shadow,  and  the  most  careless  of  the  thing !  Is  it  not  a 
horrid  thing  that  a  wise  or  a  crafty,  a  learued  or  a  noble 
person,  should  dishonour  himself  as  a  fool,  destroy  his  body 
as  a  murderer,  lessen  his  estate  as  a  prodigal,  disg^ce  every 
good  cause  that  he  can  pretend  to  by  his  relation,  and  become 
an  appellative  of  scorn,  a  scene  of  laughter  or  derision,  and 
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all  for  tbe  reward  of  forgetfulncss  and  madness?  for  there 
are  in  immoderate  drinking  no  other  pleasures. 

Why  do  valiant  men  and  brave  personages  fight  and  die 
rather  than  break  the  laws  of  men,  or  start  from  their  duty 
to  their  prince,  and  will  suffer  themselves  to  be  cut  in  pieces 
rather  than  deserve  the  name  of  a  traitor  or  perjured?  and 
yet  these  very  men,  to  avoid  the  hated  name  of  glutton  or 
drunkard,  and  to  preserve  their  temperance,  shall  not  deny 
themselves  one  luscious  morsel,  or  pour  a  cup  of  wine  on  the 
ground,  when  they  are  invited  to  drink  by  the  laws  of  the 
circle  or  wilder  company. 

Methinks  it  were  but  reason,  that  if  to  give  life  to  uphold 
a  cause  be  not  too  much,  they  should  not  think  if  too  much 
to  be  hungry  and  suffer  thirst  for  the  reputation  of  that  cause; 
and,  therefore,  much  rather  that  they  would  think  it  but 
duty  to  be  temperate  for  its  honour,  and  eat  and  drink  in 
civil  and  fair  measures,  that  themselves  might  not  lose  the 
reward  of  so  much  suffering  and  of  so  good  a  relation,  nor 
that  which  they  value  most  be  destroyed  by  drink. 

There  are  in  the  world  a  generation  of  men  that  are  en- 
gaged in  a  cause  which  they  glory  in,  and  pride  themselves 
in  its  relation  and  appellative  :  but  yet  for  that  cause  they 
will  do  nothing  but  talk  and  drink;  they  are  valiant  in  wine, 
and  witty  in  healths,  and  full  of  stratagem  to  promote 
debauchery;  but  such  persons  are  not  considerable  in  wise 
accounts.  That  which  I  deplore  is,  that  some  men  prefer  a 
cause  before  their  life,  and  yet  prefer  w  ine  before  that  cause, 
and  by  one  drunken  meeting  set  it  more  backward  in  its 
hopes  and  blessings,  than  it  can  be  set  forward  by  the  coun- 
sels and  arms  of  a  whole  year.  God  hatli  ways  enough  to 
reward  a  truth  without  crowning  it  with  success  in  the  hands 
of  such  men.  In  the  meantime  they  dishonour  religion,  and 
make  truth  be  evil  spoken  of,  and  innocent  persons  to  suffer 
by  their  very  relation,  and  the  cause  of  God  to  be  reproached 
in  the  sentences  of  erring  and  abusing  people  ;  and  them- 
selves lose  their  health  and  their  reason,  their  honour  and 
their  peace,  the  rewards  of  sober  counsels,  and  the  whole- 
some effects  of  wisdom. 

Arcanum  neque  tu  scrutaberis  illius  unquam; 
Commissumque  teges,  et  yino  tortus  et  ira.P 

Pllor.  Ep.  i.  18.37. 
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Wine  discovers  more  than  the  rack;  and  he  that  will  he  drank 
is  not  a  person  fit  to  be  trusted  :  and  though  it  cannot  .be 
expected  men  should  be  kinder  to  their  friend,  OT'their  prince, 
or  their  honour,  than  to  God,  and  to  their  own  souls,  and  to 
their  own  bodies ;  yet  when  men  are  not  moved  :hj  what  is 
sensible  and  material,  by  that  which  smarts  and  shames  pre- 
sently, they  are  beyond  the  cure  of  religion  and  the  hopes 
of  .reason  ;  and,  therefore,  they  must  ''  lie  in  hell  like  sheep, 
death  gnawing  upon  them,  and  the  righteous  shall  have 
dominion  over  them  in  the  morning"  of  the  resurrection. 

Seras  tutior  ibis  ad  lucemas : 

•IltQC  bora  est  tua,  cum  fiirit  Lyeus, 

Cum  regnat  rosa,  cum  madant  capilli.4 

Much  safer  it  is  to  go  to  the  severities  of  a  watchful  and 
a  sober  life ;  for  all  that  time  of  life  is  lost,  when  wine,  and 
rage,  and  pleasure,  and  folly,  steal  away  the  heart  of  a  man, 
and  make  him  go  singing  to  his  grave. 

I  end  with  the  saying  of  a  wise  man  :  He  is  fit  to  sit  at 
the  table  of  the  Lord,  and  to  feast  with  saints,  who  moder- 
ately uses  the  creatures  which  God  hath  given  him  :  but  he 
that  despises  even  lawful  pleasures,  ot)  fiovov  guf^rirni  ruv  ^i&v 
aXXa  xas  (rt/vagp^wv, — **  shall  not  only  sit  and  feast  with  Grod, 
but  reign  together  with  him,"  and  partake  of  his  glorious 
kingdom. 


SERMON  XVII. 


THE  MARRIAGE  RING;  OR,  THE  MYSTERIOUSNESS  AND 

DUTIES  OF  MARRIAGE. 

PART  I. 

This  is  a  great  mystery,  but  I  speak  concerning  Christ  and  the 
Church.  Nevertheless,  let  every  one  of  you  in  particular 
so  love  his  wife  even  as  himself,  and  the  wife  'see  that  she 
reverence  her  husband, —  Ephes.  v,  32,  33. 

The  first  blessing  God  gave  to  man  was  society ;  and  that 
society  was  a  marriage,  and  that  marriage  was  confederate 
by  God  himself,  and  hallowed  by  a  blessing :  and,  at  the 
same  time,  and  for  very  many  descending  ages,  not  only  by 

«M«rUx 
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the  instmct  of  nature,  but  by  a  superadded  forwardness 
(Grod  himself  inspiring  the  desire),  the  world  was  most 
desiroas  of  children,  impatient  of  barrenness,  accounting 
-single  life  a  curse,  and  a  childless  person  hated  by  God/ 
The  world  was  rich  and  empty,  and  able  to  provide  for  a 
more  numerous  posterity  than  it  had. 

XuX»4t  tx**^'  VTvx*!  i*  9vil  ret  rixfa  ^iXi/.* 

You  that  are  rich,  Numenius,  you  may  multiply  your  family ; 
poor  men  are  not  so  fond  of  children :  but  when  a  family 
could  drive  their  herds,  and  set  their  children  upon  camels, 
and  lead  them  till  they  saw  a  fat  soil  watered  with  rivers, 
and  there  sit  down  without  paying  rent,  they  thought^ of 
nothing  but  to  have  great  families,  that  their  own  relations 
might  swell  up  to  a  patriarchate,  and  their  children  be 
enough  to  possess  all  the  regions  that  they  saw,  and  their 
grandchildren  become  princes,  and  themselves  build  cities 
and  call  them  by  the  name  of  a  child,  and  become  the  foun- 
tain of  a  nation.  This  was  the  consequent  of  the  first 
blessing,  "  increase  and  multiply."  The  next  blessing  was, 
"  the  promise  of  the  Messias,"  and  that  also  increased  in 
men  and  women  a  wonderful  desire  of  marriage  :  for  as  soon 
as  God  had  chosen  the  family  of  Abraham  to  be  the  blessed 
line  from  whence  the  world's  Redeemer  should  descend 
according  to  the  fiesh,  every  of  his  daughters  hoped  to  have 
the  honour  to  be  his  mother,  or  his  grandmother,  or  some- 
thing of  his  kindred :  and  to  be  childless  in  Israel  was  a 
sorrow  to  the  Hebrew  women  great  as  the  slavery  of  Egypt, 
or  their  dishonours  in  the  land  of  their  captivity.* 

But  when  the  Messias  was  come,  and  the  doctrine  was 
pubUshed,  and  his  ministers  but  few,  and  his  disciples  were 
to  suffer  persecution,  and  to  be  of  an  unsettled  dwelling, 
and  the  nation  of  the  Jews,  in  the  bosom  and  society  of 
which  the  Church  especially  did  dwell,  were  to  be  scattered 

r  Qaemlibet  hominem  cui  non  est  uxor,  miiiinie  esse  hominem;  cam  etiam  in 
fecriptara  dicatar,  "  Masculum  et  facminam  crearit  eos,  et  vocavit  noraen  eonim 
Adftm  sea  bominem."  R.  Eliezer  dixit  iu  Gen.  Bab.  Quicun(iue  ne^ligit  prs- 
ceptam  de  multiplicatione  bumani  generis,  babendum  esse  veluti  bomicidam. 

■Brnnok.An.  ii.34^. 

*  Chrifltiaoi  et  apud  Atbenas,  rkt  t»v  kyufu»v  »eu  i-^iymfiiau  iitutg  refert  Juliui 
Ponux,  lib.  iii.  w$^i  iyofmf.    Idem  etiam  Laceda^mone  et  Rome.    Vide  ~ 
yerb.  Uxorimn  aUjue  ibi  Jos.  Seal. 
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and  broken  all  in  pieces  with  fierce  calamities,  and  the 
world  was  apt  to  calumniate,  and  to  suspect,  and  dishonour 
Christians  upon  pretences  and  unreasonable  jealousies,  and 
that  to  all  these  purposes  the  state  of  marriage  brought 
many  inconveniences ;  it  pleased  God,  in  this  new  creation, 
to  inspire  into  the  hearts  of  his  servants  a  disposition  and 
strong  desires  to  live  a  single  life,  lest  the  state  of  marriage 
should,  in  that  conjunction  of  things,  become  an  accidental 
impediment  to  the  dissemination  of  the  Gospel,  which  called 
men  from  a  confinement  in  their  domestic  charges  to  travel, 
and  flight,  and  poverty,  and  difficulty,  and  martyrdom : 
upon  this  necessity  the  apostles  and  apostolical  men  pub- 
lished doctrines  declaring  the  advantages  of  single  life, 
not  by  any  commandment  of  the  Lord,  but  by  the  spirit  of 
prudence,  dtd  rijv  ivf^TUKray  dvayxriv^ — "  for  the  present  and 
then  incumbent  necessities,"  and  in  order  to  the  advantages 
which  did  accrue  to  the  public  ministries  and  private  piety." 
"  There  are  some  (said  our  blessed  Lord)  who  make  them- 
selves eunuchs  for  the  kingdom  of  heaven,"  that  is,  for  the 
advantages  and  the  ministry  of  the  Gospel,  *'  non  ad  vitse 
bonee  meritum"  (as  St.  Austin  in  the  like  case);  not  that  it  is 
a  better  service  of  God  in  itself,"  but  that  it  is  useful  to  the 
first  circumstances  of  the  Gospel  and  the  infancy  of  the 
kingdom,  because  the  unmarried  person  does  /At^i/Avqif  rd  rou 
xv^lov,  **  is  apt  to  spiritual  and  ecclesiastical  employments:" 
first  dyiog,  and  then  ayia^ofisvo^y  "  holy  in  his  own  person, 
and  then  sanctified  to  public  ministries ;"  and  it  was  also  of 
ease  to  the  Christians  themselves,  because  as  then  it  was 
when  they  were  to  flee,  and  to  flee  for  aught  they  knew  in 
winter;  and  they  were  persecuted  to  the  four  winds  of  heaven ; 
and  the  nurses  and  the  women  with  child  were  to  suffer  a 
heavier  load  of  sorrow  because  of  the  imminent  persecu- 
tions ;  and,  above  all,  because  of  the  great  fatality  of  ruin 
upon  the  whole  nation  of  the  Jews,  well  it  might  be  said  by 
St.  Paul,  SX/>)//v  rf  ffa^xi  fgou<r/i»  0/  ro/oDro/, — "  Such  shall  have 

"  Etiam  Judsi,  qui  prteceptum  esse  riris  irmthtraiiTf  aiunt,  uno  or  >  concedunt, 
tamen  dispensatum  esse  cum  in  qui  assiduo  legis  studio  vacare  volunt,  alias  etiam 
immunibus  ab  acriori  carnis  stimulo. — Afatmon.  15.  Halach.  Ishoth. 

*AfiftUkfi,  nmi  *!«'««»,  mm)  *I««<»C,  if  'limp,  tuu  *Unu09  ttmi  rSt  JiiiXsn  «y^w»,  tt$ 
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trouble  in  the  flesh/*  that  is,  they  that  are  married  shall,  and 
so  at  that  time  they  had :  and  therefore  it  was  an  act  of 
charity  to  the  Christians  to  give  that  counsel,  syu  Bs  hfih 
ptidofiaif  'M  do  this  to  spare  you,"  and  ^eXw  u/^a;  afAto/fivov^  ihai : 
for  when  the  case  was  altered,  and  tliat  storm  was  over, 
and  the  first  necessities  of  the  Gospel  served,  and  '*  the  sound 
was  gone  out  into  all  nations ;"  in  very  many  persons  it  was 
wholly  changed,  and  not  the  married  but  the  unmarried  had 
SXi-vJ/zv  h  tfa^x/,  "  trouble  in  the  flesh  ;*'  and  the  state  of  mar- 
riage returned  to  its  first  blessing,  *'  et  non  erat  bonum 
homini  esse  solitarium  ;— and  it  was  not  good  for  man  to  be 
alone." 

But,  in  this  first  interval,  the  pu])lic  necessity  and  the  pri- 
vate zeal  mingling  together  did  sometimes  overact  their  love 
of  single  life,  even  to  the  disparagement  of  marriage,  and  to 
the  scandal  of  religion  ;  which  was  increased  by  the  occasion 
of  some  pious  persons  renouncing  their  contract  of  marriage, 
not  consummate  with  believers.  For,  when  Flavia  Domitilla, 
being  converted  by  Nereus  and  Achilleus  the  eunuchs,  re- 
fused to  marry  Aurelianus,  to  whom  she  was  contracted, — if 
there  were  not  some  litte  envy  and  too  sharp  hostility  in  the 
eunuchs  to  a  married  state — yet  Aurelianus  thought  himself 
an  injured  person,  and  caused  St.  Clemens,  who  veiled  her, 
and  his  spouse  both,  to  die  in  the  quarrel.  St.  Thecla  being 
converted  by  St.  Paul,  grew  so  in  love  with  virginity,  that 
she  leaped  back  firom  the  marriage  of  Tamyris,  where  she  was 
lately  engaged.  St.  Iphigenia  denied  to  marry  King  Hyrta- 
cus,  and  it  is  said  to  be  done  by  the  advice  of  St.  Matthew. 
And  Susanna,  the  niece  of  Dioclesian,  refused  the  love  of 
Maximianus  the  emperor ;  and  these  all  had  been  betrothed  ; 
and  so  did  St.  Agnes,  and  St.  Felicula,  and  divers  others, 
then  and  afterward :  insomuch,  that  it  was  reported  among 
the  Gentiles,  that  the  Christians  did  not  only  hate  all  that 
were  not  of  their  persuasion,  but  were  enemies  of  the  chaste 
laws  of  marriage ;  and  indeed  some  that  were  called  Christ- 
ians were  so;  "  forbidding  to  marry,  and  commanding  to 
abstain  from  meats."  Upon  this  occasion  it  grew  necessary 
for  the  apostle  to  state  the  question  right,  and  to  do  honour 
to  the  holy  rite  of  marriage,  and  to  snatch  the  mystery  from 
the  hands  of  zeal  and  folly,  and  to  place  it  in  Christ's  right 
hand,  that  all  its  beauties  might  appear,  aud  ^i  ^t<i.^^XLX  ^<(^>x« 


252  THE  MARttlAGE  RING. 

venience  migbt  hot  bring  in  a  false  doctrine,  and  a  perpetual 
sin,  and  an  intolerable  mischief.  The  apostle,  therefore^  who 
himself y  had  been  a  married  man,  but  was  now  a  widower, 
does  explicate  the  mysteriousness  of  it,  and  describes  its 
honours,  and  adorns  it  with  rules  and  provisions  of  religion, 
that,  as  it  begins  with  honour,  so  it  may  proceed  with  piety, 
and  end  with  glory. 

For  although  single  life  hath  in  it  privacy  and  simplicity 
of  affairs,  such  solitariness  and  sorrow,  such  leisure  and  in- 
active circumstances  of  living,  that  there  are  more  spaces  for 
religion  if  men  would  use  them  to  these  purposes ;  and  be- 
cause it  may  have  in  it  much  religion  and  prayers,  and  must 
have  in  it  a  perfect  mortification  of  our  strongest  appetites, 
it  is  therefore  a  state  of  great  excellence ;  yet,  concerning  tlie 
state  of  marriage,  we  are  taught  from  Scripture  and  the  say- 
ings of  wise  men,  great  things  are  honourable.     "  Marriage 
is  honourable  in  all  men  ;"  so  is  not  single  life ;  for  in  some 
it  is  a  snare  and  a  cnj^u^tgj  '^  a  trouble  in  the  flesh,"  a  prison 
of  unruly  desires,  which  is  attempted  daily  t6  be  broken. 
Celibate  or  single  life  is  never  commanded ;    but  in  some 
cases  marriage  is ;  and  he  that  bums,  sins  often  if  he  marries 
not ;  he  that  cannot  contain  mu§t  marry,  and  he  that  can 
contain  is  not  tied  to  a  single  life,  but  may  marry  and  not 
sin.     Marriage  was  ordained  by  God,  instituted  in  Paradise, 
was  the  relief  of  a  natural  necessity,  and  the  first  blessing 
from  the  Lord  ;  he  gave  to  man  not  a  friend,  but  a  wife,  that 
is,  a  friend  and  a  wife  too  (for  a  good  woman  is  in  her  soul 
the  same  that  a  man  is,  and  she  is  a  woman  only  in  her  body  ^ 
that  she  may  have  the  excellence  of  the  one,  and  the  useful- 
ness of  the  other,  and  become  amiable  in  both :)  it  is  the  se- 
minary of  the  Church,  and  daily  brings  forth  sons  and  daugh- 
ters unto  God ;  it  was  ministered  to  by  angels,  and  Raphael 
waited  upon  a  young  man  that  he  might  have  a  blessed  mar- 
riage, and  that  that  marriage  might  repair  two  sad  families, 
and  bless  all  their  relatives.     Our  blessed  Lord,  though  he 
was  bom  of  a  maiden,  yet  she  was  veiled  under  the  cover  of 
marriage,  and  she  was  married  to  a  widower ;  for  Joseph,  the 

7  'Of  nir^v,  mmi  n«»XMr,  mmi  ran  *AwrriX»n  rmt  y4ftu$  «l(«rt^X«n(tcw«  ms  v^§ 

Jgnmtint,  EpUt.  a<f  PkiUdelpk.   Ft  ClemMia  idem  ail  apud  Eiu^bium  Hist.  Eccles. 
A'b.  OL  ted  Camen  etm  noB  circumdaxit  aicat  Petnuy||^^  wttein  ex  Philip,  ir. 
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supposed  father  of  our  Lord,  had  children  by  a  former  wife. 
The  first  miracle  that  ever  Jesus  did,  was  to  do  honour  to  a 
wedding ;  marriage  was  in  the  world  before  sin,  and  is  in 
all  ages  of  the  world  the  greatest  and  most  eifective  anti- 
dote against  sin,  in  which  all  the  world  had  perished,  if 
God  had  not  made  a  remedy  :  and  although  sin  hath  soured 
marriage,  and  stuck  tlie  man*s  head  with  cares,  and  the 
woman's  bed  with  sorrows  in  the  production  of  children ; 
yet  these  are  but  throes  of  life  and  glory,  and  "  she  shall 
be  saved  in  child-bearing,  if  she  be  found  in  faith  and 
righteousness."  Marriage  is  a  school  and  exercise  of  vir- 
tue ;  and  though  marriage  hath  cares,  yet  the  single  life  hath 
desires,  which  are  more  troublesome  and  more  dangerous, 
and  often  end  in  sin,  while  the  cares  are  but  instances 
of  duty  and  exercises  of  piety  :  and,  therefore,  if  single  life 
hath  more  privacy  of  devotion,  yet  mairiage  hath  more 
necessities  and  more  variety  of  it,  and  is  an  exercise  of  more 
graces.  In  two  virtues,  celibate  or  single  life  may  have 
the  advantage  of  degrees  ordinarily  and  commonly,  —  that 
is,  in  chastity  and  devotion  :  but  as  in  some  persons  this  may 
fail,  and  it  does  in  very  many,  and  a  married  man  may  spend 
as  much  time  in  devotion  as  any  virgins  or  widows  do  ;  yet 
as  in  marriage  even  those  virtues  of  chastity  and  devotion 
are  exercised ;  so  in  other  instances,  this  state  hath  proper 
exercises  and  trials  for  those  graces,  for  which  single  life  can 
never  be  crowned ;  here  is  the  proper  scene  of  piety  and 
patience,  of  the  duty  of  parents  and  the  charity  of  relatives;' 
here  kindness  is  spread  abroad,  and  love  is  united  and  made 
firm  as  a  centre  :  marriage  is  the  nursery  of  heaven ;  the  vir- 
gin sends  prayers  to  God,  but  she  carries  but  one  soul  to 
him;  but  the  state  of  marriage  fills  up  the  numbers  of  the 
elect,  and  hath  in  it  the  labour  of  love,  and  the  delicacies  of 
friendship,  the  blessing  of  society,  and  the  union  of  hands 
and  hearts ;  it  hath  in  it  less  of  beauty,  but  more  of  safety, 
than  the  single  life ;  it  hath  more  care,  but  less  danger ;  it  is 
more  merry,  and  more  sad  ;  is  fuller  of  sorrows,  and  fuller  of 
joys ;  it  lies  under  more  burdens,  but  is  supported  by  all  the 

*  X^fl  riff  Auyiua/f  ^v^im  Afri^t^BM  rf  Ta7%eis  ^eiliuv  «araX«iV«vr/  tilt  rS  Bif 
mm^irag  Jkff  mvrtv  9ra^ti'itiifeu.^~Plato, 

Adde,  quod  Eunucbus  nulla  piotate  raoTetur, 
Nee  geoeri  natisve  cavet :  clemeutia  cuoctis 
In  aunileB,  aniiooaque  ligant  consoTtm  dvnsi. 

C  laudkiu  In  'Ei^oicto^^ 
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strengths  of  love  and  charity,  and  those  hardens  are  delight- 
ful. Marriage  is  the  mother  of  the  world,'  and  preserves 
kingdoms,  and  fills  cities,  and  churches,  and  heaven  itself. 
Celibate,  like  the  fly  in  the  heart  of  an  apple,  dwells  in  a  per- 
petual sweetness,  but  sits  alone,  and  is  confined  and  dies  in 
singularity ;  but  marriage,  like  the  useful  bee,  builds  a  house 
and  gathers  sweetness  from  every  flower,  and  labours  and 
unites  into  societies  and  republics,  and  sends  out  colonies, 
and  feeds  the  world  with  delicacies,  and  obeys  their  king, 
and  keeps  order,  and  exercises  many  virtues,  and  promotes 
the  interest  of  mankind,  and  is  that  state  of  good  things  to 
which  God  hath  designed  the  present  constitution  of  the 
world. 

TcSnttif  Ifftffutg  A>.»x*^  X«A,  tuu  mm.  »i^/if 

^  ^T99  ktr)  fUtr  ^iZyt  Ik  (tMx^^-»trv*n9>-^^ruiu:k,  An,  iii.  93. 

Single  life  makes  men  in  one  instance  to  be  like  angels, 
but  marriage  in  very  many  things  makes  the  chaste  pair  to 
be  like  to  Christ.  "  This  is  a  great  mystery,"  but  it  is  the 
symbolical  and  sacramental  representation  of  the  greatest 
mysteiies  of  our  religion.  Christ  descended  from  his  Father's 
bosom,  and  contracted  his  Divinity  with  flesh  and  blood, 
and  married  our  nature,  and  we  became  a  Church,  the  spouse 
of  the  Bridegroom,  which  he  cleansed  with  his  blood,  and 
gave  her  his  Holy  Spirit  for  a  dowry,  and  heaven  for  a  join- 
ture; begetting  children  unto  God  by  the  Gospel.  This 
spouse  he  hath  joined  to  himself  by  an  excellent  charity,  he 
feeds  her  at  his  own  table,  and  lodges  her  nigh  his  own  heart, 
provides  for  all  her  necessities,  relieves  her  sorrows,  deter- 
mines her  doubts,  guides  her  wanderings,  he  is  become  her 
head,  and  she  as  a  signet  upon  his  right  hand  ;  he  first,  indeed, 
was  betrothed  to  the  synagogue  and  had  many  children  by 
her,  but  she  forsook  her  love,  and  then  he  married  the  Church 
of  the  Gentiles,  and  by  her  as  by  a  second  venter  had  a  more 
numerous  issue,  '^  atque  una  domus  est  omnium  filiorum  ejus, 
— all  the  children  dwell  in  the  same  house,"  and  are  heirs 
of  the  same  promises,  entitled  to  the  same  inheritance.  Here 
is  the  eternal  conjunction,  the  indissoluble  knot,  the  exceeding 

*  KmXk  vk  vra^fint  »I4/m(Xi«*  vrm^nn  7k 
T*»  ^f  iSXsrtv  •»,  9m9t  f  i»X4irr*^»«i..-^niNclc.  An,  iii.  95. 
Siqaia patriam  majorem  parentem  eztinguit,  in  e^jjyMMt, quod  ladt  pro  sua 
/Muta  qui  Me  euBuebat  aut  aliqaa  Uheiot  pn^did^^^VfeHt  torain  procreatio- 
neah—Fanv  m  "Ltga 
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love  of  Christ,  the  obedience  of  the  spouse,  the  communi- 
cating of  goods,  the  uniting  of  interests,  the  fruit  of  mar- 
riage, a  celestial  generation,  a  new  creature ;  "  Sacramentum 
hoc  magnum  est; — This  is  the  sacramental  mystery,"  repre- 
sented by  the  holy  rite  of  marriage;  so  that  marriage  is  Divine 
in  its  institution,  sacred  in  its  union,  holy  in  the  mystery, 
sacramental  in  its  signification,  honourable  in  its  appellative, 
religious  in  its  employments  :  it  is  advantage  to  tlie  societies 
of  men,  and  it  is  "  holiness  to  the  Lord."  •*  Dico  auteni  in 
Christo  et  Ecclesia  ; — It  must  be  in  Christ  and  the  Church." 

If  this  be  not  observed,  marriage  loses  its  mysterious- 
ness :  but  because  it  is  to  effect  much  of  that  which  it  signi- 
fies, it  concerns  all  that  enter  into  those  golden  fetters  to  see 
that  Christ  and  his  Church  be  in  at  every  of  its  periods,  and 
that  it  be  entirely  conducted  and  overruled  by  religion  ;  for 
so  the  apostle  passes  from  the  sacramental  rite  to  the  real 
duty;  "  Nevertheless,"  that  is,  although  the  former  discourse 
were  wholly  to  explicate  the  conjunction  of  Christ  and  his 
Church  by  this  similitude,  yet  it  hath  in  it  this  real  duty, 
"  that  the  man  love  his  wife,  and  the  wife  reverence  her  hus- 
band :"  and  this  is  the  use  we  shall  now  make  of  it,  the 
particulars  of  which  precept  I  shall  thus  dispose : 

I.  I  shall  propound  the  duty  as  it  generally  relates  to 
man  and  wife  in  conjunction.  II.  The  duty  and  power  of  the 
man.     III.  The  rights  and  privileges  and  the  duty  of  the  wife. 

I.  "  In  Christo  et  Ecclesia;"  that  begins  all,  and  there  is 
great  need  it  should  be  so :  for  they  that  enter  into  a  state 
of  marriage,  cast  a  die  of  the  greatest  contingency,  and  yet 
of  the  greatest  interest  in  the  world,  next  to  the  last  throw 
for  eternity. 

"H  ^ueX«  Xvy^tf  SXt6^»(  ^A^eueiis,  it  ^iHvm,^ 

Life  or  death,  felicity  or  a  lasting  sorrow,  are  in  the  power  of 
marriage.  A  woman  indeed  ventures  most,  for  she  hath  no 
sanctuary  to  retire  to  from  an  evil  husband  ;  she  must  dwell 
upon  her  sorrow,  and  hatch  the  eggs  which  her  own  folly  or 
infelicity  hath  produced ;  and  she  is  more  under  it,  because 
her  tormentor  hath  a  warrant  of  prerogative,  and  the  won)an 
may  complain  to  God  as  subjects  do  of  tyrant  princes,  but 
otherwise  she  hath  no  appeal  in  the  causes  of  unkindness. 

«>  II.  K.  173. 
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And  though  the  man  can  run  from  many  hours  of  bis  sad* 
n€88,  yet  he  must  return  to  it  again,  and  when  he  sits  among 
his  neighbours,  he  remembers  the  objection  that  lies  in  his 
bosom,  and  he  sighs  deeply. 

Ab  turn  te  muerum,  mnlique  fati. 
Quern,  attractis  pedibus,  patento  porta, 
Percurrent  mugilesque  raphanique.^ 

The  boys,  and  the  pedlars,  and  the  fruiterers,  shall  tell  of 
this  man,  when  he  is  carried  to  his  grave,  that  he  lived  and 
died  a  poor  wretched  person.  The  stags  in  the  Greek  epigranr, 
whose  knees  were  clogged  with  frozen  snow  upon  the  moun- 
tains, came  down  to  the  brooks  of  the  valleys,  y^jfivai  vortooii 
vdfjMiftv  uKu  ySwy  **  hoping  to  thaw  their  joints  with  the  waters 
of  the  stream;'*^  but  there  the  frost  overtook  them,  and 
bound  them  fast  in  ice,  till  the  young  herdsmen  took  them  in 
their  stranger  snare.  It  is  the  unhappy  chance  of  many 
men,  finding  many  inconveniences  upon  the  mountains  of 
single  life,  they  descend  into  the  valleys  of*  marriage  to  re- 
fresh their  troubles,  and  there  they  enter  into  fetters,  and 
are  bound  to  sorrow  by  the  cords  of  a  man's  or  woman's 
peevishness :  and  the  worst  of  the  evil  is,  they  are  to  thank 
their  own  follies ;  for  they  fell  into  the  snare  by  entering  an 
improper  way :  Christ  and  the  Church  were  no  ingredients 
in  their  choice :  but  as  the  Indian  women  enter  into  folly 
for  the  price  of  an  elephant,  and  think  their  crime  warrant- 
able ;  so  do  men  and  women  change  their  liberty  for  a  rich 
fortune  (like  Eriphyle  the  Argive,  'H  ;^u<r^»f/Xou  d*d^hi  i^tfaro- 
rifi^ivra-  "  she  preferred  gold  before  a  good  man"),  and  shew 
themselves  to  be  less  than  money,  by  overvaluing  that  to  all 
the  content  and  wise  felicity  of  their  lives :  and  when  they 
have  counted  the  money  and  their  sorrows  together,  how 
willingly  would  they'  buy,  with  the  loss  of  all  that  money, 
modesty,  or  sweet  nature,  to  their  relative !  the  odd  thousand 
pounds  would  gladly  be  allowed  in  good  nature  and  fair 

«  Catull.  XT.  19.  *  Brunck.  Aa.  ii.  135. 

*£*  rf  ^v  Jmu  TmymBik  tH*  myml^Hv, 

*Akkk  x*^  ri«M»*^  &o. 
'  Non  ego  illam  mihi  dotem  daco  esae,  qa»  doa  dicitur; 
Sttd  pudioitiam.  et  pudor^m,  et  aedatuni  cupidineni, 
Dewsk  metum,  ptrtutum  amonrai^^PMMtAm  coocordiam. 
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manners.  As  very  a  fool  is  he  that  chooses  for  beauty'  prin- 
cipally ;  "cui  sunt  eruditi  oculi,  et  stulta  mens"  (as  one 
said),  "  whose  eyes  are  witty,  and  their  souls  sensual  ;**  it  is 
an  ill  band  of  affections  to  tie  two  hearts  together  by  a  little 
thread  of  red  and  white. 

And  they  can  love  no  longer  but  ujitil  the  next  ague  conies ; 
and  they  are  fond  of  each  other  but  at  the  chance  of  fancy, 
or  the  smallpox,  or  childbeariiig,  or  care,  or  time,  or  any 
thing  that  can  destroy  a  pretty  flower.^  But  it  is  the  basest 
of  all,  when  lust  is  the  paranymph,  and  solicits  the  suit,  and 
makes  the  contract,  and  joins  the  hands ;  for  this  is  com- 
monly the  effect  of  the  former,  according  to  the  Greek  pro- 
verb: 

Avra^  titurm  ^faxA>»,  xai  tra^^aXif,  nil  f*iy»f  0VS'^ 

At  first,  for  his  fair  cheeks  and  comely  beard,  '^  the  beast  is 
taken  for  a  lion;  but  at  last  he  is  turned  to  a  dragon,  or  a 
leopard,  or  a  swine."  That  which  is  at  first  beauty  on  the 
face,  may  prove  lust  in  the  manners. 

AvTiTs  il  rtJf  fitdtft  Tfif  Kt^xav  fiifnv 
Kut  finf»9,  eifvt^  9reuit^afT»Tf,  ^virt. 

So  Eubulus  wittily  reprehended  such  impure  contracts  :  they 
offer  in  their  marital  sacrifices  nothing  but  the  thigh,  and 
that  which  the  priests  cut  from  the  goats,  when  they  were 
laid  to  bleed  upon  the  altars.     'Eav  ttg  xdxxog  tfcD/xarog  /Sxi^/yj 

rig  (o  Xayoc  f^^i)^  ^^^  aur^  jj  (ra^J  ihai  xar  lri6vfi/av  d6S,r,  xaXi), 
ga^ixui  /ddiv^  xai  a/JM^rrixug  hi    oZ   ridavfioLxSy   x^/vsra/,   said   St. 

Clement:  "He  or  she  that  looks  too  curiously  upon  the 
beauty  of  the  body,  looks  too  low,  and  hath  flesh  and  cor- 
ruption in  his  heart,  and  is  judged  sensual  and  earthly  in  his 
affections  and  desires."  Begin,  therefore,  with  God ;  Christ  is 
the  president  of  marriage,  and  the  Holy  Ghost  is  the  foun- 
tain of  purities  and  chaste  loves,  and  he  joins  the  hearts ; 
and,  therefore,  let  our  first  suit  be  in  the  court  of  heaven,  and 

'  Facies,  non  uxor  amatur. 
K  Tres  rugs  subeant,  et  se  cutis  arida  laxet, 
Fiant  obscuri  denies,  oculique  minores, 
*'  Collige  sarcinulas  (dicet  libertus)  et  exi.'* — Juu.Sat,  iu 

•»  Od.  i.  456. 

VOL.  r.  % 
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With  designs  of  piety,  or  safety,  or  charity ;  let  no  impure 
spirit  deiile  the  virgin  purities  and  "  castifications  of  the  sour 
(as  St.  Peter's  phrase  is) ;  let  all  such  contracts  b^;in  with 
religious  affections. 

Conjugium  petimus,  partumque  uzoris  ;  at  illis  ' 
Notum,  qui  pueri,  qualisTe  fbtora  sit  axor.' 

''  We  sometimes  beg  of  God  for  a  wife  or  a  child;  and  he 
alone  knows  what  the  wife  shall  prove,  and  by  what  dispo- 
sitions and  manners,  and  into  what  fortune  that  child  shall 
enter :"  but  we  shall  not  need  to  fear  concerning  the  event 
of  it,  if  religion,  and  fair  intentions,  and  prudence,  manage 
and  conduct  it  all  the  way.  The  preservation  of  a  family, 
the  production  of  children,  the  avoiding  fornication,  the  re- 
freshment of  our  sorrows  by  the  comforts  of  society ;  all  these 
are  fair  ends  of  marriage  and  hallow  the  entrance :  but  in 
these  there  is  a  special  order;  society  was  the  first  designed, 
"  It  is  not  good  for  man  to  be  alone ;" — children  was  the  next, 
''  Increase  and  multiply;" — but  the  avoiding  fornication  came 
in  by  the  superfoetation  of  the  evil  accidents  of  the  world. 
The  first  makes  marriage  delectable,  the  second  necessary  to 
the  public,  the  third  necessary  to  the  particular ;  this  is  for 
safety,  for  life,  and  heaven  itself; 

Nam  simulac  venas  inflayit  tetra  libido, 

Hue  juvenes  aequum  est  descendere ; ^ 

The  other  have  in  them  joy  and  a  portion  of  immortality : 
the  first  makes  the  man's  heart  glad  ;  the  second  is  the  friend 
of  kingdoms,  and  cities,  and  families ;  and  the  third  is  the 
enemy  to  hell,  and  an  antidote  of  the  chiefest  inlet  to  dam- 
nation :  but  of  all  these  the  noblest  end  is  the  multiplying 
of  children.  "  Mundus  cum  patet,  Deorum  tristium  atque  in- 
ferum  quasi  patet  janua ;  propterea  uxorem,  liberorum  quae- 
rendorum  causa,  ducere  religiosum  est,"  said  Varro ;  "  It  is 
religion  to  marry  for  children ;"  and  Quintilian  put  it  into 
the  definition  of  a  wife,  "  est  enim  uxor  quam  jungit,  quam 
diducit  utilitas  ;  cujus  hsBC  reverentia  est,  quod  videtur  in- 
venta  in  causa  liberorum  ;"  and,  therefore,  St.  Ignatius,  when 
he  had  spoken  of  Elias,  and  Titus,  and  Clement  with  an  ho- 
nourable mention  of  their  virgin  state,  lest  he  might  seem  to 

Uur,  X.  3o2.  ^  llor.  S.  i.  «.  '63,  ' Mucrobius  ex  Varrone. 
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have  lessened  the  married  apostles,  at  whose  feet  in  Christ's 
kingdom  he  thought  himself  unworthy  to  sit,  he  gives  this 

testimony,  —  they  were  roTg  ydfiotg  ^^otfofitX^aavrtg  ov^  uH 
T^&ufiJag  Tfig  ^s^t  rh  ^^ayfia^  dXX'  ut*  fvvotag  iavrSjv  ro\j  yivovg 
lisypy  ixthoug'  "  that  they  might  not  be  disparaged  in  their 
great  names  of  holiness  and  severity,  they  were  secured  by 
not  marrying  to  satisfy  their  lower  appetites,  but  out  of  de- 
sire of  children."  ™  Other  considerations,. if  they  be  incident 
and  by  way  of  appendage,  are  also  considerable  in  the  ac- 
counts of  prudence:  but  when  they  become  principals,  they 
defile  the  mystery,  and  make  the  blessing  doubtful :  "  Ama- 
bit  sapiens,  cupient  caeteri,"  said  Afranius ;  "  Love  is  a  fair 
inducement,  but  desire  and  appetite  are  rude,  and  the  clia- 
racterisms  of  a  sensual  person:"  "  Amare  justi  et  boni  est, 
cupere  impotentis ;  —  To  love,  belongs  to  a  just  and  a  good 
man ;  but  to  lust,  or  furiously  and  passionately  to  desire, 
is  the  sign  of  impotence  and  an  unruly  mind." 

2.  Man  and  wife  are  equally  concerned  to  avoid  all  of- 
fences of  each  other  in  the  beginning  of  their  conversation: 
every  little  thing  can  blast  an  infant  blossom  ;  and  the  breath 
of  the  south  can  shake  the  little  rings  of  the  vine,  when  first 
they  begin  to  curl  like  the  locks  of  a  new-weaned  boy ;  but 
when  by  age  and  consolidation  they  stiffen  into  the  hardness 
of  a  stem,  and  have,  by  the  warm  embraces  of  the  sun  and 
the  kisses  of  heaven,  brought  forth  their  clusters,  they  can 
endure  the  storms  of  the  north,  and  the  loud  noises  of  a 
tempest,  and  yet  never  be  broken :  so  are  the  early  unions 
of  an  unfixed  marriage;  watchful  and  observant,  jealous 
and  busy,  inquisitive  and  careful,  and  apt  to  take  alarm  at 
every  unkind  word.  For  infirmities  do  not  manifest  them- 
selves in  the  first  scenes,  but  in  the  succession  of  a  long 
society ;  and  it  is  not  chance  or  weakness  when  it  appears  at 
first,  but  it  is  want  of  love  or  prudence,  or  it  will  be  so  ex- 
pounded ;  and  that  which  appears  ill  at  first,  usually  afirights 
the  inexperienced  man  or  woman,  who  makes  unequal  con- 
jectures, and  fancies  mighty  sorrows  by  the  proportions  of 
the  new  and  early  unkindness.  It  is  a  very  great  passion, 
or  a  huge  folly,  or  a  certain  want  of  love,  that  cannot  pre- 
serve the  colours  and  beauties  of  kindness,  so  long  as  public 
honesty  requires  a  man  to  wear  their  sorrows  for  the  death 
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of  a  friend.    Plutarch  compares  a  new  marriage  to  a  vessel 

before  the  hoops  are  on  :  Msre^  ^§x^^  f^^^  ^^  ^^  ^^x^^^^  P*" 
diug  dtatf^aras  'T^of)d<ftui,  '^  every  thing  dissolves  their  tender 
compaginations  ;*'  Xi^^V  ^^^  a^fiuv  <rvfiirri^iv  Xafiovruv^  ft^tQ 
vrrh  ^6s  xai  6tdfi^ov  dtaXiirat,  ''but  when  the  joints  are  stiff* 
ened  and  are  tied  by  a  firm  compliance  and  proportioned 
bending,  scarcely  can  it  be  dissolved  without  fire  or  the  vio- 
lence of  iron."  After  the  hearts  of  the  man  and  the  wife 
are  endeared  and  hardened  by  a  mutual  confidence,  and  ex- 
perience longer  than  artifice  and  pretence  can  last,  there  are 
a  great  many  remembrances,  and  some  things  present,  that 
dash  all  little  unkindnesses  in  pieces.  The  little  boy  in  the 
Greek  epigram,**  that  was  creeping  down  a  precipice,  was 
invited  to  his  safety^by  the  sight  of  his  mother's  pap,  when 
nothing  else  could  entice  him  to  return :  and  the  bond  of 
common  children,  and  the  sight  of  her  that  nuraes  what  is 
most  dear  to  him,  and  the  endearments  of  each  other  in  the 
course  of  a  long  society,  and  the  same  relation,  is  an  excel- 
lent security  to  redintegrate  and  to  call  that  love  back,  which 
folly  and  trifling  accidents  would  disturb. 

Tormentum  ingens  nubentibus  hsret, 


QuFB  nequeuot  parere,  et  partu  retinere  maritos.® 

When  it  is  come  thus  far,  it  is  hard  untwisting  the  knot ; 
but  be  careful  in  its  first  coalition,  that  there  be  no  rudeness 
done ;  for,  if  there  be,  it  will  for  ever  after  be  apt  to  start  and 
to  be  diseased. 

3.  Let  man  and  wife  be  careful  to  stifle  little  things,^  that, 
as  fast  as  they  spring,  they  be  cut  down  and  trod  upon  ;  for 
if  they  be  suffered  to  grow  by  numbers,  they  make  the  spirit 
peevish,  and  the  society  troublesome,  and  the  affections  loose 
and  easy  by  an  habitual  aversation.  Some  men  are  more 
vexed  with  a  fly  than  with  a  wound ;  and  when  the  gnats 
disturb  our  sleep,  and  the  reason  is  disquieted  but  not  per- 
fectly awakened,  it  is  often  seen  that  he  is  fuller  of  trouble 
than  if,  in  the  daylight  of  his  reason,  he  were  to  contest  with 
a  potent  enemy.  In  the  frequent  little  accidents  of  a  family, 
a  man's  reason  cannot  always  be  awake  ;  and  when  his  dis- 

°  Ma^flf  T6U  X6ifi9V  XuT»^a  »«m  S«»ar«v.-— BflUKBlc.  Atl»  ii.  196* 

"Juv.  ii.  137.  ^^jflfeflflhi^ 

p  Quicdam  par?a  quidenii  aed  nonU**^^^^^^^'™^  vL  184, 
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courses  are  imperfect,  and  a  trifling  trouble  makes  him  yet 
more  restless,  he  is  soon  betrayed  to  the  violence  of  passion. 
It  is  certain  that  the  man  or  woman  are  in  a  state  of  weakness 
and  folly  then  when  they  can  be  troubled  with  a  trifling  ac- 
cident ;  and^  therefore,  it  is  not  good  to  tempt  their  affections, 
when  they  are  in  that  state  of  danger.  In  this  case  the  cau- 
tion is,  to  subtract  fuel  from  the  sudden  flame ;  for  stubble, 
though  it  be  quickly  kindled,  yet  it  is  as  soon  extinguished, 
if  it  be  not  blown  by  a  pertinacious  breath,  or  fed  with  new 
materials.  Add  no  new  provocations  to  the  accident,  and 
do  not  inflame  this,  and  peace  will  soon  return,  and  the  dis- 
content will  pass  away  soon,  as  the  sparks  from  the  collision 
of  a  flint :  ever  remembering  that  discontents,  proceeding 
from  daily  little  things,  do  breed  a  secret,  undiscernible  dis- 
ease, which  is  more  dangerous  than  a  fever  proceeding  from 
a  discerned  notorious  surfeit. 

4.  Let  them  be  sure  to  abstain  from  all  those  things, 
nvhich  by  experience  and  observation  they  find  to  be  contrary 
to  each  other.  They  that  govern  elephants  never  appear 
T>efore  them  in  white ;  and  the  masters  of  bulls  keep  from 
them  all  garments  of  blood  and  scarlet,  as  knowing  that  they 
will  be  impatient  of  civil  usages  and  discipline,  when  their 
natures  are  provoked  by  their  proper  antipathies.  The  an- 
cients in  their  marital  hieroglyphics  used  to  depict  Mercury 
standing  by  Venus,  to  signify,  that  by  fair  language  and 
sweet  entreaties,  the  minds  of  each  other  should  be  united  ; 
and  hard  by  them,  "  Suadam  et  Gratias  descripserunt,"  they 
would  have  all  deliciousness  of  manners,  compliance,  and 
mutual  observance  to  abide. "^ 

6.  Let  the  husband  and  wife  infinitely  avoid  a  curious  dis- 
tinction of  mine  and  thine ;  for  this  hath  caused  all  the  laws, 
and  all  the  suits,  and  all  the  wars,  in  the  world ;  let  them, 
who  have  but  one  person,  have  also  but  one  interest.  The 
husband  and  wife  are  heirs  to  each  other  (as  Dionysius  Hali- 
camasseus  relates  from  Romulus)  if  they  die  without  child- 
ren; but  if  there  be  children,  the  wife  is  roTg  rraiaiv  hofioi^og^ 
"  a  partner  in  the  inheritance."  But  during  their  life,  the  use 
and  employment  is  common  to  both  their  necessities,  and  in 

4 Hujus  enim  rari  sammique  voluptos 


Nulla  boni,  quoties  anima  comipta  snperbo 

Plus  aloes  qanm  mollis  babet.—  Jhv.  Sat.  Vv.  \A0. 
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lliiM  tliorc  is  110  otiior  iliHorence  of  rij^lit,  but  that  tlic  man  liatli 
(ho  (lis{U'iisution  of  nil,  and  mav  keep  it  from  his  wife,  just  as 
llu»  yjovoruor  of  a  town  may  keep  it  from  the  right  owner;  he 
hat]i  tho  power,  hut  no  right  to  do  so.  And  when  either  of 
tlioni  hoirins  to  impropriate,  it  is  like  a  tumour  in  the  flesh, 
it  draws  nioiv  than  its  share:  but  what  it  feeds  on,  turns  to 
a  bile:  and,  therofore,  the  Romans  forbade  anv  donations  to 
It^  made  boiwoon  man  and  wife,  because  neither  of  them 

oould  iranstor  a  now  riijht  of  those  thincrs  which  already  thev 

^  ■-  •       • 

liad  in  oon:mon  :  but  this  is  to  Ik"  understood  only  concern- 

m 

iusT  the  uses  of  novvssity  and  ]vrsonal  conyeniences :  for  so 
all  i\)a\  K'  the  woman's,  and  all  may  Yve  the  man's,  in  seyeral 
rt^^aviU.  tVrvinr.s  dwtlls  in  a  farm  and  receives  allies  pro- 
ti:s,  ;n»d  ri*aps  and  Sk^ws  as  he  please,  and  eats  of  the  corn 
and  o.rir.ks  of  tho  wir.o  —  it  :s  his  owu  :  b^^i  all  that  also  is  hL< 
Io!v,'<.  a:\l  tor  ::  Cor\:v.::s  ivavs  acknowUd^nnent :  and  his 
iv,:r».  :i  l:A:h  s:;o::  ivwers  a::d  u^c?*  cf  :r  as  are  proper  to  the 
uv\r<  :  iiv..:  %«:.  :Vr  a'. I  ::.ls.  i:  n:av  S?  ih-e-  kind's  loo,  to  all  the 
V'-**vs;^  •/:.,;:  V;  ..;;:  v.:\-.l.  a:.,:  :s  aII  :c*  I*?  accounted  in  the 
ot  •-•>..<.  ,i".:  :Vr  ..^-Tc.;:;  s^'r\  "..xs  iCvL  ::r^c<  ot  danger;  so  are 
:'::  :  :  ■i>  . :'/  :\"r  >.  .  ::.:\  /.rv  ^  w"c:ii-*saswell  as  a  mans: 
•/  ,  \  ,;•-;  *  v-^  '  "  ■;-.*.,  i:  ,•  r.-iT^  ::-  ;rrj.:::T-:.  and  hers  for 
•  •  ,-  -  ,:  ".  ■•  '.  •-  ■  '-^'  -:>iS  ::'  rv'.i^i.-a  ard  pmdent 
V-  •  ^  .'..::;.-  i:^  •  ^  :"..  v.:  :.•;  r«.  r^i;  us  o:  inheritance. 
,  i  >c^ ^  V.  A  -•  *  . .  .■  '^  I  -^ , s  i  V  .".  c'  ~  ^  -"  -  -  -**.  sc: weds  and  re- 
^  I  •  <   .'  •  ■ .      i>  s    •  ^'^,j  *.  •  ■ .  :\i':"-  :<.  ir^'  :ir  nRS^rres  of  ihe 

.f  .  :*  s i :*i  . y  :!if  "-I'ier-pt.vssessors. 

*    .  \   '  -:       i^i:  :,'  :•:  -Vizmon,  if  the 

-  :    -i.  :  :■•-   — t"^s  ••.:?:  .is  ciizticirv  much 

.'.    -  •  •  ":  *!:.>!«  ran*  wbich  hare 

■      — .:  2?  1  i"'-9s'J  '>r  a  o>n- 

-    ...     ^  ::j-  >  f«-.-   :era;ise  ii  is 

-    w-     ..:.-.   i  T-.-oiiia  b^:ro:hed 
1...  V   Li  I  xuri^' love  pours 

-      . .  — -  -AJi.  :fias  a  woman 

-^       .   Lc-  ia>i'aja  .  3«.»«  ^Hir  wealth 

r  ^*v.*a:*^\\  vAi  isftx  Tjruw;"*  so 


*  ■  I  • 
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Lnclan/  But  as  the  earthy  the  mother  of  all  creatures  here 
below,  sends  up  all  its  vapours  and  proper  emissions  at  the 
command  of  the  sun,  and  yet  requires  them  again  to  refresh 
her  own  needs,  and  they  are  deposited  between  them  both  in 
the  bosom  of  a  cloud,  as  a  common  receptacle,  that  they 
may  cool  his  flames,  and  yet  descend  to  make  her  fruitful : 
so  are  the  proprieties  of  a  wife  to  be  disposed  of  by  her  lord  ; 
and  yet  all  are  for  her  provisions,  it  being  a  part  of  his  need 
to  refresh  and  supply  hers,  and  it  serves  the  interest  of  both 
while  it  serves  the  necessities  of  either. 

These  are  the  duties  of  them  both,  which  have  common 
r^ards  and  equal  necessities  and  obligations;  and,  indeed, 
there  is  scarce  any  matter  of  duty,  but  it  concerns  them  both 
alike,  and  is  only  distinguished  by  names,  and  hath  its  variety 
by  circumstances  and  little  accidents :  and  what  in  one  is 
called  "  love,"  in  the  other  is  called  "  reverence ;"  and  what 
in  the  wife  is  "  obedience,"  the  same  in  the  man  is  "  duty." 
He  provides,  and  she  dispenses;  he  gives  commandments, 
and  she  rules  by  them ;  he  rules  her  by  authority,  and  she 
rules  him  by  love  ;  she  ought  by  all  means  to  please  him,  and 
he  must  by  no  means  displease  her.  For  as  the  heart  is  set 
in  the  midst  of  the  body,  and  though  it  strikes  to  one  side  by 
the  prerogative  of  nature,  yet  those  throbs  and  constant 
motions  are  felt  on  the  other  side  also,  and  the  influence  is 
equal  to  both  :  so  it  is  in  conjugal  duties ;  some  motions  are 
to  the  one  side  more  than  to  the  other,  but  the  interest  is  on 
both,  and  the  duty  is  equal  in  the  several  instances.  If  it  be 
otherwise,  the  man  enjoys  a  wife  as  Periander  did  his  dead 
Melissa,  by  an  unnatural  union,  neither  pleasing  nor  holy, 
useless  to  all  the  purposes  of  society,  and  dead  to  content. 


SERMON   XVIII. 
PART  II. 


The  next  inquiry  is  more  particular,  and  considers  the 
power  and  duty  of  the  man  ;  "  Let  every  one  of  you  so  love 
his  wife  even  as  himself;"  she  is  as  himself,  the  man  hath 
power  over  her  as  over  himself,  and  must  love  her  equally. 


f*l'tiri(*i¥  }/}«^««X.«s. 


264  THE  MARRIAGE  RING. 

A  husband's  power  over  his  wife  is  paternal  and  friendly,  not 
magisterial  and  despotic.  The  wife  is  in  ''  perpetua  tutela," 
under  conduct  and  counsel;  for  the  power  a  man  hath  is 
founded  in  the  understanding,  not  in  the  will  or  force ;  it  is 
not  a  power  of  coercion,  but  a  power  of  advice,  and  that  go- 
vernment that  wise  men  have  over  those  who  are  fit  to  be 
conducted  by  them :  ''  £t  vos  in  manu  et  in  tutela  non  in 
servitio  debetis  habere  eas;  et  malle  patres  vos,  et  viros, 
quam  dominos  dici,"  said  Valerius  in  Livy ;  ''  Husbands 
should  rather  be  fathers'  than  lords."  Homer  adds  more  soft 
appellatives  to  the  character  of  a  husband's  duty  :  Uarrj^  [mv 

yd^hri  avrjf  xai  v6rvia  fjkfiriigy  rjds  xatfiyvfirof — **Thou  art  to  be  a 

father  and  a  mother  to  her,  and  a  brother :"  and  great  reason, 
unless  the  state  of  marriage  should  be  no  better  than  the  con- 
dition of  an  orphan.  For  she  that  is  bound  to  leave  father, 
and  mother,  and  brother  for  thee,  either  is  miserable  like  a 
poor  fatherless  child,  or  else  ought  to  find  all  these,  and  more, 
in  thee.  Medea,  in  Euripides,  had  cause  to  complain  when 
she  found  it  otherwise. 

ncvTATf  y,  Jlr  frr*  tfiy^v^^m,  mm)  yMli/itif  tx**» 
Tv9M7»it  U/*iy  kiXMTMTn  ^vr«v. 
''At  vr^STM  ftif  %u  x^fiMr§n  inn^^X^ 

AMfiuf.* 

Which  St.  Ambrose*  well  translates :  "  It  is  sad,  when  virgins 
are  with  their  own  money  sold  to  slavery ;  and  that  services 
are  in  better  state  than  marriages ;  for  they  receive  wages, 
but  these  buy  their  fetters,  and  pay  dear  for  their  loss  of 
liberty."  And,  therefore,  the  Romans  expressed  the  man's 
power  over  his  wife  but  by  a  gentle  word  :  "Nee  vero  mu- 
lieribus  praefectus  reponatur,  qui  apud  Grcecos  creari  solet, 
sed  sit  censor  qui  viros  doceat  moderari  uxoribus,"  said 
Cicero ;  "  Let  there  be  no  governor  of  the  woman  appointed, 
but  a  censor  of  manners,  one  to  teach  the  men  to  moderate 
their  wives,**  that  is,  fiiirly  to  induce  them  to  the  measures 
of  their  own  proportions.     It  was  rarely  observed  of  Philo, 

yao   t/ioi  6Ji  XTTtfjM    riiv  eci^]]<r/v  tdoixag^  dXkd  xai  a-jri^v  dfTixag 

AviTov  xai  iXfu^f^oy* — "  When  Adam  made  that  fond  excuse 
for  his  folly  in  eating  the  forbidden   fruit,  he  said  'The 

*  Med,  S3f,  Porsoo.  *  F.xKoc.  id  Virg. 
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woman  thou  gayest  to  be  with  me,  she  gave  me.'  He  says 
not,  *  The  woman  which  thou  gavest  to  me/  no  such  thing ; 
she  is  none  of  his  goods,  none  of  his  possessions,  not  to  be 
reckoned  amongst  his  servants ;  God  did  not  give  her  to  him 
so ;  but  *  The  woman  thou  gavest  to  be  with  me,'  that  is,  to 
be  my  partner,  the  companion  of  my  joys  and  sorrows,  thou 
gavest  her  for  use,  not  for  dominion."  The  dominion  of  a 
man  over  his  wife  is  no  other  than  as  the  soul  rules  the  body ; 
for  which  it  takes  a  mighty  care,  and  uses  it  with  a  delicate 
tenderness,  and  cares  for  it  in  all  contingencies,  and  watches 
to  keep  it  from  all  evils,  and  studies  to  make  for  it  fair  pro- 
visions, and  very  often  is  led  by  its  inclinations  and  desires, 
and  does  never  contradict  its  appetites,  but  when  they  are 
evil,  and  then  also  not  without  some  trouble  and  sorrow ;  and 
its  government  comes  only  to  this,  it  furnishes  the  body  with 
light  and  understanding,  and  the  body  furnishes  the  soul 
with  hands  and  feet;  the  soul  governs,  because  the  body 
cannot  else  be  happy,  but  the  government  is  no  other  than 
provision ;  as  a  nurse  governs  a  child,  when  she  causes  him 
to  eat,  and  to  be  warm,  and  dry,  and  quiet :  and  yet  even  the 
very  government  itself  is  divided  ;  for  man  and  wife  in  the 
family,  are  as  the  sun  and  moon  in  the  firmament  of  heaven ; 
he  rules  by  day,  and  she  by  night,  that  is,  in  the  lesser  and 
more  proper  circles  of  her  affairs,  in  the  conduct  of  domestic 
provisions  and  necessary  offices,  and  shines  only  by  his  light, 
and  rules  by  his  authority ;  and  as  the  moon  in  opposition  to 
the  '8un  shines  brightest,  that  is,  then  when  she  is  in  her 
own  circles  and  separate  regions ;  so  is  the  authority  of  the 
wife  then  most  conspicuous,  when  she  is  separate  and  in  her 
proper  sphere ;  "  in  gynceceo,"  in  the  nursery  and  offices  of 
domestic  employment :  but  when  she  is  in  conjunction  with 
the  sun  her  brother,  that  is,  in  that  place  and  employment 
in  which  his  care  and  proper  offices  are  employed,  her  light 
is  not  seen,  her  authority  hath  no  proper  business ;  but  else 
there  is  no  difference :  for  they  were  barbarous  people,  among 
whom  wives  were  instead  of  servants,  said  Spartianus  in  Ca- 
racalla ;  and  it  is  a  sign  of  impotence  and  weakness,  to  force 
the  camels  to  kneel  for  their  load,  because  thou  hast  not 
spirit  and  strength  enough  to  climb  ;  to  make  the  affections 
and  evenness  of  a  wife  bend  by  the  flexures  of  a  servant,  is  a 
sign  the  man  is  not  wise  enough  to  govern,  ^\\^vi  ^tvolOafcx 
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stands  by.  So  many  differences  as  can  be  in  the  appellatives 
of"  dominus"  and  "  domina,"  governor  and  governess,  lord 
and  lady,  master  and  mistress,  the  same  difference  there  is 
in  the  authority  of  man  and  woman,  and  no  more;  "Si  tii 
Caius,  ego  Caia,"  was  publicly  proclaimed  upon  the  threshold 
of  the  young  man's  house,  when  the  bride  entered  into  his 
hands  and  power ;  and  the  title  of  "  domina"  in  the  sense  of 
the  civil  law,  was  among  the  Romans  given  to  wives. 

Hi  Dominam  Dids  thalamo  deducere  adorti,** 

said  Virgil :  where,  though  Servius  says  it  was  spoken  after 
the  manner  of  the  Greeks,  who  called  the  wife  Ai(fTo/vav, 
"  lady"  or  "  mistress/'  yet  it  was  so  amongst  both  the  nations. 

**  Ac  domus  Dominam  voca/'  says  CatuUus  j* 

"  Haerebit  Domins  vir  comes  ipse  suae,"  so  Martial. 

And,  therefore,  although  there  is  just  measure  of  subjection 
and  obedience  due  from  the  wife  to  the  husband  (as  I  shall 
after  explain),  yet  nothing  of  this  expressed  is  in  the  man's 
character,  or  in  his  duty ;  he  is  not  commanded  to  rule,  nor 
instructed  how,  nor  bidden  to  exact  obedience,  or  to  defend 
his  privilege ;  all  his  duty  is  signified  by  love,  "  by  nourishing 
and  cherishing,"*  by  being  joined  with  her  in  all  the  unions 
of  charity,  by  "  not  being  bitter  to  her,"^  by  "  dwelling  with 
her  according  to  knowledge,  giving  honour  to  her  :"■  so  that 
it  seems  to  be  with  husbands,  as  it  is  with  bishops  and  priests, 
to  whom  much  honour  is  due,  but  yet  so  that  if  they  stand 
upon  it,  and  challenge  it,  they  become  less  honourable :  and 
as  amongst  men  and  women,  humility  is  the  way  to  be  pre- 
ferred ;  so  it  is  in  husbands,  they  shall  prevail  by  cession,  by 
sweetness,  and  counsel,  and  charity,  and  compliance.  So  that 
we  cannot  discourse  of  the  man's  right,  without  describing 
the  measures  of  his  duty :  that,  therefore,  follows  next. 

"  Let  him  love  his  wife  even  as  himself:" — that  is  his 
duty,  and  the  measure  of  it  too ;  which  is  so  plain,  that  if  he 
understands  how  he  treats  himself,  there  needs  nothing  be 
added  concerning  his  demeanour  towards  her,  save  only  that 
we  add  the  particulars,  in  which  Holy  Scripture  instances 
this  general  commandment. 

Mf)  Tix^amn.    That  is  the  first.     "  Be  not  bitter  against 

"  jEneid.  vl  397.  *  Epithal.  Juliae.  61. 

y  Col.  iii.l9.  *  iPiiUiiLia. 
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her ;"  and  this  is  the  least  index  and  signification  of  love ; 
a  civil  man  is  never  bitter  against  a  friend  or  a  stranger,  much 
less  to  him  that  enters  under  his  roof,  and  is  secured  by  the 
laws  of  hospitality.  But  a  wife  does  all  that  and  more ;  she 
quits  all  her  interest  for  his  love,  she  gives  him  all  that  she 
can  give,  she  is  as  much  the  same  person  as  another  can  be 
the  same,  who  is  conjoined  by  love,  and  mystery,  and  reli- 
gion, and  all  that  is  sacred  and  profane. 

Non  equidem  hoc  dubites,  amborum  foedere  certo 
CouBentire  dies,  et  ab  uno  sidere  daci  ;* 

They  have  the  same  fortune,  the  same  family,  the  same  child- 
ren, the  same  religion,  the  same  interest,  "  the  same  flesh, 
— erunt  duo  in  carnem  unam ;"  and  therefore  this  the  apostle 
urges  for  his  /tjj  ^/x^amrg,  "  no  man  hateth  his  own  flesh, 
but  nourisheth  and  cherisheth  it ;"  and  he  certainly  is  strange- 
ly sacrilegious  and  a  violater  of  the  rights  of  hospitality  and 
sanctuary,  who  uses  her  rudely,  who  is  fled  for  protection, 
not  only  to  his  house,  but  also  to  his  heart  and  bosom.  A 
wise  man  will  not  wrangle  with  any  one,  much  less  with  his 
dearest  relative :  and  if  it  is  accounted  indecent  to  embrace 
in  public,  it  is  extremely  shameful  to  brawl  in  public :  for 
the  other  is  in  itself  lawful ;  but  this  never,  though  it  were 
assisted  with  the  best  circumstances  of  which  it  is  capable. 
Marcus  Aurelius  said,  that  "  a  wise  man  ought  often  to  ad- 
monish his  wife,  to  reprove  her  seldom,  but  never  to  lay  his 
hands  upon  her  :"^  "  neque  verberibus  neque  maledictis  exas- 
perandam  uxorem,"  said  the  doctors  of  the  Jews;  and  Homer 
brings  in  Jupiter,  sometimes  speaking  sharply  to  Juno  (ac- 
cording to  the  Greek  liberty  and  empire),  but  made  a  pause 
at  striking  her, 

Ov  /ikv  •IV,  tl  avrt  Kaxofpaiptrif  uXiyuvris 

And  the  ancients  use  to  sacrifice  to  Juno  y(x.(j.r,'kioiy  or  "  the 
president  of  marriage,"  without  gall ;  and  St.  Basil  observes 

"  Pera.  ▼.  45. 

*•  Ah  lapis  est  ferrumque,  suam  quicunque  puellam 
Verberat :  e  coelo  deripit  ille  Deos. 
Sit  satis  e  membris  tenueiii  pra;3cindere  vestem  : 

Sit  satis  ornatus  dissoluisse  coraap : 
Sit  lacrymas  movisse  satis ;  quator  ille  beatus, 

Quo  tenera  irato  flere  puella  potest. 
Sed  manibus  qui  saevus  erit,  scutumque  sudenx<\«Lft 
la  gemt,  el  miti  sit  procul  a  Venere,— TibuU.  \.  \0,00- 
'//iW.  O.  16. 
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and  urges  it,  by  way  of  upbraiding  quarrelling  husbands : 
"  Etiam  vipera  virus  ob  nuptiarum  venerationem  evomit; 
— The  viper  casts  all  his  poison  when  he  marries  his  female;" 
"  Tu  duritiam  animi,  tu  feritatem,  tu  crudelitatem  ob  unionis 
reverentiam  non  deponis?"**  He  is  worse  than  a  viper,  who, 
for  the  reverence  of  this  sacred  union,  will  not  abstain  from 
such  a  poisonous  bitterness ;  and  how  shall  he  embrace  that 
person  whom  he  hath  smitten  reproachfully  ?  for  those  kind- 
nesses are  indecent  which  the  fighting  man  pays  unto  his 
wife.  St.  Chrysostom,  preaching  earnestly  against  this  bar- 
barous inhumanity  of  striking  the  wife,  or  reviling  her  with 
evil  language,  says,  it  is  as  if  a  king  should  beat  his  viceroy 
and  use  him  like  a  dog ;  from  whom  most  of  that  reverence 
and  majesty  must  needs  depart  which  he  first  put  upon  him, 
and  the  subjects  shall  pay  him  less  duty,  how  much  his 
prince  hath  treated  him  with  less  civility ;  but  the  loss  re- 
dounds to  himself;  and  the  government  of  the  whole  family 
shall  be  disordered,  if  blows  be  laid  upon  that  shoulder 
which,  together  with  the  other,  ought  to  bear  nothing  but 
the  cares  and  the  issues  of  a  prudent  government.  And  it  is 
observable,  that  no  man  ever  did  this  rudeness  for  a  virtuous 
end ;  it  is  an  incompetent  instrument,  and  may  proceed  from 
wrath  and  folly,  but  never  can  end  in  virtue  and  the  unions 
of  a  prudent  and  fair  society.  *'  Quod  si  verberaveris,  exas- 
perabis  morbum"  (saith  St.  Chrysostom) :  '*  asperitas  enim 
mansuetudine,  non  alia  asperitate,  dissolvitur ;  —  If  you 
strike,  you  exasperate  the  wound,"  and  (like  Cato  at  Utica 
in  his  despair)  tear  the  wounds  in  pieces ;  and  yet  he  that 
did  so  ill  to  himself  whom  he  loved  well,  he  loved  not  women 
tenderly,  and  yet  would  never  strike ;  and  if  the  man  cannot 
endure  her  talking,  how  can  she  endure  his  striking  ?  But 
this  caution  contains  a  duty  in  it  which  none  prevaricates, 
but  the  meanest  of  the  people,  fools  and  bedlams,  whose 
kindness  is  a  curse,  whose  government  is  by  chance  and  vio- 
lence, and  their  families  are  herds  of  talking  cattle. 

Sic  altemos  reficit  cursus 
AltemuB  Amor,  sic  astrigeris 
Bellum  discors  exulat  oris. 
Hsc  Concordia  temperat  squis 
Elementa  modis,  ut  pugnantia 
Vicibas  cedant  hamida  siccis, 
Jungantque  fidem  frigora  flammis. 

*  Homil.  vii.  ^ 
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The  marital  love  is  infinitely  removed  from  all  possibility  of 
such  rudenesses  :  it  is  a  thing  pure  as  light,  sacred  as  a 
temple,  lasting  as  the  world.  ''  Amicitia,  quse  desinere  potuit, 
nunquam  vera  fuit/'  said  one ;  ''  That  love,  that  can  cease, 
was  never  true  :'*  it  is  o/^iX/a,  so  Moses  called  it ;  it  is  svvoia, 
so  St.  Paul;  it  is  f/XoV9j;,  so  Homer;  it  is  f/Xo^^o(ruv9j,  so 
Plutarch ;  that  is,  it  contains  in  it  all "  sweetness,"  and  all  "so- 
ciety," and  "felicity,"  and  all  "prudence,"  and  all  "wisdom." 
For  there  is  nothing  can  please  a  man  without  love ;  and  if  a 
man  be  weary  of  the  wise  discourses  of  the  apostles,  and  of 
the  innocence  of  an  even  and  a  private  fortune,  or  hates  peace 
or  a  fruitAil  year,  he  hath  reaped  thorns  and  thistles  from  the 
choicest  flowers  of  paradise ;  "for  nothing  can  sweeten  feli- 
city itself,  but  love  ;"•  but  when  a  man  dwells  in  love,  then  the 
breasts  of  his  wife  are  pleasant  as  the  droppings  upon  the 
hill  of  Hermon,  her  eyes  are  fair  as  the  light  of  heaven,  she 
is  a  fountain  sealed,  and  he  can  quench  his  thirst,  and  ease 
his  cares,  and  lay  his  sorrow  down  upon  her  lap,  and  can  re- 
tire home  to  his  sanctuary  and  refectory,  and  his  gardens  of 
sweetness  and  chaste  refreshments.  No  man  can  tell  but  he 
that  loves  his  children,  how  many  delicious  accents  make  a 
man's  heart  dance  in  the  pretty  conversation  of  those  dear 
pledges;  their  childishness,  their  stammering,  their  little 
angers,  their  innocence,  their  imperfections,  their  necessities, 
are  so  many  little  emanations  of  joy  and  comfort  to  him  that 
delights  in  their  persons  and  society ;  but  he  that  loves  not 
his  wife  and  children,  feeds  a  lioness  at  home,  and  broods  a 
nest  of  sorrows ;  and  blessing  itself  cannot  make  him  happy ; 
so  that  all  the  commandments  of  God  enjoining  a  man  to 
"  love  his  wife,"  are  nothing  but  so  many  necessities  and  ca- 
pacities of  joy.  "  She  that  is  loved  is  safe ;  and  he  that  loves 
is  joyful.*'  Love  is  a  union  of  all  things  excellent;  it  con- 
tains in  it  proportion  and  satisfaction,  and  rest  and  con- 
fidence ;  and  I  wish  that  this  were  so  much  proceeded  in,  that 
the  heathens  themselves  could  not  go  beyond  us  in  this  vir- 
tue, and  its  proper  and  its  appendant  happiness.  Tiberius 
Gracchus  chose  to  die  for  the  safetyof  his  wife  ;  and  yet  me- 

*  Felices  ter  et  amplius, 
«        Quos  irnipta  tenet  copula,  nee  mails 
Divulsos  querimoniis, 
Supremi  citius  solvet  amor  «\ie. — Her.  Otl.i,  \o,  V&. 
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thinks  to  a  Christian  to  do  so,  should  be  no  hard  thing ;  for 
many  servants  will  die  for  their  masters,  and  many  gentlemen 
will  die  for  their  friend ;  but  the  examples  are  not  so  many 
of  those  that  are  ready  to  do  it  for  their  dearest  relatives, 
and  yet  some  there  have  been.  Baptista  Fregosa  tells  of  a 
Neapolitan,  that  gave  himself  a  slave  to  the  Moors,  that  he 
might  follow  his  wife ;  and  Dominions  Catalusius,  the  prince 
of  Lesbos,  kept  company  with  his  lady,  when  she  was  a 
leper;  and  these  are  greater  things  than  to  die. 

But  the  cases  in  which  this  can  be  required  are  so  rare 
and  contingent,  that  Holy  Scripture  instances  not  the  duty 
in  this  particular;  but  it  contains  in  it,  that  the  husband 
should  nourish  and  cherish  her,  that  he  should  refresh  her 
sorrows  and  entice  her  fears  into  confidence  and  pretty  arts 
of  rest ;  for  even  the  fig-trees  that  grew  in  paradise,  had 
sharp-pointed  leaves,  and  harshnesses  fit  to  mortify  the  too- 
forward  lusting  after  the  sweetness  of  the  fruit.  But  it  will 
concern  the  prudence  of  the  husband's  love  to  make  the 
cares  and  evils  as  simple  and  easy  as  he  can,  by  doubling 
the  joys  and  acts  of  a  careful  friendship,  by  tolerating  her 
infirmities^  (because,  by  so  doing,  he  either  cures  her  or 
makes  himself  better),  by  fairly  expounding  all  the  little  tra- 
verses of  society  and  communication,  "  by  taking  every  thing 
by  the  right  handle,"  as  Plutarch's  expression  is ;  for  there  is 
nothing  but  may  be  misinterpreted,  and  yet,  if  it  be  capable 
of  a  fair  construction,  it  is  the  ofiice  of  love  to  make  it. 

Ev  kiytif  3*,  6T  eif  rt  A,i|«f,  )Q»n  ^otciuft  uif  fiii  Xi^. 

Love  will  account  that  to  be  well  said,  which,  it  may  be,  was 
not  so  intended ;  and  then  it  may  cause  it  to  be  so  another 
time. 

3.  Hither  also  is  to  be  referred  that  he  secure  the  in- 
terest of  her  virtue  and  felicity  by  a  fair  example ;  for  a  wife 
to  a  husband  is  a  line  or  superficies,  it  hath  dimensions  of  its 
own,  but  no  motion  or  proper  affections  ;  but  commonly 
puts  on  such  images  of  virtues  or  vices  as  are  presented  to 
her  by  her  husband's  iJea :  and  if  thou  beest  vicious,  com- 

^  Uxoris  vitium  tollas  opuB  est,  aut  feras : 
Qui  tollit  vitium,  uxorom  commodiusculam  sibi  prassUt; 
Qui  fert,  sese  meliorem  facit. —  Varro, 

f  Eurip,  Beck.  torn.  ii.  p.  190. 
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plain  Dot  that  she  is  infected  that  lies  in  thy  bosom  ;  the  in- 
terest of  whose  loves  ties  her  to  transcribe  thy  copy,  and 
write  after  the  characters  of  thy  manners.  Paris  was  a  man 
of  pleasure,  and  Helena  was  an  adulteress,  and  she  added 
covetousness  upon  her  own  account.  But  Ulysses  was  a 
prudent  man,  and  a  wary  counsellor,  sober  and  severe ;  and 
he  efformed  his  wife  into  such  imagery  as  he  desired ;  and 
she  was  chaste  as  the  snows  upon  the  mountains,  diligent  as 
the  fatal  sisters,  always  busy,  and  always  faitbful;  yXuKftray 
fuv  a^iji',  x*%a  ^*  s^x*"  t^ydrriv' — "  she  had  a  lazy  tongue,  and 
a  busy  hand." 

4.  Above  all  the  instances  of  love  let  him  preserve  to- 
wards her  an  inviolable  faith,  and  an  unspotted  chastity;^ 
for  this  is  the  marriage  ring,  it  ties  two  hearts  by  an  eternal 
band ;  it  is  like  the  cherubim's  flaming  sword,  set  for  the 
guard  of  paradise ;  he  that  passes  into  that  garden,  now  that 
it  is  immured  by  Christ  and  the  Church,  enters  into  the 
shades  of  death.  No  man  must  touch  the  forbidden  tree, 
that  in  the  midst  of  the  garden,  which  is  the  tree  of  know- 
ledge and  life.  Chastity  is  the  security  of  love,  and  pre- 
serves all  the  mysteriousness  like  the  secrets  of  a  temple. 
Under  this  lock  is  deposited  security  of  families,  the  union 
of  affections,  the  repairer  of  accidental  breaches. 


E/f  tuniv  eivi^mfii  iftetiftimt  iptXirnru^ 

This  is  a  grace  that  is  shut  up  and  secured  by  all  arts  of 
heaven,  and  the  defence  of  laws,  the  locks  and  bars  of  mo- 
desty, by  honour  and  reputation,  by  fear  and  shame,  by  in- 
terest and  high  regards ;  and  that  contract  that  is  intended 
to  be  for  ever,  is  yet  dissolved,  and  broken  by  the  violation 
of  this ;  nothing  but  death  can  do  so  much  evil  to  the  holy 
rites  of  marriage,  as  unchastity  and  breach  of  faith  can.  The 
shepherd  Cratis  falling  in  love  with  a  she-goat,  had  his  brains 
beaten  out  with  a  buck  as  he  lay  asleep ;  and  by  the  laws  of 
the  Romans,  a  man  might  kill  his  daughter  or  his  wife,  if 
he  surprised  her  in  the  breach  of  her  holy  vows,  which  are 
as  sacred  as  the  threads  of  life,  secret  as  the  privacies  of  the 
sanctuary,  and  holy  as  the  society  of  angels.  "  Nullae  sunt 
ioimicitiee  nisi  amoris  acerbae ;"  and  God  that  commanded  us 
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to  forgive  our  enemies,  left  it  in  oar  choice,  and  hath  not 
commanded  us  to  forgive  an  adulterous  husband  or  a  wife ; 
but  the  offended  party's  displeasure  may  pass  into  an  eternal 
separation  of  society  and  friendship.  Now,  in  this  g^race  it 
is  fit  that  the  wisdom  and  severity  of  the  man  should  hold 
forth  a  pure  taper,  that  his  wife  may,  by  seeing  the  beauties 
and  transparencies  of  that  crystal,  dress  her  mind  and  her 
body  by  the  light  of  so  pure  reflections ;  it  is  certain  he  will 
expect  it  from  the  modesty  and  retirement,  from  the  passive 
nature  and  colder  temper,  from  the  humility  and  fear,  from 
the  honour  and  love,  of  his  wife,  that  she  be  pure  as  the  eye 
of  heaven  :  and  therefore  it  is  but  reason  that  the  wisdom  and 
nobleness,  the  love  and  confidence,  the  strength  and  severi^, 
of  the  man,  should  be  as  holy  and  certain  in  this  grace,  as  he 
is  a  severe  exactor  of  it  at  her  hands,  who  can  more  easily 
be  tempted  by  another,  and  less  by  herself. 

These  are  the  little  lines  of  a  man's  duty,  which,  like 
threads  of  light  from  the  body  of  the  sun,  do  clearly  describe 
all  the  regions  of  his  proper  obligations.  Now,  concerning 
the  woman's  duty,  although  it  consists  in  doing  whatsoever 
her  husband  commands,  and  so  receives  measures  from  the 
rules  of  his  government,  yet  there  are  also  some  lines  of  life 
depicted  upon  her  hands,  by  which  she  may  read  and  know 
how  to  proportion  out  her  duty  to  her  husband. 

1.  The  first  is  obedience;  which,  because  it  is  nowhere 
enjoined  that  the  man  should  exact  of  her,  but  often  com- 
manded to  her  to  pay,  gives  demonstration  that  it  is  a  volun- 
tary cession  that  is  required ;  such  a  cession  as  must  be  with- 
out coercion  and  violence  on  his  part,  but  upon  fair  induce* 
ments,  and  reasonableness  in  the  thing,  and  out  of  love  and 
honour  on*  her  part.  When  God  commands  us  to  love  him, 
he  means  we  should  obey  him  ;  *'  This  is  love,  that  ye  keep 
my  commandments;"  and  **  if  ye  love  me"  (said  our  Lord), 
"  keep  my  commandments :"  now  as  Christ  is  to  the  Church, 
so  is  man  to  the  wife:  and  therefore  obedience  is  the  best 
instance  of  her  love ;  for  it  proclaims  her  submission,  her 
humility,  her  opinion  of  his  wisdom,  his  pre-eminence  in  the 
fiimily,  the  right  of  his  privilc^,  and  the  injunction  imposed 
by  God  upon  her  sex,  that  although  in  sorrow  she  bring  forth 
children,  yet  with  love  and  choice  she  should  obey.  The 
wan  s  authority  is  love,  and  the  woman's  love  is  obedience ; 
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and  it  was  not  rightly  observed  of  him  that  said,  when  the 
woman  fell,  '*  God  made  her  timorous,  that  she  might  be 
ruled,"  apt  and  easy  to  obey  ;  for  this  obedience  is  no  way 
founded  in  fear,  but  in  love  and  reverence.  "  Receptse  reveren- 
tiee  est,  si  mulier  viro  sabsit,"  said  the  law  ;'^  unless  also  that 
we  will  add,  that  it  is  an  effect  of  that  modesty  which,  like 
rubies,  adorns  the  necks  and  cheeks  of  women.  "  Pudicitia 
est,  pater,  Eos  ipagnificare,  qui  nos  socias  sumpserunt  sibi,"* 
said  the  maiden  in  the  comedy :  "  It  is  modesty  to  advance 
and  highly  to  honour  them,  who  have  honoured  us  by  making 
us  to  be  the  companions  "  of  their  dearest  excellences ;  for 
the  woman  that  went  before  the  man  in  the  way  of  death,  is 
commanded  to  follow  him  in  the  way  of  love ;  and  that 
makes  the  society  to  be  perfect,  and  the  union  profitable, 
and  the  harmony  complete. 

Inferior  matrona  suo  sit,  Prisce,  marito ; 
Non  aliter  ftieriot  fcemina  virque  pares.™ 

For  then  the  soul  and  body  make  a  perfect  man,  when  the 
soul  commands  wisely,  or  rules  lovingly,  and  cares  profitably, 
and  provides  plentifully,  and  conducts  charitably,  that  body 
which  is  its  partner,  and  yet  the  inferior.  But  if  the  body 
shall  give  laws,  and,  by  the  violence  of  the  appetite,  first 
abuse  the  understanding,  and  then  possess  the  superior  por- 
tion of  the  will  and  choice,  the  body  and  the  soul  are  not  apt 
company,  and  the  man  is  a  fool,  and  miserable.  If  the  soul 
rules  not,  it  cannot  be  a  companion ;  either  it  must  govern, 
or  be  a  slave ;  never  was  king  deposed  and  sufiered  to  live 
in  the  state  of  peerage  and  equal  honour,  but  made  a  prisoner, 
or  put  to  death  ;  and  those  women,  that  had  rather  lead  the 
blind  than  follow  prudent  guides,  rule  fools  and  easy  men, 
than  obey  the  powerful  and  wise,  never  made  a  good  society  in 
a  house :  a  wife  never  can  become  equal  but  by  obeying ;  but 
so  her  power,  while  it  is  in  minority,  makes  up  the  authority  of 
the  man  integral,  and  becomes  one  government,  as  themselves 
are  one  man.  **  Male  and  female  created  he  them,  and  called 
their  name  Adam,"  saith  the  Holy  Scripture  ;°  they  are  but 
one  :  and,  therefore,  the  several  parts  of  this  one  man  must 
stand  in  the  place  where  God  appointed,  that  the  lower  parts 


^  C.  alia  D.  ae.  lat.  Matrim. 
"Mart  riii,  12. 

VOL.  V. 


•  Gen.  V.  1, 
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may  do  their  offices  in  their  own  station,  and  promote  the 
common  interest  of  the  whole.  A  ruling  woman  is  intoler- 
able. 

Faciunt  grayion  coacts 

Imperio  sexas.** 

But  that  is  not  all ;  for  she  is  miserable  too :  for. 

It  is  a  sad  calamity  for  a  woman  to  be  joined  to  a  fool  or  a 
weak  person ;  it  is  like  a  guard  of  geese  to  keep  the  Capitol ; 
or  as  if  a  flock  of  sheep  should  read  grave  lectures  to  their 
shepherd,  and  give  him  orders  where  he  shall  conduct  them 
to  pasture.  "  O  vere  Phrygiae,  neque  enim  Phryges :"  it  is  a 
curse  that  God  threatened  sinning  persons ;  ^^  Deyoratum  est 
robur  eorum,  fact!  sunt  quasi  mulieres.  Efloeminati  domina- 
buntur  eis ;  *»  —  to  be  ruled  by  weaker  people ; "  3ouXop  y§nS' 
Sa/  'xa^a^^ovoZvTog  dt<ne6rov/  ^^  to  have  a  fool  to  one's  master," 
is  the  fate  of  miserable  and  unblessed  people :  and  the  wife 
can  be  noways  happy,  unless  she  be  governed  by  a  prudent 
lord,  whose  commands  are  sober  counsels,  whose  authority 
is  paternal,  whose  orders  are  provisions,  and  whose  sentences 
are  charity. 

But,  now,  concerning  the  measures  and  limits  of  this 
obedience,  we  can  best  take  accounts  from  Scripture :  h  o-arr/, 
saith  the  apostle,  •*  in  all  things  ;"*  "  ut  Domino,  — as  to  the 
Lord  ; "  and  that  is  large  enough ;  ^*  as  unto  a  lord, —  ut  an- 
cilia  domino  ;*'  so  St.  Jerome  understands  it,  who  neither  was 
a  friend  to  the  sex,  nor  to  marriage ;  but  his  mistake  is  soon 
confuted  by  the  text ;  it  is  not  *'  ut  dominis,"  be  subject  to 
your  husbands  ^'  as  unto  lords,*'  but  m;  rf  Ku^/>;,  that  is, 
*^  in  all  religion,"  in  reverence  and  in  love,  in  duty  and  zeal, 
in  faith  and  knowledge :  or  else  m;  r^  Kufi^  may  signify, 
*'  wives,  be  subject  to  your  husbands  ;  but  yet  so,  that  at  the 
same  time  ye  be  subject  to  the  Lord.^^  For  that  is  the  mea- 
sure of  f V  varriy  *'  in  all  things  f  *  and  it  is  more  plain  in  the 
parallel  place,  m;  d»itxt>  o  Ku^iy,  **  as  it  is  fit  in  the  Lord :  "^  re- 
ligion must  be  the  measure  of  your  obedience  and  subjection: 

•Jut.  Tt.  IS^  9  Stolk  ioriL  liu  t^.  «  Isi.iiu  4. 
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**  intra    limites    disciplinae ;"    so   Tertullian   expresses   it. 

na»ra  (jav  t^  av6^i  crs/l^o^svyj,  ojg  fifidhy  axovrog  sxtlvov  T^a^ai 
^OTf,  7X1) V  otfa  iii  a^iTYiV  xal  do^'iav  dia^i^tiv  vofLi^sTctr  SO  Clemens 
Alex.  :"  "  In  all  things  let  the  wife  be  subject  to  the  hus- 
band, so  as  to  do  nothing  against  his  will ;  those  only  things 
excepted,  in  which  he  is  impious  or  refractory  in  things 
pertaining  to  wisdom  and  piety." 

But  in  this  also  there  is  some  peculiar  caution ;  for  al- 
though in  those  things  which  are  of  the  necessary  parts  of 
faith  and  holy  life,  the  woman  is  only  subject  to  Christ,  who 
only  is  and  can  be  Lord  of  consciences,  and  commands  alone 
where  the  conscience  is  instructed  and  convinced :  yet  as  it 
is  part  of  the  man*s  ofiice  to  be  a  teacher,  and  a  prophet,  and 
a  guide,  and  a  master ;  so  also  it  will  relate  very  much  to 
the  demonstration  of  their  affections  to  obey  his  counsels, 
to  imitate  his  virtues,  to  be  directed  by  his  wisdom,  to  have 
her  persuasion  measured  by  the  lines  of  his  excellent  religion : 

^X  4*^oy  dk  ot/Mvbv  axouaai  yafisrfjg  Xsyovtfsg^  av^^  tfu  /moi  i<S€i  xaSvj- 
y^ri^g  xctl  ptXoffo^og  xai  6idd<fxaXog  rm  xaXXiffruv  xai  ^siordruv'  — 

"  It  were  hugely  decent,"  saith  Plutarch,  ^'  that  the  wife 
should  acknowledge  her  husband  for  her  teacher  and  her 
guide  ;"  for  then  when  she  is  what  he  pleases  to  efibrra  her, 
he  hath  no  cause  to  complain  if  she  be  no  better :  rd  6i 

rotayra  /taSi^/tara  'T^utTov  dfi<fTri<fi  rojv  dro'ruv  rdg  yxiyatxag* — **  his 
precept  and  wise  counsels  can  draw  her  off  from  vanities;" 
and,  as  be  said  of  geometry,  that,  if  she  be  skilled  in  that, 
she  will  not  easily  be  a  gamester  or  a  dancer,  may  perfectly 
be  said  of  religion.  If  she  suffers  herself  to  be  guided  by 
his  counsel,  and  efformed  by  his  religion  ;  either  he  is  an 
ill  master  in  his  religion,  or  he  may  secure  in  her,  and  for  his 
advantage,  an  excellent  virtue.  And  although  in  matters  of 
religion  the  husband  hath  no  empire  and  command,  yet,  if 
there  be  a  place  left  to  persuade,  and  entreat,  and  induce  by 
arguments,  there  is  not  in  a  family  a  greater  endearment  of 
affections  than  the  unity  of  religion :  and  anciently  '^  it  was 
not  permitted  to  a  woman  to  have  a  religion  by  herself:" 
'^  Eosdem  quos  maritus,  nosse  Deos  et  colere  solus  uxor 
debet,"  said  Plutarch.  And  the  rites  which  a  woman  per- 
forms severally  from  her  husband,  are  not  pleasing  to  God ; 
and  therefore  Pomponia  Grseciiia,  because  ^\\^  ^\\\i^\\a\\ifi&L  ^ 

"  Stromal.  7. 
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Stranger  religion,  was  permitted  to  the  judgment  of  her  hus- 
band, Plantius.  And  this  whole  affair  is  no  stranger  to  Christ- 
ianity, for  the  Christian  woman  was  not  suffered  to  marry 
an  unbelieving  man  ;  and  although  this  is  not  to  be  extended 
to  different  opinions  within  the  limits  of  the  common  faith, 
yet  thus  much  advantage  is  won  or  lost  by  it ;  that  the  com- 
pliance of  the  wife,  and  submission  of  her  understanding,  to 
the  better  rule  of  her  husband  in  matters  of  religion,  will 
help  very  much  to  warrant  her,  though  she  should  be  misper- 
suaded  in  a  matter  less  necessary;  yet  nothing  can  warrant 
her  in  her  separate  rites  and  manners  of  worshippings,  but 
an  invincible  necessity  of  conscience,  and  a  curious  infallible 
truth  ;  and  if  she  be  deceived  alone,  she  hath  no  excuse ;  if 
with  him  she  hath  much  pity,  and  some  degrees  of  warranty 
under  the  protection  of  humility,  and  duty,  and  dear  affec- 
tions ;  and  she  will  find  that  it  is  part  of  her  privilege  and 
right  to  partake  of  the  mysteries  and  blessings  of  her  hus- 
band *s  religion.  TwaTka  yufiir^v  fLird  vSfiovi  /f^oi);  i/vvtX^cZ^dv 
dvd^i  xoivuvhv  a'rdvTOtiv  that,  ^^fifLdruv  rs  xai  /sfwv,  said  RomuIus  ;— 

"  A  woman  by  the  holy  laws  hath  right  to  partake  of  her 
husband's  goods,  and  her  husband's  sacrifices  and  holy 
things."  Where  there  is  a  schism  in  one  bed,  there  is  a 
nursery  of  temptations,  and  love  is  persecuted,  and  in  per- 
petual danger  to  be  destroyed ;  there  dwell  jealousies,  and 
divided  interests,  and  differing  opinions,  and  continual  dis- 
putes ;y  and  we  cannot  love  them  so  well,  whom  we  believe 
to  be  less  beloved  of  God  ;  and  it  is  ill  uniting  with  a  person, 
concerning  whom  my  persuasion  tells  me  that  he  is  like  to 
live  in  hell  to  eternal  ages. 

2.  The  next  line  of  the  woman's  duty  is  compliance,  which 
St.  Peter  calls  **  the  hidden  man  of  the  heart,  the  ornament  of 
a  meek  and  a  quiet  spirit/'*  and  to  it  he  opposes  "  the  out- 
ward and  pompous  ornament  of  the  body  ;"  concerning  which, 
as  there  can  be  no  particular  measure  set  down  to  all  per- 
sons, but  the  proportions  were  to  be  measured  by  the  cus- 
toms of  wise  people,  the  quality  of  the  woman,  and  the 
desires  of  the  man  ;   yet   it  is  to  be  limited  by  Christian 


Quia  deditus  aatem 


Usque  adeo  est,  ut  non  iUam,  qutm 
Horreat,  iuque  diem  aeptenia  odMnl  Mfl^^^^^HlK^Vi*  181* 
«  1  Pet.  iii.  4. 
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modesty,  and  the  usages  of  the  more  excellent  and  severe 
matrons.  Menander,  in  the  comedy,  brings  in  a  man  turning 
his  wife  from  his  house,  because  she  stained  her  hair  yellow^ 
which  was  then  the  beauty. 

TJ|f  9mp^»9    tif  ^u  vkf  'r^ix'^s  J^ecffitg  irtiut.^  Cleric,  p.  258. 

A  wise  woman  should  not  paint.  A  studious  gallantry  in 
clothes  cannot  make  a  wise  man  love  his  wife  the  better.* 

E/ff  rovg  r^ayfffdovg  xS^^'f^'*  ^^^  ^'^  ^^^  ^'°*'>  ^^^^  ^^^®  comedy  ; 
"  Such  gaieties  are  fit  for  tragedies,  but  not  for  the  uses  of 
life :"  **  Decor  occultus,  et  tecta  venustas,"  that  is  the 
Christian  woman's  fineness  ;  **  the  hidden  man  of  the  heart," 
sweetness  of  manners,  humble  comportment,  fair  interpreta- 
tion of  all  addresses,  ready  compliance,  high  opinion  of  him, 
and  mean  of  herself.^ 

*Ev  xoiif(P  XuVjjj  iidovrig  r  ^yiiv  /Jke^og* — **  To  partake  secretly, 
and  in  her  heart,  of  all  his  joys  and  sorrows,"  to  believe 
him  comely  and  fair,*^  though  the  sun  hath  drawn  a  Cyprus 
over  him ;  for  as  marriages  are  not  to  be  contracted  by  the 
hands  and  eye,  but  with  reason  and  the  hearts  ;  so  are  these 
judgments  to  be  made  by  the  mind,  not  by  the  sight :  and 
diamonds  cannot  make  the  woman  virtuous,  nor  him  to  value 
her  who  sees  her  put  them  off  then  when  charity  and 
modesty  are  her  brightest  ornaments. 

And,  indeed,  those  husbands  that  are  pleased  with  indecent 
gaieties  of  their  wives,  are  like  fishes  taken  with  oint- 
ments and  intoxicating  baits,  apt  and  easy  for  sport  and 
mockery,  but  useless  for  food ;  and  when  Circe  had  turned 
Ulysses's  companions  into  hogs  and  monkeys,  by  pleasures 

*  Quid  juvat  omato  procedere,  vita,  capillo, 
Teque  peregrinis  vendere  munerihus, 
Naturffique  decus  inercato  perdere  cultu, 
Nee  sinere  in  propriis  membra  nitere  bonis  ? 

Proj)ert.  lib.  i.  EL  i, 
^  Malo  Venusinam,  qiiam  te,  Cornelia  muter 
Gracchorum,  si  cum  magnis  virtutibus  aifera 
Gnmde  supercilium,  et  iiumeras  in  dote  triumpbos. 

Juv,  Sat,  vi.  167. 

fff  ynmt  mtmniftipf  nt  ymg  if^k/tis  t$  n^itM  \9r\%  kk'iJk  v«vs. 
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and  the  enchantments  of  her  brayery  and  luxury,  they  were 
no  longer  useful  to  her,  she  knew  not  what  to  do  with  them ; 
but  on  wise  Ulysses  she  was  continually  enamoured.  In- 
deed, the  outward  ornament  is  fit  to  take  fools,  but  they  are 
not  worth  the  taking;  but  she  that  hath  a  wise  husband, 
must  entice  him  to  an  eternal  deamess  by  the  veil  of  modesty 
and  the  grave  robes  of  chastity,  the  ornament  of  meekness 
and  the  jewels  of  faith  and  charity  ;  she  must  have  no  fucus 
but  blushings,  her  brightness  must  be  purity,  and  she  must 
shine  round  about  with  sweetnesses  and  friendship,  and  she 
shall  be  pleasant  while  she  lives,  and  desired  when  she  dies. 
If  not 

T*lf  l»  Hii^/af . — See  MiUchtrl,  Horat,  i.  4. 

Her  grave  shall  be  full  of  rottenness  and  dishonour,  and  her 
memory  shall  be  worse  after  she  is  dead  :  "  after  she  is  dead ;" 
for  that  will  be  the  end  of  all  merry  meetings  ;  and  I  choose 
this  to  be  the  last  advice  to  both. 

3.  "  Remember  the  days  of  darkness,  for  they  are  many;" 
the  joys  of  the  bridal-chambers  are  quickly  past  and  the  re- 
maining portion  of  the  state  isaduU  progress,  without  variety 
of  joys,  but  not  without  the  change  of  sorrows ;  but  that 
portion  that  shall  enter  into  the  grave,  must  be  eternal.  It 
is  fit  that  I  should  infuse  a  bunch  of  myrrh  into  the  festival 
goblet,  and,  after  the  Egyptian  manner,  serve  up  a  dead 
man's  bones  at  a  feast :  I  will  only  shew  it,  and  take  it  away 
again  ;  it  will  make  the  wine  bitter,  but  wholesome.  But 
those  married  pairs  that  live,  as  remembering  that  they  must 
part  again,  and  give  an  account  how  they  treat  themselves 
and  each  other,  shall,  at  that  day  of  their  death,  be  admitted 
to  glorious  espousals;  and  when  they  shall  live  again,  be 
married  to  their  Lord,  and  partake  of  his  glories,  with 
Abraham  and  Joseph,  St.  Peter  and  St.  Paul,  and  all  the 
married  saints. 

Bfnrk  rk  ran  ^vnrwy,  mm  «*«»««  w^k^irm  kfiMt' 
*Hf  K  /MJk*  «>Jl*  mfttuf  mirk  wm^%^x»*f^^**^ 

^*  All  those  things  that  now  please  us  shall  pass  from  us,  or 
we  from  them  ;"  but  those  things  that  concern  the  other  life  are 

'  Bnm«k.  Anal*  lom.  li. 
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pennaneDt  as  the  numbers  of  eternity :  and  although  at  the 
resurrection  there  shall  be  no  relation  of  husband  and  wife, 
and  no  marriage  shall  be  celebrated  but  the  marriage  of  the 
Lamb ;  yet  then  shall  be  remembered  how  men  and  women 
passed  through  this  state  which  is  a  type  of  that ;  and  from 
this  sacramental  union  all  holy  pairs  shall  pass  to  the  spi- 
ritual and  eternal,  where  love  shall  be  their  portion,  and  joys 
shall  crown  their  heads,  and  they  shall  lie  in  the  bosom  of 
Jesus,  and  in  the  heart  of  God,  to  eternal  ages.     Amen. 


SERMON  XIX. 

APPLES  OF  SODOM ;   OR,  THE  FRUITS  OF  SIN. 

PART  I. 

What  fruit  had  ye  then  in  those  things  whereof  ye  are  now 
ashamed?  For  the  end  of  those  things  is  death. — Romans^ 
vi.21. 

The  son  of  Sirach  did  prudently  advise  concerning  making 
judgments  of  the  felicity  or  infelicity  of  men ;  "  Judge  none 
blessed  before  his  death ;  for  a  man  shall  be  known  in  his 
children."*  Some  men  raise  their  fortunes  from  a  cottage  to 
the  chairs  of  princes,  from  a  sheepcot  to  a  throne,  and 
dwell  in  the  circles  of  the  sun,  and  in  the  lap  of  prosperity ; 
their  wishes  and  success  dwell  under  the  same  roof,  and  Pro- 
vidence brings  all  events  into  their  design,  and  ties  both 
ends  together  with  prosperous  successes ;  and  even  the  little 
conspersions  and  intertextures  of  evil  accidents  in  their  lives, 
are  but  like  a  feigned  note  of  music,  by  an  artificial  discord 
making  the  ear  covetous,  and  then  pleased  with  the  harmony 
into  which  the  appetite  was  enticed  by  passion,  and  a  pretty 
restraint ;  and  variety  does  but  adorn  prosperity,  and  make 
it  of  a  sweeter  relish,  and  of  more  advantages;  and  some  of 
these  men  descend  into  their  graves  without  a  change  of 
fortune. 

Eripitur  persona,  maoet  res. 
*  EccluB.  xi.  2d« 
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Indeed,  they  cannot  longer  dwell  npon  the  estate,  bat  that 
remains  unrifled,  and  descends  upon  their  heir,  and  all  is  well 
till  the  next  generation  :  but  if  the  evil  of  his  death,  and  the 
change  of  his  present  prosperity,  for  an  intolerable  danger  of 
an  uncertain  eternity,  does  not  sour  his  full  chalice ;  yet  if 
his  children  prove  vicious  or  degenerous,  cursed  or  unpro- 
sperous,  we  account  the  man  miserable,  and  his  grave  to  be 
strewed  with  sorrows  and  dishonours.  The  wise  and  valiant 
Chabrias  grew  miserable  by  the  folly  of  his  son  Ctesippus ; 
and  the  reputation  of  brave  Germanicus  began  to  be  ashamed, 
when  the  base  Caligula  entered  upon  his  scene  of  dishonour- 
able crime.  Commodus,  the  wanton  and  feminine  son  of 
wise  Antoninus,  gave  a  check  to  the  great  name  of  his  father ; 
and  when  the  son  of  Hortensius  Corbio  was  prostitute,  and 
the  heir  of  Q.  Fabius  Maximus  was  disinherited  by  the  sen- 
tence of  the  city-prsBtor,  as  being  unworthy  to  enter  into  the 
fields  of  his  glorious  father,  and  young  Scipio  the  son  of 
Africanus  was  a  fool  and  a  prodigal ;  posterity  did  weep 
afresh  over  the  monuments  of  their  brave  progenitors,  and 
found  that  infelicity  can  pursue  a  man,  and  overtake  him  in 
his  grave. 

This  is  a  great  calamity  when  it  falls  upon  innocent  per- 
sons :  and  that  Moses  died  upon  Mount  Nebo,  in  the  sight 
of  Canaan,  was  not  so  great  an  evil,  as  that  his  sons  Eliezer 
and  Gerson  were  unworthy  to  succeed  him ;  but  that  priest- 
hood was  devolved  to  his  brother,  and  the  principality  to  his 
servant :  and  to  Samuel,  that  his  sons  proved  corrupt,  and 
were  exauthorated  for  their  unworthiness,  was  an  allay  to  his 
honour  and  his  joys,  and  such  as  proclaims  to  all  the  world, 
that  the  measures  of  our  felicity  are  not  to  be  taken  by  the 
lines  of  our  own  person,  but  of  our  relations  too ;  and  he 
that  is  cursed  in  his  children,  cannot  be  reckoned  among  the 
fortunate. 

This  which  I  have  discoursed  concerning  families  in  ge- 
neral, is  most  remarkable  in  the  retinue  and  family  of  sin; 
for  it  keeps  a  good  house,  and  is  full  of  company  and  servants ; 
it  is  served  by  the  possessions  of  the  world  ;  it  is  courted  by 
the  unhappy,  flattered  by  fools,  taken  into  the  bosom  by  the 
effeminate,  made  the  end  of  human  designs,  and  feasted  all 
the  way  of  its  progress  :  wars  arejMMHtits  interest,  and 
men  give  or  venture  their  liveB  \^^      ^^m^mm  be  prosper- 
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oas;  all  the  outward  sins  are  its  handmaids,  and  the  in- 
ward senses  are  of  its  privy-chamber  ;  the  understanding  is 
its  counsellor,  the  will  its  friend,  riches  are  its  ministers, 
nature  holds  up  its  train,  and  art  is  its  emissary  to  promote 
its  interest  and  affairs  abroad :  and,  upon  this  account,  all 
the  world  is  enrolled  in  its  taxing-tables,  and  are  subjects  or 
friends  of  its  kingdom,  or  are  so  kind  to  it  as  to  make  too 
often  visits,  and  to  lodge  in  its  borders;  because  all  nien 
stare  upon  its  pleasures,  and  are  enticed  to  taste  of  its  wanton 
delicacies.  But,  then,  if  we  look  what  are  the  children  of  this 
splendid  &mily,  and  see  what  issue  sin  produces,  hrt  y^L^ 
rixva  xai  r<^dg, — it  may  help  to  untie  the  charm.  Sin  and  con- 
cupiscence marry  together,  and  riot  and  feast  it  high  ;  but  their 
fruits,  the  children  and  production  of  their  filthy  union,  are 
ugly  and  deformed,  foolish  and  ill-natured ;  and  the  apostle 
calls  them  by  their  name,  "  shame"  and  **  death."  These  are 
the  fruits  of  sin,  "  the  apples  of  Sodom,"  fair  outsides,  but  if 
you  touch  them,  they  turn  to  ashes  and  a  stink;  and  if  you 
will  nurse  these  children,  and  give  them  whatsoever  is  dear 
to  you,  then  you  may  be  admitted  into  the  house  of  feasting, 
and  chambers  of  riot  where  sin  dwells;  but  if  you  will  have 
the  mother,  you  must  have  the  daughters ;  the  tree  and  the 
fruits  go  together ;  and  there  is  none  of  you  all  that  ever 
entered  into  this  house  of  pleasure,  but  he  left  the  skirts  of 
his  garment  in  the  hands  of  shame,  and  had  his  name  rolled 
in  the  chambers  of  death.  "  What  fruit  had  ye  then?"  That 
is  the  question. 

In  answer  to  which  question  we  are  to  consider,  I.  What 
is  the  sum  total  of  the  pleasure  of  sin  ?  II.  What  fruits  and 
relishes  it  leaves  behind  by  its  natural  efficiency  ?  III.  What 
are  its  consequents  by  its  demerit,  and  the  infliction  of  the 
superadded  wrath  of  God,  which  it  hath  deserved  ?  Of  the 
first,  St.  Paul  gives  no  account ;  but,  by  way  of  upbraiding, 
asks,  "  what  they  liad  ?"  that  is,  nothing  that  they  dare  own, 
nothing  that  remains:  and  where  is  it?  shew  it;  what  is 
become  of  it  ?  Of  the  second,  he  gives  the  sum  total :  all  its 
natural  effects  are  *^  shame"  and  its  appendages.  The  third, 
or  the  superinduced  evils  by  the  just  wrath  of  God,  he  calls 
*'  death/'  the  worst  name  in  itself,  and  the  greatest  of  evils 
that  can  happen. 

I.  Let  us  consider  what  pleasures  tYiete  w^va  %yolv  \!cig^v 
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of  them^re  very  punishments.  I  will  not  reckon  or  consider 
concerning  envy,  which  one  in  Stobseus'  calls  xdxi&rov  xtjidixu' 
rarov  ^ihv,  ^*  the  basest  spirit,  and  yet  very  just;"  because  it 
punishes  the  delinquent  in  the  very  act  of  sin,  doing  as  i£lian 

says  of  the  polypus,  s/ng  aifrtf)   yivoirat  dt^^/a,  ruv  iav  roD  a:X»- 

xd/iuv  va^tr^ayty  ^^  when  he  wants  his  prey,  he  devours  his  own 
arms*'  (i.27.);  and  the  leanness,  and  the  secret  pangs,  and 
the  perpetual  restlessness  of  an  envious  man,  feed  upon  his 
own  heart,  and  drink  down  his  spirits,  unless  he  can  ruin  or 
observe  the  &11  of  the  fairest  fortunes  of  his  neighbour.  The 
fruits  of  this  tree  are  mingled  and  sour,  and  not  to  be  endured 
in  the  very  eating.  Neither  will  I  reckon  the  horrid  afiright- 
ments  and  amazements  of  murder ;  nor  the  uneasiness  of  im- 
patience, which  doubles  every  evil  that  it  feels,  and  makes 
it  a  sin,  and  makes  it  intolerable ;  nor  the  secret  grievings 
and  continual  troubles  of  peevishness,  which  makes  a  man 
incapable  of  receiving  good,  or  delighting  in  beauties  and  fair 
entreaties,  in  the  mercies  of  God  and  charities  of  men. 

It  were  easy  to  make  a  catalogue  of  sins,  every  one  of 
which  is  a  disease,  a  trouble  in  its  very  constitution  and  its 
nature :  such  are  loathing  of  spiritual  things,  bitterness  of 
spirit,  rage,  greediness,  confusion  of  mind  and  irresolution, 
cruelty  and  despite,  slothfulness  and  distrust,  unquietness 
and  anger,  effeminacy  and  niceness,  prating  and  sloth,  igno- 
rance and  inconstancy,  incogitancy  and  cursing,  malignity 
and  fear,  forgetfulness  and  rashness,  pusillanimity  and  de- 
spair, rancour  and  superstition :  if  a  man  were  to  curse  his 
enemy,  he  could  not  wish  him  a  greater  evil  than  these:  and 
yet  these  are  several  kinds  of  sin  which  men  choose,  and 
give  all  their  hopes  of  heaven  in  exchange  for  one  of  these 
diseases.  Is  it  not  a  fearful  consideration,  that  a  man  should 
rather  choose  eternally  to  perish,  than  to  say  his  prayers 
heartily  and  affectionately  ?  but  so  it  is  with  very  many  men  ; 
they  are  driven  to  their  devotions  by  custom,  and  shame, 
and  reputation,  and  civil  compliances ;  they  sigh  and  look 
sour  when  they  are  called  to  it,  and  abide  there  as  a  man 
under  the  chirurgeon*s  hands,  smarting  and  fretting  all  the 
while ;  or  else  he  passes  the  time  with  incogitancy,  and  hates 
the  employment,  and  suffers  the  torment  of  prayers  which  he 
Joves  not ;  and  all  Uiis,  although  for  so  doing  it  is  certain 
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he  may  perish :  what  fruit,  what  deliciousness,  can  he  fancy 
in  being  weary  of  his  prayers  ?  there  is  no  pretence  or  colour 
for  these  things.  Can  any  man  imagine  a  greater  evil  to  the 
body  and  soul  of  a  man  than  madness,  and  furious  eyes,  and 
a  distracted  look,  paleness  with  passion,  and  trembling  hands 
and  knees,  and  furiousness,  and  folly  in  the  heart  and  head  ? 
and  yet  this  is  the  pleasure  of  anger,  and  for  this  pleasure 
men  choose  damnation,  fiut  it  is  a  great  truth,  that  there 
are  but  very  few  sins  that  pretend  to  pleasure :  although  a 
man  be  weak  and  soon  deceived,  and  the  devil  is  crafty,  and 
sin  is  false  and  impudent,  and  pretences  are  too  many, — yet 
most  kinds  of  sins  are  real  and  prime  troubles  to  the  very 
body,  without  all  manner  of  deliciousness,  even  to  the  sen- 
sual, natural,  and  carnal  part ;  and  a  man  must  put  on  some- 
thing of  a  devil  before  he  can  choose  such  sins,  and  he  must 
love  mischief  because  it  is  a  sin  ;  for  in  most  instances  there 
is  no  other  reason  in  the  world.  Notliing  pretends  to  plea- 
sure but  the  lust  of  the  lower  belly,  ambition,  and  revenge  ; 
and  although  the  catalogue  of  sins  is  numerous  as  the  pro- 
duction of  fishes,  yet  these  three  only  can  be  apt  to  cozen  us 
with  a  fair  outside ;  and  yet  upon  the  survey  of  what  fruits 
they  bring,  and  what  taste  they  have  in  the  maiiducation, 
besides  the  filthy  relish  they  leave  behind,  we  shall  see  how 
miserably  they  are  abused  and  fooled,  that  expend  any  thing 
upon  such  purchases. 

2.  For  a  man  cannot  take  pleasure  in  lusts  of  the  flesh, 
in  gluttony,  or  drunkenness,  unless  he  be  helped  forward 
with  inconsideration  and  folly.  For  we  see  it  evidently  that 
grave  and  wise  persons,  men  of  experience  and  consideration, 
are  extremely  less  affected  with  lust  and  loves  than  the  hare- 
brained boy ;  the  young  gentleman  that  thinks  nothing  in 
the  world  greater  than  to  be  free  from  a  tutor,  he  indeed 
courts  his  folly,  and  enters  into  the  possession  of  lust  with- 
out abatement;  consideration  d^^t^lls  not  there  :  but  when  a 
sober  man  meets  with  a  temptation,  and  is  helped  by  his 
natural  temper,  or  invited  by  his  course  of  life ;  if  he  can  con- 
sider, he  hath  so  many  objections  and  fears,  so  many  difl[i- 
culties  and  impediments,  such  sharp  reasonings  and  sharper 
jealousies,  concerning  its  event,  that  if  he  does  at  all  enter 
into  folly,  it  pleases  him  so  little,  that  he  is  forced  to  do  u.  vcl 
despite  of  himself;  and  the  pleasure  \a  w>  ^-ai^^^^  nXnrX  ^^^^ 
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knows  not  whether  it  be  wine  or  vinegar ;  his  very  appre* 
hension  and  instruments  of  relish  are  filled  with  fear  and 
contradicting  principles,  and  the  deliciousness  does  but  *^  afiri- 
care  cutem,"  it  went  "  but  to  the  skin;**  but  the  allay  went 
further ;  it  kept  a  guard  within,  and  suffered  the  pleasure  to 
pass  no  further.  A  man  must  resolve  to  be  a  fool,  a  rash 
inconsiderate  person,  or  he  will  feel  but  little  satisfaction  in 
the  enjoyment  of  his  sin :  indeed,  he  that  stops  his  nose, 
may  drink  down  such  corrupted  waters ;  and  he  understood 
it  well  who  chose  rather  to  be  a  fool, 

Dam  mea  delectent  mala  me,  vel  denique  fallaot, 
Quhm  sapere  et  ringL— ./for.  Ep.  ii.  2. 197. 

^^  So  that  his  sins  might  delight  him,  or  deceive  him,  than  to 
be  wise  and  without  pleasure  in  the  enjoyment.*'  So  that,  in 
effect,  a  man  must  lose  his  discerning  faculties  before  he  dis- 
cerns the  little  fantastic  joys  of  his  concupiscence :  which 
demonstrates  how  vain,  how  empty  of  pleasure,  that  is,  that 
is  beholden  to  folly  and  illusion,  to  a  juggling  and  a  plain 
cozenage,  before  it  can  be  fancied  to  be  pleasant.  For  it  is 
a  strange  beauty  that  he  that  hath  the  best  eyes,  cannot  per- 
ceive, and  none  but  the  blind  or  blear-eyed  people  can  see ; 
and  such  is  the  pleasure  of  lust,  which,  by  every  degree  of 
wisdom  that  a  man  hath,  is  lessened  and  undervalued. 

3.  For  the  pleasures  of  intemperance,  they  are  nothing 
but  the  relics  and  images  of  pleasure,  after  that  nature  hath 
been  feasted;  for  so  long  as  she  needs,  that  is,  so  long  as 
temperance  waits,  so  long  pleasure  also  stands  there;  but 
as  temperance  begins  to  go  away,  having  done  the  ministries 
of  nature,  every  morsel,  and  every  new  goblet,  is  still  less 
delicious,  and  cannot  be  endured  but  as  men  force  nature  by 
violence  to  stay  longer  than  she  would.  How  have  some  men 
rejoiced  when  they  have  escaped  a  cup !  and  when  they  can- 
not escape,  they  pour  it  in,  and  receive  it  with  as  much  plea- 
sure as  the  old  women  have  in  the  Lapland  dances;  they 
dance  the  round,  but  there  is  a  horror  and  aharshness  in  the 
music ;  and  they  call  it  pleasure,  because  men  bid  them  do 
so :  but  there  is  a  devil  in  the  company,  and  such  as  is  his 
pleasure,  such  is  theirs :  he  rejoices  in  the  thriving  sin,  and 
the  swelling  fortune  of  his  darling  drunkenness ;  but  his  joys 
are  the  joys  of  liim  that  knows  and  always  remembers  that 
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he  shall  infallibly  have  the  biggest  damnation  ;  and  then  let 
it  be  considered  how  forced  a  joy  that  is,  that  is  at  the  end 
of  an  intemperate  feast. 

Nee  bene  roendaci  risus  componitur  ore, 
Nee  bene  sollicitis  ebria  verba  sonant.^ 

Certain  it  is,  intemperance  takes  but  nature's  leavings; 
when  the  belly  is  full,  and  nature  calls  to  take  away,  the 
pleasure  that  comes  in  afterward  is  next  to  loathing :  it  is 
like  the  relish  and  taste  of  meats  at  the  end  of  the  third 
course,  or  sweetness  of  honey  to  him  that  hath  eaten  till  he 
can  endure  to  take  no  more ;  and  in  this,  there  is  no  other 
difference  of  these  men  from  them  that  die  upon  another 
cause,  than  was  observed  among  the  Phalangia  of  old,  Td 
fuv  xoisT  yiXSjvrag  a^o^vf}(fxitVf  rd  ds  xXaiovTag' — **  Some  of  these 
make  men  die  laughing,  and  some  to  die  weeping :"  so  does 
the  intemperate^  and  so  does  his  brother  that  languishes  of 
a  consumption ;  this  man  dies  weeping,  and  the  other  dies 
laughing;  but  they  both  die  infallibly,  and  all  his  pleasure 
is  nothing  but  the  sting  of  a  serpent,  ''  immixto  liventia  mella 
veneno,"  it  wounds  the  heart,  and  he  dies  with  a  tarantula, 
dancing  and  singing  till  he  bows  his  neck,  and  kisses  his 
bosom  with  the  fatal  noddings  and  declensions  of  death. 

4.  In  these  pretenders  to  pleasure  (which  you  see  are 
bat  few,  and  they  not  very  prosperous  in  their  pretences), 
there  is  mingled  so  much  trouble  to  bring  them  to  act  an 
enjoyment,  that  the  appetite  is  above  half  tired  before  it 
comes.  It  is  necessary  a  man  should  be  hugely  patient  that 
is  ambitious,  '*  ambulare  per  Britannos,  Scytbicas  pati  prui- 
nas :"  no  man  buys  death  and  damnation  at  so  dear  a  rate 
as  he  that  fights  for  it,  and  endures  cold  and  hunger, — 
'^  Patiens  liminis  et  solis,  —  the  heat  of  the  sun,  and  the 
cold  of  the  threshold  ;'*  the  dangers  of  war,  and  the  snares  of 
a  crafty  enemy ;  he  lies  upon  the  ground  with  a  severity 
greater  than  the  penances  of  a  hermit,  and  fasts  beyond  the 
austerity  of  a  rare  penitent;  with  this  only  difference,  that 
the  one  does  it  for  heaven,  and  the  otlier  for  an  uncertain 
honour,  and  an  eternity  of  flames.  But,  however,  by  this 
time  that  he  hath  won  something,  he  hath  spent  some  years, 

r  Tibullas,  iii.  6.  35.    Heyne,  p.  %V9« 
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and  he  hath  not  much  time  left  him  to  rest  in  his  new  pur- 
chase, and  he  hath  worn  out  his  body,  and  lessened  bis 
capacity  of  feeling  it ;  and  although  it  is  ten  to  one  he  cannot 
escape  all  the  dangers  he  must  venture  at,  that  he  may  come 
near  his  trifle,  yet,  when  he  is  arrived  thither,  he  can  never 
long  enjoy,  nor  well  perceive  or  taste  it ;  and,  therefore,  there 
are  more  sorrows  at  the  gate,  than  there  can  dwell  comforts 
in  all  the  rooms  of  the  houses  of  pride  and  great  designs. 
And  thus  it  is  in  revenge,  which  is  pleasant  only  to  a  devil, 
or  a  man  of  the  same  cursed  temper.  He  does  a  thing  which 
ought  to  trouble  him,  and  will  move  him  to  pity,  what  his 
own  vile  hands  have  acted ;  but  if  he  does  not  pity,  that  is, 
be  troubled  with  himself,  and  wish  the  things  undone,  he 
hath  those  affections  by  which  the  devil  doth  rejoice  in  de- 
stroying souls ;  which  affections  a  man  cannot  have,  unless 
he  be  perfectly  miserable,  by  being  contrary  to  God,  to 
mercy,  and  to  felicity;  and,  after  all,  the  pleasure  is  false, 
fantastic,  and  violent;  it  can  do  him  no  good,  it  can  do  him 
hurt,  it  is  odds  but  it  will;  and  on  him  that  takes  revenge, 
revenge  shall  be  taken,  and  by  a  real  evil  he  shall  dearly  pay 
for  the  goods  that  are  but  airy  and  fantastical ;  it  is  like  a 
rolling  stone,  which,  when  a  man  hath  forced  up  a  hill,  will 
return  upon  him  with  a  greater  violence,  and  break  those 
bones  whose  sinews  gave  it  motion.  The  pleasure  of  revenge 
is  like  the  pleasure  of  eating  chalk  and  coals ;  a  foolish  dis- 
ease made  the  appetite,  and  it  is  entertained  with  an  evil 
reward ;  it  is  like  the  feeding  of  a  cancer  or  a  wolf;  the 
man  is  restless  till  it  be  done,  and,  when  it  is,  every  man 
sees  how  infinitely  he  is  removed  from  satisfaction  or  felicity. 
6.  These  sins  when  they  are  entertained  with  the  greatest 
fondness  from  without,  it  must  have  an  extreme  little  plea- 
sure, because  there  is  a  strong  faction,  and  the  better  party, 
against  them  :  something  that  is  within  contests  against  the 
entertainment,  and  they  sit  uneasily  upon  the  spirit  when 
the  man  is  vexed,  that  they  are  not  lawful.  The  Persian 
king  gave  Themistocles  a  goodly  pension,  assigning  Mag- 
nesia with  the  revenue  of  fifty  talents  for  his  bread.  Lamp- 
sacum  for  his  wine,  and  Myos  for  his  meat ;  but  all  the  while 
he  fed  high  and  drunk  deep,  he  was  infinitely  afflicted  that 
every  tbiDg  went  cross  to  his  undertaking,  and  he  could  not 
bring  bis  ends  about  to  betray  Yi\^  eowuVr>]  \  ^\A  ^\.  \as1  he 
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mingled  poison  with  his  wine  and  drank  it  off,  having  first 
entreated  his  friends  to  steal  for  him  a  private  grave  in  his 
own  country.  Such  are  the  pleasures  of  the  most  pompous 
and  flattering  sins :  their  meat  and  drink  are  good  and  plea- 
sant at  first,  and  it  is  plenteous  and  criminal;  but  its  em- 
ployment is  base,  it  is  so  against  a  man's  interest,  and  against 
what  is,  and  ought  to  be,  dearest  to  him,  that  he  cannot 
persuade  his  better  parts  to  consent,  but  must  fight  against 
them  and  all  their  arguments.  These  things  are  against  a 
man's  conscience,  that  is,  against  his  reason  and  his  rest : 
and  something  within  makes  iiis  pleasure  sit  uneasily.  But 
so  do  violent  perfumes  make  the  head  ache,  and  therefore 
wise  persons  reject  them ;  and  the  eye  refuses  to  stare  upon 
the  beauties  of  the  sun,  because  it  makes  it  weep  itself  blind  ; 
and  if  a  luscious  dish  please  my  palate,  and  turns  to  loathing 
in  the  stomach,  I  will  lay  aside  that  evil,  and  consider  the 
danger  and  the  bigger  pain,  not  that  little  pleasure.  So  it 
is  in  sin ;  it  pleases  the  senses,  but  diseases  the  spirit,  and 
wounds  that :  and  that  it  is  apt  to  smart  as  the  skin,  and  is 
as  considerable  in  the  provisions  of  pleasure  and  pain  respect- 
ively;  and  the  pleasure  of  sin  to  a  contradicting  reason,  are 
like  the  joys  of  wine  to  a  condemned  man, 


Difficile  est  imitari  gaudia  falsa  ; 


Difficile  est  tristi  fingere  meute  jocum. — {TibuU.) 

It  will  be  very  hard  to  delight  freely  in  that  which  so  vexes 
the  more  tender  and  most  sensible  part ;  so  that,  what  Pliny 
said  of  the  poppies  growing  in  the  river  Caicus,  gp^s/  dvri 
xa^ou  X/^ov,  *'  it  brings  a  stone  instead  of  a  flower  or  fruit :" 
so  are  the  pleasures  of  these  pretending  sins ;  the  flower  at 
the  best  is  stinking,  but  there  is  a  stone  in  the  bottom ;  it  is 
gravel  in  the  teeth,  and  a  man  must  drink  the  blood  of  his 
own  gums  when  he  manducatcs  such  unwholesome,  such 
unpleasant  fruit. 

— —  Vitiorum  gaudia  vulnus  habent. 

They  make  a  wound,  and  therefore  are  not  very  pleasant. 
Th  y&^  ^pv  fi^  xaXugj  /leyag  'jrovog' — **  It  is  a  great  labour  and 
travail  to  live  a  vicious  life." 

6.  The  pleasure  in  the  acts  of  these  few  sins  that  do  pre- 
tend to  it,  is  a  little  limited  nothing,  conflived  lo  ^  ^vw^^ 
tBCulty,  to  one  sense,  having  nothing  \)ul  l\\e  %\l\w  ^ot  \X%  w^tl 
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or  instrument,  an  artery,  or  something  not  more  consider- 
able than  a  lutestring ;  and,  at  the  best,  it  is  but  the  satis- 
faction of  an  appetite  which  reason  can  cure,  which  time  can 
appease,  which  every  diversion  can  take  off;  such  as  is  not 
perfective  of  his  nature,  nor  of  advantage  to  his  person ;  it  is 
a  desire  to  no  purpose,  and,  as  it  comes  with  no  just  cause, 
so  can  be  satisfied  with  no  just  measures ;  it  is  satisfied  before 
it  comes  to  a  vice,  and  when  it  is  come  thither,  all  the  world 
cannot  satisfy  it:  a  little  thing  will  weary  it,  but  nothing  can 
content  it.  For  all  these  sensual  desires  are  nothing  but  an 
impatience  of  being  well  and  wise,  of  being  in  health,  and 
being  in  our  wits ;  which  two  things,  if  a  man  could  endure 
(and  it  is  but  reasonaUe,  a  man  would  think,  that  we  should), 
he  would  never  lust  to  drown  his  heart  in  seas  of  wine,  or 
oppress  his  belly  with  loads  of  undigested  meat,  or  make 
himself  base  by  the  mixtures  of  a  harlot,  by  breaking  the 
sweetest  limits  and  holy  festivities  of  marriage.  **  Malum 
impatientia  est  boni,"  said  Tertullian,  it  is  nothing  else ;  to 
please  the  sense  is  but  to  do  a  man*s  self  mischief;  and  all 
those  lusts  tend  to  some  direct  dissolution  of  a  man's  health 
or  his  felicity,  his  reason  or  his  religion ;  it  is  an  enemy  that 
a  man  carries  about  him :  and  as  the  Spirit  of  God  said  con- 
cerning Babylon,  "Quantum  in  deliciis  fuit,  tantum  date  illi 
tormentum  et  luctum ;  —  Let  her  have  torment  and  sorrow 
according  to  the  measure  of  her  delights,"  is  most  eminently 
true  in  the  pleasing  of  our  senses ;  the  lust  and  desire  is  a 
torment,  the  remembrance  and  the  absence  is  a  torment,  and 
the  enjoyment  does  not  satisfy,  but  disables  the  instrument, 
and  tires  the  faculty ;  and  when  a  man  hath  but  a  little  of 
what  his  sense  covets,  he  is  not  contented,  but  impatient  for 
more ;  and  when  he  hath  loads  of  it,  he  does  not  feel  it. 
For  he  that  swallows  a  full  goblet  does  not  taste  his  wine : 
and  this  is  the  pleasure  of  the  sense ;  nothing  contents  it  hut 
that  which  he  cannot  perceive,  and  it  is  always  restless,  till 
it  be  weary ;  and  all  the  way  unpleased,  till  it  can  feel  no 
pleasure ;  and  that  which  is  the  instrument  of  sense,  is  the 
means  of  its  torment ;  by  the  faculty  by  which  it  tastes,  by 
tlie  same  it  is  afflicted ;  for  so  long  as  it  can  taste,  it  is  tor- 
mented with  desire,  and  when  it  can  desire  no  longer,  il 
cannot  feel  pleasure.  ■* 

7.  Sin  hath  little  or  no  pleBLaute  Vq       ■""■"'■      ^^i\ 
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because  its  yery  manner  of  entry  and  prodaction  is  by  a  curse 
and  a  contradiction ;  it  comes  into  the  world  like  a  viper 
through  the  sides  of  its  mother,  by  means  unnatural,  violent, 
and  monstrous.  Men  love  sin  only  because  it  is  forbidden ; 
**  Sin  took  occasion  by  the  law/'  saith  St.  Paul ;  it  could  not 
come  in  upon  its  own  pretences,  but  men  rather  suspect 
secret  pleasure  in  it  because  there  are  guards  kept  upon  it. 

Sed  quia  cscas  inett  yitiis  amor,  omDe  futurum 
Despicitur,  suadentque  brerem  pnesenda  fnictom, 
£t  rait  in  vedtum  damni  secura  libido. 

Men  run  into  sin  with  blind  affections,  and  against  all  rea- 
son despise  the  future,  hoping  for  some  little  pleasure  for 
the  present ;  and  all  this  is  only  because  they  are  forbidden. 
Do  not  many  men  sin  out  of  spite  ?  Some  out  of  the  spirit  of 
disobedience,  some  by  wildness  and  indetermination,  some 
by  Imprudence,  and  because  they  are  taken  in  a  fault ; 


Frontemqae  k  crimine  aumunt ; 


some  because  they  are  reproved ;  many  by  custom,  others  by 
importunity : 

Ordo  fuit  creviase  malis  mmmmmm^^.mm 

It  grows  upon  crab-stocks,  and  the  lust  itself  is  sour  and  un- 
wholesome :  and  since  it  is  evident,  that  very  many  sins  come 
in  wholly  upon  these  accounts,  such  persons  and  such  sins 
cannot  pretend  pleasure;  but  as  naturalists  say  of  pulse, 
<*  Cum  maledictis  et  probris  serendum  prsecipiunt,  ut  Isetius 
proveniat ; — ^The  country  people  were  used  to  curse  it  and  rail 
upon  it  all  the  while  that  it  was  sowing,  that  it  might  thrive 
the  better ; "  it  is  true  with  sins,  they  grow  up  with  curses, 
with  spite  and  contradiction,  peevishness  and  indignation, 
pride  and  cursed  principles ;  and,  therefore,  pleasure  ought 
not  to  be  the  inscription  of  the  box :  for  that  is  the  least 
part  of  its  ingredient  and  constitution. 

8.  The  pleasures  in  the  very  enjoying  of  sin  are  infi- 
nitely trifling  and  inconsiderable,  because  they  pass  away  so 
quickly ;  if  they  be  in  themselves  little,  they  are  made  less 
by  their  volatile  and  fugitive  nature  :  but  if  they  were  great, 
ften  their  being  so  transient  does  not  only  lessen  the  de- 
light, but  changes  it  into  a  torment,  and  loads  IK^  «^\tv\.  ^S. 
the  sinner  with  impatience  and  indignaVion.   \^  \t  xvoX  ^\!i^^ 

VOL.  r.  \3 


290  APPLES  OF  SODOM. 

upbraiding  to  the  watchful  adulterer,  that  after  he  hath  con« 
trived  the  stages  of  his  jBin,  aud  tied  many  circumstances  to- 
gether with  arts  and  labour,  and  these  join  and  stand  knit 
and  solid  only  by  contingency,  and  are  very  often  borne  away 
with  the  impetuous  torrent  of  an  inevitable  accident,  like 
Xerxes's  bridge  over  the  Hellespont,  and  then  he  is  to  begin 
again,  and  sets  new  wheels  a-going;  and  by  the  arts,  and  the 
labour,  and  the  watchings,  and  the  importunity,  and  the  vio- 
lence, and  the  unwearied  study,  and  indefatigable  diligence, 
of  many  months,  he  enters  upon  possession,  and  finds  them 
not  of  so  long  abode  as  one  of  his  cares,  which  in  so  vast 
numbers  made  so  great  a  portion  of  his  life  afflicted  ?  Ilf ^- 
xa/fov  a/ia^Tiag  ctff'^Xautf/v,  ^*  the  enjoying  of  sin  for  a  season," 
St.  Paul*  calls  it ;  he  names  no  pleasures ;  our  English  trans- 
lation uses  the  word  of  enjoying  pleasures;  but  if  there  were 
any,  they  were  but  for  that  season,  that  instant,  that  very 
transition  of  the  act,  which  dies  in  its  very  birth,  and  of 
which  we  can  only  say  as  the  minstrel  sung  of  Pacuvius, 
when  he  was  carried  dead  fi-om  his  supper  to  his  bed,  j3f)S/»xf , 
fiepiuxt.  A  man  can  scarce  have  time  enough  to  say  it  is 
alive,  but  that  it  was :  ^'  nuUo  non  se  die  extulit,'*  it  died 
every  day,  it  lived  never  unto  life,  but  lived  and  died  unt 
death,  being  its  mother  and  its  daughter :  the  man  died  be- 
fore the  sin  did  live ;  and  when  it  had  lived,  it  consigned  him 
to  die  eternally. 

Add  to  this,  that  it  so  passes  away,  that  nothing  at  all 
remains  behind  it  that  is  pleasant :  it  is  like  the  path  of  an 
arrow  in  the  air ;  the  next  morning  no  man  can  tell  what  is 
become  of  the  pleasures  of  the  last  night's  sin  :  they  are  no- 
where but  in  God's  books,  deposited  in  the  conscience, 
and  sealed  up  against  the  day  of  dreadful  accounts ;  but 
as  to  the  man,  they  are  as  if  they  never  had  been;  and 
then,  let  it  be  considered,  what  a  horrible  aggravation  it  will 
be  to  the  miseries  of  damnation,  that  a  man  shall  for  ever 
perish  for  that,  which  if  he  looks  round  about  he  can- 
not see,  nor  tell  where  it  is.  ''  He  that  dies,  dies  for  that 
which  is  not ; "  and  in  the  very  little  present  he  finds  it  an 
unrewarding  interest,  to  walk  seven  days  together  over  sharp 
stones  only  to  see  a  place  from  whence  he  must  come  back 
in  an  hour.     If  it  goes  off  presently,  it  is  not  worth  the 
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labour ;  if  it  stays  long,  it  grows  tedious ;  so  that  it  cannot  be 
pleasant  if  it  stays ;  and  if  it  does  stay,  it  is  not  to  be  valued  : 
«  HfBC  mala  mentis  gaudia."  It  abides  too  little  a  while  to 
be  felty  or  called  pleasure ;  and  if  it  should  abide  longer,  it 
would  be  troublesome  as  pain,  and  loathed  like  the  tedious 
speech  of  an  orator  pleading  against  the  life  of  the  innocent. 

0.  Sin  hath  in  its  best  advantages  but  a  trifling,  inconsi- 
derable pleasure :  because  not  only  God  and  reason,  con- 
science and  honour,  interest  and  laws,  do  sour  it  in  the  sense 
and  gust  of  pleasure,  but  even  the  devil  himself,  either  being 
overruled  by  God,  or  by  a  strange  insignificant  malice,  makes 
it  troublesome  and  intricate,  entangled  and  involved ;  and 
one  sin  contradicts  another,  and  vexes  the  man  with  so  great 
variety  of  evils,  that  if  in  the  course  of  God's  service  he 
should  meet  with  half  the  difficulty,  he  would  certainly  give 
over  the  whole  employment.  Those  that  St.  James  speaks 
of,  who  **  prayed  that  they  might  spend  it  upon  their  lusts," 
were  covetous  and  prodigal,  and  therefore  must  endure  the 
torments  of  one  to  have  the  pleasure  of  another ;  and  which 
is  greater,  the  pleasure  of  spending,  or  the  displeasure  that 
it  is  spent  and  does  not  still  remain  after  its  consumption,  is 
easy  to  tell :  certain  it  is,  that  this  lasts  much  longer.  Does 
not  the  devil  often  tempt  men  to  despair,  and  by  that  tor- 
ment put  bars  and  locks  upon  them,  that  they  may  never 
return  to  Grod  ?  Which  what  else  is  it  but  a  plain  indication 
that  it  is  intended,  the  man  should  feel  the  images  and  dreams 
of  pleasure  no  longer  but  till  he  be  without  remedy  ?  Plea- 
sure is  but  like  centres  or  wooden  frames,  set  under  arches, 
till  they  be  strong  by  their  own  weight  and  consolidation  to 
stand  alone ;  and  when  by  any  means  the  devil  hath  a  man 
sure,  he  takes  no  longer  care  to  cozen  him  with  pleasures, 
but  is  pleased  that  men  should  begin  an  early  hell,  and  be 
tormented  before  the  time.  Does  not  envy  punish  or  de- 
stroy flattery ;  and  self-love  sometimes  torment  the  drunkard ; 
and  intemperance  abate  the  powers  of  lust,  and  make  the 
man  impotent ;  and  laziness  become  a  hinderance  to  ambi- 
tion ;  and  the  desires  of  man  wax  impatient  upon  contradict- 
ing interests,  and  by  crossing  each  other's  design  on  all 
hands  lessen  the  pleasure,  and  leave  the  man  tormented? 

10.  Sin  is  of  so  little  relish  and  gust,  so  trifling  a  plea- 
sure, that  it  is  always  greater  in  expecl«i\\oii\)ci^\v\\.S&YCi'C«vfc 
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possession.  But  if  men  did  beforehand  see  what  the  ut- 
most  is  which  sin  ministers  to  please  the  beastly  part  of 
man,  it  were  impossible  it  should  be  pursued  with  so  much 
earnestness  and  disadvantages.  It  is  necessary  it  should  pro- 
mise more  than  it  can  give;  men  could  not  otherwise  be 
cozened.  And  if  it  be  inquired,  why  men  should  sin  again, 
after  they  had  experience  of  the  little  and  great  deception  ? 
it  is  to  be  confessed,  it  is  a  wonder  they  should :  but  then 
we  may  remember,  that  men  sin  again,  though  their  sin  did 
afflict  them ;  they  will  be  drunk  again,  though  they  were 
sick ;  they  will  again  commit  folly,  though  they  be  surprised 
in  their  shame,  though  they  have  needed  an  hospital ;  and, 
therefore,  there  is  something  else  that  moves  them,  and  not 
the  pleasure ;  for  they  do  it  without  and  against  its  interest ; 
but  either  they  still  proceed,  hoping  to  supply  by  numbers 
what  they  find  not  in  proper  measures ;  or  God  permits  them 
to  proceed  as  an  instrument  of  punishment ;  or  their  under* 
standings  and  reasonings  grow  cheaper;  or  they  grow  in 
love  with  it,  and  take  it  upon  any  terms ;  or  contract  new 
appetites,  and  are  pleased  with  the  baser  and  the  lower  re* 
ward  of  sin :  but  whatsoever  can  be  the  cause  of  it,  it  is  cer- 
^  tain,  by  the  experience  of  all  the  world,  that  the  fancy  is 
higher,  the  desires  more  sharp,  and  the  reflection  more  brisk, 
at  the  door  and  entrance  of  the  entertainment,  than  in  all 
the  little  and  shorter  periods  of  its  possession :  for  then  it  is 
but  limited  by  the  natural  measures,  and  abated  by  distem* 
per,  and  loathed  by  enjoying,  and  disturbed  by  partners,  and 
dishonoured  by  shame  and  evil  accidents;  so  that  as  men 
coming  to  the  river  Lucius,  t^st  fih  Xsux6Tarov  uddruv  %al  p%7 
dnidetfrara,  and  seeing  ''  waters  pure"  as  the  tears  of  the 
spring,  or  the  pearls  of  the  morning,  expect  that  in  such  a 
£Biir  promising  bosom,  the  inmates  should  be  fair  and  plea- 
sant; rtxrn  dt  ix^vg  fisXdmg  itfXH^i^  but  find  *'  the  fishes 
black,"  filthy,  and  unwholesome ;  so  it  is  in  sin ;  its  face  is 
fair  and  beauteous, 

Av^titf  mkxiMtVf  Ti^miv  dfv^/im  fiUns* 

Softer  than  sleep,  or  the  dreams  of  wine,  tenderer  than  the 

curds  of  milk;   '*  Et  Euganea  quantumvis  moUior  agna;" 

but  when  you  come  to  handle  it,  it  is  filthy,  rough  as  the 

porcupine,  black  as  the  shadows  oi  \\\^  ^^^^t^  and  having 
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promised  a  fish  it  gives  a  scorpion,  and  a  stone  instead  of 
bread. 

1 1 .  The  fruits  of  its  present  possession,  the  pleasures  of 
its  taste,  are  less  pleasant,  because  no  sober  person,  no  man 
that  can  discourse,  does  like  it  long. 

— ^■^-^—  Breve  sit  quod  turplter  audes. — Juv.  viiL  165. 


But  he  approves  it  in  the  height  of  passion,  and  in  the  dis- 
guises of  a  temptation ;  but  at  all  other  times  he  finds  it  ugly 
and  unreasonable;  and  the  very  remembrances  must  at  all 
times  abate  its  pleasures,  and  sour  its  delicacies.  In  the 
most  parts  of  a  man's  life  he  wonders  at  his  own  folly,  and 
prodigious  madness,  that  it  should  be  ever  possible  for  him 
to  be  deluded  by  such  trifles;  and  he  sighs  next  morning, 
and  knows  it  over-night;  and  is  it  not  therefore  certain, 
that  he  leans  upon  a  thorn  which  he  knows  will  smart,  and 
he  dreads  the  event  of  to-morrow  ?  But  so  have  I  known  a 
bold  trooper  fight  in  the  confusion  of  a  battle,  and  being 
warm  with  heat  and  rage,  received,  fi-om  the  swords  of  his 
enemy,  wounds  open  like  a  grave  ;  but  he  felt  them  not,  and 
when,  by  the  streams  of  blood,  he  found  himself  marked  for 
pain,  he  refused  to  consider  then  what  he  was  to  feel  to-mor- 
row :  but  when  his  rage  had  cooled  into  the  temper  of  a  mai^/ 
and  clammy  moisture  had  checked  the  fiery  emission  of 
spirits,  he  wonders  at  his  own  boldness,  and  blames  his  fate, 
and  needs  a  mighty  patience  to  bear  his  great  calamity.  So 
is  the  bold  and  merry  sinner,  when  he  is  warm  with  wine 
and  lust,  wounded  and  bleeding  with  the  strokes  of  hell,  he 
twists  with  the  fatal  arm  that  strikes  him,  and  cares  not ;  but 
yet  it  must  abate  his  gaiety,  because  he  remembers  that  when 
his  wounds  are  cold  and  considered,  he  must  roar  or  perish, 
repent  or  do  worse,  that  is,  be  miserable  or  undone.  The 
Greeks  call  this  r£v  gdxxuv  ibdaifiov/avf  '^  the  felicity  of  con- 
demned slaves  feasted  high  in  sport."  Dion  Prusias  reports, 
that  when  the  Persians  had  got  the  victory,  they  would  pick 
out  the  noblest  slave,  xal  xa&i^ouffsv  tig  rbv  ^^6vov  rou  ficctfiXtug^ 
xai  njv  itfS^ra  didcaffiv  riiv  ctvnqv  xai  r^u^^cv,  xai  leaXkaxaTg  xfi^^' 

**  they  make  him  a  king  for  three  days,  and  clothe  him  with 
royal  robes,  and  nnnister  to  him  all  the  pleasure  he  can 
choose,  and  all  the  while  he  knows  he  is  to  die  a  sacrifice 
to  mirth  and  folly."    But,  then,  let  it  be  remembered  what 
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checks  and  allays  of  mirth  the  poor  man  starts  at,  when  he 
remembers  the  axe  and  the  altar  where  he  must  shortly  bleed ; 
and  by  this  we  may  understand  what  that  pleasure  is,  in  the 
midst  of  which  the  man  sighs  deeply,  when  he  considers  what 
opinion  he  had  of  this  sin,  in  the  days  of  counsel  and  sober 
thoughts  ;  and  what  reason  against  it,  he  shall  feel  to-morrow 
when  he  must  weep  or  die.  Thus  it  happens  to  sinners  ac- 
cording to  the  saying  of  the  prophet,  **  Qui  sacrificant  homi- 
nem,  osculabuntur  yitulum  ; — He  that  gives  a  man  in  sacri- 
fice shall  kiss  the  calf  ;"^  that  is,  shall  be  admitted  to  the 
seventh  chapel  of  Moloch  to  kiss  the  idol :  a  goodly  reward 
for  so  great  a  price,  for  so  great  an  iniquity. 

Aflter  all  this,  I  do  not  doubt  but  these  considerations 
will  meet  with  some  persons  that  think  them  to  be  *^  protes- 
tatio  contra  factum,"  and  fine  pretences  against  all  experi- 
ence ;  and  that,  for  all  these  severe  sayings,  sin  is  still  so 
pleasant  as  to  tempt  the  wisest  resolution.  Such  men  are 
in  a  very  evil  condition :  and  in  their  case  only  I  come  to 
understand  the  meaning  of  those  words  of  Seneca;  **  Malo- 
rum  ultimum  est  mala  sua  amare,  ubi  turpia  non  solum 
delectant,  sed  etiam  placent ; — It  is  the  worst  of  evils  when 
men  are  so  in  love  with  sin  that  they  are  not  only  de- 
lighted with  them^  but  pleased  also ;"  not  only  feel  the 
relish  with  too  quick  a  sense,  but  also  feel  none  of  the  ob- 
jections, nothing  of  the  pungency,  the  sting,  or  the  lessening 
circumstances.  However,  to  these  men  I  say  this  only,  that 
if  by  experience  they  feel  sin  pleasant,  it  is  as  certain  also 
by  experience,  that  most  sins  are  in  their  own  nature  sharp- 
nesses and  diseases ;  and  that  very  few  do  pretend  to  plea- 
sure :  that  a  man  cannot  feel  any  deliciousness  in  them,  but 
when  he  is  helped  by  folly  and  inconsideration ;  that  is,  a 
wise  man  cannot,  though  a  boy  or  a  fool  can,  be  pleased 
with  them  :  that  they  are  but  relics  and  images  of  pleasure 
left  upon  nature's  stock,  and,  therefore,  much  less  than  the 
pleasures  of  natural  virtues :  that  a  man  must  run  through 
much  trouble  before  he  brings  them  to  act  and  enjoyment : 
that  he  must  take  them  in  despite  of  himself,  against  reason 
and  his  conscience,  the  tenderest  parts  of  man  and  the  most 
sensible  of  affliction  :  they  are  at  the  best  so  little,  that  they 
are  jioiited  to  one  sense,  not  spread  upon  all  the  faculties 

*  Hoaea,  xin.  %. 
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like  the  pleasures  of  virtue,  which  make  the  bones  fat  by 
an  intellectual  rectitude,  and  the  eyes  sprightly  by  a  wise 
proposition,  and  pain  itself  to  become  easy  by  hope  and  a 
present  rest  within :  it  is  certain  (I  say)  by  a  great  experi- 
ence, that  the  pleasures  of  sin  enter  by  cursings  and  a 
Oontradictory  interest,  and  become  pleasant  not  by  their  own 
relish,  but  by  the  viciousness  of  the  palate,  by  spite  and 
peevishness,  by  being  forbidden  and  unlawful :  and  that  which 
is  its  sting  is,  at  some  times,  the  cause  of  all  its  sweetness 
it  can  have :  they  are  gone  sooner  than  a  dream :  they  are 
crossed  by  one  another,  and  their  parent  is  their  tormentor ; 
and  when  sins  are  tied  in  a  chain,  with  that  chain  they  dash 
one  another's  brains  out,  or  make  their  lodging  restless :  it 
is  never  liked  long ;  and  promises  much  and  performs  little ; 
it  is  great  at  distance,  and  little  at  hand,  against  the  nature 
of  all  substantial  things;  and,  after  all  this,  how  little  plea- 
sure is  left,  themselves  have  reason  with  scorn  and  indigna- 
tion to  resent.  So  that,  if  experience  can  be  pretended 
against  experience,  there  is  nothing  to  be  said  to  it  but  the 
words  which  Phryne  desired  to  be  written  on  the  gates  of 

Thebes,    *A>J^av6^og   xars^xa-vl/sv,    avtffrfitft   dt    4>^uy)}   fi  trou^a* — 

*^  Phryne  the  harlot  built  it  up,  but  Alexander  dug  it  down :" 
the  pleasure  is  supported  by  little  things,  by  the  experience 
of  fools  and  them  that  observed  nothing,  and  the  relishes 
tasted  by  artificial  appetites,  by  art  and  cost,  by  violence 
and  preternatural  desires,  by  the  advantage  of  deception 
and  evil  habits,  by  expectation  and  delays,  by  dreams  and 
inconsiderations  :  these  are  the  harlot's  hands  that  build  the 
fiedry  castle,  but  the  hands  of  reason  and  religion,  sober 
counsels  and  the  voice  of  God,  experience  of  wise  men  and 
the  sighings  and  intolerable  accents  of  perishing  or  return- 
ing sinners,  dig  it  down,  and  sow  salt  in  the  foundations, 
that  they  may  never  spring  up  in  the  accounts  of  men  that 
delight  not  in  the  portion  of  fools  and  forgetfulness.  ''  Neque 
enim  Deus  ita  viventibus  quicquam  promisit  boni,  neque 
ipsa  per  se  mens  humana,  talium  sibi  conscia,  quicquam  boni 
sperare  audet ;  — To  men  that  live  in  sin,  God  hath  promised 
no  good,  and  the  conscience  itself  dares  not  expect  it."'' 

*  Plat  de  Rep. 
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SERMON  XX. 

PART  II. 

We  have  already  opened  this  dunghill,  covered  with  snow, 
which  was  indeed  on  the  outside  white  as  the  spots  of 
leprosy,  but  it  was  no  better ;  and  if  the  very  colours  and  in- 
struments of  deception,  if  the  fucus  and  ceruse  be  so  spotted 
and  sullied,  what  can  we  suppose  to  be  under  the  wrinkled 
skin,  what  in  the  corrupted  liver,  and  in  the  sinks  of  the 
body  of  sin  ?  That  we  are  next  to  consider  :  but  if  we  open 
the  body,  and  see  what  a  confusion  of  all  its  parts,  what  a 
rebellion  and  tumult  of  the  humours,  what  a  disorder  of  the 
members,  what  a  monstrosity  or  deformity  is  all  over,  we  shall 
be  infinitely  convinced,  that  no  man  can  choose  a  sin,  but 
upon  the  same  groun(^on  which  he  may  choose  a  fever,  or  long 
for  madness  or  the  gout.  Sin,  in  its  natural  efficiency,  hath 
in  it  so  many  evils  as  must  needs  afiright  a  man,  and  scare 
the  confidence  of  every  one  that  can  consider. 

When  our  blessed  Saviour  shall  conduct  his  Church  to 
the  mountains  of  glory,  he  shall  '^  present  it  to  God  without 
spot  or  wrinkle,"*  that  is,  pure  and  vigorous,  entirely  freed 
from  the  power  and  the  infection  of  sin.  Upon  occasion 
of  which  expression  it  hath  been  spoken,  that  sin  leaves  in 
the  soul  a  stain  or  spot,  permanent  upon  the  spirit,  discom- 
posing the  order  of  its  beauty,  and  making  it  appear  to  God 
**  in  sordibus, —  in  such  filthiness,"  that  he  who  "  is  of  pure 
eyes  cannot  behold."  But,  concerning  the  nature  or  proper 
effects  of  this  spot  or  stain,  they  have  not  been  agreed: 
some  call  it  an  obligation  or  a  guilt  of  punishment;  so 
Scotus.  Some  fancy  it  to  be  an  elongation  from  God,  by  a 
dissimilitude  of  conditions ;  so  Peter  Lombard.  Alexander 
of  Ales  says  it  &  a  privation  of  the  proper  beauty  and  splen- 
dour of  the  soul,  with  which  God  adorned  it  in  the  creation 
and  superaddition  of  grace ;  and  upon  this  expression  they 
most  agree,  but  seem  not  to  understand  what  they  mean  by 
it ;  and  it  signifies  no  more,  but  as  you,  describing  sickness, 
call  it  a  want  of  health,  and  folly,  a  want  of  wisdom  ;  which 
is  indeed  to  say,  what  a  thing  is  not,  but  not  to  tell  what  it 
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18 :  but  that  I  may  not  be  hindered  by  this  consideration,  we 
may  observe,  that  the  spots  and  stains  of  sin  are  metaphorical 
significations  of  the  disorder  and  evil  consequents  of  sin ; 
which  it  leaves  partly  upon  the  soul,  partly  upon  the  state 
and  condition  of  man,  as  meekness  is  called  an  ornament, 
and  faith  a  shield,  and  salvation  a  helmet,  and  sin  itself  a 
wrinkle,  corruption,  rottenness,  a  burden,"*  a  wound,  death, 
filthiness :  so  it  is  a  defiling  of  a  man ;  that  is,  as  the  body 
contracts  nastiness  and  dishonour  by  impure  contacts,  and 
adherences;  so  does  the  soul  receive  such  a  change,  as 
must  be  taken  away  before  it  can  enter  into  the  eternal 
regions,  and  house  of  purity.  But  it  is  not  a  distinct  thing, 
not  an  inherent  quality,  which  can  be  separated  fi'om  other 
evil  eflects  of  sin,  which  I  shall  now  reckon  by  their  more 
proper  names ;  and  St.  Paul  comprises  under  the  scornful 
appellative  of ''  shame." 

1.  The  first  natural  fruit  of  sin  is«ignorance.  Man  was 
first  tempted  by  the  promise  of  knowledge ;  he  fell  into 
darkness  by  believing  the  devil  holding  forth  to  him  a  now 
light.  It  was  not  likely  good  should  come  of  so  foul  a 
beginning;  that  the  woman  should  believe  the  devil  putting 
on  no  brighter  shape  than  a  snake*s  skin,  she  neither  being 
afraid  of  sin,  nor  aflVighted  to  hear  a  beast  speak,  and  ho 
pretending  so  weakly  in  the  temptation,  that  ho  proiniHcd 
only  that  they  should  know  evil — for  they  knew  good  before — 
and  all  that  was  offered  to  them  was  the  exi)erience  of  evil : 
and  it  was  no  wonder  that  the  devil  promised  no  more, 
for  sin  never  could  perform  any  thing  but  an  experience  of 
evil,  no  other  knowledge  can  come  upon  that  account ;  but 
the  wonder  was,  why  the  woman  should  sin  for  no  other 
reward,  but  for  that  which  she  ought  to  have  feared  infinitely ; 
for  nothing  could  have  continued  her  happiness,  but  not  to 
have  known  evil.  Now  this  knowledge  was  the  introduc- 
tion of  ignorance.  For  when  the  understanding  suffered  itself 
to  be  so  baffled  as  to  study  evil,  the  will  was  as  foolish  to 
&11  in  love  with  it,  and  they  conspired  to  undo  each  other. 
For  when  the  will  began  to  love  it,  then  the  understanding 
was  set  on  work  to  commend,  to  advance,  to  conduct  and  to 
approve,  t9  believe  it,  and  to  be  factious  in  behalf  of  the 
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new  purchase.  I  do  not  believe  the  understanding  part  of 
man  received  any  natural  decrement  or  diminution.  For  if 
to  the  devils  their  naturals  remain  entire,  it  is  not  likely  that 
the  lesser  sin  of  man  should  suffer  a  more  violent  and  effective 
mischief.  Neither  can  it  be  understood  how  the  reasonable 
soul,  being  immortal  both  in  itself  and  its  essential  faculties, 
can  lose  or  be  lessened  in  them,  any  more  than  it  can  die. 
But  it  received  impediment,  by  new  propositions :  it  lost 
and  willingly  forgpt  what  God  had  taught,  and  went  away 
from  the  fountain  of  truth,  and  gave  trust  to  the  father  of 
lies,  and  it  must  without  remedy  grow  foolish;  and  so  a 
man  came  to  know  evil,  just  as  a  man  is  said  to  taste  of 
death :  for,  in  proper  speaking,  as  death  is  not  to  be  felt, 
because  it  takes  away  all  sense ;  so  neither  can  evil  be  known, 
because  whatsoever  is  truly  cognoscible,  is  good  and  true ; 
and  therefore  all  the  knowledge  a  man  gets  by  sin  is  to  feel 
evil :  he  knows  it  not  by  discourse,  but  by  sense ;  not  by 
proposition,  but  by  smart ;  the  devil  doing  to  man  as  iBscnla- 

pius  did  to  Neoclides,  o^ti  iiifitvoi  c^rriift^  Karc^rXad^Ev  ahroZ  r^ 

jSXff  a^a,  ha  'odvvtZro  /ctaXXoy'  ^*  he  gave  him  a  formidable  col- 
lyrium  to  torment  him  more : "  the  effect  of  which  was,  Bn  jSxI- 

ru(pX6¥'  (Arist.  PL  720.)  "  the  devil  himself  grew  more  quick- 
sighted  to  abuse  us,"  but  we  became  more  blind  by  that 
opening  of  our  eyes.  I  shall  not  need  to  discourse  of  the 
philosophy  of  this  mischief,  and  by  the  connexion  of  what 
causes  ignorance  doth  follow  sin  :  but  it  is  certain,  whether 
a  man  would  fain  be  pleased  with  sin,  or  be  quiet  or  fear- 
less when  he  hath  sinned,  or  continue  in  it,  or  persuade 
others  to  it,  he  must  do  it  by  false  propositions,  by  lyings, 
and  such  weak  discourses  as  none  can  believe  but  such  as 
are  born  fools,  or  such  as  have  made  themselves  so,  or  are 
made  so  by  others.  Who  in  the  world  is  a  verier  fool,  a 
more  ignorant,  wretched  person,  than  he  that  is  an  atheist  ? 
A  man  may  better  believe  there  is  no  such  man  as  himself, 
and  that  he  is  not  in  being,  than  that  there  is  no  God :  for 
himself  can  cease  to  be,  and  once  was  not,  and  shall  be 
changed  from  what  he  is,  and  in  very  many  periods  of  his 
life  knows  not  that  he  is ;  and  so  it  is  every  night  with  him 
when  he  sleeps  :  but  none  of  these  can  happen  to  God  ;  and 
if  he  knows  it  not,  he  is  a  fool.    Caa  any  thing  in  this  world 
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be  more  foolish  than  to  think  that  all  this  rare  fabric  of 
heaven  and  earth  can  come  by  chance,  when  all  the  skill  of 
art  is  not  able  to  make  an  oyster?  To  see  rare  effects  and 
no  cause ;  an  excellent  government  and  no  prince ;  a  motion 
without  an  immoyable ;  a  circle  without  a  centre ;  a  time 
without  eternity ;  a  second  without  a  first ;  a  thing  that 
begins  not  from  itself,  and  therefore  not  to  perceive  there  is 
something  from  whence  it  does  begin,  which  must  be  without 
beginning ;  these  things  are  so  against  philosophy  and  natural 
reason,  that  he  must  needs  be  a  beast  in  his  understanding 
that  does  not  assent  to  them ;  this  is  the  atheist :  ^*  The  fool 
hath  said  in  his  heart,  There  is  no  God."  That  is  his 
character :  the  thing  framed  says  that  nothing  framed  it ; 
the  tongue  never  made  itself  to  speak,  and  yet  talks  against 
him  that  did ;  saying,  that  which  is  made,  is,  and  that  which 
made  it,  is  not.  But  this  folly  is  as  infinite  as  hell,  as  much 
without  light  or  bound,  as  the  chaos  or  the  primitive 
nothing.  But  in  this,  the  devil  never  prevailed  very  fiir; 
his  schools  were  always  thin  at  these  lectures :  some  few 
people  have  been  witty  against  God,  that  taught  them  to 
speak  before  they  knew  to  spell  a  syllable ;  but  either  they 
are  monsters  in  their  manners,  or  mad  in  their  undestandings, 
or  ever  find  themselves  confuted  by  a  thunder  or  a  plague, 
by  danger  or  death. 

But  the  devil  hath  infinitely  prevailed  in  a  thing  that  is 
almost  as  senseless  and  ignorant  as  atheism,  and  that  is 
idolatry ;  not  only  making  God  after  man  s  image,  but  in 
the  likeness  of  a  calf,  of  a  cat,  of  a  serpent ;  making  men 
such  fools  as  to  worship  a  quartan  ague,  fire  and  water, 
onions  and  sheep.  This  is  the  skill  man  learned,  and  the 
philosophy  that  he  is  taught,  by  believing  the  devil.  What 
wisdom  can  there  be  in  any  man,  that  calls  good  evil,  and 
evil  good ;  to  say  fire  is  cold,  and  the  sun  black ;  that  forni- 
cation can  make  a  man  happy,  or  drunkenness  can  make 
him  wise?  And  this  is  the  state  of  a  sinner,  of  every  one  that 
delights  in  iniquity ;  he  cannot  be  pleased  with  it  if  he  thinks 
it  evil ;  he  cannot  endure  it,  without  believing  this  proposi- 
tion.  That  there  is  in  drunkenness  or  lust  pleasure  enough, 
good  enough,  to  make  him  amends  for  the  hitolerable  pains 
of  damnation.  But,  then,  if  we  consider  upon  what  nonsense 
principles  the  state  of  an  evil  life  relies,  yre  m\vs^.\\i\^»awjL 
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be  impatient,  and  with  scorn  and  indignation  drive  away  the 
fool;  such  as  are — sense  is  to  be  preferred  before  reason, 
interest  before  religion,  a  lust  before  heaven,  moments  before 
eternity,  money  above  God  himself;  that  a  man's  felicity 
consists  in  that  which  a  beast  enjoys ;  that  a  little  in  present, 
uncertain,  fallible  possession,  is  better  than  the  certain  state 
of  infinite  glories  hereafter :  what  child,  what  fool,  can  think 
things  more  weak,  and  more  unreasonable  ?  And  yet  if  men 
do  not  go  upon  these  grounds,  upon  what  account  do  they 
sin  ?  Sin  hath  no  wiser  reasons  for  itself  than  these  :  f^Si^oi 
i^€i  w^au(frou  fUfovi  the  same  argument  that  a  fly  hath  to 
enter  into  a  candle,  the  same  argument  a  fool  hath  that 
enters  into  sin ;  it  looks  prettily,  but  rewards  the  eye,  as 
burning  basins  do,  with  intolerable  circles  of  reflected  fire. 
Such  are  the  principles  of  a  sinner's  philosophy.  And  no 
wiser  are  his  hopes  ;  all  his  hopes  that  he  hath  are,  that  he 
shall  have  time  to  repent  of  that  which  he  chooses  greedily ; 
that  he  whom  he  every  day  provokes  will  save  him,  whether 
he  will  or  no ;  that  he  can,  in  an  instant,  or  in  a  day,  make 
amends  for  all  the  evils  of  forty  years ;  or  else,  that  he  shall 
be  saved  whether  he  does  or  no ;  that  heaven  is  to  be  had 
for  a  sigh,  or  a  short  prayer,  and  yet  hell  shall  not  be  con- 
sequent to  the  afiections,  and  labours,  and  hellish  services, 
of  a  whole  life ;  he  goes  on  and  cares  not,  he  hopes  without 
a  promise,  and  refuses  to  believe  all  the  threatenings  of  God; 
but  believes  he  shall  have  a  mercy  for  which  he  never  had  a 
revelation.  If  this  be  knowledge  or  wisdom,  then  there  is 
no  such  thing  as  folly,  no  such  disease  as  madness. 

But  then  consider  that  there  are  some  sins  whose  yery 
formality  is  a  lie.  Superstition  could  not  be  in  the  world,  if 
men  did  believe  God  to  be  good  and  wise,  free  and  merciful, 
not  a  tyrant,  not  an  unreasonable  exactor :  no  man  would 
dare  do  in  private  what  he  fears  to  do  in  public,  if  he  did 
know  that  God  sees  him  there,  and  will  bring  that  work  of 
darkness  into  light.  But  he  is  so  foolish  as  to  think,  that  if 
he  sees  nothing,  nothing  sees  him ;  for  if  men  did  perceive 
God  to  be  present,  and  yet  do  wickedly,  it  is  worse  with  them 
than  I  have  yet  spoke  of;  and  they  believe  another  lie,  that 
to  be  seen  by  man  will  bring  more  shame  than  to  be  discerned 
hy  God;  or  that  the  shame  of  a  few  men's  talk  is  more 
intolerable  than  be  to  confounded  betoT^  C\vc\«t^  and  his  army 
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of  angels,  and  saints,  and  all  the  world.  He  that  excuses  a 
fenlt  by  telling  a  lie,  believes  it  better  to  be  guilty  of  two 
&ult8,  than  to  be  thought  guilty  of  one ;  and  every  hypocrite 
thinks  it  not  good  to  be  holy,  but  to  be  accounted  so  is  a 
fine  thing ;  that  is,  that  opinion  is  better  than  reality,  and 
that  there  is  in  virtue  nothing  good  but  the  fame  of  it.  And 
the  man  that  takes  revenge,  relies  upon  this  foolish  proposi- 
tion ;  that  his  evil  that  he  hath  already  suffered  grows  less 
if  another  suffers  the  like;  that  his  wound  cannot  smart,  if 
by  my  hand  he  dies  that  gave  it ;  rj^ti  n  fisXog  yos^hv  yos^aTg^ 
the  sad  accents  and  doleful  tunes  are  increased  by  the  num- 
ber of  mourners,  but  the  sorrow  is  not  lessened. 

I  shall  not  need  to  thrust  into  this  account  the  other  evils 
of  mankind  that  are  the  events  of  ignorance,  but  introduced 
by  sin;  such  as  are,  our  being  moved  by  what  we  see  strong- 
ly, and  weakly  by  what  we  understand ;  that  men  are  moved 
rather  by  a  fable  than  by  a  syllogism,  by  parables  than  by 
demonstrations,  by  examples  than  by  precepts,  by  seeming 
things  than  by  real,  by  shadows  than  by  substances ;  that 
men  judge  of  things  by  their  first  events,  and  measure  the 
events  by  their  own  short  lives,  or  shorter  observations ;  that 
they  are  credulous  to  believe  what  they  wish,  and  incredu- 
lous of  what  makes  against  them,  measuring  truth  or  false- 
hood by  measures  that  cannot  fit  them,  as  foolishly  as  if  they 
should  judge  of  a  colour  by  the  dimensions  of  a  body,  or  feel 
music  with  the  hand ;  they  make  general  conclusions  from 
particular  instances,  and  take  account  of  God's  actions  by 
the  measures  of  a  man.  Men  call  that  justice  that  is  on  their 
side,  and  all  their  own  causes  are  right,  and  they  are  so  al- 
ways; they  are  so  when  they  afiirm  them  in  their  youth,  and 
they  are  so  when  they  deny  them  in  their  old  age ;  and  they 
are  confident  in  all  their  changes;  and  their  first  error,  which 
they  now  see,  does  not  make  them  modest  in  the  proposition 
which  they  now  maintain  ;  for  they  do  not  understand  that 
what  was,  may  be  so  again  :  ^^  So  foolish  and  ignorant  was  I 
(said  David),  and  as  it  were  a  beast  before  thee."  Ambition 
is  folly,  and  temerity  is  ignorance,  and  confidence  never  goes 
without  it,  and  impudence  is  worse,  and  zeal  or  contention 
is  madness,  and  prating  is  want  of  wisdom,  and  lust  destroys 
it,  and  makes  a  man  of'a  weak  spirit,  and  a  cheap  reasoning; 
and  there  are  in  the  catalogue  of  sins  ver^  xiiaxi'J  ^  ^\l\^  %x% 
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directly  kinds,  and  parts,  and  appendages,  of  ignorance;  such 
as  are,  blindness  of  mind,  affected  ignorance,  and  wilfiil ; 
neglect  of  hearing  the  word  of  God,  resolved  incredulity, 
forgetAilness  of  holy  things,  lying  and  believing  a  lie  :  this 
is  the  fruit  of  sin,  this  is  the  knowledge  that  the  devil  pro- 
mised to  our  first  parents  as  the  rewards  of  disobedience ;  and 
although  they  sinned  as  weakly  and  fondly,  f^o¥fifjMrog  ro^^tt 
<m^fi6i¥rigj  upon  as  slight  grounds,  and  trifling  a  temptation^ 
and  as  easy  a  deception,  as  many  of  us  since,  yet  the  causes 
of  our  ignorance  are  increased  by  the  multiplication  of  our 
sins ;  and  if  it  was  so  bad  in  the  green  tree,  it  is  much  worse 
in  the  dry  ;  and  no  man  is  so  very  a  fool  as  the  sinner,  and 
none  are  wise  but  the  servants  of  God, 

**  The  wise  Chaldees  and  the  wiser  Hebrews,  which  worship 
God  chastely  and  purely,  they  only  have  a  right  to  be  called 
wise ; "  all  that  do  not  so  are  fools  and  ignorants,  neither 
knowing  what  it  is  to  be  happy,  nor  how  to  purchase  it ; 
ignorant  of  the  noblest  end,  and  of  the  competent  means 
towards  it :  they  neither  know  God  nor  themselves,  and  no 
ignorance  is  greater  than  this,  or  more  pernicious.  What  man 
is  there  in  the  world  that  thinks  himself  covetous  or  proud  ? 
and  yet  millions  there  are  who,  like  Harpaste,  think  that  the 
house  is  dark,  but  not  themselves.  Virtue  makes  our  desires 
temperate  and  regular,  it  observes  our  actions,  condemns  our 
faults,  mortifies  our  lusts,  watches  all  our  dangers  and  tempt- 
ations :  but  sin  makes  our  desires  infinite,  and  we  would 
have  we  cannot  tell  what ;  we  strive  that  we  may  forget  our 
&ults ;  we  labour  that  we  may  neither  remember  nor  con- 
sider; we  justify  our  errors,  and  call  them  innocent,  and  that 
which  is  our  shame  we  miscall  honour ;  and  our  whole  life 
hath  in  it  so  many  weak  discourses  and  trifling  propositions, 
that  the  whole  world  of  sinners  is  like  the  hospital  of  the 
^^insensati,"  madness  and  folly  possess  the  greater  part  of 
mankind.  What  greater  madness  is  there  than  to  spend  the 
price  of  a  whole  farm  in  contention  for  three  sheaves  of  com? 
and  yet  *'tantum  pectora  csecaB  Noctis  habent;"  this  is  the 
wisdom  of  such  as  are  coutentVouB^awdLWi^vVieiT  own  will 
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more  than  their  happiness,  their  humour  more  than  their 
peace. 


•Furor  est  post  omnia  perdere  naulum.<^ 


Men  lose  their  reason,  and  their  religion,  and  themselves  at 
last,  for  want  of  understanding;  and  all  the  wit  and  discourses 
by  which  sin  creeps  in,  are  but  p^ovriduv  jSouXfu^xara,  yXutrtrtig 
n  xSfi^^i^  "  frauds  of  the  tongue,  and  consultations  of  care:  "^ 
but  in  the  whole  circle  of  sins  there  is  not  one  wise  proposi- 
tion by  which  a  man  may  conduct  his  affairs,  or  himself 
become  instructed  to  felicity.  This  is  the  first  natural  fruit 
of  sin :  it  makes  a  man  a  fool,  and  this  hurt  sin  does  to  the 
understanding,  and  this  is  shame  enough  to  that  in  which 
men  are  most  apt  to  glory. 

Sin  naturally  makes  a  man  weak ;  that  is,  unapt  to  do 
noble  things :  by  which  I  do  not  understand  a  natural  dis- 
ability :  for  it  is  equally  ready  for  a  man  to  will  good  as  evil, 
and  as  much  in  the  power  of  his  hands  to  be  lifted  up  in 
prayer  to  Qod  as  against  his  brother  in  a  quarrel ;  and  be- 
tween a  virtuous  object  and  his  faculties  there  is  a  more  apt 
proportion,  than  between  his  spirit  and  a  vice ;  and  every  act 
of  grace  does  more  please  the  mind,  than  an  act  of  sin  does 
delight  the  sense ;  and  every  crime  does  greater  violence  to 
the  better  part  of  man,  than  mortification  does  to  the  lower ; 
and  oftentimes  a  duty  consists  in  a  negative,  as,  not  to  be 
drank,  not  to  swear,  and  it  is  not  to  be  understood  that  a 
man  hath  naturally  no  power  not  to  do;  if  there  be  a  natural 
disability,  it  is  to  action,  not  to  rest  or  ceasing ;  and,  there- 
fore, in  this  case,  we  cannot  reasonably  or  justly  accuse  our 
nature,  but  we  have  reason  to  blame  our  manners,  which  have 
introduced  upon  us  a  moral  disability ;  that  is,  not  that  the 
fitculty  is  impotent  and  disabled,  but  that  the  whole  man  is ; 
for  the  will  in  many  cases  desires  to  do  good,  and  the  under- 
standing is  convinced  and  consents,  and  the  hand  can  obey, 
and  the  passions  can  be  directed,  and  be  instrumental  to 
God's  service :  but  because  they  are  not  used  to  it,  the  will 
finds  a  difficulty  to  do  them  so  much  violence,  and  the  un- 
derstanding consents  to  their  lower  reasonings,  and  the  de- 
sires of  the  lower  man  do  will  stronger  ;  and  then  the  whole 
man  cannot  do  the  duty  that  is  expected.    There  is  a  law  in 

"  fuv.  riii.  97,  •  BMS^Ca^  ' '' 
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the  members,  and  he  that  gave  that  law  is  a  tyrant,  and  the 
subjects  of  that  law  are  slaves,  and  oftentimes  their  ear  is 
bored ;  and  they  love  their  fetters,  and  desire  to  continne  that 
bondage  for  ever ;  the  law  is  the  law  of  sin,  the  devil  is  the 
tyrant,  custom  is  the  sanction  or  the  firmament  of  the  law ; 
and  every  vicious  man  is  a  slave,  and  chooses  the  vilest  mas- 
ter, and  the  basest  of  services,  and  the  most  contemptible 
rewards.  ^'  Lex  enim  peccati  est  violentia  consuetudinis, 
qua  trahitur  et  tenetur  animus  etiam  invitus,  eo  merito  quo 
in  earn  volens  illabitur,''  said  St.  Austin ;  *^  The  law  of  sin  is 
the  violence  of  custom,  which  keeps  a  man's  mind  against 
his  mind,  because  he  entered  willingly,''  and  gave  up  his  own 
interest;  which  he  ought  to  have  secured  for  his  own  felicity, 
and  for  his  service  who  gave  for  it  an  invaluable  price  :  and, 
indeed,  in  questions  of  virtue  and  vice  there  is  no  such  thing 
as  nature;  or  it  is  so  inconsiderable,  that  it  hath  in  it  nothing 
beyond  an  inclination  which  may  be  reverted  ;  and  very 
often  not  so  much :  nothing  but  a  perfect  indifference,  we  may 
if  we  will,  or  we  may  choose  ;  but  custom  brings  in  a  new 
nature,  and  makes  a  bias  in  every  faculty.  To  a  vicious  man 
some  sins  become  necessary ;  temperance  makes  him  sick ; 
severity  is  death  to  him,  it  destroys  his  cheerfulness  and  ac- 
tivity, it  is  as  his  nature,  and  the  desire  dwells  for  ever  with 
him,  and  his  reasonings  are  framed  for  it  and  his  fancy,  and 
in  all  he  is  helped  by  example,  by  company,  by  folly,  and 
inconsideration;  and  all  these  are  a  faction  and  a  confederacy 
against  the  honour  and  service  of  God.  And  in  this,  philo- 
sophy is  at  a  stand,  nothing  can  give  an  account  of  it  but 
experience  and  sorrowful  instances ;  for  it  is  infinitely  un- 
reasonable, that  when  you  have  discoursed  wisely  against 
unchastity,  and  told  that  we  are  separated  from  it  by  a  cir- 
cumvallation  of  laws  of  God  and  man,  that  it  dishonours  the 
body,  and  makes  the  spirit  captive,  that  it  is  fought  against 
by  arguments  sent  from  all  the  comers  of  reason  and  religion, 
and  the  man  knows  all  this,  and  believes  it,  and  prays  against 
his  sin,  and  hates  himself  for  it,  and  curses  the  actions  of  it ; 
yet  oppose  against  all  this  but  a  fable  or  a  merry  story,  a 
proverb  or  a  silly  saying,  the  sight  of  his  mistress,  or  any 
thing  but  to  lessen  any  one  of  the  arguments  brought  against 
it,  and  that  man  shall  as  certainly  and  clearly  be  determined 
to  that  sin,  as  if  he  had  on  his  side  aW  iVie  t^aMU  of  the  Winrld. 
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Aufif  yd^  f^g  xaJ  i^ofio/oSifai  xai  jS/a<ra0Sa/  ^^hg  fum^^  Custom 
does  as  much  as  nature  can  do ;  it  does  sometimes  more, 
and  superinduces  a  disposition  contrary  to  our  natural  tem- 
per.    Eudemus  had  so  used  bis  stomach  to  so  unnatural 
drinks,  that,  as  himself  tells  the  story,  he  took  in  one  day 
two-and-twenty  potions  in  which  hellebore  was  infused,  and 
rose  at  noon,  and  supped  at  night,  and  felt  no  change  :  so 
are  those  that  are  corrupted  with  evil  customs,  nothing  will 
purge  them ;  if  you  discourse  wittily,  they  hear  you  not ;  or 
if  they  do,  they  have  twenty  ways  to  answer,  and  twice  twenty 
to  n^lect  it ;  if  you  persuade  them  to  promise  to  leave  their 
sin,  they  do  but  shew  their  folly  at  the  next  temptation,  and 
tell  you  that  they  did  not  mean  it ;  and  if  you  take  them  at 
an  advantage  when  their  hearts  are  softened  with  a  judgment 
or  a  fear,  with  a  shame  or  an  indignation,  and  then  put  the 
bars  and  locks  of  vows  upon  them,  it  is  all  one ;  one  vow 
shall  hinder  but  one  action,  and  the  appetite  shall  be  doubled 
by  the  restraint,  and  the  next  opportunity  shall  make  an 
amends  for  the  first  omission  :  or  else  the  sin  shall  enter  by 
parts  ;  the  vow  shall  only  put  the  understanding  to  make  a 
distinction,  or  to  change  the  circumstance,  and  under  that 
colour  the  crime  shall  be  admitted,  because  the  man  is  re- 
solved to  suppose   the  matter  so  dressed  was  not  vowed 
against.     But  then,  when  that  is  done,  the  understanding 
shall  open  that  eye  that  did  but  wink  before,  and  see  that  it 
was  the  same   thing,  and   secretly  rejoice  that  it  was  so 
cozened :  for  now  the  lock  is  opened,  and  the  vow  was  broken 
against  his  will,  and  the  man  is  at  liberty  again,  because  he 
did  the  thing  at  unawares,  ou  ^sXuv  n  xai  ^iXuv,  still  he  is 
willing  to  believe  the  sin  was  not  formal  vow-breach,  but  now 
he  sees  he  broke  it  materially,  and  because  the  band  is  broken, 
the  yoke  is  in  pieces ;  therefore  the  next  action  shall  go  on 
upon  the  same  stock   of  a  single  iniquity,  without  being 
affrighted  in  his  conscience  at  the  noise  of  perjury.     I  wish 
we  were  all  so  innocent  as  not  to  understand  the  discourse ; 
but  it  uses  to  be  otherwise. 

Nam  ti  discedas,  laqueo  tenet  mnbitiosi 
CduMUfCiidoiiiall:— -et  eg^  in  conle  senescit^i 

**  Custom  hath  wmmmUjh  his  deceived  heart,  and  made 
•aares  for  him  tha^giflK^^pentangle  himself;*'  so  true  is 
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that  saying  of  God  by  the  prophet,  '^Can  an  Ethiopian 
change  his  skin  ?  then  may  ye  learn  to  do  well,  when  ye  are 
accustomed  to  do  evil."  But  I  instance  in  two  things,  which, 
to  my  sense,  seem  great  aggravations  of  the  slavery  and 
weakness  of  a  customary  sinner. 

The  first  is,  that  men  sin  against  their  interest.  They 
know  they  shall  be  ruined  by  it ;  it  will  undo  their  estates, 
lose  their  friends,  ruin  their  fortunes,  destroy  their  body, 
empoverish  the  spirit,  load  the  conscience,  discompose  his 
rest,  confound  his  reason,  amaze  him  in  all  his  faculties,  de- 
stroy his  hopes,  and  mischief  enough  besides ;  and  when  he 
considers  this,  he  declares  against  it ;  but,  ^^  cum  bona  verba 
erumpant,  affectus  tamen  ad  consuetudinem  relabuntur ; — 
the  man  gives  good  words,  but  the  evil  custom  prevails ;" 
and  it  happens  as  in  the  case  of  the  Tirynthians,  who,  to 
free  their  nation  from  a  great  plague,  were  bidden  only  to 
abstain  from  laughter,  while  they  offered  their  sacrifice :  but 
they  had  been  so  used  to  a  ridiculous  effeminacy,  and  vain 
com*se  of  conversation,  that  they  could  not,  though  the 
honour  and  splendour  of  the  nation  did  depend  upon  it.  Gkxl 
of  his  mercy  keep  all  Christian  people  fi'om  a  custom  in  sin- 
ning !  for  if  they  be  once  fallen  thither,  nothing  can  recover 
them  but  a  miraculous  grace. 

2.  The  second  aggravation  of  it  is,  that  custom  prevails 
against  experience.  Though  the  man  hath  already  smarted, 
though  he  hath  been  disgraced  and  undone,  though  he  lost 
his  relation  and  his  friends,  he  is  turned  out  of  service^  and 
disemployed,  he  begs  with  a  load  of  his  old  sins  upon  his 
shoulders, — yet  this  will  not  cure  an  evil  custom  :  do  we  not 
daily  see  how  miserable  some  men  make  themselves  with 
drunkenness  and  folly  ?  Have  not  we  seen  them  that  have 
been  sick  with  intemperance,  deadly  sick,  enduring  for  one 
drunken  meeting  more  pain  than  is  in  all  the  fasting-days 
of  the  whole  year?  and  yet,  do  they  not  the  very  next  day  go 
to  it  again?  Indeed,  some  few  are  smitten  into  the  beginning 
of  repentance,  and  they  stay  a  fortnight,  or  a  month,  and,  it 
may  be,  resist  two  or  thee  invitations ;  but  yet  the  custom 
is  not  gone. 

Nee  tu,  ciim  obstiteris  seme],  instantique  negaris 
Parere  imperio,  "  Rnpi  jam  vincula/*  dicas : 

''  Think  not  the  chain  is  off,  when  thou  hast 
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resisted ;  or  if  the  chain  be  broke,  part  remains  on  thee,  like 
a  cord  upon  a  dog's  neck/' 

Nam  et  luctata  canis  nodum  abripit ;  attamen  illi. 
Cam  fngit,  a  collo  trahitur  para  long^  catens.' 

He  is  not  free  that  draws  his  chain  after  him ;  and  he  that 
breaks  ofiP  from  his  sins  with  greatest  passion  stands  in  need 
of  prosperous  circumstances,  and  a  strange  freedom  from 
temptation,  and  accidental  hardness,  and  superinduced  con- 
fidence, and  a  preternatural  severity  ;  **  Opus  est  aliqua  for- 
tunse  indulgentia  adhuc  inter  humana  luctanti,  dum  nodum 
iUum  exsolvit  et  omne  vinculum  mortale,"'  for  the  knot  can 
hardly  be  untied  which  a  course  of  evil  manners  hath  bound 
upon  the  soul;  and  every  contingency  in  the  world  can 
entangle  him  that  wears  upon  his  neck  the  links  of  a  broken 
chain.  ^^  Nam  qui  ab  eo  quod  amat,  quam  extemplo  suaviis 
sagittatis  percussus  est,  ilico  res  foras  labitur,  liquitur ;"  if  he 
sees  his  temptation  again  he  is  t^ixXut/Atvog  W*  cuvo/ag,  his  kind- 
ness to  it,  and  conversation  with  his  lust,  undoes  him  and 
breaks  his  purposes,  and  then  he  dies  again,  or  falls  upon 
that  stone  that  with  so  much  pains  he  removed  a  little  out 
of  his  way;  and  he  would  lose  the  spent  wealth,  or  the 
health,  and  the  reputation,  over  again,  if  it  were  in  his 
power.  Philomusus  was  a  wild  young  fellow  in  Domitian's 
time,  and  he  was  hard  put  to  it  to  make  a  large  pension  to 
maintain  his  lust  and  luxury,  and  he  was  every  month  put  to 
beggarly  arts  to  feed  his  crime.  But  when  his  father  died  and 
left  him  all,  he  disinherited  himself;  he  spent  it  all,  though 
he  knew  he  was  to  sufiPer  that  trouble  always,  which  vexed 
his  lustftil  soul  in  the  frequent  periods  of  his  violent  want/ 

Now,  this  is  such  a  state  of  slavery,  that  persons  that  are 
sensible  ought  to  complain,  dovXtlav  douXivsiv  irdvu  Itt^u^ar 
that  they  serve  worse  lords  than  Egyptian  task-masters, 
there  is  a  lord  within  that  rules  and  rages,  *'  Intus  et  in 
jecore  SBgro  pascuntur  domini ;"  sin  dwells  there,  and  makes 
a  man  a  miserable  servant.  And  this  is  not  only  a  meta- 
phorical expression,  under  which  some  spiritual  and  meta- 
physical truth  is  represented,  but  it  is  a  physical,  material 
tmth ;  and  a  man  endures  hardship,  ha^|feHi|Mnre  but  at 
tUt  eommand;  and  not  his  outwalR|fl^^^HHbL^^^  ^^^ 
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will  and  his  understanding  too,  are  kept  in  fetters  and  fool- 
ish bondage :  Ms/ivritfo,  Sn  viv^o<r'ra<fToiJV  ittriv  IxiTto^  t6  Mov  iyxtxfyfA-' 

fisvov*  ixiTvo  priro^isaf  ixtTvo  ^w^',  ixiT^  iv^^oMTo^y  said  Marcus  An- 
toninus (xi.  38); — "The  two  parts  of  a  man  are  rent  in 
Sander,  and  that  that  prevails,  is  the  life,  it  is  the  man,  it  is 
the  eloquence,  persuading  every  thing  to  its  own  interest.** 
And  now  consider  what  is  the  eifect  of  this  evil.  A  man  by 
sin  is  made  a  slave,  he  loses  that  liberty  that  is  dearer  to  him 
than  life  itself;  and,  like  the  dog  in  the  fable,  we  suffer 
chains  and  ropes  only  for  a  piece  of  bread,  when  the  lion 
thought  liberty  a  sufficient  reward  and  price  for  hunger,  and 
all  the  hardnesses  of  the  wilderness.  Do  not  all  the  world 
fight  for  liberty,  and  at  no  terms  will  lay  down  arms,  till  at 
least  they  be  cozened  with  the  image  and  colour  of  it  ?  ou 
^viitrxu  tfiXog  iXivh^ia^;  and  yet  for  the  pleasure  of  a  few 
minutes  we  give  ourselves  into  bondage ;  and  all  the  world 
does  it,  more  or  less. 

^tS'  §v»  trrt  ^nirSff  tms  tfr  \Xti^t^»t. 

*H  wXfi^f  »iT09  «vXMf,  a  fifutf  yfo^ai 
"ES^ywft  X^^"^  f*^  Mark  yv^fttif  r^flrMf ." 

Either  men  are  slaves  to  fortune  or  to  lust,  to  covetoosness 
or  tyranny ;  something  or  other  compels  him  to  usages 
against  his  will  and  reason ;  and  when  the  laws  cannot  rule 
him,  money  can ;  "  Divitias  enim  apud  sapientem  virum  in 
servitute  sunt,  apud  stultum  in  imperio:"  for  **  Money  is  the 
wise  man*s  servant,  and  the  fooFs  master :"  but  the  bondage 
of  a  vicious  person  is  such  a  bondage  as  the  child  hath  in 
the  womb,  or  rather  as  a  sick  man  in  his  bed  ;  we  are  bound 
fast  by  our  disease  and  a  consequent  weakness ;  we  cannot 
go  forth  though  the  doors  be  open,  and  the  fetters  knocked 
off,  and  virtue  and  reason,  like  St.  Peter's  angel,  call  us, 
and  beat  us  upon  the  sides,  and  offer  to  go  before  us,  yet  we 
cannot  come  forth  from  prison ;  for  we  have  by  our  evil 
customs  given  hostages  to  the  devil,  never  to  stir  from  the 
enemy's  quarter;  and  this  is  the  greatest  bondage  that  is 
imaginable,  the  bondage  of  conquered,  wounded,  unresisting 
people :  adsamrog  ri  d^grij, — "  virtue  only  is  the  truest  liberty:" 
"  and  if  the  Son  of  God  make  us  free,  then  are  we  free 
indeed."     . 
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3.  Sin  does  naturally  introdace  a  great  baseness  upon  the 
spirit,  expressed  in  Scripture,  in  some  cases,  by  the  devil's 
entering  into  a  man,  as  it  was  in  the  case  of  Judas,  ^*  after  lie 
had  taken  the  sop,  Satan  entered  into  him  ;'**  and  St.  Cyprian, 
speaking  of  them  that  after  baptism  lapsed  into  foul  crimes, 
affirms  that  *^  spiritu  immundo  quasi  redeunte  quatiuntur,  ut 
manifestum  sit  diabolum  in  baptismo  fide  credentis  excludi, 
si  fides  postmodum  defecerit  regredi;' —  faith,  and  the 
grace  of  baptism,  turn  the  devil  out  of  possession ;  but  when 
faith  fails,  and  we  lose  the  bands  of  religion,  then  the  devil 
returns  ;*'  that  is,  the  man  is  devolved  into  such  sins,  of 
which  there  can  be  no  reason  given,  which  no  excuse  can 
lessen,  which  are  set  off  with  no  pleasure,  advanced  by  no 
temptations,  which  deceive  by  no  allurements  and  flattering 
pretences ;  such  things  which  have  a  proper  and  direct  con- 
trariety to  the  good  spirit,  and  such  as  are  not  restrained  by 
human  laws ;  because  they  are  states  of  evil  rather  than  evil 
actions,  principles  of  mischief  rather  than  direct  emanations; 
Buch  as  are  unthankfulness,  impiety,  giving  a  secret  blow, 
fawning  hypocrisy,  detraction,  impudence,  forgetfulness  of 
the  dead,  and  forgetting  to  do  that  in  their  absence  which 
we  promised  to  them  in  presence ; 

Concerning  which  sorts  of  un worthiness,  it  is  certain  they 
argue  a  most  degenerous  spirit,  and  they  are  the  effect,  the 
natural  effect,  of  malice  and  despair,  an  unwholesome,  ill- 
natured  soul,  a  soul  corrupted  in  its  whole  constitution.  I 
remember  that,  in  the  apologues  of  Phsedrus,  it  is  told  con- 
cerning an  ill-natured  fellow,  that  he  refused  to  pay  his  sym- 
bol, which  himself  and  all  the  company  had  agreed  should 
be  given  for  every  disease  that  each  man  had — he  denying 
his  itch  to  be  a  disease  —  but  the  company  taking  off  the 
refuser's  hat  for  a  pledge,  found  that  he  bad  a  scald  head, 
and  so  demanded  the  money  double ;  which  he  pertina- 
ciously resisting,  they  threw  him  down,  and  then  discovered 
he  was  broken-bellied,  and  justly  condemned  him  to  pay 
three  philippics : 

Quae  fuerat  fubulB,  pocoa  fuit. 

One  disease  discovers  itself  by  the  hiding  of  IggyHb..^^ 

I»  xiii.  27.        7  Cjpr.  Ep.  76,        *  Euii]^ 
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that  being  opened  discovers  a  thivd ;  he  that  is  almost  taken 
in  a  fault,  tells  a  lie  to  escape ;  and  to  protect  that  lie,  he 
forswears  himself;  and  that  he  may  not  be  suspected  of  per- 
jury, he  grows  impudent ;  and  that  sin  may  not  shame  him, 
he  will  glory  in  it,  like  the  slave  in  the  comedy,  who,  being 
torn  with'whips,  grinned,  and  forced  an  ugly  smile  that  it 
might  not  seem  to  smart.  There  are  some  sins  which  a  man 
that  is  newly  fallen  cannot  entertain.  There  is  no  crime  made 
ready  for  a  young  sinner,  but  that  which  nature  prompts 
him  to.  Natural  inclination  is  the  first  tempter,  then  com- 
pliance, then  custom,  but  this  being  helped  by  a  consequent 
folly,  dismantles  the  soul,  making  it  to  hate  God,  to  despise 
religion,  to  laugh  at  severity,  to  deride  sober  counsels,  to 
flee  from  repentance,  to  resolve  against  it,  to  delight  in  sin 
without  abatement  of  spirit  or  purposes :  for  it  is  an  intoler- 
able thing  for  a  man  to  be  tormented  in  his  conscience  for 
every  sin  he  acts  ;  that  must  not  be ;  he  must  have  his  sin 
and  his  peace  too,  or  else  he  can  have  neither  long :  and  be- 
cause true  peace  cannot  come,  for  *^  There  is  no  peace,  saith 
my  God,  to  the  wicked/'  therefore  they  must  make  a  fan- 
tastic peace  by  a  studied  cozening  of  themselves,  by  false 
propositions,  by  carelessness,  by  stupidity,  by  impudence, 
by  sufferance  and  habit,  by  conversation  and  daily  acquaint- 
ances, by  doing  some  things,  as  Absalom  did  when  he  lay 
with  his  father's  concubines,  to  make  it  impossible  for  him 
to  repent,  or  to  be  forgiven,  something  to  secure  him  in  the 
possession  of  hell;  *'  Tute  hoc  intristi,  quod  tibi  exedendum 
est,"  the  man  must  through  it  now ;  and  this  is  it  that  makes 
men  fall  into  all  baseness  of  spiritual  sins  ['Atf^jSii^  iX6uv  ug 
^d^cg  xaxutv  xara<p^on7' — **  When  a  man  is  come  to  the  bottom 
of  his  wickedness,  he  despises  all"],  such  as  malice  and  de- 
spite, rancour  and  impudence,  malicious,  studied  ignorance, 
voluntary  contempt  of  all  religion,  hating  of  good  men  and 
good  counsels,  and  taking  every  wise  man  and  wise  action 
to  be  his  enemy ;  oudsy  fi}jr(iig  ava/<r^vvrov  ^onT  ug  Tovm^hv  tfu¥fi66g. 
And  this  is  that  baseness  of  sin  which  Plato  so  much  de- 
tested, that  he  said  *^  he  should  blush  to  be  guilty  of,  though 
he  knew  God  would  pardon  him,  and  that  men  should  never 
know  it,  '  propter  solam  peccati  turpitudinem,' — for  the 
verj  baseness  that  is  in  it."  A  man  that  is  false  to  his 
Ood,    will  also,  if  an  evU  iempUlvou  Oivertakes  him,  be- 
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tray  his  friend ;  and  it  is  notorious  in  the  coyetous  and 
ambitions : 

07  TMV  fiXsttf  $XM0^»fTit  mi  f^rri^irt. 

They  are  an  unthankful  generation,  and,  to  please  the  people, 
or  to  serve  their  interest,  will  hurt  their  friends.  That  man 
hath  so  lost  himself  to  all  sweetness  and  excellence  of  spirit, 
that  is  gone  thus  far  in  sin,  that  he  looks  like  a  condemned 
man,  or  is  like  the  accursed  spirits,  preserved  iu  chains  of 
darkness  and  impieties  unto  the  judgment  of  the  great  day : 
"Av^^oKro^  5*  dsi  i  fJAv  ^rovn^hg  Mh  aXXo  crXiJv  xax6i'  — '^  This  man 
can  be  nothing  but  evil ;"  for  these  inclinations  and  evil 
forwardnesses,  this  dyscrasy  and  gangrened  disposition,  do 
always  suppose  a  long  or  a  base  sin  for  their  parent ;  and 
the  product  of  these  is  a  wretchless  spirit ;  that  is,  an  apt- 
ness to  any  unworthiness,  and  an  unwillingness  to  resist  any 
temptation ;  a  perseverance  in  baseness,  and  a  consignation 

to  all  damnation  :    Aodtfavri  d*   a/trp^a   dtivd   r    a^orifiia  Aaifiott¥ 

biiuxtv — **  If  men  do  evil  things,  evil  things  shall  be  their 
reward."  If  they  obey  the  evil  spirit,  an  evil  spirit  shall  be 
their  portion;  and  the  devil  shall  enter  into  them  as  he 
entered  into  Judas,  and  fill  them  full  of  iniquity. 


SERMON  XXI. 
PART  III. 


Although  these  are  shameful  effects  of  sin,  and  a  man 
need  no  greater  dishonour  than  to  be  a  fool,  and  a  slave,  and 
a  base  person,  all  which  sin  infallibly  makes  him ;  yet  there 
are  some  sins  which  are  directly  shameful  in  their  nature, 
and  proper  disreputation ;  and  a  very  great  many  sins  are  the 
worst  and  basest  in  several  respects ;  that  is,  every  of  them 
hath  a  venomous  quality  of  its  own,  whereby  it  is  marked 
and  appropriated  to  a  peculiar  evil  spirit.  The  devil's  sin 
was  the  worst,  because  it  came  from  the  greatest  malice : 
Adam's  was  the  worst,  because  it  was  of  most  universal 

id.  Hecuba.  Pot&oh.  %5^. 
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efficacy  and  dissemination :  Judas's  sin  the  worsts  because 
against  the  most  excellent  person ;  and  the  relapses  of  the 
godly  are  the  worst,  by  reason  they  were  the  most  obliged 
persons.  Bat  the  ignorance  of  the  law  is  the  greatest  of 
evilS;  if  we  consider  its  danger ;  but  covetousness  is  worse 
than  it,  if  we  regard  its  incurable  and  growing  nature ;  luxury 
is  most  alien  from  spiritual  things,  and  is  the  worst  of  all  in 
its  temptation  and  our  proneness ;  but  pride  grows  most 
venomous  by  its  unreasonableness  and  importunity,  aridng 
even  from  the  good  things  a  man  bath ;  even  from  graces, 
and  endearments,  and  from  being  more  in  debt  to  God.  Sins 
of  malice,  and  against  the  Holy  Ghost,  oppugn  the  greatest 
grace  with  the  greatest  spite ;  but  idolatry  is  perfectly  hated 
by  God  by  a  direct  enmity.  Some  sins  are,  therefore,  most 
heinous,  because  to  resist  them  is  most  easy,  and  to  act  them 
there  is  the  least  temptation :  such  as  are,  severally,  lying 
and  swearing.  There  is  a  strange  poison  in  the  nature  of 
sins,  that,  of  so  many  sorts,  every  one  of  them  should  be  the 
worst.  Every  sin  hath  an  evil  spirit,  a  devil  of  its  own,  to 
manage,  to  conduct,  and  to  imbitter  it :  and  although  all 
these  are  God's  enemies,  and  have  an  appendant  shame  in 
their  retinue,  yet  to  some  sins  shame  is  more  appropriate, 
and  a  proper  ingredient  in  their  constitutions  :  such  as  are 
lying,  and  lust,  and  vow-breach,  and  inconstancy.  Grod  some- 
times cures  the  pride  of  a  man's  spirit  by  8u£fering  his  evil 
manners  and  filthy  inclination  to  be  determined  upon  lust ; 
lust  makes  a  man  afraid  of  public  eyes,  and  common  voices ; 
it  is  (as  all  sins  else  are,  but  this  especially)  a  work  of  dark- 
ness ;  it  does  debauch  the  spirit,  and  make  it  to  decay  and 
fall  off  from  courage  and  resolution,  constancy  and  severity, 
the  spirit  of  government  and  a  noble  freedom ;  and  those 
punishments,  which  the  nations  of  the  world  have  inflicted 
upon  it,  are  not  smart  so  much  as  shame.  Lustful  souls  are 
cheap  and  easy,  trifling  and  despised,  in  all  wise  accounts ; 
they  are  so  far  from  being  fit  to  sit  with  princes,  that  they 
dare  not  chastise  a  sinning  servant  that  is  private  to  their 
secret  follies ;  it  is  strange  to  consider  what  laborious  arts  of 
concealment,  what  excuses  and  lessenings,  what  pretences 
and  fig-leaves,  men  will  put  before  their  nakedness  and 
crimes ;  shame  was  the  first  thing  that  entered  upon  the  sin 
of  Adam :  and  when  the  second  world  began,  there  was  a 
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strange  scene  of  shame  acted  hj  Noah  and  his  sons,  and  it 
ended  in  slavery  and  baseness  to  all  descending  generations. 
We  see  the  event  of  this  by  too  sad  an  experience.  What 
argnmentSy  what  hardness,  what  preaching,  what  necessity, 
can  persuade  men  to  confess  their  sins  7  lliey  are  so  ashamed 
of  them,  that  to  be  concealed  they  prefer  before  their  re- 
medy ;  and  yet  in  penitential  confession  the  shame  is  going 
off,  it  is  like  Gate's  coming  out  of  the  theatre,  or  the  philo- 
sopher from  the  tavern ;  it  might  have  been  shame  to  have 
entered,  but  glory  to  have  departed  for  ever;  and  yet  ever 
to  have  relation  to  sin  is  so  shameful  a  thing,  that  a  man's 
spirit  is  amazed,  and  his  face  is  confounded,  when  he  b  dressed 
of  so  shameful  a  disease.  And  there  are  but  few  men  that 
will  endure  it,  but  rather  choose  to  involve  it  in  excuses  and 
denial,  in  the  clouds  of  lying,  and  the  white  linen  of  hypocrisy : 
and  yet,  when  they  make  a  veil  for  their  shame,  such  is  the 
fate  of  sin,  the  shame  grows  the  bigger  and  the  thicker ;  we 
lie  to  men,  and  we  excuse  it  to  Grod ;  either  some  parts  of 
lying  or  many  parts  of  impudence,  darkness,  or  forgetfulness, 
running  away  or  running  further  in,  these  are  the  covers  of 
our  shame,  like  menstruous  rags  upon  a  skin  of  leprosy :  but 
so  sometimes  we  see  a  decayed  beauty  besmeared  with  a 
lying  fucus,  and  the  chinks  filled  with  ceruse ;  besides  that 
it  makes  no  real  beauty,  it  spoils  the  face,  and  betrays  evil 
manners :  it  does  not  bide  old  age,  or  the  change  of  years, 
but  it  discovers  pride  or  lust ;  it  was  not  shame  to  be  old,  or 
wearied  and  worn  out  with  age,  but  it  is  a  shame  to  dissem- 
ble nature  by  a  wanton  vizor.  So  sin  retires  from  blushing 
into  shame ;  if  it  be  discovered,  it  is  not  to  be  endured,  and 
if  we  go  to  hide  it,  we  make  it  worse.  But  then  if  we  re- 
member how  ambitious  we  are  for  fame  and  reputation,  for 
honour  and  a  fair  opinion,  for  a  good  name  all  our  days,  and 
when  our  days  are  done ;  and  that  no  ingenuous  man  can 
enjoy  any  thing  he  hath,  if  be  lives  in  disgrace;  and  that 
nothing  so  breaks  a  man's  spirit  as  dishonour,  and  the  meanest 
person  alive  does  not  think  himself  fit  to  be  despised  ;  we  are 
to  consider  into  what  an  evil  condition  sin  puts  us,  for  which 
we  are  not  only  disgraced  and  disparaged  here,  marked  with 
disgraceful  punishments,  despised  by  good  men,  our  follies 
derided,  our  company  avoided,  and  hooted  at  by  boys,  talked 
of  in  fairs   and    markets,   pointed    at   and    described  b^ 
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appellatives  of  scorn,  and  every  body  can  chide  us,  and  we 
die  unpitiedy  and  lie  in  oar  graves  eaten  up  by  worms  and  a 
foul  dishonour ;  but,  after  all  this,  at  the  day  of  judgment,  we 
shall  be  called  from  our  charnel-houses,  where  our  disgrace 
could  not  sleep,  and  shall,  in  the  face  of  God,  in  the  presence 
of  angels  and  devils,  before  all  good  men  and  all  the  evil,  see 
and  feel  the  shame  of  all  our  sins  written  upon  our  foreheads : 
here  in  this  state  of  misery  and  folly  we  make  nothing  of  it ; 
and  though  we  dread  to  be  discovered  to  men,  yet  to  Grod 
we  confess  our  sins  without  a  trouble  or  a  blush ;  but  tell  an 
even  story,  because  we  find  some  forms  of  confession  pre- 
scribed in  our  prayer-books ;  and,  that  it  may  appear  how 
indifferent  and  unconcerned  we  seem  to  be,  we  read  and  say 
all,  and  confess  the  sins  we  never  did,  with  as  much  sorrow 
and  regret,  as  those  that  we  have  acted  a  thousand  times. 
But  in  that  strange  day  of  recompenses,  we  shall  find  the 
devil  to  upbraid  the  criminal ;  Christ  to  disown  them ;  the 
angels  to  drive  them  fi*om  the  seat  of  mercy,  and  shame  to  be 
their  smart,  the  consigning  them  to  damnation ;  they  shall 
then  find,  that  they  cannot  dwell  where  virtue  is  rewarded, 
and  where  honour  and  glory  have  a  throne ;  there  is  no  veil 
but  what  is  rent ;  no  excuse  to  any  but  to  them  that  are  de- 
clared as  innocent ;  no  circumstances  concerning  the  wicked 
to  be  considered,  but  them  that  aggravate ;  then  the  disgrace 
is  not  confined  to  the  talk  of  a  village  or  a  province,  but  is 
scattered  to  all  the  world  :  not  only  in  one  age  shall  the  shame 
abide,  but  the  men  of  all  generations  shall  see  and  wonder 
at  the  vastness  of  that  evil  that  is  spread  upon  the  souls  of 
sinners  for  ever  and  ever ;  ayitv  /tf/a^,  nXi^iij;  <frtfayfi,Svy  oidl 
dax^vu¥  X6v6i,  (Hec.  234.)  No  night  shall  then  hide  it; 
for  in  those  regions  of  darkness,  where  the  dishonoured  man 
shall  dwell  for  ever,  there  is  nothing  visible  but  the  shame ; 
there  is  light  enough  for  that,  but  darkness  for  all  things 
else :  and  then  he  shall  reap  the  full  harvest  of  his  shame ; 
all  that  for  which  wise  men  scorned  him,  and  all  that  for 
which  God  hated  him ;  all  that  in  which  he  was  a  fool,  and 
all  that  in  which  he  was  malicious ;  that  which  was  public, 
and  that  which  was  private ;  that  which  fools  applauded,  and 
that  which  himself  durst  not  own ;  the  secrets  of  his  lust, 
and  the  criminal  contrivances  of  his  thoughts ;  the  base  and 
odious  circumstances,  and  the  frec\ueucy  of  the  action,  and 
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the  partner  of  his  an ;  all  that  which  troubles  his  conscieiice, 
and  all  that  he  willingly  forgets, — shall  be  proclaimed  by  the 
trompet  of  God,  by  the  Toiee  of  an  archangel,  in  the  great 
oongr^ation  of  spirits  and  jost  men. 

There  is  one  great  circomstance  more  of  the  shame  of  sin, 
which  extremely  enlarges  the  evil  of  a  sinfiil  state,  bat  that 
IS  not  consequent  to  sin  by  a  natural  emanation,  but  is  saper- 
induced  by  the  just  wrath  of  God :  and  therefore  is  to  be 
considered  in  the  third  part,  which  is  next  to  be  bandied. 

III.  When  the  Boeotians  asked  the  oracle,  by  what  they 
should  become  happy?  the  answer  was  made,  * Agi^icawrag 
fucfagfnr — **  Wicked  and  irreligious  persons  are  prosperous :" 
and  they  taking  the  devil  at  his  word,  threw  the  inspired 
Pythian,  the  ministering  witch  into  the  sea,  hoping  so  to 
become  mighty  in  peace  and  war.  The  effect  of  which  was 
this,  the  devil  was  found  a  liar,  and  they  fools  at  first,  and  at 
last  felt  the  reward  of  irreligion.  For  there  are  to  some 
crimes  such  events,  which  are  not  to  be  expected  from  the 
connexion  of  natural  causes,  but  from  secret  influences  and 
undiscemible  conveyances ;  that  a  man  should  be  made  sick 
for  receiving  the  holy  sacrament  unworthily,  and  blind  for 
resisting  the  words  of  an  apostle,  a  preacher  of  the  laws  of 
Jesus,  and  die  suddenly  for  breaking  of  his  vow,  and  com- 
mitting sacrilege,  and  be  under  the  power  and  scourge  of  an 
exterminating  angel  for  climbing  his  father's  bed, — these  are 
things  beyond  the  world's  philosophy ;  but  as  in  nature,  so 
in  divinity  too,  there  are  sympathies  and  antipathies,  effects 
which  we  feel  by  experience,  and  are  forewarned  of  by  reve- 
lation, which  no  natural  reason  can  judge,  nor  any  providence 
can  prevent,  but  by  living  innocently,  and  complying  with 
the  commandments  of  God.  The  rod  of  God,  which  ^'cometh 
not  into  the  lot  of  the  righteous,"  strikes  the  sinning  man 
with  sore  strokes  of  vengeance. 

1.  The  first  that  I  shall  note  is,  that  which  I  called  the 
aggravation  of  the  shame  of  sin  ;  and  that  is,  an  impossibility 
of  being  concealed  in  most  cases  of  heinous  crimes,  Mfidfcrorf 
/(tijdfy  ai^x^iv  'Tomtfai  fX^r/^i  \ri<fur — "  Let  no  man  suppose 
that  he  shall  for  ever  bide  his  sin :"  a  single  action  may  be 
conveyed  away  under  the  covert  of  an  excuse  or  a  privacy, 
escaping  as  Ulysses  did  the  search  of  Polyphemus,  and  it 
shall  in  time  be  known  that  it  did  escape,  and  shall  be  dis- 
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covered  that  it  was  private ;  that  is,  that  it  is  so  no  longer. 
But  no  wicked  man  that  dwelt  and  delighted  in  sin,  did  ever 
go  off  from  his  scene  of  unworthiness  without  a  filthy  charac- 
ter ;  the  black  veil  is  thrown  over  him  before  his  death,  and  by 
some  contingency  or  other  he  enters  into  his  cloud,  because 
few  sins  determine  finally  in  the  thoughts ;  but  if  they  dwell 
there,  they  will  also  enter  into  action,  and  then  the  sin  dis* 
covers  itself;  or  else  the  injured  person  will  proclaim  it,  or 
the  jealous  man  will  talk  of  it  before  it  is  done,  or  curious 
people  will  inquire  and  discover,  or  the  spurit  of  detraction 
shall  be  let  loose  upon  him,  and  in  spite  shall  declare  more 
than  he  knows,  not  more  than  is  true.  The  ancients,  espe- 
cially the  scholars  of  Epicurus,  believed  that  no  man  could  be 
secured  or  quiet  in  his  spirit  firom  being  discovered :  *^  Scelus 
aliqua  tutum,  nulla  securum  tulit; — ^They  are  not  secure, 
even  when  they  are  safe ;"  but  are  afflicted  with  perpetual 
jealousies ;  and  every  whisper  is  concerning  them,  and  all 
new  noises  are  arrests  to  their  spirits;  and  the  day  is  too 
light,  and  the  night  is  too  horrid,  and  both  are  the  most 
opportune  for  their  discovery ;  and  besides  the  undiscemible 
connexion  of  the  contingencies  of  Providence,  many  secret 
crimes  have  been  published  by  dreams  and  talkipgs  in  their 
sleep.     It  is  the  observation  of  Lucretius, 

Muld  de  magnis  per  soinnum  rebu'  loquuiitur 
Indicioqne  sui  facti  persaspe  fuere.^ 

And  what  their  understanding  kept  a  guard  upon,  their  fiincy 
let  loose ;  fear  was  the  bars  and  locks,  but  sleep  became  the 
key  to  open,  even  then  when  all  the  senses  were  shut,  and 
God  ruled  alone  without  the  choice  and  discourse  of  man. 
And  though  no  man  regards  the  wilder  talkings  of  a  dis- 
tracted man,  yet  it  hath  sometimes  happened,  that  a  delirium 
and  a  fever,  i'ear  of  death  and  the  intolerable  apprehensions 
of  damnation,  have  opened  the  cabinet  of  sin,  and  brought  to 
light  all  that  was  acted  in  the  curtains  of  night ; 

Quippe  ubi  se  multi,  per  somnia  sscpe  loquentes, 
Aut  morbo  delirantes,  protraxe  ferantor, 
£t,  celata  diu,  in  medium  peccata  dedisse.^ 

But  there  are  so  many  ways  of  discovery,  and  amongst  so 

*»  Lucr.  iv.  1016.  «  Lucr.  v.  1167. 
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many,  some  one  does  so  certainly  happen,  that  they  are  well 
summed  up  by  Sophocles,^  by  saying,  that  '*  Time  hears  all, 
and  tells  all  ;** 

n^#l  rmurm  »^vcri  /un^»,  it  i  irrnvf  i^Zt 

A  cloud  may  be  its  roof  and  cover  till  it  passes  over;  but 
when  it  is  driven  by  a  fierce  wind,  or  runs  fondly  after  the 
sun,  it  lays  open  a  deformity,  which  like  an  ulcer  had  a  skin 
over  it,  and  pain  within,  and  drew  to  it  a  heap  of  sorrows 
big  enough  to  run  over  all  its  enclosures.  Many  persons 
have  betrayed  themselves  by  their  own  fears,  and  knowing 
themselves  never  to  be  secure  enough,  have  gone  to  purge 
themselves  of  what  nobody  suspected  them  ;  offered  an  apo- 
logy, when  they  had  no  accuser,  but  one  within  ;  which,  like 
a  thorn  in  the  flesh,  or  like  "  a  word  in  a  fool's  heart,"  was 
uneasy  till  it  came  out.  **  Non  amo  se  nimium  purgitantes,*' 
when  men  are  "  over-busy  in  justifying  themselves,"  it  is  a 
sign  themselves  think  they  need  it.  Plutarch  tells  of  a 
young  gentleman  that  destroyed  a  swallow's  nest,  pretend- 
ing to  them  that  reproved  him  for  doing  the  thing,  which  in 
their  superstition  the  Greeks  esteemed  so  ominous,  that  the 
little  bird  aSccused  him  for  killing  his  father.  And  to  this 
purpose  it  was  that  Solomon  gave  counsel :  **  Curse  not  the 
king,  no,  not  in  thy  thought,  nor  the  rich  in  thy  bedchamber; 
for  a  bird  of  the  air  shall  carry  the  voice,  and  that  that  hath 
wings  shall  tell  the  matter  :"*  murder  and  treason  have  by 
such  strange  ways  been  revealed,  as  if  God  had  appointed  an 
angel  president  of  the  revelation,  and  had  kept  this  in  secret 
and  sure  ministry  to  be  as  an  argument  to  destroy  atheism 
from  the  face  of  the  earth,  by  opening  the  secrets  of  men 
with  this  key  of  providence.  Intercepting  of  letters,  mis- 
taking names,  false  inscriptions,  errors  of  messengers,  faction 
of  the  parties,  fear  in  the  actors,  horror  in  the  action,  the 
majesty  of  the  person,  the  restlessness  of  the  mind,  distracted 
looks,  weariness  of  the  spirit,  and  all  under  the  conduct  of 
the  divine  wisdom,  and  the  divine  vengeance,  make  the 
covers  of  the  most  secret  sin  transparent  as  a  net,  and  visible 
as  the  Chian  wines  in  the  purest  crystal. 

For  besides  that  God  takes  care  of  kings,  and  of  the  lives 
of  men, — 

•*  innoN.  frag.  « Iiw\,  x,  ^0 , 
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Umiit  li^yu  (Mtlatt  ^  n^**  xV^/nrt  Swiff  ^^ 

driving  away  evil  from  tbeir  persons,  and  "  watching  as  a 
mother  to  keep  gnats  and  flies  from  her  dear  boy  sleeping  in 
the  cradle ;"  there  are,  in  the  machinations  of  a  mighty  mis- 
chief, so  many  motions  to  be  concentred,  so  many  wheels 
to  move  regularly,  and  the  hand  that  turns  them  does  so 
tremble,  and  there  is  so  universal  a  confusion  in  the  conduct, 
that  unless  it  passes  suddenly  into  act,  it  will  be  prevented 
by  discovery,  and  if  it  be  acted  it  enters  into  such  a  mighty 
horror,  that  the  tace  of  a  man  will  tell  what  his  heart  did 
think,  and  his  hands  have  done.  And,  after  all,  it  was  seen 
and  observed  by  him  that  stood  behind  the  cloud,  who  shall 
also  bring  every  work  of  darkness  into  light  in  the  day  of 
strange  discoveries  and  fearful  recompenses:  and  in  the 
meantime  certain  it  is,  that  no  man  can  long  put  on  a  person 
and  act  a  part,  but  his  evil  manner  will  peep  through  the 
comers  of  the  white  robe,  and  Grod  will  bring  a  hypocrite  to 
shame  even  in  the  eyes  of  men. 

2.  A  second  superinduced  consequent  of  sin  brought 
upon  it  by  the  wrath  of  GK>d,  is  sin.  When  God  punishes  sin 
with  sin  he  is  extremely  angry  ;  for  then  the  punishment  is 
not  medicinal,  but  final  and  exterminating :  God  in  that 
case  takes  no  care  concerning  him,  though  he  dies,  and  dies 
eternally.  I  do  not  here  speak  of  those  sins  which  are 
naturally  consequent  to  each  other,  as  evil  words  to  evil 
thoughts,  evil  actions  to  evil  words,  rage  to  drunkenness, 
lust  to  gluttony,  pride  to  ambition ;  but  such  which  God 
suffers  the  man's  evil  nature  to  be  tempted  to  by  evil  oppor- 
tunities: Qioiv  &vayxa7bv  r6if, — "This  is  the  wrath  of  God," 
and  the  man  is  without  remedy.  It  was  a  sad  calamity 
when  God  punished  David's  adultery  by  permitting  him  to 
fall  to  murder, — and  Solomon's  wanton  and  inordinate  love 
with  the  crime  of  idolatry, — and  Ananias's  sacrilege  with 
lying  against  the  Holy  Ghost, — and  Judas's  covetousness 
with  betraying  his  Lord,  and  that  betraying  vritK  despair, 
and  that  despair  with  self-murder. 

-^— — —  n«^juiXi7  T  l»ii3i»  aS 

**  One  evil  invites  another;"  and  when  God  is  angry  and 

f  Homer,  II.  }.  130.  t  Euxi^id,  Hec\x\i^,    "towsiTv.  b91. 
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withdraws  bis  grace,  and  the  Holy  Spirit  is  grieved  and 
departs  from  his  dwelling,  the  man  is  left  at  the  mercy  of  the 
merciless  enemy,  and  he  shall  receive  him  only  with  variety 
of  mischiefs ;  like  Hercules,  when  he  had  broken  the  horn  of 
Achelous,  he  was  almost  drowned  with  the  flood  that  sprung 
firom  it;  and  the  evil  man,  when  he  hath  passed  the  first  scene 
of  his  sorrows,  shall  be  enticed  or  left  to  fall  into  another. 
For  it  is  a  certain  truth,  that  he  who  resists,  or  that  neglects 
to  use,  God*8  grace,  shall  fall  into  that  evil  condition,  that 
when  he  wants  it  most  he  shall  have  least.  It  is  so  with 
every  man ;  he  that  hath  the  greatest  want  of  the  grace  of 
God,  shall  want  it  more  if  this  great  want  proceeded  once 
from  his  own  sin.  ^'  Habenti  dabitur,*'  said  our  blessed 
Lord,  ^'  To  him  that  hath  shall  be  given,  and  he  shall  have 
more  abundantly;  from  him  that  hath  not  shall  be  taken 
even  that  which  he  hath."  It  is  a  remarkable  saying  of 
David's ;  '^  I  have  thought  upon  thy  name,  O  Lord,  in  the 
night  season,  and  have  kept  thy  law ;  this  I  had  because  I 
kept  thy  commandments:"**  keeping  God's  commandments 
was  rewarded  with  keeping  God's  commandments.  And  in 
this  world  God  bath  not  a  greater  reward  to  give  ;  for  so  the 
soul  is  nourished  unto  life,  so  it  grows  up  with  the  increase  of 
God,  so  it  passes  on  to  a  perfect  man  in  Christ,  so  it  is  con- 
signed for  heaven,  and  so  it  enters  into  glory ;  for  glory  is 
the  perfection  of  grace,  and  when  our  love  to  God  is  come 
to  its  state  and  perfection,  then  we  are  within  the  circles  of 
a  diadem,  and  then  we  are  within  the  regions  of  felicity. 
And  there  is  the  same  reason  in  the  contrary  instance. 

The  wicked  person  falls  into  sin,  and  this  he  had  because 
he  sinned  against  his  Maker.  ''  Tradidit  Deus  eos  in  desi- 
deria  cordis  eorum :"  and  it  concerns  all  to  observe  it ;  and 
if  ever  we  find  that  a  sin  succeeds  a  sin  in  the  same  instance, 
it  is  because  we  refuse  to  repent ;  but  if  a  sin  succeeds  a  sin 
in  another  instance,  as,  if  lust  follows  pride,  or  murder 
drunkenness,  it  is  a  sign  that  God  will  not  give  us  the  grace 
of  repentance :  he  is  angry  at  us  with  a  destructive  fury,  he 
hath  dipped  his  arrows  in  the  venom  of  the  serpent,  and 
whets  his  sword  in  the  forges  of  hell ;  then  it  is  time  that  a 
man  withdraw  his  foot,  and  that  he  start  back  from  the  pre- 
parations of  an  intolerable  ruin.     For  though  men  in  this 

^  Psalm  cxix.  55,  56. 
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case  grow  insensible,  and  tbat  is  part  of  the  disease,  didt  ruMrc 
fiiya  9<fti  xaxoy,  Srt  ovdfv  iJvai  doxiT^  saith  Chrysostom ;  ^^  It  is  the 
biggest  part  of  the  eyll  that  the  man  feels  it  not ;"  yet  the 
very  antiperistasis,  or  the  contrariety,  the  very  horror  and 
bigness  of  the  danger,  may  possibly  make  a  man  to  contend 
to  leap  out  of  the  fire  ;  and  sometimes  Grod  works  a  miracle, 
and  besides  his  own  rule  delights  to  reform  a  dissolute  per- 
son, to  force  a  man  from  the  grave,  to  draw  him  against  the 
bent  of  his  evil  habits ;  yet  it  is  so  seldom  that  we  are  left  to 
consider  that  such  persons  are  in  a  desperate  condition,  who 
cannot  be  saved  unless  God  is  pleased  to  work  a  miracle. 

3.  Sin  brings  in  its  retinue,  fearful  plagues  and  evil  angels, 
messengers  of  the  displeasure  of  God,  concerning  which,  r«ff 
rt&vfix6TU9  oKii  (Hec.  282), — "  there  are  enough  of  dead." 
I  mean,  the  experience  is  so  great,  and  the  notion  so  common, 
and  the  examples  so  frequent,  and  the  instances  so  sad,  that 
there  is  scarce  any  thing  new  in  this  particular  to  be  noted ; 
but  something  is  remarkable,  and  that  is  this, — that  Grod, 
even  when  he  forgives  the  sin,  does  reserve  such  Isn^fuira 
Tiig  ^x/>j/fai(,  *^  remains  of  punishment,"  and  those  not  only  to 
the  less  perfect,  but  to  the  best  persons,  that  it  makes  de- 
monstration, that  every  sinner  is  in  a  worse  condition  than 
he  dreams  of.  For  consider,  can  it  be  imagined  that  any 
one  of  us  should  escape  better  than  David  did  ?  We  have 
reason  to  tremble  when  we  remember  what  he  suffered,  even 
when  God  had  sealed  his  pardon.  Did  not  God  punish 
Zedekiah  with  suffering  his  eyes  to  be  put  out  in  the  house 
of  bondage?  Was  not  God  so  angry  with  Valentinian,  that 
he  gave  him  into  his  enemy's  hand  to  be  flayed  alive  ?  Have 
not  many  persons  been  struck  suddenly  in  the  very  act  of  sin, 
and  some  been  seized  upon  by  the  devil  and  carried  away 
alive  ?  These  are  fearful  contingencies ;  but  God  hath  been 
more  angry  yet :  rebellion  was  punished  in  Korah  and  his 
company  by  the  gaping  of  the  earth,  and  the  men  were 
buried  alive ;  and  Dathan  and  Abiram  were  consumed  with 
fire  for  usurping  the  priests'  ofiice :  but  God  hath  struck 
severely  since  that  time  ;  and  for  the  prostitution  of  a  lady 
by  the  Spanish  king,  the  Moors  were  brought  in  upon  his 
kingdom,  and  ruled  there  for  seven  hundred  years.  And 
have  none  of  us  known  an  excellent  and  good  man  to  have 
descended,  or  rather  to  have  been  thrust,  into  a  sin,  for  which 
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he  hath  repented,  which  he  hath  confessed,  which  he  hath 
rescinded,  and  which  he  hath  made  amends  for  as  he  could  ; 
and  yet  God  was  so  severely  angry,  that  this  man  was  suffered 
to  fall  in  so  big  a  calamity,  that  he  died  by  the  hands  of  vio- 
lence, in  a  manner  so  seemingly  impossible  to  his  condition, 
that  it  looked  like  the  biggest  sorrow  that  hath  happened  to 
the  sons  of  men?  But,  then,  let  us  consider  how  many  and 
how  great  crimes  we  have  done ;  and  tremble  to  think  that 
God  hath  exacted  so  fearful  pains  and  mighty  punishments 
for  one  such  sin,  which  we,  it  may  be,  have  committed  fre- 
quently. Our  sin  deserves  as  bad  as  theirs  :  and  God  is 
impartial,  and  we  have  no  privilege,  no  promise  of  exemp- 
tion, no  reason  to  ho))e  it ;  what,  then,  do  we  think  shall 
become  of  this  affair?  Where  must  we  suffer  this  vengeance? 
For  that  it  is  due,  that  it  is  just  we  suffer  it,  these  sad  exam- 
ples are  a  perfect  demonstration.  We  have  done  that  for 
which  God  thought  flaying  alive  not  to  be  too  big  a  punish- 
ment :  that  for  which  God  hath  smitten  kings  with  for- 
midable plagues;  that  for  which  governments  have  been 
changed,  and  nations  enslaved,  and  churches  destroyed,  and 
the  candlestick  removed,  and  famines  and  pestilences  have 
been  sent  upon  a  whole  kingdom  :  and  what  shall  become  of 
us?  Why  do  we  vainly  hope  it  shall  not  be  so  with  us?  If 
it  was  just  for  these  men  to  suffer  what  they  did,  then  we 
are  at  least  to  expect  so  much ;  and  then,  let  us  consider 
into  what  a  fearful  conditions  in  hath  put  us,  upon  whom  a 
sentence  is  read,  that  we  shall  be  plagued  like  Zedekiah,  or 
Korah,  or  Dathan,  or  the  king  of  Spain,  or  any  other  king, 
who  were,  for  aught  we  know,  infinitely  more  innocent  and 
more  excellent  persons  than  any  of  us.  What  will  become 
of  us  ?  For  God  is  as  just  to  us  as  to  them ;  and  Christ  died 
for  them  as  well  as  for  us ;  and  they  have  repented  more 
than  we  have  done ;  and  what  mercy  can  we  expect,  that 
they  might  not  hope  for,  upon  at  least  as  good  ground  as 
we?  God's  ways  are  secret,  and  his  mercies  and  justice 
dwell  in  a  great  abyss ;  but  we  are  to  measure  our  expecta- 
tions by  revelation  and  experience.  But,  then,  what  would 
become  of  us,  if  God  should  be  as  angry  at  our  sin  as  at 
Zedekiah's  or  King  David's  ?  Where  have  we  in  our  body 
room  enough  for  so  many  stripes,  as  our  sin  ought  justlY  to 

VOL.  V.  X 
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b6  punished  withal ;  or  what  security  or  probability  have  we 
that  he  will  not  so  punish  us  ? 

For  I  did  not  represent  this  sad  story  as  a  matter  of  pos- 
sibility only,  that  we  may  fear  such  fearful  strokes  as  we  see 
God  lay  upon  sinners ;  but  we  ought  to  look  upon  it  as  a 
thing  that  will  come  some  way  or  other,  and,  for  aught  we 
know,  we  cannot  escape  it.  So  much,  and  more,  is  due  for 
the  sin ;  and  though  Christ  hath  redeemed  our  souls,  and 
if  we  repent  we  shall  not  die  eternally,  yet  he  hath  nowhere 
promised  we  shall  not  be  smitten.  It  was  an  odd  saying  of 
the  devil  to  a  sinner  whom  he  would  fain  have  had  to  despair ; 
^'  Me  c  coelo  ad  Barathrum  demisit  peccatum,  et  vos  ullum 
in  terra  locum  tutum  existimabitis  ? — Sin  thrust  me  from 
heaven  to  hell,  and  do  you  think  on  earth  to  have  security?" 
Men  use  to  presume  that  they  shall  go  unpunished  ;  but  we 
see  what  little  reason  we  have  to  flatter  and  undo  ourselves : 

nStf/  yc(!|  xoivhv  ro^g,  rhv  fikv  xaxhv,  xaxoy  ri  'jrdifyiiv* — "  He  that  hath 

sinned  must  look  for  a  judgment ;"  and  how  great  that  is,  we 
are  to  take  our  measures  by  those  sad  instances  of  vengeance 
by  which  God  hath  chastised  the  best  of  men,  when  they 
have  committed  but  a  single  sin :  6>i^^/oy,  hXUpov  %a,xh^ — ^^  sin 
is"  damnable  and  "  destructive  :"  and,  therefore,  as  the  ass 
refused  the  barley  which  the  fatted  swine  left,  perceiving  by 
it  he  was  fatted  for  the  slaughter, 

Tuum  libenter  proreus  appeterem  cibum, 
Nisi,  qui  nutritus  illo  est,  jugulatus  foret ;' 

* 

we  may  learn  to  avoid  these  vain  pleasures  which  cut  the 
throat  after  they  are  swallowed,  and  leave  us  in  that  condition 
that  we  may  every  day  fear,  lest  that  evil  happen  unto  us, 
which  we  see  fall  upon  the  great  examples  of  God's  anger; 
and  our  fears  cannot,  ought  not,  at  all  to  be  taken  off,  but  by 
an  effective,  busy,  pungent,  hasty,  and  a  permanent  repent- 
ance ;  and  then  also  but  in  some  proportions,  for  we  cannot 
be  secured  from  temporal  plagues  if  we  have  sinned ;  no 
repentance  can  secure  us  from  all  that ;  nay,  God's  pardon, 
or  remitting  his  final  anger,  and  forgiving  the  pains  of  hell, 
does  not  secure  us  here :  i)  nfusig  rra^d  iruhug  ^ami ;  but  sin 
lies  at  the  door  ready  to  enter  in^  and  rifle  all  our  fortunes. 
1 .  But  this  hath  two  appendages,  which  are  very  consi- 

*  Phxdnis,  V.  4. 
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derable ;  and  the  first  is,  that  there  are  some  mischief  which 
are  the  proper  and  appointed  scourges  of  certain  sins,  and  a 
man  need  not  ask, ''  Ciijus  vulturis  hoc  erit  cadaver  (Mart.  vi. 
62)?— What  vulture,"  what  death,  what  affliction,  "shall 
destroy  this  sinner?"  The  sin  hath  a  punishment  of  his  own, 
which  usually  attends  it,  as  giddiness  does  a  drunkard.  He 
that  commits  sacrilege  is  marked  for  a  vertiginous  and 
changeable  fortune;  "  Make  them,  O  my  God,  like  unto  a 
wheel,"'*  of  an  inconstant  state :  and  we  and  our  fathers  liave 
seen  it,  in  the  change  of  so  many  families,  which  have  been 
undone  by  being  made  rich  :  they  took  the  lands  from  the 
Church,  and  the  curse  went  along  with  it,  and  tlie  misery  and 
the  affliction  lasted  longer  than  the  sin.  Telling  lies  fre- 
quently hath  for  its  punishment  to  be  ''  given  over  to  believe 
a  lie,"  and,  at  last,  that  nobody  shall  believe  it  but  himself; 
and  then  the  mischief  is  full,  he  becomes  a  dishonoured  and 
a  baffled  person.  The  consequent  of  lust  is  properly  shame ; 
and  witchcraft  is  still  punished  with  baseness  and  beggary ; 
and  oppression  of  widows  hath  a  sting  ;  for  the  tears  of  the 
oppressed  are,  to  the  oppressor,  like  the  waters  of  jealousy, 
making  the  belly  to  swell,  and  the  thigh  to  rot;  the  oppres- 
sor seldom  dies  in  a  tolerable  condition ;  but  is  remarked 
towards  his  end  with  some  horrible  affliction.  The  sting  of 
oppression  is  darted  as  a  man  goes  to  his  grave.  In  these, 
and  the  like,  God  keeps  a  rule  of  f^triking,  *'  In  quo  quis 
peecat,  in  eo  punitnr."  The  Divine  judgment  did  [Kiint  at  the 
sin,  lest  that  be  concealed  by  excuses,  and  protected  tjy  affeo 
tion,  and  increased  by  passion,  and  destroy  the  man  by  itn 
abode.  For  some  sins  are  so  agreeable  to  the  spirit  of  a  fool 
and  an  abosed  person,  l>ecaui9e  he  hath  framed  hij»  afTection* 
to  them,  and  they  comply  with  hi<)  unworthy  interest,  that 
when  God,  oat  of  an  angry  kindn#r«t«,  iFfuites  the  man  and 
punishes  the  sin,  the  man  doe^  carefully  defend  faU  fieloved  mo, 
as  the  serpent  dofr«  hi.%  h#rad,  tihi/rh  he  would  mfM  tifrtiderlj 
preserve.  Bat,  thf:T^fofe,  O^^l,  that  knowft  all  our  trick*  and 
devices,  oar  ^trkta^em^,  to  Iffz  undone,  hath  thhrt^^ra  appor- 
tioned oot  bif  ponuhrn^iU  \fy  au^Uk^s  by  prof^^rtiou^,  and 
entail :  *o  that  witf^t  t^r^  rin  f:u^f:r^  ir,to  iu  frojrfir  \9ftrUfm^ 
we  may  djtseieni  wby  O/yJ  U  ansfrj',  %t'A  h^vffiT  Up  nyp^^^ 
bim  meeii'Ar, 
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2.  The  second  appendage  to  this  consideration  is  this, 
that  there  are  some  states  of  sin  which  expose  a  man  to  all 
mischief,  as  it  can  happen,  by  taking  off  from  him  all  his 
guards  and  defences ;  by  driving  the  good  Spirit  from  him, 
by  stripping  him  of  the  guards  of  angels.  But  this  is  the 
effect  of  a  habitual  sin,  a  course  of  an  evil  life,  and  it  is 
called  in  Scripture,  "  a  grieving  the  good  Spirit  of  God." 
But  the  guard  of  angels  is,  in  Scripture,  only  promised  to 
them  that  live  godly  :  "  The  angels  of  the  Lord  pitch  their 
tents  round  about  them  that  fear  him,  and  deliver  them," 
said  David.^ 

And  the  Hellenists  use  to  call  the  angels  iy^fiyS^ovg^  *^  watch- 
men ;"  which  custody  is  at  first  designed  and  appointed  for 
all,  when  by  baptism  they  give  up  their  names  to  Christ,  and 
enter  into  the  covenant  of  religion.  And  of  this  the  heathen 
have  been  taught  something  by  conversation  with  the  Hebrews 
and  Christians  ;  ^'  unicuique  nostrum  dare  peedagogum 
deum,"  said  Seneca  to  Lucilius,  ''  non  primarium,  sed  ex 
eorum  numero,  quos  Ovidius  vocat  ex  plebe  deos : — ^There 
is  a  guardian  god  assigned  to  every  one  of  us  of  the  number 
of  those  which  are  of  the  second  order ;"  such  are  those  of 
whom  David  speaks,  "  Before  the  gods  will  I  sing  praise  unto 
thee ;"  and  it  was  the  doctrine  of  the  Stoics,  that  to  every 
one  there  was  assigned  a  genius  and  a  Juno  :  *^  Quamobrem 
major  coelitum  populus  etiam  qukm  hominum  intelligi  potest, 
quum  singuli  ex  semetipsis  totidem  deos  faciant,  Junones 
geniosque  adoptando  sibi/'  said  Pliny  : — **  Every  one  does 
adopt  gods  into  his  family,  and  get  a  genius  and  a  Juno  of 
their  own."  ''  Junonem  meam  iratam  habeam ;"  it  was  the 
oath  of  Quartilla  in  Petronius  (xxv.  4) ;  and  Socrates  in  Plato 
is  said  to  '^  swear  by  his  Juno ;"  though  afterward,  among  the 
Romans,  it  became  the  woman's  oath,  and  a  note  of  effemi- 
nacy ;  but  the  thing  they  aimed  at  was  this,  that  God  took  a 
care  of  us  below,  and  sent  a  ministering  spirit  for  our  defence ; 
but,  that  this  is  only  upon  the  accounts  of  piety,  they 
knew  not.  But  we  are  taught  it  by  the  Spirit  of  God  ia 
Scripture.  For,  ''  the  angels  are  ministering  spirits,  8e4|f 
forth  to  minister  to  the  good  of  them  who  shall  be  hein  |if   j^ 

•  Psalm  xxxui.  'V,?. 
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salvation  ;'*"*  and  concerning  St.  Peter,  the  &ithful  had  an 
opinion,  that  it  might  be  "  his  angel ;"  agreeing  to  the  doc- 
trine of  our  blessed  Lord,  who  spake  of  angels  appropriate 
to  his  little  ones,  to  infants,  to  those  that  belong  to  him. 
Now,  what  God  said  to  the  sons  of  Israel,  is  also  true  to  us 
Christians :  **  Behold,  I  send  an  angel  before  thee :  beware 
of  him,  and  obey  his  voice,  provoke  him  not ;  for  he  will 
not  pardon  your  transgressions."**  So  that  if  we  provoke  the 
Spirit  of  the  Lord  to  anger  by  a  course  of  evil  living,  either 
the  angel  will  depart  from  us,  or,  if  he  stays,  he  will  strike 
us.  The  best  of  these  is  bad  enough,  and  he  is  highly 
miserable, 

—.1—  Qui  non  sit  tanto  hoc  custode  securus, 

whom  an  angel  cannot  defend  from  mischief,  nor  any  thing 
secure  him  from  the  wrath  of  God.  It  was  the  description 
and  character  which  the  Erythrean  sibyl  gave  to  God : 

"Aip^a^egf  XTirrht  uleitiof,  etiBi^a  fatett, 

T*7f  r  axux*t(  oixa»9v  W(»^i^Mf  wXu  /t«i/^«Mt  fiuf^iv,  * 

T»7t  ^  »•»•!$  uiixeis  r%  X*^^*  **'  ^vfiof  lyu^«f» 

It  is  God's  appellative  to  be  a  '*  giver  of  excellent  rewards  to 
just  and  innocent  persons  :  but  to  assign  to  evil  men  fury, 
wrath,  and  sorrow,  for  their  portion."  If  I  should  launch 
further  into  this  dead  sea,  I  should  find  nothing  but  horrid 
shriekings,  and  the  skulls  of  dead  men  utterly  undone. 
Fearful  it  is  to  consider  that  sin  does  not  only  drive  us  into 
calamity,  but  it  makes  us  also  impatient,  and  imbitters  our 
spirit  in  the  sulFerance :  it  cries  aloud  for  vengeance,  and  so 
torments  men  before  the  time  even  with  such  fearful  outcries 
and  horrid  alarms,  that  their  hell  begins  before  the  fire  is 
kindled ;  it  hinders  our  prayers,  and  consequently  makes  us 
hopeless  and  helpless ;  it  perpetually  affrights  the  conscience, 
nnless  by  its  frequent  stripes  it  brings  a  callousness  and  an 
insensible  damnation  upon  it ;  it  makes  us  to  lose  all  that 
which  Christ  purchased  for  us,  all  the  blessings  of  his  pro- 
vidence, the  comforts  of  his  Spirit,  the  aids  of  his  grace,  the 
light  of  his  countenance,  the  hopes  of  his  glory;  it  makes 
us  enemies  to  God,  and  to  be  hated  by  him  more  than  he 
hates  a  dog :  and  with  a  dog  shall  be  his  portion  to  eternal 
ages ;  with  thifl  only  difierence,  that  they  diaU  botli  be  eqwUy 
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excluded  from  heaven,  but  the  dog  shall  not,  and  the  sinner 
shall,  descend  into  hell ;  and,  which  is  the  confirmation  of 
all  evil,  for  a  transient  sin  God  shall  inflict  an  eternal  death. 
Well  might  it  be  said  in  the  words  of  God  by  the  prophet, 
**  Ponam  Babylonem  in  possessionem  erinacei; — Babylon 
shall  be  the  possession  of  a  hedgehog :"  that  is,  a  sinner's 
dwelling,  encompassed  round  with  thorns  and  sharp  prickles, 
afflictions  and  uneasiness  all  over.  So  that  he  that  wishes 
his  sin  big  and  prosperous,  wishes  his  bee  as  big  as  a  bull, 
and  his  hedgehog  like  an  elephant ;  the  pleasure  of  the  honey 
would  not  cure  the  mighty  sting ;  and  nothing  make  recom- 
pense, or  be  a  good,  equal  to  the  evil  of  an  eternal  ruin. 
But  of  this  there  is  no  end.  I  sum  up  all  with  the  saying 
of  Publius  Mimus  :  '*  Tolerabilior  est  qui  morijubet,  qu^m 
qui  nial  vivere ; — He  is  more  to  be  endured  that  puts  a  man 
to  death,  than  he  that  betrays  him  into  sin  :" — for  the  end 
of  this  is  '*  death  eternal." 


SERMON  XXII. 

THE  GOOD  AND  EVIL  TONGUE. 


PART  I. 

Let  no  corrupt  communication  proceed  out  of  your  mouthy  but 
that  which  is  good  to  the  use  of  edifying ^  that  it  may 
minister  grace  unto  the  hearers. — Ephes.  iv.  29. 

He  that  had  an  ill  memory,  did  wisely  comfort  himself  by 
reckoning  the  advantages  he  had  by  his  forgetfiilness.  For 
by  this  means  he  was  hugely  secured  against  malice  and 
ambition  ;  for  his  anger  went  off  with  the  short  notice  and 
observation  of  the  injury;  and  he  saw  himself  unfit  for  the 
businesses  of  other  men,  or  to  make  records  in  his  head,  and 
undertake  to  conduct  the  intrigues  of  a&irs  of  a  mnltilode, 
who  was  apt  to  forget  the  little  accounts  of  his  own  Mlltaa 
reading.  He  also  remembered  this,  that  his  ple—Ui^tM 
reading  books  were  more  frequent,  while  he  remeraT  """* 
little  of  yesterday's  study^  and  to-motwn  <teV 
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and,  with  its  novelties,  gives  him  fresh  entertainment,  while 
the  retaining  brain  lays  the  book  aside,  and  is  full  already. 
Every  book  is  new  to  an  ill  memory,  and  one  long  book  is  a 
library,  and  its  parts  return  fresh  as  the  morning,  which  be- 
comes a  new  day,  though  by  the  revolution  of  the  same  sun. 
Besides  these,  it  brought  him  to  tell  truth  for  fear  of  shame, 
and  in  mere  necessity  made  his  speech  little,  and  his  dis- 
coursings  short ;  because  the  web  drawn  from  his  brain  was 
soon  spun  out,  and  his  fountain  grew  quickly  dry,  and  left 
running  through  forgetfulness.  He  that  is  not  eloquent  and 
fitir-spoken,  hath  some  of  these  comforts  to  plead  in  excuse 
of  his  ill  fortune,  or  defective  nature.  For  if  he  can  but  hold 
his  peace,  he  shall  be  sure  not  to  be  troublesome  to  his  com- 
pany, nor  marked  for  lying,  nor  become  tedious  with  multipli- 
city of  idle  talk ;  he  shall  be  presumed  wise,  and  oftentimes 
is  so ;  he  shall  not  feel  the  wounds  of  contention,  nor  be  put 
to  excuse  and  ill-taken  saying,  nor  sigh  for  the  folly  of  an 
irrecoverable  word  ;  if  his  fault  be  that  he  hath  not  spoken, 
that  can  at  any  time  be  mended,  but  if  he  sinned  in  speaking, 
it  cannot  be  unspoken  again.  Thus  he  escapes  the  dishonour 
of  not  being  believed,  and  the  trouble  of  being  suspected  ;  he 
shall  never  fear  the  sentence  of  judges,  nor  the  decrees  of 
courts,  high  reproaches,  or  the  angry  words  of  the  proud,  the 
contradiction  of  the  disputing  man,  or  the  thirst  of  talkers. 
By  these,  and  many  other  advantages,  he  that  holds  his 
peace,  and  he  that  cannot  speak,  may  please  themselves; 
and  he  may,  at  least,  have  the  rewards  and  eflFects  of  solitari- 
ness, if  he  misses  some  of  the  pleasures  of  society.  But  by 
the  use  of  the  tongue,  God  hath  distinguished  us  from  beasts, 
and  by  the  well  or  ill  using  it,  we  are  distinguished  from 
one  another;  and,  therefore,  though  silence  be  innocent  as 
death,  harmless  as  a  rose's  breath  to  a  distant  passenger,  yet 
it  is  rather  the  state  of  death  than  life ;  and,  therefore,  when 
the  Egyptians  sacrificed  to  Harpocrates,  their  god  of  silence, 
in  the  midst  of  their  rites  they  cried  out,  yXwtftfa  3a/>wv,  "  the 
tongue  is  an  angel,"  good  or  bad,  that  is  as  it  happens ; 
silence  was  to  them  a  god,  but  the  tongue  is  greater;  it  is 
.  the  band  of  human  intercourse,  and  makes  men  apt  to  unite 
fl^ill  .tocielies  and  republics;  and  I  remember  what  one  of  the 
jj|bMyTn*f1  ^r^i  ^%WP  ^^^  better  in  tlie  company  of  a  knowa 
^™*~"  **— ^  -'-^  -*  speech  is  uox  kuovjw^  '-^  xsiV^^x&wvxis. 
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alieno  iion  Bit  Iiominis  vice  ; — a  stranger  to  a  stranger  in  his 
language,  is  not  as  a  man  to  a  man  ;*'  for  by  voices  and  homi- 
lies, by  questions  and  answers,  by  narratives  and  invectives, 
by  counsel  and  reproof,  by  praises  and  hymns,  by  prayers 
and  glorifications,  we  serve  God's  glory  and  the  necessities 
of  men ;  and  by  the  tongue  our  tables  are  made  to  differ 
from  mangers,  our  cities  from  deserts,  our  churches  from 
herds  of  beasts  and  flocks  of  sheep.  ^^  Faith  comes  by 
hearing,  and  hearing  by  the  word  of  God,"  spoken  by  the 
tongues  of  men  and  angels ;  and  the  blessed  spirits  in  heaven 
cease  not  from  saying,  night  and  day,  their  T^itfdyiov, — '*  their 
song  of  glory"  to  him  that  sitteth  on  the  throne,  and  to 
the  Lamb,  for  ever  and  ever;  and  then  our  employment 
shall  be  glorious  as  our  state,  when  our  tongues  shall  to 
eternal  ages  sing  hallelujahs  to  the  Maker  and  Redeemer ; 
and,  therefore,  since  nature  hath  taught  us  to  speak,  and  Qod 
requires  it,  and  our  thankfulness  obliges  us,  and  our  neces- 
sities engage  us,  and  charity  sometimes  calls  for  it,  and  in* 
nocence  is  to  be  defended,  and  we  are  to  speak  in  the  cause 
of  the  oppressed,  and  open  our  mouths  in  the  cause  of  God, 
and  it  is  always  a  seasonable  prayer  that  God  would  open 
our  lips  that  our  mouth  may  do  the  work  of  heaven,  and 
declare  his  praises,  and  shew  forth  his  glory; — it  concerns  us 
to  take  care  that  nature  be  changed  into  grace,  necessity 
into  choice,  that,  while  we  speak  the  greatness  of  God,  and 
minister  to  the  needs  of  our  neighbour,  and  do  the  works  of 
life  and  religion,  of  society  and  prudence,  we  may  be  fitted  to 
bear  a  part  in  the  songs  of  angels,  when  they  shall  rejoice 
at  the  feast  of  the  marriage-supper  of  the  Lamb.  But  the 
tongue  is  a  fountain  both  of  bitter  waters  and  of  pleasant ;  it 
sends  forth  blessing  and  cursing ;  it  praises  God,  and  rails 
at  men ;  it  is  sometimes  set  on  fire,  and  then  it  puts  whole 
cities  in  combustion;  it  is  unruly,  and  no  more  to  be 
restrained  than  the  breath  of  a  tempest ;  it  is  volatile  and 
fugitive  :  reason  should  go  before  it,  and  when  it  does  not, 
repentance  comes  ailer  it ;  it  was  intended  for  an  organ  of  the 
Divine  praises,  but  the  devil  often  plays  upon  it,  and  thea  it 
sounds  like  the  screech-owl,  or  the  groans  of  death  ;  sorrow 
and  bhanic,  folly  and  repentance,  are  the  notes  and  formidabkir  , 
accents  of  that  discord.  We  all  are  naturally  XoT^ftXtr^-^'i^^^ 
"  lovera  o£  speech,"  more  or  \eaa\  wcA  Cjo^l  xc^toH^  ^r'**" 
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provided  that  we  be  also  <piX6Xoyoiy  "  wise  and  material, 
usefal  and  prudent,  in  our  discourses."  For,  since  speech  is 
for  conyersation,  let  it  be  also  charitable  and  profitable,  let 
it  be  without  sin,  but  not  without  profit  and  grace  to  the 
hearers,  and  then  it  is  as  God  would  have  it ;  and  this  is  the 
precept  of  the  text,  first  telling  us  what  we  should  avoid,  and 
then  telling  us  what  we  should  pursue  ;  what  our  discourse 
ought  not  to  be,  and,  secondly,  what  it  ought  to  be ;  there 
being  no  more  variety  in  the  structure  of  the  words,  I  shall, 
I.  discourse  of  the  vices  of  the  tongue;  II.  of  its  duty  and 
proper  employment. 

I.  **  Let  no  corrupt  communication  proceed  out  of  your 
mouth  ;" —  -srag  o  aa'jr^hg  Xoyo; ,  corrupt  or  '*  filthy  "  communi- 
cation, so  we  read  it :  and  it  seems  properly  to  note  such 
communication  as  ministers  to  wantonness  ;  such  as  are  the 
Fescennines  of  Ausonius,  the  excrement  and  spume  of  Mar- 
tial's verse,  and  the  Ephesiaca  of  Xenophon  ;  indeed,  this  is 
such  a  rudeness  as  is  not  to  be  admitted  into  civil  conversa- 
tion; and  is  wittily  noticed  by  the  apostle,  charging  that 
*'  fornication  should  not  be  once  named  among  them,  as 
becometh  saints  ;"  not  meaning  that  the  vice  should  not  have 
its  name  and  filthy  character,  but  that  nothing  of  it  be  named 
in  which  it  can  be  tempting  or  offensive ;  nothing  tending  to 
it,  or  teaching  of  it,  should  be  named :  we  must  not  have 
^6^yo¥  X^or,  '^  fornication  in  our  talk ;"  that  is,  such  a  baseness 
that  it  not  only  grieves  the  Divine  Spirit,  but  dishonours 
all  its  channels  and  conveyances :  the  proper  language  of 
the  sin  is  not  fit  to  be  used  so  much  as  in  reproof;  and, 
therefore,  I  have  sometimes  wondered  how  it  came  to  pass, 
that  some  of  the  ancients,  men  wise  and  modest,  chaste  and 
of  sober  spirits,  have  fallen  into  a  fond  liberty  of  declamation 
against  uncleanness,  using  such  words  which  bring  that  sin 
upon  the  stage  of  fancy,  and  ofiend  ''  auriculas  non  calentes, 
— sober  and  chaste  ears."  For  who  can,  without  blushing, 
read  Seneca  describing  the  looking-glass  of  Hostius,  or  the 
severe  but  looser  words  of  Persius,  or  the  reproofs  of  St. 
Jerome  himself,  that  great  patron  of  virginity,  and  exacter  of 
chastity  ?  yet  more  than  once  he  reproves  filthy  things  with 
tmhandtonia  Immn :  St.  Chrysostom  makes  an  apology 
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profit  the  hearers  unless  you  discover  the  filthiness,"  for  the 
withdrawing  the  curtain  is  shame  and  confutation  enough  for 
so  great  a  baseness ;  and  chirurgeons  care  not  how  they 
defile  their  hand,  so  they  may  do  profit  to  the  patient.  And, 
indeed,  there  is  a  material  difference  in  the  design  of  him 
that  speaks ;  if  he  speak  ig  o/xs/ou  ^a^oug,  '^  according  to  his 
secret  affection  '*  and  private  folly,  it  is  certainly  intolerable : 
but  yet  if  he  speaks  aTh  xrihtfimag^  ''  out  of  a  desire  to  profit" 
the  hearer,  and  cure  the  criminal,  though  it  be  in  the  whole 
kind  of  it  honest  and  well  meant,  yet  that  it  is  imprudent, 

(Irritamentum  Veneris  languentis,  et  acres 
Divitis  urticae.)P 

and  not  wholly  to  be  excused  by  the  fair  meaning,  will  soon 
be  granted  by  all  who  know  what  danger  and  infection  it 
leaves  upon  the  fancy,  even  by  those  words  by  which  the 
spirit  is  instructed.  "  Ab  h^c  scabie  teneamus  ungues ;"  it  is 
not  good  to  come  near  the  leprosy,  though  to  cleanse  the 
leper's  skin. 

But  the  word  which  the  apostle  uses,  aa^ihg  X^o^, 
means  more  than  this.  'S.a'x^h  oJ  rl  fio^6r,^d¥  faDXov,  aWSt  rh 
craXa/6v,  said  Eupolis ;  and  so  it  signifies  ''  musty,  rotten,  and 
outworn  with  age ;"  it^yivrii  tfaT^a;,  "  rusty  peace,"  so  Aristo- 
phanes (Pax.  554):  and,  according  to  this  acception  of  the 
word,  we  are  forbidden  to  use  all  language  that  is  in  any 
sense  corrupted,  unreasonable,  or  useless ;  language  proceed- 
ing from  an  old  iniquity,  evil  habits,  or  unworthy  customs, 
called,  in  the  style  of  Scripture,  "  the  remains  of  the  old 
man,"  and  by  the  Greeks,  **  doting"  or  "talking  fondly;" 
TO  ^aida^iov  g/*,  xa/  (p^ovtTg  a^;^a/*xa  ;  "the  boy  talks  like  an  old 
dotard."  2.  Sa-r^os  signifies  "wicked,  filthy,  or  reproachful;" — 
(focr^hvy  tL\6yj^l\y  axct^a^rov,  "  any  thing  that  is  in  its  own  nature 
criminal  and  disgraceful,  any  language  that  ministers  to  mis- 
chief." But  it  is  worse  than  all  this  :  6a.v^<;  h  a^av/tf^a^;,  **  it  is 
a  deletery,  an  extinction  of  all  good  ;"  for  afpavi^ofiai  is  ^^i/f«, 
Xufiahofiai,  xaraXuw,  it  is  "a  destruction,  an  entire  corrup- 
tion," of  all  morality ;  and  to  this  sense  is  that  of  Menander, 
quoted  by  St.  Paul,  f^s/^oytf/v  jj^ri  xi^^^'  ofitXtat  xaxal' — "  Evil 
words  corrupt  good  manners."    And,  therefore, 

o  Homil.  iv.  in  ep.  Kom.  ^  3x«%ia 
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word  is  comprised  all  the  evil  of  the  tongue,  that  wicked 
instrument  of  the  unclean  spirit,  in  the  capacity  of  all  the 
appellatives.  1.  Here  is  forbidden  the  useless^  vain,  and 
trifling  conversation,  the  BssX^sjSouX, — "  the  god  of  flies,"  so  is 
the  devil's  name ;  he  rules  by  these  little  things,  by  trifles 
and  vanity,  by  idle  and  useless  words,  by  the  intercourses  of 
a  vain  conversation.  2.  The  devil  is  A/a/3oXo^, — "  an  accuser," 
of  the  brethren,  and  the  calumniating,  slandering,  and  under- 
valuing, detracting  tongue  does  his  work  ;  that  is,  \6yo^ 
atitxiky  the  second  that  I  named  ;  for  ah^^STm  is  Xoido^/a, 
fMtsog^  so  Hesychius;  it  is  "  slander,  hatred,  and  calumny." 
3.  But  the  third  is  'AtoXXijwv,  the  devil's  worst  appellative, 
^*  the  destroyer,"  the  dissolute,  wanton,  tempting,  destroying 
conversation  ;  and  its  worst  instance  of  all  his  flattery,  that 
malicious,  cozening  devil  that  strengthens  our  friend  in  sin, 
and  ruins  him  from  whom  we  have  received,  and  from  whom 
we  expect,  good.  Of  these  in  order  :  and,  first,  of  the  trifling, 
vain,  useless,  and  impertinent  conversation,  gar^hg  Xoyog^ 
**  Let  no  vain  communication  proceed  out  of  your  mouth." 

1.  The  first  part  of  this  inordination  is  **  Multiloquium  — 
talking  too  much ;"  concerning  which,  because  there  is  no 
rule  or  just  measure  for  the  quantity,  and  it  is  as  lawful,  and 
sometimes  as  prudent,  to  tell  a  long  story  as  a  short,  and  two 
as  well  as  one,  and  sometimes  ten  as  well  as  two :  all  such 
discourses  are  to  take  their  estimate  by  the  matter  and  the 
end,  and  can  only  be  altered  by  their  circumstances  and 
appendages.  Much  speaking  is  sometimes  necessary,  some- 
times useful,  sometimes  pleasant ;  and  when  it  is  none  of  all 
these,  though  it  be  tedious  and  imprudent,  yet  it  is  not  always 
criminal.  Such  was  the  humour  of  the  gentleman  Martial 
speaks  of:  he  was  a  good  man,  and  full  of  sweetness,  and 
justice,  and  nobleness,  but  he  would  read  his  nonsense-verses 
to  all  companies, — at  the  public  games  and  in  private  feasts, 
in  the  baths  and  on  the  beds,  in  public  and  in  private,  to 
sleeping  and  waking  people. 

Vis,  quantum  facias  mali,  videre  ? 
Vir  Justus,  probus,  innocens  timeris.*! 

Every  one  was  afraid  of  him,  and  though  he  was  good,  yet  he 
'Wu  not.  to  be  endured.    The  evil  of  this  is  very  considerable 

9  Mart.  iii.  44.  17 . 
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in  the  accounts  of  prudence,  and  the  effecta  and  plaisance  of 
conversation :  and  the  ancients  described  its  evil  well  by  a 
proverbial  expression ;  for  when  a  sudden  silence  arose,  they 
said  that  Mercury  was  entered,  meaning,  that  he  being  their 
"  loquax  numen,"  their  "  prating  god,"  yet  that  quitted 
him  not,  but  all  men  stood  upon  their  guard,  and  called  for 
aid  and  rescue,  when  they  were  seized  upon  so  tedious  an 
impertinence.  And,  indeed,  there  are  some  persons  so  full  of 
nothings,  that,  like  the  strait  sea  of  Pontus,  they  perpe- 
tually empty  themselves  by  their  mouth,  making  every  com- 
pany or  single  person  they  fasten  on  to  be  their  Propontis ; 
such  a  one  as  was  Anaximenes,  Ai^iaif  «'ora^o'^,  vov  di  ^rak- 
ayfj^Si' — '*  He  was  an  ocean  of  words,  but  a  drop  of  understand- 
ing." And  if  there  were  no  more  in  this  than  the  matter  of 
prudence,  and  the  proper  measures  of  civil  conversation,  it 
would  yet  highly  concern  old  men/  and  young  men,  and 
women,*  to  separate  from  their  persons  the  reproach  of  their 
sex  and  age,  that  modesty  of  speech  be  the  ornament  of  the 
youthful,  and  a  reserved  discourse  be  the  testimony  of  the 
old  man*s  prudence.  "  Adolescens  from  'AdoXidj^iic,"  said 
one  :  ''a  young  man  is  a  talker  for  want  of  wit,"  and  an  old 
man  for  want  of  memory  ;  for  while  he  remembers  the  things 
of  his  youth,  and  not  how  often  he  hath  told  them  in  his  old 
age,  he  grows  in  love  with  the  trifles  of  his  youthful  days, 
and  thinks  the  company  must  do  so  too :  but  he  canonizes 
his  folly,  and,  by  striving  to  bring  reputation  to  his  first  days, 
he  loses  the  honour  of  his  last.  But  this  thing  is  consider- 
able to  further  issues ;  for  though  no  man  can  say  that  much 
speaking  is  a  sin,  yet  the  Scripture  says,  *'  In  multiloquio 
peccatuni  non  deerit;  —  Sin  goes  along  with  it,  and  is  an 
ingredient  in  the  whole  composition."  For  it  is  impossible 
but  a  long  and  frequent  discourse  must  be  served  with  many 
passions,  and  they  are  not  always  innocent;  for  he  that 
loves  to  talk  much,  must  "  rem  corradere, — scrape  materials 
together"  to  furnish  out  the  scenes  and  long  orations;  and 
some  talk  themselves  into  anger ;  and  some  funiish  out  their 
dialogues  with  the  lives  of  others ;  either  they  detract  or  cen- 
sure, or  they  flatter  themselves,  and  tell  their  own  stories  with 


^  Supellex  ejus  garrulitas.  — Comat/. 
*  i\luliebre  ingenium  pToluvlum.— .ilceiut  in  Andromedd, 
Sola  laboranti  poluil  succuiw»Vi^»— Jw»  Vu\Aa* 
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friendly  circumstances ;  and  pride  creeps  up  the  sides  of  the 
discourse ;  and  the  man  entertains  his  friend  with  his  own 
panegyric ;  or  the  discourse  looks  one  way  and  rows  another, 
and  more  minds  the  design  than  its  own  truth ;  and  most 
commonly  will  be  so  ordered,  that  it  shall  please  the  com- 
pany (and  that  truth  or  honest  plainness  seldom  does) ;  or 
there  is  a  bias  in  it,  which  the  more  of  weight  and  trans- 
portation it  hath,  the  less  it  hath  of  ingenuity.     "  Non  credo 
augnribus  qui  aureis  rebus  divinant ;"  like  soothsayers,  men 
speak  fine  words  to  serve  ends,  and  then  they  are  not  be- 
lieved, or  at  last  are  found  liars,  and  such  discourses  are 
built  np  to  serve  the  ministries  or  pleasures  of  the  company, 
but  nothing  else.     Pride  and  flattery,  malice  and  spite,  self- 
love  and  vanity,  these  usually  wait  upon  much  speaking; 
and  the  reward  of  it  is,  that  the  persons  grow  contemptible 
and  troublesome,  they  engage  in  quarrels,  and  are  troubled 
to  answer  exceptions;  some  will  mistake  them,  and  some 
will  not  believe  them,  and  it  will  be  impossible  that  the  mind 
should  be  perpetually  present  to  a  perpetual  talker,  but  they 
will  forget  truth  and  themselves,  and  their  own  relations. 
And  upon  this  account  it  is,  that  the  doctors  of  the  Primitive 
Church  do  literally  expound  those  minatory  words  of  our 
blessed  Saviour :  *•  Verily  I  say  unto  you,  of  every  idle  word 
that  men  shall  speak,  they  shall  give  account  at  the  day  of 
judgment."'    And  by  *'idle  words,"  they  understand,  such 
as  are  not  useful  to  edification  and  instruction.    So  St.  Basil : 
*'  So  great  is  the  danger  of  an  idle  word,  that  though  a  word 
be  in  its  own  kind  good,  yet,  unless  it  be  directed  to  the  edi- 
fication of  faith,  he  is  not  free  from  danger  that  speaks  it."  " 
To  this  purpose  are  the  words  of  St.  Gregory :  "  While  the 
tongue  is  not  restrained  from  idle  words,"  ^'  ad  temeritatem 
stultsB  increpationis  efieratur, — it  is  made  wild,  or  may  be 
brought  forth  to  rashness  and  folly:"  and  therein  lies  the 
secret  of  the  reproof:    ''  A  periculo  liber  non  est,  et  ad 
temeritatem  efieratur, — The  man  is  not  free  from  danger, 
and  he  may  grow  rash,"*  and  foolish,  and  run  into  crimes, 
whilst  he  gives  his  tongue  the  reins,  and  lets  it  wander,  and 
80  it  inaj  btt  fit  to  be  reproved,  though  in  its  nature  it  were 
innoctnt    I^daof  not,  but  sometimes  they  are  more  severe. 
QL  Qi^figggi§jlg/glg  word  ''  vain"  or  ''  idle,"  ''  quod  aut 

a  Reg.  BrevioT,  »  V:^.V\w.^V^t^. 
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ratione  juste  necessitatis,  aut  intentione  piee  utilitatiB  caret  ;"^ 
and  St.  Jerome  calls  it  '^  vain,"  ''  quod  sine  utilitate  et  lo^ 
quentis  dicitur  et  audientis,  —  which  profits  neither  the 
speaker  nor  the  hearer."'  The  same  is  affirmed  by  St. 
Chrysostom*  and  Gregory  Nyssen*'  upon  Ecclesiastes ;  and 
the  same  seems  intimated  in  the  word  xsv()v  pfjfAa^  or  pn/Mt 
&^hy  as  it  is  in  some  copies,  '*  every  word  that  is  idle,  or 
empty  of  business."  But,  for  the  stating  of  the  case  of  con- 
science, I  have  these  things  to  say. 

1 .  That  the  words  of  our  blessed  Saviour,  being  spoken 
to  the  Jews,  were  so  certainly  intended  as  they  best  and 
most  commonly  understood  ;  and  by  "  vain"  they  understood 
''false"  or  ''lying,"  not  "useless"  or  "imprudent;"  and 
yet  so,  though  our  blessed  Saviour  hath  not  so  severely  for- 
bidden every  empty,  insignificant  discourse ;  and  yet  he  hath 
forbidden  every  lie,  though  it  be  "  in  genere  bonorum,"  as 
St.  Basil's  expression  is ;  that  is,  "  though  it  be  in  the  in- 
tention charitable,  or  in  the  matter  innocent." 

2.  "Of  every  idle  word  we  shall  give  account ;"  but  yet 
so,  that  sometimes  the  xfiia^  "  the  judgment/'  shall  fall  upon 
the  words,  not  upon  the  persons ;  they  be  hay  and  stubble, 
useless  and  impertinent,  light  and  easy,  the  fire  shall  con- 
sume them,  and  himself  shall  escape  with  that  loss ;  he  shall 
then  have  no  honour,  no  fair  return  for  such  discourses, 
but  they  shall,  with  loss  and  prejudice,  be  rejected  and  cast 

away. 

3.  If  all  unprofitable  discourses  be  reckoned  for  idle 
words,  and  put  upon  the  account,  yet  even  the  capacities  of 
profit  are  so  large  and  numerous,  that  no  man  hath  cause 
to  complain  that  his  tongue  is  too  much  restrained  by  this 
severity.  For  in  all  the  ways  in  which  he  can  do  himself 
good  or  his  neighbour,  he  hath  his  liberty;  he  is  only 
to  secure  the  words  from  being  directly  criminal,  and  him- 
self from  being  arrested  with  a  passion,  and  then  he  may 
reckon  it  lawful,  even  upon  the  severest  account,  to  discourse 
freely,  while  he  can  instruct,  or  while  he  can  please,  his 
neighbour ; 

Aut  prodesse  volunt,  aut  delectare <:......_ 

while  himself  gets  a  fair  opinion  and  a  good  name,  apt  to 

f  C,  17.  ubi  sup.  «  Matt.  xii.  •  In  Psalm  cxviii. 

*»  Cap.  1.  «  Wqt.  K»^,^t». 
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serve  honest  and  fair  purposes ;  he  may  discourse  himself 
into  a  friendship,  or  help  to  preserve  it ;  he  may  serve  the 
works  of  art  or  nature,  of  business  public  or  private,  the 
needs  of  his  house,  or  the  uses  of  mankind;  he  may  increase 
learning,  or  confirm  his  notices,  cast  in  his  symbol  of  experi- 
ence and  observation  till  the  particulars  may  become  a  pro- 
verbial sentence  and  a  rule ;  he  may  serve  the  ends  of  civility 
and  popular  addresses,  or  may  instruct  his  brother  or  him- 
self by  something,  which,  at  that  time,  shall  not  be  reduced 
to  a  precept  by  way  of  meditation,  but  is  of  itself  apt  at 
another  time  to  do  it ;  he  may  speak  the  praises  of  the  Lord 
by  discoursing  of  any  of  the  works  of  creation,  and  himself 
or  his  brother  may  afterward  remember  it  to  that  purpose ; 
he  may  counsel  or  teach,  reprove  or  admonish,  call  to  mind 
a  precept,  or  disgrace  a  vice,  reprove  it  by  a  parable  or  a 
story,  by  way  of  idea  or  witty  representment ;  and  he  that 
can  find  talk  beyond  all  this,  discourse  that  cannot  become 
usefiil  in  any  one  of  these  purposes,  may  well  be  called  a 
prating  man,  and  expect  to  give  account  of  his  folly,  in  the 
days  of  recompense. 

4.  Although,  in  this  latitude,  a  man's  discourses  may  be 
free  and  safe  from  judgment,  yet  the  man  is  not,  unless 
himself  design  it  to  good  and  wise  purposes ;  not  always 
actually,  but  by  a  habitual  and  general  purpose.  Concern- 
ing which  he  may,  by  these  measures,  best  take  his  ac- 
counts. 

1.  That  he  be  sure  to  speak  nothing  that  may  minister 
to  a  vice,  willingly  and  by  observation. 

2.  If  any  thing  be  of  a  suspicious  and  dubious  nature, 
that  he  decline  to  publish  it. 

3.  That,  by  a  prudent  moral  care,  he  watch  over  his 
words,  that  he  do  none  of  this  injury  and  unwoi*thiness. 

4.  That  he  ofier  up  to  God  in  his  prayers  all  his  words, 
and  then  look  to  it,  that  he  speak  nothing  unworthy  to  be 
ofiered. 

6.  That  he  often  interweave  discourses  of  religion,  and 
glorifications  of  God,  instructions  to  his  brother,  and  ejacu- 
lations of  his  own,  something  or  other  not  only  to  sanctify 
the  order  of  his  discourses,  but  to  call  him  back  into  re- 
tirement and  sober  thoughts,  lest  he  wander  and  be  carried 
off  too  fiir  into  the  wild  regions  of  \ia"peT\meu^^\  ^w\  "^v^ 
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Zeno  calls  y\S<s(t%¥  eh  vou¥  bcrofi^t^aif — *' to  dip  our  tongues 
in  understanding."  In  all  other  cases  the  rule  is  good :  *H 
\iys  ri  ctyni  x^tTrro¥j  ft  (ftynv  «x*' — "  Either  keep  silence,  or 
speak  something  that  is  better  than  it;"^  i)  iriynv  xai^w^  4 
X6yov  (ipXt/Aov,  SO  Tsocrates,  consonantly  enough  to  this  evan- 
gelical precept,  '^  a  seasonable  silence,  or  a  profitable  dis- 
course," choose  you  whether;  for  whatsoever  cometh  of 
more,  is  sin,  or  else  is  folly  at  hand,  and  will  be  sin  at  a 
distance. 

5.  This  account  is  not  to  be  taken  by  little  traverses  and 
intercourses  of  speech,  but  by  greater  measures,  and  more 
discernible  portions,  such  as  are  commensurate  to  valuable 
portions  of  time ;  for  however  we  are  pleased  to  throw  away 
our  time,  and  are  weary  of  many  parts  of  it,  yet  are  impa- 
tiently troubled  when  all  is  gone ;  yet  we  are  as  sure  to 
account  for  every  considerable  portion  of  our  time,  as  for 
every  sum  of  money  we  receive  ;  and  in  this  it  was,  that  St. 
Bernard  gave  caution,  *^  Nemo  parvi  eestimet  tempus,  quod 
in  verbis  consumitur  otiosis ;  —  Let  no  man  think  it  a  light 
matter,  that  he  spend  his  precious  time  in  idle  words;"*  let 
no  man  be  so  weary  of  what  flies  away  too  fast,  and  cannot 
be  recalled,  as  to  use  arts  and  devices  to  pass  the  time  away 
in  vanity,  which  might  be  rarely  spent  in  the  interests  of 
eternity.  Time  is  given  us  to  repent  in,  to  appease  the  Divine 
anger,  to  prepare  for  and  hasten  to  the  society  of  angels,  to 
stir  up  our  slackened  wills,  and  enkindle  our  cold  devo- 
tions, to  weep  for  our  daily  iniquities,  and  to  sigh  after,  and 
work  for,  the  restitution  of  our  lost  inheritance ;  and  the 
reward  is  very  inconsiderable,  that  exchanges  all  this  for  the 
pleasure  of  a  voluble  tongue :  and,  indeed,  this  is  an  evil 
that  cannot  be  avoided  by  any  excuse  that  can  be  made  for 
words,  that  are,  in  any  sense,  idle, — though,  in  all  senses  of 
their  own  nature  and  proper  relations,  they  be  innocent. 
They  are  a  throwing  away  something  of  that  which  is  to  be 
expended  for  eternity,  and  put  on  degrees  of  folly,  according 
as  they  are  tedious  and  expensive  of  time  to  no  good  pur- 
poses. I  shall  not  after  all  this  need  to  reckon  more  of  the 
evil  consequent  to  the  vain  and  great  talker ;  but  if  these 
already  reckoned  were  not  a  heap  big  enough,  I  could  easily 

**  Eurip.  Beck,  torn.  ii.  p.  482.  *  ^tm.  ^«i'Ytv^\k' 
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add  this  great  evil,  that  the  talking  man  makes  himself  arti- 
ficially deaf,  4>eiDg  like  a  man  in  the  steeple  when  the  bells 
™g9  you  talk  to  a  deaf  man,  though  you  speak  wisely  ; 

Grood  counsel  is  lost  upon  him,  and  he  hath  served  all  his 
ends  when  he  pours  out  whatsoever  he  took  in  ;  for  he  there- 
fore loaded  his  vessel,  that  he  might  pour  it  forth  into  the 
sea. 

These  and  many  more  evils,  and  the  perpetual  unavoid- 
able necessity  of  sinning  by  much  talking,  hath  given  great 
advantages  to  silence,  and  made  it  to  be  esteemed  an  act 
of  discipline  and  great  religion.  St.  Romualdus,  upon  the 
Syrian  mountain,  severely  kept  a  seven  years'  silence:  and 
Thomas  Cantipratensis  tells  of  a  religious  person,  in  a  mo- 
nastery in  Brabant,  that  spake  not  one  word  in  sixteen  years. 
But  they  are  greater  examples  which  Palladius  tells  of; 
Ammona,  who  lived  with  three  thousand  brethren  in  so 
great  silence  as  if  he  were  an  anchoret ;  but  Theona  was 
silent  for  thirty  years  together;  and  Johannes,  surnamcd 
Silentiarius,  was  silent  for  forty-seven  years.  But  this 
morosity  and  suUenness  are  so  far  from  being  imitable  and 
laudable,  that  if  there  were  no  direct  prevarication  of  any 
commands  expressed  or  intimated  in  Scripture,  yet  it  must 
certainly  either  draw  with  it,  or  be  itself,  an  infinite  omission 
of  duty ;  especially  in  the  external  glorifications  of  God,  in 
the  institution  or  advantages  of  others,  in  thanksgiving  and 
public  offices,  and  in  all  the  efiects  and  emanations  of  spi- 
ritual mercy.  This  was  to  make  amends  for  committing  many 
sins  by  omitting  many  duties;  and,  instead  of  digging  out 
the  offending  eye,  to  pluck  out  both,  that  they  might  nei- 
ther see  the  scandal  nor  the  duty ;  for  fear  of  seeing  what 
they  should  not,  to  shut  their  eyes  against  all  light.  It  was 
more  prudent  which  was  reported  of  St.  Gregory  Nazianzcn, 
who  made  silence  an  act  of  discipline,  and  kept  it  a  whole 
Lent  in  his  religious  retirements  :  **  Cujus  facti  mei  si  cau- 
sam  queeris  (said  he  in  his  account  he  gives  of  it),  idcirco 
h  sermone  prorsus  abstinui,  ut  sermonibus  mcis  moderari 
discam  ; — I  then  abstained  wholly,  that  all  the  year  after  I 

'  Eurip.  Beck.  torn.  ii.  p.  4B0. 
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might  be  more  temperate  in  my  talk."  This  was  in  him  an 
act  of  caution ;  but  how  apt  it  was  to  minister  to  his  purposf': 
of  a  modemted  speech  for  the  future,  is  not  certain ;  nor  tl(i^<^i- 
philosophy  of  it,  and  natural  efficacy,  easy  to  be  apprehend&Ln,  *  r  > 
It  was  also  practised  by  way  of  penance,  with  indignatioBL.!^ 
against  the  follies  of  the  tongue,  and  the  itqh  of  prating ;  so  to 
chastise  that  petulant  member,  as  if  there  were  a  great  plea- 
sure in  prating,  which  when  it  grew  inordinate,  it  was  to  be 
restrained  and  punished  like  other  lusts.  I  remember  it 
was  reported  of  St.  Paul  the  hermit,  scholar  of  St.  Anthony, 
that,  having  once  asked  whether  Christ  or  the  old  prophets 
were  first,  he  grew  so  ashamed  of  his  foolish  question,  that 
he  spake  not  a  word  for  three  years  following :  and  Sulpi- 
tius,  as  St.  Jerome  reports  of  him,  being  deceived  by  the 
Pelagians,  spoke  some  fond  things,  and  repenting  of  it,  held 
his  tongue  to  his  dying  day,  ^'  ut  peccatum  quod  loqnendo 
contraxerat,  tacendo  penitus  emendaret."  Though  the  pious 
mind  is  in  such  actions  highly  to  be  regarded,  yet  I  am  no 
way  persuaded  of  the  prudence  of  such  a  deadness  and  libi- 
tinarian  religion  : 

Munnura  cum  secam  et  rabiosa  ailentia  rodont, 

SO  such  importune  silence  was  called,  and  understood  to  be 
a  degree  of  stupidity  and  madness ;  for  so  physicians,  among 
the  signs  of  that  disease  in  dogs,  place  their  not  barking ; 
and  yet,  although  the  excess  and  unreasonableness  of  this  may 
be  well  chastised  by  such  a  severe  reproof,  yet  it  is  certain, 
in  silence  there  is  wisdom,  and  there  may  be  deep  religion. 
So  Aretseus,  describing  the  life  of  a  studious  man,  among 
others,  he  inserts  this,  they  are  a;^^oo/,  xai  h  vf6rfir/  /ij^aXco/, 
xai  {jir  ivvoiai  xu<poI' — "  without  colour,  pale  and  wise  when  they 
are  young,  and,  by  reason  of  their  knowledge,  silent"  as  mutes, 
and  dumb  as  the  Seriphian  frogs.  And,  indeed,  it  is  certain, 
great  knowledge,  if  it  be  without  vanity,  is  the  most  severe 
bridle  of  the  tongue.  For  so  have  I  heard,  that  all  the  noises 
and  prating  of  the  pool,  the  croaking  of  frogs  and  toads,  is 
hushed  and  appeased  upon  the  instant  of  bringing  upon  them 
the  light  of  a  candle  or  torch.  Every  beam  of  reason  and 
ray  of  knowledge  checks  the  dissolutions  of  the  tongue.  But, 
''  Ut  quisque  contemptissimus  et  maxim^  ludibrio  est,  ita 
solutissimee  Jinguse  est,"  said  Seneca ; — "  Everjman,asbei8  a 
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^x>l  and  contemptible,  so  his  tongue  is  hanged  loose ;"  being 
^^  vW^  A  ^^y  ill  which  there  is  nothing  but  tongue  and  noise. 
'^  /S^ilence,  therefore,  is  the  cover  of  folly,  or  the  effect  of 
1^  .^n  ififldom ;  it  is  also  religious ;  and  the  greatest  mystic  rites  of 
sny  institution  are  ever  the  most  solemn  and  the  most  silent ; 
the  words  in  use  are  almost  made  synonymous :  '^  There  was 
silence  made  in  heaven  for  a  while/'  said  St.  John,  who  noted 
it  upon  occasion  of  a  great  solemnity,  and  mysterious  wor- 
shippings or  revelations  to  be  made  there.  ^H  /id'Ka  rti  ^thi 
fi^i»* — "One  of  the  gods  is  within,"  said  Telemachus;  upon 
occasion  of  which  his  father  reproved  his  talking. 

'*  Be  thou  also  silent  and  say  little ;  let  thy  soul  be  in  thy 
hand,  and  under  command;  for  this  is  the  rite  of  the  gods 
above."  And  I  remember  that  when  Aristophanes  ^  describes 
the  religion  in  the  temple  of  j^sculapius,  *o  ^^6(f^oXog^  s/Vo/v, 
ijv  rig  a/fl^ra/  >J/^pou,  S/y^tv — ''  The  priest  commanded  great 
silence  when  the  mysteriousness  was  nigh ;"  and  so  among 
the  Romans : 

Ite  igitur,  pueri,  Unguis  animisque  faventes, 
Sertaque  delubria  et  iarra  imponite  cultris. 

But  now,  although  silence  is  become  religious,  and  is  wise, 
and  reverend,  and  severe,  and  safe,  and  quiet,  a^z-vf/o;,  xai 
AXtMiroiy  xai  avutdwog^  as  Hippocrates  affirms  of  it,  "  without 
thirst,  and  trouble,  and  anguish  ;  yet  it  must  be  xal^iog,  it 
must  be  "  seasonable,"  and  just,  not  commenced  upon  chance 
or  humour,  not  sullen  and  ill-natured,  not  proud  and  full  of 
£emcy,  not  pertinacious  and  dead,  not  mad  and  uncharitable, 
**  nam  sic  etiam  tacuisse  nocet."  He  that  is  silent  in  a  public 
joy,  hath  no  portion  in  the  festivity,  or  no  thankfulness  to  him 
that  gave  the  cause  of  it.  And  though,  of  all  things  in  the 
world,  a  prating  religion,  and  much  talk  in  holy  things,  does 
most  profane  the  mysteriousness  of  it,  and  dismantles  its 
regards,  and  makes  cheap  its  reverence,  and  takes  off  fear  and 
awfulness,  and  makes  it  loose  and  garish,  like  the  laughters  of 
drunkenness,  yet  even  in  religion  there  are  seasons  to  speak ; 
and  it  was  sometimes  **  pain  and  grief"  to  David  to  be  silent ; 
but  yet,  although  tedlHttiHl  <l^f^  silence  hath  not  a  just 
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measure  of  praise  and  wisdom ;  yet  the  worst  silence  of  a 
religions  person  is  more  tolerable  and  innocent,  than  the  usual 
pratings  of  the  looser  and  foolish  men.  '*  Pone,  Domine,  cus- 
todiam  ori  meo  et  ostium  circumstanti®  labiis  meis/'  said 
David ; — "  Put  a  guard,  O  Lord,  unto  my  mouth,  and  a  door 
unto  my  lips;"  upon  which  St.  Gregory  said  well,  "  Non 
parietem,  sed  ostium  petit,  quod  viz.  aperitur  et  clanditur ; — 
He  did  not  ask  for  a  wall,  but  for  a  door;  a  door  that  might 
open  and  shut :  **  and  it  were  well  it  were  so  indeed :  ^^  Labia 
tua  sicut  vitta  coccinea;"  so  Christ  commends  his  spouse 
in  the  Canticles ; — "  Thy  lips  are  like  a  scarlet  hair-lace," 
that  is,  tied  up  with  modesty  from  folly  and  dissolution.  For, 
however,  that  few  people  offend  in  silence  and  keeping  the 
door  shut  too  much,  yet,  in  opening  it  too  hastily,  and  speak- 
ing too  much  and  too  foolishly,  no  man  is  without  a  load  of 
guiltiness ;  and  some  mouths,  like  the  gates  of  death, 

Noctes  atque  diea  patent : 

'*  are  open  night  and  day ;"  and  he  who  is  so,  cannot  be  inno- 
cent. It  is  said  of  Cicero,  he  never  spake  a  word  which  him- 
self would  fain  have  recalled,  he  spake  nothing  that  repented 
him.  St.  Austin,  in  his  seventh  Epistle  to  Marcellinus,  says, 
it  was  the  saying  of  a  fool  and  a  sot,  not  of  a  wise  man;  and 
yet  I  have  read  the  same  thing  to  have  been  spoken  by  the 
famous  Abbot  Pambo,  in  the  Primitive  Church ;  and  if  it  could 
be  well  said  of  this  man,  who  was  sparing  and  severe  in  talk, 
it  is  certain  it  could  not  be  said  of  the  other  who  was  a  talk- 
ing, bragging  person. 


SERMON  XXIIL 


PART  II. 

The  consideration  hitherto  hath  been  of  the  immoderation 
and  general  excess  in  speaking,  without  descending  to  par- 
ticular cases :  but  because  it  is  a  principle  and  parent  of 
much  evil,  it  is  with  great  caution  to  be  cured,  and  the  evil 
consequents  will  quickly  disband.  But  when  we  draw  near 
to  give  counsel,  we  shall  find,  that  upon  a  talking  person 
scarce  any  medicine  wil\  stick. 
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1.  Plutarch  advises,  that  '^  such  men  should  give  them* 
aelyes  to  writing/'  that,  making  an  issue  in  the  arm,  it  should 
drain  the  floods  of  the  head ;  supposing,  that  if  the  humour 
were  any  way  vented,  the  tongue  might  be  brought  to  reason. 
But  the  experience  of  the  world  hath  confuted  this ;  and 
when  Ligurinus  had  writ  a  poem,  he  talked  of  it  to  all  com- 
panies he  came  in ;  ^  but,  however,  it  can  be  no  hurt  to  try ; 
for  some  have  been  cured  of  bleeding  at  the  nose,  by  opening 
a  vein  in  the  arm. 

2.  Some  advise  that  such  persons  should  keep  company 
with  their  betters,  with  grave,  and  wise,  and  great  persons, 
before  whom  men  do  not  usually  bring  forth  all,  but  the  bet- 
ter parts,  of  their  discourse :  and  this  is  apt  to  give  assistance 
by  the  help  of  modesty ;  and  might  do  well,  if  men  were  not 
apt  to  learn  to  talk  more  in  the  society  of  the  aged,  and,  out 
of  a  desire  to  seem  wise  and  knowing,  be  apt  to  speak  before 
their  opportunity. 

3.  Consideration  of  the  dangers  and  consequent  evils 
hath  some  efficacy  in  nature  to  restrain  our  looser  talkings, 
by  the  help  of  fear  and  prudent  apprehensions.  iElian  tells 
of  the  geese  flying  over  the  mountain  Taurus ;''  that,  for  fear 
of  eagles,  nature  hath  taught  them  to  carry  stones  in  their 
mouths,  till  they  be  past  their  danger :  care  of  ourselves, 
desire  of  reputation,  appetite  of  being  believed,  love  of  socie- 
ties and  fair  compliances,  fear  of  quarrels  and  misinterpret- 
ation, of  lawsuits  and  afironts,  of  scorn  and  contempt,  of 
iirfinite  sins,  and  consequently  the  intolerable  wrath  of  God  ; 
these  are  the  great  endearments  of  prudent  and  temperate 
speech. 

Some  advise  that  such  persons  should  change  their  speech 
into  business  and  action  :  and  it  were  well  if  they  changed 
it  into  any  good  thing,  for  then  the  evil  were  cured  ;  but  ac- 
tion and  business  are  not  the  cure  alone,  unless  we  add  soli- 
tariness ;  for  the  experience  of  this  last  age  hath  made  us  to 
feel  that  companies  of  working  people  have  nursed  up  a 
strange  religion  ;  the  first,  second,  and  third  part  of  which,  is 
talking  and  folly,  save  only  that  mischief,  and  pride,  and 
fighting,  came  in  the  retinue.    But  he  that  works,  and  works 

<  Mart.  iiL  44. 
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alone,  he  hath  employment  and  no  opportunity.  But  this 
is  but  a  cure  of  the  symptom  and  temporary  effect ;  but  the 
disease  may  remain  yet.    Therefore, 

5.  Some  advise  that  the  business  and  employment  of  the 
tongue  be  changed  into  religion ;  and  if  there  be  a  "  pruritus/' 
or  *^  itch"  of  talking,  let  it  be  in  matters  of  religion,  in  prayers 
and  pious  discourses,  in  glorifications  of  God  and  the  wise 
sayings  of  Scripture  and  holy  men  ;  this,  indeed,  will  secure 
the  material  part,  and  make  that  the  discourses  in  their  na- 
ture shall  be  innocent.  But  I  fear  this  cure  will  either  be 
improper  or  insufficient.  For  in  prayers,  multitude  of  words 
is  sometime  foolish,  very  often  dangerous  ;  and,  of  all  things 
in  the  world,  we  must  be  careful  we  bring  not  to  God  *'  the 
sacrifice  of  fools ; "  and  the  talking  much  of  the  things  of 
Scripture  hath  ministered  often  to  vanity  and  divisions.  But, 
therefore,  whoever  will  use  this  remedy  must  never  dwell 
long  upon  any  one  instance,  but  by  variety  of  holy  duties 
entertain  himself;  for  he  may  easily  exceed  his  rule  in  any 
tiling,  but  in  speaking  honourably  of  God,  and  in  that  let 
him  enlarge  himself  as  he  can;  he  shall  never  come  to  equal, 
much  less  to  exceed,  that  which  is  infinite. 

6.  But  some  men  will  never  be  cured  without  a  cancer  or 
a  quinsey ;  and  such  persons  are  taught  by  all  men  what  to  do; 
for  if  they  would  avoid  all  company  as  willingly  as  company 
avoids  them,  they  might  quickly  have  a  silence  great  as  mid- 
night, and  prudent  as  the  Spartan  brevity.  But  God's  grace 
is  sufficient  to  all  that  will  make  use  of  it ;  and  there  is  ho 
way  for  the  cure  of  this  evil,  but  the  direct  obeying  of  a 
counsel,  and  submitting  to  the  precept,  and  fearing  the  Divine 
threatening :  always  remembering  that  "  of  every  word  a 
man  speaks,  he  shall  give  account  at  the  day  of  judgment:" 
I  pray  God  shew  us  all  a  mercy  in  that  day,  and  forgive  us 
the  sins  of  the  tongue.     Amen. 

*'  Cito  lutum  colligit  amnis  exundans,"  said  St.  Ambrose; 
let  your  language  be  restrained  within  its  proper  channels 
and  measures;  for  ''if  the  river  swells  over  the  banks,  it  leaves 
nothing  but  dirt  and  filthiness  behind ;"  and,  besides  the  great 
evils  and  mischiefs  of  a  wicked  tongue, — the  vain  tongue,  and 
the  trifling  conversation,  hath  some  proper  evils ;  1.  "  Stulti- 
loquium,"  or  "  speaking  like  a  fool :"  2.  "  Scurrilitas,"  or 
^'  Jiumodcrate  and  absurd  jesting : "  and,  3.  Revealing  secrets. 
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1.  Concerning  stultiloquy,  it  is  to  be  observed,  that  the 
masters  of  spiritual  life  mean  not,  the  talk  and  useless  bab- 
ble of  weak  and  ignorant  persons ;  because  in  their  propor- 
tions they  may  serve  their  little  mistaken  ends  of  civility  and 
hamanity,  as  seemingly  to  them,  as  the  strictest  and  most 
observed  words  of  the  wiser ;  if  it  be  their  best,  their  folly 
may  be  pitied,  but  not  reproved ;  and  to  them  there  is  no 
caution  to  be  added,  but  that  it  were  well  if  they  would  put 
the  bridle  into  the  hands  of  another,  who  may  give  them 
check  when  themselves  cannot ;  and  no  wisdom  can  be  re- 
quired or  useful  to  them,  but  to  suspect  themselves  and  choose 
to  be  conducted  by  another.  For  so  the  little  birds  and  la- 
borious bees, — ^who,  having  no  art  and  power  of  contrivance, 
no  distinction  of  time,  or  foresight  of  new  necessities,  yet, 
being  guided  by  the  hand,  and  counselled  by  the  wisdom,  of 
the  Supreme  Power,  their  Lord  and  ours, — do  things  with 
greater  niceness  and  exactness  of  art,  and  regularity  of  time, 
and  certainty  of  effect,  than  the  wise  counsellor  who,  stand- 
ing at  the  back  of  the  prince's  chair,  guesses  imperfectly,  and 
counsels  timorously,  and  thinks  by  interest,  and  determines 
extrinsical  events  by  inward  and  unconcerning  principles; 
because  these  have  understanding,  but  it  is  less  than  the  in- 
finity of  accidents  and  contingencies  without ;  but  the  other 
having  none,  are  wholly  guided  by  him  that  knows  and 
determines  all  things :  so  it  is  in  the  imperfect  designs,  and 
actions,  and  discourses,  of  weaker  people;  if  they  can  be  ruled 
by  an  understanding  without  when  they  have  none  within, 
they  shall  receive  this  advantage,  that  their  own  passions 
shall  not  transport  their  minds,  and  the  divisions  and  weak- 
ness of  their  own  sense  and  notices  shall  not  make  them  un- 
certain and  indeterminate  ;  and  the  measures  they  shall  walk 
by,  shall  be  disinterest,  and  even,  and  dispassionate,  and  full 
of  observation. 

But  that  which  is  here  meant  by  stultiloquy,  or  foolish 
speaking,  is  the  **  lubricum  verbi,"  as  St.  Ambrose  calls  it, 
"  the  slipping  with  the  tongue ;"  which  prating  people  often 
suffer,  whose  discourses  betray  the  vanity  of  their  spirit, 
and  discover  •*  the  hidden  man  of  the  heart."  For  no  prudence 
b  a  sufficient  guard,  or  can  always  stand  "  in  excubiis,"  '*  still 
watching,"  when  a  man  is  in  perpetual  floods  of  talk :  for 
prudence  attends  after  the  manner  of  an  angel's  miuUtc^\ 
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it  is  despatched  on  messages  from  God,  and  drives  away  ene- 
mies, and  places  guards,  and  calls  upon  the  man  to  awake, 
and  bids  him  send  out  spies  and  observers,  and  then  goes 
about  his  own  ministries  above :  but  an  angel  does  not  sit 
by  a  man,  as  a  nurse  by  the  baby*s  cradle,  watching  every 
motion,  and  the  lighting  of  a  fly  upon  the  child's  lip :  and  so 
is  prudence:  it  gives  rules,  and  proportions  out  our  measures, 
and  prescribes  us  cautions,  and,  by  general  influences,  orders 
our  particulars ;  but  he  that  is  given  to  talk,  cannot  be 
secured  by  all  this ;  the  emissions  of  his  tongue  are  beyond 
the  general  figures  and  lines  of  rule ;  and  he  can  no  more  be 
wise  in  every  period  of  a  long  and  running  talk,  than  a  lute- 
nist  can  deliberate  and  make  every  motion  of  his  hand  by 
the  division  of  his  notes,  to  be  chosen  and  distinctly  volun- 
tary. And  hence  it  comes,  that  at  every  comer  of  the  mouth 
a  folly  peeps  out,  or  a  mischief  creeps  in.  A  little  pride  and 
a  great  deal  of  vanity  will  soon  escape,  while  the  man  minds 
the  sequel  of  his  talk,  and  not  that  ugliness  of  humour 
which  the  severe  man  that  stood  by  did  observe  and  was 
ashamed  of.  Do  not  many  men  talk  themselves  into  anger, 
screwing  up  themselves  with  dialogues  of  fancy,  till  they 
forget  the  company  and  themselves?  And  some  men  hate  to 
be  contradicted,  or  interrupted,  or  to  be  discovered  in  their 
folly ;  and  some  men  being  a  little  conscious,  and  not  striv- 
ing to  amend  by  silence,  they  make  it  worse  by  discourse ; 
a  long  story  of  themselves, — a  tedious  praise  of  another  col- 
laterally to  do  themselves  advantage, — a  declamation  against 
a  sin  to  undo  the  person,  or  oppress  the  reputation,  of  their 
neighbour, — unseasonable  repetition  of  that  which  neither 
profits  nor  delights, — trifling  contentions  about  a  goat's 
beard,  or  the  blood  of  an  oyster, — anger  and  animosity,  spite 
and  rage, — scorn  and  reproach  begun  upon  questions  which 
concern  neither  of  the  litigants, — fierce  disputations, — striv- 
ings for  what  is  past,  and  for  what  shall  never  be  :  these  are 
the  events  of  the  loose  and  unwary  tongue;  which  are  like 
flies  and  gnats  upon  the  margin  of  a  pool ;  they  do  not  sting 
like  an  asp,  or  bite  deep  as  a  bear  ;  yet  they  can  vex  a  man 
into  a  fever  and  impatience,  and  make  him  incapable  of  rest 
and  counsel.  .  i,. 

2.  The  second  is  scurrility,  or  foolish  jesting. 
ty)05ilc  60  jo'uii^  with  the  former  .awgoXoy/a,  "  foolii 


THE  GOOD  AND  EVIL  TONGUE.  345 

ingfl,  und  jestings  which  are  not  convenient,"*  that  some  think 
this  to  be  explicative  of  the  other,  and  that  St.  Paul,  using 
the  word  evr^a^sX/a  (which  all  men  before  his  time  used  in  a 
good  sense),  means  not  that  which  indeed  is  witty  and  inno- 
cent, pleasant  and  apt  for  institution,  but  that  which  fools 
and  parasites  call  fiur^a^sX/a,  but  indeed  is  /d^u^oXoyia ;  what 
they  call  facetiousness  and  pleasant  wit,  is  indeed  to  all  wise 
persons  a  mere  stultiloquy,  or  talking  like  a  fool ;  and  that 
kind  of  jesting  is  forbidden.  And,  indeed,  I  am  induced  fully 
to  this  understanding  of  St.  Paul's  words,  by  the  conjunctive 

particle  S,  which  he  uses,  xa/  aitrxi^rrn  xai  fiu^oXoyta,  i)  iVT^a^ 

flnX/a* — "  and  filthiness  and  foolish  talking,  or  jesting ;"  just  as 
in  the  succeeding  verse,  he  joins  axa^a^ala  n  crXfo^g/a,  *'un- 
cleanness  (so  we  read  it)  or  covetousness ;"  one  explicates 
the  other ;  for  by  " covetousness"  is  meant  any  "defraudation ;" 
'rXfovixTTiSf  ••  fraudator,"  so  St.  Cyprian  renders  it :  and  crXso- 
yfxriTv  St.  Jerome  derives  from  ^rXfov  s^ftv^  "  to  take  more 
than  a  man  should  ;'*  and  therefore,  when  St.  Paul  said,  **  Let 
no  man  circumvent  his  brother  in  any  matter,"  he  expounds 
it  of"  adultery;"  and  in  this  very  place  he  renders  ^Keovt^iav, 
"  stuprum, — lust ;"  and,  indeed,  it  is  usual  in  Scripture,  that 
covetousness, — being  so  universal,  so  original  a  crime,  such 
a  prolific  sin, — be  called  by  all  the  names  of  those  sins  by 
which  it  is  either  punished,  or  to  which  it  tempts,  or  whereby 
it  is  nourished ;  and  as  here  it  is  called  **  uncleanness,**  or 
**  corruption ;"  so,  in  another  place,  it  is  called  **  idolatry."  But 
to  return ;  this  jesting,  which  St.  Paul  reproves,  is  a  direct 
/Ltw^oXoy/a,  or  the  jesting  of  mimics  and  players,  that  of 
the  fool  in  the  play,  which,  in  those  times,  and  long  before, 
and  long  after,  were  of  that  licentiousness  that  they  would 
abuse  Socrates  or  Aristides :  and  because  the  rabble  were 
the  laughers,  they  knew  how  to  make  them  roar  aloud  with 
a  slovenly  and  wanton  word,  when  they  understood  not  the 
salt  and  ingenuity  of  a  witty  and  useful  answer  or  reply  ;  as 
is  to  be  seen  in  the  intertextures  of  Aristophanes's  comedies. 
But,  in  pursuance  of  this  of  St.  Paul,  the  fathers  of  the 
Church  have  been  very  severe  in  the  censures  of  this  liberty. 
St.  Ambrose  forbids  all :  '*  Non  solum  profusos,  sed  etiam 
0iiine8  jocos  declinandos  arbitror;  —  Not  only  the  looser 
(i  but  even  all,  are  to  be  avoided  :"'"  nay,  "  licet  iuter- 


346  THE  GOOD  AND  EVIL  TONGUE. 

dum  joca  honesta  et  suavia  siut,  tamen  ab  ecclesieB  horrent 
regula  ; — the  Church  allows  them  not,  though  they  be  other- 
wise honest  and  pleasant ;  for  how  ^au  we  use  those  things 
we  find  not  in  Holy  Scriptures?"  St.  Basil  gives  reason  for 
this  severity:  '' Jocus  &cit  animam  remissam  et  ei^  prsscep- 
ta  Dei  negligentem ;"  and,  indeed,  that  cannot  be  denied ; 
those  persons  whose  souls  are  dispersed  and  ungathered  by 
reason  of  a  wanton  humour  to  intemperate  jesting,  are  apt 
to  be  trifling  in  their  religion.  St.  Jerome  is  of  the  same 
opinion,  and  adds  a  commandment  of  a  full  authority,  if 
at  least  the  record  was  right ;  for  he  quotes  a  saying  of  our 
blessed  Saviour  out  of  the  Gospel  of  the  Nazarenes :  **  Nun- 
quam  Iseti  sitis,  nisi  cum  fratrem  vestrum  in  charitate  vide- 
ritis ; — Never  be  merry,  but  when  you  see  your  brother  in 
charity:""  and  when  you  are  merry,  St.  James  hath  appointed 
a  proper  expression  of  it,  and  a  fair  entertainment  to  the  pas- 
sion ;  "  If  any  man  be  merry,  let  him  sing  psalms."  But  St. 
Bernard,  who  is  also  strict  in  this  particular,  yet  he  adds  the 
temper.  Though  jestings  be  not  fit  for  a  Christian,  '*  Interdnm 
tamen  si  incidant,  ferendee  fortassis,  referenda  nunquam :  ma- 
gis  interveniendum  caute  et  prudenter  nugacitati ; — If  they 
seldom  happen,  they  are  to  be  borne,  but  never  to  be  returned 
and  made  a  business  of;  but  we  must  rather  interpose  warily 
and  prudently  to  hinder  the  growth  and  progress  of  the  trifle." 
But,  concerning  this  case  of  conscience,  we  are  to  re- 
member these  holy  persons  found  jesting  to  be  a  trade  ;° 
such  were  the  ''  ridicularii"  among  the  Romans,  and  the  ytXot- 
ronroioi  among  the  Greeks ;  and  this  trade,  besides  its  own 
unworthiness,  was  mingled  with  infinite  impieties ;  and  in 
the  institution,  and  in  all  the  circumstances  of  its  practice, 
was  not  only  against  all  prudent  severity,  but  against  ihodesty 
and  chastity,  and  was  a  license  in  disparagement  of  virtue ; 
and  the  most  excellent  things  and  persons  were  by  it  un- 
dervalued ;  so  that  in  this  throng  of  evil  circumstances  find- 
ing a  humour  placed,  which,  without  infinite  wariness,  could 
never  pretend  to  innocence,  it  is  no  wonder  they  forbade  all ; 
and  so  also  did  St.  Paul  upon  the  same  account.  And  in 
the  same  state  of  reproof  to  this  day,  are  all  that  do  as  they 
did :  such  as  are  professed  jesters,  people  that  play  the  fool 
for  money,  whose  employment  and  study  is  to  unclothe  them- 

'  In  EpiaU  ad  Ephea.  <>  Vide  ^.  e\\t^«^\« UsaJL 
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selves  of  the  covers  of  reason  or  modesty,  that  they  may  be 
laughed  at.  And  let  it  be  considered  how  miserable  every 
sinner  is,  if  he  does  not  deeply  and  truly  repent ;  and  when  the 
man  is  wet  with  tears  and  covered  with  sorrow,  crying  out 
mightily  against  his  sins,  how  ugly  will  it  look  when  this  is 
remembered  the  next  day,  that  he  plays  the  fool,  and  raises 
his  laughter  louder  than  his  prayers  and  yesterday's  groans, 
for  no  interest  but  that  he  may  eat !  A  penitent  and  a  jester 
18  like  a  Grecian  piece  of  money,  on  which  were  stamped  a ' 
Helena  on  one  side,  and  a  Hecuba  on  the  other,  a  rose  and 
a  deadly  aconite,  a  Paris  and  an  ^sop, — nothing  was  more 
contrary;  and  upon  this  account  this  folly  was  reproved  by  St. 
Jerome;  ''Verum  et  haec  h  Sanctis  viris  penitus  propellenda, 
quibus  magis  convenit  stere  atque  lugere; — Weeping,  and 
penitential  sorrow,  and  the  sweet  troubles  of  pity  and  compas- 
sion, become  a  holy  person,"^  much  better  than  a  scurrilous 
tongue.     But  the  whole  state  of  this  question  is  briefly  this : 

1.  If  jesting    be    unseasonable,  it   is   also   intolerable; 

2.  If  it  be  immoderate,  it  is  criminal,  and  a  little  thing 
here  makes  the  excess ;  it  is  so  in  the  confines  of  folly,  that, 
as  soon  as  it  is  out  of  doors,  it  is  in  the  regions  of  sin. 

3.  If  it  be  in  an  ordinary  person,  it  is  dangerous ;  but  if 
in  an  eminent,  a  consecrated,  a  wise,  and  extraordinary  per- 
son, it  is  scandalous.  '^  Inter  sseculares  nugae  sunt,  in  ore 
sacerdotis  blasphemise,'*  so  St.  Bernard. 

4.  If  the  matter  be  not  of  an  indifierent  nature,  it  be- 
comes sinful  by  giving  countenance  to  a  vice,  or  making 
virtue  to  become  ridiculous. 

6.  If  it  be  not  watched  that  it  complies  with  all  that  hear, 
it  becomes  ofiensive  and  injurious. 

6.  If  it  be  not  intended  to  fair  and  lawful  purposes,  it  is 
sour  in  the  using. 

7.  If  it  be  frequent,  it  combines  and  clusters  into  a 
formal  sin. 

8.  If  it  mingles  with  any  sin,  it  puts  on  the  nature  of 
that  new  unworthiness,  besides  the  proper  ugliness  of  the 
thing  itself;  and,  after  all  these,  when  can  it  be  lawful  or 
apt  for  Christian  entertainment? 

The  Ecclesiastical  HijrtoiqMMHjjjAi^  many  jests  passed 

P  Ubi  supra.  '  Jtf^^HI^^^HHlBk.%Mt|ii.  •y.  ?». 
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between  St.  Anthony,  the  father  of  the  hermits,  and  his 
scholar  St.  Paul ;  and  St.  Hilarion  is  reported  to  have  been 
very  pleasant,  and  of  facete,  sweet,  and  more  lively  conver- 
sation; and,  indeed,  plaisance,  and  joy,  and  a  lively  spirit, 
and  a  pleasant  conversation,  and  the  innocent  caresses  of  a 
charitable  humanity,  is  not  forbidden  :  ''  Plenum  tamen 
suavitatis  et  gratiee  sermonem  non  esse  indecorum,"  St. 
Ambrose  affirmed ;  and  here  in  my  text  our  conversation  is 
commanded  to  be  such,  Iva  df  x^f/v>  ''that  it  may  minister 
grace,''  that  is,  favour,  complaisance,  cheerfulness ;  and  be 
acceptable  and  pleasant  to  the  hearer :  and  so  must  be  our 
conversation ;  it  must  be  as  far  from  sullenness  as  it  ought 
to  be  from  lightness,  and  a  cheerful  spirit  is  the  best  convoy 
for  religion  ;  and  though  sadness  does  in  some  cases  become 
a  Christian,  as  being  an  index  of  a  pious  mind,  of  compas- 
sion, and  a  wise,  proper  resentment  of  things,  yet  it  serves 
but  one  end,  being  useful  in  the  only  instance  of  repentance ; 
and  hath  done  its  greatest  works,  not  when  it  weeps  and 
sighs,  but  when  it  hates  and  grows  careful  against  sin.  But 
cheerfulness  and  a  festival  spirit  fill  the  soul  full  of  harmony, 
it  composes  music  for  churches  and  hearts,  it  makes  and 
publishes  glorifications  of  God,  it  produces  thankfulness,  and 
serves  the  end  of  charity  :  and  when  the  oil  of  gladness  runs 
over,  it  makes  bright  and  tall  emissions  of  light  and  holy 
fires,  reaching  up  to  a  cloud,  and  making  joy  round  about: 
and,  therefore,  since  it  is  so  innocent,  and  may  be  so  pious 
and  full  of  holy  advantage,  whatsoever  can  innocently  mi- 
nister to  this  holy  joy,  does  set  forward  the  work  of  religion 
and  charity.  And,  indeed,  charity  itself,  which  is  the  vertical 
top  of  all  religion,  is  nothing  else  but  a  union  of  joys,  con- 
centred in  the  heart,  and  reflected  from  all  the  angles  of 
our  life  and  intercourse.  It  is  a  rejoicing  in  God,  a  glad- 
ness in  our  neighbour's  good,  a  pleasure  in  doing  good,  a 
rejoicing  with  him  ;  and  without  love  we  cannot  have  any  joy 
at  all.  It  is  this  that  makes  children  to  be  a  pleasure,  and 
friendship  to  be  so  noble  and  divine  a  thing ;  and  upon  this 
account  it  is  certain,  that  all  that  which  can  innocently 
make  a  man  cheerful,  docs  also  make  him  charitable;  for 
grief,  and  age,  and  sickness,  and  weariness,  these  are  pee?ji|||^ 
and  troublesome  ;  but  mirth  and  cheerfulness  are  co: 
and  civil,  and  compliant,  and  coitvmuuicative,  and 
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do  good,  and  swell  up  to  felicity  only  upon  the  wings  of 
charity.  Upon  this  account,  here  is  pleasure  enough  for  a 
Christian  at  present ;  and  if  a  facete  discourse,  and  an  ami- 
cable, friendly  mirth,  can  refresh  the  spirit,  and  take  it  off 
from  the  Tile  temptation  of  peevish,  despairing,  uncomply- 
ing melancholy,  it  must  needs  be  innocent  and  commend- 
able. And  we  may  as  well  be  refreshed  by  a  clean  and  a 
brisk  discourse,  as  by  the  air  of  Campanian  wines ;  and  our 
faces  and  our  heads  may  as  well  be  anointed  and  look  plea- 
sant with  wit  and  friendly  intercourse  as  with  the  fat  of  the 
balsam-tree  ;  and  such  a  conversation  no  wise  man  ever  did, 
or  ought,  to  reprove.  But  when  the  jest  hath  teeth  and  nails, 
biting  or  scratching  our  brother, — when  it  is  loose  and  wan- 
ton,— ^when  it  is  unseasonable,  and  much,  or  many, — when 
it  serves  ill  purposes,  or  spends  better  time, — then  it  is  the 
drunkenness  of  the  soul,  and  makes  the  spirit  fly  away,  seek- 
ing for  a  temple  where  the  mirth  and  the  music  are  solemn 
and  religious. 

But,  above  all  the  abuses  which  ever  dishonoured  the 
tongues  of  men,  nothing  more  deserves  the  whip  of  an  ex- 
terminating angel,  or  the  stings  of  scorpions,  than  profane 
jesting :  which  is  a  bringing  of  the  Spirit  of  God  to  partake 
of  the  follies  of  a  man ;  as  if  it  were  not  enough  for  a  man 
to  be  a  fool,  but  the  wisdom  of  God  must  be  brought  into 
those  horrible  scenes  :  he  that  makes  a  jest  of  the  words  of 
Scripture,  or  of  holy  things,  plays  with  thunder,  and  kisses 
the  mouth  of  a  cannon  just  as  it  belches  fire  and  death  ;  he 
stakes  heaven  at  spurn-point,  and  trips  cross  and  pile 
whether  ever  he  shall  see  the  face  of  God  or  no  ;  he  laughs 
at  damnation,  while  he  had  rather  lose  God  than  lose  his  jest; 
nay  (which  is  the  horror  of  all),  he  makes  a  jest  of  God  him- 
self, and  the  Spirit  of  the  Father  and  the  Son  to  become 
ridiculous.  Some  men  use  to  read  Scripture  on  their  knees, 
and  many  with  their  heads  uncovered,  and  all  good  men 
with  fear  and  trembling,  with  reverence  and  grave  attention. 
"  Search  the  Scriptures,  for  therein  ye  hope  to  have  life  eter- 
nal;" and,  "  All  Scripture  is  written  by  inspiration  of  God, 
and  is  fit  for  instruction,  for  reproof,  for  exhortation,  for  doc- 
friae/^  lurt  for  jesting ;  but  he  that  makes  thai  me  of  it,  had 

his  eyes  in  jest,  and  gim 
t,  that  I  may  s]peak  Hmh 
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world  of  it,  it  is  as  like  the  material  part  of  the  sin  against  the 
Holy  Ghost,  as  jeering  of  a  man  is  to  abusing  him  ;  and  no 
man  can  use  it  but  he  that  wants  wit  and  manners,  as  well  as 
he  wants  religion. 

3.  The  third  instance  of  the  vain,  trifling  conversation  and 
immoderate  talking,  is,  revealing  secrets;  which  is  a  dis- 
mantling and  renting  of  the  robe  from  the  privacies  of  human 
intercourse ;  and  it  is  worse  than  denying  to  restore  that 
which  was  intrusted  to  our  charge  ;  for  this  not  only  injures 
his  neighbour's  right,  but  throws  it  away,  and  exposes  it  to 
his  enemy;  it  is  a  denying  to  give  a  man  his  own  arms,  and 
delivering  them  to  another,  by  whom  he  shall  suffer  mis- 
chief. He  that  intrusts  a  secret  to  his  friend,  goes  thither  as 
to  a  sanctuary,  and  to  violate  the  rites  of  that  is  sacrilege, 
and  profanation  of  friendship,  which  is  the  sister  of  religion, 
and  the  mother  of  secular  blessing ;  a  thing  so  sacred,  that 
it  changes  a  kingdom  into  a  church,  and  makes  interest 
to  be  piety,  and  justice  to  become  religion.  But  this  mis- 
chief grows  according  to  the  subject-matter  and  its  eflfedt ; 
and  the  tongue  of  a  babbler  may  crush  a  man's  bones,  or 
break  his  fortune  upon  her  own  wheel ;  and  whatever  the 
effect  be,  yet  of  itself  it  is  the  betraying  of  a  trust,  and,  by 
reproach,  oftentimes  passes  on  to  intolerable  calamities,  like 
a  criminal  to  his  scaffold  through  the  execrable  gates  of 
cities ;  and,  though  it  is  infinitely  worse  that  the  secret  is  laid 
open  out  of  spite  or  treachery,  yet  it  is  more  foolish  when  it 
is  discovered  for  no  other  end  but  to  serve  the  itch  of  talking, 
or  to  seem  to  know,  or  to  be  accounted  worthy  of  a  trust : 
for  so  some  men  open  their  cabinets,  to  shew  only  that  a  trea- 
sure is  laid  up,  and  that  themselves  were  valued  by  their 
friend,  when  they  were  thought  capable  of  a  secret ;  but  they 
shall  be  so  no  more,  for  he  that  by  that  means  goes  in  pur- 
suit of  reputation,  loses  the  substance  by  snatching  at  the 
shadow,  and,  by  desiring  to  be  thought  worthy  of  a  secret, 
proves  himself  unworthy  of  friendship  or  society.  Davila 
tells  of  a  French  marquess,  young  and  fond,  to  whom  the 
duke  of  Guise  had  conveyed  notice  of  the  intended  mas- 
sacre ;  which  when  he  had  whispered  into  the  king's  ear, 
where  there  was  no  danger  of  publication,  but  only  would 
seem  a  person  worthy  of  such  a  trust,  he  was  instantly  murder- 
erf,  lest  a  vanity  like  that  mig\it  \m\oc,t  ^o  hovrid  a  mystery. 
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I  have  nothing  more  to  add  concerning  this,  bat  that  if 
this  yanity  happens 'in  the- matters  of  religion,  it  pats  on 
some  new  circumstances  of  deformity  :  and  if  he  that  minis- 
ters to  the  souls  of  men,  and  is  appointed  to  '^  restore  him 
that  is  overtaken  in  a  fault,"  shall  publish  the  secrets  of  a 
conscience,  he  prevaricates  the  bands  of  nature  and  religion ; 
instead  of  a  father,  he  turns  **  an  accuser,"  a  A/ajSoXo^,  he 
weakens  the  hearts  of  the  penitent,  and  drives  the  repenting 
man  from  his  remedy  by  making  it  to  be  intolerable ;  and  so 
religion  becomes  a  scandal,  and  his  duty  is  made  his  dis- 
grace, and  Christ's  yoke  does  bow  his  head  unto  the  ground, 
and  the  secrets  of  the  Spirit  pass  into  the  flames  of  the  world, 
and  all  the  sweetnesses  by  which  the  severity  of  the  duty  are 
alleviated  and  made  easy,  are  embittered  and  become  venom- 
ous by  the  tongue  of  a  talking  fool.  Valerius  Soranus  was 
put  to  death  by  the  old  and  braver  Romans,  ''  Ob  meritum 
pro£Em8B  vocis,  cpbd,  contra  interdictum,  Romse  nomen 
eloqui  fiiit  ausus ; — Because  by  prating  he  profaned  the 
secret  of  their  religion,  and  told  abroad  that  name  of  the 
city/'  which  the  Tuscan  rites  had  commanded  to  be  con- 
cealed, lest  the  enemies  of  the  people  should  call  from  them 
their  tutelar  gods,  which  they  could  not  do  but  by  telling  the 
proper  relation.  And  in  Christianity,  all  nations  have  con- 
sented to  disgrace  that  priest,  who  loves  the  pleasure  of  a 
fool's  tongue  before  the  charity  of  souls,  and  the  arts  of  the 
Spirit,  and  the  nobleness  of  the  religion ;  and  they  have  in- 
flicted upon  him  all  the  censures  of  the  Church,  which  in  the 
capacity  of  an  ecclesiastical  person  he  can  sufier. 

These  I  reckon  as  the  proper  evils  of  the  vain  and  trifling 
tongue;  for  though  the  efiect  passes  into  farther  mischief, 
yet  the  original  is  weakness  and  folly,  and  all  that  onwor- 
thiness  which  is  not  yet  arrived  at  malice.  But  hither  also, 
upon  the  same  account,  some  other  irregularities  of  speech 
are  reducible,  which,  although  they  are  of  a  mixed  nature,  yet 
are  properly  acted  by  a  vain  and  loose  tongue ;  and,  therefore, 
here  may  be  considerf>/i  not  improperly. 

1.  The  first  is  common  swearing,  against  which  St.  Chry- 
sostom  spends  twfinty  homilies:    and  by  the   namb«r  mad, 
weight  of  argiim^nt^  hnfh  \f^ff.  this  testimony,  that  itk 
ish  vice,  but  bard  to  Ka  /^*>f  ftd ;  infinitely  nm 
strangely  prevniliillfi  iJMai  n^  moeli  wiSMMk 
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is  without  pleasure ;  for  it  enters  first  by  folly,  and  grows 
by  custom,  and  dwells  with  carelessness,  and  is  nursed  by 
irreligion  and  want  of  the  fear  of  God ;  it  profanes  the  most 
holy  things,  and  mingles  dirt  with  the  beams  of  the  sun, 
follies  and  trifling  talk  interweaved  and  knit  together  with 
the  sacred  name  of  God ;  it  placeth  the  most  excellent  of 
things  in  the  meanest  and  basest  circumstances,  it  brings 
the  secrets  of  heaven  into  the  streets,  dead  men's  bones  into 
the  temple ;  nothing  is  a  greater  sacrilege  than  to  prostitute 
the  great  name  of  God  to  the  petulance  of  an  idle  tongue, 
and  blend  it  as  an  expletive  to  fill  up  the  emptiness  of  a  weak 
discourse.  The  name  of  God  is  so  sacred,  so  mighty,  that  it 
rends  mountains,  it  opens  the  bowels  of  the  deepest  rocks, 
it  casts  out  devils,  and  makes  hell  to  tremble,  and  fills  all 
the  regions  of  heaven  with  joy ;  the  name  of  God  is  our 
strength  and  confidence,  the  object  of  our  worshipings,  and 
the  security  of  all  our  hopes ;  and  when  God  had  given  him- 
self a  name,  and  immured  it  with  dread  and  reverence,  like 
the  garden  of  Eden  with  the  swords  of  cherubim,  and  none 
durst  speak  it  but  he  whose  lips  were  hallowed,  and  that  at 
holy  and  solemn  times,  in  a  most  holy  and  solemn  place ; 
I  mean,  the  high-priest  of  the  Jews,  at  the  solemnities  when 
he  entered  into  the  sanctuary, — then  he  taught  all  the  world 
the  majesty  and  veneration  of  his  name  ;  and  therefore  it  was 
that  God  made  restraints  upon  our  conceptions  and  expres- 
sions of  him  :  and  as  he  was  infinitely  curious,  that,  from  all 
the  appearances  he  made  to  them,  they  should  not  depict  or 
engrave  any  image  of  him;  so  he  took  care  that  even  the 
tongue  should  be  restrained,  and  not  be  too  free  in  forming 
images  and  representments  of  his  name ;  and,  therefore,  as 
God  drew  their  eyes  firom  vanity,  by  putting  his  name 
amongst  them,  and  representing  no  shape ;  so  even  when  he 
had  put  his  name  amongst  them,  he  took  it  ofi*  from  the 
tongue  and  placed  it  before  the  eye ;  for  Jehovah  was  so 
written  on  the  priest's  mitre,  that  all  might  see  and  read,  but 
none  speak  it  but  the  priest.  But,  besides  all  this,  there  is 
one  great  thing  concerning  the  name  of  God,  beyond  all  that 
^  can  be  spoken  or  imagined  else  ;  and  that  is,  that  when  God 
the  Father  was  pleased  to  pour  forth  all  his  glories,  and  im- 
print them  upon  his  holy  Son  in  his  exaltation,  it  was  by 
giving  him  his  holy  name,  iheTetT^Tammaton,  or  Jehovah 
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made  articulate;  to  signify  "  God  manifested  in  the  flesh  ;*' 
and  80  he  wore  the  character  of  God,  and  became  the  bright 
image  of  his  person. 

Now,  all  these  great  things  concerning  the  name  of  God, 
are  infinite  reproofs  of  common  and  vain  swearing  by  it. 
God's  name  is  left  us  here  to  pray  by,  to  hope  in,  to  be  the 
instrument  and  conveyance  of  our  worshippings,  to  be  the 
witness  of  truth  and  the  judge  of  secrets,  the  end  of  strife 
and  the  avenger  of  perjury,  the  discerner  of  right  and  the 
severe  exacter  of  all  wrongs ;  and  shall  all  this  be  unhallowed 
by  impudent  talking  of  God,  without  sense,  or  fear,  or  notices, 
or  reverence,  or  observation  ? 

One  thing  more  I  have  to  add  against  this  vice  of  a  fool- 
ish tongue,  and  that  is,  that,  as  much  prating  fills  the  dis- 
course with  lying,  so  this  trifling  swearing  changes  every 
trifling  lie  into  a  horrid  perjury ;  and  this  was  noted  by  St. 
James;  '*  But,  above  all  things,  swear  not  at  all,"  ha  fiti  uH 
xfitfiv  'jTf&rirff  ''  that  ye  may  not  fall  into  condemnation  ;"^  so 
we  read  it,  following  the  Arabian,  Syrian,  and  Latin  books, 
and  some  Greek  copies ;  and  it  signifies,  that  all  such  swear- 
ing, and  putting  fierce  appendages  to  every  word,  like  great 
iron  bars  to  a  straw  basket  or  the  curtains  of  a  tent,  is  a 
direct  condemnation  of  ourselves :  for  while  we,  by  much 
talking,  regard  truth  too  little,  and  yet  bind  up  our  trifles  with 
so  severe  a  band,  we  are  condemned  by  our  own  words ;  for 
men  are  made  to  expect  what  you  bound  upon  them  by  an 
oath,  and  account  your  trifle  to  be  serious ;  of  which  when 
you  &il,  yon  have  given  sentence  against  yourself:  and  thi« 
is  agreeable  to  those  words  of  our  blessed  Saviour,  ^^  Of  every 
idle  word  you  shall  give  account ;"' — **  for  by  thy  words  thou 
shalt  be  condemned^  and  by  thy  words  thou  shalt  be  justi' 
fied."  But  there  is  another  reading  of  these  words,  which 
hath  great  emphasis  and  jxiwer  in  this  article,  '^  HwttHr  not 
at  all/'  ipa  fin  tli  'wCr^^i^n  ^Ur,Tt^  ^'  tliat  you  may  not  (all 
into  hypocrUy^**  that  b,  Jnto  the  disreputation  of  a  lying, 
deceiving,  cozening  person ;  for  he  that  will  put  his  oath  to 
every  common  word,  makes  no  great  uuiXUtr  of  an  '>ath ;  fi/r 
in  swearing  commonly,  he  must  tn^viAni  sometimes  i»wear  witli* 
out  consideration,  and  therefore  without  truth ;  and  he  i\mi 
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does  80  in  any  company,  tells  the  world  he  makes  no  great 
matter  of  being  perjured. 

All  these  things  put  together  may  take  off  our  wonder  at 
St.  James's  expression,  of  T^i  Tdvruv,  "  above  all  things  swear 
not;"  it  is  a  thing  so  highly  to  be  regarded,  and  yet  is  so 
little  considered,  that  it  is  hard  to  say,  whether  there  be  in 
the  world  any  instance,  in  which  men  are  so  careless  of  their 
danger  and  damnation  as  in  this. 

2.  The  next  appendage  of  vain  and  trifling  speech  is 
contention,  wrangling,  and  perpetual  talk,  proceeding  from 
the  spirit  of  contradiction  :  *^  Profert  enim  mores  plerumque 
oratio,  et  animi  secreta  detegit.  Nee  sine  causa  Grsci  pro- 
diderunt, '  ut  vivat,quemqueetiamdicere/'*saidQuintilian:* — 
*'  For  the  most  part,  a  man's  words  betray  his  manners,  and 
unlock  the  secrets  of  the  mind :  and  it  was  not  without  cause 
that  the  Greeks  said,  '  As  a  man  lives,  so  he  speaks;'"  for 
so  indeed  Menander,  avd^hg  p^a^axr^^^  ix  xoyou  yvu^/^trou  ;^  and 
Aristides,  olo;  6  r^^^ro;,  roiourog  xai  6  XSyog  :  60  that  it  is  a  Sign  of 
a  peevish,  an  angry,  and  quarrelling  disposition,  to  be  dispu- 
tative,  and  busy  in  questions  and  impertinent  oppositions. 

You  shall  meet  with  some  men  (such  were  the  sceptics,  and 
such  were  the  Academics,  of  old)  who  will  not  endure  any 
man  shall  be  of  their  opinion,  and  will  not  suffer  men  to  speak 
truth,  or  to  consent  to  their  own  propositions,  but  will  put 
every  man  to  fight  for  his  own  possessions,  disturbing  the 
rest  of  truth,  and  all  the  dwellings  of  unity  and  consent: 
"  clamosum  altercatorem,"  Quintilian"  calls  such  a  one.  This 
is  'iTi^itfaevfia  xa^d/agy  **  an  overflowing  of  the  heart,'*  and  of  the 
gall ;  and  it  makes  men  troublesome,  and  intricates  all  wise 
discourses,  and  throws  a  cloud  upon  the  face  of  truth  :  and 
while  men  contend  for  truth,  error,  dressed  in  the  same  habit, 
slips  into  her  chair,  and  all  the  litigants  court  her  for  the 
divine  sister  of  wisdom.  "  Nimium  altercando  Veritas  amit- 
titur :"  there  is  noise,  but  no  harmony  ;  fighting,  but  no  vic- 
tory ;  talking, but  no  learning ;  all  are  teachers,  and  are  wilful; 
every  man  is  angry,  and  without  reason  and  without  charity. 

''Their  mouth  is  a  spear,  their  language  is  a  two-edged 
sword,  their  throat  is  a  shield,"  as  Nonnus's  expression  is; 

•  Quint  xi.  U  30,  Gesner.    *  Wintertou.Miu.  P.  vv^fMM  \.  (L    "  Qaint.  vi.  4. 15. 
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and  the  clamours  and  noises  of  this  folly  is  that  which  St. 
Paul  reproves  in  this  chapter;  *'  Let  all  bitterness  and  cla- 
monr  be  put  away."  People  that  contend  earnestly,  talk 
loud;  "Clamor  equus  est  irse;  cum  prostraveris,  equitem 
dejeceris,"  saith  St.  Chrysostom ; — "  Anger  rides  upon  noise 
as  upon  a  horse ;  still  the  noise  and  the  rider  is  in  the  dirt ;" 
and,  indeed,  so  to  do  is  an  act  of  fine  strength,  and  the  clean- 
est spiritual  force  than  can  be  exercised  in  this  instance ;  and 
though  it  be  hard,  in  the  midst  of  a  violent  motion,  instantly 
to  stop,  yet  by  strength  and  good  conduct  it  may  be  done. 
But  he  whose  tongue  rides  upon  passion,  and  is  spurred  by 
violence  and  contention,  is  like  a  horse  or  mule  without  a 
bridle,  and  without  understanding,  rojv  dh  x€x^ay6rta¥  oudiig 
tfwf^wr  iifri' — "  No  person  that  is  clamorous  can  be  wise." 

These  are  the  vanities  and  evil  fruits  of  the  easy  talker ; 
the  instances  of  a  trifling  impertinent  conversation ;  and  yet, 
it  is  observable,  that  although  the  instances  in  the  beginning 
be  only  vain,  yet  iji  the  issue  and  effects  they  are  troublesome 
and  fill!  of  mischief :  and,  that  we  may  perceive,  that  even 
all  effusion  and  multitude  of  language  and  vainer  talk  can- 
not be  innocent,  we  may  observe  that  there  are  many  good 
things  which  are  wholly  spoiled,  if  they  do  but  touch  the 
tongue ;  they  are  spoiled  with  speaking ;  such  as  is  the 
sweetest  of  all  Christian  graces,  humility, — and  the  noblest 
actions  of  humanity,  the  doing  favours,  and  acts  of  kindness. 
If  you  speak  of  them,  you  pay  yourself,  and  lose  your  kindness ; 
humility  is  by  talking  changed  into  pride  and  hypocrisy,  and 
patience  passes  into  peevishness,  and  secret  trust  into  per- 
fidiousness,  and  modesty  into  dissolution,  and  judgment  into 
censure ;  but  by  silence  and  a  restrained  tongue,  all  the  first 
mischiefs  are  avoided,  and  all  these  graces  preserved. 
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Hb  that  is  twice  asked  a  question  and  then  answers,  is  to 
be  excused  if  he  answers  weakly  :  but  he  that  speaks  before 
he  be  "*friiit  hail  need  take  care  he  speak  m%^^  % 
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does  not  he  hath  no  excuse ;  and  if  he  does,  yet  it  loses  half 
its  beauty ;  and,  therefore,  the  old  man  gave  good  counsel  in 
the  comedy  to  the  boy,  «  *Ka!t^  oi^nta^  mM^  iyti  ciy^  %aXd  :* 
the  profits  of  a  restrained,  modest  tongue  cannot  easily  be 
numbered,  any  more  than  the  evils  of  an  unbridled  and  dis- 
solute. But  they  were  but  infant  mischiefs,  which,  for  the 
most  part,  we  have  already  observed,  as  the  issues  of  vain  and 
idle  talking  ;  but  there  are  two  spirits  worse  than  these ;  1 . 
the  spirit  of  detraction ;  and,  2.  the  spirit  of  flattery.  ITie 
first  is  Aia^oXrjj  from  whence  the  devil  hath  his  name;  he  is 
*'  an  accuser"  of  the  brethren.  But  the  second  is  worse;  it 
is  ^avar7i(p6oog  or  ^avdtfifLog,  "  damnable"  and  *'  deadly;"  it  is 
the  nurse  of  vice,  and  the  poison  of  the  soul.  These  are 
(Tacr^o/  X&yo/,  "  sour"  and  **  filthy  communications ;"  the  first 
is  rude,  but  the  latter  is  most  mischievous ;  and  both  of  them 
to  be  avoided  like  death,  or  the  despairing  murmurs  of  the 
damned. 

1 .  Let  no  calumny,  no  slandering,  detracting  communica- 
tion, proceed  out  of  your  mouth  :  the  first  sort  of  this  is  that 
which  the  apostle  calls  whisperings  which  signifies  to  abuse 
our  neighbour  secretly,  by  telling  a  private  story  of  him  : 

LinguAque  refert  audita  susurra  ;7 

for  here  the  man  plays  a  sure  game,  as  he  supposes,  a  mis- 
chief without  a  witness, 

as  Anacreon '  calls  them  ;  ''  the  light  swift  arrows  of  a  calum- 
niating tongue ;"  they  pierce  into  the  heart  and  bowels  of 
the  man  speedily.  These  are  those  which  the  Holy  Scripture 
notes  by  the  disgraceful  name  of"  talebearers ;"  '*  Thou  shalt 
not  go  up  and  down  as  a  talebearer  among  the  people  ;"*  for 
"  there  are  six  things  which  God  hates  (saith  Solomon), 
yea,  the  seventh  is  an  abomination  unto  him ;"  ^  it  is  ^dsXvy/jMf 
as  bad,  and  as  much  hated  by  God  as  an  idol,  and  that  is,  ''  a 
whisperer,"  or  '*  talebearer,  that  soweth  contention  amongst 
brethren."*'  This  kind  of  communication  was  called  tfuxo- 
(pavTia  among  the  Greeks,  and  was  as  much  hated  as  the 
publicans  among  the  Jews:  Uovri^hvy  w  dvd^g  'A^rimToi^  iron^v 

»  Meuander,  Clerc.  p.  220.        i  Ovid.  M.  vii.  825.  »  Od.  xlii.  11. 

«  Levit  xjx.  6.  ^  Pro^ .  >ri.  17 .  «  ProT.  xxvL  ». 
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(fvxopdvTfig* — "  It  IS  a  vile  thing,  O  ye  Athenians,  it  is  a  vile 
thing,  for  a  man  to  be  sycophant,  or  a  talebearer ;"  and  the 
dearest  friendships  in  the  world  cannot  be  secure,  where  such 
whisperers  are  attended  to. 

Te  fingente  nefas,  Pyladen  odisset  Orestes, 

Thesea  Pirithoi  destituisset  amor. 
Tu  Siculos  fratres,  et  majus  nomen  Atridas, 

£t  Ledae  poteras  dissociare  genus.^ 

But  this  crime  is  a  conjugation  of  evils,  and  is  productive 
of  infinite  mischiefs ;  it  undermines  peace,  and  saps  the 
foundation  of  friendship ;  it  destroys  families,  and  rends  in 
pieces  the  very  heart  and  vital  parts  of  charity ;  it  makes  an 
evil  man,  party,  and  witness,  and  judge,  and  executioner  of 
the  innocent,  who  is  hurt  though  he  deserved  it  not ; 

£t,  si  non  aliqui  nocuisses,  mortuus  esses.^ 

and  no  man's  interest  or  reputation,  no  man's  peace  or  safety, 
can  abide,  where  this  nurse  of  jealousy  and  parent  of  conten- 
tion, like  the  earwig,  creeps  in  at  the  ear,  and  makes  a 
diseased  noise  and  a  scandalous  murmur. 

2.  But  such  tongues  as  these,  where  they  dare,  and  where 
they  can  safely,  love  to  speak  louder,  and  then  it  is  detrac- 
tion; when  men,  under  the  colour  of  friendship,  will  certainly 
wound  the  reputation  of  a  man,  while,  by  speaking  some 
things  of  him  fairly,  he  shall  without  suspicion  be  believed 
when  he  speaks  evil  of  him ;  such  was  he  that  Horace  speaks 
of,  **  Me  Capitolinus  convictore  usus  amicoque,"  &c. — *'  Ca- 
pitolinus  is  my  friend,  and  we  have  long  lived  together,  and 
obliged  each  other  by  mutual  endearments,  and  I  am  glad 
he  is  acquitted  by  the  criminal  judges  ;" 

Sed  tamen  admiror,  quo  pacto  judicium  illud 
Fugerit  : 

"  Yet  I  confess,  I  wonder  how  he  should  escape ;  but  will  say 
no  more,  because  he  is  my  friend."^     Kaivhg  ya§  in  ng  ovrog 

tugfirai  T^&rog  d/a/SoXjjj,  rh  fir^  •^lyovrag  aXX*  i'jraivovvrag  Xufiatv- 
yfflSa/,  says  Polybius  ; — "  This  is  a  new  way  of  accusation, 
to  destroy  a  man  by  praises."  These  men  strike  obliquely, 
like  a  wild  swine,  or  the  oi  Iv  nv^oig  /So'gf,  Jc;  rojv  uf^m 
f^oytf*!  rd  xMfara' — '*  like  bulls  in  a  yoke,  they  have  horns 


•  Virg.  Buc.  Eel.  iu.  15 .  *  li«t.^- 
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upon  their  necks,"  and  do  you  a  mischief  when  they  plough 
your  ground  ;  and,  as  Joab  slew  Abner,  he  took  him  by  the 
beard  and  kissed  him,  and  smote  him  under  the  fifth  rib, 
that  he  died ;  so  doth  the  detracting  tongue,  like  the  smooth- 
tongued lightning,  it  will  break  your  bones  when  it  kisses 
the  flesh  ;  so  Syphax  did  secretly  wound  Masinissa,  and 
made  Scipio  watchful  and  implacable  against  Sophonisba, 
only  by  commending  her  beauty  and  her  wit,  her  constancy 
and  unalterable  love  to  her  country,  and  by  telling  how  much 
himself  was  forced  to  break  his  faith  by  the  tyranny  of  her 
prevailing  charms.  This  is  that  which  the  apostle  cfiJb  oion]- 
^iavy  '*  a  crafty  and  deceitful  way  of  hurting,"  and  renders  a 
man's  tongue  venomous  as  the  tongue  of  a  serpent,  that  bites 
even  though  he  be  charmed. 

3.  But  the  next  is  more  violent,  and  that  is,  railing  or 
reviling;  which  Aristotle,  in  his  "Rhetorics,"say8,is  very  often 
the  vice  of  boys  and  of  rich  men,  who  —  out  of  folly  or  pride, 
want  of  manners,  or  want  of  the  measures  of  a  man,  wisdom, 
and  the  just  proportions  of  his  brethren  —  do  use  those  that 
err  before  them  most  scornfully  and  unworthily ;  and  Tacitus 
noted  it  of  the  Claudian  family  in  Rome,  an  old  and  inbred 
pride  and  scornfulness  made  them  apt  to  abuse  all  that  fell 
under  their  power  and  displeasure ;  "  Quorum  superbiam 
frustra  per  obsequium  et  modestiam  effugeres."«  No  observ- 
ance, or  prudence,  no  modesty,  can  escape  the  reproaches  of 
such  insolent  and  high  talkers.  A.  Gellius  tells  of  a  boy  that 
would  give  every  one  that  he  met  a  box  on  the  ear.  And 
some  men  will  give  foul  words,  having  a  tongue  rough  as  a 
cat,  and  biting  like  an  adder ;  and  all  their  reproofs  are 
direct  scoldings,  their  common  intercourse  is  open  contumely. 
There  have  been,  in  these  last  ages,  examples  of  judges,  who 
would  reproach  the  condemned  and  miserable  criminal, 
deriding  his  calamity  and  reviling  his  person.  Nero  did  so 
to  Thraseas,  and  the  old  heathens  to  the  primitive  martyrs ; 
"  pereuntibus  addita  ludibria,"  said  Tacitus  of  them;**  they 
crucified  them  again,  by  putting  them  to  suffer  the  shame  of 
their  fouler  language ;  they  railed  at  them  when  they  bowed 
their  heads  upon  the  cross,  and  groaned  forth  the  saddest 
accents  of  approaching  death.  This  is  that  evil  that  possessed 
those  of  whom  the  Psalmist  ppeaks  :  *'  Our  tongues  are  our 

f  Agric.  c.  XXX.  ^  ^^^.  ^^»  ^V, 
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own ;  we  are  they  that  ought  to  speak  ;  who  is  Lord  over 
us  ?"  that  is,  our  tongues  cannot  be  restrained ;  and  St. 
James  said  something  of  this,  "  The  tongue  is  an  unruly 
member,  which  no  man  can  tame  ;"*  that  is,  no  private  per- 
son, but  a  public  may  ;  for  he  that  can  rule  the  tongue  is  fit 
also  to  rule  the  whole  body,  that  is,  the  Church  or  congrega- 
tion ;  magistrates  and  the  governors  of  souls,  they  are  by  seve- 
rity to  restrain  this  inordination,  which  indeed  is  a  foul  one ; 

*'  No  evil  is  worse,  or  of  more  open  violence  to  the  rest  and 
reputation  of  men,  than  a  reproachful  tongue."  And  it  were 
well  if  we  considered  this  evil,  to  avoid  it  in  those  instances 
by  which  our  conversation  is  daily  stained.  Are  we  not  often 
too  imperious  against  our  servants  ?  Do  we  not  entertain  and 
feed  our  own  anger  with  vile  and  basest  language  t  Do  not 
we  chastise  a  servant's  folly  or  mistake,  his  error  or  hi« 
chance,  with  language  fit  to  be  used  by  none  but  vile  per- 
sons, and  towards  none  but  dogs  ?  Our  blessed  Saviour, 
restraining  the  hostility  and  murder  of  the  tongue,  threatens 
hell-fire  to  them  that  call  their  brother  ^'  fool ;''  meaning 
that  all  language  which  does  really,  and  by  intention,  Ji'm* 
grace  him  in  the  greater  instances,  is  as  directly  against  the 
charity  of  the  Gospel,  as  killing  a  man  was  against  the  seve- 
rity and  justice  of  the  law.  And  although  the  word  itiM^lf 
may  be  used  to  reprove  the  indit»cretions  and  cstrt]e%*  folliai 
of  an  idle  person,  %'et  it  rnti«t  tx;  uhed  only  in  order  Uj  hU 
amendment, — by  an  anthori^  fKrn»^^n, —  in  tb^  limits  of  a 
just  reproof, —  upon  ju*t  ijCG^^UHi^ — and  «k/  a*  wiay  n^/t  do 
him  mischief  in  tb(:r  e^eui  of  tiling.  F<^  Wf  tr^  find  that  oor 
blessed  .Sarkmr  culUd  bi%  div:JpU^,  u.y^/r¥^i^  ^^  l/j^Aikh  ;^'  and 
St.  James  used  u^lt^n^t  7,i>u  ^^  vain  u^m^  ^ii(f*ifyift'4  tli^  ^m^ 
with  the  (€JtiAl4eu  "  r*<A,**  m>'^,  **  vjnin,  tn^]*^^^  fjt  'rf/ii/ty;** 
and  St.  Paol  enU^  tb^  ^j^hiXh^^^,  **^  tmAf  ^t$A  (f^AUh,  a/^l  t^^ 
witched  T  a^  Ojn^  -eaJWJ  If ^fxl,  **  fox  f  Mt$4  H,  John 
called  the  Viotiik^t!^^  '*  *J>^  3f**ifrf*ti'/r^  of  r5j,**rf*  ;**  Mf^  all  <b» 
matter  if  wh'Ah'  d^A-ru/::^  */i  ^}m:  $s^t;t^r  i^*A  m^h  wt^ 
mind  it  i*  dox«^.     If  it  W  J'/f  ^y^f^^y/^^  ^A  t^^'^A  i^r^^4^ 

wamaa  *  ju^  zaA  M0^'^^*f  f*ryr^j^A\  *a*<I  ^h'A  ^Vv  *^  4^H$^. 
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men,  upon  all  occasions,  revile  an  offending  person,  lessening 
his  value,  souring  his  spirit  and  his  life,  despising  his  infirm- 
ities, tragically  expressing  his  lightest  misdemeanour,  o)  vrb 
fAix^ut  afLa^rfifjMTuv  avvirt^^'k^rug  6^t^6/itvor — "  being  tyran- 
nically declamatory,  and  intolerably  angry,  for  a  trifle ;" 
these  are  such  who,  as  Apollonius  the  philosopher  said,  will 
not  suffer  the  offending  person  to  know  when  his  fault  is 
great  and  when  it  is  little.  For  they  who  always  put  on  a 
supreme  auger,  or  express  the  less  anger  with  the  highest 
reproaches,  can  do  no  more  to  him  that  steals  than  to  him 
that  breaks  a  crystal ;  ''  non  plus  sequo,  non  diutius  aequo,*' 
was  a  good  rule  for  reprehension  of  offending  servants ;  but 
no  more  anger,  no  more  severe  language,  than  the  thing 
deserves ;  if  you  chide  too  long,  your  reproof  is  changed 
into  reproach  ;  if  too  bitterly,  it  becomes  railing;  if  too  loud, 
it  is  immodest ;  if  too  public,  it  is  like  a  dog. 

"Et/  k$^»(4Vfilfti9,  utnit  Wr  t^y»9,  *F§^.-^mMtnand,  Clir,  p.  90. 

So  the  man  told  his  wife  in  the  Greek  comedy ;  **  To  follow 
me  in  the  streets  with  thy  clamorous  tongue,  is  to  do  as  dogs 
do,"  not  as  persons  civil  or  religious. 

4.  The  fourth  instance  of  the  calumniating,  filthy  com- 
munication, is  that  which  we  properly  call  slander^  or  the 
inventing  evil  things,  falsely  imputing  crimes  to  our  neigh- 
bour :  ''  Falsum  crimen  quasi  venenatum  telum,"  said 
Cicero  ;^ — "  A  false  tongue  or  a  foul  lie  against  a  man's  repu- 
tation is  like  a  poisoned  arrow ;"  it  makes  the  wound  deadly, 
and  every  scratch  to  be  incurable.  "  Promptissima  vindicta 
contumelia,"  said  one  ;  to  reproach  and  rail  is  a  revenge  that 
every  girl  can  take.  But  falsely  to  accuse  is  as  spiteful  as 
hell,  and  deadly  as  the  blood  of  dragons. 

Stoicus  occidit  Baream,  delator  amicum." 

This  is  the  direct  murder  of  the  tongue,  for  "  Life  and 
death  are  in  the  hand  of  the  tongue,"  said  the  Hebrew  pro- 
verb :  and  it  was  esteemed  so  vile  a  thing,  that  when  Jezebel 
commanded  the  elders  of  Israel  to  suborn  false  witnesses 
against  Naboth,  she  gave  them  instructions  to  "  take  two  men, 
the  sons  of  Belial ;"  none  else  were  fit  for  the  employment. 

Quid  non  audebia,  perfida  lingua,  loqui  1  ° 

This  was  it  that  broke  Ephralm  vu  judgment,  and  executed 

'  Pro  Qu .  8.  «  J uv .  Vu.  VV6.  ^  N^^xV,  Vv\» ^V 
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the  fierce  anger  of  the  Lord  upon  him  ;  God  gave  him  over 
to  be  oppressed  by  a  false  witness,  "  quoniam  coepit  abire 
post  sordes,"  therefore  he  suffered  calumny,  and  was  over- 
thrown in  judgment.  This  was  it  that  humbled  Joseph  in 
fetters,  and  **  the  iron  entered  into  his  soul ;"  but  it  crushed 
him  not  so  much  as  the  false  tongue  of  his  revengeful  mis- 
tress, "  until  his  cause  was  known,  and  the  word  of  the  Lord 
tried  him."  This  was  it  that  slew  Abimelech,  and  endan- 
gered David  ;  it  was  a  sword  '*  in  manu  linguae  Doeg, — in 
the  hand  of  Doeg's  tongue."  By  this  Ziba  cut  off*  the  legs 
of  Mephibosheth,  and  made  his  reputation  lame  for  ever;  it 
thrust  Jeremy  into  the  dungeon,  and  carried  Susanna  to  her 
stake,  and  our  Lord  to  his  cross ;  and,  therefore,  against  the 
dangers  of  a  slandering  tongue,  all  laws  have  so  cautiously 
armed  themselves,  that,  besides  the  severest  prohibitions  of 
God,  often  recorded  in  both  Testaments,  God  hath  chosen  it 
to  be  one  of  his  appellatives  to  be  the  defender  of  them,  a 
party  for  those  whose  innocence  and  defenceless  state  make 
them  most  apt  to  be  undone  by  this  evil  spirit ;  I  mean, 
pupils  and  widows,  the  poor  and  the  oppressed.^  And,  in 
pursuance  of  this  charity,  the  imperial  laws  have  invented  a 
'' juramentura  de  calumnia,"  an  oath  to  be  exhibited  to  the 
actor  or  plaintiff*,  that  he  believes  himself  to  have  a  just 
cause,  and  that  he  does  not  implead  his  adversary  '^  calum- 
niandi  animo, — with  false  instances,"  and  indefensible  alle- 
gations ;  and  the  defendant  is  to  swear,  that  he  thinks 
himself  to  use  only  just  defences,  and  perfect  instances  of 
resisting;  and  both  of  them  obliged  themselves  that  they 
would  exact  no  proof  but  what  was  necessary  to  the  truth 
of  the  cause.  And  all  this  defence  was  nothing  but  neces- 
sary guards.  For  "  a  spear,  and  a  sword,  and  an  arrow,  is 
a  man  that  speaketh  false  witness  against  his  neighbour." 
And,  therefore,  the  laws  of  God  added  yet  another  bar  against 
this  evil,  and  the  false  accuser  was  to  suffer  the  punishment 
of  the  objected  crime :  and,  as  if  this  were  not  suflBcient,  God 
hath  in  several  ages  wrought  miracles,  and  raised  the  dead  to 
life,  that  by  such  strange  appearances  they  might  relieve  the 
oppressed  innocent,  and  load  the  false  accusing  tongue  with 
shame  and  horrible  confusion.     So  it  happened  in  the  case  of 

«  Levit.  ri.     Zech.  vii.    Lvik.©,vv\. 
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Susanna,  the  spirit  of  a  man  was  pat  into  the  heart  of  a  child 
to  acquit  the  virtuous  woman.  And  so  it  was  in  the  case  of 
Gregory,  bishop  of  Agrigentum,  falsely  accused  by  Sabinus 
and  Crescentius :  God's  power  cast  the  devil  out  of  Eudocia, 
the  devil,  or  spirit  of  slander,  and  compelled  her  to  speak 
the  truth.  St.  Austin,  in  his  book  "  De  Cura  pro  Mortuis," 
tells  of  a  dead  father  that  appeared  to  his  oppressed  son,  and, 
in  a  great  matter  of  law,  delivered  him  from  the  teeth  of  &lse 
accusation. P  So  was  the  church  of  Monts  rescued  by  the 
appearance  of  Aia,  the  deceased  wife  of  Hidulphus,  their 
earl,  as  it  appears  in  the  Hanovian  story  ;  and  the  Polonian 
Chronicles  tell  the  like  of  Stanislaus^  bishop  of  Cracovia, 
almost  oppressed  by  the  anger  and  calumny  of  Boleslaos 
their  king ;  God  relieved  him  by  the  testimony  of  St.  Peter, 
their  bishop,  or  a  phantasm  like  him.  But,  whether  these 
records  may  be  credited  or  no,  I  contend  not ;  yet  it  is  very 
material  which  Eusebius  relates  of  the  three  false  witnesses 
accusing  Narcissus,  bishop  of  Jerusalem,  of  an  infamous 
crime,  which  they  did,  affirming  it  under  several  curses  :•* 
the  first  wishing  that,  if  he  said  &lse,  God  would  destroy 
him  with  fire ;  the  second,  that  he  might  die  of  the  king's 
evil ;  the  third,  that  he  might  be  blind  :  and  so  it  came  to 
pass ;  the  first,  being  surprised  with  fire  in  his  own  roof, 
amazed  and  intricated,  confounded  and  despairing,  paid  the 
price  of  his  slander  with  the  pains  of  most  fearful  flames ; 
and  the  second  perished  by  pieces,  and  chirurgeons,  and  tor- 
ment;  which  when  the  third  saw,  he  repented  of  his  fault, 
cried  mightily  for  pardon,  but  wept  so  bitterly,  and  found  at 
the  same  time  the  reward  of  his  calumny,  and  the  accepta- 
tion   of  his   repentance  :     Kaxov^ySrs^ov  obdh   dia^oXrjg   l^ri   croi, 

said  Cleanthes; — "  Nothing  is  more  operative  of  spiteful 
and  malicious  purposes,  than  the  calumniating  tongue."  In 
the  temple  at  Smyrna  there  were  looking-glasses  which  re- 
presented the  best  face  as  crooked,  ugly,  and  deformed ;  the 
Greeks  call  these  In^Ssyn^fj.a  and  cra^ap^^oa :  and  so  is  every 
false  tongue ;  it  lies  in  the  face  of  heaven,  and  abuses  the 
ears  of  justice ;  it  oppresses  the  innocent,  and  is  secretly  re- 
venged of  virtue  ;  it  defeats  all  the  charity  of  laws,  and  arms 
the  supreme  power,  and  makes  it  strike  the  innocent ;   it 

p  c.  xi.  '^  V.\\>.  N\,  <i.  ^\\» 
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makes  frequent  appeals  to  be  made  to  heaven,  and  causes  aa 
oath,  instead  of  being  the  end  of  strife,  to  be  the  beginning 
of  mischief;  it  calls  the  name  and  testimony  of  God  to  seal 
an  injury ;  it  feeds  and  nourishes  cruel  anger,  but  mocks 
justice,  and  makes  mercy  weep  herself  into  pity,  and  mourn 
because  she  cannot  help  the  innocent. 

5.  The  last  instance  of  this  evil  I  shall  now  represent,  is 
cursing^  concerning  which  I  have  this  only  to  say ;  that  al- 
though the  causeless  curse  shall  return  upon  the  tongue  that 
spake  it,  yet,  because  very  often  there  is  a  fault  on  both  sides, 
when  there  is  reviling  or  cursing  on  either,  the  danger  of  a 
cursing  tongue  is  highly  to  be  declined,  as  the  biting  of  a 
mad  dog,  or  the  tongue  of  a  smitten  serpent.     For,  as  envy 
is  in  the  evil  eye,  so  is  cursing  in  the  reproachful  tongue  ;  it 
is  a  kind  of  veuoiu  and  witchcraft,  an  instrument  by  which 
God  oftentimes  pimishes  anger  and  uncharitableness,  and 
by  which  the  devil  gets  power  over  the  bodies  and  interests 
of  men  :   for   he   that   works  by  Thessalic  ceremonies,  by 
charms,  and  nonsense  words,  by  figures  and  insignificant 
characterisms,  by  images  and  by  rags,  by  circles  and  imper- 
fect noises,  hath  more  advantage  and  real  title  to  the  oppor- 
tunities of  mischief,  by  the  cursing  tongue  ;  and  though  God 
is  infinitely  more  ready  to  do  acts  of  kindness  than  of  punish- 
ment, yet  God  is  not  so  careless  a  regarder  of  the  violent  and 
passionate  wishes  of  men,  but  he  gives  some  over  to  punish- 
ment, and  chastises  the  follies  of  rage,  and  the  madness  of 
the  tongue,  by  suflering  it  to  pass  into  a  further  mischief 
than  the  harsh  sound  and  horrible  accents  of  the  evil  lan- 
guage.   **  By  the  tongue  we  bless  God  and  curse  men,"  saith 
St.  James ;  Xoiho^la  is  xara^a, — *'  reproaching  is  cursing,"  and 
both  of  them  opposed  to  giXo/Za,  to  "  blessing  ;'*  and  there 
are  many  times  and  seasons  in  which  both  of  them  pass  into 
real  effect.     These  are  the  particulars  of  the  second. 

III.  I  am  now  to  instance  in  the  third  sort  of  filthy  com- 
munication, that  in  which  the  devil  does  the  most  mischief; 
by  which  he  undoes  souls,  by  which  he  is  worse  than  A/(£- 
PoXoj, — "  an  accuser;"  for  though  he  accuses  maliciously,  and 
instances  spitefully,  and  heaps  objections  diligently,  and 
aggravates  bitterly,  and  with  all  his  power  endeavours  to 
represent  the  separate  souls  to  God  as  polluted  and  unfit  to 
come  into  his  jiresencc,  yet  this  maUec  \?>  \\\fc?i^^\\N^^\iftRSk>5Sfe 
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the  scenes  are  acted  before  the  wise  Judge  of  men  and  angels, 
who  cannot  be  abused ;  before  our  Father,  and  our  Lord,  who 
knows  whereof  we  be  made,  and  remembereth  that  we  are 
but  dust ;  before  our  Saviour,  and  our  elder  brother,  who 
hath  felt  our  infirmities,  and  knows  how  to  pity,  to  excuse, 
and  to  answer  for  us  :  but  though  this  accusation  of  us  can- 
not hurt  them  who  will  not  hurt  themselves,  yet  this  malice 
is  prevailing  when  the  spirit  of  flattery  is  let  forth  upon  us. 
This  is  the  '  AtoXXuwi',— "  the  destroyer,"  and  is  the  most  con- 
trary thing  to  charity  in  the  whole  world  :  and  St.  Paul 
noted  it  in  his  character  of  charity,  'H  aya^rj?  oh  Ts^^fuiroi' — 
"  Charity  vaunteth  not  itself  ;"*■  so  we  translate  it,  but  cer- 
tainly not  exactly,  for  it  signifieth  "  easiness,*'  complying 
foolishly,  and  flattering;  "  charity  ^a^^crcM  not;"  T/ i<m  ri 

jSaygra/,  saith  Suidas,  out  of  St.  Basil ; — ^'  It  signifies  any  thing 
that  serves  rather  for  ornament  than  for  use,"  for  pleasure 
than  for  profit. 

Et  eo  plectuntur  poetae  quam  suo  vitio  saepius, 
Ductabilitate  nimili  TestrA  aut  perperitudine ; 

saith  the  comedy  ;   "  The  poets  sufier  more  by  your  easiness 
and  flattery,  than  by  their  own  fault." — And  this  is  it  which 
St.  Paul  says  is  against  charity.     For  if  to  call  a  man  "  fool 
and  vicious,"  be  so  high  an  injury,  we  may  thence  esteem 
what  a  great  calamity  it  is  to  be  so ;  and,  therefore,  he  that 
makes  him  so,  or  takes  a  course  he  shall  not  become  other, 
is  the  vilest  enemy  to  his  person  and  his  felicity :  and  this  is 
the  mischief  that  is  done  by  flattery ;  it  is  a  design  against 
the  wisdom,  against  the  repentance,  against  the  growth  and 
promotion  of  a  man's  soul.     He  that  persuades  an  ugly,  de- 
formed man,  that  he  is  handsome, — a  short  man  that  he  is 
tall, — a  bald  man  that  he  hath  a  good  head  of  hair, — makes 
him  to  become  ridiculous  and  a  fool,  but  does  no  other  mis- 
chief.    But  he  that  persuades  his  friend,  that  is  a  goat  in  his 
manners,  that  he  is  a  holy  and  a  chaste  person, — or  that  his 
looseness  is  a  sign  of  a  quick  spirit,— or  that  it  is  not  dan- 
gerous, but  easily  pardonable, — a  trick  of  youth,  a  habit  that 
old  age  will  lay  aside  as  a  man  pares  his  nails, — this  man 
hath  given  great  advantage  to  his  friend's  mischief;  he  hath 
made  it  grow  in  all  the  dimensions  of  the  sin,  till  it  grows 

*  1  Cor.  x\u,  5, 
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intolerable,  and  perhaps  unpardonable.     And  let  it  be  con- 
sidered what  a  fearful  destruction  and  contradiction  of  friend- 
ship or  service  it  is,  so  to  love  myself  and  my  little  interest, 
as  to  prefer  it  before  the  soul  of  him  whom  I  ought  to  love ! 
By  my  flattery  I  lay  a  snare  to  get  twenty  pounds,  and  rather 
than  lose  this  contemptible  sum  of  money,  I  will  throw  him 
that  shall  give  it  me  (as  far  as  I  can)  into  hell,  there  to  roar 
beyond  all  the  measures  of  time  or  patience.   Can  any  hatred 
be  more,  or  love  be  less;  can  any  expression  of  spite  be 
greater,  than  that  it  be  said,  *'  You  will  not  part  with  twenty 
pounds  to  save  your  friend's,  or  your  patron's,  or  your  bro- 
ther's soul?"  and  so  it  is  with  him  that  invites  him  to,  or 
confirms  him  in,  his  folly,  in  hopes  of  getting  something 
from  him ;  he  will  see  him  die,  and  die  eternally,  and  help 
forward  that  damnation,  so  he  may  get  that  little  by  it. 
Every  state  is  set  in  the  midst  of  danger,  as  all  trees  are  set 
in  the  wind,  but  the  tallest  endure  the  greatest  violence  of 
tempest :  no  man  flatters  a  beggar ;  if  he  does  a  slovenly  and 
a  rude  crime,  it  is  entertained  with  ruder  language,  and  the 
mean  man  may  possibly  be  affrighted  from  his  fault,  while  it 
is  made  so  uneasy  to  him  by  the  scorn  and  harsh  reproaches 
of  the  mighty.     But  princes  and  nobles  often  die  with  this 
disease  :  and  when  the  courtiers  of  Alexander  counterfeited 
his  wry  neck,  and  the  servants  of  the  Sicilian  tyrant  pre- 
tended themselves  dimsighted,  and  on  purpose  rushed  one 
against  another,  and  overthrew  the  meat  as  it  was  served  to 
his  table,  only  because  the  prince  was  shortsighted,  they 
gave  them  sufficient  instances  in  what  state  of  afiairs  they 
stood  with  them  that  waited ;  it  was  certain  they  would  com- 
mend every  foolish  answer,  and  pretend  subtilty  in  every 
absurd  question,  and  make  a  petition  that  their  base  actions 
might  pass  into  a  law,  and  be  made  to  be  the  honour  and 
sanctity  of  all  the  people :   and  what  proportions  or  ways 
can  such  great  personages  have  towards  felicity,  when  their 
vice  shall  be  allowed  and  praised,  every  action  that  is  but 
tolerable  shall  be  accounted  heroical,  and  if  it  be  intolerable 
among  the  wise,  it  shall  be  called  virtuous  among  the  flat- 
terers ?     Cameades  said  bitterly,  but  it  had  in  it  too  many 
d^rees  of  truth ;  That  princes  and  great  personages  never 
kArn  to  do  any  thing  perfectly  well,  but  16 
bona:  '^  amm.  oeilicet  ferociens  bestia  %&( 
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because  the  proud  beast  knows  not  how  to  flatter,"  but  will 
as  soon  throw  him  off  from  his  back,  as  he  will  shake  off  the 
son  of  a  porter. — But  a  flatterer  is  like  a  neighing  horse,  that 
neigheth  under  every  rider,  and  is  pleased  with  every  thing, 
and  commends  all  that  he  sees,  and  tempts  to  mischief,  and 
cares  not,  so  his  friend  may  but  perish  pleasantly.  And,  in- 
deed, that  is  a  calamity  that  undoes  many  a  soul ;  we  so  love 
our  peace,  and  sit  so  easily  upon  our  own  good  opinions,  and 
are  so  apt  to  flatter  ourselves,  and  lean  upon  our  own  false 
supports,  that  we  cannot  endure  to  be  disturbed  or  awakened 
from  our  pleasing  lethargy.  For  we  care  not  to  be  safe,  but 
to  be  secure,  not  to  escape  hell,  but  to  live  pleasantly ;  we 
are  not  solicitous  of  the  event,  but  of  the  way  thither,  and  it 
is  sufficient,  if  we  be  persuaded  all  is  well ;  in  the  meantime, 
we  are  careless  whether  indeed  it  be  so  or  no,  and  therefore 
we  give  pensions  to  fools  and  vile  persons  to  abuse  us,  and 
cozen  us  of  felicity.  But  this  evil  puts  on  several  shapes, 
which  we  must  discover,  that  they  may  not  cozen  us  without 
our  observation.  For  all  men  are  not  capable  of  an  open 
flattery.  And,  therefore,  some  will  dress  their  hypocrisy  and 
illusion  so  that  you  may  feel  the  pleasure,  and  but  secretly 
the  compliance  and  tenderness  to  serve  the  ends  of  your 
folly.  "  Perit  procari,  si  latet,"  said  Plancus; — "  If  you  be  not 
perceived,  you  lose  your  reward ;  if  you  be  too  open,  you 
lose  it  worse." 

1.  Some  flatter  by  giving  great  names,  and  propounding 
great  examples ;  and  thus  the  Egyptian  villains  hung  a  tum- 
bler's rope  upon  their  prince,  and  a  piper's  whistle ;  because 
they  called  their  Ptolemy  by  the  name  of  Apollo,  their  god 
of  music.  This  put  buskins  upon  Nero,  and  made  him  fiddle 
in  all  the  great  towns  of  Greece.  When  their  lords  were 
drunkards,  they  called  them  Bacchus ;  when  they  were  wrest- 
lers, they  saluted  them  by  the  name  of  Hercules ;  and  some 
were  so  vain,  as  to  think  themselves  commended,  when  their 
flatterers  told  aloud,  that  they  had  drunk  more  than  Alex- 
ander the  conqueror.  And,  indeed,  nothing  more  abuses  easy 
fools,  that  only  seek  for  an  excuse  for  their  wickedness,  a 
patron  for  their  vice,  a  warrant  for  their  sleepy  peace, — than 
to  tell  stories  of  great  examples  remarked  for  the  instances 
of  their  temptation.  When  old  Cato  commended  mere- 
tricious  mixtures,   and,  to   prevetvl  adulteries,   permitted 
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fornication,  the  youth  of  the  succeeding  ages  had  warrant 
enough  to  go  "  ad  olentes  fornices,"  into  their  chambers  of 
filthy  pleasure : 

Quidam  notas  homo  cum  exiret  fornice ;  Macte 
Virtute  esto,  inqait  sententia  dia  Catonis  :  * 

And  it  would  pass  the  goblets  in  a  freer  circle,  if  a  flattering 
man  shall  but  say,  '*  Narratur  et  prisci  Catonis  Scepe  mero 
ealuisse  virtus ; — ^That  old  Cato  would  drink  hard  at  sun- 
set."* When  Varro  had  noted,  that  wise  and  severe  Sallust, 
who,  by  excellent  sententious  words,  had  reproved  the  follies 
of  lust,  was  himself  taken  in  adultery ;  the  Roman  youth 
did  hug  their  vice,  and  thought  it  grew  upon  their  nature 
like  a  man's  beard,  and  that  the  wisest  men  would  lay  their 
heads  upon  that  threshold ;  and  Seneca  tells,  that  the  women 
of  that  age  despised  adultery  of  one  man  only;  and  hated  it 
like  marriage,  and  despised  that  as  want  of  breeding,  and 
grandeur  of  spirit;  because  the  braver  Spartans  did  use  to 
breed  their  children  promiscuously,  as  the  herdsmen  do 
cattle  fi*om  the  fairest  bulls.  And  Arrianus  tells  that  the 
women  would  defend  their  baseness  by  the  doctrine  of  Plato, 
who  maintained  the  community  of  women.  This  sort  of 
flattery  is  therefore  more  dangerous,  because  it  makes  the 
temptation  ready  for  mischief,  apted  and  dressed  with  proper 
material,  and  imitable  circumstances.  The  way  of  discourse 
is  far  about,  but  evil  examples  kill  quickly. 

2.  Others  flatter  by  imitation  :  for  when  a  crime  is  rare 
and  insolent,  singular  and  out  of  fashion,  it  must  be  a  great 
strength  of  malice  and  impudence  that  must  entertain  it;  but 
the  flattering  man  doing  the  vice  of  his  lord  takes  ofi"  the 
wonder,  and  the  fear  of  being  stared  at ;  and  so  encourages 
it  by  making  it  popular  and  common.  Plutarch  tells  of  one 
that  divorced  himself  from  his  wife,  because  his  friend  did 
80,  that  the  other  might  be  hardened  in  the  mischief;  and 
when  Plato  saw  his  scholars  stoop  in  the  shoulders,  and 
Aristotle  observed  his  to  stammer,  they  began  to  be  less  trou- 
bled with  those  imperfections,  which  they  thought  common 
to  themselves  and  others. 

3.  Some  pretend  rusticity  and  downright  plainness,  and, 
upon  the  confidence  of  that,  humour  their  friend's  vice,  and 
flatter  his  ruin.     Seneca  observed  it  of  some  of  his  time; 

•  Uor.  Ser,  i.  2,  31.  *  Hot.  04.  u\.  ^\A\. 
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^'  Alius  qu^dam  adulatione  clam  utebatur  parce,  alius  ex 
aperto  palam,  rusticitate  simiilata,  quasi  simplicitas  ilia  an 
non  sit ;" — They  pretend  they  love  not  to  dissemble,  and 
therefore  they  cannot  hide  their  thoughts ;  let  their  friend 
take  it  how  he  will,  they  must  commend  that  which  is  com- 
mendable ;  and  so,  man,  that  is  willing  to  die  quietly,  is  con- 
tent with  the  honest  heartiness  and  downright  simplicity  of 
him  "that,  with  an  artificial  rudeness,  dressed  the  flattery. 

4.  Some  will  dispraise  themselves,  that  their  friend  may 
think  better  of  liimself,  or  less  severely  of  his  fault. 

5.  Others  will  reprove  their  friend  for  a  trifle,  but  with 
a  purpose  to  let  him  understand,  that  this  is  all ;  for  the 
honest  man  would  have  told  his  friend  if  it  had  been  worse. 

6.  Some  will  laugh  and  make  a  sport  of  a  vice,  and  can 
hear  their  friend  tell  the  cursed  narrative  of  his  adultery,  of 
his  drunkenness,  of  his  craft  and  unjust  purchases;  and  all 
this  shall  prove  but  a  merry  scene;  as  if  damnation  were  a 
thing  to  be  laughed  at,  and  the  everlasting  ruin  of  his  friend 
were  a  very  good  jest.  But  thus  the  poor  sinner  shall  not  be 
afiiighted  from  his  danger,  nor  chastised  by  severe  language ; 
but  the  villain  that  eats  his  meat  shall  take  him  by  the  hand, 
and  dance  about  the  pit  till  he  falls  in,  and  dies  with  shame 
and  folly.  Thus  the  evil  spirit  puts  on  shapes  enough ;  none 
to  aflright  the  man,  but  all  to  destroy  him ;  and  yet  it  is 
filthy  enough,  when  it  is  invested  with  its  own  character. 

Ttt^Tti^  cktt  re  fiifftet,  iretfrap^  ^Xifrw 
*O^B^a>./io(f  7^fr«y  re7(  Shod  ft  S^^iot' 

"  The  parasite  or  flatterer  is  a  beast  that  is  all  belly,  looking 
round  with  his  eye,  watchful,  ugly,  and  deceitful,  and  creep- 
ing on  his  teeth ;"  they  feed  him,  and  he  kills  them  that 
reach  him  bread  ;  for  that  is  the  nature  of  all  vipers. 

I  have  this  one  thing  only  to  insert,  and  then  the  caution 
will  be  sufficient,  viz.,  that  we  do  not  think  all  praise  given 
to  our  friend  to  be  flattery,  though  it  be  in  his  presence.  For 
sometimes  praise  is  the  best  conveyance  for  a  precept,  and 
it  may  nourish  up  an  infant-virtue,  and  make  it  grow  up 
towards  perfection,  and  its  proper  measures  and  rewards. 
Friendship  does  better  please  our  friend  than  flatteiyy  aai 
though  it  was  made  also  for  virtue,  yet  it  mingles 
in  the  chalice :    E/;  o/A/xar  tuvou  ^wt'o;  tc^K^-^"-'  7^«rf'' 
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delicious  to  behold  the  &ce  of  a  friendly  and  a  sweet  per- 
son :*'"  and  it  is  not  the  office  of  a  friend  always  to  be  sour, 
or  at  any  time  morose ;  but  free,  open,  and  ingenuous,  candid 
and  humane,  not  denying  to  please,  but  ever  refusing  to 
abuse  or  corrupt.  For  as  adulterine  metals  retain  the  lustre 
and  colour  of  gold,  but  not  the  value;  so  flattery,  in  imita- 
tion of  friendship,  takes  the  face  and  outside  of  it^  the  deli- 
cious part ;  but  the  flatterer  uses  it  to  the  interests  of  vice, 
and  a  friend  by  it  serves  virtue ;  and,  therefore,  Plutarch  well 
compared  friendship  to  medicinal  ointments,  which  however 
delicious  they  be,  yet  they  are  also  useful,  and  minister  to 
healing :  but  flattery  is  sweet  and  adulterate,  pleasant,  but 
without  health.  He,  therefore,  that  justly  coniimends  his 
friend  to  promote  and  encourage  his  virtue,  reconciles  vir- 
tue with  his  friend's  afiection,  and  makes  it  pleasant  to  be 
good ;  and  he  that  does  so,  shall  also  better  be  sufiered  when 
he  reproves,  because  the  needing  person  shall  find,  that  then 
is  the  opportunity  and  season  of  it,  since  he  denied  not  to 
please  so  long  as  he  could  also  profit.  I  only  add  this  ad- 
vice ;  that  since  self-love  is  the  serpent's  milk  that  feeds  this 
viper  flattery, — we  should  do  well  to  choke  it  with  its  mother's 
milk;  I  mean,  learn  to  love  ourselves  more,  for  then  we 
should  never  endure  to  be  flattered.  For  he  that,  because  he 
loves  himself,  loves  to  be  flattered,  does,  because  he  loves 
himself,  love  to  entertain  a  man  to  abuse  him,  to  mock  him, 
and  to  destroy  him  finally.  But  he  that  loves  himself  truly 
will  suffer  fire,  will  endure  to  be  burnt,  so  he  may  be  puri- 
fied; put  to  pain,  so  he  may  be  restored  to  health  ;  for,  "of 
all  sauces"  (said  Evenus),  sharpness,  severity,  and  "  fire,  are 
the  best." 

"  Eurip.  Ion.  73;?.     HuUrman.  p.  107. 
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SERMON  XXV. 
PART  IV. 

THE  DUTIES  OF  THE  TONGUE. 

But  that  which  is  good  to  the  use  of  edify ing^  that  it 

may  minister  grace  unto  the  hearers. — Ephes.  iv.  latter  part 
of  verse  29. 

*^  LoQUBNDi  magistroB  habemus  homines,  tacendi  Deos," 
said  one ;  — *^  Men  teach  us  to  speak,  and  God  teaches  us  to 
hold  our  tongue."  The  first  we  are  taught  by  the  lectures  of 
our  schools ;  the  latter,  by  the  mysteries  of  the  temple.  But, 
now,  in  the  new  institution,  we  have  also  a  great  master  of 
speaking ;  and  though  silence  is  one  of  the  great  paths  of 
innocence,  yet  holy  speaking  is  the  instrument  of  spiritual 
charity,  and  is  a  glorification  of  God ;  and,  therefore,  this 
kind  of  speaking  is  a  degree  of  perfection  beyond  the  wis- 
dom and  severity  of  silence.  For,  although  garrulity  and 
foolish  inordinate  talking  are  a  conjunction  of  folly  and 
sin,  and  the  prating  man  while  he  desires  to  get  the  love 
of  them  he  converses  with,  incurs  their  hatred ;  while  he 
would  be  admired,  is  laughed  at ;  he  spends  much  and  gets 
nothing ;  he  wrongs  his  friends,  anpl  makes  sport  to  his  ene- 
mies, and  injures  himself;  he  is  derided  when  he  tells  what 
others  know,  he  is  endangered  if  he  tells  a  secret  and  what 
they  know  not ;  he  is  not  believed  when  he  tells  good  news, 
and  when  he  tells  ill  news  he  is  odious;  and,  therefore,  that 
silence,  which  is  a  cure  of  all  this  evil,  is  an  excellent  portion 
of  safety  and  religion  :  — yet  it  is  with  holy  speaking  and  in- 
nocent silence  as  it  is  with  a  hermit  and  a  bishop ;  the  first 
goes  to  a  good  school,  but  the  second  is  proceeded  towards 
greater  perfection ;  and  therefore,  the  practical  life  of  ecclesi- 
astical governors,  being  found  in  the  way  of  holiness  and  zeal, 
is  called  "  status  perfectionis : "  a  more  excellent  and  perfect 
condition  of  life,  and  far  beyond  the  retirements  and  inoffen- 
sive life  of  those  innocent  persons,  which  do  so  much  less  of 
profit,  by  how  much  charity  is  better  than  medjtiUioii,  and 
going  to  heaven  by  religion  and  diaritY^bfiMMliflMl  and 
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converting  souls,  is  better  than  going  to  heaven  by  prayers 
and  seci*et  thoughts :  so  it  is  with  silence  and  religious  com- 
munication. That  does  not  offend  God,  this  glorifies  him  : 
that  prevents  sin,  this  sets  forward  the  interests  of  religion. 
And,  therefore,  Plutarch  said  well,  "  Qui  generosfe  et  regio 
more  instituuntur,  primum  tacere,  deinde  loqui  discunt ; — 
To  be  taught  first  to  be  silent,  then  to  speak  well  and 
handsomely,  is  education  fit  for  a  j>rince ; "  and  that  is  St. 
Paul's  method  here  :  first  we  are  tau^rht  how  to  restrain  our 

o 

tongues,  in  the  foregoing  instances, — and  now  we  are  called 
to  employ  them  in  religion. 

1.  We  must  speak  "  that  which  is  good,"  (iya^^v  r/,  any 
thing  that  may  serve  the  ends  of  our  God  and  of  our  neigh- 
bour, in  the  measures  of  religion  and  usefulness.     But  it  is 
here  as  in  all  other  propositions  of  religion.     To  us,— who 
are  in  the  body,  and  conducted  by  material  phantasms^  and 
understanding  nothing  but  what  we  feel,  or  is  conveyed  to  us 
by  the  proportions  of  what  we  do  or  have, — God  hath  given  a 
religion  that  is  fitted  to  our  condition  and  constitution.   And, 
therefore,  when  we  are  commanded  to  love  God,  by  this  love 
Christ  understands  obedience ;  when  we  are  commanded  to 
honour  God,  it  is  by  singing  and  reciting  his  praises,  and 
doing  things  which  cause  reputation  and  honour :  and  even 
here,  when  we  are  commanded  to  speak  that  which  is  good, 
it  is  instanced  in  such  good  things  which  are  really  profitable, 
practically  useful ;  and  here  the  measures  of  God  are  espe- 
cially by  the  proportions  of  our  neighbour:    and,  therefore, 
though  speaking  honourable  things  of  God  be  an  employment 
that  does  honour  to  our  tongues  and  voices,  yet  we  must 
tune  and  compose  even  these  notes,  so  as  may  best  profit 
oor  neighbour;  for  so  it  must  be  Xoyog  ayadig, "  good  speech," 
such  as  is  i/;  oixohofinv  rrj;  ;^f6/a;,  '*  for  the  edification  of  ne- 
cessity:"  the  phrase  is  a  Hebraism,  where  the  genitive  case 
of  a  substantive  is  put  for  the  adjective ;  and  means,  that 
our  speech  be  apted  to  necessar^  edification,  or  such  edifica- 
tion as  is  needful  to  every  man's  particular  case ;  that  is, 
that  we  so  order  our  communication,  that  it  be  apt  to  in- 
struct the  ignorant,  to  strengthen  the  weak,  to  recall  the 
wanderer,  to  restrain  the  vicious,  to  comfort  the  disconsolate, 
to  speak  a  word  in  season  to  every  man's  necessity,  ha  dc^ 
;^a^rv,  "  that  it  may  minister  grace;"  soitv^vKviv^  ^'a.V  "cmk^ 
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please  and  profit  them^  according  as  they  shall  need;  all 
which  I  shall  reduce  to  these  three  heads : 

I.  To  instruct. 

II.  To  comfort. 

III.  To  reprove. 

I.  Our  conversation  must  be  Maxr/xi^,  "  apt  to  teach." 
For  since  all  our  hopes  on  our  part  depend  upon  our  obedi- 
ence to  God,  and  conformity  to  oar  Lord  Jesus,  by  whom 
our  endeavours  are  sanctified  and  accepted,  and  our  weak- 
nesses are  pardoned,  and  all  our  obedience  relies  opon,  and 
is  encouraged  and  grounded  in  faith,  and  faith  is  founded  na- 
turally and  primarily  in  the  understanding, — we  may  observe 
that  it  is  not  only  reasonably  to  be  expected,  but  experi- 
mentally felt,  that  in  weak  and  ignorant  understandings,  there 
are  no  sufiicient  supports  for  the  vigorousness  of  a  holy  life ; 
there  being  nothing,  or  not  enough,  to  warrant  and  strengthen 
great  resolutions,  to  reconcile  our  affections  to  difiiculties, 
to  make  us  patient  of  afironts,  to  receive  deeper  mortifica- 
tions and  ruder  usages,  unless  where  an  extraordinary  grace 
supplies  the  want  of  ordinary  notices,  as  the  apostles  were 
enabled  to  their  preaching;  but  he,  therefore,  that  carries 
and  imports  into  the  understanding  of  his  brother  notices  of 
faith,  and  incomes  of  spiritual  propositions,  and  arguments 
of  the  Spirit,  enables  his  brother  towards  the  work  and  prac- 
tices of  a  holy  life*:  and  though  every  argument,  which  the 
Spirit  of  God  hath  made  and  recorded  in  Holy  Scripture,  is 
of  itself  inducement  great  enough  to  endear  obedience;  yet 
it  is  not  so  in  the  event  of  things  to  every  man's  infirm- 
ity and  need ;  but  in  the  treasures  of  the  Spirit,  in  the 
heaps  and  variety  of  institution  and  wise  discourses,  there 
will  not  only  be  enough  to  make  a  man  without  excuse,  but 
sufiicient  to  do  his  work,  and  to  cure  his  evil,  and  to  fortify 
his  weaker  parts,  and  to  comply  with  his  necessities:  for 
although  God's  sufficient  grace  is  present  to  all  that  can 
use  it,  yet,  if  there  be  no  more  than  that,  it  is  a  sad  consi- 
deration to  remember,  that  there  are  but  few  that  vHU  be 
saved,  if  they  be  helped  but  with  just  so  much  as  can  pos- 
sibly do  the  work :  and  this  we  may  well  be  assured  of, 'if 
we  consider  that  God  is  never  wanting  to  any  man  in  yMt 
is  simply  necessary :  but  then,  if  we  add  this  also,  llMtttw  . 
the  vast  numbers  of  men,  'wVxo  m\%\\\.  ^^Q%%vbl^  be  iial  iiii1Mf>. 
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few  really  ar^  so^  we  shall  perceive,  that  that  grace  which 
only  is  sufficient  is  not  sufficient;  sufficient  to  the  thing  is 
not  sufficient  for  ihe  person;  and,  therefore,  that  God  does 
usually  give  us  more,  and  we  need  more  yet;  and  unless 
God  "works  in  us  to  will  and  to  do,"  we  shall  neither 
"  will "  nor  **do ; "  though  to  will  be  in  the  power  of  our  hand, 
yet  we  will  not  will :  it  follows  from  hence,  that  all  they  who 
will  comply  with  God's  method  of  graciousness,  and  the  ne- 
cessities of  their  brethren,  must  endeavour,  by  all  means,  and 
in  all  their  own  measures  and  capacities,  to  lay  up  treasures 
of  notices  and  instructions  in  their  brother's  soul,  that,  by 
some  argument  or  other,  they  may  be  met  withal,  and  taken 
in  every  comer  of  their  conversation.  Add  to  this,  that  the 
duty  of  a  man  hath  great  variety,  and  the  souls  of  men  are 
infinitely  abused,  and  the  persuasions  of  men  are  strangely 
divided,  and  the  interests  of  men  are  a  violent  and  preter- 
natural declination  from  the  strictnesses  of  virtue,  and  the 
resolutions  of  men  are  quickly  altered,  and  very  hardly  to 
be  secured,  and  the  cases  of  conscience  are  numerous  and 
intricate^  and  every  state  of  life  hath  its  proper  prejudice, 
and  our  notices  are  abused  by  our  affections,  and  we  shall 
perceive  that  men  generally  need  knowledge  enough  to  over- 
power all  their  passions,  to  root  out  their  vicious  inclina- 
ations,  to  master  their  prejudice,  to  answer  objections,  to  re- 
sist temptations,  to  refresh  their  weariness,  to  fix  their  resolu- 
tions, and  to  determine  their  doubts;  and,  therefore,  to  see 
your  brother  in  a  state  of  ignorance,  is  to  see  him  unfur- 
nished and  unprepared  to  all  good  works  ;  a  person  safe  no 
longer  than  till  a  temptation  comes,  and  one  that  cannot  be 
saved  but  by  an  absolute,  unlimited  predestination,  a  favour 
of  which  he  hath  no  promise,  no  security,  no  revelation;  and 
although,  to  do  thb,  God  hath  appointed  a  special  order  of 
men,  the  whole  ecclesiastical  order,  whom  he  feeds  at  his  own 
charges,  and  whqm  men  rob  at  their  own  peril,  yet  this  doth 
not  disoblige  others :  for  every  master  of  a  family  is  to  in- 
struct, or  cause  his  family  to  be  instructed  and  catechised ; 
every  governor  is  to  instruct  his  charge,  every  man  his  bro- 
thar,  not  always  in  person,  but  ever  by  all  possible  and  just 
pr0?uaiHM»^^  FfNT  if  the  people  die  for  want  of  knowledge, 
^9 -V^^MMMI  '■OMT  them,  shall  also  die  for  want  of  cha- 
liljr^.  tllilirifiilltaBMlife  must  remember  \.\i^.l  '\\.  \^  >i)Gk&  ^mN-^ 
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of  US  all,  in  our  several  measures  and  proportions,  to  instmct 
those  that  need  it,  and  whose  necessity  is  made  ready  for 
our  ministration ;  and  let  us  tremble  to  think  what  will  be 
the  sad  account  which  we  shall  make,  when  even  our  fami- 
lies are  not  taught  in  the  fundamentals  of  religion ;  for  how 
can  it  be  possible  for  those;  who  could  not  account  concern- 
ing the  stories  of  Christ's  life  and  death,  the  ministries  of 
their  redemption^  the  foundation  of  all  their  hopes,  the  great 
argument  of  all  their  obediences ;  how  can  it  be  expected 
that  they  should  ride  in  triumph  over  all  the  evils  which  the 
devil,  and  the  world,  and  their  own  follies,  daily  present  to 
them,  in  the  course  of  every  day's  conversation?  And  it  will 
be  an  ill  return  to  say,  that  God  will  require  no  more  of  them 
than  he  hath  given  them ;  for  suppose  that  be  true  in  your 
own  sense,  yet  he  will  require  it  of  thee,  because  thou  gavest 
them  no  more ;  and,  however,  it  is  a  formidable  danger,  and 
a  trifling  hope,  for  any  man  to  put  all  the  hopes  of  his  being 
saved  upon  the  only  stock  of  ignorance ;  for  if  his  ignorance 
should  never  be  accounted  for,  yet  it  may  leave  him  in  that 
state,  in  which  his  evils  shall  grow  greats  and  his  sins  may 
be  irremediable. 

II.  Our  conversation  must  be  flra^cixXfjrof,  "  apt  to  com- 
fort" the  disconsolate;  and  than  this,  men  in  present  can 
feel  no  greater  charity  :  for,  since  half  the  duty  of  a  Christian 
in  this  life  consists  in  the  exercise  of  passive  graces,  and  the 
infinite  variety  of  Providence,  and  the  perpetual  adversity  of 
chances,  and  the  dissatisfaction  and  emptiness  that  are  in 
things  themselves,  and  the  weariness  and  anguish  of  our 
spirit,  do  call  us  to  the  trial  and  exercise  of  patience,  even 
in  the  days  of  sunshine,  and  much  more  in  the  violent  storms 
that  shake  our  dwellings,  and  make  our  hearts  tremble.  God 
hatli  sent  some  angels  into  the  world,  whose  office  is  to  refiresh 
the  sorrows  of  the  poor,  and  to  lighten  the  eyes  of  the  dis- 
consolate; he  hath  made  some  creatures  whose  powers  are 
chiefly  ordained  to  comfort ;  wine,  and  oil,  and  society,  cor- 
dials, and  variety ;  and  time  itself  is  chequered  with  black 
and  white :  stay  but  till  to-morrow,  and  your  present  sorrow 
will  be  weary,  and  will  lie  down  to  rest.  But  this  is  not  all. 
The  third  person  of  the  holy  Trinity  is  known  to  us  by  the 
name  and  dignity  of  the  "  Holy  Ghost,  the  Comforter,"  and 
God  glorie»  in  the  appellative,  that  he  is  **  the  Father  of 
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mercies,  and  the  God  of  all  comfort;"  and,  therefore,  to  min- 
ister in  the  office,  is  to  become  like  God,  and  to  imitate  the 
charities  of  heaven ;  and  Grod  hath  fitted  mankind  for  it :  he 
most  needs  it,  and  he  feels  his  brother's  wants,  by  his  own 
experience ;  and  God  hath  given  us  speech,  and  the  endear- 
ments of  society,  and  pleasantness  of  conversation,  and 
powers  of  seasonable  discourse,  arguments  to  allay  the 
sorrow,  by  abating  our  apprehensions  and  taking  out  the 
sting,  or  telling  the  periods  of  comfort,  or  exciting  hope,  or 
urging  a  precept,  and  reconciling  our  affections,  and  reciting 
promises,  or  telling  stories  of  the  Divine  mercy,  or  changing 
it  into  duty,  or  making  the  burden  less  by  comparing  it  with 
greater,  or  by  proving  it  to  be  less  than  we  deserve,  and  that 
it  is  so  intended,  and  may  become  the  instriyncnt  of  virtue. 
And  certain  it  is,  that  as  nothing  can  better  do  it,  so  there 
is  nothing  greater  for  which  God  made  our  tongues,  next  to 
reciting  his  praises,  than  to  minister  comfort  to  a  weary  soul. 
And  what  greater  measure  can  we  have,  than  that  we  should 
bring  joy  to  our  brother,  who,  with  his  dreary  eyes,  looks  to 
heaven  and  round  about,  aud  cannot  find  so  much  rest  as  to 
lay  his  eyelids  close  together ;  than  that  thy  tongue  should 
be  tuned  with  heavenly  accents,  and  make  the  weary  soul  to 
listen  for  light  and  ease,  and  when  he  perceives  that  there  is 
such  a  thing  in  the  world,  and  in  the  order  of  things,  as  com- 
fort and  joy,  to  begin  to  break  out  from  the  prison  of  his 
sorrows,  at  the  door  of  sighs  and  tears,  and,  by  little  and 
little,  melt  into  showers  and  refreshment?  This  is  glory  to 
thy  voice,  and  employment  fit  for  the  brightest  angel.  But  so 
have  I  seen  the  sun  kiss  the  frozen  earth,  which  was  bound 
up  with  the  images  of  death,  and  the  colder  breath  of  the 
north ;  and  then  the  waters  break  from  their  enclosures,  and 
melt  with  joy,  and  run  in  useful  channels  ;  and  the  flies  do 
rise  again  from  their  little  graves  in  walls,  and  dance  awhile 
in  the  air,  to  tell  that  there  is  joy  within,  and  that  the  great 
mother  of  creatures  will  open  the  stock  of  her  new  refresh- 
ment, become  useful  to  mankind,  and  sing  praises  to  her 
Redeemer :  so  is  the  heart  of  a  sorrowful  man  under  the 
discourses  of  a  wise  comforter  ;  he  breaks  from  the  despairs 
of  the  grave,  and  the  fetters  and  chains  of  sorrow ;  he  blesses 
God,  and  he  blesses  thee,  and  he  feels  his  life  returning ; 
for  to  be  miserable  is  death,  but  nothing  it  life  hnX  U^  W 
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comforted ;  and  God  is  pleased  with  no  music  from  below 
so  much  as  in  the  thanksgiving-songs  of  relieved  widows,  of 
supported  orphans,  of  rejoicing,  and  comforted,  and  thank- 
ful persons.  This  part  of  communication  does  the  work  of 
God  and  of  our  neighbours,  and  bears  us  to  heaven  in  streams 
of  joy  made  by  the  overflowings  of  our  brother  s  comfort. 
It  is  a  fearful  thing  to  see  a  man  despairing.  None  knows 
the  sorrow  and  the  intolerable  anguish  but  themselves,  and 
they  that  are  damned  :  and  so  are  all  the  loads  of  a  wounded 
spirit,  when  the  staff  of  a  man*8  broken  fortune  bows  his 
head  to  the  ground^  and  sinks  like  an  osier  under  the  vio- 
lence of  a  mighty  tempest.  But,  therefore,  in  proportion  to 
this,  I  may  tell  the  excellence  of  the  employment,  and  the 
duty  of  that  charity,  which  bears  the  dying  and  languishing 
soul  from  the  fringes  of  hell,  to  the  seat  of  the  brightest 
stars,  where  God's  face  shines,  and  reflects  comforts,  for  ever 
and  ever.  And  though  Gt)d  hath,  for  this,  especially  in- 
trusted his  ministers  and  servants  of  the  Church,  and  hath 
put  into  their  hearts  and  notices  great  magazines  of  pro- 
mises, and  arguments  of  hope,  and  arts  of  the  Spirit,  yet  Grod 
does  not  always  send  angels  on  these  embassies,  but  sends  a 
man,  ''  ut  sit  homo  homini  Deus, — that  every  good  man,  in 
his  season,  may  be  to  his  brother  in  the  place  of  God,"  to 
comfort  and  restore  him ;  and  that  it  may  appear  how  much 
it  is  the  duty  of  us  all  to  minister  comfort  to  our  brother,  we 
may  remember  that  the  same  words  and  the  same  arguments 
do  oftentimes  more  prevail  upon  our  spirits,  when  they  are 
applied  by  the  hand  of  another,  than  when  they  dwell  in  us, 
and  come  from  our  own  discoursings.     This  is,  indeed,  X^o; 

X^ri(fThg   and    aya^hg,    it    is,   tJg   otxodo/iriv   rrig    p^f/ac*   **  to   the 

ediiieation  of  our  needs,"  and  the  greatest  and  most  holy 

charity. 

III.  Our  communication  must  in  its  just  season  be  iXty- 
xriKog,  **wemust reprove" oursinning  brother;  "forthewounds 
of  a  friend  are  better  than  the  kisses  of  an  enemy,"  saith 
Solomon  :  *  we  imitate  the  office  of  **  the  great  Shepherd  and 
Bishop  of  souls,"  if  we  go  "  to  seek  and  save  that  which  was 
lost ;"  and  it  is  a  fearful  thing  to  see  a  friend  go  to  hell  un- 
disturbed, when  the  arresting  him  in  his  horrid  progress  may 
possibly  make  him  to  return ;  this  is  a  course  that  will  change 

*  Prov.  XXV  li.  6. 
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OUT  vile  itch  of  judging  and  censuring  others  into  an  act  of 
charity ;  it  will  alter  slander  into  piety,  detraction  into  coun- 
sel, revenge  into  friendly  and  most  useful  offices,  that  the 
viper's  flesh  may  become  Mithridate,  and  the  devil  be  defeat- 
ed in  his  malicious  employment  of  our  language.  He  is  a 
miserable  man,  whom  none  dares  tell  of  his  faults  so  plainly, 
that  he  may  understand  his  danger;  and  he  that  is  in- 
capable and  impatient  of  reproof,  can  never  become  a  good 
friend  to  any  man.  For,  besides  that  himself  would  never 
admonish  his  friend  when  he  sins  (and  if  he  would,  why 
should  not  himself  be  glad  of  the  same  charity?),  he  is  also 
"  proud,  and  scorner  is  his  name  ; "  he  thinks  himself  exempt 
A'om  tbe  condition  and  failings  of  men  ;  or,  if  he  does  not,  be 
had  rather  go  to  hell  than  be  called  to  his  way  by  an  angry 
sermon,  or  driven  back  by  the  sword  of  an  angel,  or  endure 
one  blushing,  for  all  his  hopes  and  interests  of  heaven.  It 
18  no  shame  to  be  reproved,  but  to  deserve  it ;  but  he  that 
deserves  it,  and  will  do  so  still,  shall  increase  his  shame  into 
confusion,  and  bring  upon  himself  a  sorrow  bigger  than  the 
calamities  of  war,  and  plagues,  and  hospitals,  and  poverty. 
He  only  is  truly  wise,  and  will  be  certainly  happy,  that  so 
understands  himself  and  hates  his  sin,  that  be  will  not  nurse 
it,  but  get  to  himself  a  reprover  on  purpose,  whose  warrant 
shall  be  liberty,  whose  thanks  shall  be  amendment,  whose 
entertainment  shall  be  obedience ;  for  a  flattering  word  is 
like  a  bright  sunshine  to  a  sore  eye,  it  increases  the  trouble, 
and  lessens  the  sight ; 

Hsc  demum  sapiet  dictio  qute  feriet ; 

"  The  severe  word  of  the  reproving  man  is  wise  and  healthful :" 
but  because  all  times,  and  all  circumstances,  and  all  persons, 
are  not  fit  for  this  employment : 

Plurima  sunt,  qufe 
Non  audent  homines  pertus^  dicere  \tdnk  ;  f 

*'  Some  will  not  endure  that  a  poor  man,  or  an  obliged  person, 
should  reprove  them,"  and  themselves  are  often  so  unprofit- 
able servants,  that  they  will  rather  venture  their  friend's 
damnation,  than  hazard  their  own  interest ;  therefore,  in  the 
performance  of  thb  duty  of  useful  communication,  the  foU 
lowing  measures  are  fit  to  be  observed. 

y  Juv.  ▼,  130. 


378         THE  DUTIES  OF  THE  TONGUE. 

1 .  Let  not  your  reproof  be  public  and  personal : — if  it  be 
public,  it  must  be  in  general;  if  it  be  personal,  it  must  be 
in  private  ;  and  this  is  expressly  commanded  by  our  blessed 
Saviour :  "  If  thy  brother  offends,  tell  it  him  between  him 
and  thee ;"  for  if  it  comes  afterward,  in  case  of  contumacy,  to 
be  declared  in  public,  it  passes  from  fraternal  correption  to 
ecclesiastical  discipline.  When  Socrates  reproved  Plato  at 
a  feast,  Plato  told  him,  '*  it  had  been  better  be  had  told  him 
his  fault  in  private ;  for  to  speak  it  publicly  is  indecency : " 
Socrates  replied  ;  '*  And  so  it  is  for  you,  publicly  to  condemn 
that  indecency."  For  it  is  the  nature  of  man  to  be  spiteful 
when  he  is  shamed,  and  to  esteem  that  the  worst  of  evils, 
and,  therefore,  to  take  impudence  and  perseverance  for  its 
cover,  when  his  shame  is  naked  :  and  for  this  indiscretion, 
Aristomenes,  the  tutor  of  Ptolemy,  who,  before  the  Corin- 
thian ambassadors  reproved  the  king  for  sleeping  at  the 
solemn  audience,  profited  nothing,  but  enraged  the  prince, 
and  was  himself  forced  to  drink  poison.  But  this  wariness  is 
not  always  necessary.  For,  1.  A  public  and  an  authorized 
person  may  do  it  publicly,  and  may  name  the  person  as  him- 
self shall  judge  expedient. 

Secuit  Lucilius  url^em,-. 


Te  Lupe,  te  Mtici,— et  genuinum  fregit  in  illis.* 

Lucilius  was  a  censor  of  manners,  and  by  his  office  he  had 
warrant  and  authority.  2.  There  are  also  some  cases  in 
which  a  public  reproof  is  prudent;  and  that  is,  when  the 
crime  is  great,  but  not  understood  to  be  any  at  all ;  for  then 
it  is  instruction  and  catechism,  and  lays  aside  the  affront  and 
trouble  of  reproof.  Thus  Ignatius  the  martyr  did  reprove 
Trajan  sacrificing  at  the  altar  in  the  sight  of  all  the  officers 
of  the  army  ;  and  the  Jews  were  commanded  to  reprove  the 
Babylonians  for  idolatry  in  the  land  of  their  captivity  :*  and 
if  we  see  a  prince,  in  the  confidence  of  his  pride,  and  care- 
lessness of  spirit,  and  heat  of  war,  spoil  a  church,  or  rob 
God,  it  is  then  fit  to  tell  him  the  danger  of  sacrilege,  if 
otherwise  he  cannot  well  be  taught  his  danger  and  his  duty. 
3.  There  are  some  circumstances  of  person,  in  which,  by  in- 
terpretation, duty,  or  custom,  a  leave  is  indulged  or  presumed, 
that  liberty  may  be  prudently  used,  publicly  to  reprove  the 

'  Perbius,  i.  UA.  *  J«c.  x.  11. 
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public  vices ;  so  it  was  in  the  old  days  of  the  Romans  ;  vice 
had  then  so  little  footing  and  authority^  so  few  friends  and 
advocates,  that  the  prophets  and  poets  used  a  bolder  liberty 
to  disgrace  whatsoever  was  amiss  : 

Unde  ilia  priorum 
Scribendi  quodcunque  uiimo  flagrante  liberet 
Simplicitas.** 

And  much  of  the  same  liberty  is  still  reserved  to  pulpits, 
and  to  the  bishop's  office,  save  only,  that  although  they  may 
reprove  publicly,  yet  they  may  not  often  do  it  personally. 

2.  Use  not  to  reprove  thy  brother  for  every  thing,  but 
for  great  things  only : — for  this  is  the  office  of  a  tutor,  not 
of  a  friend ;  and  few  men  will  suffer  themselves  to  abide 
always  under  pupilage.  When  the  friend  of  Philotimus,  the 
physician,  came  to  him  to  be  cured  of  a  sore  finger,  he  told 
him,  "  Heus  tu,  non  tibi  cum  reduvia  est  negotium  !"  he  let 
his  finger  alone,  and  told  him,  ^'  that  his  liver  was  imposthu- 
mate : "  aud  he  that  tells  his  friend  that  his  countenance  is 
not  grave  enough  in  the  church,  when  it  may  be  the  man  is 
an  atheist,  offers  him  a  cure  that  will  do  him  no  good  :  and 
to  chastise  a  trifie  is  not  a  worthy  price  of  that  noblest 
liberty  and  ingenuity,  which  becomes  him  that  is  to  heal  his 
brother's  soul.  But  when  a  vice  stains  his  soul,  when  he  is 
a  fool  in  his  manners,  when  he  is  proud,  and  impatient  of 
contradiction,  when  he  disgraces  himself  by  talking  weakly, 
and  yet  believes  himself  wise  and  above  the  confidence  of  a 
sober  person,  then  it  concerns  a  friend  to  rescue  him  from 
folly.  So  Solon  reproved  Croesus,  and  Socrates  Alcibiades, 
and  Cyrus  chid  Cyaxares,  and  Plato  told  to  Dion,  that  of 
all  things  in  the  world,  he  should  beware  of  that  folly  "  by 
which  men  please  themselves,  and  despise  a  better  judg- 
ment;" "  quia  ei  vitio  adsidet  solitudo, — because  that  folly 
hath  in  it  singularity,"  and  is  directly  contrary  to  all  ca- 
pacities of  a  friendship,  or  the  entertainments  of  necessary 
reproof. 

3.  Use  not  liberty  of  reproof  in  the  days  of  sorrow  and 
affliction ; — for  the  calamity  itself  is  enough  to  chastise  the 
gaieties  of  sinning  persons,  and  to  bring  them  to  repentance ; 
it  may  be  sometimes  fit  to  insinuate  the  mention  of  the  cause 
of  that  sorrow,  in  order  to  repentance  and  a  cure  :  but  severe 

^  Juv.  i.  151. 
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and  biting  language  is  then  out  of  season,  and  it  is  like 
putting  vinegar  to  an  inflamed  and  smarting  eye,  it  increases 
the  anguish,  and  tempts  unto  impatience.  In  the  accidents 
of  a  sad  person,  we  must  do  as  nurses  to  their  falling  child- 
ren, snatch  them  up  and  still  their  cryings,  and  entertain 
their  passion  with  some  delightful  avocation  :  but  chide  not 
then  when  tlie  sorrowful  man  needs  to  be  refreshed.  When 
Crates  the  cynic  met  Demetrius  Phalereus  in  his  banishment 
and  trouble,  he  went  to  him  and  spoke  to  him  friendly,  and 
used  his  philosophy  in  the  ministries  of  comfort,  and  taught 
him  to  bear  his  trouble  nobly,  and  so  wrought  upon  the  cri- 
minal and  wild  Demetrius ;  and  he  moved  him  to  repentance, 
who,  if  he  had  been  chidden  (as  he  expected),  would  have 
scorned  the  manners  of  the  cynic,  and  hated  his  presence 
and  institution ;  and  Perseus  killed  Euchus  and  Eulseus,  for 
reproving  his  rashness^  when  he  was  newly  defeated  by  the 
Romans. 

4.  Avoid  all  the  evil  appendages  of  this  liberty: — for 
since  to  reprove  a  sinning  brother  is,  at  the  best,  but  an  un- 
welcome and  invidious  employment,  though  it  may  also  be 
understood  to  be  full  of  charity ;  yet,  therefore,  we  must  not 
make  it  to  be  hateful  by  adding  reproach,  scorn,  violent  ex- 
pressions, scurrility,  derision,  or  bitter  invectives.  Jerome 
invited  Epicharmus  to  supper ;  and  he,  knowing  that  Jerome 
had  unfortunately  killed  his  friend,  replied  to  his  invitation, 
**  Atqui  nuper  cum  amicos  immolares,  non  voritsti ; —  I  think 
I  may  come,  for  when  thou  didst  sacrifice  thy  friends,  thou 
didst  not  devour  them."  This  was  a  bitter  sarcasm,  and 
might,  with  more  prudence  and  charity,  have  been  avoided. 
They  that  intend  charitably  and  conduct  wisely,  take  occa- 
sions and  proper  seasons  of  reproof,  they  do  it  by  way  of 
question  and  similitude,  by  narrative  and  apologues,  by  com- 
mending something  in  him  that  is  good,  and  discommending 
the  same  fault  in  other  persons,  by  way  that  may*  disgrace 
that  vice,  and  preserve  the  reputation  of  the  man.  Ammo- 
nius,  observing  that  his  scholars  were  nice  and  curious  in 
their  diet,  and  too  effeminate  for  a  philosophical  life,  caused 
his  freedman  to  chastise  his  boy  for  not  dining  without  vine- 
gar, and  all  the  while  looked  upon  the  young  gentlemen,  and 
read  to  them  a  lecture  of  severity.  Thus  our  dearest  Lord 
reproved  St.  Peter :  he  looked  upon  him  when  the  sigjn  was 
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given  with  the  crowing  of  the  cock,  and  so  chid  him  into 
a  shower  of  penitential  tears.  Some  use  to  mingle  praises 
with  their  reprehensions,  and  to  invite  their  friend's  patience 
to  endure  remedy,  by  ministering  some  pleasure  with  their 
medicine  ;  for  as  no  wise  man  can  well  endure  to  be  praised 
by  him  that  knows  not  how  to  dispraise  and  to  reprove ;  so 
neither  will  they  endure  to  be  reproved  by  him  that  knows  not 
how  to  praise ;  for  reproof  from  such  a  man  betrays  too  great 
a  love  of  himself  and  an  illiberal  spirit :  he  that  will  reprove 
wisely,  must  efform  himself  into  all  images  of  things  which 
innocently  and  wisely  he  can  put  on ;  not  by  changing  bis 
manners,  his  principles,  and  the  consequences  of  his  discourse 
(as  Alcibiades  was  supposed  to  do),  for  it  is  best  to  keep  the 
severity  of  our  own  principles,  and  the  manner  of  our  own 
living :  for  so  Plato  lived  at  Syracuse,  just  as  he  lived  in  the 
Academy ;  he  was  the  same  to  Dionysius  that  he  was  to  Dion ; 
but  this  I  mean,  that  he  who  means  to  win  souls,  and  prevail 
to  his  brother's  institution,  must,  as  St.  Paul  did,  effigiate 
and  conform  himself  to  those  circumstances  of  living  and 
discourse,  by  which  he  may  prevail  upon  the  persuasions,  by 
complying  with  the  affections  and  usages  of  men. 

These  are  the  measures  by  which  we  are  to  communicate 
our  counsels  and  advices  to  our  erring  brethren  :  to  which  I 
add  this  last  advice,  that  no  man  should,  at  that  time  in 
which  he  is  reproved,  give  counsel  and  reproof  to  his  re- 
prover, for  that  betrays  an  angry  spirit,  and  makes  discord 
out  of  piety,  and  changes  charity  into  wrangling ;  and  it 
looking  like  a  revenge,  makes  it  appear  that  himself  took 
the  first  reproof  for  an  injury. 

That  which  remains  now  is,  that  I  persuade  men  to  do  it, 
and  that  I  persuade  men  to  suffer  it ;  it  is  sometimes  hard  to 
do  it,  but  the  cause  is  only  because  it  is  hard  to  bear  it ;  for 
if  men  were  but  apprehensive  of  their  danger,  and  were  not 
desirous  to  die,  there  were  no  more  to  be  said  in  this  afiair ; 
they  would  be  as  glad  to  entertain  a  severe  reprover  as  a 
careful  physician ;  of  whom  because  most  men  are  so  willing 
to  make  use,  so  thankful  for  their  care,  so  great  valuers  of 
their  skill,  such  lovers  of  their  persons, — ^no  man  is  put  to  it 
to  persuade  men  to  be  physicians,  because  there  is  no  need 
to  persuade  men  to  live,  or  to  be  in  health :  if,  therefore, 
men  would  as  willingly  be    virtuous  aa  \^  Vv^^Sx^^  ^s^ 
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willingly  do  no  evil  as  suffer  none,  be  as  desirons  of  heaven 
as  of  a  long  life  on  earth,  all  the  difficulties  and  temptations 
against  this  duty  of  reproving  our  sinner^brother  would  soon 
be  concealed  ;  but  let  it  be  as  it  will,  we  most  do  it  in  duty 
and  piety  to  him  that  needs,  and  if  he  be  impatient  of  it,  he 
needs  it  more  :  ''  Et  per  hujusmodi  offensas  emetiendum  est 
confragosum  hoc  iter ; "  it  is  a  troublesome  employment,  but 
it  is  duty  and  charity  ;  and,  therefore,  when  it  can,  with  hope 
of  success,  with  prudence  and  piety,  be  done,  no  other  con- 
sideration ought  to  interpose.  And  for  the  other  part,  those 
I  mean  who  ought  to  be  reproved, — they  are  to  remember 
that  themselves  give  pensions  to  the  preacher  on  purpose  to 
be  reproved  if  they  shall  need  it ; — that  God  hath  instituted  a 
holy  order  of  men  to  that  very  purpose,  that  they  should  be 
severally  told  of  all  that  is  amiss  ; — that  themselves  chide  their 
children  and  their  servants  for  their  good,  and  that  they  may 
amend ; — and  that  they  endure  thirst  to  cure  their  dropsies ; — 
that  they  suffer  burnings  to  prevent  the  gangrenes ; — and  en- 
dure the  cutting  off  a  limb  to  preserve  their  lives ; — and,  there- 
fore, that  it  is  a  strange  witchcraft  and  a  prodigious  folly, 
that,  at  so  easy  a  mortification  as  the  suffering  of  a  plain  . 
friendly  reproof,  they  will  not  set  forward  their  interest  of 
heaven,  and  suffer  themselves  to  be  set  forward  in  their  hopes 
of  heaven : 

— .  Dura  fatemur 

Esse  ;  sed,  ut  valeas,  multa  dolenda  feras. 

And  when  all  remember  that  flattery  and  importune  silence 
suffer  the  mighty  to  perish  like  fools  and  inconsiderate  per- 
sons, it  ought  to  awake  our  spirits,  and  make  us  to  attend  to 
the  admonition  of  a  friend,  with  a  silence  great  as  midnight, 
and  watchful  as  a  widow's  eyes.  It  was  a  strange  thing  that 
Valentinian  should,  in  the  midst  of  so  many  Christian  pre- 
lates, make  a  law  to  establish  polygamy,  and  that  no  bishop 
should  dare  to  reprehend  him.  The  effect  of  it  was  this,  that 
he  had  a  son  by  a  second  wife,  the  first  being  alive  and  not 
divorced,  and  he  left  him  heir  of  a  great  part  of  the  empire  ; 
and  what  the  effect  of  that  was  to  his  soul,  God,  who  is  his 
judge,  best  knows. 

If  now  at  last  it  be  inquired.  Whether  every  man  is 
bound  to  reprove  every  man,  if  he  sins,  and  if  he  converse 
with  bim  ? — I  answer,  that  if  it  should  be  so,  it  were  to  no 
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purpose,  and  therefore  for  it  there  is  no  commandment ;  every 
man  that  can,  may  instruct  him  that  wants  it ;  but  every  man 
may  not  reprove  him  that  is  already  instructed.  That  is  an 
act  of  charity,  for  which  there  are  no  measures,  but  the 
other's  necessity,  and  his  own  opportunity :  but  this  is  also 
an  act  of  discipline,  and  must,  in  many  cases,  suppose  an 
authority  ;  and  in  all  cases  such  a  liberty  as  is  not  fit  to  be 
permitted  to  mean,  and  ignorant,  and  inferior  persons.  I 
end  this  with  the  saying  of  a  wise  person,  advising  to  every 
one  concerning  the  use  of  the  tongue, ''  Aut  lucrentur  vitam 
loquendo,  aut  tacendo  abscondant  scientiam ;"  if  they  speak, 
let  them  minister  to  the  good  of  souls ;  if  they  speak  not, 
let  them  minister  to  sobriety :  in  the  first,  they  serve  the 
end  of  charity  ;  in  the  other,  of  humility. 
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MY  LORD, 

I  NOW  present  to  your  Lordship  a  copy  of  those  Ser- 
mons^ the  publication  of  which  was  first  designed  by 
the  i^petites  of  that  hunger  and  thirst  of  righteous- 
ness^ which  made  your  dear  Lady  (that  rare  soul) 
so  dear  to  God^  that  he  was  pleased  speedily  to 
satisfy  her,  by  carrying  her  from  our  shallow  and 
impure  cisterns,  to  drink  out  of  the  fountains  of  our 
Saviour.  My  Lord,  I  shall  but  prick  your  tender 
eye,  if  I  shall  remind  your  Lordship  how  diligent  a 
hearer,  how  careful  a  recorder,  how  prudent  an  ob* 
server,  how  sedulous  a  practiser,  of  holy  dxiicourse« 
she  was;  and  that  therefore  it  was  that  what  did 
slide  tfarou^  her  ear  die  was  d^roo^  to  plaee 
before  her  eye,  that  by  f}»o^  wuMk/ws  tb^ey  wm^ 
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enter  in,  and  dwell  in  her  heart :  but  because,  by  this 
truth,  I  shall  do  advantage  to  the  following  discourses, 
give  me  leave  (my  Lord)  to  fancy,  that  this  book  is 
derived  upon  your  Lordship  almost  in  the  nature  of 
a  legacy  from  her,  whose  every  thing  was  dearer  to 
your  Lordship  than  your  own  eyes;  and  that  what 
she  was  pleased  to  believe  apt  to  minister  to  her 
devotions,  and  the  religions  of  her  pious  and  dis- 
cerning soul,  may  also  be  allowed  a  place  in  your 
closet,  and  a  portion  of  your  retirement,  and  a  lodg- 
ing in  your  thoughts,  that  they  may  encourage  and 
instruct  your  practice,  and  promote  that  interest 
which  is,  and  ought  to  be,  dearer  to  you  than  all 
those  blessings  and  separations,  with  which  God 
hath  remarked  your  family  and  person. 

My  Lord,  I  confess  the  publication  of  these  Ser- 
mons can  so  little  serve  the  ends  of  my  reputation, 
that  I  am,  therefore,  pleased  the  rather  to  do  it, 
because  I  cannot  at  all  be  tempted,  in  so  doing,  to 
minister  to  any  thing  of  vanity.  Sermons  may  please 
when  they  first  strike  the  ear,  and  yet  appear  flat 
and  ignorant,  when  they  are  offered  to  the  eye,  and 
to  an  understanding  that  can  consider  at  leisure.  I 
remember  that  a  young  gentleman  of  Athens,  being 
to  answer  for  his  life,  hired  an  orator  to  make  his 
defence,  and  it  pleased  him  well  at  his  first  reading ; 
but  when  the  young  man,  by  often  reading  it  that  he 
might  recite  it  publicly  by  heart,  began  to  grow 
weary  and  displeased  with  it,  the  orator  bade 
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consider,  that  the  judges  and  the  people  were  to  hear 
it  but  once,  and  then  it  was  hkely  they,  at  that  first 
instant,  might  be  as  well  pleased  as  he.  This  hath 
often  represented  to  my  mind  the  condition  and 
fortune  of  sermons,  and  that  I  now  part  with  the 
advantage  they  had  in  their  delivery ;  but  I  have 
suflSciently  answered  myself  in  that,  and  am  at  rest 
perfectly  in  my  thoughts  as  to  that  particular,  if  I  can 
in  any  degree  serve  the  interest  of  souls,  and  (which 
is  next  to  that)  obey  the  piety,  and  record  the  me- 
mory, of  that  dear  saint,  whose  name  and  whose 
soul  is  blessed :  for  in  both  these  ministries  I  doubt 
not  but  your  Lordship  will  be  pleased,  and  account 
as  if  I  had  done  also  some  service  to  yourself.  Your 
religion  makes  me  sure  of  the  first,  and  your  piety 
puts  the  latter  past  my  fears.  However,  I  suppose, 
in  the  whole  account  of  this  affair,  this  publication 
may  be  esteemed  but  like  preaching  to  a  numerous 
auditory;  which  if  I  had  done,  it  would  have  been 
called  either  duty  or  charity ;  and,  therefore,  will  not 
now  so  readily  be  censured  for  vanity,  if  I  make  use 
of  all  the  ways  I  can  to  minister  to  the  good  of  souls. 
But,  because  my  intentions  are  fair  in  themselves, 
and,  I  hope,  are  acceptable  to  God,  and  will  be  fairly 
expounded  by  your  Lordship  (whom  for  so  great 
reason  I  so  much  value), —  I  shall  not  trouble  you  or 
the  world  with  an  apology  for  this  so  free  publishing 
my  weaknesses :  I  can  better  secure  my  reputation 
hf  telling  men  how  they  "ii|[Jlil  Mlji|iMi!>l»  «enELO\\&\ 
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for  if  they  that  read  or  hear  do  their  duty  aright^ 
the  preacher  shall  soon  be  secured  of  his  fame^  and 
untouched  by  censure. 

1.  For  it  were  well  if  men  would  not  inquire 
after  the  learning  of  the  sermon^  or  its  deliciousness 
to  the  ear  or  fancy,  but  observe  its  usefulness ;  not 
what  concerns  the  preacher,  but  what  concerns  them- 
selves ;  not  what  may  take  a  vain  reflection  upon  him, 
but  what  may  substantially  serve  their  own  needs; 
that  the  attending  to  his  discourses  may  not  be  spent 
in  vain  talk  concerning  him  or  his  disparagements,  but 
may  be  used  as  a  duty  and  a  part  of  religion,  to  mi- 
nister to  edification  and  instruction.  When  St.  John 
reckoned  the  principles  of  evil  actions,  he  told  but 
of  three, — the  lust  of  the  flesh,  the  lust  of  the  eyes, 
and  the  pride  of  life.  But  there  was  then  also 
in  the  world  (and  now  it  is  grown  into  age,  and 
strength,  and  faction)  another  lust,  the  lust  of  the 
ear, — and  a  fifth  also,  the  lust  of  the  tongue.  Some 
people  have  an  insatiable  appetite  in  hearing;  and 
hear  only  that  they  may  hear,  and  talk,  and  make  a 
party:  they  enter  into  their  neighbour's  house  to 
kindle  their  candle,  and  espying  there  a  glaring  fire, 
sit  down  upon  the  hearth,  and  warm  themselves  all 
day,  and  forget  their  errand  ;  and,  in  the  meantime, 
their  own  fires  are  not  lighted,  nor  their  families 
instructed  or  provided  for,  nor  any  need  served,  but 
a  lazy  pleasure,  which  is  useless  and  impudent. 
Hearing  or  reading  sermons  is,  or  ought  to  be,  in 
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order  to  practice ;  for  so  God  intended  it,  that  &ith 
should  come  by  hearing,  and  that  charity  should 
come  by  faith,  and  by  both  together  we  may  be 
saved.  For  a  man's  ears  (as  Plutarch  calls  them) 
are  ^'virtutum  ansae,**  by  them  we  are  to  hold  and 
apprehend  virtue;  and  unless  we  use  them  as  men 
do  vessels  of  dishonour,  filling  them  with  things  fit  to 
be  thrown  away,  with  any  thing  that  is  not  necessary, 
we  are  by  them  more  nearly  brought  to  God  than  by 
all  the  senses  beside.  For  although  things  placed 
before  the  eye  affect  the  mind  more  readily  than  the 
things  we  usually  hear,  yet  the  reason  of  that  is, 
because  we  hear  carelessly,  and  we  hear  variety. 
The  same  species  dwells  upon  the  eye,  and  represents 
the  same  object  in  union  and  single  representment ; 
but  the  objects  of  the  ear  are  broken  into  fragments 
of  periods,  and  words,  and  syllables,  and  must  be 
attended  with  a  careftil  understanding :  and  because 
every  thing  diverts  the  sound,  and  every  thing  calls 
off  the  understanding,  and  the  spirit  of  a  man  is 
truantly  and  trifling ;  therefore  it  is,  that  what  men 
hear  does  so  little  affect  them,  and  so  weakly  work 
towards  the  purposes  of  virtue :  and  yet  nothing 
does  so  affect  the  mind  of  man  as  those  voices,  to 
which  we  cannot  choose  but  attend ;  and  thunder  and 
all  'loud  voices  from  heaven  rend  the  most  stony 
heart,  and  make  the  most  obstinate  pay  to  God  the 
homage  of  trembling  and  fear;  and  the  still  voice 
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of  Ggod  usually  takes  the  tribute  of  love^  and  choice^ 
and  obedience.  Now^  since  hearing  is  so  effective  an 
instrument  of  conveying  impresses  and  images  of 
things^  and  exciting  purposes^  and  fixing  resolutions, 
unless  we  hear  weakly  and  imperfectly,  it  will  be 
Tof  the  greater  concernment  that  we  be  curious  to 
hear  in  order  to  such  purposes,  which  are  perfective 
of  the  soul  and  of  the  spirit,  and  not  to  dwell  in  fancy 
and  speculation,  in  pleasures  and  trifling  arrests, 
which  continue  the  soul  in  its  infancy  and  childhood, 
never  letting  it  go  forth  into  the  wisdom  and  virtues 
of  a  man.  I  have  read  concerning  Dionysius  of  Sicily, 
that,  being  delighted  extremely  with  a  minstrel  that 
sung  well,  and  struck  his  harp  dexterously,  he  pro- 
mised to  give  him  a  great  reward;  and  that  raised 
the  fancy  of  the  man,  and  made  him  play  better. 
But  when  the  music  was  done,  and  the  man  waited 
for  his  great  hope,  the  king  dismissed  him  empty, 
telling  him  that  he  should  carry  away  as  much  of 
the  promised  reward  as  himself  did  of  the  music, 
and  that  he  had  paid  him  sufficiently  with  the  plea- 
sure of  the  promise  for  the  pleasure  of  the  song. 
Both  their  ears  had  been  equally  delighted,  and  the 
profit  just  none  at  all.  So  it  is  in  many  men*s  hear- 
ing sermons:  they  admire  the  preacher,  and  he 
pleases  their  ears,  and  neither  of  them  both  bear  along 
with  them  any  good;  and  the  hearer  hath  as  little 
good  by  the  sermon,  as  the  preacher  by  the  air  of 
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the  people's  breath,  when  they  make  a  noise,  and 
admire,  and  understand  not.  And  that  also  is  a 
second  caution  I  desire  all  men  would  take. 

2.  That  they  may  never  trouble  the  affairs  of 
preaching  and  hearing  respectively,  with  admiring 
the  person  of  any  man.  To  admire  a  preacher  is 
such  a  reward  of  his  pains  and  worth,  as  if  you 
should  crown  a  conqueror  with  a  garland  of  roses, 
or  a  bride  with  laurel ;  it  is  an  indecency,  it  is  no 
part  of  the  reward,  which  could  be  intended  for  him. 
For  though  it  be  a  good-natured  folly,  yet  it  hath  in 
it  much  danger:  for  by  that  means  the  preacher 
may  lead  his  hearers  captive,  and  make  them  ser- 
vants of  a  faction  or  of  a  lust ;  it  makes  them  so 
much  the  less  to  be  servants  of  Christ,  by  how  much 
they  call  any  man  ''  master  upon  earth  ; "  it  weakens 
the  heart  and  hands  of  others :  it  places  themselves 
in  a  rank  much  below  their  proper  station,  changing 
from  hearing  the  word  of  God,  to  admiration  of  the 
persons  and  faces  of  men ;  and  it  being  a  fault  that 
falls  upon  the  more  easy  natures  and  softer  under- 
standings, does  more  easily  abuse  a  man.  And 
though  such  a  person  may  have  the  good  fortune  to 
admire  a  good  man  and  a  wise ;  yet  it  is  an  ill  dis- 
position, and  makes  him  liable  to  every  man's  abuse. 
''  Stupidum  hominem  quavis  oratione  percelli,"  said 
Heraclitus  ; — ''  An  undiscerning  person  is  apt  to  be 
cozened  by  every  oration."  And,  besides  this,  that 
preacher,  whom  some  do  admire,  others  will  mo&t 
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certainly  envy ;  and  that  also  is  to  be  provided 
against  with  diligence :  and  you  must  not  admire 
too  forwardly,  for  your  own  sake,  lest  you  fall  into 
the  hands  of  a  worse  preacher ;  and  for  his  sake^ 
whom,  when  you  admire,  you  also  love,  for  others 
will  be  apt  to  envy  him, 

3.  But  that  must  by  all  men  be  avoided ;  for  envy 
is  the  worse  counsellor  in  the  world,  and  the  worst 
hearer  of  a  wise  discourse.  I  pity  those  men  who  live 
upon  flattery  and  wonder,  and  while  they  sit  at  the 
foot  of  the  doctor's  chair,  stare  in  his  face,  and  cry, 
'A^f/jSft;;,  St  fiiiy£Kov  pKoao^ou  !  — ''  Rarely  spoken,  ad- 
mirably done ! "  They  are  like  callow  and  unfeathered 
birds,  gaping  perpetually  to  be  fed  from  another's 
mouth,  and  they  never  come  to  the  knowledge  of 
the  truth ;  such  a  knowledge  as  is  efiective,  and  ex- 
pressed in  a  prudent  and  holy  life.  But  those  men 
that  envy  the  preacher,  besides  that  they  are  great 
enemies  of  the  Holy  Ghost,  and  are  spitefully  evil, 
because  God  is  good  to  him,  they  are  also  enemies 
to  themselves.  He  that  envies  the  honours  or  the 
riches  of  another,  envies  for  his  own  sake,  and  he 
would  fain  be  rich  with  that  wealth  which  sweats 
in  his  neighbour's  coffers  :  but  he  that  envies  him 
that  makes  good  sermons,  envies  himself,  and  is  an- 
gry because  himself  may  receive  the  benefit,  and  be 
improved,  or  delighted,  or  instructed,  by  another. 
He  that  is  apt  fondly  to  admire  any  man's  person, 
must  cure  himself  by  considering,  that  the  preacher 
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is  God's  minister  and  servant ;  that  he  speaks  God's 
word^  and  does  it  by  the  Divine  assistance ;  that  he 
hath  nothing  of  his  own  but  sin  and  imperfection ; 
that  he  does  but  his  duty^  and  that  also  hardly 
enough ;  that  he  is  highly  answerable  for  his  talent, 
and  stands  deeply  charged  with  the  cure  of  souls ; 
and  therefore,  that  he  is  to  be  highly  esteemed  for 
the  work's  sake,  not  for  the  person  :  his  industry  and 
his  charity  are  to  be  beloved,  his  ability  is  to  be  ac-^ 
counted  upon  another  stock,  and  for  it  the  preacher 
and  the  hearer  are  both  to  give  God  thanks  ;  but  no- 
thing is  due  to  the  man  for  that,  save  only  that  it  is 
the  rather  to  be  employed,  because  by  it  we  may 
better  be  instructed :  but  if  any  other  reflection  be 
made  upon  his  person,  it  is  next  to  the  sin  and  dan- 
ger of  Herod  and  the  people,  when  the  fine  oration 
was  made  |M»gra  to>A?;  ^awaer/a?, — "  with  huge  fancy ;  ** 
the  people  were  pleased,  and  Herod  was  admired,  and 
God  was  angry,  and  an  angel  was  sent  to  strike  him 
with  death  and  with  dishonour.  But  the  envy 
against  a  preacher  is  to  be  cured  by  a  contrary  dis- 
course ;  and  we  must  remember,  that  he  is  in  the 
place  of  God,  and  hath  received  the  gift  of  God,  and 
the  aids  of  the  Holy  Ghost ;  that  by  his  abiUties  God 
is  glorified,  and  we  are  instructed,  and  the  interests 
of  virtue  and  holy  religion  are  promoted ;  that  by 
this  means  God,  who  deserves  that  all  souls  should 
serve  him  for  ever,  is  likely  to  have  a  fairer  harvest 
of  glory  and  service ;  and  therefore,  that  envy  is  against 
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him  ;  that  if  we  envy  because  we  are  not  the  instru- 
ment of  this  good  to  others^  we  must  consider  that 
we  desire  the  praise  to  ourselves^  not  to  God.  Ad- 
miration of  a  man  supposes  him  to  be  inferior  to  the 
person  so  admired^  but  then  he  is  pleased  so  to  be ; 
but  envy  supposes  him  as  low^  and  he  is  displeased 
at  it ;  and  the  envious  man  is  not  only  less  than  the 
other  man's  virtue,  but  also  contrary  :  the  former  is 
a  vanity,  but  this  is  a  vice ;  that  wants  wisdom,  but 
this  wants  wisdom  and  charity  too;  that  supposes 
an  absence  of  some  good,  but  this  is  a  direct  aflSiction 
and  calamity. 

4.  And,  after  all  this,  if  the  preacher  be  not  de- 
spised, he  may  proceed  cheerfully  in  doing  his  duty, 
and  the  hearer  may  have  some  advantages  by  every 
sermon.  I  remember  that  Homer  says,  the  wooers  of 
Penelope  laughed  at  Ulysses,  because  at  his  return 
he  called  for  a  loaf,  and  did  not,  to  shew  his  gallantry, 
call  for  swords  and  spears.  Ulysses  was  so  wise  as 
to  call  for  that  he  needed,  and  had  it,  and  it  did  him 
more  good  than  a  whole  armoury  would  in  his  case. 
So  is  the  plainest  part  of  an  easy  and  honest  sermon ; 
it  is  the  sincere  milk  of  the  word,  and  nourishes  a 
man's  soul,  though  represented  in  its  own  natural 
simplicity ;  and  there  is  hardly  any  orator  but  you 
may  find  occasion  to  praise  something  of  him.  When 
Plato  misliked  the  order  and  disposition  of  the  ora- 
tion of  Lysias,  yet  he  praised  the  good  words  and  the 
elocution  of  the  man.      Euripides  was  commended 
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for  his  fiilness,  Parmenides  for  his  composition^  Pho- 
cylides  for  his  easiness^  Archilochus  for  his  argument^ 
Sophocles  for  the  unequalness  of  his  style ;  so  may 
men  praise  their  preacher :  he  speaks  pertinently,  or 
he  contrives  wittily,  or  he  speaks  comely,  or  the  man 
is  pious,  or  charitable,  or  he  hath  a  good  text,  or  he 
speaks  plainly,  or  he  is  not  tedious,  or,  if  he  be,  he  is 
at  least  industrious,  or  he  is  the  messenger  of  God ; 
and  that  will  not  fail  us,  and  let  us  love  him  for  that 
And  we  know  those  that  love  can  easily  commend 
any  thing,  because  they  like  every  thing:  and  they  say, 
feir  men  are  like  angels, — and  the  black  are  manly, — 
and  the  pale  look  like  honey  and  the ,  stars, — ^and  the 
crook-nosed  are  like  the  sons  of  kings, — and  if  they 
be  flat,  they  are  gentle  and  easy, — and  if  they  be  • 
deformed,  they  are  humble,  and  not  to  be  despised, 
because  they  have  upon  them  the  impresses  of  Divinity, 
and  they  are  the  sons  of  God.  He  that  despises  his 
preacher,  is  a  hearer  of  arts  and  learning,  not  of  the 
word  of  God ;  and  though,  when  the  word  of  God  is 
set  off  with  advantages  and  entertainments  of  the  bet- 
ter faculties  of  our  humility,  it  is  more  useful  and  of 
more  effect ;  yet,  when  the  word  of  God  is  spoken  truly, 
though  but  read  in  plain  language,  it  will  become  the 
disciple  of  Jesus  to  love  that  man  whom  God  sends, 
and  the  public  order  and  the  laws  have  employed, — 
rather  than  to  despise  the  weakness  of  him  who 
delivers  a  mighty  word. 

Thus  it  is  fit  that  men  should  be  affected  awd 
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employed  when  they  hear  and  read  sermons ;  coming 
hither  not  as  into  a  theatre^  where  men  observe  the 
gestures  or  noises  of  the  people^  the  brow  and  eyes 
of  the  most  busy  censurers^  and  make  parties^  and  go 
aside  with  them  that  dislike  every  thing,  or  else  ad- 
mire not  the  things,  but  the  persons ;  but  as  to  a 
sacrifice,  and  as  to  a  school  where  virtue  is  taught  and 
exercised,  and  none  come  but  such  as  put  themselves 
under  discipline,  and  intend  to  grow  wiser,  and  more 
virtuous  to  appease  their  passion,  from  violent  to  be- 
come smooth  and  even,  to  have  their  faith  established, 
and  theu*  hope  confirmed,  and  their  charity  enlarged. 
They  that  are  otherwise  afifected,  do  not  do  their 
duty :  but  if  they  be  so  minded  as  they  ought,  I  and 
all  men  in  my  employment  shall  be  secured  against 
the  tongues  and  faces  of  men,  who  are  "  ingeniosi  in 
alieno  libro, — witty  to  abuse  and  undervalue  another 
man's  books."  And  yet,  besides  these  spiritual  arts 
already  reckoned,  I  have  one  security  more  ;  for 
(unless  I  deceive  myself)  I  intend  the  glory  of  God 
sincerely,  and  the  service  of  Jesus,  in  this  publication  : 
and,  therefore,  being  I  do  not  seek  myself  or  my 
own  reputation,  I  shall  not  be  troubled  if  they  be  lost 
in  the  voices  of  busy  people,  so  that  I  be  accepted 
of  God,  and  found  of  him  in  the  day  of  the  Lord's 
visitation. 

My  Lord,  it  was  your  charity  and  nobleness  that 
gave  me  opportunity  to  do  this  service  (little  or 
great)  unto  religion ;  and  whoever  shall  find  any 
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advantage  to  their  soul  by  reading  the  following  dis- 
courses^  if  they  know  how  to  bless  God^  and  to  bless 
all  them  that  are  God's  instruments  in  doing  them 
benefit^  will  (I  hope)  help  to  procure  blessings  to 
your  person  and  family^  and  say  a  holy  prayer^  and 
name  your  Lordship  in  their  litanies^  and  remember^ 
that  at  your  own  charges  you  have  digged  a  well, 
and  placed  cisterns  in  the  highways,  that  they  may 
drink  and  be  refreshed,  and  their  souls  may  bless 
you.  My  Lord,  I  hope  this,  even  because  I  very 
much  desire  it,  and  because  you  exceedingly  deserve 
it ;  and,  above  all,  because  God  is  good  and  gracious, 
and  loves  to  reward  such  a  charity,  and  such  a  religion, 
as  is  yours,  by  which  you  have  employed  me  in  the 
service  of  God,  and  in  the  ministries  to  your  family. 
My  Lord,  I  am,  most  heartily,  and  for  very  many 
dear  obligations. 

Your  Lordship's  most  obliged, 

Most  humble. 
And  most  affectionate  Servant, 

TAYLOR. 
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SERMON   I. 

WHITSUNDAY. 
OF  THE  SPIRIT  OF  GRACE. 

But  ye  are  not  in  the  flesh  j  but  in  the  Spirit  y  if  so  be  that  the 
Spirit  of  God  dwell  in  you.  Now  if  any  man  have  not  the 
Spirit  of  Christy  he  is  none  of  his.  And  if  Christ  be  in 
youy  the  body  is  dead,  because  of  sin  ;  but  the  Spirit  is  life, 
because  of  righteousness. — Romans,  yiii.  9, 10. 

This  day,  in  which  the  Church  commemorates  the  descent  of 
the  Holy  Ohost  upon  the  apostles,  was  the  first  beginning 
of  the  Gospel  of  Jesus  Christ.  This  was  the  first  day  that 
the  religion  was  professed:  now  the  apostles  first  opened 
their  commission,  and  read  it  to  all  the  people.  *^  llie  Lord 
gave  his  Spirit  (or,  the  Lord  gave  his  Word),  and  great  was  the 
company  of  the  preachers."  For  so  I  make  bold  to  render 
that  prophecy  of  David.  Christ  was  "  the  Word"  of  God, 
"  Verbum  sBtemum  ;"  but  the  Spirit  was  the  Word  of  God, 
"  Verbum  patefactnm  :"  Christ  was  the  Word  manifested  in 
the  flesh ;  the  Spirit  was  the  Word  manifested  to  flesh,  and 
set  in  dominion  over,  and  in  hostility  against,  the  flesh.  The 
Gospel  and  the  Spirit  are  the  same  thing ;  not  in  substance ; 
but  "  the  manifestation  of  the  Spirit  is  the  Gospel  of  Jesus 
Christ  :'*  and  because  he  was  this  day  manifested,  the  Gospel 
was  this  day  first  preached,  and  it  became  a  law  to  us,  called 
"  the  law  of  the  Spirit  of  life;"*  that  is,  a  law  taught  us  by  the 
Spirit,  leading  us  to  life  eternal.  But  the  Gospel  is  called 
"  the  Spirit ;"  1.  Because  it  contains  in  it  such  glorious  mys- 
teries, which  were  revealed  by  the  immediate  inspirations 
of  the  Spirit,  not  only  in  the  matter  itself,  but  also  in  the 

•  Rom.  yiiu  I. 
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manner  and  powers  to  apprehend  them.     For  what  power  of 
human  understanding  could  have  found  out  the  mcamation  of 
a  God ;  that  two  natures  [a  finite,  and  an  infinite]  could  have 
been  concentred  into  one  hypostasis  (or  person) ;  that  a  vir- 
gin should  be  a  mother ;  that  dead  men  should  live  again  ; 
that  the  xSvi^  itrrscav  Xu&hruv,  "  the  ashes  of  dissolved  bones" 
should  become  bright  as  the  sun,  blessed  as  the  angels,  swift 
in  motion  as  thought,  clear  as  the  purest  noon ;  that  God 
should  so  love  us,  as  to  be  willing  to  be  reconciled  to  us,  and 
yet  that  himself  must  die  that  he  might  pardon  us ;  that 
God's  most  holy  Son  should  give  us  his  body  to  eat,  and  his 
blood  to  crown  our  chalices,  and  his  Spirit  to  sanctify  our 
souls,  to  turn  our  bodies  into  temperance,  our  souls  into 
minds,  our  minds  into  spirit,  our  spirit  into  glory ;  that  he 
who  can  give  us  all  things,  who  is  Lord  of  men  and  angels, 
and  King  of  all  the  creatures,  should  pray  to  God  for  us  with- 
out intermission ;  that  he  who  reigns  over  all  the  world, 
should,  at  the  day  of  judgment,  "  give  up  the  kingdom  to  Gted 
the  Father,"  and  yet,  after  this  resignation,  himself,  and  we 
with  him,  should  for  ever  reign  the  more  gloriously  ;  that  we 
should  be  justified  by  faith  in  Christ,  and  that  charity  should 
be  a  part  of  faith,  and  that  both  should  work  as  acts  of  duty, 
and  as  acts  of  relation;  that  God  should  crown  the  imper- 
fect endeavours  of  his  saints  with  glory,  and  that  a  human 
act  should  be  rewarded  with  an  eternal  inheritance ;  that  the 
wicked,  for  the  transient  pleasure  of  a  few  minutes,  should 
be  tormented  with  an  absolute  eternity  of  pains ;  that  the 
waters  of  baptism,  when  they  are  hallowed  by  the  Spirit,  shall 
purge  the  soul  from  sin ;  and  that  the  spirit  of  man  should  be 
nourished  with  the  consecrated  and  mysterious  elements,  and 
that  any  such  nourishment  should  bring  a  man  up  to  heaven : 
and,  afler  all  this,  that  all  Christian  people,  all  that  will  be 
saved, must  be  partakers  of  the  Divine  nature,  of  the  nature,  the 
infinite  nature,  of  God,  and  must  dwell  in  Christ,  and  Christ 
must  dwell  in  them,  and  they  must  be  in  the  Spirit,  and  the 
Spirit  must  be  for  ever  in  them?    These  are  articles  of  so  mys- 
terious a  philosophy,  that  we  could  have  inferred  them  from 
no  premises,  discoursed  them  upon  the  stock  of  no  natural 
or  scientifical  principles ;  nothing  but  God  and  God's  Spirit 
could  have  taught  them  to  us :  and  therefore  the  Gospel  is 
*^  Spiritus  patefactus, —  the  manifestation  of  the  Spirit,"  "ad 
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aedificationem"**  (as  the  apostle  calls  it), — "for  edification," 
and  building  us  up  to  be  a  holy  temple  to  the  Lord. 

2.  But  when  we  had  been  taught  all  these  mysterious 
articles,  we  could  not,  by  any  human  power,  have  understood 
them,  unless  the  Spirit  of  God  had  given  us  a  new  light,  and 
created  in  us  a  new  capacity,  and  made  us  to  be  a  new  crea- 
ture, of  another  definition.  "  Animalis  homo,"  -^ux'^hy  that 
is,  as  St.  Jude  expounds  the  word, crwD/^a  ^jj  e^^i',  "The  ani- 
mal, or  the  natural  man,  the  man  that  hath  not  the  Spirit, 
cannot  discern  the  things  of  God,  for  they  are  spiritually 
discerned : "'  that  is,  not  to  be  understood  but  by  the  light  pro- 
ceeding from  the  Sun  of  Righteousness,  and  by  that  eye  whose 
bird  is  the  holy  Dove,  whose  candle  is  the  Gospel. 

Scio  incapacem  te  sacramenti,  impie, 
Non  posse  csecis  mentibus  mysterium 
Haarire  nostrum  :  nil  diurnam  nox  capit.' 

He  that  shall  discourse  Euclid's  '^Elements"  to  a  swine,  or 
preach  (as  Venerable  Bede's  story  report*  of  him)  to  a  rock, 
or  talk  metaphysics  to  a  boar,  will  as  much  prevaH  upon  his 
assembly,  as  St.  Peter  and  St.  Paul  could  do  upon  uncir- 
cumcised  hearts  and  ears,  upon  the  indisposed  Greeks  and 
prejudicate  Jews.  An  ox  will  relish  the  tender  flesh  of  kids 
with  as  much  gust  and  appetite,  as  an  unspiritual  and  unsanc- 
tified  man  will  do  the  discourses  of  angels  or  of  an  apostle, 
if  he  should  come  to  preach  the  secrets  of  the  Gospel.  And 
we  find  it  true  by  a  sad  experience.  How  many  times  doth 
God  speak  to  us  by  his  servants  the  prophets,  by  his  Son, 
by  his  apostles,  by  sermons,  by  spiritual  books,  by  thousands 
of  homilies,  and  arts  of  counsel  and  insinuation  :  and  we  sit 
as  unconcerned  as  the  pillars  of  a  church,  and  hear  the  ser- 
mons as  the  Athenians  did  a  story,  or  as  we  read  a  gazette  ? 
And  if  ever  it  come  to  pass,  that  we  tremble,  as  Felix  did, 
when  we  hear  a  sad  story  of  death,  of  ^  righteousness  and 
judgment  to  come,"  then  we  put  it  off  to  another  time,  or  we 
forget  it,  and  think  we  had  nothing  to  do  but  to  give  the 
good  man  a  hearing  ;  and  as  Anacharsis  said  of  the  Greeks, 
they  used  money  for  nothing  but  to  cast  account  withal ;  so 
our  hearers  make  use  of  sermons  and  discourses  evangelical, 
but  to  fill  up  void  spaces  of  their  time,  tQ  help  to  tell  an  hour 
with,  or  pass  it  without  tedioasneii*  =':^iMidHlMk^^<'  ^ 

^  1  Cor.  zii.  7.  e  1  CQr,il.«i^  ^ 
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a  sad  condemnation  to  snch  persons ;  they  have  not  yet  en- 
tertained the  Spirit  of  God,  they  are  in  darkness :  they  were 
washed  in  water,  but  never  baptized  with  the  Spirit ;  "  for 
these  things  are  spiritually  discerned."  They  would  think 
the  preacher  rude,  if  he  should  say, — they  are  not  Christians, 
they  are  not  within  the  covenant  of  the  Oospel : — but  it  is 
certain,  that  '^  the  Spirit  of  manifestation"  is  not  yet  upon 
them ;  and  that  is  the  first  effect  of  the  Spirit,  whereby  we 
can  be  called  sons  of  God,  or  relatives  of  Christ.  If  we  do 
not  apprehend,  and  greedily  suck  in,  the  precepts  of  this  holy 
discipline,  as  aptly  as  merchants  do  discourse  of  gain,  or 
farmers  of  fair  harvests,  we  have  nothing  but  the  name  of 
Christians ;  but  we  are  no  more  such  really,  than  mandrakes 
are  men,  or  sponges  are  living  creatures. 

3.  The  Gospel  is  called  '*  Spirit,"  because  it  consists  of 
spiritual  promises  and  spiritual  precepts,  and  makes  all  men 
that  embrace  it  truly,  to  be  spiritual  men;  and,  therefore,  St. 
Paul  adds  an  epithet  beyond  this,  calling  it  **  a  quickening 
Spirit,"'  that  is,  it  puts  life  into  spirits,  which  the  law  could 
not.  The  law  bound  us  to  punishment,  but  did  not  help  us 
to  obedience,  because  it  gave  not  the  promise  of  eternal  life 
to  its  disciples.  "  The  Spirit,"  that  is,  "  the  Gospel,"  only  does 
this  :  and  this  alone  is  it  which  comforts  afflicted  minds, 
which  puts  activeness  into  wearied  spirit,  which  inflames  our 
cold  desires,  and  does  &va^cairv^sT, — "  blows  up  sparks"  into 
live  coals,  and  coals  up  to  flames,  and  flames  into  perpetual 
burnings.  And  it  is  impossible  that  any  man, — who  believes 
and  considers  the  great,  the  infinite,  the  unspeakable,  the  un- 
imaginable, and  never-ceasing  joys,  that  are  prepared  for  all 
the  sons  and  daughters  of  the  Gospel,--8hould  not  desire 
them  :  and,  unless  he  be  a  fool,  he  cannot  but  ase  means  to 
obtain  them,  effective,  hearty  pursuances.  For  it  is  not 
directly  in  the  nature  of  a  man  to  neglect  so  great  a  good  ; 
there  must  be  something  in  his  manners,  some  obliquity  in 
his  will,  or  madness  in  his  intellectuals,  or  incapacity  in  his 
naturals,  that  must  make  him  sleep  such  a  reward  away,  or 
change  it  for  the  pleasure  of  a  drunken  fever,  or  the  vanity  of 
a  mistress,  or  the  rage  of  a  passion,  or  the  unreasonableness 
of  any  sin.  However,  this  promise  is  the  life  of  all  our  actions, 
and  the  Spirit  that  first  taught  it,  is  the  life  of  our  souls. 

«  1  Cot.  iiv.\5. 
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4.  But,  beyond  this,  is  the  reason  which  is  the  consumma- 
tion of  all  the  faithful.     The  "  Gospel"  is  called  the  "  Spirit," 
because  by  and  in  the  Gospel,  God  hath  given  to  us  not  only 
'*  the  Spirit  of  manifestation/'  that  is,  of  instruction  and  of 
catechism,  of  faith  and  confident  assent;  but  the  '^Spirit  of 
confirmation,  or  obsignation'*  to  all  them  that  believe  and 
obey  the  Gospel  of  Christ :  that  is,  the  power  of  God  is  come 
upon  our  hearts,  by  which,  in  an  admirable  manner,  we  are 
made  sure  of  a  glorious  inheritance ;  made  sure  (1  say)  in 
the  nature  of  the  thing ;  and  our  own  persuasions  also  are 
confirmed  with  an  excellent,  a  comfortable,  a  discerning,  and 
a  reasonable  hope:  in  the  strength  of  which,  and  by  whose 
aid,  as  we  do  not  doubt  of  the  performance  of  the  promise, 
so  we  vigorously  pursue  all  the  parts  of  the  condition,  and 
are  enabled  to  work  all  the  work  of  God,  so  as  not  to  be 
affrighted  with  fear,  or  seduced  by  vanity,  or  oppressed  by 
lust,  or  drawn  off^  by  evil  example,  or  abused  by  riches,  or 
imprisoned  by  ambition  and  secular  designs.     This  the  Spirit 
of  God  does  work  in  all  his  servants ;  and  is  called,  ''  the 
Spirit  of  obsignation,  or  the  confirming  Spirit,"  because  it 
confirms  our  hope,  and  assures  our  title  to  life  eternal ;  and 
by  means  of  it,  and  other  its  collateral  assistances,  it  also 
confirms  us  in  our  duty,  that  we  may  not  only  profess  in 
word,  but  live  lives  according  to  the  Gospel.     And  this  is  the 
sense  of  •*  the  Spirit"  mentioned  in  the  text ;  **  Ye  are  not  in 
the  flesh,  but  in  the  Spirit,  if  so  be  that  the  Spirit  of  God 
dwell  in  you  :"  that   is,  if  ye   be   made  partakers   of  the 
Gospel,  or  of  "  the  Spirit  of  manifestation  ;"  if  ye  be  truly 
entitled  to  God,  and  have  received  the  promise  of  the  Father, 
then  are  ye  not  carnal  men  ;  ye  are  "  spiritual,"  ye  are  **  in 
the  Spirit :"  if  ye  have  the  Spirit  in  one  sense  to  any  purpose, 
ye  have  it  also  in  another :  if  the  Spirit  be  in  you,  you  are  in 
it ;  if  it  hath  given  you  hope,  it  hath  also  enabled  and  ascer- 
tained your  duty.     For  "  the  Spirit  of  manifestation"  will  but 
upbraid  you  in  the  shame  and  horrors  of  a  sad  eternity,  if  you 
have  not  "  the  Spirit  of  obsignation :"  if  the  Holy  Ghost  be 
not  come  upon  you  to  great  purposes  of  holiness,  all  other 
pretences  are  vain, — ye  are  still  in  the  flesh,  which  shall  never 
inherit  the  kingdom  of  God. 

"  In  the  Spirit:"  that  is,  in  the  power  of  the  Spirit.    So 
the  Greeks  call  him  fvdfov,  **  who  la  po«aea»edL\s^  ^  v^vnx^^ 
whom  God  hath  £Jied  with  a  ceLe8tia\  iTaiDSa«y(3Ki  %J^^*^ 
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to  be  in  God,  when  God  is  in  him.     And  it  is  a  similitude 
taken  from  persons  encompassed  with  guards ;  they  are  **  in 
custodia,"  that  is,  "  in  their  power,"  under  their  command, 
moved  at  their  dispose ;  they  rest  in  their  time,  and  receive 
laws  from  their  authority,  and  admit  visitors  whom  they 
appoint,  and  must  be  employed  as  they  shall  suffer :  so  are 
men  who  are  in  the  Spirit ;  that  is,  they  believe  as  he  teaches, 
they  work  as  he  enables,  they  choose  what  he  calls  good, 
they  are  friends  of  his  friends,  and  they  hate  with  his  hatred  : 
with  this  only  difference,  that  persons  in  custody  are  forced 
to  do  what  their  keepers  please,  and  nothing  is  free  but  their 
wills ;  but  they  that  are  under  the  command  of  the  Spirit, 
do  all  things  which  the  Spirit  commands,  but  they  do  them 
cheerfully  ;  and  their  will  is  now  the  prisoner,  but  it  is  "  in 
libera  custodia,*'  the  will  is  where  it  ought  to  be,  and  where  it 
desires  to  be,  and  it  cannot  easily  choose  any  thing  else,  be- 
cause it  is  extremely  in  love  with  this,  as  the  saints  and 
angels  in  their  state  of  beatific  vision  cannot  choose  but  love 
God  ;  and  yet  the  liberty  of  their  choice  is  not  lessened, 
because  the  object  fills  all  the  capacities  of  the  will  and  the 
understanding.     .Indifference   to   an    object    is    the  lowest 
degree  of  liberty,  and  supposes  unworthiness  or  defect  in  the 
object,  or  the  apprehension :  but  the  will  is  then  the  freest 
and  most  perfect  in  its  operation,  when  it  entirely  pursues 
a  good  with  so  certain  determination  and  clear  election,  that 
the  contrary  evil  cannot   come  into   dispute   or   pretence. 
Such  in  our  proportions  is  the  liberty  of  the  sons  of  God ; 
it  is  a  holy  and  amiable  captivity  to  the  Spirit :  the  will  of 
man  is  in  love  with  those  chains,  which  draw  us  to  God,  and 
loves  the  fetters  that  confine  us  to  the  pleasures  and  religion 
of  the  kingdom.     And  as  no  man  will  complain  that  his 
temples  are  restrained,  and  his  head  is  prisoner,  when  it  is 
encircled  with  a  crown ;  so  when  the  Son  of  God  hath  made 
us  free,  and  hath  only  subjected  us  to  the  service  and  domi- 
nion of  the  Spirit,  we  are  free  as  princes  within  the  circle  of 
their  diadem, and  our  chains  are  bracelets,  and  the  law  is  a  law 
of  liberty,  and  "  his  service  is  perfect  freedom;"  and  the  more 
we  are  subjects,  the  more  "we  shall  reign  as  kings ;"  and  the 
faster  we  run,  the  easier  is  our  burden  ;  and  Christ's  yoke  is 
like  feathers  to  a  bird,  not  loads,  but  helps  to  motion,  with- 
out  them  the  body  falls  •,  and  we  do  xvoX.  \ivV3  VAxds^  when  in 
summer  vre  wish  them  unfeatViered  «a\d  (i?i!iio^  ^  ^t  \i^\  ^ 
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eggs,  that  they  might  be  cooler  and  lighter.  Such  is  the 
load  and  captivity  of  the  soul,  when  we  do  the  work  of  Qod| 
and  are  his  servants^  and  under  the  government  of  the 
Spirit.  They  that  strive  to  be  quit  of  this  subjection,  love  the 
liberty  of  outlaws,  and  the  licentiousness  of  anarchyi  and  the 
freedom  of  sad  widows  and  distressed  orphans  :  for  so  rcbelsi 
and  fools,  and  children,  long  to  be  rid  of  their  princes,  and 
their  guardians,  and  their  tutors,  that  they  may  be  accursed 
without  law,  and  be  undone  without  control,  and  be  ignorant 
and  miserable  without  a  teacher,  and  without  discipline.  Ha 
that  is  in  the  Spirit,  is  under  tutors  and  governors,  until  the 
time  appointed  of  the  Father,  just  as  all  great  heirs  are ; 
only,  the  first  seizure  the  Spirit  makes  is  upon  the  will.  He 
that  love^  the  yoke  of  Christ,  and  the  discipline  of  the  Gospel, 
he  is  in  the  Spirit,  that  is,  in  the  Spirit's  power. 

Upon  this  foundation  the  apostle  hath  built  these  two 
propositions.  I.  Whosoever  hath  not'  the  Spirit  of  Christ, 
he  is  none  of  his :  he  does  not  belong  to  Christ  at  all  :  he  is 
not  partaker  of  his  Spirit,  and  therefore  shall  never  be  par- 
taker of  his  glory.  II.  Whosoever  is  in  Christ  is  dead  to  sifi, 
and  lives  to  the  Spirit  of  Christ :  that  is,  lives  a  spirittuil,  a 
holv,  and  a  sanctified  Ufe.  These  are  to  be  considered 
distinctly. 

I.  All  that  belong  to  Christ  bare  the  Spirit  of  Cbrkit. 
Immediately  before  the  ascension,  oar  bleMed  Savionr  bid 
his  disciples  '*  tarry  in  Jenisalem,  till  they  should  receire 
the  promise  of  the  Father.**  Whosoever  stay  at  Jerusalem, 
and  are  in  the  aetnal  eommonion  of  the  Chnreh  of  GorJ,  ^ball 
certainly  receive  this  promise.  **  For  it  isi  m^t^  to  yoa  and 
to  year  children  fsaitb  St.  Peter),  and  to  a^  many  as  the 
Lord  oor  God  shall  call.'' — All  shall  receive  the  Spirit  of 
Christ,  the  promise  of  the  Father,  becanse  this  was  the  great 
instrnmeDt  of  distinction  between  the  T^w  and  the  Gospel.  In 
the  law,  God  gave  his  ?*pirit,  1,  to  some;  to  them,  2.  fMn^ 
regularly;  3,  without  solemnity;  4.  in  «mall  proportioftft, 
like  the  dew  upon  Gideon's  fleece ;  a  little  portion  was  wet 
sometimes  with  the  dew  of  heaven,  when  all  the  earth  be- 
»des  waA  dry.  And  the  Jew:?  called  it  "  filiam  vocw, —  the 
daughter  of  a  voice,"  «till,  and  small,  and  seldom,  and  th«vt 
by  secret  whiRpef«i^  and  sometimes  inarticniate^  by  way  of 
ro&gmiaam^  rather  t^iM  of  iu8tmcti<» ;  wA  IjkA  «fQJfcfc V| 
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the  prophets,  transmittiiig  the  sound  as  through  an  oi^gan- 
pipe,  things  which  themselves  oftentimes  understood  not. 
But  in  the  Gospel,  the  Spirit  is  given  without  measure :  first 
poured  forth  upon  our  head,  Christ  Jesus ;  then  descending 
upon  the  beard  of  Aaron,  the  fathers  of  the  Church,  and 
thence  falling,  like  the  tears  of  the  balsam  of  Judea,  upon 
the  foot  of  the  plant,  upon  the  lowest  of  the  people.  And 
this  is  given  regularly  to  all  that  ask  it,  to  all  that  can 
receive  it,  and  by  a  solemn  ceremony,  and  conveyed  by  a 
sacrament ;  and  is  now,  not  the  daughter  of  a  voice,  but  the 
mother  of  many  voices,  of  divided  tongues,  and  united  hearts ; 
of  the  tongues  of  prophets,  and  the  duty  of  saints ;  of  the 
sermons  of  apostles,  and  the  wisdom  of  governors  ;  it  is  the 
parent  of  boldness  and  fortitude  to  martyrs,  the  fountain  of 
learning  to  doctors,  an  ocean  of  all  things  excellent  to  all 
who  are  within  the  ship  and  bounds  of  the  Catholic  Churdi : 
so  that  old  men  and  young  men,  maidens  and  boys,  the  scribe 
and  the  unlearned,  the  judge  and  the  advocate,  iiie  priest  and 
the  people,  are  full  of  the  Spirit,  if  they  belong  to  God. 
Moses's  wish  is  fulfilled,  and  all  the  Lord's  people  are  pro- 
phets in  some  sense  or  other. 

In  the  wisdom  of  the  ancients  it  was  observed,  that  there 
are  four  great  cords  which  tie  the  heart  of  man  to  inconve- 
nience and  a  prison,  make  it  a  servant  of  vanity,  and  an 
heir  of  corruption ;  1 .  pleasure,  and,  2.  pain ;  3.  fear,  and,  4. 
desire. 

These  are  they  that  exercise  all  the  wisdom  and  resolutions  of 
man,  and  all  the  powers  that  God  hath  given  him. 

^at^av^t  »«)  Mvx£^t9  atB-^ai^atv  Kta^,  said  Agathon. 

These  are  those  evil  spirits  that  possess  the  heart  of  man, 
and  mingle  with  all  his  actions;  so  that  either  men  are 
tempted  to,  1.  "  lust  by  pleasure;"  or,  2.  to  "  baser  arts  by 
covetousness;"  or,  3.  to  "  impatience  by  sorrow ;"  or,  4.  to 
^*  dishonourable  actions  by  fear  :*'  and  this  is  the  state  of  man 
by  nature,  and  under  the  law,  and  for  ever,  till  the  Spirit  of 
God  came,  and  by  four  special  opeTDAiQik&  cured  these  four 
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inconveniences  and  restrained  or  sweetened  these  unwhole- 
some waters. 

1.  God  gave  us  his  Spirit  that  we  might  he  insensible  of 
worldly  pleasures,  having  our  souls  wholly  filled  with  spirit- 
ual and  heavenly  relishes.  For  when  God's  Spirit  hath  en- 
tered us,  and  possessed  us  as  his  temple,  or  as  his  dwelling, 
instantly  we  begin  to  taste  manna,  and  to  loathe  the  diet  of 
Egypt ;  we  begin  to  consider  concerning  heaven,  and  to  pre- 
fer eternity  before  moments,  and  to  love  the  pleasures  of  the 
soul  above  the  sottish  and  beastly  pleasures  of  the  body: 
then  we  can  consider  that  the  pleasures  of  a  drunken  meet- 
ing cannot  ipake  recompense  for  the  pains  of  a  surfeit,  and 
that  night's  intemperance;  much  less  for  the  torments  of 
eternity  :  then  we  are  quick  to  discern  that  the  itch  and  scab 
of  lustful  appetites  is  not  worth  the  charges  of  a  chirurgeon ; 
much  less  can  it  pay  for  the  disgrace,  the  danger,  the  sick- 
ness, the  death,  and  the  hell,  of  lustful  persons  :  then  we 
wonder  that  any  man  should  venture  his  head  to  get  a  crown 
unjustly ;  or  that,  for  the  hazard  of  a  victory,  he  should  throw 
away  all  his  hopes  of  heaven  certainly. 

A  man  that  hath  tasted  of  God's  Spirit,  can  instantly  dis- 
cern the  madness  that  is  in  rage,  the  folly  and  the  disease  that 
are  in  envy,  the  anguish  and  tediousness  that  are  in  lust,  the 
dishonour  that  is  in  breaking  our  &ith  and  telling  a  lie; 
and  understands  things  truly  as  they  are ;  that  is,  that  cha- 
rity Is  the  greatest  nobleness  in  the  world  ;  that  religion 
hath  in  it  the  greatest  pleasures ;  that  temperance  b  the 
best  security  of  health ;  that  humility  is  the  surest  way  to 
honour.  Aiod  all  these  relishes  are  nothing  but  antepasts  of 
heaven,  where  the  quintessence  of  all  these  pleasures  shall 
be  swallowed  for  ever;  where  the  chaste  shall  follow  the 
Lamb,  and  the  virgins  sing  there  where  the  mother  of  God 
shall  reign ;  and  the  zealous  converters  of  souls,  and  la- 
bourers in  God's  vineyard,  shall  worship  eternally;  where 
St.  Peter  and  St.  Paul  do  wear  their  crowns  of  righteous- 
ness ;  and  the  patient  persons  shall  be  rewarded  with  Job, 
and  the  meek  persons  with  Christ  and  Moses,  and  all  with 
God :  the  very  expectation  of  which, — proceeded  from  a  hope 
begotten  in  us  by  '*  the  Spirit  of  manifestation,'*  and  bred  up 
and  strengthened  by  ^*  the  Spirit  of  obsignation,^ — is  so  deli^ 
ciousan  entertainment  of  all  our  reaiKinalile  ti\nj^\j»i^^^iNaAX^ 
spiritiml  man  can  no  mora  be  removed  or  eu\k/bdi  iciiui^&KtftSfan' 
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of  God  and  of  religion,  than  the  moon  from  her  orb,  or  a  mo- 
ther from  loving  the  son  of  her  joys  and  of  her  sorrows. 

This  was  observed  by  St.  Peter ;  **  As  new-bom  babes, 
desire  the  sincere  milk  of  the  word,  that  ye  may  grow  there- 
by ;  if  so  be  that  ye  have  tasted  that  the  Lord  is  gracious."^ 
When  once  we  have  tasted  the  grace  of  God,  the  sweetnesses 
of  his  Spirit;  then  no  food  but "  the  food  of  angels,"  no  cup 
but  *'  the  cup  of  salvation,"  the  "  divining  cup,"  in  which  we 
drink  salvation  to  our  God,  and  call  ppon  the  name  of  the 
Lord  with  ravishment  and  thanksgiving.  And  there  is  no 
greater  external  testimony  that  we  are  in  the  Spirit,  and  that 
the  Spirit  dwells  ip  us,  than  if  we  find  joy,  and  delight,  and 
spiritual  pleasure,  in  the  greatest  mysteries  of  our  religion; 
if  we  communicate  often,  and  that  with  appetite,  and  a  for- 
ward choice,  and  an  unwearied  devotion,  and  a  heart  truly 
fixed  upon  God,  and  upon  the  offices  of  a  holy  worship.  He 
that  loathes  good  meat,  is  sick  at  heart,  or  near  it ;  and  he 
that  despises,  or  hath  not  a  holy  appetite  to,  the  food  of 
angels,  the  wine  of  elect  souls,  is  fit  to  succeed  the  prodigal 
at  his  banquet  of  sin  and  husks,  and  to  be  partaker  of  the 
table  of  devils:  but  all  they  who  have  God's  Spirit,  love  to 
feast  at  the  supper  of  the  Lamb,  and  have  no  appetites  but 
what  are  of  thc^  Spirit,  or  servants  to  the  Spirit.  I  have  read 
of  a  spiritual  person  who  saw  heaven  but  in  a  dream,  but 
such  as  made  great  impression  upon  him,  and  was  repre* 
sented  with  vigorous  and  pertinacious  phantasms,  not  easily 
disbanding ;  and  when  he  awaked  he  knew  not  his  cell,  he 
remembered  not  him  that  slept  in  the  same  dorture,  nor  could 
lell  how  night  and  day  were  distinguished,  nor  could  dis- 
cern oil  from  wine ;  but  called  out  for  his  vision  again  : 
*'  Kedde  mihi  campos  meos  floridos,  columnam  auream, 
comitem  Hieronymum,  assistentes  angelos; — Give  me  my 
fields  again,  my  most  delicious  fields,  my  pillar  of  a  glorious 
light,  my  companion  St.  Jerome,  my  assistant  angels." — 
And  this  lasted  till  he  was  told  of  his  duty,  and  matter  of 
obedience,  and  the  fear  of  a  sin  had  disencharmed  him,  and 
caused  him  to  take  care,  lest  he  lose  the  substance  out  of 
greediness  to  possess  the  shadow. 

And  if  it  were  given  to  any  of  us  to  see  paradise,  or  the 

third  heaven  (as  it  was  to  St.  Paul),  could  it  be  that  ever  we 

should  lo\e  any  thing  but  Christ,  or  follow  any  guide  but 
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the  Spirit,  or  desire  any  thing  but  heaven,  or  understand  any 
thing  to  be  pleasant  but  what  shall  lead  thither?  Now,  what 
a  vision  can  do,  that  the  Spirit  doth  certainly  to  them  that 
entertain  him.  They  that  have  him  really,  and  not  in  pre- 
tence only,  are  certainly  great  despisers  of  the  things  of  the 
world.  The  Spirit  doth  not  create  or  enlarge  our  appetites 
of  things  below :  spiritual  men  are  not  designed  to  reign 
upon  earth,  but  to  reign  over  their  lusts  and  sottish  appe- 
tites. The  Spirit  doth  not  inflame  our  thirst  of  wealth,  but 
extinguishes  it,  and  makes  us  to  ^*  esteem  all  things  as  loss, 
and  as  dung,  so  that  we  may  gain  Christ."  No  gain,  then,  is 
pleasant  but  godliness,  no  ambition  but  longings  after  hea- 
ven, no  revenge  but  against  ourselves  for  sinning ;  nothing 
but  God  and  Christ:  "  Deus  meus,  et  omnia:"  and  "date 
nobis  animas,  coBtera  vobis  tollite,"  as  the  king  of  Sodom 
said  to  Abraham  ;  "  Secure  but  the  souls  to  us,  and  take  our 
goods."  Indeed  this  is  a  good  sign  that  we  have  the  Spirit. 
St.  John  spake  a  hard  saying,  but  by  the  Spirit  of  mani- 
festation we  are  all  taught  to  understand  it :  "  Whosoever  is 
bom  of  God,  doth  not  commit  sin,  for  his  seed  remaineth 
in  him ;  and  he  cannot  sin,  because  he  is  born  of  God."« 
The  seed  of  God  is  the  Spirit,  which  hath  a  plastic  power  to 
efibrm  us  **  in  similitudinem  filiorum  Dei, — into  the  image 
of  the  sons  of  God ;"  and  as  long  as  this  remains  in  us,  while 
the  Spirit  dwells  in  us,  we  cannot  sin ;  that  is,  it  is  against  our 
natures,  our  reformed  natures,  to  sin.  And  as  we  say,  we 
cannot  endure  such  a  potion,  we  cannot  suflFer  such  a  pain ; 
that  is,  we  cannot  without  great  trouble,  we  cannot  without 
doing  violence  to  our  nature  ;  so  all  spiritual  men,  all  that 
are  born  of  God,  and  the  seed  of  God  remains  in  them,  **they 
cannot  sin  ;"  cannot  without  trouble^  and  doing  against  their 
natures,  and  their  most  passionate  inclinations.  A  man,  if 
you  speak  naturally,  can  mastigate  gums,  and  he  can  break 
his  own  legs,  and  he  can  sip  up,  by  little  draughts,  mixtures 
of  aloes  and  rhubarb,  of  henbane  or  the  deadly  nightshade  ; 
but  he  cannot  do  this  naturally,  or  willingly,  or  cheerfully, 
or  with  delight.  Every  sin  is  against  a  good  man's  nature ; 
he  is  ill  at  ease  when  he  hath  missed  his  usual  prayers,  he  is 
amazed  if  he  have  fallen  into  an  error,  heismfinitely  ashamed 
of  bis  imprudence ;  he  remembers  a.|||||||||||||||^pl^  of  an 

f  1  EpiBUffi' ** 
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enemy,  or  the  horrors  of  a  midnight  apparition :  for.  all  his 
capacities,  bis  understanding,  and  his  choosing  &cnltie8,  are 
filled  up  with  the  opinion  and  persuasions,  with  the  love  and 
with  the  desires  of  God.  And  this,  I  say,  is  the  great  be- 
nefit of  the  Spirit,  which  God  hath  given  to  us  as  an  antidote 
against  worldly  pleasures.  And,  therefore,  St.  Paul  joins 
them  as  consequent  to  each  other  :  **  For  it  is  impossible  for 
those  who  were  once  enlightened,  and  have  tasted  of  the 
heavenly  gift,  and  were  made  partakers  of  the  Holy  Ghost, 
and  have  tasted  the  good  word  of  God,  and  the  powers  of  the 
world  to  come,  &c."**  First,  we  are  enlightened  in  bap- 
tism, and  by  **  the  Spirit  of  manifestation,"  the  revelations  of 
the  Gospel : — then  we  relish  and  taste  interior  excellences, 
and  we  receive  the  Holy  Ghost,  **  the  Spirit  of  confirmation/* 
and  he  gives  us  a  taste  of  the  powers  of  the  world  to  come  ; 
that  is,  of  the  great  efficacy  that  is  in  the  article  of  eternal 
life,  to  persuade  us  to  religion  and  holy  living: — then  we 
feel  that  as  the  belief  of  that  article  dwells  upon  our  under- 
standing, and  is  incorporated  into  our  wills  and  choice,  so 
we  grow  powerful  to  resist  sin  by  the  strengths  of  the  Spirit, 
to  defy  all  carnal  pleasure,  and  to  suppress  and  mortify  it  by 
the  powers  of  this  article  :  those  are  *'  the  powers  of  the  world 
to  come." 

2.  The  Spirit  of  God  is  given  to  all  who  truly  belong  to 
Christ,  as  an  antidote  against  sorrows,  against  impatience, 
against  the  evil  accidents  of  the  world,  and  against  the  op- 
pression and  sinking  of  our  spirits  under  the  cross.  There 
are  in  Scripture  noted  two  births  besides  the  natural;  to 
which  also  by  analogy  we  may  add  a  third.  The  first  is,  to 
be  born  of  water  and  the  Spirit.  It  is  h  d/ob  dvoTy^  one  thing 
signified  by  a  divided  appellative,  by  two  substantives, 
**  water  and  the  Spirit,"  that  is  "  Spiritus  aqueus,"  the  "  Spirit 
moving  upon  the  waters  of  baptism."  The  second  is,  to  be 
born  of  "  Spirit  and  fire;"  for  so  Christ  was  promised  to 
**  baptize  us  with  the  Holy  Ghost  and  with  fire  ;"  that  is, 
"  cum  Spiritu  igneo,— with  a  fiery  Spirit,"  the  Spirit  as  it 
descended  in  Pentecost  in  the  shape  of  fiery  tongues.  And  as 
the  watery  Spirit  washed  away  the  sins  of  the  Church,  so  the 
Spirit  of  fire  enkindles  charity  and  the  love  of  God.  Tb  «if^ 
xQL&aJ^iiy  Thvdu^  ayv/^ti  (says  Plutarch),  the  Spirit  isihe  same 


OF  THE  SPIRIT  OF  GRACE.  413 

under  both  the  titles,  and  it  enables  the  Church  with  gifts  and 
graces.  And  from  these  there  is  another  operation  of  the  new 
birthy  but  the  same  Spirit,  the  Spirit  of  rejoicing,  or  **  Spiritus 
exultans,  Spiritusleetitiee."  ^*  Now  the  God  of  hope  fill  you  with 
all  Joy  and  peace  in  believing,  that  ye  may  abound  in  hope 
through  the  power  of  the  Holy  Ghost."^  There  is  a  certain 
joy  and  spiritual  rejoicing,  that  accompanies  them  in  whom 
the  Holy  Ghost  doib.  dwell ;  a  joy  in  the  midst  of  sorrow :  a 
joy  given  to  allay  the  sorrows  of  secular  troubles,  and  to 
alleviate  the  burden  of  persecution.  This  St.  Paul  notes  to 
this  purpose  :  ^*  And  ye  became  followers  of  us,  and  of  the 
Lord,  having  received  the  word  in  much  affliction,  with  joy 
of  the  Holy  Ghost."**  Worldly  afflictions  and  spiritual  joys 
may  very  well  dwell  together ;  and  if  God  did  not  supply  us 
out  of  his  storehouses,  the  sorrow  of  this  world  would  be 
more  and  unmixed,  and  the  troubles  of  persecution  would 
be  too  great  for  natural  confidences.  For  who  shall  make 
him  recompense  that  lost  his  life  in  a  duel,  fought  about  A 
draught  of  wine,  or  a  cheaper  woman  ?  What  arguments 
shall  invite  a  man  to  sufier  torments  in  testimony  of  a  pro- 
position of  natural  philosophy?  And  by  what  instruments 
shall  we  comfort  a  man  who  is  sick,  and  poor,  and  disgraced, 
and  vicious,  and  lies  cursing,  and  despairs  of  any  thing  here- 
after? That  man*s  condition  proclaims  what  it  is  to  want  the 
Spirit  of  Grod,  **  the  Spirit  of  comfort."  Now  this  Spirit  of 
comfort  is  the  hope  and  confidence,  the  certain  expectation 
of  partaking  in  the  inheritance  of  Jesus ;  this  is  the  fiiith  and 
patience  of  the  saints;  this  is  the  refreshment  of  all  wearied 
travellers,  the  cordial  of  all  languishing  sinners,  the  support 
of  the  scrupulous,  the  guide  of  the  doubtful,  the  anchor  of 
timorous  and  fluctuating  souls,  the  confidence  and  the  staff 
of  the  penitent.  He  that  is  deprived  of  bis  whole  estate  for 
a  good  conscience,  by  the  Spirit  he  meets  this  comfort,  that 
he  shall  find  it  again  with  advantage  in  the  day  of  restitution : 
and  this  comfort  was  so  manifest  in  the  first  days  of  Christ- 
ianity, that  it  was  no  unfrequent  thing  to  see  holy  persons 
court  a  martyrdom  with  a  fondness  as  great  as  is  our  im- 
patience and  timorousness  in  every  penecation*  Till  the 
Spirit  of  God  comes  upon  us,  we  9iellk^fMf/mtm^:h^opiB  nos 
atque  pusilli  finxerunt  animi ;— -Wa  jy|^^^^M^»''  ^^^^^ 

*  Rom.  XT.  13.  1*  *^ 
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faith,  and  as  little  patience;  we  fall  at  every  stumbling-block, 
and  sink  under  every  temptation ;  and  our  hearts  fidl  us, 
and  we  die  for  fear  of  death,  and  lose  our  souls  to  preserve 
our  estates  or  our  persons,  till  the  Spirit  of  (Jod  "  fills  us  with 
joy  in  believing :"  and  the  man  that  is  in  a  great  joy,  cares 
not  for  any  trouble  that  is  less  than  his  joy ;  and  God  hath 
taken  so  great  care  to  secure  this  to  us,  that  be  hath  turned 
it  into  a  precept,  "  Rejoice  evermore  ;**  and,  "  Rejoice  in  the 
Lord  always,  and  again  I  say,  Rejoice."^  But  this  rejoicing 
must  be  only  in  the  hope  that  is  laid  up  for  us,  Iv  i\ir/dt  ;^ou'- 
^ovri;'  so  the  apostle, — "  rejoicing  in  hope.""  For  although 
God  sometimes  makes  a  cup  of  sensible  comfort  to  overflow 
the  spirit  of  a  man,  and  thereby  loves  to  refresh  his  sorrows ; 
yet  this  is  from  a  secret  principle  not  regularly  given,  not  to 
be  waited  for,  not  to  be  prayed  for,  and  it  may  fail  us  if  we 
think  upon  it :  but  the  hope  of  life  eternal  can  never  fSsiil  us, 
and  the  joy  of  that  is  great  enough  to  make  us  suffer  any 
thing,  or  to  do  any  thing. 


Ibimos,  ibimus. 


Ut  cuoqae  pnecedes,  supremum 
Carpere  iter  comites  paratL" 

To  death,  to  bands,  to  poverty,  to  banishment,  to  tribunals, 
any  whither  in  hope  of  life  eternal :  as  long  as  this  anchor 
holds,  we  may  suffer  a  storm,  but  cannot  suffer  shipwreck.  And 
I  desire  you,  by  the  way,  to  observe  how  good  a  God  we  serve, 
and  how  excellent  a  religion  Christ  taught,  when  one  of  his 
great  precepts  is,  that  we  should  "  rejoice  and  be  exceeding 
glad:"  and  God  hath  given  us  the  spirit  of  rejoicing,  not  a 
sullen  melancholy  spirit,  not  the  spirit  of  bondage  or  of  a 
slave,  but  the  Spirit  of  his  Son,  consigning  us  by  a  holy  con- 
science to  "joys  unspeakable  and  full  of  glory."  And  from 
hence  you  may  also  infer,  that  those  who  sink  under  a  per- 
secution, or  are  impatient  in  a  sad  accident,  they  put  out 
their  own  fires  which  the  Spirit  of  the  Lord  hath  kindled, 
and  lose  those  glories  which  stand  behind  the  cloud. 

»  1  Thess.  V.  16.  »  Rom.  xii.  12.  °  Ilor.  Oi  ii.  17. 
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3.  The  Spirit  of  God  is  given  us  as  an  antidote  against  evil 
concapiscences  and  sinful  desires,  and  is  then  called  ''  the 
Spirit  of  prayer  and  supplication."  For,  ever  since  the  affec- 
tions of  the  outward  man  prevailed  upon  the  ruins  of  the 
soul,  all  our  desires  were  sensual,  and  therefore  hurtful :  for, 
ever  after,  our  body  grew  to  be  our  enemy.  In  the  loosenesses 
of  nature,  and  amongst  the  ignorance  or  imperfection  of 
Gentile  philosophy,  men  used  to  pray  withtheir  hands  full 
of  rapine,  and  their  mouths  full  of  blood,  and  their  hearts 
full  of  malice  ;  and  they  prayed,  accordingly,  for  an  oppor- 
tunity to  steal,  for  a  fair  body,  for  a  prosperous  revenge,  for 
a  prevailing  malice,  for  the  satisfaction  of  whatsoever  they 
could  be  tempted  to  by  any  object,  by  any  lust,  by  any  devil, 
whatsoever. 

The  Jews  were  better  taught ;  for  God  was  their  teacher, 
and  he  gave  the  Spirit  to  them  in  single  rays.  But  as  the 
"  Spirit  of  obsignation'*  was  given  to  them  under  a  seal,  and 
within  a  veil,  so  the  "  Spirit  of  manifestation,"  or  "patefaction," 
was  like  the  gem  of  a  vine,  or  the  bud  of  a  rose,  plain  "  in- 
dices" and  significations  of  life,  and  principles  of  juice  and 
sweetness ;  but  yet  scarce  out  of  the  doors  of  their  causes  : 
they  had  the  infancy  of  knowledge,  and  revelations  to  them  ' 
were  given  as  catechism  is  taught  to  our  children  :  which 
they  read  with  the  eye  of  a  bird,  and  speak  with  the  tongue 
of  a  bee,  and  understand  with  the  heart  of  a  child  ;  that  is, 
weakly  and  imperfectly.   And  they  understand  so  little,  that, 

1.  they  thought  God  heard  them  not,  unless  they  spake  their 
prayers,  at  least,  efforming  their  words  within  their  lips;  and, 

2.  their  forms  of  prayer  were  so  few  and  seldom,  that  to  teach 
a  form  of  prayer,  or  to  compose  a  collect,  was  thought  a  work 
fit  for  a  prophet,  or  the  founder  of  an  institution.  3.  Add  to 
this,  that  as  their  promises  were  temporal,  so  were  their  hopes : 
as  were  their  hopes,  so  were  thieir.dfllfH|l^;;mdf  according  to 
their  desires,  so  were  their  V^JV^^^ttU/iSI^^  Psalms 
^jg^Tid  was  their  great  offie^  jjgjj^^jjllg^^  ^^ 

ttt,— and  very  w  '^e%^ 
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for  temporals,  invocations  of  God  the  avenger,  on  God  the 
Lord  of  hosts,  on  God  the  enemy  of  their  enemies :  and  they 
desired  their  nation  to  be  prospered,  and  themselves  blessed 
and  distinguished  from  all  the  world  by  the  effects  of  such 
desires.  This  was  the  state  of  prayer  in  their  synagogues; 
save  only  that  it  had  also  this  allay ;  4.  that  their  addresses 
to  God  were  crass,  material,  typical,  and  full  of  shadows, 
and  imi^nary,  and  patterns  of  things  to  come ;  and  so  in 
its  very  being  and  constitution  was  relative  and  imperfect. 
But  that  we  may  see  how  great  things  the  Lord  hath  done 
for  us,  God  hath  poured  his  Spirit  into  our  hearts,  ^Uhe  Spirit 
of  prayer  and  supplication." 

And  now,  1.  Christians  ^'  pray  in  their  Spirit,"  with  sighs 
and  groans,  and  know  that  God  who  dwells  within  them,  can 
as  clearly  distinguish  those  secret  accents,  and  read  their 
meaning  in  the  Spirit,  as  plainly  as  he  knows  the  voice  of 
his  own  thunder,  or  could  discern  the  letter  of  the  law  writ- 
ten in  the  tables  of  stone  by  the  finger  of  Gt>d. 

2.  Likewise, ''  the  Spirit  helpeth  our  infirmities ;  for  we 
know  not  what  we  should  pray  for,  as  we  ought."  That  is, 
when  God  sends  an  affliction  or  persecution  upon  us,  we  are 
indeed  extreme  apt  to  lay  our  hand  upon  the  wound,  and 
never  take  it  off,  but  when  we  lift  it  up  in  prayer  to  be  deli- 
vered from  that  sadness  ;  and,  then  we  pray  fervently  to  be 
cured  of  a  sickness,  to  be  delivered  from  a  tyrant,  to  be 
snatched  from  the  grave,  not  to  perish  in  the  danger.  But 
the  Spirit  of  God  hath,  from  all  sad  accidents,  drawn  the  veil 
of  error  and  the  cloud  of  intolerableness,  and  taught  us  that 
our  happiness  cannot  consist  in  freedom  or  deliverances  from 
persecutions,  but  in  patience,  resignation,  and  noble  suffer- 
ance ;  and  that  we  are  not  then  so  blessed  when  God  hath 
turned  our  scourges  into  ease  and  delicacy,  as  when  we  Con- 
vert our  very  scorpions  into  the  exercise  of  virtues;  so  that 
now  the  Spirit  having  helped  our  infirmities,  that  is,  comforted 
our  weaknesses  and  afflictions,  our  sorrows  and  impatience, 
by  this  proposition,  that  "  All  things  work  together  for  the 
good  of  them  that  fear  God,"  he  taught  us  to  pray  for  grace, 
for  patience  under  the  cross,  for  charity  to  our  persecutors, 
for  rejoicing  in  tribulation,  for  perseverance  and  boldness  in 
the  faith,  and  for  whatsoever  will  bring  us  safely  to  faeaveiit. 
3.  Whereas  only  a  Mosea  ot  «i  S^Ltscvud,  a  David  or  « 
Daniel,  a  John  the  Baptist  ot  tYve^e%^\«L^\3rav^^,  wdNaL%» 
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scribe  and  indite  forms  of  prayer  and  thanksgiving  to  the 
tune  and  accent  of  heaven ;  now  every  wise  and  good  man 
is  instructed  perfectly  in  the  Scriptures, — which  are  the 
writings  of  the  Spirit, — what  things  he  may,  and  what 
things  he  must,  ask  for. 

4.  The  Spirit  of  God  hath  made  our  services  to  be  spirit- 
ual, intellectual,  holy,  and  effects  of  choice  and  religion,  the 
consequence  of  a  spiritual  sacrifice,  and  of  a  holy  union  with 
God.  The  prayer  of  a  Christian  is  with  the  effects  of  the 
**  Spirit  of  sanctification  ;'*  and  then  we  pray  with  the  Spirit, 
when  we  pray  with  holiness,  which  is  the  great  fruit,  the 
principal  gift,  of  the  Spirit.  And  this  is,  by  St.  James,  called 
*'the  prayer  of  faith,"  and  is  said  to  be  certain  that  it  shall 
prevail.  Such  a  praying  with  the  Spirit  when  our  prayers 
are  the  voices  of  our  spirits,  and  our  spirits  are  first  taught, 
then  sanctified  by  God's  Spirit,  shall  never  fail  of  its  effect ; 
because  then  it  is  that  "  the  Spirit  himself  maketh  interces- 
sion for  us;*'  that  is,  hath  enabled  us  to  do  it  upon  his 
strengths ;  we  speak  his  sense,  we  live  his  life,  we  breathe 
his  accents,  we  desire  in  order  to  his  purposes,  and  our  per- 
sons are  gracious  by  his  holiness,  and  are  accepted  by  his 
interpellation  and  intercession  in  the  act  and  offices  of  Christ. 
This  is  "  praying  with  the  Spirit." — To  which,  by  way  of 
explication,  I  add  these  two  annexes  of  holy  prayer,  in 
respect  of  which  also  every  good  man  prays  with  the  Spirit. 

6.  The  Spirit  gives  us  great  relish  and  appetite  to  our 
prayers;  and  this  St.  Paul  calls  "  serving  of  God  in  his 
Spirit,"  h  ^ivfjMTi  fiov ;  that  is,  with  a  willing  mind  :  not  as 
Jonas  did  his  errand,  but  as  Christ  did  die  for  us ;  he  was 
straitened  till  he 'had  accomplished  it.  And  they  that  say 
their  prayers  out  of  custom  only,  or  to  comply  with  external 
circumstances  or  collateral  advantages,  or  pray  with  trouble 
and  unwillingness,  give  a  very  great  testimony  that  they 
have  not  the  Spirit  of  Christ  within  them, — that  Spirit  which 
maketh  intercession  for  the  saints :  but  he  that  delighteth  in 
his  prayers,  not  by  a  sensible  or  fantastic  pleasure,  but  whose 
choice  dwells  in  his  prayers,  and  whose  conversation  is  with 
God  in  holy  living,  and  praying  accordingly,  that  man  hath 
the  Spirit  of  Christ,  and  therefore  belongs  to  Christ ;  for  bf 
thift  8{iirit  it  18  that  Christ  prays  in  heaTen  far«9f  ^itf^ilwii 
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do  not  pray  on  earth  in  the  same  manner  according  to  our 
measures,  we  had  as  good  hold  our  peace ;  our  prayers  are 
an  abominable  sacrifice,  and  send  up  to  God  no  better  a  per- 
fume than  if  we  burned  "  assafoetida,"  or  the  raw  flesh  of  a 
murdered  man  upon  the  altar  of  incense. 

6.  The  Spirit  of  Christ  and  of  prayer  helps  our  infirm- 
ities, by  giving  us  confidence  and  importunity,  I  put  them 
together ;  for  as  our  faith  is,  and  our  trust  in  God,  so  is  our 
hope,  and  so  is  our  prayer ;  weary  or  lasting,  long  or  short, 
not  in  words,  but  in  works  and  in  desires ;  for  the  words  of 
prayer  are  no  part  of  the  Spirit  of  prayer.  Words  may  be  the 
body  of  it,  but  the  Spirit  of  prayer  always  consists  in  holi- 
ness, that  is,  in  holy  desires  and  holy  actions.  Words  are 
not  properly  capable  of  being  holy ;  all  words  are  in  them- 
selves servants  of  things;  and  the  holiness  of  a  prayer  is  not 
at  all  concerned  in  the  manner  of  its  expression,  but  in  the 
spirit  of  it,  that  is,  in  the  violence  of  its  desires,  and  the  in- 
nocence of  its  ends,  and  the  continuance  of  its  employment. 
This  is  the  verification  of  that  great  prophecy  which  Christ 
made,  that  "  in  all  the  world  the  true  worshippers  should 
worship  in  spirit  and  in  truth ;"  that  is,  with  a  pure  mind, 
with  holy  desires  for  spiritual  things,  according  to  the  mind 
of  the  Spirit,  in  the  imitation  of  Christ's  intercession,  with 
perseverance,  with  charity  or  love.  That  is  the  Spirit  of 
God,  and  these  are  the  spiritualities  of  the  Gospel,  and  the 
formalities  of  prayers  as  they  are  Christian  and  evangelical. 

7.  Some  men  have  thought  of  a  seventh  way,  and  expli- 
cate our  praying  in  the  Spirit  by  a  mere  volubility  of  lan- 
guage :  which,  indeed,  is  a  direct  undervaluing  the  Spirit  of 
God  and  of  Christ — "  the  Spirit  of  manifestation  and  inter- 
cession :"  it  is  to  return  to  the  materiality  and  imperfection 
of  the  law ;  it  is  to  worship  God  in  outward  forms,  and  to 
think  that  God's  service  consists  in  shells  and  rinds,  in  lips 
and  voices,  in  shadows  and  images  of  things ;  it  is  to  retire 
from  Christ  to  Moses,  and,  at  the  best,  it  is  going  from  real 
graces  to  imaginary  gifts.  And,  when  praying  with  the 
Spirit  hath  in  it  so  many  excellences,  and  consists  of  so 
many  parts  of  holiness  and  sanctification,  and  is  an  act  of 
the  inner  man  ;  we  shall  be  infinitely  mistaken,  if  we  let  go 
this  substance,  and  catch  at  the  shadow,  and  sit  down  and 
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less  gift  of  speaking,  to  which  the  nature  of  many  men,  and 
the  art  of  all  learned  men,  and  the  very  use  and  confidence 
of  ignorant  men,  is  too  abundantly  suflScient.  Let  us  not  so 
despise  the  Spirit  of  Christ,  as  to  make  it  no  other  than  the 
breath  of  our  lungs.  For  though  it  might  be  possible  that, 
at  the  first,  and  when  forms  of  prayer  were  few  and  seldom, 
the  Spirit  of  God  might  dictate  the  very  words  to  the 
apostles  and  first  Christians ;  yet,  it  follows  not,  that  there- 
fore he  does  so  still,  to  all  that  pretend  praying  with  the 
Spirit.  For  if  he  did  not  then,  at  the  first,  dictate  words 
(as  we  know  not  whether  he  did  or  no),  why  shall  he  be  sup- 
posed to  do  so  now?  If  he  did  then,  it  follows  that  he  does 
not  now ;  because  his  doing  it  then  was  sufficient  for  all  men 
since :  for  so  the  forms  taught  by  the  Spirit  were  patterns  for 
others  to  imitate  in  all  the  descending  ages  of  the  Church. 
There  was  once  an  occasion  so  great,  that  the  Spirit  of  God 
did  think  it  a  work  fit  for  him  to  teach  a  man  to  weave  silk, 
or  embroider  gold,  or  work  in  brass  (as  it  happened  to 
Bezaleel  and  Aholiah) :  but,  then,  every  weaver  or  worker 
in  brass  may,  by  the  same  reason,  pretend  that  he  works  by 
the  Spirit,  as  that  he  prays  by  the  Spirit,  if  by  prayer  he 
means  forming  the  words.  For  although,  in  the  case  of 
working,  it  was  certain  that  the  Spirit  did  teach, — in  the 
case  of  inditing,  or  forming  the  words,  it  is  not  certain 
whether  he  did  or  no  :  yet  because  in  both  it  was  extraordi- 
nary (if  it  was  at  all),  and  ever  since  in  both  it  is  infinitely 
needless.  To  pretend  the  Spirit,  in  forms  of  every  man's 
making  (even  though  they  be  of  contrary  religions,  and  pray 
one  against  the  other),  it  may  serve  an  end  of  a  fantastic 
and  hypochondriacal  religion,  or  a  secret  ambition,  but  not 
the  ends  of  God,  or  the  honour  of  the  Spirit. 

The  Jews,  in  their  declensions  to  folly  and  idolatry,  did 
worship  the  stone  of  imagination,  that  is,  certain  smooth 
images,  in  which,  by  art-magic,  pictures  and  little  faces  were 
represented,  declaring  hidden  things  and  stolen  goods ;  and 
Grod  severely  forbade  this  baseness.P  But  we  also  have  taken 
up  this  folly,  and  worship  the  stone  of  imagination :  we  beget 
imperfect  phantasms  and  speculative  images  in  our  fancy, 
and  we  fall  down  and  worship  them;  never  considering 
that  the  Spirit  of  God  never  appears  throng^ 
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Prayer  is  one  of  the  noblest  exercises  of  Christian  religion ; 
or,  rather,  it  is  that  duty  in  which  all  graces  are  concentred. 
Prayer  is  charity,  it  is  faith,  it  is  a  conformity  to  God's  will, 
a  desiring  according  to  the  desires  of  heaven,  an  imitation 
of  Christ's  intercession;  and  prayer  must  suppose  all  holi- 
ness, or  else  it  is  nothing :  and,  therefore,  all  that  in  which 
men  need  God's  Spirit,  all  that  is  in  order  to  prayer.  Bap- 
tism is  but  a  prayer ;  and  the  holy  sacrament  of  the  Lord*s 
supper  is  but  a  prayer, — a  prayer  of  sacrifice  representative, 
and  a  prayer  of  oblation,  and  a  prayer  of  intercession,  and  a 
prayer  of  thanksgiving.  And  obedience  is  a  prayer,  and 
begs  and  procures  blessings :  and  if  the  Holy  Ghost  hath 
sanctified  the  whole  man,  then  he  hath  sanctified  the  prayer 
of  the  man,  and  not  till  then.  And  if  ever  there  was,  or 
could  be,  any  other  praying  with  the  Spirit,  it  was  such  a 
one  as  a  wicked  man  might  have ;  and,  therefore,  it  cannot 
be  a  note  of  distinction  between  the  good  and  bad,  between 
the  saints  and  men  of  the  world.  But  this  only,  which  I 
have  described  from  the  fountains  of  Scripture,  is  that  which 
a  good  man  can  have,  and,  therefore,  this  is  it  in  which  we 
ought  to  rejoice ;  '*  that  he  that  glories  may  glory  in  the 
Lord." 

Thus  I  have  (as  I  could)  described  the  effluxes  of  the 
Holy  Spirit  upon  us  in  his  great  channels.  But  the  great 
effect  of  them  is  this :  that,  as  by  the  arts  of  the  spirits  of 
darkness  and  our  own  malice,  our  souls  are  turned  into  flesh 
(not  in  the  natural  sense,  but  in  the  moral  and  theological), 
and  *^  animalis  homo"  is  the  same  with  ^^  camalis,"  that  is, 
his  soul  is  a  servant  of  the  passions  and  desires  of  the  flesh, 
and  is  flesh  in  its  operations  and  ends,  in  its  principles  and 
actions :  so,  on  the  other  side,  by  the  grace  of  God,  and 
"  the  promise  of  the  Father,"  and  the  influences  of  the  Holy 
Ghost,  our  souls  are  not  only  recovered  from  the  state  of 
flesh,  and  reduced  back  to  the  entireness  of  animal  opera- 
tions, but  they  are  heightened  into  spirit,  and  transformed 
into  a  new  nature.  And  this  is  a  new  article,  and  now  to 
be  considered. 

St.  Jerome  tells  of  the  custom  of  the  empire :  when  a 
tyrant  was  overcome,  they  used  to  break  the  head  of  his 
statues,  and  upon  the  same  trunk  to  set  the  head  of  the  con- 
queror, and  so  it  passed  wholly  for  the  new  prince.     So  it  is 
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in  the  kingdom  of  grace.  As  soon  as  the  tyrant  sin  is  over- 
come, and  a  new  heart  is  put  into  us,  or  that  we  serve  under 
a  new  head,  instantly  we  have  a  new  name  given  us,  and  we 
are  esteemed  a  new  creation ;  and  not  only  changed  in 
manners,  but  we  have  a  new  nature  within  us,  even  a  third 
part  of  an  essential  constitution.  This  may  seem  strange; 
and  indeed  it  is  so :  and  it  is  one  of  the  great  mysterious- 
nesses  of  the  Gospel.  Every  man  naturally  consists  of  soul 
and  body;  but  every  Christian  man  that  belongs  to  Christ 
hath  more ;  for  he  hath  body,  and  soul,  and  spirit.  My  text 
is  plain  for  it:  "  If  any  man  have  not  the  Spirit  of  Christ 
he  is  none  of  his."  And  by  Spirit  is  not  meant  only  the 
graces  of  God,  and  his  gifts  enabling  us  to  do  holy  things : 
there  is  more  belongs  to  a  good  man  than  so.  But,  as  when 
God  made  man,  he  made  him  after  his  own  image,  and 
breathed  into  him  the  spirit  of  life,  and  he  was  made  '^  in 
animam  viventem, — into  a  living  soul;"  then  he  was  made 
a  man :  so  in  the  new  creation,  Christ,  "  by  whom  God  made 
the  worlds,''  intends  to  conform  lis  to  his  image,  and  he  hath 
given  us  "  the  Spirit  of  adoption,"  by  which  we  are  made 
sons  of  God ;  and  by  the  spirit  of  a  new  life  we  are  made 
new  creatures,  capable  of  a  new  state,  entitled  to  another 
manner  of  duration,  enabled  to  do  new  and  greater  actions  in 
order  to  higher  ends;  we  have  new  affections,  new  under- 
standings, new  wills :  "  Vetera  transierunt,  et  ecce  omnia 
nova  facta  sunt; — all  things  are  become  new."  And  this 
is  called  *'  the  seed  of  God,"  when  it  relates  to  the  principle 
and  cause  of  this  production ;  but  the  thing  that  is  produced 
is  a  spirit,  and  that  is  as  much  in  nature  beyond  a  soul,  as  a 
soul  is  beyond  a  body.  This  great  mystery  I  should  not 
utter  but  upon  the  greatest  authority  in  the  world,  and  from 
an  infallible  doctor ;  I  mean  St.  Paul,  who,  from  Christ, 
taught  the  Church  more  secrets  than  all  the  whole  college 
besides ;  '*  And  the  very  God  of  peace  sanctify  you  wholly  : 
and  I  pray  God  that  your  whole  spirit,  and  soul,  and  body, 
be  preserved  blameless  unto  the  coming  of  our  Lord  Jesus 
Christ."''  We  are  not  sanctified  wholly,  nor  preserved  in 
safety,  unless,  besides  our  souls  and  bodies,  our  spirit  also 
be  kept  blameless.  This  distinction  is  nice,  and  infinitely 
above  human  reason:  but  "The  word  of  God"  (saith  the 
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same  apostle)  "  is  sharper  than  a  two-edged  sword,  piercing 
even  to  the  dividing  asunder  the  soul  and  the  spirit  T'*^  and 
that  hath  taught  us  to  distinguish  the  principle  of  a  new  life 
from  the  principle  of  the  old,  the  celestial  and  the  natural ; 
and  thus  it  is. 

The  Spirit  (as  I  now  discourse  of  it)  is  a  principle  infused 
into  us  by  God,  when  we  become  his  children,  whereby  we 
live  the  life  of  grace,  and  understand  the  secrets  of  the  king- 
dom, and  have  passions  and  desires  of  things  beyond  and 
contrary  to  our  natural  appetites,  enabling  us  not  only  to 
sobriety,  which  is  the  duty  of  the  body, — not  only  to  justice, 
which  is  the  rectitude  of  the  soul,  —  but  to  such  a  sanctity 
as  makes  us  like  to  God ;  for  so  saith  the  Spirit  of  God, 
"  Be  ye  holy,  as  I  am  :  be  pure,  be  perfect,  as  your  heavenly 
Father  is  pure,  as  he  is  perfect :"  which  because  it  cannot 
be  a  perfection  of  degrees,  it  must  be  "in  similitudine  na- 
tursB, — in  the  likeness  of  that  nature"  which  God  hath  given 
us  in  the  new  birth,  that  by  it  we  might  resemble  his  excel- 
lence and  holiness.  And  this  I  conceive  to  be  the  meaning 
of  St.  Peter;  "  According  as  his  Divine  power  hath  given 
unto  us  all  things  that  pertain  to  life  and  godliness  (that 
is,  to  this  new  life  of  godliness),  through  the  knowledge 
of  him,  that  hath  called  us  to  glory  and  virtue :  whereby 
are  given  unto  us  exceeding  great  and  precious  promises, 
that  by  these  you  might  be  partakers  of  the  Divine  nature  :"' 
so  we  read  it ;  but  it  is  something  mistaken ;  it  is  not  the 
r?^  ^itag  fjtfiwj,  *'  the  Divine  nature;"  for  God's  nature  is 
indivisible  and  incommunicable ;  but  it  is  spoken  '^  parti- 
cipative," or  *'  per  analogiam,"  "  partakers  of  a  Divine  na- 
ture," that  is,  of  this  new  and  godlike  nature  given  to  every 
person  that  serves  God,  whereby  he  is  sanctified,  and  made 
the  child  of  God,  and  framed  into  the  likeness  of  Christ. 
The  Greeks  generally  call  this  ;^a^/fl/ta, — "  a  gracious  gift," 
an  extraordinary  super-addition  to  nature ;  not  a  single  gift 
in  order  to  single  purposes,  but  a  universal  principle ;  and 
it  remains  upon  all  good  men  during  their  lives,  and  after 
their  death,  and  is  that  **  white  stone"  spoken  of  in  the 
Revelation,  **  and  in  it  a  new  name  written,  which  no  man 
knoweth  but  he  that  hath  it :"'  and  by  this,  God's  sheep,  at 
the  day  of  judgment,  shall  be  discerned  from  goats.    If  their 
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Epirits  be  presented  to  God  pure  and  unblamable^  this  great 
Xd^t(ffJM^  this  talent,  which  God  hath  given  to  all  Christians 
to  improve  in  the  banks  of  grace  and  religion,  if  they  bring 
this  to  God  increased  and  grown  up  to  the  fulness  of  the 
measure  of  Christ,  (for  it  is  Christ's  Spirit ;  and  as  it  is  in  us, 
it  is  called  "  the  supply  of  the  Spirit  of  Jesus  Christ,"")  then 
we  shall  be  acknowledged  for  sons,  and  our  adoption  shall  pass 
into  an  eternal  inheritance  in  the  portion  of  our  elder  brother. 
I  need  not  to  apply  this  discourse :  the  very  mystery  itself 
is  in  the  whole  world  the  greatest  engagement  of  our  duty 
that  is  imaginable,  by  the  way  of  instrument,  and  by  the  way 
of  thankfulness. 

Quisquis  magna  dedit,  voluit  sibi  magna  rependi ; 

''  He  that  gives  great  things  to  us,  ought  to  have  great  ac- 
knowledgments: '* — and  Seneca  said  concerning  wise  men, 
*^  That  he  that  doth  benefits  to  others,  hides  those  benefits ; 
as  a  man  lays  up  great  treasures  in  the  earth,  which  he  must 
never  see  with  his  eyes,  unless  a  great  occasion  forces  him  to 
dig  the  graves,  and  produce  that  which  he  buried ;  but  all 
the  while  the  man  was  hugely  rich,  and  he  had  the  wealth  of 
a  great  relation."  So  it  is  with  God  and  us :  for  this  huge 
benefit  of  the  Spirit,  which  God  gives  us,  is  for  our  good 
deposited  into  our  souls ;  not  made  for  forms  and  ostentation, 
not  to  be  looked  upon,  or  serve  little  ends ;  but  growing  in 
the  secret  of  our  souls,  and  swelling  up  to  a  treasure,  making 
us  in  this  world  rich  by  title  and  relation ;  but  it  shall  be 
produced  in  the  great  necessities  of  doomsday.  In  the  mean- 
time, if  the  fire  be  quenched,  the  fire  of  God's  Spirit,  God 
will  kindle  another  in  his  anger  that  shall  never  be  quenched : 
but  if  we  entertain  God's  Spirit  with  our  own  puritfes,  and 
employ  it  diligently,  and  serve  it  willingly  (for  God's  Spirit 
is  a  loving  Spirit),  then  we  shall  really  be  turned  into  spirits. 
Irenaeus  had  a  proverbial  saying,  "  Perfecti  sunt,  qui  tria 
sine  querela  Deo  exhibent ; — They  that  present  three  things 
right  to  God,  they  are  perfect;" — that  is,  a  chaste  body, 
a  righteous  soul,  and  a  holy  spirit.  And  the  event  shall 
be  this,  which  Maimonides  expressed  not  amiss, — though  he 
did  not  at  all  understand  the  secret  of  this  mystery ;  the 
soul  of  man  in  this  life  is  ''in  potentia  ad  esse  spiritum, — 

••  Phil.  i.  19. 
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it  is  designed  to  be  a  spirit/'  but  in  the  world  to  come  it 
shall  be  actually  as  very  a  spirit  as  an  angel  is.  And  this 
state  is  expressed  by  the  apostle,  calling  it  '*  the  earnest  of 
the  Spirit :"  that  is,  here  it  is  begun,  and  given  as  an  antepast 
of  glory,  and  a  principle  of  grace ;  but  then  we  shall  have  it 
**  in  plenitudine." 

Regit  idem  spiritus  artuB 


Orbe  alio 


Here  and  there  it  is  the  same ;  but  here  we  have  the  earnest, 
there  the  riches  and  the  inheritance. 

But,  then,  if  this  be  a  new  principle,  and  be  given  us  in 
order  to  the  actions  of  a  holy  life,  we  must  take  care  that  we 
receive  not  "  the  Spirit  of  God  in  vain,"  but  remember  that 
it  is  a  new  life  :  and  as  no  man  can  pretend  that  a  person  is 
alive,  that  doth  not  always  do  the  works  of  life ;  so  it  is 
certain  no  man  hath  the  Spirit  of  Ood,  but  he  that  lives  the 
life  of  grace,  and  doeth  the  works  of  the  Spirit,  that  is,  ^*  in 
all  holiness,  and  justice,  and  sobriety." 

^*  Spiritus  qui  accedit  animo,  vel  Dei  est,  vel  dsemonis," 
said  Tertullian ; — '^  Every  man  hath  within  him  the  Spirit  of 
God,  or  the  spirit  of  the  devil."  The  spirit  of  fornication  is  an 
unclean  devil,  and  extremely  contrary  to  the  Spirit  of  God ; 
and  so  is  the  spirit  of  malice  or  uncharitableness ;  for  the 
Spirit  of  God  is  the  Spirit  of  love  :  for  as  by  purities  God's 
Spirit  sanctifies  the  body,  so  by  love  he  purifies  the  soul,  and 
makes  the  soul  grow  into  a  spirit,  into  a  Divine  nature.  But 
God  knows  that  even  in  Christian  societies,  we  see  the  devils 
walk  up  and  down  every  day  and  every  hour :  the  devil  of 
uncleanness,  and  the  devil  of  drunkenness ;  the  devil  of 
malice,  and  the  devil  of  rage ;  the  spirit  of  filthy  speaking, 
and  the  spirit  of  detraction ;  a  proud  spirit,  and  the  spirit  of 
rebellion  :  and  yet  all  call  '*  Christian."  It  is  generally  sup- 
posed, that  unclean  spirits  walk  in  the  night,  and  so  it  used 
to  be  ;  "  for  they  that  are  drunk  are  drunk  in  the  night,"  said 
the  apostle.  But  Siiidas  tells  of  certain  '*  empusae"  that  used 
to  appear  at  noon,  at  such  times  as  the  Greeks  did  celebrate 
the  funerals  of  the  dead ;  and  at  this  day  some  of  the  Rus- 
sians fear  the  noonday  devil,  which  appeareth  like  a  mourn- 
ing widow  to  reapers  of  hay  and  corn,  and  uses  to  break  their 
arms  and  legs,  unless  they  worship  her.  The  prophet  David 
speakcth  of  both  kinds :  *'  T\vou  »\ivx\\.  ivol  be  afraid  for  the 
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terror  by  night ;  and,  ^  h  ruina  et  dcemonio  meridiano/  from 
the  devil  at  noon  thou  shalt  be  free."'  It  were  happy  if  we 
were  so :  but  besides  the  solemn  followers  of  the  works  of 
darkness,  in  the  times  and  proper  seasons  of  darkness,  there 
are  very  many  who  act  their  scenes  of  darkness  in  the  face 
of  the  sun,  in  open  defiance  of  God,  and  all  laws,  and  all 
modesty.  There  is  in  such  men  the  spirit  of  impudence,  as 
well  as  of  impiety.  And  yet  I  might  have  expressed  it  higher ; 
for  every  habitual  sin  doth  not  only  put  us  into  the  power  of 
the  devil,  but  turns  us  into  his  very  nature :  just  as  the  Holy 
Ghost  transforms  us  into  the  image  of  God. 

Here,  therefore,  I  have  a  greater  argument  to  persuade 
you  to  holy  living  than  Moses  had  to  the  sons  of  Israel. 
^^  Behold,  I  have  set  before  you  life  and  death,  blessing  and 
cursing;"  so  said  Moses:  but  I  add,  that  I  have,  upon  the 
stock  of  this  Scripture,  set  before  you  the  good  Spirit  and  the 
bad,  God  and  the  devil :  choose  unto  whose  nature  you  will 
be  likened,  and  into  whose  inheritance  you  will  be  adopted, 
and  into  whose  possession  you  will  enter.  If  you  commit 
sin,  "you  are  of  your  father  the  devil,"  ye  are  begot  of  his 
principles,  and  follow  his  pattern,  and  shall  pass  into  his  por- 
tion, when  ye  are  led  captive  by  him  at  his  will ;  and  remem- 
ber what  a  sad  thing  it  is  to  go  iuto  the  portion  of  evil  and 
accursed  spirits,  the  sad  and  eternal  portion  of  devils.  But 
he  that  hath  the  Spirit  of  God,  doth  acknowledge  God  for 
his  Father  and  his  Lord,  he  despises  the  world,  and  hath  no 
violent  appetites  for  secular  pleasures,  and  is  dead  to  the 
desires  of  this  life,  and  his  hopes  are  spiritual,  and  God  is  his 
joy,  and  Christ  is  his  pattern  and  support,  and  religion  is  his 
employment,  and  *'  godliness  is  his  gain :"  and  this  man  un- 
derstands the  things  of  God,  and  is  ready  to  die  for  Christ, 
and  fears  nothing  but  to  sin  against  God ;  and  his  will  is 
filled  with  love,  and  it  springs  out  in  obedience  to  God,  and 
in  charity  to  his  brother.  And  of  such  a  man  we  cannot 
make  judgment  by  his  fortune,  or  by  his  acquaintance ;  by 
his  circumstances,  or  by  his  adherences ;  for  they  are  the 
appendages  of  a  natural  man  :  but  *'  the  spiritual  is  judged  of 
no  man  ;"  that  is,  the  rare  excellences  that  make  him  happy, 
do  not  yet  make  him  illustrious,  unless  he  will  reckon  virtue 
to  be  a  great  fortune,  and  holiness  to  be  great  wisdom,  and 

»  Psalm  xc\.  5. 
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God  to  be  the  best  friend,  and  Christ  the  best  relative,  and 
the  Spirit  the  hugest  advantage,  and  heaven  the  greatest 
reward.  He  that  knows  how  to  value  these  things,  may  sit 
down  and  reckon  the  felicities  of  him  that  hath  the  Spirit 

of  God. 

The  purpose  of  this  discourse  is  this :  that  since  the  Spirit 
of  God  is  a  new  nature,  and  a  new  life  put  into  us,  we  are 
thereby  taught  and  enabled  to  serve  God  by  a  constant  course 
of  holy  living,  without  the  frequent  returns  and  intervening 
of  such  actions,  which  men  are  pleased  to  call  *^  sins  of 
infirmity."  Whosoever  hath  the  Spirit  of  God,  lives  the  life 
of  grace.  The  Spirit  of  God  rules  in  him,  and  is  strong 
according  to  its  age  and  abode,  and  allows  not  of  those  often 
sins,  which  we  think  unavoidable,  because  we  call  them 
"  natural  infirmities." 

"  But  if  Christ  be  in  you,  the  body  is  dead  because  of 
sin  ;  but  the  Spirit  is  life  because  of  righteousness."    The 
state  of  sin  is  a  state  of  death.    The  state  of  a  man  under  the 
law  was  a  state  of  bondage  and  infirmity,  as  St.  Paul  largely 
describes  him  in  the  seventh  chapter  to  the  Romans :  but 
he  that  hath  the  Spirit,  is  made  alive,  and  free  and  strong, 
and  a  conqueror  over  all  the  powers  and  violences  of  sin. 
Such  a  man  resists  temptations,  falls  not  under  the  assault 
of  sin,  returns  not  to  the  sin  which  he  last  repented  of,  acts 
no  more  that  error  which  brought  him  to  shaine  and  sorrow : 
but  be  that  falls  under  a  crime,  to  which  he  still  hath  a  strong 
and  vigorous  inclination,  he  that  acts  his  sin,  and  then  curses 
it,  and  then  is  tempted,  and  then  sins  again,  and  then  weeps 
again,  and  calls  himself  miserable,  but  still  the  enchantment 
hath  confined  him  to  that  circle;   this  man  hath  not  the 
Spirit:  '*  for  where  the  Spirit  of  God  is,  there  is  liberty;" 
there  is  no  such  bondage,  and  a  returning  folly  to  the  com- 
mands of  sin.     But,  because  men  deceive  themselves  with 
calling  this  bondage  a  pitiable  and  excusable  infirmity,  it 
will  not  be  useless  to  consider  the  state  of  this  question  more 
particularly,  lest  men,  from  the  state  of  a  pretended  infirmity, 
fall  into  a  real  death. 

1.  No  great  sin  is  a  sin  of  infirmity,  or  excusable  upon  that 

stock.  But  that  I  may  be  understood,  we  must  know  that  every 

sin  is,  in  some  sense  or  other,  a  sin  of  infirmity.    When  a  man 

is  in  the  state  of  spiritual  sickueas  ox  Ae«LV\\,\\^\sm  a  state  of 
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infirmity ;  for  he  is  a  wounded  man,  a  prisoner,  a  slave,  a  sick 
man,  weak  in  his  judgment,  and  weak  in  hb  reasonings,  impo- 
tent in  his  passions,  of  childish  resolutions,  great  inconstancy, 
and  his  purposes  untwist  as  easily  as  the  rude  conjuncture  of 
uncombining  cables  in  the  violence  of  a  northern  tempest :  and 
he  that  is  thus  in  infirmity  cannot  be  excused ;  for  it  is  the 
aggravation  of  the  state  of  his  sin  ;  he  is  so  infirm  that  he  is 
in  a  state  unable  to  do  his  duty.  Such  a  man  is  a  ''  servant 
of  sin,"  a  slave  of  the  devil,  an  heir  of  corruption,  absolutely 
under  command :  and  every  man  is  so  who  resolves  for  ever 
to  avoid  such  a  sin,  and  yet  for  ever  falls  under  it.  For  what 
can  he  be  but  a  servant  of  sin,  who  fain  would  avoid  it,  but 
cannot  ?  that  is,  he  hath  not  the  Spirit  of  God  within  him ; 
Christ  dwells  not  in  his  soul ;  for  "  where  the  Son  is,  there  is 
liberty :"  and  all  that  are  in  the  Spirit,  are  the  sons  of  God, 
and  servants  of  righteousness,  and  therefore  freed  from  sin. — 
But  there  are  also  sins  of  infiimity  which  are  single  actions, 
intervening  seldom,  in  little  instances  unavoidable,  or  through 
a  faultless  ignorance  :  such  as  these  are  always  the  allays  of 
the  life  of  the  best  men ;  and  for  these  Christ  hath  paid,  and 
they  are  never  to  be  accounted  to  good  men,  save  only  to 
make  them  more  wary  and  more  humble.  Now,  concerning 
these  it  is  that  I  say.  No  great  sin  is  a  sin  of  excusable  or 
unavoidable  infirmity :  because,  whosoever  hath  received  the 
Spirit  of  God,  hath  sufficient  knowledge  of  his  duty,  and  suf- 
ficient strengths  of  grace,  and  sufficient  advertency  of  mind, 
to  avoid  such  things  as  do  great  and  apparent  violence  to 
piety  and  religion.  No  man  can  justly  say,  that  it  is  a  sin 
of  infirmity  that  he  was  drunk  :  for  there  are  but  three  causes 
of  every  sin;  a  fourth  is  not  imaginable.  1.  If  ignorance 
cause  it,  the  sin  is  as  full  of  excuse  as  the  ignorance  was 
innocent.  But  no  Christian  can  pretend  this  to  drunkenness, 
to  murder,  to  rebellion,  to  uncleanness :  for  what  Christian 
is  so  uninstructed  but  that  he  knows  adultery  is  a  sin? 
2.  Want  of  observation  is  the  cause  of  many  indiscreet  and 
foolish  actions.  Now  at  this  gap  many  irregularities  do  enter 
and  escape ;  because  in  the  whole  it  is  impossible  for  a  man 
to  be  of  so  present  a  spirit,  as  to  consider  and  reflect  upon 
every  word  and  every  thought.  But  it  is,  in  this  case,  in 
God*s  laws  otherwise  than  in  man's :  the  great  flies  cannot 
pass  through  without  observation,  little  ow^'Sk  Aft\  ^\A>aw^s^^Kv 
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cannot  be  drunk,  and  never  take  notice  of  it ;  Or  tempt  his 
neighbour's  wife  before  he  be  aware :  therefore,  the  less  the 
instance  is,  the  more  likely  is  it  to  be  a  sin  of  infirmity :  and 
yet,  if  it  be  never  so  little,  if  it  be  observed,  then  it  ceases  to 
be  a  sin  of  infirmity.  3.  But,  because  great  crimes  cannot 
pretend  to  pass  undiscernibly,  it  follows  that  they  must  come 
in  at  the  door  of  malice,  that  is,  of  want  of  grace,  in  the 
absence  of  the  Spirit ;  they  destroy  wherever  they  come, 
and  the  man  dies  if  they  pass  upon  him. 

It  is  true,  there  is  flesh  and  blood  in  every  regenerate 
man,  but  they  do  not  both  rule  :  the  flesh  is  left  to  tempt, 
but  not  to  prevail.  And  it  were  a  strange  condition,  if  both 
the  godly  and  the  ungodly  were  captives  to  sin,  and  infallibly 
should  fall  into  temptation  and  death,  without  all  difference, 
save  only  that  the  godly  sins  unwillingly,  and  the  ungodly 
sins  willingly.  But  if  the  same  things  be  done  by  both,  and 
God  in  both  be  dishonoured,  and  their  duty  prevaricated,  the 
pretended  unwillingness  is  the  sign  of  a  greater  and  a  baser 
slavery,  and  of  a  condition  less  to  be  endured  :  for  the  ser- 
vitude which  is  against  me,  is  intolerable :  but  if  I  choose 
the  state  of  a  servant,  I  am  free  in  my  mind. 


Libertatis  servaveris  umbram. 


Si,  quidquid  jubeare,  velis.     Tot  rebus  iniquis 
Paruimus  yictl :  yenia  est  baec  sola  pudoris, 
Degenerisque  metOs,  nil  jam  potuisse  negaru* 

Certain  it  is,  that  such  a  person  who  fain  would,  but  cannot, 
choose  but  commit  adultery  or  drunkenness,  is  the  veriest 
slave  to  sin  that  can  be  imagined,  and  not  at  all  freed  by  the 
Spirit,  and  by  the  liberty  of  the  sons  of  God  ;  and  there  is 
no  other  diflerence,  but  that  the  mistaken  good  man  feels  his 
slavery,  and  sees  his  chains  and  his  fetters ;  but,  therefore, 
it  is  certain  that  he  is,  because  he  sees  himself  to  be,  a^slave. 
No  man  can  be  a  servant  of  sin  and  a  servant  of  righteous- 
ness at  the  same  time  ;  but  every  man  that  hath  the  Spirit  of 
God,  is  a  servant  of  righteousness :  and,  therefore,  whoso- 
ever find  great  sins  to  be  unavoidable,  are  in  a  state  of  death 
and  reprobation,  as  to  the  present,  because  they  willingly  or 
unwillingly  (it  matters  not  much  whether  of  the  two)  are 
servants  of  sin. 

2.  Sins  of  infirmity,  as  they  are  small  in  their  instance^ 

»  Lucvin.m.  WG. 
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SO  they  put  on  their  degree  of  excusableness  only  according 
to  the  weakness  or  infirmity  of  a  man's  understanding.  So 
fer  as  men  (without  their  own  fault)  understand  not  their 
duty,  or  are  possessed  with  weakness  of  principles^  or  are 
destitute  and  void  of  discourse,  or  discerning  powers  and 
acts, — so  far,  if  a  sin  creeps  upon  them,  it  is  as  natural,  and 
as  free  from  a  law,  as  is  the  action  of  a  child ;  but  if  any 
thing  else  be  mingled  with  it,  if  it  proceed  from  any  other 
principle,  it  is  criminal,  and  not  excused  by  our  infirmity, 
because  it  is  chosen ;  and  a  man's  will  hath  no  infirmity,  but 
when  it  wants  the  grace  of  God,  or  is  mastered  with  passions 
and  sinful  appetites :  and  that  infirmity  is  the  state  of  unre- 
generation. 

3.  The  violence  or  strength  of  a  temptation  is  not  suffi- 
cient to  excuse  an  action,  or  to  make  it  accountable  upon 
the  stock  of  a  pitiable  and  innocent  infirmity,  if  it  leaves  the 
understanding  still  able  to  judge ;  because  a  temptation  can- 
not have  any  proper  strengths  but  from  ourselves ;  and  be- 
cause we  have  in  us  a  principle  of  baseness  which  this  tempt- 
ation meets,  and  only  persuades  me  to  act,  because  I  love  it. 
Joseph  met  with  a  temptation  as  violent  and  as  strong  as  any 
man;  and  it  is  certain  there  are  not  many  Christians  but 
would  fall  under  it,  and  call  it  a  sin  of  infirmity,  since  they 
have  been  taught  so  to  abuse  themselves,  by  sewing  fig-leaves 
before  their  nakedness :  but  because  Joseph  had  a  strength 
of  God  within  him,  the  strength  of  chastity,  therefore  it  could 
not  at  all  prevail  upon  him.  Some  men  cannot,  by  any  art 
of  hell,  be  tempted  to  be  drunk ;  others  can  no  more  resist 
an  invitation  to  such  a  meeting,  than  they  can  refuse  to  die 
if  a  dagger  were  drunk  with  their  heart-blood,  because  their 
evil  habits  made  them  weak  on  that  part.  And  some  man 
that  is  fortified  against  revenge,  it  may  be,  will  certainly  fall 
under  a  temptation  to  uncleanness :  for  every  temptation  is 
great  or  small  according  as  the  man  is ;  and  a  good  word 
will  certainly  lead  some  men  to  an  action  of  folly,  while 
another  will  not  think  ten  thousand  pounds  a  considerable 
argument  to  make  him  tell  one  single  lie  against  his  duty  or 
his  conscience. 

4.  No  habitual  sin,  that  is,  no  sin  that  returns  constantly 
or  fi*equently  ;  that  is,  repented  of  and  committed  again,  and 
still  repented  of,  and  then  again  commvUe<i\  n^  ^>\Odl  iva  >a 
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excusable  with  a  pretence  of  infirmity :  becaase  that  sin  is 
certainly  noted,  and  certainly  condemned,  and  therefore  re- 
turns, not  because  of  the  weakness  of  nature,  but  the  weak- 
ness of  grace :  the  principle  of  this  is  an  evil  spirit,  a^  habi- 
tual aversation  from  God,  a  dominion  and  empire  of  sin. 
And,  as  no  man,  for  his  inclinations  and  aptness  to  the  sins 
of  the  flesh,  is  to  be  called  carnal,  if  he  corrects  his  inclina- 
tions, and  turns  them  into  virtues :  so  no  man  can  be  called 
spiritual  for  his  good  wishes  and  apt  inclinations  to  good- 
ness, if  these  inclinations  pass  not  into  acts,  and  these  acts 
into  habits  and  holy  customs,  and  walkings  and  conversa- 
tion with  God.  But  as  natural  concupiscence  corrected  be- 
comes the  matter  of  virtue,  so  these  good  inclinations  and 
condemnings  of  our  sin,  if  they  be  ineffective  and  end  in  sin- 
ful actions,  are  the  perfect  signs  of  a  reprobate  and  unre- 
generated  state. 

The  sum  is  this :  an  animal  man,  a  man  under  the  law, 
a  carnal  man  (for  as  to  this  they  are  all  one),  is  sold  under 
sin,  he  is  a  servant  of  corruption,  he  falls  frequently  into  the 
same  sin  to  which  he  is  tempted,  he  commends  the  law,  he 
consents  to  it  that  it  is  good,  he  does  not  commend  sin,  he 
does  some  little  things  against  it;  but  they  are  weak  and 
imperfect,  his  lust  is  stronger,  his  passions  violent  and  un- 
mortified^  his  habits  vicious,  his  customs  sinful,  and  he  lives 
in  the  regions  of  sin,  and  dies  and  enters  into  its  portion. 
But  a  spiritual  man,  a  man  that  is  in  a  state  of  grace,  who 
is  born  anew  of  the  Spirit,  that  is  regenerate  by  the  Spirit  of 
Christ,  he  is  led  by  the  Spirit,  he  lives  in  the  Spirit,  he  does 
the  works  of  God  cheerfully,  habitually,  vigorously ;  and  al- 
though he  sometimes  slips,  yet  it  is  but  seldom,  it  is  in  small 
instances;  his  life  is  such  as  he  cannot  pretend  to  be  justi- 
fied by  works  of  merit,  but  by  mercy  and  the  faith  of  Jesus 
Christ ;  yet  he  never  sins  great  sins :  if  he  does,  he  is  for 
that  present  fallen  from  God's  favour :  and  though  possibly 
he  may  recover  (and  the  smaller  or  seldomer  the  sin  is,  the 
sooner  may  be  his  restitution) ;  yet,  for  the  present  (I  eay), 
he  is  out  of  God's  favour.  But  he  that  remains  in  the  grace 
of  God,  sins  not  by  any  deliberate,  consultive,  knowing  act : 
he  is  incident  to  such  a  surprise  as  may  consist  with  the 
weakness  and  judgment  of  a  good  man;  but  whatsoever  is, 
or  wast  be  considered,  \i  it  caunol  \)i\"&s  'without  considera- 
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tion,  it  cannot  pass  without  sin,  and  therefore  cannot  enter 
upon  him  while  he  remains  in  that  state.  For  "  he  that  is  in 
Christ,  in  him  the  body  is  dead  by  reason  of  sin."  And  the 
Gospel  did  not  diflTer  from  the  Law,  but  that  the  Gospel  gives 
grace  and  strength  to  do  whatsoever  it  commands ;  which 
the  Law  did  not :  and  the  greatness  of  the  promise  of  eternal 
life  is  such  an  argument  to  them  that  consider  it,  that  it 
must  needs  be  of  force  sufficient  to  persuade  a  man  to  use 
all  his  faculties  and  all  his  strength  that  he  may  obtain  it. 
God  exacted  all  upon  this  stock ;  God  knew  this  could  do 
every  thing :  "  Nihil  non  in  hoc  prsBsumpsit  Deus,"  said 
one.  This  will  make  a  satyr  chaste,  and  Silenus  to  be  sober, 
and  Dives  to  be  charitable,  and  Simon  Magus  himself  to 
despise  reputation,  and  Saul  to  turn  from  a  persecutor  to  an 
apostle.  For  since  God  hath  given  us  reason  to  choose,  and 
a  promise  to  exchange  for  our  temperance  and  faith,  and  cha* 
rity  and  justice  ;  for  these  (I  say),  happiness,  exceeding  great 
happiness,  that  we  shall  be  kings,  that  we  shall  reign  with 
God,  with  Christ,  with  all  the  holy  angels  for  ever,  in  felicity 
so  great,  that  we  have  not  now  capacities  to  understand  it,  our 
heart  is  not  big  enough  to  think  it ;  there  cannot  in  the  world 
be  a  greater  inducement  to  engage  us,  a  greater  argument  to 
oblige  us,  to  do  our  duty.  God  hath  not  in  heaven  a  bigger 
argument ;  it  is  not  possible  any  thing  in  the  world  should 
be  bigger ;  which  because  the  Spirit  of  God  hath  revealed  to 
us,  if  by  this  strength  of  his  we  walk  in  his  ways,  and  be 
ingrafted  into  his  stock,  and  bring  forth  his  fruits,  ^'  the 
fruits  of  the  Spirit," — then  "  we  are  in  Christ,"  and  "  Christ 
in  us," — then  we  walk  in  the  Spirit, — and  "  the  Spirit  dwells 
in  us," — and  our  portion  shall  be  there,  where  "  Christ  by 
the  Spirit  maketh  intercession  for  us" — that  is,  at  the  right 
hand  of  his  Father,  for  ever  and  ever.     Amen. 


it> 
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SERMON  III. 

THE  DESCENDING  AND  ENTAILED  CURSE  CUT  OFF. 

PART  I. 

/  the  Lord  thy  God  am  a  jealous  God^  visiting  the  iniquity  of 
the  fathers  upon  the  children  unto  the  third  and  fourth 
generation  of  them  that  hate  me : 

And  shewing  mercy  unto  thousands  of  them  that  love  me,  and 
keep  my  commandments, — Exodus,  xx.  6,  6. 

It  is  not  necessary  that  a  commonwealth  should  give  pensions 
to  oratoi*s  to  dissuade  men  from  running  into  houses  infected 
with  the  plague,  or  to  entreat  them  to  be  out  of  love  with 
violent  torments,  or  to  create  in  men  evil  opinions  concern- 
ing famine  or  painful  deaths :  every  man  hath  a  sufficient 
stock  of  self-love,  upon  the  strength  of  which  he  hath  enter- 
tained principles  strong  enough  to  secure  himself  against 
voluntary  mischiefs,  and  from  running  into  states  of  death 
and  violence.  A  man  would  think  that  this  I  have  now  said 
were  in  all  cases  certainly  true ;  and  I  would  to  God  it  were : 
for  that  which  is  the  greatest  evil,  that  which  makes  all 
evils,  that  which  turns  good  into  evil,  and  every  natural  evil 
into  a  greater  sorrow,  and  makes  that  sorrow  lasting  and 
perpetual ;  that  which  sharpens  the  edge  of  swords,  and 
makes  agues  to  be  fevers,  and  fevers  to  turn  into  plagues ; 
that  which  puts  stings  into  every  fly,  and  uneasiness  to  every 
trifling  accident,  and  strings  every  whip  with  scorpions, — ^you 
know  I  must  needs  mean  sin  ;  that  evil  men  suffer  patiently, 
and  choose  willingly,  and  run  after  it  greedily,  and  will  not 
suffer  themselves  to  be  divorced  from  it :  and,  therefore,  God 
hath  hired  servants  to  flght  against  this  evil ;  he  hath  set 
angels  with  fiery  swords  to  drive  us  from  it,  he  hath  employed 
advocates  to  plead  against  it,  he  hath  made  laws  and  decrees 
against  it,  he  hath  despatched  prophets  to  warn  us  of  it,  and 
hath  established  an  order  of  men,  men  of  his  own  family, 
and  who  are  fed  at  his  own  charges, — I  mean,  the  whole  order 
of  the  clergy  y  whose  office  is,  V\ke  Yialehmen,  to  ^ve  an  alarm 
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at  every  approach  of  sin,  with  as  much  afFrightment  as  if  an 
enemy  were  near,  or  the  sea  broke  in  upon  the  flat  country  ; 
and  all  this  only  to  persuade  men  not  to  be  extremely  miser- 
able, for  nothing,  for  vanity,  for  a  trouble,  for  a  disease : 
for  some  sins  naturally  are  diseases,  and  all  others  are  natu- 
ral nothings,  mere  privations  or  imperfections,  contrary  to 
goodness,  to  felicity,  to  God  himself.  And  yet  God  hath 
hedged  sin  round  about  with  thorns,  and  sin  of  itself  too 
brings  thorns  ;  and  it  abuses  a  man  in  all  his  capacities,  and 
it  places  poison  in  all  those  seats  and  receptions,  where  he 
could  possibly  entertain  happiness :  for  if  sin  pretend  to 
please  the  sense,  it  doth  first  abuse  it  shamefully,  and  then 
humours  it :  it  can  only  feed  an  impostume  ;  no  natural,  rea- 
sonable, and  perfective  appetite  :  and  besides  its  own  essential 
appendages  and  proprieties,  things  are  so  ordered,  that  a  fire 
is  kindled  round  about  us,  and  every  thing  within  us,  above, 
below  us,  and  on  every  side  of  us,  is  an  argument  against, 
and  an  enemy  to,  sin;  and  for  its  single  pretence,  that  it 
comes  to  please  one  of  the  senses,  one  of  those  faculties 
which  are  in  us  the  same  they  are  in  a  cow,  it  hath  an  evil 
so  communicative,  that  it  doth  not  only  work  like  poison, 
to  the  dissolution  of  soul  and  body,  but  it  is  a  sickness 
like  the  plague,  it  infects  all  our  houses,  and  corrupts  the  air 
and  the  very  breath  of  heaven:  for  it  moves  God  first  to 
jealousy,  and  that  takes  off"  his  friendship  and  kindness  to- 
wards us ;  and  then  to  anger,  and  that  makes  him  a  re- 
solved enemy;  and  it  brings  evil,  not  only  upon  ourselves, 
but  upon  all  our  relatives,  upon  ourselves  and  our  children, 
even  the  children  of  our  nephews,  "  ad  natos  natorum,  et  qui 
nascentur  ab  illis," *  to  the  third  and  fourth  generation.  And, 
therefore,  if  a  man  should  despise  the  eye  or  sword  of  man, 
if  he  sins,  he  is  to  contest  with  the  jealousy  of  a  provoked 
God:  if  he  doth  not  regard  himself,  let  him  pity  his  pretty 
children :  if  he  be  angry,  and  hates  all  that  he  sees,  and  is 
not  solicitous  for  his  children,  yet  let  him  pity  the  genera- 
tions which  are  yet  unborn  ;  let  him  not  bring  a  curse  upon 
his  whole  family,  and  sufier  his  name  to  rot  in  curses  and 
dishonours;  let  not  his  memory  remain  polluted  with  an 
eternal  stain.  If  all  this  will  not  deter  a  man  from  sin,  there 
18  no  mstrument  left  for  that  man's  virtue,  no  hopes  of  his 

«  Virg.  JEn.  ui.  9B, 
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felicity,  no  recovery  of  his  sorrows  and  sicknesses ;  but  he  must 
sink  under  the  strokes  of  a  jealous  God  into  the  dishonour 
of  eternal  ages,  and  the  groanings  of  a  never-ceasing  sorrow. 
"  God  is  a  jealous  God" — That  is  the  first  and  great 
stroke  he  strikes  against  sin  ;  he  speaks  after  the  manner  of 
men ;  and,  in  so  speaking,  we  know  that  he  is  jealous, — is 
suspicious, — he  is  inquisitive, — he  is  implacable.  1.  God  is 
pleased  to  represent  himself  a  person  very  "  suspicious,"  both 
in  respect  of  persons  and  things.  For  our  persons  we  give 
him  cause  enough :  for  we  are  sinners  from  our  mother's 
womb :  we  make  solemn  vows,  and  break  them  instantly ; 
we  cry  for  pardon,  and  still  renew  the  sin  ;  we  desire  God  to 
try  us  once  more,  and  we  provoke  him  ten  times  further ;  we 
use  the  means  of  grace  to  cure  us,  and  we  turn  them  into 
vices  and  opportunities  of  sin  ;  we  curse  our  sins,  and  yet 
long  for  them  extremely ;  we  renounce  them  publicly,  and 
yet  send  for  them  in  private,  and  shew  them  kindness ;  we 
leave  little  ofiences,  but  our  faith  and  our  charity  are  not  strong 
enough  to  master  great  ones ;  and  sometimes  we  are  shamed 
out  of  great  ones,  but  yet  entertain  little  ones  ;  or  if  we  dis- 
claim both,  yet  we  love  to  remember  them,  and  delight  in 
their  past  actions,  and  bring  them  home  to  us,  at  least  by 
fiction  of  imagination,  and  we  love  to  be  betrayed  into  them. 
We  would  fain  have  things  so  ordered  by  chance  or  power, 
that  it  may  seem  necessary  to  sin,  or  that  it  may  become 
excusable,  and  dressed  fitly  for  our  own  circumstances ;  and 
for  ever  we  long  after  the  fieshpots  of  Egypt,  the  garlic  and 
the  onions ;  and  we  do  so  little  esteem  manna,  the  food  of 
angels,  we  so  loathe  the  bread  of  heaven,  that  any  temptation 
will  make  us  return  to  our  fetters  and  our  bondage.  And  if 
we  do  not  tempt  ourselves,  yet  we  do  not  resist  a  tempta- 
tion ;  or  if  we  pray  against  it,  we  desire  not  to  be  heard ;  and 
if  we  be  assisted,  yet  we  will  not  work  together  with  those 
assistances,  so  that  unless  we  be  forced,  nothing  will  be 
done.  We  are  so  willing  to  perish,  and  so  unwilling  to  be 
saved,  that  we  minister  to  God  reason  enough  to  suspect  us, 
and  therefore  it  is  no  wonder  that  God  is  jealous  of  us.  We 
keep  company  with  harlots  and  polluted  persons;  we  are 
kind  to  all  God's  enemies,  and  love  that  which  he  hates: 
how  can  it  be  otherwise  but  that  we  should  be  suspected  ? 
Let  us  make  our  best  ot  il,  and  see  if  we  can  recover  the 
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good  opinion  of  God ;  for  as  yet  we  are  but  suspected  per- 
sons. 2.  And,  therefore,  God  is  *^  inquisitive  ;"  he  looks  for 
that  which  he  fain  would  never  find.  God  sets  spies  upon 
us ;  he  looks  upon  us  himself  through  the  curtains  of  a 
cloud,  and  he  sends  angels  to  espy  us  in  all  our  ways,  and 
permits  the  devil  to  winnow  us  and  to  accuse  us,  and  erects 
a  tribunal  and  witnesses  in  our  own  consciences,  and  he  can- 
not want  information  concerning  our  smallest  irregularities. 
Sometimes  the  devil  accuses :  but  he  sometimes  accuses  us 
falsely,  either  maliciously  or  ignorantly,  and  we  stand  upright 
in  that  particular  by  innocence  ;  and  sometimes  by  penitence ; 
and  all  this  while  our  conscience  is  our  friend.  Sometimes  our 
conscience  does  accuse  us  unto  God  ;  and  then  we  stand 
convicted  by  our  own  judgment.  Sometimes,  if  our  con- 
science acquit  us,  yet  we  are  not  thereby  justified  :  for  as 
Moses  accused  the  Jews,  so  do  Christ  and  his  apostles  accuse 
us,  not  in  their  persons,  but  by  their  works  and  by  their 
words,  by  the  thing  itself,  by  confronting  the  laws  of  Christ, 
and  our  practices.  Sometimes,  the  angels,  who  are  the  ob- 
servers of  aU  our  works,  carry  up  sad  tidings  to  the  court  of 
heaven  against  us.  Thus  two  angels  were  the  informers 
against  Sodom  :  but  yet  these  were  the  last ;  for  before  that 
time  the  cry  of  their  iniquity  had  sounded  loud  and  sadly  in 
heaven.  And  all  this  is  the  direct  and  proper  effect  of  his 
jealousy,  which  sets  spies  upon  all  the  actions,  and  watches 
the  circumstances,  and  tells  the  steps,  and  attends  the  busi- 
ness, the  recreations,  the  publications,  and  retirements,  of 
every  man,  and  will  not  suffer  a  thought  to  wander,  but  he 
uses  means  to  correct  its  error,  and  to  reduce  it  to  himself. 
For  he  that  created  us,  and  daily  feeds  us ;  he  that  entreats 
us  to  be  happy  with  an  importunity  so  passionate  as  if  not 
we,  but  himself,  were  to  receive  the  favour ;  he  that  would 
part  with  his  only  Son  from  his  bosom  and  the  embraces  of 
eternity,  and  give  him  over  to  a  shameful  and  cursed  death 
for  us, — cannot  but  be  supposed  to  love  us  with  a  great  love, 
and  to  own  us  with  an  entire  title,  and,  therefore,  that  he 
would  fain  secure  us  to  himself  with  an  undivided  passion. 
And  it  cannot  but  be  infinitely  reasonable  :  for  to  whom  else 
should  any  of  us  belong  but  to  God  ?  Did  the  world  create 
us  ?  or  did  lust  ever  do  us  any  good  ?  Did  Satan  ever  suffer 
one  stripe  for  our  advantage  ?  Does  not  he  stud^  ^\L\3a&^^'^ 
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to  ruin  us?  Do  the  sun  or  the  stars  preserve  as  alive?  or  do 
we  get  understanding  from  the  angels?  Did  ever  any  joint 
of  our  body  knit,  or  our  heart  ever  keep  one  true  minute  of 
a  pulse,  without  God  ?  Had  not  we  been  either  nothing,  or 
worse,  that  is,  infinitely,  eternally  miserable,  but  that  God 
made  us  capable,  and  then  pursued  us  with  arts  and  devices 
of  great  mercy  to  force  us  to  be  happy?  Great  reason,  there- 
fore, there  is,  that  God  should  be  jealous  lest  we  take  any  of 
our  duty  from  him,  who  hath  so  strangely  deserved  it  all, 
and  give  it  to  a  creature,  or  to  our  enemy,  who  cannot  be 
capable  of  any.  But,  however,  it  will  concern  us  with  much 
caution  to  observe  our  own  ways,  since  '*  we  are  made  a  spec- 
tacle to  God,  to  angels,  and  to  men."  God  hath  set  so  many 
spies  upon  us,  the  blessed  angels  and  the  accursed  devils, 
good  men  and  bad  men,  the  eye  of  heaven,  and  eye  of  that 
eye,  God  himself, — all  watching  lest  we  rob  God  of  his  honour, 
and  ourselves  of  our  hopes.  For  by  this  prime  intention  he 
hath  chosen  so  to  get  his  own  glory,  as  may  best  consist 
with  our  felicity :  his  great  design  is  to  be  glorified  in  our 
being  saved.  3.  God*s  jealousy  hath  a  saddev  effect  than 
all  this.  For  all  this  is  for  mercy:  but  if  we  provoke  this 
jealousy,  if  he  finds  us  in  our  spiritual  whoredoms,  he  is  im- 
placable, that  is,  he  is  angry  with  us  to  eternity,  unless  we 
return  in  time ;  and  if  we  do,  it  may  be,  he  will  not  be  ap- 
peased in  all  instances ;  and  when  he  forgives  us,  he  will 
make  some  reserves  of  his  wrath  ;  he  will  punish  our  persons 
or  our  estate,  he  will  chastise  us  at  home  or  abroad,  in  our 
bodies  or  in  our  children  ;  for  he  will  visit  our  sins  upon  our 
children  from  generation  to  generation  :  and  if  they  be  made 
miserable  for  our  sins,  they  are  unhappy  in  such  parents; 
but  we  bear  the  curse  and  the  anger  of  God,  even  while  they 
bear  his  rod.  "  God  visits  the  sins  of  the  fathers  upon  the 
children."  That  is  the  second  great  stroke  he  strikes  against 
sin,  and  is  now  to  be  considered. 

That  God  doth  so  is  certain,  because  he  saith  he  doth : 
and  that  this  is  just  in  him  so  to  do,  is  also  as  certain,  there- 
fore, because  he  doth  it.  For  as  his  laws  are  our  measures, 
so  his  actions  and  his  own  will  are  bis  own  measures.  He 
that  hath  right  over  all  things  and  all  persons,  cannot  do 
wrong  to  any  thing.  He  that  is  essentially  just  (and  there 
CQidd  be  no  such  thing  as  ju-alVce,  ox  justice  itself  could  not 
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be  good,  if  it  did  not  derive  from  him),  it  is  impossible  for 
him  to  be  unjust.  But  since  God  is  pleased  to  speak  after 
the  manner  of  men,  it  may  well  consist  with  our  duty  to  in- 
quire into  those  manners  of  consideration,  whereby  we  may 
understand  the  equity  of  God  in  this  proceeding,  and  to  be 
instructed  also  in  our  own  danger  if  we  persevere  in  sin. 

1 .  No  man  is  made  a  sinner  by  the  fault  of  another  man 
without  his  own  consent :  for  to  every  one  God  gives  his 
choice,  and  sets  life  and  death  before  every  of  the  sons  of 
Adam ;  and,  therefore,  this  death  is  not  a  consequent  to  any 
sin  but  our  own.  In  this'sense  it  is  true,  that  if  **  the  fathers 
eat  sour  grapes^  the  children's  teeth  shall  not  be  set  on  edge : " 
and,  therefore,  the  sin  of  Adam,  which  was  derived  to  all  the 
world,  did  not  bring  the  world  to  any  other  death  but  tem- 
poral, by  the  intermedial  stages  of  sickness  and  temporal  in- 
felicities. And  it  is  not  said  that  '^  sin  passed  upon  all  men/' 
but  ''  death ; "  and  that  also  no  otherwise  but  e^'  ^  ^dvng  ti/uba^ 
rov,  ''inasmuch  as  all  men  have  sinned;"  as  they  have  fol- 
lowed the  steps  of  their  father,  so  they  are  partakers  of  this 
death.  And,  therefore,  it  is  very  remarkable,  that  death 
brought  in  by  sin  was  nothing  superinduced  to  man ;  man 
only  was  reduced  to  his  own  natural  condition,  from  which 
before  Adam's  fall  he  stood  exempted  by  supernatural  fa- 
vour :  and  therefore,  although  the  taking  away  that  extraor- 
dinary grace  or  privilege  was  a  punishment ;  yet  the  suffer- 
ing the  natural  death  was  directly  none,  but  a  condition  of 
his  creation,  natural,  and  therefore  not  primarily  evil ;  but  if 
not  good,  yet  at  least  indifferent.  And  the  truth  and  pur- 
pose of  this  observation  will  extend  itself,  if  we  observe, 
that  before  any  man  died,  Christ  was  promised,  by  whom 
death  was  to  lose  its  sting,  by  whom  death  did  cease  to  be 
an  evil,  and  was,  or  might  be,  if  we  do  belong  to  Christy  a 
state  of  advantage.  So  that  we,  by  occasion  of  Adam's  sin, 
being  returned  to  our  natural  certainty  of  dying,  do  still,  even 
in  this  vei7  particular,  stand  between  the  blessing  and  the 
cursing.  If  we  follow  Christ,  death  is  our  friend :  if  we  imi- 
tate the  prevarication  of  Adam,  then  death  becomes  an  evil; 
the  condition  of  our  nature  becomes  the  punishment  of  our 
own  sin,  not  of  Adam's.  For  although  his  sin  brought  death  in, 
yet  it  is  only  our  sin  that  makes  death  to  be  evil.  And  I  de- 
sire this  to  be  observed,  because  it  is  of  gTe^X\i^^\TLV\XLX\^^\sc^ 
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the  divine  justice  in  the  matter  of  this  question.  The  mate- 
rial part  of  the  evil  came  from  our  father  upon  us :  but  the 
formality  of  it,  the  sting  and  the  curse,  is  only  by  ourselves. 

2.  For  the  fault  of  others  many  may  become  miserable, 
even  all  or  any  of  those  whose  relation  is  such  to  the  smner, 
that  he  in  any  sense  may,  by  such  inflictions,  be  punished, 
execrable,  or  oppressed.  Indeed,  it  were  strange,  if,  when  a 
plague  were  in  Ethiopia,  the  Athenians  should  be  infected ; 
or  if  the  house  of  Pericles  were  visited,  Thucydides  should 
die  for  it.  For  although  there  are  some  evils  which  (as  Plu- 
tarch saith)  are  "  ansis  et  propagationibus  prcedita,  incredi- 
bili  celeritate  in  longinquum  penetrantia,"  such  which  can 
dart  evil  influences,  as  porcupines  do  their  quills ;  yet  as  at 
so  great  distances  the  knowledge  of  any  confederate  events 
must  needs  be  uncertain ;  so  it  is  also  useless,  because  we 
neither  can  join  their  causes,  nor  their  circumstances,  nor 
their  accidents,  into  any  neighbourhood  of  conjunction.  Re- 
lations are  seldom  noted  at  such  distances ;  and  if  they  were, 
it  is  certain  so  many  accidents  will  intervene,  that  will  out- 
weigh the  eflficacy  of  such  relations,  that  by  any  so  far  distant 
events  we  cannot  be  instructed  in  any  duty,  nor  understand 
ourselves  reproved  for  any  fault.  But  when  the  relation  is 
nearer,  and  is  joined  under  such  a  head  and  common  cause, 
that  the  influence  is  perceived,  and  the  parts  of  it  do  usually 
communicate  in  benefit,  notice,  or  infelicity, — especially  if 
they  relate  to  each  other  as  superior  and  inferior, — then  it 
is  certain  the  sin  is  infectious ;  I  mean,  not  only  in  example, 
but  also  in  punishment. 

And  of  this  I  shall  shew,  I.  In  what  instances  it  is  so. 
II.  For  what  reasons  it  is  so,  and  justly  so.  III.  In  what 
degree,  and  in  what  cases,  it  is  so.  IV.  What  remedies  there 
are  for  this  evil. 

I.  It  is  so  in  kingdoms,  in  churches,  in  families,  in  poli- 
tical, artificial,  and  even  in  accidental  societies. 

When  David  numbered  the  people,  God  was  angry  with 
him ;  but  he  punished  the  people  for  the  crime ;  seventy 
thousand  men  died  of  the  plague.  And  when  God  gave  to 
David  the  choice  of  three  plagues,  he  chose  that  of  the  pes- 
tilence, in  which  the  meanest  of  the  people,  and  such  which 
have  the  least  society  with  the  acts  and  crimes  of  kings,  are 
inost  commonly  devoured ;  wVviVst  lYv^  ipo^^xfel  and  sinniiig 


■  •    I  fclr^ 


THE  ENTAIL  OF  CURSES  CUT  OFF.  439 

persons^  by  arts  of  physic  and  flight,  by  provisions  of  na- 
ture and  accidents,  are  more  commonly  secured.  But  the 
story  of  the  kings  of  Israel  hath  furnished  us  with  an  exam- 
ple fitted  with  all  the  stranger  circumstances  in  this  question. 
Joshua  had  sworn  to  the  Gibeonites,  who  had  craftily  se- 
cured their  lives  by  exchanging  it  for  their  liberties  :  almost 
five  hundred  years  after^  Saul,  in  zeal  to  the  men  of  Israel 
and  Judah,  slew  many  of  them.  After  this  Saul  dies,  and 
no  question  was  made  of  it :  but,  in  the  days  of  David,  there 
was  a  famine  in  the  land  three  years  together ;  and  God, 
being  inquired  of,  said,  it  was  because  of  Saul's  killing  the 
Gibeonites."  What  had  the  people  to  do  with  their  king's 
fault?  or,  at  least,  the  people  of  David  with  the  fault  of 
Saul?  That  we  shall  see  anon.  But  see  the  way  that  was 
appointed  to  expiate  the  crime  and  the  calamity.  David 
took  seven  of  Saul's  sons,  and  hung  them  up  against  the 
sun;  and  after  that,  God  was  entreated  for  the  land.  The 
story  observes  one  circumstance  more  ;  that,  for  the  kindness 
of  Jonathan,  David  spared  Mephibosheth.  Now,  this  story 
doth  not  only  instance  in  kingdoms,  but  in  families  too.  The 
father's  fault  is  punished  upon  the  sons  of  the  family,  and 
the  king's  fault  upon  the  people  of  his  land  ;  even  after  the 
death  of  the  king,  after  the  death  of  the  father.  Thus,  God 
visited  the  sin  of  Ahab  partly  upon  himself,  partly  upon  his 
sons :  '*  I  will  not  bring  thd  evil  in  his  days,  but  in  his  son's 
days  will  I  bring  the  evil  upon  his  house."**  Thus  did  God 
slay  the  child  of  Bathsheba  for  the  sin  of  his  father  David: 
and  the  whole  family  of  Eli,  all  his  kindred  of  the  nearer 
lines,  were  thrust  from  the  priesthood^  and  a  curse  made  to 
descend  upon  his  children  for  many  ages,  '^  that  all  the  males 
should  die  young,  and  in  the  flower  of  their  youth."  The  bold- 
ness and  impiety  of  Cham  made  his  posterity  to  be  accursed, 
and  brought  slavery  into  the  world.  Because  Amalek  fought 
with  the  sons  of  Israel  at  Repbidim,  God  took  up  a  quarrel 
against  the  nation  for  ever.  And,  above  all  examples,  is  that 
of  the  Jews,  who  put  to  death  the  Lord  of  life,  and  made 
their  nation  to  be  an  anathema  for  ever,  until  the  day  of  re- 
stitution :  ^*  His  blood  be  upon  us^  and  upon  our  children." 
If  we  shed  innoeent  blood,  if  we  provoke  God  to  wrath,  if 
we  oppraM  4#  JMBMIV if  IN  *'  crucify  the  Lord  of  life  again, 
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and  put  him  to  an  open  shame/'  the  *wrath  of  God  will  be 
upon  us  and  upon  our  children,  to  make  us  a  cursed  family ; 
and  we  are  the  sinners,  to  be  the  stock  and  original  of  the 
curse ;  the  pedigree  of  the  misery  shall  derive  from  us. 

This  last  instance  went  further  than  the  other  of  families 
and  kingdoms.  For  not  only  the  single  families  of  the  Jews 
were  made  miserable  for  their  father  s  murdering  the  Lord  of 
life,  nor  also  was  the  nation  alone  extinguished  for  the  sins 
of  their  rulers,  but  the  religion  was  removed ;  it  ceased  to  be 
God's  people ;  the  synagogue  was  rejected,  and  her  veil  rent, 
and  her  privacies  dismantled  ;  and  the  Gentiles  were  made  to 
be  God's  people,  when  the  Jews'  enclosure  was  disparked.  I 
need  not  further  to  instance  this  proposition  in  the  case  of 
national  churches  ;  though  it  is  a  sad  calamity  that  is  fallen 
upon  all  the  seven  churches  of  Asia,  to  whom  the  Spirit  of 
God  wrote  seven  epistles  by  St.  John;  and  almost  all  the 
churches  of  Africa,  where  Christ  was  worshipped,  and  now 
Mahomet  is  thrust  in  substitution,  and  the  people  are  servants, 
and  the  religion  is  extinguished;  or,  where  it  remains,  it 
shines  like  the  moon  in  an  eclipse,  or  like  the  least  spark  of 
the  Pleiades,  seen  but  seldom,  and  that  rather  shining  like  a 
glowworm  than  a  taper  enkindled  with  a  beam  of  the  Sun  of 
Righteousness.  I  shall  add  no  more  instances  to  verify  the 
truth  of  this,  save  only  I  shall  observe  to  you,  that  even  there 
is  danger  in  being  in  evil  company,  in  suspected  places,  in 
the  civil  societies  and  fellowship  of  wicked  men. 

.-.-.i— .  Vetabo,  qui  Cereris  sacrum 


Vulgarit  arcanae,  sub  tsdem 

Sit  trabibus,  fragilemque  mecum 
SoWat  pbaselum.  Sspe  Diespiter 
Neglectus,  incesto  addidit  integrum.^ 

And  it  happened  to  the  mariners  who  carried  Jonah,  to  be  in 
danger  with  a  horrid  storm,  because  Jonah  was  there,  who 
had  sinned  against  the  Lord.  Many  times  the  sin  of  one  man 
is  punished  by  the  falling  of  a  house  or  a  wall  upon  him,  and 
then  all  the  family  are  like  to  be  crushed  with  the  same  ruin  ; 
so  dangerous,  so  pestilential,  so  infectious,  a  thing  is  sin,  that 
it  scatters  the  poison  of  its  breath  to  all  the  neighbourhood, 
and  makes  that  the  man  ought  to  be  avoided  like  a  person 
infected  with  a  plague. 

Next,  I  am  to  consider  YjVi^  l\i\s  \a  so^  and  why  it  is  justly 

e  Hot,  Od.  '\\\.  ^» 
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80.  To  this  I  answer,  1 .  Between  kings  and  their  people, 
parents  and  their  children,  there  is  so  great  a  necessitude, 
propriety,  and  intercourse  of  nature,  dominion,  right,  and 
possession,  that  they  are  by  God  and  the  laws  of  nations 
reckoned  as  their  goods  and  their  blessings.  "  The  honour 
of  a  king  is  in  the  multitude  of  his  people;— and.  Children 
are  a  gift  that  cometh  of  the  Lord, — and,  Happy  is  that  man 
that  hath  his  quiver  full  of  them : — and,  Lo,  thus  shall  the 
man  be  blessed  that  feareth  the  Lord ;  his  wife  shall  be  like 
the  fruitful  vine  by  the  walls  of  his  house,  his  children  like 
olive-branches  round  about  his  table." — Now,  if  children  be  a 
blessing,  then  to  take  them  away  in  anger  is  a  curse :  and 
if  the  loss  of  flocks  and  herds,  the  burning  of  houses,  the 
blasting  of  fields,  be  a  curse ;  how  much  greater  is  it  to  lose 
our  children,  and  to  see  God  slay  them  before  our  eyes,  in 
hatred  to  our  persons,  and  detestation  and  loathing  of  our 
baseness !  Whea  Job's  messengers  told  him  the  sad  stories 
of  fire  from  heaven,  the  burning  his  sheep,  and  that  the  Sabe- 
ans  had  driven  his  oxen  away,  and  the  Chaldeans  had  stolen 
his  camels ;  these  were  sad  arrests  to  his  troubled  spirit : 
but  it  was  reserved  as  the  last  blow  of  that  sad  execution, 
that  the  ruins  of  a  house  had  crushed  his  sons  and  daughters 
to  their  graves.  Sons  and  daughters  are  greater  blessings 
than  sheep  and  oxen :  they  are  not  servants  of  profit  as 
sheep  are,  but  they  secure  greater  ends  of  blessing ;  they 
preserve  your  names ;  they  are  so  many  titles  of  provision 
and  providence;  every  new  child  is  a  new  title  of  God's  care 
of  that  family :  they  serve  the  ends  of  honour,  of  common- 
wealths, and  kingdoms ;  they  are  images  of  our  souls,  and 
images  of  God,  and  therefore  are  great  blessings;  and,  by 
consequence,  they  ^re  great  riches,  though  they  are  not  to 
be  sold  for  money :  and  surely  he  that  hath  a  cabinet  of 
invaluable  jewels,  will  think  himself  rich,  though  he  never 
sells  them.  '^  Does  God  take  care  for  oxen?"  said  our 
blessed  Saviour :  much  more  for  you :  yea,  all  and  every  one 
of  your  children  are  of  more  value  than  many  oxen.  When, 
therefore,  God,  for  your  sins,  strikes  them  with  crookedness, 
with  deformity,  with  foolishness,  with  impertinent  and  caitiff 
spirits,  with  hasty  or  sudden  deaths;  it  is  a  greater  curse 
to  you  than  to  lose  whole  herds  of  cattle,  of  which,  it  is 
certain,  most  men  would  be  very  sensible.     They  are  quk 
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goods ;  they  are  our  blessings  from  God ;  therefore  we  are 
stricken  when  for  our  sakes  they  die.  Therefore,  we  may 
properly  be  punished  by  evils  happening  to  our  relatives. 

2.  But  as  this  is  a  punishment  to  us,  so  it  is  not  unjust 
as  to  them,  though  they  be  innocent.  For  all  the  calamities 
of  this  life  are  incident  to  the  most  godly  persons  in  the 
world  :  and  since  the  King  of  heaven  and  earth  was  made  a 
man  of  sorrows,  it  cannot  be  called  unjust  or  intolerable,  that 
innocent  persons  should  be  pressed  with  temporal  infelicities; 
only  in  such  cases  we  must  distinguish  the  misery  from  the 
punishment :  for  that  all  the  world  dies  is  a  punishment  of 
Adam's  sin ;  but  it  is  no  evil  to  those  single  persons  that  *'die  in 
the  Lord,"  for  they  are  blessed  in  their  death.  Jonathan  was 
killed  the  same  day  with  his  father  the  king ;  and  this  was  a 
punishment  to  Saul,  indeed,  but  to  Jonathan  it  was  a  blessing : 
for  since  God  had  appointed  the  kingdom  to  his  neighbour, 
it  was  more  honourable  for  him  to  die  fighting  the  Lord's 
battle,  than  to  live  and  see  himself  the  lasting  testimony  of 
God's  curse  upon  his  father,  who  lost  the  kingdom  from  his 
family  by  his  disobedience.  That  death  is  a  blessing,  which 
ends  an  honourable,  and  prevents  an  inglorious,  life.  And  our 
children,  it  may  be,  shall  be  sanctified  by  a  soitow,  and  pu- 
rified by  the  fire  of  affliction,  and  they  shall  receive  the  bless- 
ing of  it ;  but  it  is  to  the  fathers  a  curse,  who  shall  wound 
their  own  hearts  with  sorrow,  and  cover  their  heads  with  a 
robe  of  shame,  for  bringing  so  great  evil  upon  their  house. 

3.  God  hath  many  ends  of  providence  to  serve  in  this 
dispensation  of  his  judgments.  1.  He  expresses  the  highest 
indignation  against  sin,  and  makes  his  examples  lasting, 
communicative,  and  of  great  efiect :  it  is  a  little  image  of 
hell ;  and  we  shall  the  less  wonder  that  God  with  the  pains 
of  eternity  punishes  the  sins  of  time,  when  with  our  eyes 
we  see  him  punish  a  transient  action  with  a  lasting  judg- 
ment. 2.  It  arrests  the  spirits  of  men,  and  surprises  their 
loosenesses,  and  restrains  their  gaiety,  when  we  observe  that 
the  judgments  of  God  find  us  out  in  all  relations,  and  turn 
our  comforts  into  sadness,  and  make  our  families  the  scene 
of  sorrows,  and  we  can  escape  him  nowhere :  and  by  sin 
are  made  obnoxious  not  alone  to  personal  judgments,  but 
are  made  like  the  fountains  of  the  Dead  Sea,  springs  of  the 

hike  of  Sodom ;   instead  of  refreshing  our  fkmilies  with 
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blessings,  we  leave  them  brimstone,  and  drought,  and  poison, 
and  an  evil  name,  and  the  wrath  of  Grod,  and  a  treasure  of 
wrath,  and  their  fathers'  sins,  for  their  portion  and  inherit- 
ance. Naturalists  say,  that  when  the  leadii^  goats  in  the 
Greek  islands  have  taken  an  "  eryngus,"  or  sea-holly,  into 
their  mouths,  all  the  herds  will  stand  still,  till  the  herdsman 
comes  and  forces  it  out,  as  apprehending  the  evil  that  will 
come  to  them  all,  if  any  of  them,  especially  their  principals, 
taste  an  unwholesome  plant.  And,  indeed,  it  is  of  a  general 
concernment,  that  the  master  of  a  family,  or  the  prince  of  a 
people,  from  whom,  as  from  a  fountain,  many  issues  do 
derive  upon  their  relatives,  should  be  springs  of  health,  and 
sanctity,  and  blessing.  It  is  a  great  right  and  propriety  that 
a  king  hath  in  his  people,  or  a  father  in  his  children,  that 
even  their  sins  can  do  these  a  mischief,  not  only  by  a  direct 
violence,  but  by  the  execution  of  God's  wrath.  God  hath 
made  strange  bands  and  vessels,  or  channels  of  communica- 
tion between  them,  when  even  the  anger  of  God  shall  be  con- 
veyed by  the  conduits  of  such  relations.  That  would  be 
considered.  It  binds  them  nearer  than  our  new  doctrine 
will  endure.  But  it  also  binds  us  to  pray  for  them,  and  for 
their  holiness,  and  good  government,  as  earnestly  as  he 
would  to  be  delivered  from  death,  or  sickness,  or  poverty,  or 
war,  or  the  wrath  of  God  in  any  instance.  3.  This  also  will 
satisfy  the  fearfulness  of  such  persons,  who  think  the  evil 
prosperous,  and  call  the  proud  happy.  No  man  can  be 
called  happy  till  he  be  dead :  nor  then  neither,  if  he  lived 
viciously.  Look  how  God  handles  him  in  his  children,  in 
his  family,  in  his  grand-children :  and  as  it  tells  that  gene- 
ration which  sees  the  judgment,  that  God  was  all  the  while 
angry  with  him ;  so  it  supports  the  spirits  of  men  in  the  in- 
terval, and  entertains  them  with  the  expectation  of  a  certain 
hope :  for  if  I  do  not  live  to  see  his  sin  punished,  yet  his 
posterity  may  find  themselves  accursed,  and  feel  their  fathers' 
sins  in  their  own  calamity ;  and  the  expectation  or  belief  of 
that  may  relieve  my  oppression,  and  ease  my  sorrows,  while 
I  know  that  God  will  bear  my  injury  in  a  lasting  record, 
and  when  I  have  forgot  it,  will  bring  it  forth  to  judgment. 
The  Athenians  were  highly  pleased  when  they  saw  honours 
done  to  the  posterity  of  Cimon,  a  good  man  and  a  rare  citi- 
zen, but  murdered  for  being  wise  and  v\vluo\va»\  wv^L^VckKii^ 
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the  same  time  they  saw  a  decree  of  banishment  pass  against 
the  children  of  Lacharis  and  Aristo,  they  laid  their  bands 
upon  their  mouths,  and  with  silence  did  admire  the  justice 
of  the  Power  above. 

The  sum  of  this  is  ;  that,  in  sending  evils  upon  the  pos- 
terity of  evil  men,  God  serves  many  ends  of  providence, 
some  of  wisdom,  some  of  mercy,  some  of  justice,  and  con- 
tradicts none.  For  the  evil  of  the  innocent  son  is  the  father's 
punishment  upon  the  stock  of  his  sin  and  his  relation ; 
but  the  sad  accident  happens  to  the  son,  upon  the  score  of 
nature,  and  many  ends  of  providence  and  mercy.  To  which 
I  add,  that  if  any,  even  the  greatest  temporal  evil  may  fall 
upon  a  man,  as  blindness  did  upon  the  blind  man  in  the 
Gospel,  when  "neither  he  nor  his  parents  have  sinped;" 
much  more  may  it  dq  so,  when  his  parents  have,  though  he 
have  not.  For  there  is  a  nearer  or  more  visible  commen- 
suration  of  justice  between  the  parent's  sin  and  the  son's 
sickness,  than  between  the  evil  of  the  son  and  the  innocence 
of  the  father  and  son  together.  The  dispensation,  there- 
fore, is  righteous  and  severe. 

III.  I  am  now  to  consider  in  what  degree,  and  in  what 
cases,  this  is  usual,  or  to  be  expected.  It  is  in  the  text  in- 
stanced in  the  matter  of  worshipping  images.  God  is  so 
jealous  of  his  honour,  that  he  will  not  suffer  an  image  of 
himself  to  be  made,  lest  the  image  dishonour  the  substance; 
nor  any  image  of  a  creature  to  be  worshipped,  though  with 
a  less  honour,  lest  that  less  swell  up  into  a  greater.  And  he 
that  is  thus  jealous  of  his  honour,  and  therefore  so  instances  it, 
is  also  very  curious  of  it  in  all  other  particulars :  and  though  to 
punish  the  sins  of  fathers  upon  the  children  be  more  solemnly 
threatened  in  this  sin  only,  yet  we  find  it  inflicted  indifferently 
in  any  other  great  sin,  as  appears  in  the  former  precedents. 

This  one  thing  I  desire  to  be  strictly  observed  ;  that  it  is 
with  much  error  and  great  indiligence  usually  taught  in  this 
question,  that  the  wrath  of  God  descends  from  fatliers  to 
children,  only  in  case  the  children  imitate  and  write  after 
their  fathers*  copy ;  supposing  these  words,  *'  of  them  that 
hate  me,"  to  relate  to  the  children.  But  this  is  expressly 
against  the  words  of  the  text,  and  the  examples  of  the  thing. 
God  afflicts  good  children  of  evil  parents  for  their  lathers' 
sins;   and  the  words  are  plain  and  d^\«t\n\nft.te^  God  visits 
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the  sins  of  the  fathers  '^  in  tertiam  et  quartam  generationem 
eorum  qui  oderunt  me;  —  to  the  third  generation  of  them^ 
of  those  fathers,  that  hate  me ; "  that  is,  upon  the  great-grand- 
children of  such  parents. '  So  that  if  the  great-grandfathers 
be  haters  of  God  and  lovers  of  iniquity,  it  may  entail  a  curse 
upon  so  many  generations,  though  the  children  be  haters  of 
their  fathers'  hatred,  and  lovers  of  God.  And  this  hath  been 
observed  even  by  wise  men  among  the  heathens,  whose  sto- 
ries tell,  that  Antigonus  was  punished  for  the  tyranny  of  his 
father  Demetrius,  Phyleus  for  his  father  Augeas,  pious  and 
wise  Nestor  for  his  father  Neleus  ;  and  it  was  so  in  the  case 
of  Jonathan,  who  lost  the  kingdom  and  his  life  upon  the 
stock  of  his  father's  sins :  and  the  innocent  child  of  David 
was  slain  by  the  anger  of  God,  not  against  the  child  who 
never  had  deserved  it,  but  the  father's  adultery.  I  need  not 
here  repeat  what  I  said  in  vindication  of  the  Divine  justice  : 
but  I  observed  this,  to  represent  the  danger  of  a  sinning 
father  or  mother,  when  it  shall  so  infect  the  family  with  curses^ 
that  it  shall  ruin  a  wise  and  innocent  son ;  and  that  virtue 
and  innocence,  which  shall  by  God  be  accepted  as  sufficient 
through  Divine  mercy  to  bring  the  son  to  heaven,  yet,  it  may 
be,  shall  not  be  accepted  to  quit  him  from  feeling  the  curse 
of  his  father's  crime  in  a  load  of  temporal  infelicities :  and 
who  but  a  villain  would  ruin  and  undo  a  wise,  a  virtuous,  and 
his  own  son?  But  so  it  is  in  all  the  world.  A  traitor  is 
condemned  to  suffer  death  himself,  and  his  posterity  are  made 
beggars  and  dishonourable ;  his  escutcheon  is  reversed,  his 
arms  of  honour  are  extinguished,  the  nobleness  of  his  an-* 
cestors  is  forgotten ;  but  his  own  sin  is  not,  while  men,  by 
the  characters  of  infamy,  are  taught  to  call  that  family  ac- 
cursed which  had  so  base  a  father.  Tiresias  was  esteemed 
unfortunate,  because  he  could  not  see  his  friends  and  child- 
ren :  the  poor  man  was  blind  with  age.  But  Athamas  and 
Agave  were  more  miserable,  who  did  see  their  children,  but 
took  them  for  lions  and  stags :  the  parents  were  miserably 
frantic.  But  of  all,  they  deplored  the  misery  of  Hercules, 
who,  when  he  saw  his  children,  took  them  for  enemies,  and 
endeavoured  to  destroy  them.  And  this  is  the  case  of  all 
vicious  parents.  That  "  a  man's  enemies  were  they  of  his 
own  house,"  was  accounted  a  great  calamity  ;  but  it  is  worse 
when  we  love  them  tenderly  and  fondly^  aud  ^el  Asi  VVvkws^  vS^l 
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the  despite  we  wish  to  enemies.  But  so  it  is,  that  in  many 
cases  we  do  more  mischief  to  our  children,  than  if  we  should 
strangle  them  when  they  are  newly  taken  from  their  mother's 
knees,  or  tear  them  in  pieces  as  Medea  did  her  brother  Ab- 
syrtus.  For  to  leave  them  to  inherit  a  curse,  to  leave  them 
to  an  entailed  calamity,  a  misery,  a  disease,  the  wrath  of 
God  for  an  inheritance,  that  it  may  descend  upon  them,  and 
remark  the  family  like  their  coat-of-arms ;  is  to  be  the  pa- 
rent of  evil,  the  ruin  of  our  family,  the  causes  of  mischief  to 
them  who  ought  to  be  dearer  to  us  than  our  own  eyes.  And 
let  us  remember  this  when  we  are  tempted  to  provoke  the 
jealous  God  ;  let. us  consider  tbat  his  anger  hath  a  progeny 
and  a  descending  line,  and  it  may  break  out  in  the  days  of 
our  nephews.  A  Greek  woman  was  accused  of  adultery,  be- 
cause she  brought  forth  a  blackamoor ;  and  could  not  acquit 
herself  till  she  had  proved  that  she  had  descended  in  the 
fourth  degree  from  an  Ethiopian :  her  great-grandfather 
was  a  Moor.  And,  if  naturalists  say  true,  that  nephews  are 
very  often  liker  to  their  grandfathers  than  to  their  fathers ; 

'  we  see  that  the  semblance  of  our  souls,  and  the  character  of 
the  person,  is  conveyed  by  secret  and  undiscernible  convey- 
ances. Natural  production  conveys  original  sin ;  and,  there- 
fore, by  the  channels  of  the  body,  it  is  not  strange  that  men 
convey  a  hereditary  sin.  And  lustful  sons  are  usually  bom 
to  satyrs,  and  monsters  of  intemperance  to  drunkards  ;  and 
there  are  also  hereditary  diseases,  which  if  in  the  fathers 
they  were  effects  of  their  sin,  as  it  is  in  many  cases,  it  is  no- 
torious that  the  father's  sin  is  punished,  and  the  punishment 
conveyed  by  natural  instruments.  So  that  it  cannot  be  a 
wonder,  but  it  ought  to  be  a  huge  affrightment  from  a  state 
of  sin ;  if  a  man  can  be  capable  of  so  much  charity  as  to  love 
himself  in  his  own  person,  or  in  the  images  of  his  nature, 
and  heirs  of  his  fortunes,  and  the  supports  of  his  family,  in 
the  children  that  God  hath  given  him.  Consider,  therefore, 
that  you  do  not  only  act  your  own  tragedies  when  you  sin, 
but  you  represent  and  effect  the  fortune  of  your  children ; 
you  slay  them  with  your  own  barbarous  and  inhuman  hands. 
Only  be  pleased  to  compare  the  variety  of  estates,  of  your 
own  and  your  children.  If  they  on  earth  be  miserable  many 
times  for  their  fathers*  sins,  how  great  a  state  of  misery  is 

that  in  bell  which  they  suffer  for  their  own  ?    4fliAnr-T3e 
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a  person  is  that  father  or  mother,  who  for  a  little  money,  or 
to  please  a  lust,  will  be  a  parricide,  and  imbrue  his  hands  in 
the  blood  of  his  own  children. 


SERMON  IV. 

PART  II. 

IV.  I  AM  to  consider  what  remedies  there  are  for  sons  to 
cut  off  this  entail  of  curses ;  and  whether,  and  by  what 
means,  it  is  possible  for  sons  to  prevent  the  being  punished 
for  their  fathers'  sins.  And  since  this  thing  is  so  perplexed 
and  intricate,  hath  so  easy  an  objection  and  so  hard  an  an- 
swer, looks  so  like  a  cruelty  and  so  unlike  a  justice  (though 
it  be  infinitely  just,  and  very  severe,  and  a  huge  enemy  to 
sin),  it  cannot  be  thought  but  that  there  are  not  only  ways 
left  to  reconcile  God's  proceeding  to  the  strict  rules  of  jus- 
tice, but  also  the  condition  of  man  to  the  possibilities  of 
God's  usual  mercies.  One  said  of  old,  '^  Ex  tarditate  si  Dii 
sontes  pnetereant,  et  insontes  plectant,  justitiam  suam  non 
sic  recte  resarciunt ; — If  God  be  so  slow  to  punish  the  guilty, 
that  the  punishment  be  deferred  till  the  death  of  the  guilty 
person ;  and  that  God  shall  be  forced  to  punish  the  innocent, 
or  to  let  the  sin  quite  escape  unpunished ;  it  will,  be  some- 
thing hard  to  join  that  justice  with  mercy,  or  to  join  that 
action  with  justice."  Indeed,  it  will  seem  strange,  but  the 
reason  of  its  justice  I  have  already  discoursed  :  if  now  we 
can  find  how  to  reconcile  this  to  God's  mercy  too,  or  can 
learn  how  it  may  be  turned  into  a  mercy,  we  need  to  take  no 
other  care,  but  that,  for  our  own  particular,  we  take  heed  we 
never  tempt  God's  anger  upon  our  families,  and  that  by  com- 
petent and  apt  instruments  we  endeavour  to  cancel  the  de- 
cree, if  it  be  gone  out  against  our  families ;  for  then  we 
make  use  of  that  severity  which  God  intended ;  and  our- 
selves shall  be  refreshed  in  the  shades,  and  by  the  cooling 
brooks  of  the  Divine  mercy,  even  then  when  we  see  the 
wrath  of  God  breaking  out  upon  the  &milies  round  about  us. 
First ;  the  first  means  to  cut  off  the  entail  of  wrath  and 
cursings  from  a  &mily,  is,  for  the  sons  to  dmvo^  iVi^oi^k^ 
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signal  actions  of  impiety,  in  which  their  fathers  were  deeply 
guilty,  and  by  which  they  stained  great  parts  of  their  life, 
or  have  done  something  of  very  great  unworthiness  and  dis- 
reputation. ''  Si  quis  paterni  vitii  nascitur  hseres,  nascitur 
et  poenae; — The  heir  of  his  father's  wickedness,  is  the  heir 
of  his  father's  curse."  And  a  son  comes  to  inherit  a  wicked- 
ness from  his  father,  three  ways. 

1 .  By  approving,  or  any  ways  consenting  to,  his  father's 
sin  ;  as  by  speaking  of  it  without  regret  or  shame ;  by  pleas- 
ing himself  in  the  story ;  or  by  having  an  evil  mind  apt  to 
counsel  or  do  the  like,  if  the  same  circumstances  should 
occur.  For  a  son  may  contract  a  sin,  not  only  by  derivation 
and  the  contagion  of  example,  but  by  approbation  ;  not  only 
by  a  corporal,  but  by  a  virtual,  contact ;  not  only  by  transcrib- 
ing an  evil  copy,  but  by  commending  it;  and  a  man  may 
have  '^  animum  leprosum  in  cute  munda, — a  leprous  and  a 
polluted  mind"  even  for  nothing,  even  for  an  empty  and  in- 
effective lust.  An  evil  mind  may  contract  the  curse  of  an 
evil  action.  And  though  the  son  of  a  covetous  father  prove 
a  prodigal ;  yet,  if  he  loves  his  father's  vice,  for  ministering 
to  his  vanity,  he  is  disposed  not  only  to  a  judgment  for  his 
own  prodigality,  but  also  to  the  curse  of  his  father's  avarice. 

2.  The  son  may  inherit  the  father's  wickedness  by  imita- 
tion and  direct  practice :  and  then  the  curse  is  like  to  come 
to  purpose ;  a  curse  by  accumulation,  a  treasure  of  wrath ; 
and  then  the  children,  as  they  arrive  to  the  height  of  wick- 
edness by  a  speedy  passage,  as  being  thrust  forward  by  an 
active  example,  by  countenance,  by  education,  by  a  seldom 
restraint,  by  a  remiss  discipline ;  so  they  ascertain  a  curse 
to  the  family,  by  being  a  perverse  generation,  a  family  set 
up  in  opposition  against  God,  by  continuing  and  increasing 
the  provocation. 

3.  Sons  inherit  their  fathers'  crimes  by  receiving  and 
enjoying  the  purchases  of  their  rapine,  injustice,  and  oppres- 
sion, by  rising  upon  the  ruin  of  their  fathers'  souls,  by  sitting 
warm  in  the  furs  which  their  fathers  stole,  and  walking  in 
the  grounds  which  are  watered  with  the  tears  of  oppressed 
orphans  and  widows.  Now,  in  all  these  cases,  the  rule  holds. 
If  the  son  inherits  the  sin,  he  cannot  call  it  unjust  if  he 
inherits  also  his  father's  punishment.     But,  to  rescind  the 

fatal  chain,  and  break  in  sunder  the  line  of  Q/tjjggg/m^M 
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son  is  tied  in  all  these  cases  to  disavow  his  father's  crime. 
But  because  the  cases  are  several,  he  must  also  in  several 
manners  do  it. 

1.  Every  man  is  bound  not  to  glory  in,  or  speak  honour 
of,  the  powerful  and  unjust  actions  of  his  ancestors:  but  as 
all  the  sons  of  Adam  are  bound  to  be  ashamed  of  that  origi- 
nal stain  which  they  derived  from  the  loins  of  their  abused 
father,  they  must  be  humbled  in  it,  they  must  deplore  it  as 
an  evil  mother,  and  a  troublesome  daughter  ;  so  must  child- 
ren account  it  amongst  the  crosses  of  their  family,  and  the 
stains  of  their  honour,  that  they  passed  through  so  impure 
channels,  that  in  the  sense  of  morality  as  well  as  nature  they 
can  **say  to  corruption.  Thou  art  my  father,  and  to  rot- 
tenness, thou  art  my  mother."     I  do  not  say  that  sons  are 
bound  to  publish  or  declaim  against  their  fathers'  crimes, 
and  to  speak  of  their  shame  in  piazzas  and  before  tribunals ; 
that,  indeed,  were  a  sure  way  to  bring  their  fathers'  sins  upon 
their  own  heads,  by  their  own  faults.     No:  like  Shem  and 
Japhet,  they  must  go  backward,  and  cast  a  veil  upon  their 
nakedness  and  shame,  lest  they  bring  the  curse  of  their  fa- 
thers' angry  dishonour  upon  their  own  impious  and  unrelent- 
ing heads.     Noah's  drunkenness  fell  upon  Ham's  head,  be- 
cause he  did  not  hide  the  openness  of  his  father's  follies :  he 
made  his  father  ridiculous,  but  did  not  endeavour  either  to 
amend  the  sin  or  to  wrap  the  dishonour  in  a  pious  covering. 
He  that  goes  to  disavow  his  father's  sin  by  publishing  his 
shame,  hides  an  ill  face  with  a  more  ugly  vizor,  and  endea- 
vours by  torches  and  fantastic  lights  to  quench  the  burning 
of  that  house  which  his  father  set  on  fire  :  these  fires  are  to 
be  smothered,  and  so  extinguished.     I  deny  not  but  it  may 
become  the  piety  of  a  child  to  tell  a  sad  story,  to  mourn, 
and  represent  a  real  grief  for  so  great  a  misery,  as  is  a  wicked 
father  or  mother :  but  this  is  to  be  done  with  a  tenderness 
as  nice  as  we  would  dress  an  eye  withal :  it  must  be  only 
with  designs  of  charity,  of  counsel,  of  ease,  and  with  much 
prudence,  and  a  sad  spirit.     These  things  being  secured, 
that  which  in  this  case  remains  is,  that  in  all  intercourses 
between  God  and  ourselves  we  disavow  the  crime. 

Children  are  bound  to  pray  to  God  to  sanctify,  to  cure,  to 
finrgiye,  their  parents :  and  even  concerning  the  sins  of  our 
forefiithers,  the  Church  hath  taught  us  in  het  IvU.tlW^A^'^'^^ 

vox.  V.  K^^ 
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that  God  would  be  pleased  to  forgive  them,  so  that  neither 
we,  nor  they,  may  sink  under  the  wrath  of  God  for  them : 
"  Remember  not,  Lord,  our  offences,  nor  the  offences  of 
our  forefathers,  neither  take  thou  vengeance  of  our  sins :" 
Ours^  in  common  and  conjunction.  And  David  confessed  to 
God,  and  humbled  himself  for  the  sins  of  his  ancestors  and 
decessors  :  ^'  Our  fathers  have  done  amiss,  and  dealt  wick* 
edly,  neither  kept  they  thy  great  goodness  in  remembrance, 
but  were  disobedient  at  the  sea,  even  at  the  Red  Sea."  So 
did  good  King  Josiah :  "Great  is  the  wrath  of  the  Lord, 
which  is  kindled  against  us,  because  our  fathers  have  not 
hearkened  unto  the  words  of  this  book."^  But  this  is  to  be 
done  between  God  and  ourselves :  or,  if  in  public,  then  to 
be  done  by  general  accusation ;  that  God  only  may  read  our 
particular  sorrows  in  the  single  shame  of  our  families,  regis- 
tered in  our  hearts,  and  represented  to  him  with  humiliation, 
shame,  and  a  hearty  prayer. 

2.  Those  curses  which  descend  from  the  fathers  to  the 
children  by  imitation  of  the  crimes  of  their  progenitors,  are  to 
be  cut  off  by  special  and  personal  repentance  and  prayer,  as 
being  a  state  directly  opposite  to  that  which  procured  the 
curse :  and  if  the  sons  be  pious,  or  return  to  an  early  and 
severe  course  of  holy  living,  they  are  to  be  remedied  as  other 
innocent  and  pious  persons  are  who  are  sufferers  under  the 
burdens  of  their  relatives,  whom  I  shall  consider  by  and 
by.  Only  observe  this ;  that  no  public  or  imaginative  dis- 
avowings,  no  ceremonial  and  pompous  rescission,  of  our 
fathers'  crimes,  can  be  sufficient  to  interrupt  the  succession 
of  the  curse,  if  the  children  do  secretly  practise  or  approve 
what  they  in  pretence  or  ceremony  disavow.  And  this  is 
clearly  proved ;  and  it  will  help  to  explicate  that  difficult  say- 
ing of  our  blessed  Saviour,  *'  Wo  unto  you,  for  ye  build  the 
sepulchres  of  the  prophets,  and  your  fathers  killed  them. 
Truly  ye  bear  witness  that  ye  allow  the  deeds  of  your  fathers : 
for  they  killed  them,  and  ye  build  their  sepulchres:"*  that 
is,  the  Pharisees  were  huge  hypocrites,  and  adorned  the 
monuments  of  the  martyr-prophets,  and  in  words  disclaimed 
their  fathers'  sin,  but  in  deeds  and  design  they  approved 
it:  1.  Because  they  secretly  wished  all  such  persons  dead; 
*'colebant  mortuos,  quos  noUent  superstites :  "     In  ebiprity 

^  2  Kings,  xxii.  IS.  «  Luke,  xi.  47,  46.     ..  ^^/^^ 
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to  themselvA  Bome  men  wish  their  enemies  in  heaven,  and 
would  be  at  charges  for  a  monument  for  them,  that  their 
malice,  and  their  power,  and  their  bones,  might  rest  in  the 
same  grave ;  and  yet  that  wish  and  that  expense  is  no  testi- 
mony of  their  charity,  but  of  their  anger.  2.  These  men 
were  willing  that  the  monuments  of  those  prophets  should 
remain,  and  be  a  visible  afirightment  to  all  such  bold  persons 
and  severe  reprehenders  as  they  were ;  and,  therefore,  they 
built  their  sepulchres  to  be  as  beacons  and  publications  of 
danger  to  all  honest  preachers.  And  this  was  the  account 
St.  Chrysostom  gave  of  the  place.  3.  To  which  also  the 
circumstances  of  the  place  concur.  For  they  only  said,  "  If 
they  had  lived  in  their  fathers'  days,  they  would  not  have 
done  as  they  did ;"  ^  but  it  is  certain  they  approved  it,  because 
they  pursued  the  same  courses  :  and,  therefore,  our  blessed 
Saviour  calls  them  yeysdv  &^cxrii¥ou<fa¥y  not  only  the  children 
of  them  that  did  kill  the  prophets,  but  '^  a  killing  genera- 
tion ;*'  the  sin  also  descends  upon  yon,  for  ye  have  the  same 
killing  mind  :  and  although  you  honour  them  that  are  dead, 
and  cannot  shame  you,  yet  you  design  the  same  usages 
against  them  that  are  alive,  even  against  the  Lord  of  the 
prophets,  against  Christ  himself,  whom  ye  will  kill.  And 
as  Dion  said  of  Caracalla,  na<ri  roTg  aya^oTc  dvd^dm  ax^66fiivogy 
rifiq^v  riv&g  abrZif  a'rro^av6vras  ecrXarrsro* — '*  The  man  was  trouble- 
some to  all  good  men  when  they  were  alive,  but  did  them 
honour  when  they  were  dead  ;"«  and  when  Herod  had  killed 
Aristobulus,  yet  he  made  him  a  most  magnificent  funeral : 
so,  because  the  Pharisees  were  of  the  same  humour,  there- 
fore our  blessed  Saviour  bids  them  '*  to  fill  up  the  measure  of 
their  fathers'  iniquity  ;"**  for  they  still  continued  the  malice, 
only  they  painted  it  over  with  a  pretence  of  piety,  and  of 
disavowing  their  fathers'  sin ;  which,  if  they  had  done  really, 
their  being  children  of  persecutors,  much  less  the  *'  adorn- 
ing of  the  prophets'  sepulchres,"  could  not  have  been  just 
cause  of  a  wo  from  Christ;  this  being  an  act  of  piety,  and 
the  other  of  nature,  inevitable  and  not  chosen  by  them,  and 
therefore  not  chargeable  upon  them.  He,  therefore,  that 
will  to  real  purposes  disavow  his  father's  crimes,  must  do  it 
heartily,  and  humbly,  and  charitably,  and  throw  otf  all  af- 
tMiaoBto  the  like  actions.     For  be  that  finds  fault  with  his 
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father  for  killing  Isaiah  or  Jeremy,  and  himself  shall  kill 
Aristobulus  and  John  the  Baptist ;  he  that  is  angry  because 
the*\)Id  prophets  were  murdered,  and  shall  imprison,  and 
beggar,  and  destroy  the  new  ones;  he  that  disavows  the 
persecution  in  the  primitive  times,  and  honours  the  memory 
of  the  dead  martyrs,  and  yet  every  day  makes  new  ones ;  he 
that  blames  the  oppression  of  the  country  by  any  of  his  pre* 
deeessors,  and  yet  shall  continue  to  oppress  his  tenants,  and 
all  that  are  within  his  gripe ; — that  man  cannot  hope  to  be 
eased  from  the  curse  of  his  father's  sins  :  he  goes  on  to  imi- 
tate them,  and,  therefore,  to  fill  up  their  measure,  and  to 
reap  a  full  treasure  of  wrath. 

3.  But  concerning  the  third  there  is  yet  more  difficulty. 
Those  persons  that  inherit  their  fathers'  sins  by  possessing 
the  price  of  their  fathers'  souls,  that  is,  by  enjoying  the  goods 
gotten  by  their  fathers'  rapine,  may  certainly  quit  the  inherit- 
ance of  the  curse,  if  they  quit  the  purchase  of  the  sin,  that 
is,  if  they  pay  their  fathers'  debts ;  his  debts  of  contract,  and 
his  debts  of  justice ;  his  debts  of  intercourse,  and  his  debts  of 
oppression.  I  do  not  say  that  every  man  is  bound  to  restore 
all  the  land  which  his  ancestors  have  unjustly  snatched : 
for  when  by  law  the  possession  is  established,  though  the 
grandfather  entered  like  a  thief,  yet  the  grandchild  is  **  bonae 
fidei"  possessor,  and  may  enjoy  it  justly.  And  the  reasons 
of  this  are  great  and  necessary ;  for  the  avoiding  eternal 
suits,  and  perpetual  diseases  of  the  rest  and  conscience ;  be- 
cause there  is  no  estate  in  the  world  that  could  be  enjoyed 
by  any  man  honestly,  if  posterity  were  bound  to  make  resti- 
tution of  all  the  wrongs  done  by  their  progenitors.  But 
although  the  children  of  the  far- removed  lines  are  not  obliged 
to  restitution,  yet  others  are ;  and  some  for  the  same,  some 
for  other  reasons. 

1.  Sons  are  tied  to  restore  what  their  fathers  did  usurp, 
or  to  make  agreement  and  an  acceptable  recompense  for  it, 
if  the  case  be  visible,  evident,  and  notorious,  and  the  op- 
pressed party  demands  it :  because  in  this  case  the  law  hath 
not  settled  the  possession  in  the  new  tenant;  or  if  a  judge 
hath,  it  is  by  injury ;  and  there  is  yet.  no  collateral  acci- 
dental title  transferred  by  long  possession,  as  it  is  in  other 
cases ;  and,  therefore,  if  the  son  continues  to  oppress  the  sane 
person  whom  his  father  fvrst  injured,  he  may  well  .jmmnt 
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to  be  the  heir  of  his  father's  curse,  as  well  as  of  his  cursed 
purchase. 

2.  Whether  by  law  and  justice,  or  not,  the  persoS  be 
obliged,  nay,  although  by  all  the  solemnities  of  law  the 
unjust  purchase  be  established,  and  that  in  conscience  the 
grandchildren  be  not  obliged  to  restitution  in  their  own  par- 
ticulars, but  may  continue  to  enjoy  it  without  a  new  sin ; 
yet  if  we  see  a  curse  descending  upon  the  family  for  the  old 
oppression  done  in  the  days  of  our  grandfathers,  or  if  we 
probably  suspect  that  to  be  the  cause ;  then,  if  we  make 
restitution,  we  also  most  certainly  remove  the  curse,  because 
we  take  away  the  matter  upon  which  the  curse  is  grounded. 
I  do  not  say  we  sin  if  we  do  not  restore  ;  but  that,  if  we  do 
not,  we  may  still  be  punished.  The  reason  of  this  is  clear 
and  visible:  for  as  without  our  faults,  in  many  cases,  we 
may  enjoy  those  lands  which  our  forefathers  got  unjustly, 
so  without  our  faults  we  may  be  punished  for  them.  For  as 
they  have  transmitted  the  benefit  to  us,  it  is  but  reasonable 
we  should  suflTer  the  appendant  calamity.  If  we  receive  good, 
we  must  also  venture  the  evil  that  comes  along  with  it. 
**  Res  transit  cum  suo  onere ; — All  lands  and  possessions 
pass  with  their  proper  burdens."  And  if  any  of  my  ancestors 
was  a  tenant,  and  a  servant,  and  held  his  lands  as  a  villain 
to  his  lord,  his  posterity  also  must  do  so,  though  accidentally 
they  become  noble.  The  case  is  the  same.  If  my  ancestors 
entered  unjustly,  there  is  a  curse  and  a  plague  that  is  due  to 
that  oppression  and  injustice ;  and  that  is  "  the  burden  of 
the  land,"  and  it  descends  all  along  with  it.  And  although 
I,  by  the  consent  of  laws,  am  a  just  possessor,  yet  I  am 
obliged  to  the  burden  that  comes  with  the  land  :  I  am  indeed 
another  kind  of  person  than  my  grandfather ;  he  was  a 
usurper,  but  I  am  a  just  possessor ;  but,  because  in  respect  of 
the  land  this  was  but  an  accidental  change,  therefore  I  still 
am  liable  to  the  burden,  and  the  curse  that  descends  with  it. 
But  the  way  to  take  off  the  curse  is  to  quit  the  title ;  and  yet 
a  man  may  choose.  It  may  be,  to  lose  the  land  would  be 
the  bigger  curse ;  but,  if  it  be  not,  the  way  is  certain  how  you 
may  be  rid  of  it.  There  was  a  custom  among  the  Greeks, 
that  the  children  of  them  that  died  of  consumptions  or  drop- 
net^  all  the  while  their  fathers'  bodies  were  bttming  on  their 
'MMniMtoi,  did  sit  with  their  feet  ia^  jriiflHinidk«^>^^^ 
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that  such  a  lustration  and  ceremony  would  take  off  the  lineal 
and  descending  contagion  from  the  children.  I  know  not 
what  cure  they  found  by  their  superstition :  but  we  may  be 
sure^  that  if  we  wash  (not  our  feet,  but)  our  hands  of  all  the 
unjust  purchases  which  our  fathers  have  transmitted  to  us, 
their  hydropic  thirst  of  wealth  shall  not  transmit  to  us  a  con- 
sumption of  estate  or  any  other  curse.  But  this  remedy  is 
only  in  the  matter  of  injury  or  oppression,  not  in  the  case  of 
other  sins ;  because  other  sins  were  transient ;  and,  as  the 
guilt  did  not  pass  upon  the  children,  so  neither  did  the 
exterior  and  permanent  effect :  and,  therefore,  in  other  sins 
(in  case  they  do  derive  a  curse)  it  cannot  be  removed,  as  in 
the  matter  of  unjust  possession  it  may  be ;  whose  effect  (we 
may  so  order  it)  shall  no  more  stick  to  us  than  the  guilt  of 
our  fathers'  personal  actions. 

The  sum  is  this :  as  kingdoms  use  to  expiate  the  faults 
of  others  by  acts  of  justice ;  and  as  churches  use  to  *'  remove 
the  accursed  thing"  from  sticking  to  the  communities  of  the 
faithful,  and  the  sins  of  Christians  from  being  required  of 
the  whole  congregation,  by  excommunicating  and  censuring 
the  delinquent  persons  ;  so  the  heirs  and  sons  of  families  are 
to  remove  from  their  house  the  curse  descending  from  their 
fathers'  loins : — 1 .  by  acts  of  diskvowing  the  sins  of  their 
ancestors ;  2.  by  praying  for  pardon ;  3.  by  being  humbled 
for  them;  4.  by  renouncing  the  example;  and,  6.  quitting 
the  affection  to  the  crimes ;  6.  by  not  imitating  the  actions 
in  kind,  or  in  semblance  and  similitude ;  and,  lastly,  7.  by 
refusing  to  rejoice  in  the  ungodly  purchases,  in  which  their 
fathers  did  amiss,  and  dealt  wickedly. 

Secondly ;  but,  after  all  this,  many  cases  do  occur,  in 
which  we  find  that  innocent  sons  are  punished.  The  reme- 
dies 1  have  already  discoursed  of  are  for  such  children  who 
have,  in  some  manner  or  other,  contracted  and  derived  the 
sin  upon  themselves :  but  if  we  inquire  how  those  sons, — 
who  have  no  intercourse  or  aflSnity  with  their  fathers'  sins,  or 
whose  fathers'  sins  were  so  transient  that  no  benefit  or  effect 
did  pass  upon  their  posterity, —  how  they  may  prevent  or 
take  off  the  curse  that  lies  upon  the  family  for  their  fathers' 
faults  ;  this  will  have  some  distant  considerations. 

J.  The  pious  children  of  evil  parents  are  to  stand  flna 
upon  the  confidence  of  the  Timtke  ^t?rfie  and  mercf^'ilit.  >.^^i 
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upon  that  persuasion  to  begin  to  work  upon  a  new  stock. 
For  it  is  as  certain  that  he  may  derive  a  blessing  upon  his 
posterity,  as  that  his  parents  could  transmit  a  curse :  and  if 
any  man  by  piety  shall  procure  God's  favour  to  his  relatives 
and  children,  it  is  certain  that  he  bath  done  more  than  to 
escape  the  punishment  of  his  father's  follies.  ''  If  sin  doth 
abound/'  and  evils  by  sin  are  derived  from  his  parents, 
"  much  more  shall  grace  superabound,"  and  mercy  by  grace. 
If  he  was  in  danger  from  the  crimes  of  others,  much  rather 
shall  he  be  secured  by  his  own  piety.  For  if  God  punishes 
the  sins  of  the  fathers  to  four  generations,  yet  he  rewards 
the  piety  of  fathers  to  ten,  to  hundreds,  and  to  thousands. 
Many  of  the  ancestors  of  Abraham  were  persons  not  noted 
for  religion,  but  suffered  in  the  public  impiety  and  almost 
universal  idolatry  of  their  ages :  and  yet  all  the  evils  that 
could  thence  descend  upon  the  family  were  wiped  off,  and 
God  began  to  reckon  with  Abraham  upon  a  new  stock  of 
blessings  and  piety  ;  and  he  was,  under  God,  the  original  of 
so  great  a  blessing,  that  his  family,  for  fifteen  hundred  years 
together,  had  from  him  a  title  to  many  favours ;  and  what- 
ever evils  did  chance  to  them  in  the  descending  ages,  were 
but  single  evils  in  respect  of  that  treasure  of  mercies  which 
the  father's  piety  had  obtained  to  the  whole  nation.  And  it 
is  remarkable  to  observe  how  blessings  did  stick  to  them 
for  their  fathers'  sakes,  even  whether  they  would  or  no.  For, 
first,  his  grandchild  Esau  proved  a  naughty  man,  and  he 
lost  the  great  blessing  which  was  entailed  upon  the  family  ; 
but  he  got  not  a  curse,  but  a  less  blessing  :  and  yet,  because 
he  lost  the  greater  blessing,  God  excluded  him  from  being 
reckoned  in  the  elder  line :  for  God,  foreseeing  the  event,  so 
ordered  it,  that  he  should  first  lose  his  birthright,  and  then 
lose  the  blessing ;  for  it  was  to  be  certain  the  family  must 
be  reckoned  for  prosperous  in  the  proper  line ;  and  yet  God 
blessed  Esau  into  a  great  nation,  and  made  him  the  father  of 
mafly  princes.  Now,  the  line  of  blessing  being  reckoned  in 
Jacob,  God  blessed  his  family  strangely,  and  by  miracle, 
for  almost  five  generations.  He  brought  them  from  Egypt 
by  mighty  signs  and  wonders  :  and  when  for  sin  they  all  died 
in  their  way  to  Canaan,  two  only  excepted,  God  so  ordered 
it  that  they  were  all  reckoned  as  single  deathn;  tbe.iiatioii 
^  ^^OHVliimke  a  river,  whose  waters  wem^ 
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the  beverage  of  an  army,  but  still  it  keeps  its  name  and  cur- 
rent, and  the  waters  are  supplied  by  showers,  and  springs, 
and  providence.  After  this,  iniquity  still  increased,  and  then 
God  struck  deeper,  and  spread  curses  upon  whole  families ; 
he  translated  the  priesthood  from  line  to  line,  he  removed 
the  kingdom  from  one  &mily  to  another :  and  still  they 
sinned  worse ;  and  then  we  read  that  God  smote  almost  a 
whole  tribe ;  the  tribe  of  Benjamin  was  almost  extinguished 
about  the  matter  of  the  Levite's  concubine :  but  still  God 
remembered  his  promise  which  he  made  with  their  fore- 
fistthers,  and  that  breach  was  made  up.  After  this  we  find  a 
great  rupture  made,  and  ten  tribes  fell  into  idolatry,  and 
ten  tribes  were  carried  captives  into  Assyria,  and  never  came 
again :  but  still  Gt)d  remembered  his  covenant  with  Abra- 
ham, and  left  two  tribes.  But  they  were  restless  in  their 
provocation  of  the  God  of  Abraham,  and  they  also  were  car- 
ried captive  :  but  still  God  was  the  God  of  their  fathers,  and 
brought  them  back,  and  placed  them  safe>  and  they  grew 
again  into  a  kingdom,  and  should  have  remained  for  ever, 
but  that  they  killed  one  that  was  greater  than  Abraham, 
even  the  Messias ;  and  then  they  were  rooted  out,  and  the 
old  covenant  cast  ofi*,  and  God  delighted  no  more  to  be 
called  "  the  God  of  Abraham,"  but  the  "  Father  of  our  Lord 
Jesus  Chiist."  As  long  as  God  kept  that  relation,  so  long 
for  the  fathers'  sakes  they  had  a  title  and  an  inheritance  to 
a  blessing :  for  so  saith  St.  Paul,  "As  touching  the  election, 
they  are  beloved,  for  the  fathers*  sakes."  ^ 

I  insist  the  longer  upon  this  instance,  that  I  may  remon- 
strate how  great,  and  how  sure,  and  how  preserving  mercies 
a  pious  father  of  a  family  may  derive  upon  his  succeeding 
generations  :  and  if  we  do  but  tread  in  the  footsteps  of  our 
fiither  Abraham,  we  shall  inherit  as  certain  blessings.  But 
then,  I  pray,  add  these  considerations. 

2.  If  a  great  impiety  and  a  clamorous  wickedness  hath 
stained  the  honour  of  a  family,  and  discomposed  its  titIS  to 
the  Divine  mercies  and  protection,  it  is  not  an  ordinary  piety 
that  can  restore  this  family.  An  ordinary  even  course  of 
life,  full  of  sweetness  and  innocence,  will  secure  every  single 
person  in  his  own  eternal  interest :  but  that  piety,  which 
must  he  a  spring  of  blessings,  and  communicative  to  others, 
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that  must  plead  against  the  sins  of  their  ancestors,  and 
begin  a  new  bank  of  mercies  for  the  relatives ;  that  must  be 
a  great  and  excellent,  a  very  religious  state  of  life.  A  small 
pension  will  maintain  a  single  person :  but  he  that  hath  a 
numerous  family,  and  many  to  provide  for,  needs  a  greater 
providence  of  God,  and  a  bigger  provision  for  their  mainte- 
nance :  and  a  small  revenue  will  not  keep  up  the  dignity  of 
a  great  house ;  especially  if  it  be  charged  with  a  great  debt. 
And  this  is  the  very  state  of  the  present  question.  That  piety 
that  must  be  instrumental  to  take  off  the  curse  imminent 
upon  a  family,  to  bless  a  numerous  posterity,  to  secure  a 
fair  condition  to  many  ages,  and  to'  pay  the  debts  of  their 
fathers*  sins,  must  be  so  large,  as  that,  all  necessary  ex- 
penses and  duties  for  his  own  soul  being  first  discharged,  it 
may  be  remai*kable  in  great  expressions,  it  may  be  exemplar 
to  all  the  family,  it  may  be  of  universal  efficacy,  large  in  the 
extension  of  parts,  deep  in  the  intention  of  degrees  :  and 
then,  as  the  root  of  a  tree  receives  nourishment  not  only  suf- 
ficient to  preserve  its  own  life,  but  to  transmit  a  plastic  juice 
to  the  trunk  of  the  tree,  and  from  thence  to  the  utmost 
branch  and  smallest  germ  that  knots  in  the  most  distant 
part;  so  shall  the  great  and  exemplar  piety  of  the  father  of  a 
family,  not  only  preserve  to  the  interest  of  his  own  soul  the 
life  of  grace  and  hopes  of  glory,  but  shall  be  a  quickening  < 
spirit,  active  and  communicative  of  a  blessing,  not  only  to 
the  trunk  of  the  tree,  to  the  body  and  rightly  desce\iding 
line,  but  even  to  the  collateral  branches,  to  the  most  distant 
relatives,  and  all  that  shall  claim  a  kindred,  shall  have  a  title 
to  a  blessing.  And  this  was  the  way  that  was  prescribed  to 
the  family  of  Eli,  upon  whom  a  sad  curse  was  entailed,  that 
there  should  not  be  an  old  man  of  the  family  for  ever,  and 
that  they  should  be  beggars,  and  lose  the  office  of  priest- 
hood :  by  the  counsel  of  R.  Johanan,  the  son  of  Zaccheus,  i 
all  the  family  betook  themselves  to  a  great,  a  strict,  and  a 
severe  religion ;  and  God  was  entreated  to  revoke  his  de- 
cree, to  be  reconciled  to  the  family,  to  restore  them  to  the 
common  condition  of  men,  from  whence  tliey  stood  separate 
by  the  displeasure  of  God  against  the  crime  of  Eli,  and  his 
sons  Hophni  and  Phineas.  This  course  is  sure  either  to 
take  off  the  judgment,  or  to  change  it  into  a  blessing;  to 
take  away  the  rod,  or  the  smart  and  evil  of  it ;  to  convert 
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the  punishment  into  a  mere  natural  or  human  chance,  and 
that  cliance  to  the  opportunity  of  a  virtue,  and  that  virtue 
to  the  occasion  of  a  crown. 

3.  It  is  of  great  use  for  the  securing  of  families,  that  every 
master  of  a  family  order  his  life  so  that  his  piety  and  virtue 
be  as  communicative  as  is  possible ;  that  is,  that  he  secure 
the  religion  of  his  whole  family  by  a  severe  supravision  and 
animadversion,  and  by  cutting  off  all  those  unprofitable  and 
hurtful  branches  which  load  the  tree,  and  hinder  the  growth 
and  stock,  and  disimprove  the  fruit,  and  revert  evil  juice  to 
the  very  root  itself.  Calvisius  Sabinus  laid  out  vast  sums  of 
money  upon  his  servants  to  stock  his  house  with  leame^ 
men ;  and  brought  one  that  could  recite  all  Homer  by  hedirt, 
a  second  that  was  ready  at  Hesiod,  a  third  at  Pindar,  ani^, 
for  every  of  the  lyrics,  one  ;  having  this  fancy,  that  all  th^t 
learning  was  his  own,  and  whatsoever  his  servants  kne^, 
made  him  so  much  the  more  skilful.  It  was  noted  in  tl^e  i . 
man  for  a  rich  and  prodigal  folly :  but  if  he  had  changed  his  t 
instance,  and  brought  none  but  virtuous  servants  into  hit  I 
house,  he  might  better  have  reckoned  his  wealth  upon  their 
stock,  and  the  piety  of  his  family  might  have  helped  to  blea^ 
him,  and  to  have  increased  the  treasure  of  his  master's  virtue. 
Every  man  that  would  either  cut  off  the  title  of  an  old 
curse,  or  secure  a  blessing  upon  a  new  stock,  must  make  : 
virtue  as  large  in  the  fountain  as  he  can,  that  it  may  the  V 
soontT^jvater  all  bis  relatives  with  fruitfulness  and  blessings. 
And  this  was  one  of  the  things  that  God  noted  in  Abraham, 
and  blessed  his  family  for  it,  and  his  posterity :  **  I  know  that 
Abraham  will  teach  his  sons  to  fear  me."  When  a  man 
teaches  his  family  to  know  and  fear  God,  then  he  scatters  a 
blessing  round  about  his  habitation.  And  this  helps  to 
illustrate  the  reason  of  the  thing,  as  well  as  to  prove  its 
certainty.  We  hear  it  spoken  in  our  books  of  religion,  that 
the  faith  of  the  parents  is  imputed  to  their  children  to  good 
purposes,  and  that  a  good  husband  sanctifies  an  ill  wife,  and 
*'  a  believing  wife,  an  unbelieving  husband;"  and  either  of 
them  makes  the  children  to  be  sanctified, ''  else  they  were  un- 
clean and  unholy ;"  that  is,  the  very  designing  children  to  the 
service  of  God  is  a  sanctification  of  them ;  and,  therefore.  Si. 
Jerome  calls  Christian  children  '*  candidatos  fidei  Christiaiifls.** 
And  if  this  very  designaiion  of  them  makes  them  holy,  that 
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is,  acceptable  to  God,  entitled  to  the  promises,  partakers  of 
the  covenant,  within  the  condition  of  sons;  much  more  shall 
it  be  effectual  to  greater  blessings,  when  the  parents  take 
care  that  the  children  shall  be  actually  pious,  full  of  sobriety, 
fnll  of  religion ;  then  it  becomes  a  holy  house,  a  chosen  gene- 
ration, and  an  elect  family ;  and  then  there  can  no  evil  happen 
to  them,  but  such  which  will  bring  them  nearer  to  God  :  that 
is,  no  cross,  but  the  cross  of  Christ ;  no  misfortune,  but  that 
which  shall  lead  them  to  felicity ;  and  if  any  semblance  of  a 
curse  happens  in  the  generations,  it  is  but  like  the  anathema 
of  a  sacrifice;  not  an  accursed,  but  a  devoted  thing:  for  so 
the  sacrifice,  upon  whose  neck  the  priest's  knife  doth  fall,  is 
80  far  from  being  accursed,  that  it  helps  to  get  a  blessing  to 
all  that  join  in  the  oblation.  So  every  misfortune  that  shall 
discompose  the  ease  of  a  pious  and  religious  family,  shall  but 
make  them  fit  to  be  presented  unto  God;  and  the  rod  of 
Ood  shall  be  like  the  branches  of  fig-trees,  bitter  and  sharp 
in  themselves,  but  productive  of  most  delicious  fruit.  No 
evil  can  curse  the  family  whose  stock  is  pious,  and  whose 
**  branches  are  holiness  to  the  Lord."  If  any  leaf  or  any 
boughs  shall  fall  untimely,  God  shall  gather  them  up,  and 
place  them  in  his  temple,  or  at  the  foot  of  his  throne;  and 
that  family  must  needs  be  blessed,  whom  infelicity  itseli^ 
cannot  make  accursed. 

4.  If  a  curse  be  feared  to  descend  upon  a  family  for  the 
fikult  of  their  ancestors,  pious  sons  have  yet  another  way  to 
secure  themselves,  and  to  withdraw  the  curse  from  the  family, 
or  themselves  from  the  curse ;  and  that  is,  by  doing  some 
very  great  and  illustrious  act  of  piety,  an  action  "  in  gradu 
heroico,**  as  Aristotle  calls  it,  "  an  heroical  action."  If  there 
should  happen  to  be  one  martyr  in  a  family,  it  would  recon- 
cile the  whole  kindred  to  God,  and  make  him,  who  is  more 
inclined  to  mercy  than  to  severity,  rather  to  be  pleased  with 
the  relatives  of  the  martyr,  than  to  continue  to  be  angry  with 
the  nephews  of  a  deceased  sinner.  I  cannot  insist  long  upon 
this :  but  you  may  see  it  proved  by  one  great  instance  in  the 
case  of  Phineas,  who  killed  an  unclean  prince,  and  turned 
the  wrath  of  God  from  his  people.  He  was  zealous  for  God 
ftBd  fcr  hb  coontrymen,  and  did  a  heroical  action  of  zeal : 
*♦  W^llJjIg^i^lMth  God,  *' behold,  I  give  unto  him  my  cove- 
be  shall  have  it,  and  hv*  «»e^  ^^t  VC\\ssk% 
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even  the  covenant  of  an  everlasting  priesthood  ;  because  he 
was  zealous  for  his  God,  and  made  an  atonement  for  the 
children  of  Israel."  Thus  the  sons  of  Rechab  obtained  the 
blessing  of  an  enduring  and  blessed  family,  because  they  were 
most  strict  and  religious  observers  of  their  father*s  precepts, 
and  Jsept  them  after  his  death,  and  abstained  from  wine  for 
ever ;  and  no  temptation  could  invite  them  to  taste  it ;  for 
they  had  as  great  reverence  to  their  father's  ashes,  as,  being 
children,  they  had  to  his  rod  and  to  his  eyes.  Thus  a  man 
may  turn  the  wrath  of  God  from  his  family,  and  secure  a 
blessing  for  posterity,  by  doing  some  great  noble  acts  of 
charity ;  or  a  remarkable  chastity  like  that  of  Joseph ;  or 
an  expensive,  an  affectionate  religion  and  love  to  Christ  and 
his  servants,  as  Mary  Magdalen  did.  Such  things  as  these, 
which  are  extraordinary  egressions  and  transvolations  beyond 
the  ordinary  course  of  an  even  piety,  God  loves  to  reward 
with  an  extraordinary  favour ;  and  gives  them  testimony  by 
an  extraregular  blessing. 

One  thing  more  I  have  to  add  by  way  of  advice ;  and 
that  is,  that  all  parents  and  fathers  of  families,  from  whose 
loins  a  blessing  or  a  curse  usually  does  descend,  be  very  care- 
ful, not  only  generally  in  all  the  actions  of  our  lives  (for  that 
I  have  already  pressed),  but  particularly  in  the  matter  of  re- 
4  *  pentance,  that  they  be  curious  that  they  finish  it,  and  do  it 
p  thoroughly  :  for  there  are  certain  btrrt^fLara  fiiramaiy — "  leav- 
ings of  repentance,"  which  make  that  God's  anger  is  taken 
from  us  so  Imperfectly :  and  although  God,  for  his  sake  who 
died  for  us,  will  pardon  a  returning  sinner,  and  bring  him  to 
heaven  through  tribulation  and  a  fiery  trial ;  yet,  when  a  man 
is  weary  of  his  sorrow,  and  his  fastings  are  a  load  to  him, 
and  his  sins  are  not  so  perfectly  renounced  or  hated  as  they 
ought,  the  parts  of  repentance  which  are  left  unfinished  do 
sometimes  fall  upon  the  heads  or  upon  the  fortunes  of  the 
children.  I  do  not  say  this  is  regular  and  certain ;  but 
sometimes  God  deals  thus  ;  for  this  thing  hath  been  so,  and 
therefore  it  may  be  so  again.  We  see  it  was  done  in  the  case 
of  Ahab ;  he  '^  humbled  himself,  and  went  softly,  and  lay  in 
sackcloth,"  and  called  for  pardon,  and  God  took  from  him  a 
judgment  which  was  falling  heavily  upon  him :  but  we  all 
know  his  repentance  was  imperfect  and  lame  :  the  same  evil 
fell  upon  his  sons  ;  for  so  said  God  :  **  I  will  bring  the  evil 


THE  ENTAIL  OF  CURSES  CUT  OFF.  461 

upon  his  house  in  his  sons'  days."  Leave  no  arrears  for  thy 
posterity  to  pay;  but  repent  with  an  integral,  a  holy  and 
excellent  repentance,  that  God  being  reconciled  to  thee 
thoroughly,  for  thy  sake  also  he  may  bless  thy  seed  after  thee. 
And,  after  all  this,  add  a  continual,  a  fervent,  a  hearty,  a 
never-ceasing  prayer  for  thy  children ;  ever  remembering, 
when  they  beg  a  blessing,  that  God  hath  put  much  of  their 
fortune  into  your  hands ;  and  a  transient  formal  '^  God  bless 
thee,"  will  not  outweigh  the  load  of  a  great  vice,  and  the 
curse  which  scatters  from  thee  by  virtual  contact,  and  by  the 
channels  of  relation,  if  thou  beest  a  vicious  person  :  nothing 
can  issue  from  thy  fountain  but  bitter  waters.  And,  as  it 
were  a  great  impudence  for  a  condemned  traitor  to  beg  of 
his  injured  prince  a  province  for  his  son  for  his  sake :  so  it 
is  an  ineffective  blessing  we  give  our  children,  when  we  beg 
for  them  what  we  have  no  title  to  for  ourselves ;  nay,  when 
we  convey  to  them  nothing  but  a  curse.  The  prayer  of  a 
sinner,  the  unhallowed  wish  of  a  vicious  parent,  is  but  a 
poor  donative  to  give  to  a  child  who  sucked  poison  from 
his  nurse,  and  derives  cursing  from  his  parents.  They  are 
punished  with  a  doubled  torture  in  the  shame  and  pain  of 
the  damned,  who,  dying  enemies  to  God,  have  left  an  inven- 
tory of  sins  and  wrath  to  be  divided  amongst  their  children. 
But  they  that  can  truly  give  a  blessing  to  their  children,  are 
such  as  live  a  blessed  life,  and  pray  holy  prayers,  and  per- 
form an  integral  repentance,  and  do  separate  from  the  sins 
of  their  progenitors,  and  do  illustrious  actions,  and  begin 
the  blessing  of  their  family  upon  a  new  stock.  For,  as  from 
the  eyes  of  some  persons  there  shoots  forth  an  evil  influence, 
and  some  have  an  evil  eye,  and  are  infectious,  some  look 
healthfully  as  a  friendly  planet,  and  innocent  as  flowers; 
and  as  some  fancies  convey  private  effects  to  confederate  and 
allied  bodies ;  and  between  the  very  vital  spirits  of  friends 
and  relatives  there  is  a  cognation,  and  they  refresh  each 
other  like  social  plants ;  and  a  good  man  is  a  ^  friend  to  every 
good  man :  and  (they  say)  that  a  usurer  knows  a  usurer, 
and  one  rich  man  another,  there  being  by  the  very  manners 
of  men  contracted  a  similitude  of  nature,  and  a  communi- 
cation of  effects :  so  in  parents  and  their  children  there  is  so 
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great  a  society  of  nature  and  of  manners,  of  blessing  and 
cursing,  that  an  evil  parent  cannot  perish  in  a  single  death ; 
and  holy  parents  never  eat  their  meal  of  blessing  alone,  but 
they  make  the  room  shine  like  the  fire  of  a  holy  sacrifice ; 
and  a  father's  or  a  mother's  piety  makes  all  the  house 
festival  and  full  of  joy  from  generation  to  generation.  Amen. 


SERMON   V. 

THE   INVALIDITY   OF  A  LATE    OR   DEATH-BED  REPENTANCE. 

PART  I. 

Give  glory  to  the  Lord  your  God^  before  he  cause  darkness^ 
and  before  your  feet  stumble  upon  the  dark  mountains^  and 
while  ye  look  for  light  {or^  lest  while  ye  look  for  light),  he 
shall  turn  it  into  the  shadow  of  death,  and  make  it  gross 
darkness, — Jeremiah,  xiii.  16. 

God  is  the  eternal  fountain  of  honour  and  the  spring  of 
glory ;  in  him  it  dwells  essentially,  from  him  it  derives  origi- 
nally ;  and  when  an  action  is  glorious,  or  a  man  is  honourable, 
it  is  because  the  action  is  pleasing  to  God,  in  the  relation  of 
obedience  or  imitation,  and  because  the  man  is  honoured  by 
God,  and  by  God's  vicegerent :  and,  therefore,  God  cannot 
be  dishonoured,  because  all  honour  comes  from  himself;  he 
cannot  but  be  glorified,  because  to  be  himself  is  to  be  infi- 
nitely glorious.  And  yet  he  is  pleased  to  say,  that  our  sins 
dishonour  him,  and  oiir  obedience  does  glorify  him.  But 
as  the  sun,  the  great  eye  of  the  world,  prying  into  the  re- 
cesses of  rocks  and  the  hollo wness  of  valleys,  receives  species 
or  visible  forms  from  these  objects,  but  he  beholds  them  only 
by  that  light  which  proceeds  from  himself:  so  does  God, 
who  is  the  light  of  that  eye  ;  he  receives  reflexes  and  returns 
from  us,  and  these  he  calls  "  glorifications  "  of  himself,  but 
they  are  such  which  are  made  so  by  his  own  gracious  accepta- 
tion. For  God  cannot  be  glorified  by  any  thing  but  by  him- 
self, and  by  his  own  instruments,  which  he  makes  as  mirrofS 
to  reject  his  own  excellence;  that  by  seeiog  the 
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such  emanations,  he  may  rejoice  in  his  own  works,  because 
they  are  images  of  his  infinity.  Thus  when  he  made  the 
beauteous  frame  of  heaven  and  earth,  he  rejoiced  in  it,  and 
glorified  himself;  because  it  was  the  glass  in  which  he 
beheld  his  wisdom  and  almighty  power.  And  when  God 
destroyed  the  old  world ,  in  that  also  he  glorified  himself;  for 
in  those  waters  he  saw  the  image  of  his  justice,  —  they  were 
the  looking-glass  for  that  attribute ;  and  God  is  said  ^'  to 
laugh  at"  and  **  rejoice  in  the  destruction  of  a  sinner,"  be- 
cause he  is  pleased  with  the  economy  of  his  own  laws,  and 
the  excellent  proportions  he  hath  made  of  his  judgments 
consequent  to  our  sins.  But,  above  all,  God  rejoiced  in  his 
holy  Son ;  for  he  was  the  image  of  the  Divinity, "  the  character 
and  express  image  of  his  person ;"  in  him  he  beheld  his  own 
essence,  his  wisdom,  his  power,  his  justice,  and  his  person; 
and  he  was  that  excellent  instrument  designed  from  eternal 
ages  to  represent,  as  in  a  double  mirror,  not  only  the  glories 
of  God  to  himself,  but  also  to  all  the  world  ;  and  he  glorified 
God  by  the  instrument  of  obedience,  in  which  God  beheld 
his  own  dominion  and  the  sanctity  of  his  laws  clearly  repre- 
sented ;  and  he  saw  his  justice  glorified,  when  it  was  fully 
satisfied  by  the  passion  of  his  Son :  and  so  he  hath  transmitted 
to  us  a  great  manner  of  the  Divine  glorification,  being  be- 
come to  us  the  author  and  example  of  giving  glory  to  God 
after  the  manner  of  men,  that  is,  by  well  doing  and  patient 
sufiering,  by  obeying  his  laws  and  submitting  to  his  power, 
by  imitating  his  holiness  and  confessing  his  goodness,  by 
remaining  innocent  or  becoming  penitent;  for  this  also  is 
called  in  the  text  **  giving  glory  to  the  Lord  our  God." 

For  he  that  hath  dishonoured  God  by  sins,  that  is,  hath 
denied,  by  a  moral  instrument  of  duty  and  subordination,  to 
confess  the  glories  of  his  power,  and  the  goodness  of  his 
laws,  and  hath  dishonoured  and  despised  his  mercy,  which 
God  intended  as  an  instrument  of  our  piety,  hath  no  better 
way  to  glorify  God,  than  by  returning  to  his  duty,  to  advance 
the  honour  of  the  Divine  attributes,  in  which  he  is  pleased 
to  communicate  himself,  and  to  have  intercourse  with  man. 
He  that  repents,  confesses  his  own  aror,  and  the  right- 
eousness of  God's  I 1^  ^^llihjiti^^"'^^^       ""  — 

tburt  lie  deserves  punislmiiirti'f^l^Mflljj^^  ^^  '^ 

.1^^^ ltaikl0VS  if  he  punishes.  iMbiNHa^ll^HHfell^^^'^^'^ 
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God  to  be  the  fountain  of  felicity,  and  the  foundation  of 
true,  solid,  and  permanent  joys,  saying,  in  the  sense  and 
passion  of  the  disciples,  "  Whither  shall  we  go  ?  for  thou 
hast  the  words  of  eternal  life :"  and,  by  humbling  himself^ 
exalts  God,  by  making  the  proportions  of  distance  more  im- 
mense and  vast.  And  as  repentance  does  contain  in  it  all 
the  parts  of  holy  life,  which  can  be  performed  by  a  returning 
sinner  (all  the  acts  and  habits  of  virtue  being  but  parts,  or 
instances,  or  effects,  of  repentance) :  so  all  the  actions  of  a 
holy  life  do  constitute  the  mass  and  body  of  all  those  instru- 
ments, whereby  God  is  pleased  to  glorify  himself.  For  if 
God  is  glorified  in  the  sun  and  moon,  in  the  rare  fabric  of 
the  honeycombs,  in  the  discipline  of  bees,  in  the  economy 
of  pismires,  in  the  little  houses  of  birds,  in  the  curiosity  of 
an  eye,  God  being  pleased  to  delight  in  those  little  images 
and  reflexes  of  himself  from  those  pretty  mirrors,  which,  like 
a  crevice  in  the  wall,  through  a  narrow  perspectiye,  transmit 
the  species  of  a  vast  excellence :  much  rather  shall  God  be 
pleased  to  behold  himself  in  the  glasses  of  our  obedience,  in 
the  emissions  of  our  will  and  understanding ;  these  being 
rational  and  apt  instruments  to  express  him,  far  better  than 
the  natural,  as  being  nearer  communications  of  himself. 

But  I  shall  no  longer  discourse  of  the  philosophy  of  this 
expression :  certain  it  is,  that  in  the  style  of  Scripture,  re- 
pentance is  the  great  **  glorification  of  God ;"  and  the  prophet, 
by  calling  the  people  to  *'  give  God  glory,"  calls  upon  them 
"  to  repent,"  and  so  expresses  both  the  duty  and  the  event  of 
it ;  the  event  being  **  glory  to  God  on  high,  peace  on  earth, 
and  good-will  towards  men,"  by  the  sole  instrument  of  re- 
pentance. And  this  was  it  which  Joshua  said  to  Achan, 
'*  Give,  I  pray  thee,  glory  to  the  Lord  God  of  Israel,  and  make 
confession  unto  him  :*'^  that  one  act  of  repentance  is  one  act 
of  glorifying  God.  And  this  David  acknowledged ;  "  Against 
thee  only  have  I  sinned  :  *  ut  tu  justificeris,'  that  thou  might- 
est  be  justified  or  cleared  :"  ^  that  is,  that  God  may  have  the 
honour  of  being  righteous,  and  we  the  shame  of  receding 
from  so  excellent  a  perfection ;  or,  as  St.  Paul  quotes  and 
explicates  the  place,  "  Let  God  be  true,  and  every  man  a 
liar ;  as  it  is  written,  that  thou  mightest  be  justified  in  thy 
sayings,  and  mightest  overcome  when  thou  art  judged.'** 

'^  Joshua,  vii.  19.  ■  PftaltaK.4.  ■  Rom.  aii.4h 
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Buf  to  clear  the  sense  of  this  expression  of  the  prophet,  ob- 
serve the  words  of  St.  John ;  ^*  And  men  were  scorched  with 
great  heat,  and  blasphemed  the  name  of  God,  who  hath 
power  over  those  plagues ;  and  they  repented  not  to  give 
him  glory."" 

So  that  having  strength  and  reason  from  these  so  many 
authorities,  I  may  be  free  to  read  the  words  of  my  text  thus ; 
"  Repent  of  all  your  sins,  before  God  cause  darkness,  and 
before  your  feet  stumble  upon  the  dark  mountains."  And 
then  we  have  here  the  duty  of  repentance,  and  the  time  of 
its  performance.  It  must  be  fitrdvoia  iCxa/^o^, — '^  a  seasonable 
and  timely  repentance,"  a  repentance  which  must  begin  be- 
fore our  darkness  begin,  a  repentance  in  the  day-time  ;  *'  ut 
dum  dies  est,  operemini, — that  ye  may  work  while  it  is  to- 
day :"  lest  if  we  *'  stumble  upon  the  dark  mountains,"  that 
is,  fall  into  the  ruins  of  old  age,  which  makes  a  broad  way 
narrow,  and  a  plain  way  to  be  a  craggy  mountain,  or  if  we 
stumble  and  fall  into  our  last  sickness, — instead  of  health 
God  send  us  to  our  grave,  and  instead  of  light  and  salvation, 
which  we  then  confidently  look  for,  he  make  our  state  to  be 
outer  darkness,  that  b,  misery  irremediable,  misery  eternal. 

This  exhortation  of  the  prophet  was  always  full  of  caution 
and  prudence,  but  now  it  is  highly  necessary ;  since  men, 
who  are  so  clamorously  called  to  repentance,  that  they  can- 
not avoid  the  necessity  of  it,  yet,  that  they  may  reconcile  an 
evil  life  with  the  hopes  of  heaven,  have  crowded  this  duty 
into  so  little  room,  that  it  is  almost  strangled  and  extinct ; 
and  they  have  lopped  off  so  many  members,  that  they  have 
reduced  the  whole  body  of  it  to  the  dimensions  of  a  little 
finger,  sacrificing  their  childhood  to  vanity,  their  youth  to 
lust  and  to  intemperance,  their  manhood  to  ambition  and 
rage,  pride  and  revenge,  secular  desires  and  unholy  actions ; 
and  yet  still  further,  giving  their  old  age  to  covetousness  and 
oppression,  to  the  world  and  the  devil :  and  after  all  this, 
what  remains  for  God  and  for  religion  ?  Oh,  for  that  they 
will  do  well  enough :  upon  their  death-bed  they  will  think  a 
few  godly  thoughts,  they  will  send  for  a  priest  to  minister 
eon^rttolfaem»  tbey  will  pray  and  ask  God  forgiveness,  and 
vaeeivfi  tlMjilA^IW0l^^^     ftnd  leave  their  goods  behind 
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dole  and  issues  of  the  alms-basket  to  the  poor ;  and  if  after 
all  this  they  die  quietly,  and  like  a  Iamb,  and  be  canonized 
by  a  bribed  flatterer  in  a  funeral  sermon,  they  make  no  doubt 
but  they  are  children  of  the  kingdom,  and  perceive  not  their 
folly,  till  without  hope  of  remedy,^ they  roar  in  their  expecta- 
tions of  a  certain  but  a  horrid  eternity  of  pains.  Certainly, 
nothing  hath  made  more  ample  harvests  for  the  devil,  than 
the  deferring  of  repentance  upon  vain  confidences,  and  less- 
ening it  in  the  extension  of  parts  as  well  as  intension  of  de- 
grees, while  we  imagine  that  a  few  tears  and  scatterings  of 
devotion,  are  enough  to  expiate  the  baseness  of  a  fifty  or  a 
threescore  years'  impiety.  This  I  shall  endeavour  to  cure, 
by  shewing  what  it  is  to  repent,  and  that  repentance  implies 
in  it  the  duty  of  a  life,  or  of  many  and  great,  of  long  and 
lasting,  parts  of  it ;  and  then,  by  direct  arguments,  shewing 
that  repentance  put  off  to  our  death-bed,  is  invalid  and  in- 
effectual, sick,  languid,  and  impotent,  like  our  dying  bodies 
and  disabled  faculties. 

1.  First,  therefore,  repentance  implies  a  deep  sorrow,  as 
the  beginning  and  introduction  of  this  duty  :  not  a  superficial 
sigh  or  tear,  not  a  calling  ourselves  sinners  and  miserable 
persons  ;  this  is  far  from  that  "  godly  sorrow  that  worketh  re- 
pentance :"  and  yet  I  wish  there  were  none  in  the  world,  or 
none  amongst  us,  who  cannot  remember  that  ever  they  have 
done  this  little  towards  the  abolition  of  their  multitudes  of 
sins  ;  but  yet,  if  it  were  not  a  hearty,  pungent  sorrow,  a  sor- 
row that  shall  break  the  heart  in  pieces,  a  sorrow  that  shall 
so  irreconcile  us  to  sin,  as  to  make  us  rather  choose  to  die 
than  to  sin,  it  is  not  so  much  as  the  beginning  of  repentance. 
But  in  Holy  Scripture,  when  the  people  are  called  to  re- 
pentance and  sorrow  (which  is  ever  the  prologue  to  it) 
marches  sadly,  and  first  opens  the  scene,  it  is  ever  expressed 
to  be  great,  clamorous,  and  sad :  it  is  called  "  a  weeping 
sorely"  in  the  next  verse  after  my  text;  **  a  weeping  with 
the  bitterness  of  heart ;"  "  a  turning  to  the  Lord  with  weep- 
ing, fasting,  and  mourning ;"°  "  a  weeping  day  and  night  ;" 
the  '*  sorrow  of  heart;**  the  "  breaking  of  the  spirit;"  the 
"  mourning  like  a  dove,"  and  "  chattering  like  a  swallow."  p 
And  if  we  observe  the  threnes  and  sad  accents  of  the  pro* 
phet  Jeremy,  when  he  wept  for  the  sins  of  his  iM^mf  tfiQ 
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heart-breakings  of  David,  when  he  mourned  for  his  adultery 
and  murder;  and  the  bitter  tears  of  St.  Peter,  when  he 
washed  off  the  guilt  and  baseness  of  his  fall,  and  the  deny- 
ing his  Master ;  we  shall  be  sufficiently  instructed  in  this 
'^  praeludium"  or  ''  introduction"  to  repentance;  and  that  it 
is  not  every  breath  of  a  sigh,  or  moisture  of  a  tender  eye,  not 
every  crying  **  Lord,  have  mercy  upon  me,"  that  is  such  a 
sorrow,  as  begins  our  restitution  to  the  state  of  grace  and 
Divine  &vour ;  but  such  a  sorrow,  that  really  condemns 
ourselves,  and  by  an  active  effectual  sentence,  declares  us 
worthy  of  stripes  and  death,  of  sorrow  and  eternal  pains,  and 
willingly  endures  the  first  to  prevent  the  second  ;  and  weeps, 
and  mourns,  and  fasts,  to  obtain  of  God  but  to  admit  us  to 
a  possibility  of  restitution.  And  although  all  sorrow  for 
sins  hath  not  the  same  expression,  nor  the  same  degree  of 
pungency  and  sensitive  trouble,  which  differs  according  to 
the  temper  of  the  body,  custom,  the  sex,  and  accidental  ten- 
derness ;''  yet  it  is  not  a  godly  sorrow,  unless  it  really  pro- 
duce those  effects:  that  is,  1.  that  it  makes  us  really  to 
hate,  and  2.  actually  to  decline  sin  ;  and  3.  produce  in  us  a 
fear  of  God's  anger,  a  sense  of  the  guilt  of  his  displeasure  ; 
and  4.  then  such  consequent  trouble  as  can  consist  with 
such  apprehension  of  the  Divine  displeasure :  which,  if  it  ex> 
press  not  in  tears  and  hearty  complaints,  must  be  expressed 
in  watchings  and  strivings  against  sin;  in  confessing  the 
goodness  and  justice  of  God  threatening  or  punishing  us  ; 
in  patiently  bearing  the  rod  of  God ;  in  confession  of  our 
sins ;  in  accusation  of  ourselves ;  in  perpetual  begging  of 
pardon,  and  mean  and  base  opinions  of  ourselves;  and  in  all 
the  natural  productions  from  these,  according  to  our  temper 
and  constitution:  it  must  be  a  sorrow  of  the  reasonable 
faculty,  the  greatest  in  its  kind  :  and  if  it  be  less  in  kind,  or 
not  productive  of  these  effects,  it  is  not  a  godly  sorrow,  not 
the  "  exordium  "  of  repentance. 

But  I  desire  that  it  be  observed,  that  sorrow  for  sins  is 
not  repentance ;  not  that  duty  which  gives  glory  to  God,  so 
as  to  obtain  of  him  that  he  will  glorify  us.  Repentance  is  a 
great  volume  of  duty  ;  and'  godly  sorrow  is  but  the  frontis- 
piiflto  or  tide-page ;  it  is  the  harbinger ,  at  Hiofi  introduction 
10 A'S^iii^ir joa  wiU  consider  hM^jmjtjjfb^ 
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"  Godly  sorrow  worketh  repentance :" '  sorrow  is  the  parent, 
and  repentance  is  the  product.  And,  therefore,  it.  is  a 
high  piece  of  ignorance  to  suppose,  that  a  crying  out  and 
roaring  for  our  sins  upon  our  death-bed  can  reconcile  us  to 
God ;  our  crying  to  God  must  be  so  early  and  so  lasting,  as 
to  be  able  to  teem  and  produce  such  a  daughter,  which 
must  live  long,  and  grow  from  an  embryo  to  an  infant,  from 
infancy  to  childhood,  from  thence  to  the  inlness  of  the  stature 
of  Christ ;  and  then  it  is  a  holy  and  a  happy  sorrow.  But 
if  it  be  a  sorrow  only  of  a  death-bed,  it  is  a  fruitless  shower ; 
or  like  the  rain  of  Sodom,  not  the  beginning  of  repentance, 
but  the  kindling  of  a  flame,  the  commencement  of  an  eternal 
sorrow.  For  Ahab  had  a  great  sorrow,  but  it  wrought 
nothing  upon  his  spirit ;  it  did  not  reconcile  his  affections 
to  his  duty,  and  his  duty  to  God.  Judas  had  so  great  a 
sorrow  for  betraying  the  innocent  blood  of  his  Lord  that  it 
was  intolerable  to  his  spirit,  and  he  ''  burst  in  the  middle." 
And  if  mere  sorrow  be  repentance,  then  hell  is  full  of 
penitents ;  for  ''  there  is  weeping,  and  wailing,  and  gnashing 
of  teeth,  for  evermore." 

Let  us,  therefore,  beg  of  God,  as  Caleb's  daughter  did  of 
her  father ;  '*  Dedisti  mihi  terram  aridam,  da  etiam  et  irri- 
guam  ; — Tbou  hast  given  me  a  dry  land,  give  me  also  a  land 
of  waters,  a  dwelling-place  in  tears,  rivers  of  tears:"  "  Ut, 
quoniam  non  sumus  digni  oculos  orando  ad  coelum  levare,  at 
simus  digni  oculos  plorando  csBcare,"  as  St.  Austin's  expres- 
sion is;  "  That,  because  we  are  not  worthy  to  lift  up  our 
eyes  to  heaven  in  prayer,  yet  we  may  be  worthy  to  weep 
ourselves  blind  for  sin." — The  meaning  is,  that  we  beg  sor- 
row of  God,  such  a  sorrow  as  may  be  sufficient  to  quench 
the  flames  of  lust,  and  surmount  the  hills  of  our  pride,  and 
may  extinguish  our  thirst  of  covetousness ;  that  is  a  sorrow 
that  shall  be  an  eflective  principle  of  arming  all  our  faculties 
against  sin,  and  heartily  setting  upon  the  work  of  grace, 
and  the  persevering  labours  of  a  holy  life.  I  shall  only  add 
one  word  to  this :  that  our  sorrow  for  sin  is  not  to  be  esti- 
mated by  our  tears  and  our  sensible  expressions,  but  by  our 
active  hatred  and  dereliction  of  sin  ;  and  is  many  times  on- 
perceived  in  outward  demonstration.  It  is  reported  of  tbe 
mother  of  Peter  Lombard,  Gratian,  and  Comestor^.^ 


»  ^  Cot.  vu,  \Q, 
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haying  had  three  sons  begotten  in  unhallowed  embraces, 
upon  her  death*bed  did  omit  the  recitation  of  those  crimes 
to  her  confessor  ;  adding  this  for  apology,  that  her  three 
sons  proved  persons  so  eminent  in  the  Church,  that  their 
excellence  was  abundant  recompense  for  her  demerit ;  and, 
therefore,  she  could  not  grieve,  because  God  had  glorified 
himself  so  much  by  three  instruments  so  excellent ;  and  that 
although  her  sin  had  abounded,  yet  God's  grace  did  super- 
abound.  I^er  confessor  replied,  "  At  dole  saltern,  quod  do- 
lere  non  possis  ; — Grieve  that  thou  canst  not  grieve."  And 
so  must  we  always  fear,  that  our  trouble  for  sin  is  not  great 
enough,  that  our  sorrow  is  too  remiss,  that  our  affections  are 
indifferent :  but  we  can  only  be  sure  that  our  sorrow  is  a 
godly  sorrow,  when  it  worketh  repentance  ;  that  is,  when  it 
makes  us  hate  and  leave  all  our  sin,  and  take  up  the  cross  of 
patience  and  penance ;  that  is,  confess  our  sin,  accuse  our- 
selves, condemn  the  action  by  hearty  sentence  ;  and  then,  if 
it  hath  no  other  emanation  but  fasting  and  prayer  for  its 
pardon,  and  hearty  industry  towards  its  abolition,  our  sorrow 
is  not  reprovable. 

2.  For  sorrow  alone  will  not  do  it ;  there  must  follow  a 
total  dereliction  of  our  sin ;  and  this  is  the  first  part  of  repent- 
ance. Concerning  which  1  consider,  that  it  is  a  sad  mistake 
amongst  many  that  do  some  things  towards  repentance,  that 
they  mistake  the  first  addresses  and  instruments  of  this  part 
of  repentance  for  the  who!e  duty  itself.  Confession  of  sins 
is  in  order  to  the  dereliction  of  them :  but  then  confession 
must  not  be  like  the  unlading  of  a  ship  to  take  in  new  stow- 
age ;  or  the  vomits  of  intemperance,  which  ease  the  stomach 
that  they  may  continue  the  merry-meeting.  But  such  a  con- 
fession is  too  frequent,  in  which  men  either  comply  with 
custom,  or  seek  to  ease  a  present  load  or  gripe  of  conscience, 
or  are  willing  to  dress  up  their  souls  against  a  festival, 
or  hope  for  pardon  upon  so  easy  terms :  these  are  but 
retirings  back  to  leap  the  further  into  mischief;  or  but 
approaches  to  God  with  the  lipa.  No  confession  can  be  of 
any  use,  but  as  it  is  an  instrument  of  shame  to  the  person, 
of  humiliation  to  the  man,  and  dereliction  of  the  sin:  and 
receives  its  recompense  but  as  it  adds  to  these  purposes :  all 
other  is  like  ''  the  bleating  of  the  eehrep^jHrir^lfviDg  of 
l?  which  Saul  reserved  efter  |lplndi|^^  ^^ 
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proclaim  the  sin,  but  do  nothing  towards  its  cure;  they 
serve  God's  end  to  make  us  justly  to  be  condemned  out  of 
our  own  mouths,  but  nothing  at  all  towards  our  absolution. 
Nay,  if  we  proceed  further  to  the  greatest  expressions  of 
humiliation  (parts  of  which,  I  reckon  fasting,  praying  for 
pardon,  judging  and  condemning  of  ourselves  by  instances 
of  a  present  indignation  against  a  crime) ;  yet  unless  this 
proceed  so  far  as  to  a  total  deletion  of  the  sin,  to  the  extir- 
pation of  every  vicious  habit,  God  is  not  glorified  by  our 
repentance,  nor  we  secured  in  our  eternal  interest.  Our  -sin 
must  be  brought  to  judgment,  and,  like  Antinous  in  Homer, 

laid  in  the  midst,  as  the  sacrifice  and  the  cause  of  all  the 
mischief. 

'AXX'  i  f/^9  tf^n  si7r«i,  Sf  air.ti  l«'Xir«  «'«»r«v. — Od.  X'  ^^ 

This  is  the  murderer,  this  is  the  ^^  Achan,"  this  is  ^^  he  that 
troubles  Israel : "  let  the  sin  be  confessed  and  carried  with 
the  pomps  and  solemnities  of  sorrow  to  its  funeral,  and  so 
let  the  murderer  be  slain.  But  if  after  all  the  forms  of  con- 
fession and  sorrow,  fasting  and  humiliation,  and  pretence  of 
doing  the  will  of  God,  we  ^^  spare  Agag  and  the  fattest  of 
the  cattle,"  our  delicious  sins, — and  still  leave  an  unlawful 
king,  and  a  tyrant-sin  to  reign  in  our  mortal  bodies,  we  may 
pretend  what  we  will  towards  repentance,  but  we  are  no 
better  penitents  than  Ahab ;  no  nearer  to  the  obtaining  of 
our  hopes  than  Esau  was  to  his  birthright,  "  for  whose 
repentance  there  was  no  place  left,  though  he  sought  it 
carefully  with  tears." 

3.  Well,  let  us  suppose  our  penitent  advanced  thus  far, 
as  that  he  decrees  against  all  sin,  and  in  his  hearty  purposes 
resolves  to  decline  it,  as  in  a  severe  sentence  he  hath  con- 
demned it  as  his  betrayer  and  his  murderer ;  yet  we  must 
be  curious  (for  npw  only  the  repentance  properly  b^ns) 
that  it  be  not  only  like  the  springings  of  the  thorny  or  the 
highway  ground,  soon  up  and  soon  down :  for  some  mfen, 
when  a  sadness  or  an  unhandsome  accident  surprises  them, 
then  they  resolve  against  their  sin ;  but  like  the  goats  in 
Aristotle,  they  give  their  milk  no  longer  than  they  are 
stung ;  as  soon  as  the  thorns  are  removed,  these  men  relum 
to  their  first  hardness,  and  resolve  then  to  act  their  first  tempi- 
ation.  Others  there  are  who  never  resolve  against  a  aiii^ bat 
either  when  they  have  no  temptation  to  it,  or  wlieil.4^)Nlfr 
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appetites  are  newly  satisfied  with  it ;  like  those  who  imme- 
diately after  a  full  dinner  resolve  to  fast  at  supper,  and  they 
keep  it  till  their  appetite  returns,  and  then  their  resolution 
unties  like  the  cords  of  vanity,  or  the  gossamer  against  the 
violence  of  the  northern  wind.  Thus  a  lustful  person  fills 
all  the  capacity  of  his  lust;  and  when  he  is  wearied,  and  the 
sin  goes  off  with  unquietness  and  regret,  and  the  appetite 
falls  down  like  a  horseleech,  when  it  is  ready  to  burst  with 
putrefaction  and  an  unwholesome  plethory,  then  he  resolves 
to  be  a  good  man,  and  could  almost  vow  to  be  a  hermit ; 
and  hates  his  lust,  as  Amnon  hated  his  sister  Tamar,  just 
when  he  had  newly  acted  his  unworthy  rape :  but  the  next 
spring-tide  that  comes,  every  wave  of  the  temptation  makes 
an  inroad  upon  t^e  resolution,  and  gets  ground,  and  pre- 
vails against  it,  more  than  his  resolution  prevailed  against 
his  sin.  How  many  drunken  persons,  how  many  swearers, 
resolve  daily  and  hourly  against  their  sin,  and  yet  act  them 
not  once  the  less  for  all  their  infinite  heap  of  shamefully  re- 
treating purposes!  That  resolution  that  begins  upon  just 
grounds  of  sorrow  and  severe  judgment,  upon  fear  and  love, 
that  is  made  in  the  midst  of  a  temptation,  that  is  inquisitive 
into  all  the  means  and  instruments  of  the  cure,  that  prays 
perpetually  against  a  sin,  that  watches  continually  against  a 
surprise,  and  never  sinks  into  it  by  deliberation  ;  that  fights 
earnestly,  and  carries  on  the  war  prudently,  and  prevails  by 
a  never-ceasing  diligence  against  the  temptation  ;  that  only 
is  a  pious  and  well-begun  repentance.  They  that  have  their 
fits  of  a  quartan,  well  and  ill  for  ever,  and  think  themselves 
in  perfect  health  when  the  ague  is  retired,  till  its  period 
returns,  are  dangerously  mistaken.  Those  intervals  of 
imperfect  and  fallacious  resolution  are  nothing  but  states  of 
death :  and  if  a  man  should  depart  this  world  in  one  of 
those  godly  fits,  as  he  thinks  them,  he  is  no  nearer  to 
obtain  his  blessed  hope,  than  a  man  in  the  stone-colic  is  to 
health  when  his  pain  is  eased  for  the  present,  his  disease 
still  remaining,  and  threatening  an  unwelcome  return.  That 
resolation  only  is  the  beginning  of  a  holy  repentance,  which 
goes  forth  into  mI,  and  whose  acts  enlarge  into  habits,  and 
wjkfMe  hiUli  «ff«i-|ffOdoctive  of  the  fruits  of  a  holy  life. 

IBrjom'hwktMi^Wi^ie  to  take  our  estimate,  whence  our 

commence,      lie   that  resiQlv^*^ 
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not  to  live  well,  till  the  time  comes  that  he  must  die,  is 
ridiculous  in  his  great  design,  as  he  is  impertinent  in  his 
intermedial  purposes,  and  vain  in  his  hope.  Can  a  dying 
man  to  any  real  effect  resolve  to  be  chaste?  For  virtue 
must  be  an  act  of  election,  and  chastity  is  the  contesting 
against  a  proud  and  an  imperious  lust,  active  flesh,  and 
insinuating  temptation.  And  what  doth  he  resolve  against, 
who  can  no  more  be  tempted  to  the  sin  of  uncbastity, 
than  he  can  return  back  again  to  his  youth  and  vigour? 
And  it  is  considerable,  that  since  all  the  purposes  of  a 
holy  life  which  a  dying  man  can  make,  cannot  be  reduced 
to  act ;  by  what  law,  or  reason,  or  covenant,  or  revelation, 
are  we  taught  to  distinguish  the  resolution  of  a  dying  man 
from  the  purposes  of  a  living  and  vigorous  person?  Suppose 
a  man  in  his  youth  and  health,  moved  by  consideration  of  the 
irregularity  and  deformity  of  sin,  the  danger  of  its  produc- 
tions, the  wrath  and  displeasure  of  Almighty  God,  should  re- 
solve to  leave  the  puddles  of  impurity,  and  walk  in  the  paths  of 
righteousness;  can  this  resolution  alone  put  him  into  the  state 
of  grace  ?  Is  he  admitted  to  pardon  and  the  favour  of  Gk>d, 
before  he  hath  in  some  measure  performed  actually  what  he  so 
reasonably  hath  resolved?  By  no  means.  For  resolution  and 
purpose  is  in  its  own  nature  and  constitution,  an  imperfect 
act,  and  therefore  can  signify  nothing  without  its  performance 
and  consummation.  It  is  as  a  faculty  is  to  the  act,  as  spring 
is  to  the  harvest,  as  seedtime  is  to  the  autumn,  as  eggs 
are  to  birds,  or  as  a  relative  to  its  correspondent:  nothing 
without  it.  And  can  it  be  imagined,  that  a  resolution  in  our 
health  and  life  shall  be  effectual  without  performance  ?  And 
shall  a  resolution,  barely  such,  do  any  good  upon  our  death- 
bed ?  Can  such  purposes  prevail  against  a  long  impiety 
rather  than  against  a  young  and  a  newly  begun  state  of  sin  ? 
Will  God  at  an  easier  rate  pardon  the  sins  of  fifty  or  sixty 
years,  than  the  sins  of  our  youth  only,  or  the  iniquity  of  five 
years  or  ten  ?  If  a  holy  life  be  not  necessary  to  be  lived,  why 
shall  it  be  necessary  to  resolve  to  live  it  ?  But  if  a  holy  life 
be  necessary,  then  it  cannot  be  sufficient  merely  to  resolve 
it,  unless  this  resolution  go  forth  in  an  actual  and  real  ser- 
vice. Vain,  therefore,  is  the  hope  of  those  persons,  who 
either  go  on  in  their  sins  before  their  last  sickness,  never  think- 
ing  to  return  into  the  wa>[^  of  God,  from  whence  they  have 
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wandered  all  their  life,  never  renewing  their  resolutiong  and 
VOW8  of  holy  living :  or,  if  they  have,  yet  their  purposes  are 
for  ever  blasted  with  the  next  violent  temptation.  More 
prudent  was  the  prayer  of  David :  *^  Oh  spare  me  a  little,  that 
I  may  recover  my  strength,  before  I  go  hence  and  be  no 
more  seen/'  And  something  like  it  was  the  sayii^  of  the 
emperor  Charles  the  Fifth :  ^ *  Inter  vitse  negotia  et  mortis  diem 
oportet  spatium  intercedere."  Whenever  our  holy  purposes 
are  renewed,  unless  Grod  gives  us  time  to  act  them,  to  mor- 
tify and  subdue  our  lusts,  to  conquer  and  subdue  the  whole 
kingdom  of  sin,  to  rise  from  our  grave,  and  be  clothed  with 
nerves,  and  flesh,  and  a  new  skin,  to  overcome  our  deadly 
sicknesses,  and  by  little  and  little  to  return  to  health  and 
strength ;  unless  we  have  grace  and  time  to  do  all  this,  our 
sins  will  lie  down  with  us  in  our  graves.  For  when  a  man 
hath  contracted  a  long  habit  of  sin,  and  it  hath  been  growing 
upon  him  ten  or  twenty,  forty  or  fifty  years,  whose  acts  he 
hath  daily  or  hourly  repeated,  and  they  are  grown  to  a 
second  nature  to  him, — and  have  so  prevailed  upon  the  ruins 
of  his  spirit,  that  the  man  is  taken  captive  by  the  devil  at 
his  will,  he  is  fast  bound,  as  a  slave  tugging  at  the  oar ;  that 
he  is  grown  in  love  with  his  fetters,  and  longs  to  be  doing 
the  work  of  sin  : — is  it  likely  that  after  all  this  progress  and 
growth  in  sin  (in  the  ways  of  which  he  runs  fast  without 
any  impediment) ;  is  it,  I  say,  likely,  that  a  few  days  or  weeks 
of  sickness  can  recover  him?  The  special  hinderances  of  that 
state  I  shall  afterward  consider.  But,  can  a  man  be  supposed 
so  prompt  to  piety  and  holy  living,  a  man,  I  mean,  that  hath 
lived  wickedly  a  long  time  together,  can  he  be  of  so  ready  and 
active  a  virtue  upon  the  sudden,  as  to  recover,  in  a  month  or 
a  week,  what  he  hath  been  undoing  in  twenty  or  thirty  years? 
Is  it  so  easy  to  build,  that  a  weak  and  infirm  person,  bound 
hand  and  foot,  shall  be  able  to  build  more  in  three  days  than 
was  a-building  above  forty  years  ?  Christ  did  it  in  a  figurative 
sense  ;  but  in  this,  it  is  not  in  the  power  of  any  man  so  sud- 
denly to  be  recovered  from  so  long  a  sickness.  Necessary, 
therefore,  it  is  that  all  these  instruments  of  our  conversion, 
confession  of  sins, — spraying  for  their  pardon, — and  resolu* 
tion  to  lead  a  new  life,— should  begin  **  before  our  feet  stum- 
ble upon  the  dark  mountains ;"  lest  we  leave  the  work  only 
resolved  upon  to  be  begun,  which  it  is  necessary  we  should 
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in  many  degrees  finish,  if  ever  we  mean  to  escape  the  eternal 
darkness.  ^^  For  that  we  should  actually  abolish  the  whole 
body  of  sin  and  death, — that  we  should  crucify  the  old  man 
with  his  lusts, — that  we  should  lay  aside  every  weight,  and 
the  sin  that  doth  so  easily  beset  us, — that  we  should  cast  away 
the  works  of  darkness,— that  we  should  awake  from  sleep, 
and  arise  from  death, — that  we  should  redeem  the  time, — 
that  we  should  cleanse  our  liands  and  purify  our  hearts, — 
that  we  should  have  escaped  the  corruption  (all  the  corrup- 
tion) that  is  in  the  whole  world  through  lust, — that  nothing 
of  the  old  leaven  should  remain  in  us, — ^but  that  we  be  wholly 
a  new  lump,  thoroughly  transformed  and  changed  in  the 
image  of  our  mind ;" — these  are  the  perpetual  precepts  of 
the  Spirit,  and  the  certain  duty  of  man :  and  that  to  have  all 
these  in  purpose  only,  is  merely  to  no  purpose,  without  the 
actual  eradication  of  every  vicious  habit ;  and  the  certain 
abolition  of  every  criminal  adherence  is  clearly  and  dogmati- 
cally decreed  every  where  in  the  Scripture.  **  For  (they  are 
the  words  of  St.  Paul)  they  that  are  Christ's,  have  crucified 
the  flesh,  with  the  affections  and  lusts  :"*  the  work  is  actually 
done,  and  sin  is  dead  or  wounded  mortally,  before  they  can 
in  any  sense  belong  to  Christ,  to  be  a  portion  of  his  inherit- 
ance: and,  "  He  that  is  in  Christ,  is  a  new  creature."'  For 
"  in  Christ  Jesus  nothing  can  avail  but  a  new  creature;"" 
nothing  but  a  "  keeping  the  commandments  of  God."*  Not 
all  tears,  though  we  should  weep  like  David  and  his  men  at 
Ziklag,  "  till  they  could  weep  no  more,"  or  the  women  of 
"Raraah,"  or  like  "the  weeping  in  the  valley  of  Hinnom," 
could  suffice,  if  we  retain  the  affection  to  any  one  sin,  or 
have  any  unrepented  of,  or  unmortified.  It  is  true,  that  '*  a 
contrite  and  a  broken  heart  God  will  not  despise ;"  no,  he 
will  not.  For  if  it  be  a  hearty  and  permanent  sorrow,  it  is 
an  excellent  beginning  of  repentance ;  and  God  will  to  a 
timely  sorrow  give  the  grace  of  repentance :  he  will  not  give 
pardon  to  sorrow  alone ;  but  that  which  ought  to  be  the  pro- 
per effect  of  sorrow,  that  God  shall  give.  He  shall  then  open 
the  gates  of  mercy,  and  admit  you  to  a  possibility  of  restitu- 
tion :  so  that  you  may  be  within  the  covenant  of  repentance, 
which  if  you  actually  perform,  you  may  expect  God's  promuMi* 
And  in  this  sense  confession  will  obtain  our  pardon,  tOjAm 

•  Gdl  V.  24.  « Gal.  \i.  15.  ^  G«\%  'f .  6,  »  1  Cor.  Taift*  ''^- 


OR  DEATH-BED  REPENTANCE.  475 

humiliation  will  be  accepted,  and  our  holy  purposes  and  pious 
resolutions  shall  be  accounted  for ;  that  is,  these  being  the 
first  steps  and  addresses  to  that  part  of  repentance  which 
consists  in  the  abolition  of  sins,  shall  be  accepted  so  far  as 
to  procure  so  much  of  the  pardon,  to  do  so  much  of  the  work 
of  restitution,  that  God  will  admit  the  returning  man  to  a 
further  degree  of  emendation,  to  a  nearer  possibility  of  work- 
ing out  his  salvation.  But,  then,  if  this  sorrow,  and  confes- 
sion, and  these  strong  purposes,  begin  then  when  our  life  is 
declined  towards  the  west,  and  is  now  ready  to  set  in  dark- 
ness and  a  dismal  night ;  because  of  themselves  they  could 
but  procure  an  admission  to  repentance,  not  at  all  to  pardon 
and  plenary  absolution,  by  shewing  that  on  our  death-bed 
these  are  too  late  and  ineffectual,  they  call  upon  us  to  begin 
betimes,  when  these  imperfect  acts  may  be  consummate  and 
perfect,  in  the  actual  performing  those  parts  of  holy  life,  to 
which  they  were  ordained  in  the  nature  of  the  thing,  and  the 
purposes  of  God. 

4.  Lastly,  suppose  all  this  be  done,  and  that  by  a  long 
course  of  strictness  and  severity,  mortification  and  circum- 
spection, we  have  overcome  all  our  vicious  and  baser  habits, 
contracted  and  grown  upon  us  like  the  ulcers  and  evils  of  a 
long  surfeit,  and  that  we  are  clean  and  swept ;  suppose  that 
he  hath  wept  and  fasted,  prayed  and  vowed,  to  excellent  pur- 
poses; yet  all  this  is  but  the  one-half  of  repentance  (so  in- 
finitely mistaken  is  the  world,  to  think  any  thing  to  be 
enough^  to  make  up  repentance) :  but  to  renew  us,  and  re- 
store us  to  the  favour  of  God,  there  is  required  far  more  than 
what  hath  been  yet  accounted  for.  See  it  in  the  Second 
of  St.  Peter,  chap.  i.  vers.  4,  6.  "  Having  escaped  the  cor- 
ruption that  is  in  the  world  through  lust :  and  besides  this, 
giving  all  diligence,  add  to  your  faith  virtue,  to  virtue 
knowledge,  to  knowledge  temperance,  to  temperance  pa- 
tience, and  so  on,  to  godliness,  to  brotherly  kindness,  and 
to  charity :  these  things  must  be  in  you  and  abound.*' 
This  is  the  sum  total  of  repentance :  we  must  not  only 
have  overcome  sin,  but  we  must  after  great  diligence  have 
acquired  the  habits  of  all  those  Christian  graces,  which  are 
neoeMury  in  th*  ^lUUMction  of  our  affairs,  in  all  relations 
lu  flnd  iftd^OWlJWJIIJbljnnr^  and  our  own  persons.  It  is  not 
encfq|^..tj^jy|^^a^^ihank  thee,  I  am  no  extortioner^  no 
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adulterer,  not  as  this  publican ;"  all  the  reward  of  sueh  a 
penitent  is,  that  when  he  hath  escaped  the  corruption  of  the 
world,  he  hath  also  escaped  those  heavy  judgments  which 
threatened  his  ruin. 

"  Nee  furtam  feci,  neo  fiigi,"  ai  mihi  dicat 

Servus :  *'  Habes  {n«tiam ;  loris  non  ureris,"  aio ; 

"  Non  hominem  occidi :" — "  Non  pasoes  in  cnice  corros.'*  f 

*Mf  a  servant  hath  not  robbed  his  master,  nor  offered  to  fly 
from  his  bondage,  he  shall  escape  the  ^  furca,'  his  flesh  shall 
not  be  exposed  to  birds  or  fishes;"  but  this  is  but  the  re- 
ward of  innocent  slaves.  It  may  be^  we  have  escaped  the 
rod  of  the  exterminating  angel,  when  our  sins  are  crucified; 
but  we  shall  never  "  enter  into  the  joy  of  the  Lord,**  unless 
after  we  have  *^  put  off  the  old  man,  with  his  affections  and 
lusts,"  we  also  ^'  put  on  the  new  man,  in  righteousness  and 
holiness  of  life."'  And  this  we  are  taught  in  most  plain  doc- 
trine by  St.  Paul ;  '^  Let  us  lay  aside  the  weight  that  doth  so 
easily  beset  us;"  that  is  the  one-half:  and  then  it  follows, 
**  Let  us  run  with  patience  the  race  that  is  set  before  us." 
These  are  the  "  fruits  meet  for  repentance,"  spoken  of  by  St. 
John  Baptist ;  that  is,  when  we  renew  our  first  undertaking 
in  baptism,  and  return  to  our  courses  of  innocence. 

Parous  Deorum  cultor  et  infirequens, 
Insanientis  dum  sapientise 

Consoltus  erro,  nunc  retrorsum 
Vela  dare,  atque  iterare  cursus 

Cogor  relic  t08.» 

The  sense  of  which  words  is  well  given  us  by  St.  John ; 
"  Remember  whence  thou  art  fallen  ;  repent,  and  do  thy  first 
works. "^  For  all  our  hopes  of  heaven  rely  upon  that  cove- 
nant, which  God  made  with  us  in  baptism  ;  which  is,  '^  That 
being  redeemed  from  our  vain  conversation,  we  should  serve 
him  in  holiness  and  righteousness  all  our  days."  Now,  when 
any  of  us  hath  prevaricated  our  part  of  the  covenant,  we  must 
return  to  that  state,  and  redeem  the  intermedial  time  spent 
in  sin,  by  our  doubled  industry  in  the  ways  of  grace :  we  must 
be  reduced  to  our  first  estate,  and  make  some  proportionable 
returns  of  duty  for  our  sad  omissions^  and  great  violations  of 
our  baptismal  vow.  ForGrod  having  made  no  coveii||li(lfj|^i 
us  but  that  which  is  consigned  in  baptism ;  in  the 

r  Hot.  Ep.  L  16.  46.      *  Heb.  xu.  i.       ^  Hot«  Qd«  i.  34.  S.  • 
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portion  in  which  we  retain  or  return  to  that,  in  the  same  we 
are  to  expect  the  pardon  of  our  sins,  and  all  the  other  pro- 
mises evangelical ;  hut  no  otherwise,  unless  we  can  shew  a 
new  gospel,  or  he  baptized  again  by  God's  appointment.  He, 
therefore,  that  by  a  long  habit,  by  a  state  and  continued 
course  of  sin,  hath  gone  so  far  from  his  baptismal  purity,  as 
that  he  hath  nothing  of  the  Christian  left  upon  him  but  his 
name;  that  man  hath  much  to  do  to  make  his  garments 
clean,  to  purify  his  soul,  to  take  off  all  the  stains  of  sin, 
that  his  spirit  may  be  presented  pure  to  the  eyes  of  God,  who 
beholds  no  impurity.  It  is  not  an  easy  thing  to  cure  a  long- 
contracted  habit  of  sin.  Let  any  intemperate  person  but  tiy 
in  his  own  instance  of  drunkenness ;  or  the  swearer,  in  the 
sweetening  his  unwholesome  language  :  but  then  so  to  com- 
mand his  tongue  that  he  never  swear,  but  that  his  speech  be 
prudent,  pious,  and  apt  to  edify  the  hearer,  or  in  some  sense 
to  glorify  God  ;  or  to  become  temperate,  to  have  got  a  habit 
of  sobriety,  or  chastity,  or  humility,  is  the  work  of  a  life. 
And  if  we  do  but  consider  that  he  that  lives  well  from  hie 
younger  years,  or  takes  up  at  the  end  of  his  youthful  heats, 
and  enters  into  the  courses  of  a  sober  life  early,  diligently, 
and  vigorously,  shall  find  himself,  after  the  studies  and  labours 
of  twenty  or  thirty  years'  piety,  but  a  very  imperfect  person, 
many  degrees  of  pride  left  unrooted  up,  many  inroads  of 
intemperance  or  beginnings  of  excess,  much  indevotion  and 
backwardness  in  religion,  many  temptations  to  contest 
against,  and  some  infirmities  which  he  shall  never  say  he 
hath  mastered ;  we  shall  find  the  work  of  a  holy  life  is  not  to 
be  deferred  till  our  days  are  almost  done,  till  our  strengths 
are  decayed,  our  spirits  are  weak,  and  our  lust  strong,  our 
habits  confirmed,  and  our  longings  after  sin  many  and  im- 
potent :  for  what  is  very  hard  to  be  done,  and  is  always  done 
imperfectly,  when  there  is  length  of  time,  and  a  less  work  to 
do,  and  more  abilities  to  do  it  withal ;  when  the  time  is  short, 
and  almost  expired,  and  the  work  made  difficult  and  vast, 
and  the  strengths  weaker,  and  the  faculties  are  disabled,  will 
seem  little  less  than  absolutely  impossible.  I  shall  end  this 
general  consideration  with  the  question  of  the  apostle :  **  If 
tibji  f%l)ieous  scarcely  be  saved,"  if  it  be  so  difficult  to  over- 
■fikiW  mr  sins,  and  obtain  virtuous  habits ;  difficult,  I  say, 
>us,  a  sober,  and  well-living  pet^otiv— *^  N^VkKt^*^^ 
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the  ungodly  and  the  sinner  appear?*'  What  shall  become  of 
him,  who,  by  his  evil  life,  hath  not  only  removed  himself  from 
the  affections,  but  even  from  the  possibilities  of  virtue  ? — 
He  that  hath  lived  in  sin,  will  die  in  sorrow. 


SERMON  VI. 
PART  II. 

But  I  shall  pursue  this  great  and  necessary  truth :  First,  by 
shewing  what  parts  and  ingredients  of  repentance  are 
assigned,  when  it  is  described  in  Holy  Scripture :  Secondly, 
by  shewing  the  necessities',  the  absolute  necessities,  of  a  holy 
life,  and  what  it  means  in  Scripture  to  "  live  holily :"  Thirdly, 
by  considering  what  directions  or  intimations  we  have  con- 
cerning the  last  time  of  beginning  to  repent;  and  what  is 
the  longest  period  that  any  man  may  venture  with  safety. 
And  in  the  prosecution  of  these  particulars,  we  shall  remove 
the  objections,  those  aprons  of  fig-leaves,  which  men  use  for 
their  shelter  to  palliate  their  sin,  and  to  hide  themselves  from 
that  from  which  no  rocks  or  mountains  shall  protect  them, 
though  they  fall  upon  them,  that  is,  the  wrath  of  God. 

First,  lliat  repentance  is  not  only  an  abolition  and 
extinction  of  the  body  of  sin,  a  bringing  it  to  the  altar,  and 
slaying  it  before  God  and  all  the  people ;  but  that  we  must 
also  xi^ffhv  Ki^affi  vi^ixi^iiv^ — "  mingle  gold  and  rich  presents," 
the  oblation  of  good  works  and  holy  habits  with  the  sacrifice, 
I  have  already  proved  :  but  now  if  we  will  see  repentance  in 
its  stature  and  integrity  of  constitution  described,  we  shall 
find  it  to  be  the  one-half  of  all  that  which  God  requires  of 
Christians.  Faith  and  repentance  are  the  whole  duty  of  a 
Christian.  Faith  is  a  sacrifice  of  the  understanding  to  God ; 
repentance  sacrifices  the  whole  will :  that  gives  the  knowing ; 
this  gives  up  all  the  desiring  faculties  :  that  makes  us  disci- 
ples ;  this  makes  us  servants  of  the  holy  Jesus.  Nothing 
else  was  preached  by  the  apostles,  nothing  was  enjoined  as 
the  duty  of  man,  nothing  else  did  build  up  the  body  of 
Christian  religion.  So  that  as  faith  contains  all  that  know- 
ledge, which  is  necessary  to  salvation ;  so  repentance  com- 
prebenda  in  it  all  the  whole  practice  and  working  duty  of  a 


OR  DEATH-BED  REPENTANCE.  479 

returning  Christian.  And  this  was  the  sum  total  of  all  that 
St.  Paul  preached  to  the  Gentiles,  when,  in  his  farewell  ser- 
mon to  the  bishops  and  priests  of  Ephesus,  he  professed  that 
he  ^*  kept  back  nothing  that  was  profitable"  to  them  ;^  and 
yet  it  was  all  nothing  but  this,  "  repentance  towards  God, 
and  faith  in  our  Lord  Jesus  Christ."  So  that  whosoever 
believes  in  Jesus  Christ  and  repents  towards  God,  must  make 
his  accounts  according  to  this  standard ;  that  is,  to  believe 
all  that  Christ  taught  him,  and  to  do  all  that  Christ  com- 
manded. And  this  is  remarked  in  St.  Paul's  catechism,"* 
where  he  gives  a  more  particular  catalogue  of  fundamentals : 
he  reckons  nothing  but  sacraments  and  faith ;  of  which  he 
enumerates  two  principal  articles,  ^'  resurrection  of  the  dead, 
and  eternal  judgment."  Whatsoever  is  practical,  all  the 
whole  duty  of  man,  the  practice  of  all  obedience,  is  called 
"  repentance  from  dead  works  :"  which,  if  we  observe  the 
singularity  of  the  phrase,  does  not  mean  "  sorrow ;"  for  sorrow 
from  dead  works,  is  not  sense;  but  it  must  mean  ''muta- 
tionem  status,"  a  conversion  from  dead  works,  which  (as  in 
all  motions)  supposes  two  terms ;  from  dead  works  to  living 
works ;  from  "  the  death  of  sin"  to  "  the  life  of  righteousness." 
I  will  add  but  two  places  more,  out  of  each  Testament 
one ;  in  which,  I  suppose,  you  may  see  every  lineament  of 
this  great  duty  described,  that  you  may  no  longer  mistake 
a  grashopper  for  an  eagle;  sorrow  and  holy  puri)oses,  for 
the  entire  duty  of  repentance.  In  Ezekiel,  xviii.  21,  you 
shall  find  it  thus  described  :  ''  But  if  the  wicked  will  turn 
from  all  his  sins  that  he  hath  committed,  and  keep  all  my 
statutes,  and  do  that  which  is  lawful  and  right,  he  shall  surely 
live,  he  shall  not  die."  Or,  as  it  is  more  fully  described  in 
Ezekiel,  xxxiii.  14,  "  When  I  say  unto  the  wicked.  Thou 
shalt' surely  die:  if  he  turn  from  his  sin,  and  do  that  which 
is  lawful  and  right ;  if  the  wicked  restore  the  pledge,  give 
again  that  he  hath  robbed,  walk  in  the  statutes  of  life  without 
committing  iniquity;  he  shall  surely  live,  he  shall  not 
die.*'  Here  only  is  the  condition  of  pardon ;  to  leave  all 
your  sins,  to  keep  all  God's  statutes,  to  walk  in  them,  to 
abide,  to  proceed,  and  make  progress  in  them;  and  this, 
without  the  interruption  by  a  deadly  sin, — "  without  com- 
mitting iniquity, — to  make  restitution  of  all  the  wrongs  he 

«Acts,  zx.  21.  *  Heb.  ri.  1. 
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hath  done,  all  the  unjust  money  he  hath  taken,  all  the 
oppressions  he  hath  committed,  all  that  must  be  satisfied  for, 
and  repaid  according  to  our  ability :  we  must  make  8atis£Eu> 
tion  for  all  injury  to  our  neighbour's  fame,  all  wrongs  done 
to  his  soul;  he  must  be  restored  to  that  condition  of  good 
things  thou  didst  in  any  sense  remove  him  from :  when  this  is 
done  according  to  thy  utmost  power,  then  thou  hast  repented 
truly,  then  thou  hast  a  title  to  the  promise,  **  Thou  shalt  sorely 
live,  thou  shalt  not  die,'*  for  thy  old  sins  thou  hast  formerly 
committed.  Only  be  pleased  to  observe  this  one  thing ;  that 
this  place  of  Ezekiel  is  it,  which  is  so  often  mistaken  for 
that  common  saying,  **  At  what  time  soever  a  sinner  repents 
him  of  his  sins  from  the  bottom  of  his  heart,  I  will  put  all 
his  wickedness  out  of  my  remembrance,  saith  the  Lord." 
For  although  ^'  at  what  time  soever  a  sinner  does  repent,"  as 
repentance  is  now  explained,  God  will  forgive  him, — and  that 
repentance,  as  it  is  now  stated,  cannot  be  done  ^^  at  what  time 
soever,"  not  upon  a  man's  death-bed  ;  yet  there  are  no  such 
words  in  the  whole  Bible,  nor  any  nearer  to  the  sense  of 
them,  than  the  words  I  have  now  read  to  you  out  of  the 
prophet  Ezekiel.  Let  that,  therefore,  no  more  deceive  you, 
or  be  made  a  colour  to  countenance  a  persevering  sinner  or 
a  death-bed  penitent. 

Neither  is  the  duty  of  repentance  to  be  bought  at  an 
easier  rate  in  the  New  Testament.  You  may  see  it  described 
in  2  Cor.  vii.  10,  11.  "  Godly  sorrow  worketh  repent- 
ance." Well!  but  what  is  that  repentance  which  is  so 
wrought?  This  it  is:  **  Behold  this  self-same  thing  that  ye 
sorrowed  after  a  godly  sort,  what  carefulness  it  wrought  in 
you ;  yea,  what  clearing  of  yourselves ;  yea,  what  indignation ; 
yea,  what  fear  ;  yea,  what  vehement  desire;  yea,  what  zeal; 
yea,  what  revenge !"  These  are  the  fruits  of  that  sorrow  that 
is  effectual;  these  are  the  parts  of  repentance:  ^*  clearing 
ourselves"  of  all  that  is  past,  and  great  "  carefulness"  for  the 
future ;  "  anger"  at  ourselves  for  our  old  sins,  and  "  fear"  lest 
we  commit  the  like  again ;  ''  vehement  desires"  of  pleasing 
God,  and  "  zeal"  of  holy  actions,  and  "  a  revenge"  upon  our- 
selves for  our  sins,  called  by  St.  Paul,  in  another  place,  *'  a 
judging  ourselves,  lest  we  be  judged  of  the  Lord."*  Andy  m 
pursuance  of  this  truth,  the  Primitive  Church  did  notadnftit 
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a  sinning  person  to  the  public  communions  with  the  faithful, 
till,  besides  their  sorrow,  they  had  spent  some  years  in  an 
aya^ci^ia,  in  "doing  good  works,"  and  holy  living;  and 
especially  in  such  actions  which  did  contradict  that  wicked 
inclination,  which  led  them  into  those  sins,  whereof  they 
were  now  admitted  to  repent.  And,  therefore,  we  find  that 
they  stood  in  the  station  of  penitents  seven  years,  thirteen 
years,  and  sometimes  till  their  death,  before  they  could  be 
reconciled  to  the  peace  of  God,  and  his  holy  Church. 

Scelenun  si  bene  pocnitet. 


Eradenda  cupidinis 

Pravi  stmt  elementa ,  et  tenere  nimis 
Mentes  asperioribas 

Formandse  stud  lis/ 

Repentance  is  the  institution  of  a  philosophical  and 
severe  life,  an  utter  extirpation  of  all  unreasonableness  and 
impiety,  and  an  address  to,  and  a  final  passing  through,  all 
the  parts  of  holy  living. 

Now,  consider  whether  this  be  imaginable  or  possible  to 
be  done  upon  our  death-bed,  when  a  man  is  frighted  into  an 
involuntary,  a  sudden,  and  unchosen  piety.  *0  ^cravoo/y  o& 
^6^(f}ruv  havTiOiv  rriv  roD  xaxoD  ^^a^/v  a/^^fftraij  saith  Hierocles.^ 
He  that  never  repents  till  a  violent  fear  be  upon  him,  till 
he  apprehend  himself  to  be  in  the  jaws  of  death,  ready  to 
give  up  his  unready  and  unprepared  accounts,  till  he  sees 
the  Judge  sitting  in  all  the  addresses  of  dreadfulness  and 
majesty,  just  now,  as  he  believes,  ready  to  pronounce  that 
fearful  and  intolerable  sentence  of,  "  Go,  ye  cursed,  into  ever- 
lasting fire;"  this  man  does  nothing  for  the  love  of  God, 
nothing  for  the  love  of  virtue :  it  is  just  as  a  condemned  man 
repents  that  he  was  a  traitor ;  but  repented  not  till  he  was 
arrested  and  sure  to  die :  such  a  repentance  as  this  may  still 
consist  with  as  great  an  afiection  to  sin  as  ever  he  had  ;  ^  and  it 
is  no  thanks  to  him,  if,  when  the  knife  is  at  his  throat,  then  he 
gives  good  words  and  flatters.  But,  suppose  this  man  in  his 
health,  and  in  the  midst  of  all  his  lust,  it  is  evident  that  there 
are  some  circumstances  of  action,  in  which  the  man  would  have 
refused  to  commit  his  most  pleasing  sin.  Would  not  the  son  of 

f  Hor.  Od.iii.t4. 
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Tarquin  hare  refused  to  rayish  Lucretia,  if  Junius  Brutus  had 
been  by  him  ?  Would  the  impurest  person  in  the  world  act 
his  lust  in  the  market-place  ?  or  drink  off  an  intemperate 
goblet,  if  a  dagger  were  placed  at  his  throat  ?  In  these  cir- 
cumstances their  fear  would  make  them  declare  against  the 
present  acting  their  impurities.  But  does  this  cure  the  in- 
temperance of  their  affections  ?  Let  tlie  impure  person  retire 
to  his  closet,  and  Junius  Brutus  be  engaged  in  a  far-distant 
war,  and  the  dagger  be  taken  from  the  drunkard's  throat,  and 
the  fear  of  shame,  or  death,  or  judgment,  be  taken  from  them 
all ;  and  they  shall  no  more  resist  their  temptation,  than  they 
could  before  remove  their  fear :  and  you  may  as  well  judge 
the  other  persons  holy,  and  haters  of  their  sin,  as  the  man 
upon  his  death-bed  to  be  penitent ;  and  rather  they  than  he, 
by  how  much  this  man's  fear,  the  fear  of  death,  and  of  the 
infinite  pains  of  hell,  the  fear  of  a  provoked  (jod,  and  an 
angry  eternal  Judge,  are  far  greater  than  the  apprehensions 
of  a  public  shame,  or  an  abused  husband,  or  the  poniard  of  an 
angry  person.  These  men  then  sin  not,  because  they  dare 
not ;  they  are  frighted  from  the  act,  but  not  from  the  affec- 
tion ;  which  is  not  to  be  cured  but  by  discourse,  and  reason- 
able acts,  and  human  considerations ;  of  which  that  man  is 
not  naturally  capable  who  is  possessed  with  the  greatest 
fear,  the  fear  of  death  and  damnation.  If  there  had  been 
time  to  curse  his  sin,  and  to  live  the  life  of  grace,  I  deny  not 
but  God  might  have  begun  his  conversion  with  so  great  a 
fear,  that  he  should  never  have  wiped  off  its  impression  :* 
but  if  the  man  dies  then,  dies  when  he  only  declaims  against 
and  curses  his  sin,  as  being  the  author  of  his  present  fear 
and  apprehended  calamity;  it  is  very  fer  from  reconciling 
him  to  God  or  hopes  of  pardon,  because  it  proceeds  from  a 
violent,*"  unnatural,  and  intolerable  cause;  no  act  of  choice, 
or  virtue,  but  of  sorrow,  a  deserved  sorrow,  and  a  miserable, 
unchosen,  unavoidable  fear : 

Moriensque  recepit 

Quas  nollet  victunis  aquas 

He  curses  sin  upon  his  death-bed,  and  makes  a  panegyric  of 

<  Cogimur  a  suetis  animum  suspendere  rebus ; 

Atque  ut  vivamus,  vivero  deftiaimus. — Cornel,  GaL 
^  Nee  ad  rem  |[)erUuel  uVv  Vtic\^^T<aV,  ^q\1  ^Uouentt  ut  fieret« 
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virtue,  which,  in  his  lifetime  he  accounted  folly,  and  trouble, 
and  needless  vexation. 

Quse  mens  est  bodie,  cur  eadem  non  puero  foit  1 
Vol  cur  bis  animis  incolumes  non  redeunt  gens  ?  * 

I  shall  end  this  first  consideration  with  a  .plain  exhorta- 
tion ;  that,  since  repentance  is  a  duty  of  so  great  and  giant- 
like bulk,  let  no  man  crowd  it  up  into  so  narrow  room,  as 
that  it  be  strangled  in  its  birth  for  want  of  time  and  air  to 
breathe  in :  let  it  not  be  put  off  to  that  time  when  a  man 
hath  scarce  time   enough  to  reckon   all    those   particular 
duties,  which  make  up  the  integrity  of  its  constitution.    Will 
any  man  hunt  the  wild  boar  in  his  garden,  or  bait  a  bull  in 
his  closet?    Will  a  woman  wrap  her -child  in  her  handker- 
chief, or  a  father  send  his  son  to  school  when  he  is  fifty 
years  old?  'These  are  indecencies  of  providence,  and  the 
instrument  contradicts  the  end  :  and  this  is  our  case.     There 
is  no  room  for  the  repentance,  no  time  to  act  all  its  essential 
parts :  and  a  child,  who  hath  a  great  way  to  go  before  he  be 
wise,  may  defer  his  studies,  and  hope  to  become  learned  in 
his  old  age,  and  upon  his  death-bed,  as  well  as  a  vicious 
person  may  think  to  recover  from  all  his  ignorances  and  pre- 
judicate  opinions,  from  all  his  &lse  principles  and  evil  cus- 
toms, from  his  wicked  inclinations  and  ungodly  habits,  from 
his  fondnesses  of  vice  and  detestations  of  virtue,  from  his 
promptness  to  sin  and  unwillingness  to  grace,   from  his 
spiritual  deadness  and  strong  sensuality,  upon  his  death-bed 
(I  say),  when  he  hath  no  natural  strength,  and  as  little 
spiritual ;  when  he  is  criminal  and  impotent,  hardened  in  his 
vice,  and  soft  in  his  fears ;   full  of  passion  and  empty  of 
wisdom;  when  he  is  sick  and  amazed,  and  timorous  and 
confounded,  and  impatient  and  extremely  miserable. 

And  now  when  any  of  you  is  tempted  to  commit  a  sin, 
remember  that  sin  will  ruin  you,  unless  you  repent  of  it. 
But  this,  you  say,  is  no  news,  and  so  far  from  affrighting 
you  from  sin,  that  (God  knows)  it  makes  men  sin  the  rather. 
For,  therefore,  they  venture  to  act  the  present  temptation, 
because  they  know,  if  they  repent,  God  will  forgive  them; 
and,  therefore,  they  resolve  upon  both,  to  sin  now,  and  repent 
hereafter. 

Against  thia  follj  l^dtti^a^ppose  the  consideration 
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of  t^eir  danger,  and  that  they  neither  know  how  long  they 
shall  live,  nor  whether  they  shall  die  or  no  in  this  very  act 
of  sin;  though  this  consideration  is  very  material,  and  if 
they  should  die  in  it,  or  before  it  is  washed  off,  they  perish ; 
but  I  consider  these  things.  1.  That  he  that  resolves  to  sin 
upon  a  resolution  to  repent,  by  every  act  of  sin  makes  him- 
self more  incapable  of  repenting,  by  growing  more  in  love 
with  sin ;  by  remembering  its  pleasures ;  by  serving  it  once 
more,  and  losing  one  degree  more  of  the  liberty  of  our  spirit. 
And  if  you  resolve  to  sin  now  because  it  is  pleasant,  how 
do  you  know  that  your  appetite  will  alter?  Will  it  not  appear 
pleasant  to  you  next  week,  and  the  next  week  after  that,  and 
so  for  ever?  And  still  you  sin,  and  still  you  will  repent ;  that 
is,  you  will  repent  when  the  sin  can  please  you  no  longer : 
for  so  long  as  it  can  please  you,  so  long  you  are  tempted 
not  to  repent,  as  well  as  now  to  act  the  sin : ,  and  the  longer 
you  lie  in  it,  the  more  you  will  love  it.  So  that  it  is  in 
effect  to  say,  I  love  my  sin  now,  but  I  will  hereafter  hate  it ; 
only,  I  will  act  it  awhile  longer,  and  grow  more  in  love  with 
it,  and  then  I  will  repent ;  that  is,  then  I  will  be  sure  to  hate 
it,  when  I  shall  most  love  it.  2.  To  repent,  signifies  to  be 
sorrowful,  to  be  ashamed,  and  to  wish  it  had  never  been 
done.  And  then  see  the  folly  of  this  temptation ;  I  would 
not  sin,  but  that  I  hope  to  repent  of  it;  that  is,  I  would  not 
do  this  thing,  but  that  I  hope  to  be  sorrowful  for  doing  it, 
and  I  hope  to  come  to  shame  for  it,  heartily  to  be  ashamed 
of  my  doings,  and  I  hope  to  be  in  that  condition,  that  I 
would  give  all  the  world  I  had  never  done  it ;  that  is,  I  hope 
to  feel  and  apprehend  an  evil  infinitely  greater  than  the 
pleasures  of  my  sin.  And  are  these  arguments  fit  to  move  a 
man  to  sin?  What  can  affright  a  man  from  it,  if  these  invite 
him  to  it?  It  is  as  if  a  man  should  invite  one  to  be  a  partner 
of  his  treason,  by  telling  him.  If  you  will  join  with  me,  you 
shall  have  all  these  effects  by  it ;  you  shall  be  hanged,  drawn, 
and  quartered,  and  your  blood  shall  be  corrupted,  and  your 
estate  forfeited,  and  you  shall  have  many  other  reasons  to 
wish  you  had  never  done  it.  He  that  should  use  this  rhe- 
toric, in  earnest,  might  well  be  accounted  a  madman ;  this 
is  to  scare  a  man,  not  to  allure  him :  and  so  is  the  other 
when  we  understand  it  truly.  3.  For  I  consider,  he  that 
repents,  wishes  he  had  never  doweVVveX^vw,    Now  I  ask,  does 
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he  wish  so  iipon  reason,  or  without  reason  ?  Surely,  if  he 
may,  when  he  hath  satisfied  his  lust,  ask  God  pardon,  and  be 
admitted  upon  as  easy  terms  for  the  time  to  come,  as  if  he 
had  not  done  the  sin,  he  hath  no  reason  to  be  sorrowful,  or 
wish  he  had  not  done  it.  For  though  he  hath  done  it,  and 
pleased  himself  by  "  enjoying  the  pleasure  of  sin  for  that 
season,"  yet  all  is  well  again ;  and  let  him  only  be  careful 
now,  and  there  is  no  hurt  done,  his  pardon  is  certain.  How 
can  any  man,  that  understands  the  reason  of  his  actions  and 
passions,  wish  that  he  had  never  done  that  sin  in  which  then 
he  had  pleasure,  and  now  he  feels  no  worse  inconvenience. 
But  he  that  truly  repents,  wishes  and  would  give  all  the 
world  he  had  never  done  it:  surely  then  his  present  condi- 
tion in  respect  of  his  past  sin  hath  some  very  great  evil  in  it, 
why  else  should  he  be  so  much  troubled  ?  True,  and  this  it 
is.  He  that  hath  committed  sins  after  baptism,  is  fallen  out 
of  the  favour  of  God,  is  tied  to  hard  duty  for  the  time  to 
come,  to  cry  vehemently  unto  God,  to  call  night  and  day  for 
pardon,  to  be  in  great  fear  and  tremblings  of  heart,  lest  God 
should  never  forgive  him,  lest  God  will  never  take  off  his 
sentence  of  eternal  pains ;  and  in  this  fear,  and  in  some 
degrees  of  it,  he  will  remain  all  the  days  of  his  life  :  and  if 
he  hopes  to  be  quit  of  that,  yet  he  knows  not  how  many 
degrees  of  God's  anger  still  hang  over  his  head ;  how  many 
sad  miseries  shall  afflict,  and  burn,  and  purify  him  in  this 
world,  with  a  sharpness  so  poignant  as  to  divide  the  marrow 
from  the  bones ;  and  for  these  reasons,  as  a  considering  man 
that  knows  what  it  is  to  repent,  wishes  with  his  soul  he  had 
never  sinned,  and,  therefore,  grieves  in  proportion  to  his 
former  crimes,  and  present  misery,  and  future  danger. 

And  now  suppose  that  you  can  repent  when  you  will,  that 
is,  that  you  can  grieve  when  you  will ; —  though  no  man  can 
do  it,  no  man  can  grieve  when  he  please,  though  he  could 
shed  tears  when  he  list,  he  cannot  grieve  without  a  real  or 
apprehended  infelicity ;  but,  suppose  it ; — and  that  he  can  fear 
when  he  please,  and  that  he  can  love  when  he  please,  or 
what  he  please ;  that  is,  suppose  a  man  be  able  to  say  to  his 
palate,  Though  I  love  sweetmeats,  yet  to-morrow  will  I  hate 
and  loathe  them,  and  believe  them  bitter  and  distasteful 
things ;  suppose,  I  say,  all  these  impossibilities :  yet  since 
repentance  does  suppose  a  man  to  be  in  a  state  of  such  real 
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misery,  that  he  hath  reason  to  carse  the  day  in  which  he 
sinned,  is  this  a  fit  argument  to  invite  a  man  that  is  in  his 
wits  to  sin  ?  to  sin  in  hope  of  repentance  ?  as  if  danger  of 
fidling  into  hell,  and  fear  of  the  Divine  anger,  and  many 
degrees  of  the  Divine  judgments,  and  a  lasting  sorrow,  and 
a  perpetual  labour,  and  a  never-ceasing  trembling,  and  a 
troubled  conscience,  and  a  sorrowful  spirit,  were  fit  things 
to  be  desired  or  hoped  for. 

The  sum  is  this :  he  that  commits  sins  shall  perish 
eternally,  if  he  never  does  repent.  And  if  he  does  repent, 
and  yet  untimely,  he  is  not  the  better ;  and  if  he  does  not 
repent  with  an  entire,  a  perfect,  and  complete  repentance,  he 
is  not  the  better.  But  if  he  does,  yet  repentance  is  a  duty 
full  of  fears,  and  sorrow,  and  labour ;  a  vexation  to  the 
spirit ;  an  afflictive,  penal,  or  punitive  duty ;  a  duty  which 
suffers  for  sin,  and  labours  for  grace,  which  abides  and  suffers 
little  images  of  hell  in  the  way  to  heaven :  and  though  it  be 
the  only  way  to  felicity,  yet  it  is  beset  with  thorns  and 
daggers  of  sufferance,  and  with  rocks  and  mountains  of  duty. 
Let  no  man,  therefore,  dare  to  sin  upon  the  hopes  of  repent- 
ance :  for  he  is  a  fool  and  a  hypocrite  that  now  chooses  and 
approves  what  he  knows  hereafter  he  must  condemn. 

II.  The  second  general  consideration  is,  the  necessity,  the 
absolute  necessity,  of  holy  living.  God  hath  made  a  cove- 
nant with  us,  that  we  must  give  up  ourselves,  "  bodies"  and 
souls,  not  a  dying,  but ''  a  living"  and  healthful  "  sacrifice."* 
He  hath  forgiven  all  our  old  sins,  and  we  have  bargained  to 
quit  them,  from  the  time  that  we  first  come  to  Christ,  and 
give  our  names  to  him,  and  to  keep  all  his  commandments. 
We  have  taken  the  sacramental  oath,  like  that  of  the  old 
Roman  militia,  cr£/^a^;^^tfg/y,  xai  ^o/jjcs/v  rh  'r^offrarr6ft,ivov  v'xh  rSj¥ 
a^X^vruv  xarot  bbmfitv^ — we  must  "  believe,"  and  "  obey,"  and 
''  do  all  that  is  commanded  us,"  and  keep  our  station,  and 
fight  against  the  flesh,  the  world,  and  the  devil,  not  to  throw 
away  our  military  girdle  ;  and  we  are  to  do  what  is  bidden 
us,  or  to  die  for  it,  even  all  that  is  bidden  us,  "  according  to 
our  power."  For,  pretend  not  that  God's  commandments 
are  impossible.  It  is  dishonourable  to  think  God  enjoins  us 
to  do  more  than  he  enables  us  to  do ;  and  it  is  a  contradic- 
tion to  say  we  cannot  do  all  that  we  can;  and  "  through 
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Christ  which  strengthens  me,  I  can  do  all  things/'  saith  St. 
Paul.  However,  we  can  do  to  the  utmost  of  our  strength, 
and  beyond  that  we  cannot  take  thought ;  impossibilities 
enter  hot  into  deliberation ;  but,  according  to  our  abilities 
and  natural  powers,  assisted  by  God's  grace,  so  God  hath 
covenanted  with  us  to  live  a  holy  life.  **  For  in  Christ 
Jesus,  nothing  availeth  but  a  new  creature,  nothing  but  faith 
working  by  charity,  nothing  but  keeping  the  commandments 
of  God."  They  are  all  the  words  of  St.  Paul  before  quoted ; 
to  which  he  adds,  ''  and  as  many  as  walk  according  to  this 
rule,  peace  be  on  them  and  mercy."  This  is  the  covenant, 
"  they  are  the  Israel  of  God  ;"  upon  those  **  peace  and  mercy" 
shall  abide.  If  they  become  a  new  creature,  wholly  '*  trans- 
formed in  the  image  of  their  mind  ;"  if  they  have  faith,  and 
this  faith  bean  operative  working  faith,  a  faith  that  produces 
a  holy  life,  *'  a  faith  that  works  by  charity;"  if  they  "  keep 
the  commandments  of  God,"  then  they  are  within  the  cove- 
nant of  mercy,  but  not  else  :  for  *'  in  Christ  Jesus  nothing 
else  availeth."  To  the  same  purpose  are  those  words  (Heb. 
xii.  14),  "  Follow  peace  with  all  men,  and  holiness,  without 
which  no  man  shall  see  the  Lord."  *'  Peace  with  all  men" 
implies  both  justice  and  charity,  without  which  it  is  impos- 
sible to  preserve  peace.  "  Holiness"  implies  all  our  duty 
towards  God,  universal  diligence  :  and  this  must  be  *'  fol- 
lowed," that  is,  pursued  with  diligence,  in  a  lasting  course  of 
life  and  exercise ;  and  without  this  we  shall  never  see  the 
facie  of  God.  I  need  urge  no  more  authorities  to  this  pur- 
pose ;  these  two  are  as  certain  and  convincing  as  two  thou- 
sand. And  since  thus  much  is  actually  required,  and  is  the 
condition  of  the  covenant,  it  is  certain  that  sorrow  for  not 
having  done  what  is  commanded  to  be  done,  and  a  purpose 
to  do  what  is  necessary  to  be  actually  performed,  will  not 
acquit  us  before  the  righteous  judgment  of  God.  "  For  the 
grace  of  God  hath  appeared  to  all  men,  teaching  us  that 
denying  ungodliness  and  worldly  lusts  we  should  live  godly, 
justly,  and  soberly  in  this  present  world."  For  upon  these 
terms  alone  we  must  *'  look  for  the  blessed  hope,  the  glo- 
rious appearing  of  the  great  God,  and  our  Saviour  Jesus 
Christ."™  I  shall  no  longer  insist  upon  this  particular,  but 
only  propound  it  to  your  consideration.     To  what  purpose 

"Titus,  ii.  11-13. 


488  THE  INVALIDITY  OF  A  LATE 

are  all  those  commandments  in  Scripture,  of  every  page 
almost  in  it,  of  living  holily,  and  according  to  the  command- 
ments of  God,— of  adorning  the  Gospel  of  God, — of  walking 
as  in  the  day, — of  walking  in  light, — of  pure  and  undefiled 
religion, — of  being  holy  as  God  is  holy,— of  being  humble 
and  meek,  as  Christ  is  humble, — of  putting  on  the  Lord 
Jesus, — of  living  a  spiritual  life, — but  that  it  is  the  purpose 
of  God,  and  the  intention  and  design  of  Christ  dying  for  us, 
and  the  covenant  made  with  man,  that  we  should  expect 
heaven  upon  no  other  terms  in  the  world,  but  of  a  holy  life, 
in  the  faith  and  obedience  of  the  Lord  Jesus  ? 

Now,  if  a  vicious  person,  when  he  comes  to  the  latter  end 
of  his  days,  one  that  hath  lived  a  wicked,  ungodly  life,  can, 
for  any  thing  he  can  do  upon  his  death-bed,  be  said  to  live  a 
holy  life ;  then  his  hopes  are  not  desperate.  But  he  that 
hopes  upon  this  only,  for  which  God  hath  made  him  no  pro- 
mise, I  must  say  of  him  as  Galen  said  of  consumptive  per- 
sons, *H/  flrXfov  iXirsJ^ovcfiVf  raltrp  fiaWov  xaxo);  Ip^ouif/'— **  The 
more  they  hope,  the  worse  they  are  :"  and  the  relying  upon 
such  hopes  is  an  approach  to  the  grave  and  a  sad  eternity. 

Peleos  et  Priami  transit,  vel  Nestoris  letas, 

£t  fuerat  serum  jam  tibi  desinere. 
£ja  age,  rumpe  moras  ;  quo  te  sperabimus  usque  1 

Dum,  quid  sis  dubitas,  jam  potes  esse  nihil." 

And  now  it  will  be  a  vain  question  to  ask,  whether  or  no 
God  cannot  save  a  dying  man  that  repents  after  a  vicious 
life.  For  it  is  true  God  can  do  it  if  he  please,  and  he  ''  can 
raise  children  to  Abraham  out  of  the  stones,"  and  he  can 
make  ten  thousand  worlds,  if  he  sees  good  ;  and  he  can  do 
what  he  list,  and  he  can  save  an  ill-living  man  though  he 
never  repent  at  all,  so  much  as  upon  his  death-bed.  All  this 
can  he  do.  But  God's  power  is  no  ingredient  into  this  ques- 
tion :  we  are  never  the  better  that  God  can  do  it,  unless  he 
also  will :  and  whether  he  will  or  no,  we  are  to  learn  from 
himself,  and  what  he  hath  declared  to  be  his  will  in  Holy 
Scripture.  Nay,  since  God  hath  said,  that  "  without  actual 
holiness  no  man  shall  see  God,"  God  by  his  own  will  hath 
restrained  his  power ;  and  though  absolutely  he  can  do  all 
things,  yet  he  cannot  do  against  his  own  word.  And,  indeed, 
the  rewards  of  heaven  are  so  great  and  glorious,  and  Christ's 
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**  burden  is  so  light,  his  yoke  is  so  easy/'  that  it  is  a  shame- 
less impudence  to  expect  so  great  glories  at  a  less  rate  than 
so  little  a  seryice,  at  a  lower  rate  than  a  holy  life.     It  cost 
the  eternal  Son  of  God  his  life's  blood  to  obtain  heaven  for 
us  upon  that  condition:  and  who,  then,  shall  die  again  for  us 
to  get  heaven  for  us  upon* easier  conditions?    What  would 
you  do,  if  God  should  command  you  to  kill  your  eldest  son, 
or  to  work  in  the  mines  for  a  thousand  years  together,  or  to 
fast  all  thy  lifetime  with  bread  and  water  ?  were  not  heaven 
a  great  bargain  even  after  all  this  ?    And  when  God  requires 
nothing  of  us  but  to  live  soberly,  justly,  and  godly, — ^which 
very  things  of  themselves  to  men  are  a  very  great  felicity, 
and  necessary  to  his  present  well-being, — shall  we  think  this 
to  be  a  load  and  an  insufferable  burden  ?    And  that  heaven 
is  so  little  a  purchase  at  that  price,  that  God  in  mere  justice 
will  take  a  death-bed  sigh  or  groan,  and  a  few  unprofitable 
tears  and  promises,  in  exchange  for  all  our  duty  ?     Strange 
it  should  be  so :  but  stranger,  that  any  man  should  rely  upon 
such  a  vanity,  when  from  God's  word  he  hath  nothing  to 
warrant  such  a  confidence.     But  these  men  do  like  the  tyrant 
Dionysius,  who  stole  from  Apollo  his  golden  cloak,  and 
gave  him  a  cloak  of  Arcadian  homespun,  saying  that  this 
was  lighter  in  summer  and  warmer  in  winter.    These  men 
sacrilegiously  rob  God  of  the  service  of  all  their  golden  days, 
and  serve  him  in  their  hoary  head,  in  their  furs  and  grave- 
clothes,  and  pretend  that  this  late  service  is  more  agreeable 
to  the  Divine  mercy  on  one  side,  and  human  infirmity  on 
the  other,  and  so  dispute  themselves  into  an  irrecoverable 
condition  ;    having  no  other  ground  to  rely  upon  a  death- 
bed or  late-begun  repentance,  but  because  they  resolve  to 
enjoy  the  pleasures  of  sin :  and  for  heaven  they  will  put 
that  to  the  venture  of  an  after-game.    These  men  sow  in 
the  flesh,  and  would  reap  in  the  Spirit ;  live  to  the  devil, 
and  die  to  God:  and,  therefore,  it  is  but  just  in  God  that 
their  hopes  should  be  desperate,  and  their  craft  be  folly, 
and  their  condition  be  the  unexpected,  unfeared  inheritance 
of  an  eternal  sorrow. 

III.  Lastly ;  our  last  inquiry  is  into  the  time,  the  last  or 
latest  time  of  beginning  our  repentance.  Must  a  man  repent 
a  year  or  two,  or  seven  years,  or  ten,  or  twenty,  before  his 
death  ?  or  what  is  the  last  period,  after  which  all  reijeutaxvc.^ 
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will  be  untimely  and  ineffectual  ?  To  this  captious  question 
I  have  many  things  to  oppose.  1 .  We  have  entered  into 
covenant  with  God,  to  serve  him  from  the  day  of  our  bap- 
tism to  the  day  of  our  death.  He  hath  sworn  this  oath  to 
us,  '*  that  he  would  grant  unto  us,  that  we,  being  delivered 
from  fear  of  our  enemies,  might' serve  him  without  fear,  in 
holiness  and  righteousness  before  him,  all  the  days  of  our 
life."**  Now  although  God  will  not  r?;  av^^«cr/vjj;  xa/  xotvrig 
A^m/ag  icr/Xav^avetfSa/,  '^  forget  our  infirmities,"  but  pass  by 
the  nakednesses  of  an  honest,  a  watchful,  and  industrious 
person ;  yet  the  covenant  he  makes  with  us  is  from  the  day 
of  our  first  voluntary  profession  to  our  grave;  and  according 
as  we  by  sins  retire  from  our  first  undertaking,  so  our  con- 
dition is  insecure  :  there  is  no  other  covenant  made  with  us, 
no  new  beginnings  of  another  period ;  but  if  we  be  returned, 
and  sin  be  cancelled,  and  grace  be  actually  obtained,  then 
we  are  in  the  first  condition  of  pardon  :  but  because  it  is 
uncertain  when  a  man  can  have  mastered  his  vices,  and 
obtained  the  graces,  therefore  no  man  can  tell  any  set  time 
when  he  must  begin.  2.  Scripture,  describing  the  duty  of 
repenting  sinners,  names  no  other  time  but  "  to-day  : "  "  to- 
day if  ye  will  hear  his  voice,  harden  not  your  hearts."  3.  The 
duty  of  a  Christian  is  described  in  Scripture  to  be  such  as 
requires  length  of  time  and  a  continual  industry.  "  Let  us 
run  with  patience  the  race  that  is  set  before  us:"p  and  "con- 
sider him  that  endured  such  contradiction  of  sinners  against 
himself,  lest  ye  be  wearied  and  faint  in  your  minds."  So 
great  a  preparation  is  not  for  the  agony  and  contention  of  an 
hour,  or  a  day,  or  a  week,  but  for  the  whole  life  of  a  Christian, 
or  for  great  parts  of  its  abode.  4.  There  is  a  certain  period 
and  time  set  for  our  repentance,  and  beyond  that  all  our 
industiy  is  ineffectual.  There  is  "  a  day  of  visitation,  our 
own  day  ; "  and  there  is  "  a  day  of  visitation,"  that  is  "  God's 
day."  This  appeared  in  the  case  of  Jerusalem:  •*  O  Jeru- 
salem, Jerusalem,  if  thou  hadst  known  the  time  of  thy  visit- 
ation, at  least  in  this  thy  day."  Well,  they  neglected  it ;  and 
then  there  was  a  time  of  God's  visitation,  which  was  "  his 
day,"  called  in  Scripture  "  the  day  of  the  Lord;"  and  because 
they  had  neglected  their  own  day,  they  fell  into  inevitable 
ruin:  no  repentance  could  have  prevented  their  final  ruin. 

«  Luke,  i.  73.74.  ^  \\^\>.xv\A,S. 
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And  this,  which  was  true  in  a  nation,  is  also  clearly  affirmed 
true  in  the  case  of  single  persons.  ^'  Look  diligently,  lest  any 
fail  of  the  grace  of  Ood  :  lest  there  be  any  person  among  you^ 
as  Esau,  who  sold  his  birthright^  and  afterward,  when  he 
would  have  inherited  the  blessing,  he  was  rejected ;  for  he 
found  no  place  for  his  repentance,  though  he  sought  it  care- 
fully with  tears."  "^  Esau  had  time  enough  to  repent  his  bar- 
gain as  long  as  he  lived ;  he  wept  sorely  for  his  folly,  and 
carefulness  sat  heavy  upon  bis  soul ;  and  yet  he  was  not 
heard,  nor  his  repentance  accepted ;  for  the  time  was  past. 
And  ''  take  heed,"  saith  the  apostle,  lest  it  come  to  pass  to 
any  of  you  to  be  in  the  same  case.  Now  if  ever  there  be  a 
time  in  which  repentance  is  too  late,  it  must  be  the  time  of 
our  death-bed,  and  the  last  time  of  our  life.  And  after  a 
man  is  fallen  into  the  displeasure  of  Almighty  God,  the 
longer  he  lies  in  his  sin  without  repentance  and  emendation, 
the  greater  is  his  danger,  and  the  more  of  his  allowed  time  is 
spent ;  and  no  man  can  antecedently,  or  beforehand,  be  sure 
that  the  time  of  his  repentance  is  not  past;  and  those  who 
neglect  the  call  of  God,  and  refuse  to  hear  him  call  in  the 
day  of  grace,  "  God  will  laugh  at  them  when  their  calamity 
comes  ;  they  shall  call,  and  the  Lord  shall  not  hear  them.'* 
And  this  was  the  case  of  the  five  foolish  virgins,  when  the 
arrest  of  death  surprised  them  :  they  discovered  their  want 
of  oil,  they  were  troubled  at  it;  they  begged  oil;  they  were 
reftised  ;  they  did  something  towards  the  procuring  of  the 
oil  of  grace,  for  they  went  out  to  buy  oil :  and,  after  all 
this  stir,  the  bridegroom  came  before  they  had  finished  their 
journey,  and  they  were  shut  out  from  the  communion  of  the 
bridegroom's  joys. 

Therefore,  concerning  the  time  of  beginning  to  repent, 
no  man  is  certain  but  he  that  hath  done  his  work.  ^'  Mortem 
venientem  nemo  hilaris  excipit,  nisi,  qui  se  ad  eam  diu  com- 
posuerat,"  said  Seneca ;'^ — "He  only  dies  cheerfully  who 
stood  waiting  for  death  in  a  ready  dress  of  a  long  preceding 
preparation."  He  that  repents  to-day,  repents  late  enough 
that  he  did  not  begin  yesterday :  but  he  that  puts  it  off  till 
to-morrow  is  vain  and  miserable. 


Hodie  jam  irivere,  Postume,  serum  est : 


lUe  sapit,  quisquis,  Postume,  Tixit  heri.' 
1  Heb.  xii.  15,  &c,  •"  Epist.  xxx.  •  MatU"v.  ?>^, 
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Well ;  but  what  will  you  have  a  man  do  that  hath  lived 
wickedly,  and  is  now  cast  upon  his  death-bed  ?  shall  this  man 
despair,  and  neglect  all  the  actions  of  piety,  and  the  instru- 
ment of  restitution  in  his  sickness  ?  No,  God  forbid.  Let  him 
do  what  he  can  then ;  it  is  certain  it  will  be  little  enough ;  for 
all  those  short  gleams  of  piety  and  flashes  of  lightning  will 
help  towards  alleviating  some  degrees  of  misery ;  and  if  the 
man  recover,  they  are  good  beginnings  of  a  renewed  piety : 
and  Ahab's  tears  and  humiliation,  though  it  went.no  further, 
had  a  proportion  of  a  reward^  though  nothing  to  the  pro- 
portions of  eternity.  So  that  he  that  says  it  is  every  day  ne- 
cessary to  repent  cannot  be  supposed  to  discourage  the  piety 
of  any  day :  a  death-bed  piety,  when  things  are  come  to  that 
sad  condition,  may  have  many  good  purposes:  therefore, 
even  then  neglect  nothing  that  can  be  done. — Well ;  but  shall 
such  persons  despair  of  salvation  ?  To  them  I  shall  only  re- 
turn this :  that  they  are  to  consider  the  conditions  which,  on 
one  side,  God  requires  of  us;  and,  on  the  other  side,  whether 
they  have  done  accordingly.  Let  them  consider  upon  what 
terms  God  hath  promised  salvation,  and  whether  they  have 
made  themselves  capable,  by  performing  their  part  of  the 
obligation.  If  they  have  not,  I  must  tell  them^  that  not  to 
hope  where  God  hath  made  no  promise,  is  not  the  sin  of 
despair,  but  the  misery  of  despair.  A  man  hath  no  ground 
to  hope  that  ever  he  shall  be  made  an  angel,  and  yet  that 
not  hoping  is  not  to  be  called  despair :  and  no  man  can 
hope  for  heaven  without  repentance  ;  and  for  such  a  man  to 
despair  is  not  the  sin,  but  the  misery.  If  such  persons  have 
a  promise  of  heaven,  let  them  shew  it,  and  hope  it,  and  enjoy 
it :  if  they  have  no  promise,  they  must  thank  themselves 
for  bringing  themselves  into  a  condition  without  the  cove- 
nant, without  a  promise,  hopeless  and  miserable. 

But  will  not  trusting  in  the  merits  of  Jesus  Christ  save 
such  a  man  ?  For  that  we  must  be  tried  by  the  word  of  God, 
in  which  there  is  no  contract  at  all  made  with  a  dying  per- 
son that  lived  in  name  a  Christian,  in  practice  a  heathen  : 
and  we  shall  dishonour  the  sufferings  and  redemption  of  our 
blessed  Saviour  if  we  think  them  to  be  an  umbrella  to  shelter 
impious  and  ungodly  living.  But  that  no  such  person  may, 
after  a  wicked  life,  repose  himself  on  his  death-bed  upon 
Christ's  merits,  observe  but  lYiea^  \.nvo  places  of  Scripture : 
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'*  Our  Saviour  Jesus  Christ,  who  gave  himself  for  us***-— 
what  to  do  ?  that  we  might  live  as  we  list^  and  hope  to  be 
saved  by  his  merits  ?  no  :  but  '^  that  he  might  redeem  us 
from  all  iniquity,  and  purify  to  himself  a  peculiar  people, 
zealous  of  good  works.  These  things  speak  and  exhort/' 
saith  St.  Paul.  But,  more  plainly  yet  in  St.  Peter ;  *'  Christ 
bare  our  sins  in  his  own  body  on  the  tree," — to  what  end  ? 
^^  that  we,  being  dead  unto  sin,  should  live  unto  righteous- 
ness.'*" Since,  therefore,  our  living  a  holy  life  is  the  end  of 
Christ's  dying  that  sad  and  holy  death  for  us,  he  that  trusts 
on  it  to  evil  purposes,  and  to  excuse  his  vicious  life,  does,  as 
much  as  lies  in  him,  make  void  the  very  purpose  and  design 
of  Christ's  passion,  and  dishonours  the  blood  of  the  everlast* 
ing  covenant ;  which  covenant  was  confirmed  by  the  blood 
of  Christ ;  but,  as  it  brought  peace  from  God,  so  it  requires 
a  holy  life  from  us.*^ 

But  why  may  not  we  be  saved,  as  well  as  the  thief  upon 
the  cross  ?  Even  because  our  case  is  nothing  alike.  When 
Christ  dies  once  more  for  us,  we  may  look  for  such  another 
instance ;  not  till  then.  But  this  thief  did  but  then  come  to 
Christ,  he  knew  him  not  before ;  and  his  case  was,  as  if  a 
Turk  or  heathen  should  be  converted  to  Christianity,  and 
be  baptized,  and  enter  newly  into  the  covenant  upon  his 
death-bed :  then  God  pardons  all  his  sins.  And  so  God  does 
to  Christians  when  they  are  baptized,  or  first  give  up  their 
names  to  Christ  by  a  voluntary  confirmation  of  their  baptismal 
vow :  but  when  they  have  once  entered  into  the  covenant^ 
they  must  perform  what  they  promise,  and  do  what  they 
are  obliged.  The  thief  had  made  no  contract  with  God  in 
Jesus  Cbrbt,  and  therefore  failed  of  none  ;  only  the  defail* 
ances  of  the  state  of  ignorance  Christ  paid  for  at  the  thief's 
admission  :  but  we,  that  have  made  a  covenant  with  God  in 
baptism,  and  failed  of  it  all  our  days,  and  then  return  at 
"  night,  when  we  cannot  work,"  have  nothing  to  plead  for 
ourselves ;  because  we  have  made  all  that  to  be  useless  to 
us,  which  God,  with  so  much  mercy  and  miraculous  wisdom, 
gave  us  to  secure  our  interest  and  hopes  of  heaven - 

And,  therefore,  let  no  Christian  man,  who  hath  cove- 
nanted with  God  to  give  him  the  service  of  his  life,  think 

*  'niM^  ii.  14.  "  1  Peter,  iL  24. 

"•*.  Di§c.  o{R*)^ii\ain(t<^,  ^«tW 
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that  God  will  be  answered  with  the  sighs  and  prayers  of  a 
dying  man :  for  all  that  great  obligation  which  lies  upon 
us  cannot  be  transacted  in  an  instant,  when  we  have  loaded 
our  souls  with  sin,  and  made  them  empty  of  virtue ;  we  can- 
not so  soon  grow  up  to  ^'  a  perfect  man  in  Christ  Jesus :" 
ovdh  TU¥  fAtydXdJv  S,(pm  yinratJ  You  cannot  have  an  apple  or 
a  cherry,  but  you  must  stay  its  proper  periods,  and  let  it 
blossom  and  knot,  and  grow  and  ripen ;  ^^  and  in  due  season 
we  shall  reap,  if  we  faint  not,"  saith  the  apostle;  far  much 
less  may  we  expect  that  the  fruits  of  repentance,  and  the 
issues  and  degrees  of  holiness,  shall  be  gathered  in  a  few 

days  or  hours.     VmfLrig  d*  Av^^u'rou  xa^'rhv  ^sXttg  ouru  ht   likiyw 

xai  fuxoXu;  xr^erat^a/.  You  must  not  expect  such  fruits  in  a 
little  time,  nor  with  little  labour. 

Suffer  not,  therefore,  yourselves  to  be  deceived  by  &lse 
principles  and  vain  confidences :  for  no  man  can  in  a  moment 
root  out  the  long-contracted  habits  of  vice,  nor  upon  his 
death-bed  make  use  of  all  that  variety  of  preventing,  accom- 
panying, and  persevering  grace,  which  God  gave  to  man  in 
mercy,  because  man  would  need  it  all,  because  without  it 
he  could  not  be  saved ;  nor,  upon  his  death-bed,  can  he  exer- 
cise the  duty  of  mortification,  nor  cure  his  drunkenness  then, 
nor  his  lust,  by  any  act  of  Christian  discipline,  nor  run  with 
patience,  nor  "  resist  unto  blood,"  nor  *'  endure  with  long- 
sufferance  ;"  but  he  can  pray,  and  groan,  and  call  to  God, 
and  resolve  to  live  well  when  he  is  dying.  But  this  is  but 
just  as  the  nobles  of  Xerxes,  when  in  a  storm  they  were  to 
lighten  the  ship,  to  preserve  their  king's  life ;  they  did 
T^offKvvsovrag  I'TFt'irr^h^v  itg  rrjv  ^aXatftfav' — "  they  did  their  obei- 
sance, and  leaped  into  the  sea  :"  so,  I  fear,  do  these  men 
pray,  and  mourn,  and  worship,  and  so  leap  overboard  into 
an  ocean  of  eternal  and  intolerable  calamity :  from  which 
God  deliver  us,  and  all  faithful  people. 

Hunc  Yolo  laudari  qui  sine  morte  potest.' 
Vivere  quod  propero  pauper,  nee  inutilis  annis, 

Da  veniam ;  properat  viirere  nemo  satis. 
Differat  hoc,  patrios  optat  qui  vincere  census, 

Atriaque  immodicis  arctat  imaginibus.* 

y  Arrian.  Epictet.  lib.  i.  c.  15.         »  Mart.  i.  9.  6.         »  Mart.  ii.  90.  5» 
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SERMON  VII. 

THE  DECEITFULNESS  OF  THE  HEART. 

PART  I. 

The  heart  is  deceitful  above  all  things^  and  desperately  wicked; 
who  can  know  it? — ^Jeremiah,  xvii.  9. 

Folly  and  subtil ty  divide  the  greatest  part  of  mankind; 
and  there  is  no  other  difference  but  this ;  that  some  are  crafty 
enough  to  deceive,  others  foolish  enough  to  be  cozened  and 
abused  :  and  yet  the  scales  also  turn  ;  for  they  that  are  the 
most  crafty  to  cozen  others,  are  the  veriest  fools,  and  most 
of  all  abused  themselves.  They  rob  their  neighbour  of  his 
money,  and  lose  their  own  innocence ;  they  disturb  his  rest, 
and  vex  their  own  conscience ;  they  throw  him  into  prison, 
and  themselves  into  hell ;  they  make  poverty  to  be  their 
brother's  portion,  and  damnation  to  be  their  own.  Man 
entered  into  the  world  first  alone ;  but  as  soon  as  he  met  with 
one  companion,  he  met  with  three  to  cozen  him :  the  serpent, 
and  Eve,  and  himself,  all  joined,  —  first  to  make  him  a  fool, 
and  to  deceive  him,  and  then  to  make  him  miserable.  But 
he  first  cozened  himself,  "  giving  himself  up  to  believe  a  lie  ;** 
and,  being  desirous  to  listen  to  the  whispers  of  a  tempting 
spirit,  he  sinned  before  he  fell ;  that  is,  he  had  withhi  him  a 
false  understanding  and  a  depraved  will :  and  these  were  the 
parents  of  his  disobedience,  and  this  was  the  parent  of  his  in- 
felicity, and  a  great  occasion  of  ours.  And  then  it  was  that 
he  entered,  for  himself  and  his  posterity,  into  the  condition 
of  an  ignorant,  credulous,  easy,  wilful,  passionate,  and  im- 
potent person ;  apt  to  be  abused,  and  so  loving  to  have  it  so, 
that  if  nobody  else  will  abuse  him,  he  will  be  sure  to  abuse 
himself;  by  ignorance  and  evil  principles  being  open  to  an 
enemy,  and  by  wilfulness  and  sensuality  doing  to  himself  the 
most  unpardonable  injuries  in  the  whole  world.  So  that  the 
condition  of  man,  in  the  rudeness  and  first  lines  of  its  visage, 
deems  very  miserable,  deformed,  and  mmimU 

For  a  man  is  helpless  and  viun^ii^g||M||^     exposed 
dty,  that  a  raisin  10  itk  tliilHBlljtafiS^^  "^"^^ 
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of  the  Egyptian  army,  a  fly  can  do  it,  when  it  goes  on  God's 
errand ;  the  most  contemptible  accident  can  destroy  him,  the 
smallest  chance  affright  him,  every  future  contingency,  when 
but  considered  as  possible,  can  amaze  him ;  and  he  is  encom- 
passed with  potent  and  malicious  enemies,  subtle  and  im- 
placable: what  shall  this  poor  helpless  thing  do?  Trust  in 
God  ?  him  he  hath  offended,  and  he  fears  him  as  an  enemy ; 
and,  God  knows,  if  we  look  only  on  ourselves,  and  on  our 
own  demerits,  we  have  too  much  reason  so  to  do.  ShaU  he 
rely  upon  princes  ?  God  help  poor  kings ;  they  rely  npon 
their  subjects,  they  fight  with  their  swords,  levy  force  with 
their  money,  consult  with  their  counsels,  hear  with  their  ears, 
and  are  strong  only  in  their  union,  and  many  times  they  use 
all  these  things  against  them  ;  but,  however,  they  can  do  no- 
thing without  them  while  they  live,  and  yet  if  ever  they  can 
die,  they  are  not  to  be  trusted  to.  Now,  kings  and  princes 
die  so  sadly  and  notoriously,  that  it  was  used  for  a  proverb  in 
Holy  Scripture,  "  Ye  shall  die  like  men,  and  fall  like  one  of 
the  princes."  Whom,  then,  shall  we  trust  in  ?  In  our  firiend  ? 
Poor  man !  he  may  help  thee  in  one  thing,  and  need  thee  in 
ten  :  he  may  pull  thee  out  of  the  ditch,  and  hi^  foot  may  slip 
and  fall  into  it  himself:  he  gives  thee  counsel  to  choose  a 
wife,  and  himself  is  to  seek  how  prudently  to  choose  his  re- 
ligion :  he  counsels  thee  to  abstain  from  a  duel,  and  yet  slays 
his  own  soul  with  drinking :  like  a  person  void  of  all  under- 
standing, he  is  willing  enough  to  preserve  thy  interest,  and 
is  very  careless  of  his  own ;  for  he  does  highly  despise  to  be- 
tray or  to  be  false  to  thee,  and  in  the  meantime  is  not  his  own 
friend,  and  is  false  to  God ;  and  then  his  friendship  may  be 
useful  to  thee  in  some  circumstances  of  fortune,  but  no  security 
to  thy  condition.  But  what  then?  shall  we  rely  upon  our 
patron,  like  the  Roman  clients,  who  waited  hourly  upon  their 
persons,  and  daily  upon  their  baskets,  and  nightly  upon  their 
lusts,  and  married  their  friendships,  and  contracted  also  their 
hatred  and  quarrels  ?  this  is  a  confidence  will  deceive  us.  For 
they  may  lay  us  by,  justly  or  unjustly  ;  they  may  grow  weary 
of  doing  benefits,  or  their  fortunes  may  change;  or  they  may 
be  charitable  in  their  gifts,  and  burdensome  in  their  ofiices ; 
able  to  feed  you,  but  unable  to  counsel  you  ;  or  your  need  may 
be  longer  than  their  kindnesses,  or  such  in  which  they  can  give 
}ou  no  assistance  :  and,  indeed,  generally  it  is  so,  in  all  the 
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instances  of  men.  We  have  a  friend  that  is  wise,  but  I 
need  not  bis  counsel,  but  bis  meat ;  or  my  patron  is  bounti- 
ful in  his  largesses,  but  I  am  troubled  with  a  sad  spirit,  and 
money  and  presents  do  me  no  more  ease  than  perfumes  do  to 
a  broken  arm.  We  seek  life  of  a  physician  that  dies,  and  go 
to  him  for  health  who  cannot  cure  his  own  breath  or  gout ; 
and  so  become  vain  in  our  imaginations,  abused  in  our  hopes, 
restless  in  our  passions,  impatient  in  our  calamity,  unsup- 
ported in  our  need,  exposed  to  enemies,  wandering  and  wild, 
without  counsel,  and  without  remedy.  At  last,  after  the  in- 
fiktuating  and  deceiving  all  our  confidences  without,  we  have 
nothing  left  us  but  to  return  home,  and  dwell  within  our- 
selves :  for  we  have  a  suflScient  stock  of  self-love,  that  we 
may  be  confident  of  our  own  affections,  we  may  trust  our- 
selves surely ;  for  what  we  want  in  skill  we  shall  make  up  in 
diligence,  and  our  industry  shall  supply  the  want  of  other 
circumstances ;  and  no  man  understands  my  own  case  so 
well  as  I  do  myself,  and  no  man  will  judge  so  faithfully  as  I 
shall  do  for  myself;  for  I  am  most  concerned  not  to  abuse 
myself;  and  if  I  do,  I  shall  be  the  loser,  and  therefore  may 
best  rely  upon  myself.  Alas !  and  God  help  us !  we  shall 
find  it  to  be  no  such  matter :  for  we  neither  love  ourselves 
well,  nor  understand  our  own  case  ;  we  are  partial  in  our  own 
questions,  deceived  in  our  sentences,  careless  of  our  interests, 
and  the  most  iklse,  perfidious  creatures  to  ourselves  in  the 
whole  world  :  even  the  **  heart  of  a  man,"  a  man's  own  heart, 
"  is  deceitful  above  all  things,  and  desperately  wicked  :  who 
can  know  it?"  and  who  can  choose  but  know  it? 

And  there  is  no  greater  argument  of  the  deceitfulness  of 
our  hearts  than  this,  that  no  man  can  know  it  all ;  it  cozens 
us  in  thcTcry  number  of  its  cozenage.  But  yet  we  can  re- 
duce it  all  to  two  heads.  We  say,  concerning  a  false  man, 
Trust  him  not,  for  he  will  deceive  you  ;  and  we  say  concern- 
ing a  weak  and  broken  staff.  Lean  not  upon  it,  for  that  will 
also  deceive  you.  The  man  deceives  because  he  is  false ;  and 
the  staff,  because  it  is  weak ;  and  the  heart,  because  it  is  both. 
So  that  it  is  "  deceitful  above  all  things  ;"  that  is,  failing  and 
disabled  to  support  us  in  many  things,  but  in  other  things, 
where  it  can,  it  is  false  and  "  desperately  wicked."  The  first 
sort  of  deceitfulness  is  its  calamity,  and  the  second  is  its 
iniquity :  and  that  is  the  worse  calamity  of  the  two, 

VOL.  V.  VLU^ 


49S  THE  DECBITFULNESS  OF  THE  HEART. 

1.  Tlie  heart  is  deceitful  in  its  strength :  and  when  we 
have  the  growth  of  a  man,  we  have  the  weaknesses  of  a  child : 
nay,  more  yet,  and  it  is  a  sad  consideration,  the  more  we  are 
in  age,  the  weaker  in  our  courage.  It  appears  in  the  heats 
and  forwardnesses  of  new  converts,  which  are  like  to  the 
great  emissions  of  lightning,  or  like  huge  fires,  which  flame 
and  bum  without  measure,  even  all  that  they  can  ;  till  from 
flames  they  descend  to  still  fires,  from  thence  to  smoke,  from 
smoke  to  embers,  and  from  thence  to  ashes ;  cold  and  pale, 
like  ghosts,  or  the  fantastic  images  of  death.  And  the  Pri- 
mitive Church  were  zealous  in  their  religion  up  to  the  degree 
of  cherubims,  and  would  run  as  greedily  to  the  sword  of  the 
hangman,  to  die  for  the  cause  of  God,  as  we  do  now  to  the 
greatest  joy  and  entertainment  of  a  Christian  spirit, — even  to 
the  receiving  of  the  holy  sacrament.  A  man  would  think  it 
reasonable,  that  the  first  infancy  of  Christianity  should,  ac- 
cording to  the  nature  of  first  beginnings,  have  been  remiss, 
gentle,  and  inactive ;  and  that,  according  as  the  object  or 
evidence  of  faith  grew,  which  in  every  age  hath  a  great  de- 
gree of  argument  superadded  to  its  confirmation,  so  should 
the  habit  also  and  the  grace ;  the  longer  it  lasts,  and  the 
more  objections  it  runs  through,  it  still  should  shew  a 
brighter  and  more  certain  light  to  discover  the  divinity  of 
its  principle  ;  and  that  after  the  more  examples,  and  new 
accidents  and  strangenesses  of  providence,  and  daily  experi- 
ence, and  the  multitude  of  miracles,  still  the  Christian  should 
grow  more  certain  in  his  faith,  more  refreshed  in  his  hope, 
and  warm  in  his  charity ;  the  very  nature  of  these  gi*aces 
increasing  and  swelling  upon  the  very  nourishment  of  expe- 
rience, and  the  multiplication  of  their  own  acts.  And  yet, 
because  the  heart  of  man  is  false,  it  suffers  the  fires  of  the 
altar  to  go  out,  and  the  flames  lessen  by  the  multitude  of 
fuel.  But,  indeed,  it  is  because  we  put  on  strange  fire,  and 
put  out  the  fire  upon  our  hearths  by  letting  in  a  glaring  sun- 
beam, the  fire  of  lust,  or  the  heats  of  an  angry  spirit,  to 
quench  the  fire  of  God,  and  suppress  the  sweet  cloud  of  in- 
cense. The  heart  of  man  hath  not  strength  enough  to  think 
one  good  thought  of  itself;  it  cannot  command  its  own  at- 
tentions to  a  prayer  of  ten  lines  long,  but,  before  its  end,  it 
shall  wander  after  something  that  is  to  no  purpose ;  and  no 
wonder,  then,  that  it  grovra  Yie«LTy  of  a  holy  religion,  which 
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consists  of  80  many  parts  as  make  the  business  of  a  whole 
life.  And  there  is  no  greater  argument  in  the  world  of  our 
spiritual  weakness,  and  the  falseness  of  our  hearts  in  the 
matters  of  religion,  than  the  backwardness  which  most  men 
have  always,  and  all  men  have  sometimes,  to  say  their 
prayers ;  so  weary  of  their  length,  so  glad  when  they  are 
done,  so  witty  to  excuse  and  frustrate  an  opportunity :  and 
yet  there  is  no  manner  of  trouble  in  the  duty,  no  weariness 
of  bones,  no  yiolent  labours ;  nothing  but  begging  a  bless- 
ing, and  receiving  it ;  nothing  but  doing  ourselves  the  great- 
est honour  of  speaking  to  the  greatest  person,  and  greatest 
King  of  the  world  :  and,  that  we  should  be  unwilling  to  do 
this,  so  unable  to  continue  in  it,  so  backward  to  return  to  it, 
so  without  gust  and  relish  in  the  doing  it,  can  have  no  visible 
reason  in  the  nature  of  the  thing,  but  something  within  us, 
a  strange  sickness  in  the  heart,  a  spiritual  nauseating  or 
loathing  of  manna,  something  that  hath  no  name ;  but  we 
are  sure  it  comes  from  a  weak,  a  faint,  and  false  heart. 

And  yet  this  weak  heart  is  strong  in  passions,  violent  in 
desires,  irresistible  in  its  appetites,  impatient  in  its  lust, 
furious  in  anger ;  here  are  strengths  enough,  one  should 
think.  But  so  have  I  seen  a  man  in  a  fever,  sick  and  distem- 
pered, unable  to  walk,  less  able  to  speak  sense,  or  to  do  an 
act  of  counsel ;  and  yet,  when  his  fever  had  boiled  up  to  a 
delirium,  he  was  strong  enough  to  beat  his  nursekeeper 
and  his  doctor  too,  and  to  resist  the  loving  violence  of 
all  his  friends,  who  would  fain  bind  him  down  to  reason 
and  his  bed :  and  yet  we  still  say,  he  is  weak,  and  sick  to 

death.      OiXai  y&^  thai  r^vou;  Iv  (fw/Mart^    dXX'    iig    vyiahovriy    ug 

a^Xtvvri,  For  these  strengths  of  madness  are  not  health, 
but  furiousness  and  disease.  Oux  M  r^yo/,  dXXc^  arovia 
fttfof  T^or — ^**  It  is  weakness  another  way."**  And  so  are 
the  strengths  of  a  man*s  heart,  they  are  fetters  and  manacles; 
strong,  but  they  are  the  cordage  of  imprisonment ;  so  strong, 
that  the  heart  is  not  able  to  stir.  And  yet  it  cannot  but  be 
a  huge  sadness,  ^hat  the  heart  shall  pursue  a  temporal 
interest  with  wit  and  diligence,  and  an  unwearied  industry; 
and  shall  not  have  strength  enough,  in  a  matter  that  concerns 
its  eternal  interest,  to  answer  one  objection^  to  resist  one 

^  Arrian. 
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assault,  to  defeat  one  art  of  the  devil :  bat  shall  certainly 
and  infallibly  fall,  whenever  it  is  tempted  to  a  pleasure. 

This,  if  it  be  examined,  will  prove  to  be  a  deceit,  indeed, 
a  pretence,  rather  than  true  upon  a  just  cause  :  that  is,  it  is 
not  a  natural,  but  a  moral,  and  a  vicious  weakness ;  and  we 
may  try  it  in  one  or  two  familiar  instances.  One  of  the  great 
strengths^  shall  I  call  it  ?  or  weaknesses,  of  tiie  hearty  is,  that 
it  is  strong,  violent,  and  passionate  in  its  lusts,  and  weak  and 
^eceitfal  to  resist  any.  Tell  the  tempted  person,  that  if  he 
act  his  lust,  he  dishonours  his  body,  makes  himself  a  servant 
to  folly,  and  one  flesh  with  a  harlot ;  he  '^  defiles  the  temple 
of  Gx)d,"  and  him  that  defiles  a  temple,  "  will  God  destroy  :*' 
tell  him,  that  the  angels  who  love  to  be  present  in  the  nasti- 
ness  aud  filth  of  prisons,  that  they  may  comfort  and  assist 
chaste  souls  and  holy  persons  there  abiding,  yet  they  are 
impatient  to  behold  or  come  near  the  filthiness  of  a  lustful 
person :  tell  him,  that  this  sin  is  so  ugly,  that  the  devils  who 
are  spirits,  yet  they  delight  to  counteriFeit  the  acting  of  this 
crime,  and  descend  unto  the  daughters  or  sons  of  men,  that 
they  may  rather  lose  their  natures,  than  not  to  help  to  set  a 
lust  forward  :  tell  them  these  and  ten  thousand  things  more, 
you  move  them  no  more,  than  if  you  should  read  one  of 
Tully's  orations  to  a  mule :  for  the  truth  is,  they  have  no 
power  to  resist  it,  much  less  to  master  it ;  their  heart  fails 
them  when  they  meet  their  mistress ;  and  they  are  driven 
like  a  fool  to  the  stocks,  or  a  bull  to  the  slaughter-house. 
And  yet  their  heart  deceives  them  ;  not  because  it  cannot 
resist  the  temptation,  but  because  it  will  not  go  about  it :  for 
it  is  certain  the  heart  can,  if  it  list.  For  let  a  boy  enter  into 
your  chamber  of  pleasure,  and  discover  your  folly,  either 
your  lust  disbands,  or  your  shame  hides  it :  you  will  not,  you 
dare  not,  do  it  before  a  stranger-boy :  and  yet,  that  you  dare 
do  it  before  the  eyes  of  the  all-seeing  God,  is  impudence  and 
folly,  and  a  great  conviction  of  the  vanity  of  your  pretence, 
and  the  falseness  of  your  heart.  If  thou  beest  a  man  given 
to  thy  appetite,  and  thou  lovest  a  pleasant  morsel  as  thy 
life,  do  not  declaim  against  the  precepts  of  temperance  as 
impossible :  try  this  once ;  abstain  from  that  draught  or 
that  dish.  I  cannot.  No?  Give  this  man  a  great  blow  on 
the  face;  or  tempt  him  with  twenty  pounds^  and  he  shall  fast 
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from  morning  till  night,  and  then  feast  himself  with  your 
money  and  plain  wholesome  meat.  And  if  chastity  and 
temperance  be  so  easy,  that  a  man  may  be  brought  to  either 
of  them  with  so  ready  and  easy  instruments ;  let  us  not 
suffer  our  heart  to  deceive  us  by  the  weakness  of  its  pre-* 
tences,  and  the  strength  of  its  desires :  for  we  do  more  for  a 
boy  than  for  God,  and  for  twenty  pounds  than  heaven  itself. 

But  thus  it  is  in  every  thing  else :  take  a  heretic,  a  rebel, 
a  person  that  hath  an  ill  cause  to  manage ;  what  he  wants 
in  the  strength  of  his  reason,  he  shall  make  it  up  with  dili- 
gence ;  and  a  person  that  hath  right  on  his  side,  is  cold, 
indiligent,  lazy,  and  inactive,  trusting  that  the  goodness  of 
his  cause  will  do  it  alone.  But  so  wrong  prevails,  while 
evil  persons  are  zealous  in  a  bad  matter,  and  others  are  re- 
miss in  a  good ;  and  the  same  person  shall  be  very  indus- 
trious always,  when  he  hath  least  reason  so  to  be.  That  is 
the  first  particular,  the  heart  is  deceitful  in  the  managing  of 
its  natural  strengths :  it  is  naturally  and  physically  strong, 
but  morally  weak  and  impotent. 

2.  The  heart  of  man  is  deceitful  in  making  judgment 
concerning  its  own  acts.  It  does  not  know  when  it  is  pleased 
or  displeased  ;  it  is  peevish  and  trifling ;  it  would,  and  it  would 
not:  and  it  is,  in  many  cases,  impossible  to  know  whether  a 
man's  heart  desires  such  a  thing  or  not.  St.  Ambrose  hath 
an  odd  saying,  **  Facilius  inveneris  innocentem,  qu^m  qui 
pcenitentiam  dignfe  egerit; — It  is  easier  to  find  a  man  that 
lived  innocently,  than  one  that  hath  truly  repented  him," 
with  a  grief  and  care  great  according  to  the  merit  of  his  sins. 
Now,  suppose  a  man  that  hath  spent  his  younger  years  in 
vanity  and  folly,  and  is  by  the  grace  of  God  apprehensive  of 
it,  and  thinks  of  returning  to  sober  counsels ;  this  man  will 
find  his  heart  so  false,  so  subtle  and  fugitive,  so  secret  and 
undiscernible,  that  it  will  be  very  hard  to  discern  whether  he 
repents  or  no.  For  if  he  considers  that  he  hates  sin,  and 
therefore  repents ;  alas !  he  so  hates  it,  that  he  dares  not, 
if  he  be  wise,  tempt  himself  with  an  opportunity  to  act  it : 
for  in  the  midst  of  that  which  he  calls  hatred,  he  hath  so 
much  love  left  for  it,  that  if  the  sin  comes  again  and  speaks 
him  fair,  he  is  lost  again,  he  kisses  the  fire,  and  dies  in  its 
embraces.  And  why  else  should  it  be  necessary  for  us  to 
pray,  that  ^*  we  be  not  led  into  temptation,"  but  because  we 
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hate  the  sin,  and  yet  love  it  too  well ;  we  carse  it,  and  yiet 
follow  it;  we  are  angry  at  ourselves,  and  yet  cannot  be 
without  it ;  we  know  it  undoes  us,  but  we  think  it  pleasant. 
And  when  we  are  to  execute  the  fierce  anger  of  the  Lord 
upon  our  sins,  yet  we  are  kind-hearted,  and  spare  the  Agag, 
the  reigning  sin,  the  splendid  temptation;  we  have  some 
kindnesses  left  towards  it. 

These  are  but  ill  signs.  How  then  shall  I  know,  by  some  in- 
fallible token,  that  I  am  a  true  penitent?  What  and  if  I  weep 
for  my  sins?  will  you  not,  then,  give  me  leave  to  conclude 
my  heart  right  with  God,  and  at  enmity  with  sin?  It  may 
be  so.  But  there  are  some  iriends  that  weep  at  parting ;  and, 
is  not  thy  weeping  a  sorrow  of  affection?  It  is  a  sad  thing  to 
part  with  our  long  companion.  Or,  it  may  be,  thou  weepest, 
because  thou  wouldest  have  a  sign  to  cozen  thyself  withal : 
for  some  men  are  more  desirous  to  have  a  sign  than  the  thing 
signified  ;  they  would  do  something  to  shew  their  repentance, 
that  themselves  may  believe  themselves  to  be  penitents,  hav- 
ing no  reason  from  within  to  believe  so.  And  I  have  seen 
some  persons  weep  heartily  for  the  loss  of  sixpence,  or  for 
the  breaking  of  a  glass,  or  at  some  trifling  accident ;  and 
they  that  do  so,  cannot  pretend  to  have  their  tears  valued  at 
a  bigger  rate  than  they  will  confess  their  passion  to  be  when 
they  weep  ;  they  are  vexed  for  the  dirtying  of  their  linen,  or 
some  such  trifle,  for  which  the  least  passion  is  too  big  an 
expense.  So  that  a  man  cannot  tell  his  own  heart  by  his 
tears,  or  the  truth  of  his  repentance  by  those  short  gusts  of 
sorrow.  How  then?  Shall  we  suppose  a  man  to  pray  against 
his  sin  ?  So  did  St.  Austin ;  when  in  his  youth,  he  was 
tempted  to  lust  and  uncleanness,  he  prayed  against  it,  and 
secretly  desired  that  God  would  not  hear  him ;  for  here  the 
heart  is  cunning  to  deceive  itself.  For  no  man  did  ever  heart- 
ily pray  against  his  sin  in  the  midst  of  a  temptation  to  it, 
if  he  did  in  any  sense  or  degree  listen  to  the  temptation  :  for 
to  pray  against  a  sin,  is  to  have  desires  contrary  to  it,  and 
that  cannot  consist  with  any  love  or  any  kindness  to  it.  We 
pray  against  it,  and  yet  do  it ;  and  then  pray  again,  and  do 
it  again :  and  we  desire  it,  and  yet  pray  against  the  desires ; 
and  that  is  almost  a  contradiction.  Now,  because  no  man 
can  be  supposed  to  will  against  his  own  will,  or  choose 
ag'ainst  his  own  desirea;  it  is  plain  that  we  cannot  know 
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whether  we  mean  what  we  say  when  we  pray  against  sin, 
bnt  by  the  event :  if  we  never  act  it,  never  entertain  it, 
always  resist  it^  ever  fight  against  it,  and  finally  do  prevail ; 
then,  at  length,  we  may  judge  our  own  heart  to  have  meant 
honestly  in  that  one  particular. 

Nay,  our  heart  is  so  deceitful  in  this  matter  of  repent- 
ance, that  the  masters  of  spiritual  life  are  fain  to  invent  sup- 
pletory  arts  and  stratagems  to  secure  the  duty.  And  we  are 
advised  to  mourn,  because  we  do  not  mourn ;  to  be  sorrow- 
ful, because  we  are  not  sorrowful.  Now,  if  we  be  sorrowful 
in  the  first  stage,  bow  happens  it  that  we  know  it  not?  Is  our 
heart  so  secret  to  ourselves  ?  But  if  we  be  not  sorrowful  in 
the  first  period,  how  shall  we  be  so,  or  know  it,  in  the  second 
period  ?  For  we  may  as  well  doubt  concerning  the  sincerity 
of  the  second,  or  reflex  act  of  sorrow,  as  of  the  first  and 
direct  action.  And,  therefore,  we  may  also  as  well  be 
sorrowful  the  third  time,  for  want  of  the  just  measure  or 
hearty  meaning  of  the  second  sorrow,  as  be  sorrowful  the 
second  time,  for  want  of  true  sorrow  at  the  first ;  and  so  on 
to  infinite.  And  we  shall  never  be  secure  in  this  artifice,  if 
we  be  not  certain  of  our  natural  and  hearty  passion  in  oar 
direct  and  first  apprehensions. 

Thus  many  persons  think  themselves  in  a  good  estate, 
and  make  no  question  of  their  salvation,  being  confident 
only  because  they  are  confident;  and  they  are  so,  because 
they  are  bidden  to  be  so ;  and  yet  they  are  not  confident  at 
all,  but  extremely  timorous  and  fearfiil.  How  many  persons 
are  there  in  the  world,  that  say  they  are  sure  of  their  salva- 
tion, and  yet  they  dare  not  die?  And,  if  any  man  pretends 
that  he  is  now  sure  he  shall  be  saved,  and  that  he  cannot  fall 
away  from  grace,  there  is  no  better  way  to  confute  him, 
than  by  advising  him  to  send  for  the  surgeon,  and  bleed  to 
death.  For  what  would  hinder  him  ?  not  the  sin  ;  for  it  can- 
not take  him  from  God's  &vour  :  not  the  change  of  his  con- 
dition ;  for  he  says,  he  is  sure  to  go  to  a  better :  why  does 
he  not  then  say,  xsx^/xa,  like  the  Roman  gallants  when  they 
'*  decreed"  to  die.  The  reason  is  plainly  this,  they  say  they 
are  confident,  and  yet  are  extremely  timorous ;  they  profess 
to  believe  that  doctrine,  and  yet  dare  not  trust  it ;  nay,  they 
think  they  believe,  but  they  do  not :  so  false  is  a  man's  heart, 
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80  deceived  in  its  own  acts,  so  great  a  stranger  to  its  own 
sentence  and  opinions ! 

3.  The  heart  is  deceitful  in  its  own  resolutions  and  pur- 
poses :  for  many  times  men  make  their  resolutions  only  in 
their  understanding,  not  in  their  will ;  they  resolve  it  fitting 
to  be  done,  not  decree  that  they  will  do  it ;  and  instead  of 
beginning  to  be  reconciled  to  God  by  the  renewed  and  hearty 
purposes  of  holy  living,  they  are  advanced  so  far  only  as  to  be 
convinced,  and  apt  to  be  condemned  by  their  own  sentence. 

But  suppose  our  resolutions  advanced  further,  and  that 
our  will  and  choices  also  are  determined ;  see  how  our  hearts 
deceive  us. 

1.  We  resolve  against  those  sins  that  please  us  not,  or 
where  temptation  is  not  present,  and  think,  by  an  over-acted 
zeal  against  some  sins,  to  give  an  indulgence  for  some  others. 
There  are  some  persons  who  will  be  drunk ;  the  company,  or 
the  discourse,  or  the  pleasure  of  madness,  or  an  easy  nature 
Imd  a  thirsty  soul,  something  is  amiss  that  cannot  be  helped : 
but  they  will  make  amends,  and  the  next  day  pray  twice  as 
much.  Or,  it  may  be,  they  must  satisfy  a  beastly  lust ;  but 
they  will  not  be  drunk  for  all  the  world ;  and  hope,  by  their 
temperance,  to  commute  for  their  want  of  chastity.  But  they 
attend  not  the  craft  of  their  secret  enemy,  their  heart :  for 
it  is  not  love  of  the  virtue ;  if  it  were,  they  would  love  virtue 
in  all  its  instances  ;*^  for  chastity  is  as  much  a  virtue  as  tem- 
perance, and  God  hates  lust  as  much  as  he  hates  drunken- 
ness. But  this  sin  is  against  my  health,  or,  it  may  be,  it  is 
against  my  lust ;  it  makes  me  impotent,  and  yet  impatient ; 
full  of  desire,  and  empty  of  strength.  Or  else  I  do  an  act  of 
prayer,  lest  my  conscience  become  unquiet,  while  it  is  not 
satisfied,  or  cozened  with  some  intervals  of  religion:  I  shall 
think  myself  a  damned  wretch  if  I  do  nothing  for  my  soul ; 
but  if  I  do,  I  shall  call  the  one  sin  that  remains,  nothing  but 
my  infirmity  ;  and,  therefore,  it  is  my  excuse  :  and  my  prayer 
is  not  my  religion,  but  my  peace,  and  my  pretence,  and  my 
fallacy. 

2.  We  resolve  against  our  sin,  that  is,  we  will  not  act  it 
in  those  circumstances  as  formerly.     I  will  not  be  drunk  in 

c  Virtutem  si  unam  amiseris  (etsi  amitti  Virtus  non  potest),  sed  si  unam  con- 
fessus  fucris  te  uon  habere,  nuUam  te  esse  hubiturum  ?_Ctcer.  T,  Q.  ii.  13.  Davia. 
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the  streets ;  bnt  I  may  sleep  till  I  be  recovered,  and  then 
come  forth  sober:  or,  if  I  be  overtaken,  it  shall  be  in  civil 
and  genteel  company.  Or  it  may  be  not  so  mnch ;  I  will 
leave  my  intemperance  and  my  lust  too,  but  I  will  remember 
it  with  pleasure ;  I  will  revolve  the  past  action  in  my  mind, 
and  entertain  my  fancy  with  a  morose  delectation  in  it,  and, 
by  a  fiction  of  imagination,  will  represent  it  present,  and  so 
be  satisfied  with  a  little  efi^pminacy  or  fantastic  pleasure. 
Beloved,  suffer  not  your  hearts  so  to  cozen  you ;  as  if  any 
man  can  be  faithful  in  much,  that  is  faithless  in  a  little.  He 
certainly  is  very  much  in  love  with  sin,  and  parts  with  it  very 
unwillingly,  that  keeps  its  picture,  and  wears  its  favour,  and 
delights  in  the  fancy  of  it,  even  with  the  same  desire  as  a 
most  passionate  widow  parts  with  her  dearest  husband,  even 
when  she  can  no  longer  enjoy  him  :  but  certainly  her  staring 
all  day  upon  his  picture,  and  weeping  over  his  robe,  and 
wringing  her  hands  over  his  children,  are  no  great  signs  that 
she  hated  him.  And  just  so  do  most  men  hate,  and  accord* 
ingly  p^rt  with,  their  sins. 

3.  We  resolve  against  it  when  the  opportunity  is  slipped, 
and  lay  it  aside  as  long  as  the  temptation  please,  even  till  it 
come  again,  and  no  longer.  How  many  men  are  there  in  the 
world,  that  against  every  communion  renew  their  vows  of  holy 
living  ?  men  that  for  twenty,  for  thirty,  years  together,  have 
been  perpetually  resolving  against  what  they  daily  act ;  and 
sure  enough  they  did  believe  themselves.  And  yet  if  a  man 
had  daily  promised  us  a  courtesy,  and  failed  us  but  ten  times, 
when  it  was  in  his  power  to  have  done  it, — we  should  think 
we  had  reason  never  to  believe  him  more.  And  can  we  then 
reasonably  believe  the  resolutions  of  our  hearts,  which  they 
have  falsified  so  many  hundred  times?  We  resolve  against  a 
religious  time,  because  then  it  is  the  custom  of  men,  and  the 
guise  of  the  religion  :  or  we  resolve  when  we  are  in  a  great 
danger ;  and  then  we  promise  any  thing,  possible  or  impos« 
sible,  likely  or  unlikely,  all  is  one  to  us  ;  we  only  care  to  re- 
move the  present  pressure ;  and  when  that  is  over,  and  our 
fear  is  gone,  and  no  love  remaining,  our  condition  being  re- 
turned to  our  first  securities,  our  resolutions  also  revert  to 
their  first  indifferences :  or  else  we  cannot  look  a  temptation 
in  the  &ce,  and  we  resolve  against  it,  hoping  never  to  be 
troubled  with   its  arguments  and  importunity.     £(ictetu& 
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tells  us  of  a  gentleman  returning  from  banishment,  who,  in 
his  journey  towards  home,  called  at  his  house,  told  a  sad  story 
of  an  imprudent  life,  the  greatest  part  of  which  being  now 
spent,  he  was  resolved  for  the  future  to  live  philosophically, 
and  entertain  no  business,  to  be  candidate  for  no  employment, 
not  to  go  to  the  court,  not  to  salute  Ceesar  with  ambitions 
attendances,  but  to  study,  and  worship  the  gods,  and  die 
willingly,  when  nature  or  necessity  called  him.  It  may  be, 
this  man  believed  himself,  but  Epictetus  did  not.  And  he 
had  reason :  for  db^'^vrijtfay  avrf  ira^SL  Ka/Va^o;  Tivax/df;*— ^*  let- 
ters from  Ceesar  met  him"  at  the  doors,  and  invited  him 
to  court ;  and  he  forgot  all  his  promises,  which  were  warm 
upon  his  lips ;  and  grew  pompous,  secular,  and  ambitious, 
and  gave  the  gods  thanks  for  bis  preferment.*  Thus  many 
men  leave  the  world,  when  their  fortune  hath  left  them ;  and 
they  are  severe  and  philosophical,  and  retired  for  e^er,  if  for 
ever  it  be  impossible  to  return  :  but  let  a  prosperous  sunshine 
warm  and  refresh  their  sadnesses,  and  make  it  but  possible 
to  break  their  purposes,  and  there  needs  no  more  temptation ; 
their  own  false  heart  is  enough ;  they  are  like  *^  Ephraim 
in  the  day  of  battle,  starting  aside  like  a  broken  bow.** 

4.  The  heart  is  false,  deceiving  and  deceived,  in  its  in- 
tentions and  designs.  A  man  hears  the  precepts  of  God  en- 
joining us  to  give  alms  of  all  we  possess ;  he  readily  obeys 
with  much  cheerfulness  and  alacrity,  and  his  charity,  like  a 
fair-spreading  tree,  looks  beauteously  :  but  there  is  a  canker 
at  the  heart ;  the  man  blows  a  trumpet  to  call  the  poor  toge- 
ther, and  hopes  the  neighbourhood  will  take  notice  of  his 
bounty.  Nay,  he  gives  alms  privately,  and  charges  no  man 
to  speak  of  it,  and  yet  hopes  by  some  accident  or  other  to  be 
praised  both  for  his  charity  and  humility.  And  if,  by  chance, 
the  fame  of  his  alms  come  abroad,  it  is  but  his  duty  to  "  let 
his  light  so  shine  before  men,"  that  God  may  be  **  glorified," 
and  some  of  our  neighbours  be  relieved,  and  others  edified. 
But  then,  to  distinguish  the  intention  of  our  heart  in  this 
instance,  and  to  seek  God*s  glory  in  a  particular,  which  will 
also  conduce  much  to  our  reputation,  and  to  have  no  filthy 
adherence  to  stick  to  the  heart,  no  reflection  upon  ourselves, 
or  no  complacency  and  delight  in  popular  noises, — is  the 
nicety  of  abstraction^  and  requires  an  angel  to  do  it.    Some 

*  \3pUm.  torn,  u  p.  60, 
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men  are  so  kind-hearted,  so  true  to  their  friend,  that  they  will 
watch  his  very  dying  groans,  and  receive  his  last  breath,  and 
close  his  eyes.  And  if  this  be  done  with  honest  intention, 
it  is  well :  but  there  are  some  that  do  so,  and  yet  are  vultures 
and  harpies ;  they  watch  for  the  carcass,  and  prey  npon  a 
legacy.  A  man  with  a  true  story  may  be  malicious  to  his 
enemy,  and  by  doing  himself  right  may  also  do  him  wrong : 
and  so  false  is  the  heart  of  man,  so  clancular  and  contradic- 
tory are  its  actions  and  intentions,  that  some  men  pursue 
virtue  with  great  earnestness,  and  yet  cannot  with  patience 
look  upon  it  in  another :  it  is  beauty  in  themselves,  and  de- 
formity in  the  other.  Is  it  not  plain,  that  not  the  virtue,  but 
its  reputation,  is  the  thing  that  is  pursued?  And  yet,  if  you 
tell  the  man  so,  he  thinks  he  hath  reason  to  complain  of  yonr 
malice  or  detraction.  Who  is  able. to  distinguish  his  fear  of 
God,  from  fear  of  punishment,  when,  from  fear  of  punishment, 
we  are  brought  to  fear  God  ?  And  yet  the  difierence  must  be 
distinguishable  in  new  converts  and  old  disciples ;  and  our 
fear  of  punishment  must  so  often  change  its  circumstances, 
that  it  must  be  at  last  a  fear  to  offend  out  of  pure  love,  and 
must  have  no  formality  left  to  distinguish  it  from  charity.  It 
is  easy  to  distinguish  these  things  in  precepts,  and  to  make 
the  separation  in  the  schools ;  the  head  can  do  it  easily,  and 
the  tongue  can  do  it :  but  when  the  heart  comes  to  separate 
alms  from  charity,  God's  glory  from  human  praise,  fear  from 
fear,  and  sincerity  from  hypocrisy ;  it  does  so  intricate  the 
questions,  and  confound  the  ends,  and  blind  and  entangle 
circumstances,  that  a  man  hath  reason  to  doubt  that  his  very 
best  actions  are  sullied  with  some  unhandsome  excrescence, 
something  to  make  them  very  oft;en  to  be  criminal,  but  always 
to  be  imperfect. 

Here  a  man  would  think,  were  enough  to  abate  our  confi- 
dence, and  the  spirit  of  pride,  and  to  make  a  man  eternally  to 
stand  upon  his  guard,  and  to  keep  a  strict  watch  upon  his  own 
heart,  as  upon  his  greatest  enemy  from  without.  '^  Custodi, 
libera  me  de  meipso^  Deus;"  it  was  St.  Austin's  prayer; — 
"Lord,  keep  me.  Lord,  deliver  me  from  myself."  If  God 
will  keep  a  man  that  he  be  not  "  felo  de  se,**  that  "  he  lay  no 
violent  hands  upon  himself,"  it  is  certain  nothing  else  can  do 
him  mischief.  oSn  Ziu;,  (Art  Ato/^a,  oSri  'e^/mm/^*  as  Aga- 
meumon  said; — '* Neither  Jupiter,  nor  destinies,  nor  the 
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furies/^  but  it  is  a  man's  self  that  does  him  the  mischief. 
The  devil  can  but  tempt,  and  offer  a  dagger  at  the  heart ; 
uuless  our  hands  thrust  it  home,  the  devQ  can  do  nothing 
but  what  may  turn  to  our  advantage.  And  in  this  sense  we  are 
to  understand  the  two  seeming  contradictories  in  Scripture : 
**  Pray  that  ye  enter  not  into  temptation/'  said  our  blessed 
Saviour;  and,  ^^  Count  it  all  joy  when  yon  enter  into  divers 
temptations,"  said  one  of  Chrises  disciples.  The  case  is 
easy.  When  God  suffers  us  to  be  tempted,  he  means  it  but 
as  a  trial  of  our  faith,  as  the  exercise  of  our  virtues,  as  the 
opportunity  of  reward ;  and  in  such  cases  we  have  reason  to 
count  it  all  joy  ;  since  the  "  trial  of  our  faith  worketh  pa- 
tience, and  patience  experience,  and  experience  causeth  hope, 
and  hope  maketh  not  ashamed :"  but  yet,  for  all  this,  *'  pray 
against  temptations : "  for  when  we  get  them  into  our  hands, 
we  use  them  as  blind  men  do  their  clubs,  neither  distinguish 
person  nor  part ;  they  strike  the  face  of  their  friends  as  soon 
as  the  back  of  the  enemy ;  our  hearts  betray  us  to  the  enemy, 
we  fall  in  love  with  our  mischief,  we  contrive  how  to  let  the 
lust  in,  and  leave  a  port  open  on  purpose,  and  use  arts  to 
forget  our  duty,  and  give  advantages  to  the  devil.  He  that 
uses  a  temptation  thus,  hath  reason  to  pray  against  it :  and 
yet  our  hearts  do  all  this  and  a  thousand  times  more ;  so 
that  we  may  engrave  upon  our  hearts  the  epitaph,  which 
was  digged  into  Thyestes'  grave-stone ; 

^  Noltte,  bospites,  ad  me  adire ;  illico  isthic ; 

Ne  contagio  mea  bonis  umbrave  obsit : 
Meo  tanta  vis  sceleris  in  oorpore  bsreU^ 

There  is  so  much  falseness  and  iniquity  in  man's  heart, 
that  it  defiles  all  the  members:  it  makes  the  eyes  lustful, 
and  the  tongue  slanderous ;  it  fills  the  head  with  mischief,  and 
the  feet  with  blood,  and  the  hands  with  injury,  and  the  pre- 
sent condition  of  man  with  folly,  and  makes  his  future  state 
apt  to  inherit  eternal  misery.  But  this  is  but  the  beginning 
of  those  throes  and  damnable  impieties  which  proceed  out 
of  the  heart  of  man,  and  defile  the  whole  constitution.  I 
have  yet  told  but  the  weaknesses  of  the  heart;  I  shall  the 
next  time  tell  you  the  iniquities,  those  inherent  devils  which 
pollute  and  defile  it  to  the  ground,  and  make  it  ^^  desperately 
wicked,"  that  is,  wicked  beyond  all  expression. 

*  Cicero  d©  Otal.  \1\,  c»  4\,U«Ua,  ^»  567. 
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SERMON  VIII. 
PART  II. 

vn^  rA  iL^oLyjuxltc — **  It  is  the  beginning  of  wisdom  to  know  a 
man's  own  weaknesses  and  failings,  in  things  of  greatest  ne- 
cessity :"•  and  we  have  here  so  many  objects  to  furnish  ont 
this  knowledge,  that  we  find  it  with  the  longest  and  latest, 
before  it  be  obtained.  A  man  does  not  begin  to  know  him- 
self till  he  be  old,  and  then  he  is  well  stricken  in  death.  A 
man's  heart  at  first  being  like  a  plain  table;  unspotted,  indeed, 
but  then  there  is  nothing  legible  in  it :  as  soon  as  ever  we 
ripen  towards  the  imperfect  uses  of  our  reason,  we  write  upon 
this  table  such  crooked  characters,  such  imperfect  configur- 
ations, so  many  fooleries,  and  stain  it  with  so  many  blots 
and  vicious  inspersions,  that  there  is  nothing  worth  the 
reading  in  our  hearts  for  a  great  while  :  and  when  education 
and  ripeness,  reason  and  experience,  Christian  philosophy 
and  the  grace  of  God,  have  made  fair  impressions,  and  writ- 
ten the  law  in  our  hearts  with  the  finger  of  God's  Holy 
Spirit,  we  blot  out  this  hand-writing  of  God's  ordinances,  or 
mingle  it  with  false  principles  and  interlinings  of  our  own ; 
we  disorder  the  method  of  God,  or  deface  the  truth  of  God  ; 
either  we  make  the  rule  uneven,  we  bribe  or  abuse  our^guide, 
that  we  may  wander  with  an  excuse ;  or  if  nothing  else  will 
do  it,  we  turn  head  and  profess  to  go  again^  the  laws  of 
God.  Our  hearts  are  blind,  or  our  hearts  are  hardened  ;  for 
these  are  two  great  arguments  of  the  wickedness  of  our 
hearts;  they  do  not  see,  or  they  will  not  see,  the  ways  of 
God ;  or,  if  they  do,  they  make  use  of  their  seeing,  that  they 
may  avoid  them. 

1.  Our  hearts  are  blind,  wilfully  blind.  T  need  not  in- 
stance in  the  ignorance  and  involuntary  nescience  of  men ; 
though  if  we  speak  of  the  necessary  parts  of  religion,  no  man 
is  ignorant  of  them  without  his  own  £Einlt :  such  ignorance 
is  always  a  direct  sin,  or  the  direct  punishment  of  a  sin  :  a 
sin  is  either  in  its  bosom,  or  in  its  retinue.  But  the  igno- 
rance that  I  now  intend,  is  a  voluntary,  chosen,  deUghtful 

•  Epict.  Arrian* 
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ignorance,  taken  in  upon  design,  even  for  no  other  end,  but 
that  we  may  perish  quietly  and  infallibly.  God  hath  opened 
all  the  windows  of  heaven,  and  sent  the  Sun  of  Righteousness 
with  glorious  apparition,  and  hath  discovered  the  abysses  of 
his  own  wisdom,  made  the  second  person  in  the  Trinity  to 
be  the  doctor  and  preacher  of  his  sentences  and  secrets,  and 
the  third  person  to  be  his  amanuensis  or  scribe,  and  our 
hearts  to  be  the  book  in  which  the  doctrine  is  written,  and 
miracles  and  prophecies  to  be  its  arguments,  and  all  the 
world  to  be  the  verification  of  it :  and  those  leaves  contain 
within  their  folds  all  that  excellent  morality,  which  right 
reason  picked  up  after  the  shipwreck  of  nature,  and  all  thoee 
wise  sayings  which  singly  made  so  many  men  famous  for 
preaching  some  one  of  them  ;  all  them  Christ  gathered,  and 
added  some  more  out  of  the  immediate  book  of  revelation. 
So  that  now  the  wisdom  of  God  hath  made  every  man's  heart 
to  be  the  true  vetonica,  in  which  he  hath  imprinted  his  own 
lineaments  so  perfectly,  that  we  may  dress  ourselves  like 
God,  and  have  the  air  and  features  of  Christ  our  elder  brother ; 
that  we  may  be  pure  as  God  is,  perfect  as  our  Father,  meek 
and  humble  as  the  Son,  and  may  have  the  Holy  Ghost  within 
us,  in  gifts  and  graces,  in  wisdom  and  holiness.  This  hath 
God  done  for  us  ;  and  see  what  we  do  for  him.  We  stand 
in  our  own  light,  and  quench  God's  :  we  love  darkness  more 
than  light,  and  entertain  ourselves  accordingly.  For  how 
many  of  us  are  there,  that  understand  nothing  of  the  teays  of 
God ;  that  know  no  more  of  the  laws  of  Jesus  Christ  than 
is  remaining  upon  them  since  they  learned  the  children's 
catechism  ?  But,  amongst  a  thousand,  how  many  can  expli- 
cate and  unfold  for  his  own  practice  the  ten  commandments, 
and  how  many  sorts  of  sins  are  there  forbidden  ?  which  there- 
fore pass  into  action,  and  never  pass  under  the  scrutinies  of 
repentance,  because  they  know  not  that  they  are  sins  ?  Are 
there  not  very  many,  who  know  not  the  particular  duties  of 
"  meekness,"  and  never  consider  concerning  **  long-suffering  ?" 
and  if  you  talk  to  them  of  growth  in  grace,  or  the  Spirit  of 
obsignation,  or  the  melancholic  lectures  of  the  cross,  and 
imitation  of,  and  conformity  to,  Christ's  sufferings,  or  adhe- 
rences  to  God,  or  rejoicing  in  him,  or  not  quenching  the 
Spirit;  you  are  too  deep-learned  for  them.  And  yet  these 
are  duties  set  down  p\am\y  for  o\xt  ^to^ctice,^  necessary  to  be 
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acted  in  order  to  our  salvation.  We  brag  of  light,  and  re- 
formation, and  fulness  of  the  Spirit:  in  the  meantime  we 
understand  not  many  parts  of  our  duty.  We  inquire  into 
something  that  may  make  us  talk,  or  be  talked  of,  or  that 
we  may  trouble  a  church,  or  disturb  the  peace  of  minds  : 
but  in  things  that  concern  holy  living,  and  that  wisdom  of 
God  whereby  we  are  wise  unto  salvation,  never  was  any  age 
of  Christendom  more  ignorant  than  we.  For  if  we  did  not 
wink  hard,  we  must  needs  see  that  obedience  to  supreme 
powers,  denying  of  ourselves,  humility,  peacefulness,  and 
charity,  are  written  in  such  capital  text  letters,  that  it  is 
impossible  to  be  ignorant  of  them.  And  if  the  heart  of  man 
had  not  rare  arts  to  abuse  the  understanding,  it  were  not  to 
be  imagined  that  any  man  should  bring  the  thirteenth  chap- 
ter to  the  Romans,  to  prove  the  lawfulness  of  taking  up  arms 
against  our  rulers :  but  so  we  may  abuse  ourselves  at  noon, 
and  go  to  bed,  it  we  please  to  call  it  midnight.  And  there 
have  been  a  sort  of  witty  men,  that  maintained  that  snow  was 
hot.  I  wonder  not  at  the  problem  :  but  that  a  man  should 
believe  his  paradox,  and  should  let  eternity  go  away  with  the 
fallacy,  and  rather  lose  heaven  than  leave  his  foolish  argu- 
ment ;  is  a  sign  that  wilfulness  and  the  deceiving  heart  is  the 
sophister,  and  the  great  ingredient  into  our  deception. 

But,  that  I  may  be  more  particular ;  the  heart  of  man 
uses  devices  that  it  may  be  ignorant. 

1.  We  are  impatient  of  honest  and  severe  reproof;  and 
order  the  circumstances  of  our  persons  and  addresses,  that 
we  shall  never  come  to  the  true  knowledge  of  our  condition. 
Who  will  endure  to  hear  his  curate  tell  him,  that  he  is  covet- 
ous, or  that  he  is  proud  ?  As/c/,  ^  itivtig  vfi^iug.  It  is  ca- 
lumny and  reviling,  if  he  speak  it  to  his  head,  and  relates  to 
his  person :  and  yet,  if  he  speak  only  in  general,  every  man 
neglects  what  is  not  recommended  to  his  particular.  But 
yet,  if  our  physician  tell  us,  You  look  well,  sir,  but  a  fever 
lurks  in  your  spirits;  'Atf/rjjtfov,  <rrjfj,f^¥  v6u^  ^U'  —  **  Drink 
juleps,  and  abstain  from  flesh ; " — no  man  thinks  it  shame  or 
calumny  to  be  told  so  :  but  when  we  are  told  that  our  liver 
is  inflamed  with  lust  or  anger,  that  our  heart  is  vexed  with 
envy,  that  our  eyes  roll  with  wantonness ;  and,  though  we 
think  all  is  well,  yet  we  are  sick,  sick  unto  death,  and  near 
to  a  sad  and  fatal  sentence ;  we  shall  think  that  man  thai 
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tells  us  80,  is  impudent  or  uncharitable ;  and  yet  he  hath 
done  him  no  more  injury  than  a  deformed  man  receives 
daily  from  his  looking-glass,  which  if  he  shall  dash  against 
the  wall,  because  it  shews  him  his  face  just  as  it  is,  his  &ce 
is  not  so  ugly  as  his  manners.  And  yet  our  heart  is  so  im- 
patient of  seeing  its  own  stains,  that,  like  the  elephant,  it 
tramples  in  the  pure  streams,  and  first  troubles  them,  then 
stoops  and  drinks,  when  he  can  least  see  his  huge  deformity. 
2.  In  order  to  this,  we  heap  up  teachers  of  our  own,  and 
they  guide  us,  not  whither,  but  which  way,  they  please :  for 
we  are  curious  to  go  our  own  way,  and  careless  of  our  hos- 
pital or  inn  at  night.  A  fair  way,  and  a  merry  company, 
and  a  pleasant  easy  guide,  will  entice  us  into  the  enemy *s 
quarters ;  and  such  guides  we  cannot  want :  *^  Improbilati 
occasio  nunquam  defuit ;  — If  we  have  a  mind  to  be  wicked, 
we  shall  want  no  prompters;"  and  false  teachers,  at  first 
creeping  in  unawares,  have  now  so  filled  the  pavement  of 
the  church,  that  you  can  scarce  set  your  foot  on  the  ground 
but  you  tread  upon  a  snake.  Cicero  (lib.  vii.  ad  Atticum) 
undertakes  to  bargain  with  them  that  kept  the  Sibyls'  Books, 
that  for  a  sum  of  money  they  should  expound  to  him  wliat 
he  please ;  and,  to  be  sure,  '*  ut  quid  vis  potius  quam  regem 
proferrent;  —  They  shall  declare  against  the  government  of 
kings,  and  say,  that  the  gods  will  endure  any  thing  rather 
than  monarchy  in  their  beloved  republic."  And  the  same 
mischief  God  complains  of  to  be  among  the  Jews :  **  The 
prophets  prophesy  lies,  and  my  people  love  to  have  it  so : 
and  what  will  the  end  of  these  things  be?" — even  the  same 
that  Cicero  complained  of,  *'  Ad  opinionem  imperatorum 
fictas  esse  religiones;"^  men  shall  have  what  religion  they 
please,  and  God  shall  be  entitled  to  all  the  quarrels  of  covet- 
ous and  ambitious  persons ;  xai  riu^/av  ^/>w/-ra'/^g/v,  as  Demo- 
sthenes wittily  complained  of  the  oracle ;  an  answer  shall  be 
drawn  out  of  Scripture  to  countenance  the  design,  and  CJod 
made  the  rebel  against  his  own  ordinances.  And  then  we 
are  zealous  for  the  Lord  God  of  hosts,  and  will  live  and  die 
in  that  quarrel.  But  is  it  not  a  strange  cozenage,  that  our 
hearts  shall  be  the  main  wheel  in  the  engine,  and  shall  set 
all  the  rest  on  working  ?  The  heart  shall  first  put  his  own 
candle  out,  then  put  out  the  eye  of  reason,  then  remove  the 
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land-fnark,  and  dig  down  the  causeways,  and  tlien  either 
hire  a  blind  guide,  or  make  him  so :  and  all  these  arts  to  get 
ignorance,  that  they  may  secure  impiety.  At  first,  man  lost 
his  innocence  only  in  hope  to  get  a  little  knowledge :  and 
ever  since  then,  lest  knowledge  should  discover  his  error, 
and  make  him  return  to  innocence,  we  are  content  to  part 
with  that  now,  and  to  know  nothing  that  may  discover  or 
discountenance  our  sins,  or  discompose  our  secular  designs. 
And,  as  God  made  great  revelations,  and  furnished  out  a  wise 
religion,  and  sent  his  Spirit  to  give  the  gift  of  faith  to  his 
Church,  that,  upon  the  foundation  of  faith,  he  might  build  a 
holy  life :  now  our  hearts  love  to  retire  into  blindness,  and 
sneak  under  covert  of  false  principles,  and  run  to  a  cheap 
religion,  and  an  inactive  discipline,  and  make  a  faith  of  our 
own,  that  we  may  build  upon  it  ease,  and  ambition,  and  a 
tall  fortune,  and  the  pleasures  of  revenge,  and  do  what  we 
have  a  mind  to ;  scarce  once  in  seven  years  denying  a  strong 
and  an  unruly  appetite  upon  the  interest  of  a  just  conscience 
and  holy  religion.  This  is  such  a  desperate  method  of  im- 
piety, so  certain  arts  and  apt  instruments  for  the  devil,  that  it 
does  his  work  entirely,  and  produces  an  infallible  damnation. 
3.  But  the  heart  of  man  hath  yet  another  stratagem  to 
secure  its  iniquity  by  the  means  of  ignorance ;  and  that  is, 
incogitancy  or  inconsideration.  For  there  is  wrought  upon 
the  spirits  of  many  men  great  impressions  by  education,  by 
a  modest  and  temperate  nature,  by  human  laws,  and  the  cus- 
toms and  severities  of  sober  persons,  and  the  fears  of  reli- 
gion, and  the  awfulness  of  a  reverend  man,  and  the  several 
arguments  and  endearments  of  virtue :  and  it  is  not  in  the 
nature  of  some  men  to  do  an  act  in  despite  of  reason,  and 
religion,  and  arguments,  and  reverence,  and  modesty,  and 
fear ;  but  men  are  forced  from  their  sin  by  the  violence  of 
the  grace  of  God,  when  they  hear  it  speak.  But  so  a  Roman 
gentleman  kept  off  a  whole  band  of  soldiers,  who  were  sent 
to  murder  him,  and  his  eloquence  was  stronger  than  their 
anger  and  design ;  but,  suddenly,  a  rude  trooper  rushed  upon 
him,  who  neither  had  nor  would  hear  him  speak ;  and  he 
thrust  his  spear  ioto  that  throat,  whose  music  had  charmed 
all  his  fellows  into  peace  and  gentleness.  So  do  we.  The 
grace  of  God  is  armour  and  defence  enough  against  the 
most  violent  incursion  of  the  spirits  and  the  works  of  darkr- 
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ness ;  but  then  we  must  hear  its  excellent  charms,  and  con- 
sider its  reasons,  and  remember  its  precepts,  and  dwell  with 
its  discourses.  But  this  the  heart  of  man  loves  not.  If  I 
be  tempted  to  uncleanness,  or  to  an  act  of  oppression,  in- 
stantly the  grace  of  God  represents  to  me,  that  the  pleasure 
of  the  sin  is  transient  and  vain,  unsatisfying  and  empty ;  that 
I  shall  die,  and  then  I  shall  wish  too  late  that  I  had  never 
done  it.  It  tells  me,  that  I  displease  God  who  made  me, 
who  feeds  me,  who  blesses  me,  who  fain  would  save  me.  It 
represents  to  me  all  the  joys  of  heaven,  and  the  horrors  and 
amazements  of  a  sad  eternity;  and,  if  I  will  stay  and  hear 
them,  ten  thousand  excellent  things  besides,  fit  to  be  twisted 
about  my  understanding  for  ever.  But  here  the  heart  of 
man  shuffles  all  these  discourses  into  disorder,  and  will  not 
be  put  to  the  trouble  of  answering  the  objections ;  but,  by  a 
mere  wildness  of  purpose,  and  rudeness  of  resolution,  ven- 
tures '*  super  totam  materiam,"  at  all,  and  does  the  thing, 
not  because  it  thinks  it  fit  to  do  so,  but  because  it  will  not 
consider  whether  it  be  or  no ;  it  is  enough  that  it  pleases  a 
pleasant  appetite.  And  if  such  incogitancy  comes  to  be 
habitual,  as  it  is  in  very  many  men, — first  by  resisting  the 
motions  of  the  Holy  Spirit,  then  by  quenching  him — we  shall 
find  the  consequence  to  be, — first  an  indifierence,  then  a 
dulness,  then  a  lethargy,  then  a  direct  hating  the  ways  of 
God ;  and  it  commonly  ends  in  a  wretchlessness  of  spirit,  to 
be  manifested  on  our  death-bed ;  when  the  man  shall  pass 
hence,  not  like  the  shadow,  but  like  the  dog,  that  departeth 
without  sense,  or  interest,  or  apprehension,  or  real  concern- 
ment, in  the  considerations  of  eternity :  and  it  is  but  just, 
when  we  will  not  hear  our  King  speak  and  plead,  not  to 
save  himself,  but  us,  to  speak  for  our  peace,  and  innocence, 
and  salvation,  to  prevent  our  ruin  and  our  intolerable  cala- 
mity. Certainly,  we  are  much  in  love  with  the  wages  of 
death,  when  we  cannot  endure  to  hear  God  call  us  back,  and 
**  stop  our  ears  against  the  voice  of  the  charmer,  charm  he 
never  so  wisely." 

Nay,  further  yet,  we  sufier  the  arguments  of  religion  to 
have  so  little  impression  upon  our  spirits,  that  they  operate 
but  like  the  discourses  of  childhood,  or  the  problems  of  un- 
certain philosophy.  A  man  talks  of  religion  but  as  of  a 
dream,  and  from  thence  he  awakens  into  the  businesses  of 
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the  world,  and  acts  them  deliberately,  with  perfect  action 
and  full  resolution,  and  contrives,  and  considers,  and  lives 
in  them  :  but  when  he  falls  asleep  again,  or  is  taken  from 
the  scene  of  his  own  employment  and  choice,  then  he  dreams 
again,  and  religion  makes  such  impressions  as  is  the  conver*^ 
sation  of  a  dreamer,  and  he  acts  accordingly.  Theocritus 
tells  of  a  fisherman,  that  dreamed  he  had  taken  ^^vtrsov  /%^t)y, 
"  a  fish  of  gold  ;"*  upon  which,  being  overjoyed,  he  made  a 
vow  that  he  would  never  fish  more :  but  when  he  waked,  he 
soon  declared  his  vow  to  be  null,  because  he  found  his 
golden  fish  was  escaped  away  through  the  holes  of  his 
eyes,  when  he  first  opened  them.  Just  so  we  do  in  the 
purposes  of  religion  ;  sometimes,  in  a  good  mood,  we  seem 
to  see  heaven  opened,  and  all  the  streets  of  the  heavenly 
Jerusalem  paved  with  gold  and  precious  stones,  and  we  are 
ravished  with  spiritual  apprehensions,  and  resolve  never  to 
return  to  the  low  affections  of  the  world,  and  the  impure 
adherences  of  sin :  but  when  this  flash  of  lightning  is  gone, 
and  we  converse  again  with  the  inclinations  and  habitual 
desires  of  our  false  hearts,  those  other  desires  and  fine  con-^ 
siderations  disband,  and  the  resolutions,  taken  in  that  pious 
fit,  melt  into  indifference  and  old  customs.  He  was  prettily 
and  fantastically  troubled,  who,  having  used  to  put  his  trust 
in  dreams,  one  night  dreamed  that  all  dreams  were  vain : 
for  he  considered,  if  so,  then  this  was  vain,  and  the  dreams 
might  be  true  for  all  this :  but  if  they  might  be  true,  then 
this  dream  might  be  so  upon  equal  reason  :  and  then  dreams 
were  vain,  because  this  dream,  which  told  him  so,  was  true ; 
and  so  round  again.  In  the  same  circle  runs  the  heart  of 
man :  all  his  cogitations  are  vain,  and  yet  he  makes  especial 
use  of  this,  that  that  thought  which  thinks  so,  that  is  vain ; 
and  if  that  be  vain,  then  his  other  thoughts,  which  are  vainly 
declared  so,  may  be  real,  and  relied  upon.  And  so  do  we  : 
those  religious  thoughts  which  are  sent  into  us  to  condemn 
and  disrepute  the  thoughts  of  sin  and  vanity,  are  esteemed 
the  only  dreams  :  and  so  all  those  instruments  which  the 
grace  of  God  hath  invented  for  the  destruction  of  impiety, 
are  rendered  ineffectual,  either  by  our  direct  opposing  them, 
or  (which  happens  most  commonly)  by  our  want  of  con- 
sidering them. 
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The  effect  of  all  is  this,  that  we  are  ignorant  of  the  things 
of  God.  We  make  religion  to  be  the  work  of  a  few  houre  in 
the  whole  year ;  we  are  without  fency  or  affection  to  the 
seyerities  of  holy  living ;  we  reduce  religion  to  the  believing 
of  a  few  articles,  and  doing  nothing  that  is  considerable ;  we 
pray  seldom,  and  then  but  very  coldly  and  indifferently  ;  we 
communicate  not  so  often  as  the  sun  salutes  both  the  tro- 
pics ;  we  profess  Christ,  but  dare  not  die  for  him ;  we  are 
&ctious  for  a  religion,  and  will  not  live  according  to  its  pre- 
cepts ;  we  call  ourselves  Christians,  and  love  to  be  ignorant 
of  many  of  the  laws  of  Christ,  lest  our  knowledge  should 
force  us  into  shame,  or  into  the  troubles  of  a  holy  life.  All 
the  mischiefs  that  you  can  suppose  to  happen  to  a  furious, 
inconsiderate  person,  running  after  the  wildfires  of  the 
night,  over  rivers,  and  rocks,  and  precipices,  without  sun  or 
star,  or  angel  or  man,  to  guide  him, — all  that,  and  ten  thou- 
sand times  worse,  may  you  suppose  to  be  the  certain  lot  of 
him  who  gives  himself  up  to  the  conduct  of  a  passionate, 
blind  heart,  whom  no  fire  can  warm,  and  no  sun  can  en- 
lighten ;  who  hates  light,  and  loves  to  dwell  in  the  regions 
of  darkness.  That  is  the  first  general  mischief  of  the  heart, 
it  is  possessed  with  blindness,  wilful  and  voluntary. 

2.  But  the  heart  is  hard  too.  Not  only  folly,  but  mis- 
chief also,  is  bound  up  in  the  heart  of  man.  If  God  strives 
to  soften  it  witli  sorrow  and  sad  accidents,  it  is  like  an  ox, 
it  grows  callous  and  hard.  Such  a  heart  was  Pharaoh's. 
When  God  makes  the  clouds  to  gather  round  about  us,  we 
wrap  our  heads  in  the  clouds,  and,  like  the  malecontents  in 
Galba's  time,  ''  tristitiam  simulamus,  contumacisB  propiores, 
— we  seem  sad  and  troubled,  but  it  is  doggedness  and  mur- 
mur." Or  else,  if  our  fears  be  pregnant,  and  the  heart 
yielding,  it  sinks  low  into  pusillanimity  and  superstition ; 
and  our  hearts  arc  so  childish,  so  timorous,  or  so  impatient, 
in  a  sadness,  that  God  is  weary  of  striking  us,  and  we  are 
glad  of  it.  And  yet  wlien  the  sun  shines  upon  us,  our 
hearts  are  hardened  with  that  too ;  and  God  seems  to  be  at 
a  loss,  as  if  he  knew  not  what  to  do  to  us.  War  undoes  us, 
and  makes  us  violent ;  peace  undoes  us,  and  makes  us 
wanton ;  prosperity  makes  us  proud ;  adversity  renders  us 
impatient ;  plenty  dissolves  us,  and  makes  us  tyrants;  want 
makes  us  greedy,  liars,  aivd  Ta^acious, 
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"  No  fortune  can  save  that  city,  to  whom  neither  peace  nor 
war  can  do  advantage."  And  what  is  there  left  for  God  to 
mollify  our  hearts,  whose  temper  is  like  both  to  wax  and 
dirt ;  whom  fire  hardens,  and  cold  hardens  ;  and  contradic- 
tory accidents  produce  no  change,  save  that  the  heart  grows 
worse  and  more  obdurate  for  every  change  of  Providence? 
But  here  also  I  must  descend  to  particulars. 

1 .  The  heart  of  man  is  strangely  proud.     If  men  com- 
mend us,  we  think  we  have  reason  to  distinguish  ourselves 
from  others,  since  the  voice  of  discerning  men  hath  already 
made  the  separation.     If  men  do  not  commend  us,  we  think 
they  are   stupid,  and  understand  us  not ;    or  envious,  and 
hold  their  tongues  in  spite.     If  we  are  praised  by  many,  then 
"  Vox  populi,  vox  Dei ; — Fame  is  the  voice  of  God."     If  we 
be  praised  but  by  few,  then  '*  Satis  unus,  satis  nuUus;"  we 
cry,  "  These  are  wise,  and  one  wise  man  is  worth  a  whole 
herd  of  the  people."     But  if  we  be  praised  by  none  at  all, 
we  resolve  to  be  even  with  all  the  world,  and  speak  well  of 
nobody,  and  think  well  only  of  ourselves.     And  then  we 
have  such  beggarly  arts,  such  tricks,  to  cheat  for  praise. 
We  inquire  after  our  faults  and  failings,  only  to  be  told  we 
have  none,  but  did  excellently ;  and  then  we  are  pleased. 
We  rail  upon  our  actions,  only  to  be  chidden  for  so  doing ; 
and  then  he  is  our  friend  who  chides  us  into  a  good  opinion 
of  ourselves,  which,  however,  all  the  world  cannot  make  us 
part  with.     Nay,  humility  itself  makes  us  proud ;  so  false, 
80  base,  is  the  heart  of  man.     For  humility  is  so  noble  a 
virtue,  that  even  pride  itself  puts  on  its  upper  garment :  and 
we  do  like  those  who  cannot  endure  to  look  upon  an  ugly 
or  a  deformed  person,  and  yet  will  give  a  great  price  for  a 
picture  extremely  like  him.     Humility  is  despised  in  sub- 
stance, but  courted  and   admired    in  effigy.     And   iEsop's 
picture  was  sold  for  two  talents,  when  himself  was  made  a 
slave  at  the  price  of  two  philippics.     And  because  humility 
makes  a  man  to  be  honoured,  therefore  we  imitate  all  its 
garbs  and  postures,  its  civilities  and  silence,  its  modesties  and 
condescensions.     And,  to  prove  that  we  are  extremely  proud, 
in  the  midst  of  all  this  pageantry,  we  should  be  extremely 
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angry  at  any  man  that  should  say  we  are  proud ;  and  that  is 
a  sure  sign  we  are  so.  And  in  the  midst  of  all  our  arts  to 
seem  humble,  we  use  devices  to  bring  ourselves  into  talk ; 
we  thrust  ourselves  into  company,  we  listen  at  doors,  and, 
like  the  greatbeards  in  Rome  that  pretended  philosophy 
and  strict  life,  hfitkiaxoy  xaravtSvni  cr«^/craroD/t8», — "  we  walk  by 
the  obelisk," '^  and  meditate  in  piazzas,  that  they  that  meet 
us  may  talk  of  us,  and  they  that  follow  may  cry  out,*n 
fitydXoM  <piXo<f6(poM\ — Behold!  there  goes  an  excellent  man! 
He  is  very  prudent,  or  very  learned,  or  a  charitable  person, 
or  a  good  housekeeper,  or  at  least  very  humble. 

2.  The  heart  of  man  is  deeply  in  love  with  wickedness, 
and  with  nothing  else ;  against  not  only  the  laws  of  God, 
but  against  his  own  reason,  its  own  interest,  and  its  own 
securities.  For  is  it  imaginable  that  a  man,  who  knows  the 
laws  of  God,  the  rewards  of  virtue,  the  cursed  and  horrid 
effects  of  sin  ;  that  knows,  and  considers,  and  deeply  sighs  at 
the  thought  of  the  intolerable  pains  of  hell ;  that  knows  the 
joys  of  heaven  to  be  unspeakable,  and  that  concerning  them 
there  is  no  temptation,  but  that  they  are  too  big  for  man  to 
hope  for,  and  yet  he  certainly  believes  that  a  holy  life  shall 
infallibly  attain  thither.  Is  it,  I  say,  imaginable' that  this 
man  should,  for  a  transient  action,  forfeit  all  this  hope,  and 
certainly  and  knowingly  incur  all  that  calamity  ?  Yea,  but 
the  sin  is  pleasant,  and  the  man  is  clothed  with  flesh  and 
blood,  and  their  appetites  are  material,  and  importunate,  and 
present ;  and  the  discourses  of  religion  are  concerning  things 
spiritual,  separate,  and  apt  for  spirits,  angels,  and  souls 
departed.  To  take  off  this  also,  we  will  suppose  the  man  to 
consider,  and  really  to  believe,  that  the  pleasure  of  the  sin 
is  sudden,  vain,  empty,  and  transient;  that  it  leaves  bitter- 
ness upon  the  tongue,  before  it  is  descended  into  the  bowels ; 
that  there  it  is  poison,  and  ''  makes  the  belly  to  swell,  and 
the  thigh  to  rot ;"  that  he  remembers,  and  actually  consi- 
ders, that  as  soon  as  the  moment  of  sin  is  past,  he  shall  have 
an  intolerable  conscience,  and  does,  at  the  instant,  compare 
moments  with  eternity,  and  with  horror  remembers  that  the 
very  next  minute  he  is  as  miserable  a  man  as  is  in  the  world : 
yet  that  this  man  should  sin  ?  Nay,  suppose  the  sin  to  have 
no   pleasure  at  all,  such  as  is  the  sin   of  swearing ;   nay^ 
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suppose  it  to  have  pain  in  it,  such  as  is  the  sin  of  envy,  which 
never  can  have  pleasure  in  its  actions,  but  much  torment  and 
consumption  of  the  very  heart :  what  should  make  this  man 
sin  so  for  nothing,  so  against  himself,  so  against  all  reason, 
and  religion,  and  interest,  without  pleasure,  for  no  reward? 
Here  the  heart  betrays  itself  to  be  /*  desperately  wicked." 
What  man  can  give  a  reasonable  account  of  such  a  man,  who, 
to  prosecute  his  revenge,  will  do  himself  an  injury,  that  he 
may  do  a  less  to  him  that  troubles  him.     Such  a  man  hath 

given  me  ill  language  :  Ovn  r^v  xgpaXjjv  dXyg?*,  oursHv  o<p6aXfi,0¥, 
ours  rhv  /(r;^/ov,  ours  rhv  ay^hv  arnXXvu' — "  My  head  aches  not 
for  his  language,  nor  hath  he  broken  my  thigh,  nor  carried 
away  my  land:"  but  yet  this  man  must  be  requited;  well, 
suppose  that.  But  then  let  it  be  proportionably ;  you  are 
not  undone,  let  not  him  be  so. — Oh,  yes;  for  else  my 
revenge  triumphs  not ; — well,  if  you  do,  yet  remember,  he 
will  defend  himself,  or  the  law  will  right  him ;  at  least,  do 
not  do  wrong  to  yourself  by  doing  him  wrong  :  this  were  but 
prudence  and  self-interest.  And  yet  we  see  that  the  heart 
of  some  men  hath  betrayed  them  to  such  furiousness  of 
appetite,  as  to  make  them  willing  to  die,  that  their  enemy 
may  be  buried  in  the  same  ruins.  Jovius  Pontanus  tells  of 
an  Italian  slave,  I  think,  who,  being  enraged  against  his 
lord,  watched  his  absence  from  home,  and  the  employment 
and  inadvertency  of  his  fellow-servants  :  he  locked  the  doors, 
and  secured  himself  for  awhile,  and  ravished  his  lady ;  then 
took  her  three  sons  up  to  the  battlements  of  the  house,  and, 
at  the  return  of  his  lord,  threw  one  down  to  him  upon  the 
pavement,  and  then  a  second,  to  rend  the  heart  of  their  sad 
father,  seeing  them  weltering  in  their  blood  and  brains.  The 
lord  begged  for  his  third,  and  now  his  only  son,  promising 
pardon  and  liberty  if  he  would  spare  his  life.  The  slave 
seemed  to  bend  a  little,  and,  on  condition  his  lord  would  cut 
off  his  own  nose,  he  would  spare  his  son.  The  sad  father 
did  so,  being  willing  to  suffer  any  thing  rather  than  the  loss 
of  that  child.  But  as  soon  as  he  saw  his  lord  all  bloody 
with  his  wound,  he  threw  the  third  son  and  himself  down 
together  upon  the  pavement.  The  story  is  sad  enough,  and 
needs  no  lustre  and  advantages  of  sorrow  to  represent  it: 
but  if  a  man  sets  himself  down,  and  considers  sadly,  he 
cannot  easily  tell  upon  what  suflBicient  inducement^  or  vi\n.^\. 
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principle,  the  slave  should  so  certainly,  so  horridly,  so  pre* 
sently,  and  then  so  eternally,  ruin  himself.  What  could  he 
propound  to  himself  as  a  recompense  to  his  own  so  immediate 
tragedy  ?  There  is  not  in  the  pleasure  of  the  revenge,  nor 
in  the  nature  of  the  thing,  any  thing  to  tempt  him;  we  must 
confess  our  ignorance,  and  say,  that  ^^  The  heart  of  man  is 
desperately  wicked ;"  and  that  is  the  truth  in  general,  but 
we  cannot  fathom  it  by  particular  comprehension. 

For  when  the  heart  of  man  is  bound  up  by  the  grace  of 
God,  and  tied  in  golden  bands,  and  watched  by  angels,  tended 
by  those  nursekeepers  of  the  soul,  it  is  not  easy  for  a  man  to 
wander ;  and  the  evil  of  his  heart  is  but  like  the  ferity  and 
wildnesB  of  lions'  whelps :  but  when  once  we  have  broken 
the  edge,  and  got  into  the  strengths  of  youth,  and  the  Itcen* 
tiousness  of  an  ungovemed  age,  it  is  wonderful  to  observe 
what  a  great  inundation  of  mischief,  in  a  very  Aort  time, 
will  overflow  all  the  banks  of  reason  and  religion.  Vice 
first  is  pleasing, — then  it  grows  easy, —  then  delightfhl^ — 
then  frequent, — then  habitual, — then  confirmed; — then  the 
man  is  impenitent, — then  he  is  obstinate, —  then  he  resolves 
never  to  repent, —  and  then  he  is  damned.  And  by  that 
time  he  is  come  halfway  in  this  progress,  he  confutes  the 
philosophy  of  the  old  moralists ;  for  they,  not  knowing  the 
vileness  of  man's  heart,  not  considering  its  desperate,  amazing 
impiety,  knew  no  other  degree  of  wickedness  but  this,  that 
men  preferred  sense  before  reason,  and  their  understandings 
were  abused  in  the  choice  of  a  temporal  before  an  intellectual 
and  eternal  good  :  but  they  always  concluded,  that  the  will 
of  man  must  of  necessity  follow  the  last  dictate  of  the  under- 
standing, declaring  an  object  to  be  good,  in  one  sense  or 
other.  Happy  men  they  were  that  were  so  innocent,  that 
knew  no  pure  and  perfect  malice,  and  lived  in  an  age  in 
which  it  was  not  easy  to  confute  them.  But,  besides  that 
now  the  wells  of  a  deeper  iniquity  are  discovered,  we  see,  by 
too  sad  experience,  that  there  are  some  sins  proceeding  from 
the  heart  of  a  man  which  have  nothing  but  simple  and 
unmingled  malice  :  actions  of  mere  spite,  doing  evil  because 
it  is  evil,  sinning  without  sensual  pleasures,  sinning  with 
sensual  pain,  with  hazard  of  our  lives,  with  actual  torment, 
and  sudden  deaths,  and  certain  and  present  damnation ; 
sins  against  the  llo\y  OUo&l)  o^eu  Ivo^tllities^  and  professed 


THB  DECEITFULNESS  OF  THE  HEART.       521 

enmities  against  God  and  all  virtue.  I  can  go  no  further, 
because  there  is  not  in  the  world,  or  in  the  nature  of  things, 
a  greater  evil.  And  that  is  the  nature  and  folly  of  the  devil ; 
be  tempts  men  to  ruin,  and  hates  God,  and  only  hurts  him- 
self and  those  he  tempts,  and  does  himself  no  pleasure,  and 
some  say  he  increases  his  own  accidental  torment. 

Although  I  can  say  nothing  greater,  yet  I  had  many  more 
things  to  say,  if  the  time  would  have  permitted  me  to  repre- 
sent the  felseness  and  baseness  of  the  heart.  1.  We  are  false 
ouraelves,  and  dare  not  trust  God.  2.  We  love  to  be  de- 
ceived, and  are  angry  if  we  be  told  so.  3.  We  love  to  seem 
virtuous,  and  yet  hate  to  be  so.  4.  We  are  melancholic  and 
impatient,  and  we  know  not  why.  5.  We  are  troubled  at 
little  things,  and  are  careless  of  greater.  6.  We  are  over- 
joyed at  a  petty  accident,  and  despise  great  and  eternal 
pleasures.  "*  7.  We  believe  things,  not  for  their  reasons  and 
proper  arguments,  but  as  they  sei^ve  our  turns,  be  they  true 
or  false.  8.  We  long  extremely  for  things  that  are  forbid- 
den us;  and  what  we  despise  when  it  is  permitted  us,  we 
snatch  at  greedily  when  it  is  taken  from  us.  9.  We  love 
ourselves  more  than  we  love  God ;  and  yet  we  eat  poisons 
daily,  and  feed  upon  toads  and  vipers,  and  nourish  our 
deadly  enemies  in  our  bosom,  and  will  not  be  brought  to  quit 
them;  but  brag  of  our  shame,  and  are  ashamed  of  nothing 
but  virtue,  which  is  most  honourable.  10.  We  fear  to  die, 
and  yet  use  all  means  we  can  to  make  death  terrible  and 
dangerous.  11.  We  are  busy  in  the  faults  of  others,  and 
n^ligent  of  our  own.  12.  We  live  the  life  of  spies,  striving 
to  know  others,  and  to  be  unknown  ourselves.  13.  We 
worship  and  flatter  some  men  and  some  things,  because  we 
fear  them,  not  because  we  love  them.  14.  We  are  ambitious 
of  greatness,  and  covetous  of  wealth,  and  all  that  we  get  by 
it  is,  that  we  are  more  beautifully  tempted  ;  and  a  troop  of 
clients  run  to  us  as  to  a  pool,  which  first  they  trouble,  and 
then  draw  dry.  15.  We  make  ourselves  unsafe  by  com- 
mitting wickedness,  and  then  we  add  more  wickedness,  to 
make  us  safe  and  beyond  punishment.  16.  We  are  more 
servile  for  one  courtesy  that  we  hope  for,  than  for  twenty 
that  we  have  received.  17.  We  entertain  slanderers,  and, 
without  choice,  spread  their  calumnies ;  and  we  hug  flatterers, 
and  know  they  abuse  us.    And  if  1  should  ^alUat  \.Vvft.  vyJ^v^fe'e*^ 
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and  impieties,  and  deceptions  of  the  heart ;  as  Chrysippus 
did  the  oracular  lies  of  Apollo  into  a  table,  I  fear  they  would 
seem  remediless,  and  beyond  the  cure  of  watchfulness  and 
religion.  Indeed,  they  are  great  and  many ;  but  the  grace 
of  God  is  greater;  and  "if  iniquity  abounds,"  then  "doth 
grace  superabound :"  and  that  is  our  comfort  and  our 
medicine,  which  we  must  thus  use. 

1.  Let  us  watch  our  heart  at  every  turn. 

2.  Deny  it  all  its  desires  that  do  not  directly,  or  by  con- 
sequence, end  in  godliness :  at  no  hand  be  indulgent  to  its 
fondnesses  and  peevish  appetites. 

3.  Let  us  suspect  it  as  an  enemy. 

4.  Trust  not  to  it  in  any  thing. 

5.  But  beg  the  grace  of  God  with  perpetual  and  impor- 
tunate prayer,  that  he  would  be  pleased  to  bring  good  out  of 
these  evils ;  and  that  he  would  throw  the  salutary  wood  of 
the  cross,  the  merits  of  Christ's  death  and  passion,  into 
these  salt  waters,  and  make  them  healthful  and  pleasant 

And  in  order  to  the  managing  these  advices,  and  acting 
the  purposes  of  this  prayer,  let  us  strictly  follow  a  rule,  and 
choose  a  prudent  and  faithful  guide,  who  may  attend  our 
motions,  and  watch  our  counsels,  and  direct  our  steps,  and 
"  prepare  the  way  of  the  Lord,  and  make  his  paths  straight," 
apt,  and  imitable.  For  without  great  watchfulness,  and 
earnest  devotion,  and  a  prudent  guide,  we  shall  find  that  true 
in  a  spiritual  sense,  which  Plutarch  afiirmed  of  a  man's  body 
in  the  natural :  that  of  dead  bulls  arise  bees ;  from  the  car- 
casses of  horses,  hornets  are  produced  :  but  the  body  of  man 
brings  forth  serpents.  Our  hearts,  wallowing  in  their  own 
natural  and  acquired  corruptions,  will  produce  nothing  but 
issues  of  hell,  and  images  of  the  old  serpent  the  devil,  for 
whom  is  provided  the  eterlasting  burning. 
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SERMON   IX. 

THE    FAITH    AND    PATIENCE   OF    THE    SAINTS;    OR,    THE 

RIGHTEOUS  CAUSE  OPPRESSED. 

PART  I. 

For  the  time  is  come  that  judgment  must  begin  at  the  house  of 
God :  and  if  it  first  begin  at  uSy  what  shall  the  end  be  of 
them  that  obey  not  the  Gospel  of  God? 

And  if  the  righteous  scarcely  be  saved^  where  shall  the  ungodly 
and  the  sinner  appear? — 1  Peter,  iv.  17, 18. 

So  long  as  the  world  lived  by  sense  and  discourses  of 
natural  reason,  as  they  were  abated  with  human  infirmities, 
and  not  at  all  heightened  by  the  Spirit  and  Divine  reve- 
lations ;  so  long  men  took  their  accounts  of  good  and  bad 
by  their  being  prosperous  or  unfortunate  :  and  amongst  the 
basest  and  most  ignorant  of  men,  that  only  was  accounted 
honest  which  was  profitable;  and  he  only  wise,  that  was 
rich ;  and  those  men  beloved  of  God,  who  received  from 
him  all  that  might  satisfy  their  lust;  their  ambition^  or  their 
revenge. 

■  —  Fatis  accede,  Deisque, 

Et  co]e  felices,  miseros  fuge :  sidera  ierrk 

Ut  distant,  ut  flamma  mari,  sic  atile  recto.* 

But  because  God  sent  wise  men  into  the  world,  and  they 
were  treated  rudely  by  the  world,  and  exercised  with  evil 
accidents,  and  this  seemed  so  great  a  discouragement  to 
virtue,  that  even  these  wise  men  were  more  troubled  to  re- 
concile virtue  and  misery,  than  to  reconcile  their  affections 
to  the  suffering ;  God  was  pleased  to  enlighten  their  reason 
with  a  little  beam  of  faith,  or  else  heightened  their  reason 
by  wiser  principles  than  those  of  vulgar  understandings,  and 
taught  them  in  the  clear  glass  of  faith,  or  the  dim  perspective 
of  philosophy,  to  look  beyond  the  cloud,  and  there  to  spy 
that  there  stood  glories  behind  their  curtain,  to  which  they 
could  not  come  but  by  passing  through  the  cloud,  and  being 
wet  .with  the  dew  of  heaven  and  the  waters  of  a£9iction. 

'  Lucan.  Phars.  viii.  486.  Oudend. 
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And  according  as  the  world  grew  more  enlightened  by  faith, 
so  it  grew  more  dark  with  mourning  and  sorrows.  God 
sometimes  sent  a  light  of  fire,  and  a  pillar  of  a  cloud,  and 
the  brightness  of  an  angel,  and  the  lustre  of  a  star,  and  the 
sacrament  of  a  rainbow,  to  guide  his  people  through  their 
portion  of  sorrows,  and  to  lead  them  through  troubles  to 
rest :  but  as  the  Sun  of  Righteousness  approached  towards 
the  chambera  of  the  east,  and  sent  the  harbingers  of  light 
peeping  through  the  curtains  of  the  night,  and  leading  on 
the  day  of  faith  and  brightest  revelation;  so  God  sent  de- 
grees of  trouble  upon  wise  and  good  men,  that  now,  in  the 
same  degree  in  the  which  the  world  lives  by  &ith,  and  not  by 
sense,  in  the  same  degree  they  might  be  able  to  live  in  virtue 
even  while  she  lived  in  trouble,  and  not  reject  so  great  a 
beauty,  because  she  goes  in  mourning,  and  hath  a  black 
cloud  of  Cyprus  drawn  before  her  face.  Literally  thus :  God 
first  entertained  their  services,  and  allured  and  prompted  on 
the  infirmities  of  the  infiint  world  by  temporal  prosperity ; 
but  by  degrees  changed  his  method;  and,  as  men  grew 
stronger  in  the  knowledge  of  God  and  the  expectations  of 
heaven,  so  they  grew  weaker  in  their  fortunes,  more  afflicted 
in  their  bodies,  more  abated  in  their  expectations,  more  sub- 
ject to  their  enemies,  and  were  to  endure  the  contradiction 
of  sinners,  and  the  immission  of  the  sharpnesses  of  Pro- 
vidence and  Divine  economy. 

First,  Adam  was  placed  in  a  garden  of  health  and  plea- 
sure, from  which  when  he  fell,  he  was  only  tied  to  enter  into 
the  covenant  of  natural  sorrows,  which  he  and  all  his  poste- 
rity till  the  flood  ran  through :  but  in  all  that  period  they 
had  the  whole  wealth  of  the  earth  before  them  ;  they  needed 
not  fight  for  empires,  or  places  for  their  cattle  to  graze  in ; 
they  lived  long,  and  felt  no  want,  no  slavery,  no  tyranny, 
no  war ;  and  the  evils  that  happened  were  single,  personal, 
and  natural ;  and  no  violences  were  then  done,  but  they 
were  like  those  things  which  the  law  calls  "  rare  contingen- 
cies ;"  for  which  as  the  law  can  now  take  no  care  and  make 
no  provisions,  so  then  there  was  no  law,  but  men  lived  free, 
and  rich,  and  long,  and  they  exercised  no  virtues  but 
natural,  and  knew  no  felicity  but  natural :  and  so  long  their 
prosperity  was  just  as  was  their  virtue,  because  it  was  a 
natural  instrument  to'waida  cAl  that  which  they  knew  of 
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happiness.  But  this  public  easiness  and  quiet  the  world 
turned  into  sin ;  and  unless  God  did  compel  men  to  do  them- 
selves good,  they  would  undo  themselves:  and  then  God 
broke  in  upon  them  with  a  flood,  and  destroyed  that  gene- 
ration, that  he  might  begin  the  government  of  the  world 
upon  a  new  stock,  and  bind  virtue  upon  men's  spirits  by  new 
bands,  endeared  to  them  by  new  hopes  and  fears. 

Then  God  made  new  laws,  and  gave  to  princes  the  power 
of  the  sword,  and  men  might  be  punished  to  death  in  certain 
cases,  and  man's  life  was  shortened,  and  slavery  was  brought 
into  the  world  and  the  state  of  servants :  and  then  war  began, 
and  evils  multiplied  upon  the  face  of  the  earth  ;  in  which  it 
is  naturally  certain  that  they  that  are  most  violent  and  inju- 
rious, prevailed  upon  the  weaker  and  more  innocent ;  and 
every  tyranny  that  began  from  Nimrod  to  this  day,  and 
every  usurper,  was  a  peculiar  argument  to  shew  that  God  be- 
gan to  teach  the  world  virtue  by  sufiering ;  and  that  therefore 
he  suffered  tyrannies  and  usurpations  to  be  in  the  world,  and 
to  be  prosperous,  and  the  rights  of  men  to  be  snatched  away 
from  the  owners,  that  the  world  might  be  established  in  po- 
tent and  settled  governments,  and  the  sufferers  be  taught  all 
the  passive  virtues  of  the  soul.  For  so  God  brings  good  out 
of  evil,  turning  tyranny  into  the  benefits  of  government,  and 
violence  into  virtue,  and  sufferings  into  rewards.  And  this 
was  the  second  change  of  the  world :  personal  miseries  were 
brought  in  upon  Adam  and  his  posterity,  as  a  punishment  of 
ein  in  the  first  period ;  and  in  the  second,  public  evils  were 
brought  in  by  tyrants  and  usurpers,  and  God  suffered  them 
as  the  first  elements  of  virtue,  men  being  just  newly  put  to 
school  to  infant  sufferings.     But  all  this  was  not  much. 

Christ's  line  was  not  yet  drawn  forth  ;  it  began  not  to 
appear  in  what  family  the  King  of  sufferings  should  descend 
till  Abraham's  time ;  and,  therefore,  till  then  there  were  no 
greater  sufferings  than  what  1  have  now  reckoned.  But  when 
Abraham's  family  was  chosen  from  among  the  many  nations, 
and  began  to  belong  to  God  by  a  special  right,  and  he  was 
designed  to  be  the  father  of  the  Messias;  then  God  found 
out  a  new  way  to  try  him,  even  with  a  sound  affliction,  com- 
manding him  to  offer  his  beloved  Isaac :  but  this  was  ac- 
cepted, and  being  intended  by  Abraham,  was  not  intended 
by  God  :  for  this  was  a  type  of  Christ,  and  therefore  h^^^^^^?*^ 
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but  a  type  of  sufferings.  And  excepting  the  sufferiings  of 
the  old  periods,  and  the  sufferings  of  nature,  and  accident, 
we  see  no  change  made  for  a  long  time  after ;  but  God  having 
established  a  law  in  Abraham's  family,  did  build  it  upon 
promises  of  health,  and  peace,  and  victory,  and  plenty,  and 
riches ;  and,  so  long  as  they  did  not  prevaricate  the  law  of 
their  God,  so  long  they  were  prosperous :  but  God  kept  a 
remnant  of  Canaanites  in  the  land,  like  a  rod  held  over  them, 
to  vex  or  to  chastise  them  into  obedience,  in  which,  whUe 
they  persevered,  nothing  could  hurt  them  ;  and  that  saying 
of  David  needs  no  other  sense  but  the  letter  of  its  own  ex- 
pression, "  I  have  been  young,  and  now  am  old  ;  and  yet  I 
never  saw  the  righteous  forsaken,  nor  his  seed  begging  their 
bread."  Th6  godly  generally  were  prosperous,  and  a  good 
cause  seldom  had  an  ill  end,  and  a  good  man  never  died  an 
ill  death, — till  the  law  had  spent  a  great  part  of  its  time,  and 
it  descended  towards  its  declension  and  period.  But,  that 
the  great  Prince  of  sufferings  might  not  appear  upon  his 
stage  of  tragedies  without  some  forerunners  of  sorrow,  God 
was  pleased  to  choose  out  some  good  men,  and  honour  them, 
by  making  them  to  become  little  images  of  suffering.  Isaiah, 
Jeremiah,  and  Zechariah,  were  martyrs  of  the  law ;  but  these 
were  single  deaths  :  Shadrach,  Meshech,  and  Abednego,  were 
thrown  into  a  burning  furnace,  and  Daniel  into  a  den  of  lions, 
and  Susanna  was  accused  for  adultery ;  but  these  were  but 
little  arrests  of  the  prosperity  of  the  godly.  As  the  time 
drew  nearer  that  Christ  should  be  manifest,  so  the  sufferings 
grew  bigger  and  more  numerous :  and  Antiochus  raised  up 
a  sharp  persecution  in  the  time  of  the  Maccabees,  in  which 
many  passed  through  the  red  sea  of  blood  into  the  bosom  of 
Abraham ;  and  then  Christ  came.  And  that  was  the  third 
period  in  which  the  changed  method  of  God's  providence 
was  perfected :  for  Christ  was  to  do  his  great  work  by  suffer- 
ings, and  by  sufferings  was  to  enter  into  blessedness;  and 
by  his  passion  he  was  made  Prince  of  the  Catholic  Church ; 
and  as  our  head  was,  so  must  the  members  be.  God  made 
the  same  covenant  with  us  that  he  did  with  his  most  holy 
Son,  and  Christ  obtained  no  better  conditions  for  us  than  for 
himself;  that  was  not  to  be  looked  for ;  *'  The  servant  must 
not  be  above  his  master ;  it  is  well  if  he  be  as  his  master  :  if 
the  world  persecuted  him,  they  will  also  persecute  us :"  and 
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^*  from  the  days  of  John  the  Baptist,  the  kingdom  of  heaven 
suffers  violence,  and  the  violent  take  it  by  force  ;"  not  "  the 
violent  doers,"  but  **  the  sufferers  of  violence:"  for  though 
the  old  law  was  established  in  the  promises  of  temporal  pro- 
sperity ;  yet  the  Gospel  is  founded  in  temporal  adversity ;  it  is 
directly  a  covenant  of  sufferings  and  sorrows ;  for  now  "  the 
time  is  come  that  judgment  must  begin  at  the  house  of  God." 
That  is  the  sense  and  design  of  the  text ;  and  I  intend  it  as 
a  direct  antinomy  to  the  common  persuasions  of  tyrannous, 
carnal,  and  vicious  men,  who  reckon  nothing  good  but  what 
is  prosperous  :  for  though  that  proposition  had  many  degrees 
of  truth  in  the  beginning  of  the  law,  yet  the  case  is  now  al- 
tered, God  hath  established  its  contradictory ;  and  now  every 
good  man  must  look  for  persecution,  and  every  good  cause 
must  expect  to  thrive  by  the  sufferings  and  patience  of  holy 
persons :  and,  as  men  do  well,  and  suffer  evil,  so  they  are 
dear  to  God  ;  and  whom  he  loves  most  he  afflicts  most,  and 
does  this  with  a  design  of  the  greatest  mercy  in  the  world. 

1.  Then,  the  state  of  the  Gospel  is  a  state  of  sufferings, 
not  of  temporal  prosperities.  This  was  foretold  by  the  pro- 
phets: "  A  fountain  shall  go  out  of  the  house  of  the  Lord, 
*  et  irrigabit  torrentem  spinarum'  (so  it  is  in  the  Vulgar 
Latin),  and  it  shall  water  the  torrent  of  thorns," ^  that  is,  the 
state  or  time  of  the  Gospel,  which,  like  a  torrent,  shall  carry 
all  the  world  before  it,  and,  like  a  torrent,  shall  be  fullest  in  ill 
weather ;  and  by  its  banks  shall  grow  nothing  but  thorns  and 
briers,  sharp  afflictions,  temporal  infelicities,  and  persecution. 
This  sense  of  the  words  is  more  fully  explained  in  the  book 
of  the  prophet  Isaiah  :  "  Upon  the  ground  of  my  people  shall 
come  up  thorns  and  briers  ;  how  much  more  in  all  the  houses 
of  the  city  of  rejoicing?"*  Which  prophecy  is  the  same  in  the 
style  of  the  prophets,  that  my  text  is  in  the  style  of  the 
apostles.  The  house  of  God  shall  be  watered  with  the  dew 
of  heaven,  and  there  shall  spring  up  briers  in  it :  *'  Judgment 
must  begin  there ;"  but  how  much  more  '*  in  the  houses  of  the 
city  of  rejoicing  ?"  how  much  more  amongst  *'  them  that  are  at 
ease  in  Sion,"  that  serve  their  desires,  that  satisfy  their  appe- 
tites, that  are  given  over  to  their  own  heart's  lust,  that  so 
serve  themselves,  that  they  never  serve  God,  that  **  dwell  in 
the  city  of  rejoicing?"  They  are  like  Dives,  whose  portion  was 

y  Joel,  iii.  10.  »  Chap,  xxxii.  13. 
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in  this  life, ''  who  went  in  fine  linen,  and  fared  delieiooslj 
every  day  :"  they,  indeed,  trample  upon  their  briers  and 
thorns,  and  suffer  them  not  to  grow  in  their  houses ;  but 
the  roots  are  in  the  ground,  and  they  are  reserved  for  fuel 
of  wrath  in  the  day  of  everlasting  burning.  Thus,  you  see, 
it  was  prophesied,  now  see  how  it  was  performed ;  Christ 
was  the  captain  of  our  sufferings,  and  he  began. 

He  entered  into  the  world  with  all  the  circumstances  of 
poverty.  He  had  a  star  to  illustrate  his  birth  ;  but  a  stable 
for  his  bedchamber,  and  a  manger  for  his  cradle.  The  angels 
sang  hymns  when  he  was  born  ;  but  he  was  cold  and  cried, 
uneasy  and  unprovided.  He  lived  long  in  the  trade  of  a  car^ 
penter ;  he,  by  whom  God  made  the  world,  had,  in  his  first 
years,  the  business  of  a  mean  and  ignoble  trade.  He  did  good 
wherever  he  went ;  and  almost  wherever  he  went,  was  abused. 
He  deserved  heaven  for  his  obedience,  but  found  a  cross  in 
his  way  thither :  and  if  ever  any  man  had  reason  to  expect 
fair  usages  from  God,  and  to  be  dandled  in  the  lap  of  ease, 
softness,  and  a  prosperous  fortune,  he  it  was  only  that  could 
deserve  that,  or  any  thing  that  can  be  good.  But,  after  he 
had  chosen  to  live  a  life  of  virtue,  of  poverty,  and  labour,  he 
entered  into  a  state  of  death ;  whose  shame  and  trouble  were 
great  enough  to  pay  for  the  sins  of  the  whole  world.  And 
I  shall  choose  to  express  this  mystery  in  the  words  of  Scrip- 
ture. He  died  not  by  a  single  or  a  sudden  death,  but  he  was 
the  **  Lamb  slain  from  the  beginning  of  the  world:"  for  he 
was  massacred  in  Abel,  saith  St.  Paulinus ;  he  was  tossed 
upon  the  waves  of  the  sea  in  the  person  of  Noah;  it  was  he 
that  went  out  of  his  country  when  Abraham  was  called  from 
Charran,  and  wandered  from  his  native  soil ;  he  was  offered 
up  in  Isaac,  persecuted  in  Jacob,  betrayed  in  Joseph,  blinded 
in  Samson,  aflronted  in  Moses,  sawed  in  Isaiah,  cast  into 
the  dungeon  with  Jeremiah  :  for  all  these  were  types  of 
Christ  suffering.  And  then  his  passion  continued  even  after 
his  resurrection.  For  it  is  he  that  suffers  in  all  his  mem- 
bers ;  it  is  he  that  "  endures  the  contradiction  of  all  sinners ;" 
it  is  he  that  is  *'  the  Lord  of  life,  and  is  crucified-  again,  and 
put  to  open  shame"  in  all  the  sufferings  of  his  servants,  and 
sins  of  rebels,  and  defiances  of  apostates  and  renegadoes, 
and  violence  of  tyrants,  and  injustice  of  usurpers,  and  the 
persecutions  of  his  Church.     It  is  he  that  is  stoned  in  St. 
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Stephen,  flayed  in  the  person  of  St.  Bartholomew :  he  was 
roasted  upon  St.  Laurence's  gridiron,  exposed  to  lions  in 
St.  Ignatius,  burnt  in  St.  Polycarp,  frozen  in  the  lake  where 
stood  forty  martyrs  of  Cappadocia,  "  Unigenitus  enim  Dei 
ad  peragendum  mortis  sues  saeramentum  consummayit  omne 
genus  humanarum  passionum,"  said  St.  Hilary ; — "  The  sacra* 
ment  of  Christ's  death  is  not  to  be  accomplished  but  by  suf- 
fering all  the  sorrows  of  humanity." 

All  that  Christ  came  for,  was,  or  was  mingled  with,  suf- 
ferings :  for  all  those  little  joys  which  God  sent,  either  to 
recreate  his  person,  or  to  illustrate  his  office,  were  abated,  or 
attended  with  afflictions ;  God  being  more  careful  to  establish 
in  him  the  covenant  of  sufferings,  than  to  refresh  his  sor- 
rows. Presently  after  the  angels  had  finished  their  halle- 
lujahs, he  was  forced  to  fly  to  save  his  life ;  and  the  air  became 
full  of  shrieks  of  the  desolate  mothers  of  Bethlehem  for  their 
dying  babes.  God  had  no  sooner  made  him  illustrious  with 
a  voice  from  heaven,  and  the  descent  of  the  Holy  Ghost  upon 
him  in  the  waters  of  baptism,  but  he  was  delivered  over  to 
be  tempted  and  assaulted  by  the  devil  in  the  wilderness.  His 
transfiguration  was  a  bright  ray  of  glory ;  but  then  also  he 
entered  into  a  cloud,  and  was  told  a  sad  story  what  he  was 
to  suffer  at  Jerusalem.  And  upon  Palm  Sunday,  when  he 
rode  triumphantly  into  Jerusalem,  and  was  adorned  with  the 
acclamations  of  a  King  and  a  God,  he  wet  the  palms  with  his 
tears,  sweeter  than  the  drops  of  manna,  or  the  little  pearls  of 
heaven  that  descended  upon  Mount  Hermon ;  weeping  in  the. 
midst  of  this  triumph,  over  obstinate,  perishing,  and  malicious 
Jerusalem.  For  this  Jesus  was  like  the  rainbow,  which 
God  set  in  the  clouds  as  a  sacrament  to  confirm  a  promise, 
and  establish  a  grace ;  he  was  half  made  of  the  glories  of  the 
light,  and  half  of  the  moisture  of  a  cloud;  in  his  best  days 
he  was  but  half  triumph  and  half  sorrow :  he  was  sent  to 
tell  of  his  Father's  mercies,  and  that  God  intended  to  spare 
us ;  but  appeared  not  but  in  the  company  or  in  the  retinue 
of  a  shower,  and  of  foul  weather.  But  I  need  not  tell  that 
Jesus,  beloved  of  God,  was  a  suffering  person  :  that  which 
concerns  this  question  most,  is,  that  he  made  for  us  a  cove- 
nant of  sufferings  :  his  doctrines  were  such  as  expressly  and 
by  consequent  enjoin  and  suppose  sufferings,  and  a  state  of 
affliction ;  his  very  promises  were  sufferings ;  his  beatitudes 
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were  sufferings;  bis  rewards,  and  his  arguments  to  invite 
men  to  follow  him,  were  only  taken  from  sufferings  in  this 
life,  and  the  reward  of  sufferings  hereafter. 

For  if  we  sum  up  the  commandments  of  Christ,  we  shall 
find  humility, — mortification, — self-denial, — repentance,  — 
renouncing  the  world, — mourning, — taking  up  the  cross, — 
dying  for  him, — patience  and  poverty, — to  stand  in  the 
chiefest  rank  of  Christian  precepts,  and  in  the  direct  order  to 
heaven :  **  He  that  will  be  my  disciple,  must  deny  himself, 
and  take  up  his  cross,  and  follow  me."  We  must  follow  him 
that  was  crowned  with  thorns  and  sorrows,  him  that  was 
drenched  in  Cedron,  nailed  upon  the  cross,  that  deserved  all 
good,  and  suffered  all  evil :  that  is  the  sum  of  Christian  reli- 
gion, as  it  distinguishes  from  all  religions  in  the  world.  To 
which  we  may  add  the  express  precept  recorded  by  St.  James ; 
**  Be  afflicted,  and  mourn,  and  weep ;  let  your  laughter  be 
turned  into  mourning,  and  your  joy  into  weeping."'  You 
see  the  commandments:  will  you  also  see  the  promises? 
These  they  are.  "  In  the  world  ye  shall  have  tribulation ;  in 
me,  ye  shall  have  peace : — Through  many  tribulations  ye  shall 
enter  into  heaven  : — He  that  loseth  father  and  mother,  wives 
and  children,  houses  and  lands,  for  my  name's  sake  and  the 
Gospel,  shall  receive  a  hundredfold  in  this  life,  with  perse- 
cution;"  that  is  part  of  his  reward:  and,  "He  chastiseth 
every  son  that  he  receivetli ; — if  ye  be  exempt  from  sufferings, 
ye  are  bastards,  and  not  sons."  These  are  some  of  Christ's 
promises :  will  you  see  some  of  Christ's  blessings  that  he 
gives  his  Church?  "  Blessed  are  the  poor:  blessed  are  the 
hungry  and  thirsty :  blessed  are  they  that  mourn :  blessed 
are  the  humble:  blessed  are  the  persecuted."'*  Of  the  eight 
beatitudes,  five  of  them  have  temporal  misery  and  meanness, 
or  an  afflicted  condition,  for  their  subject.  Will  you  at  last 
see  some  of  the  rewards  which  Christ  hath  propounded  to  his 
servants,  to  invite  them  to  follow  him?  "  When  I  am  lifted 
up,  I  will  draw  all  men  after  me  :"  when  Christ  is  "  lifted  up, 
as  Moses  lift  up  the  serpent  in  the  wilderness,"  that  is,  lifted 
upon  the  cross,  then  "  he  will  draw  us  after  him." — "  To  you 
it  is  given  for  Christ,"  saith  St.  Paul,  when  he  went  to 
sweeten  and  to  flatter  the  Philippians:*^  well,  what  is  given 
to  them?  Some  great  favours  surely;  true :  "  It  is  not  only 

•James,  r.  9.  *»  Matt.  ^  phU,  i.  29. 
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given  that  you  believe  in  Christ,"  —  though  that  be  a  great 
matter — "  but  also  that  you  suflTer  for  him,"  that  is  the  highest 
of  your  honour.  And,  therefore,  St.  James,  "  My  brethren, 
count  it  all  joy  when  ye  enter  into  divers  temptations:"**  and 
St.  Peter,  "  Communicating  with  the  sufferings  of  Christ, 
rejoice  :"•  and  St.  James  again,  "  We  count  them  blessed 
that  have  suffered."'  And  St.  Paul,  when  he  gives  his  blessing 
to  the  Thessalonians,  useth  this  form  of  prayer,  **  Our  Lord 
direct  your  hearts  in  the  charity  of  God,  and  in  the  patience 
and  sufferings  of  Christ."*  So  that  if  we  will  serve  the  King 
of  sufferings,  whose  crown  was  of  thorns,  whose  sceptre  was 
a  reed  of  scorn,  whose  imperial  robe  was  a  scarlet  of  mockery, 
whose  throne  was  the  cross ;  we  must  serve  him  in  suffer- 
ings, in  poverty  of  spirit,  in  humility  and  mortification;  and 
for  our  reward  we  shall  have  persecution,  and  all  its  blessed 
consequents.     "  Atque  hoc  est  esse  Christianum." 

Since  this  was  done  in  the  green  tree,  what  might  we 
expect  should  be  done  in  the  dry  ?  Let  us,  in  the  next  place, 
consider  how  God  hath  treated  his  saints  and  servants  in  the 
descending  ages  of  the  Gospel :  that  if  the  best  of  God's 
servants  were  followers  of  Jesus  in  this  covenant  of  suffer- 
ings, we  may  not  think  it  strange  concerning  the  fiery  trial, 
as  if  some  new  thing  had  happened  to  us.**  For  as  the  Gos- 
pel was  founded  in  sufferings,  we  shall  also  see  it  grow  in 
persecutions :  and  as  Christ's  blood  did  cement  the  corner- 
stones, and  the  first  foundations ;  so  the  blood  and  sweat, 
the  groans  and  sighings,  the  afflictions  and  mortifications,  of 
saints  and  martyrs,  did  make  the  superstructures,  and  must 
at  last  finish  the  building. 

If  we  begin  with  the  apostles,  who  were  to  persuade  the 
world  to  become  Christian,  and  to  use  proper  arguments  of 
invitations,  we  shall  find  that  they  never  offered  an  argument 
of  temporal  prosperity ;  they  never  promised  empires  and 
thrones  on  earth,  nor  riches,  nor  temporal  power:  and  it 
would  have  been  soon  confuted,  if  they  who  were  whipped  and 
imprisoned,  banished  and  scattered,  persecuted  and  torment- 
ed, should  have  promised  sunshine  days  to  others,  which 
they  could  not  to  themselves.  Of  all  the  apostles,  there  was 
not  one  that  died  a  natural  death  but  only  St.  John ;  ^  and 

*  James,  i.  2.  *  1  Peter,  ir.  13.  'James,  ▼.  11. 
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did  he  escape  ?  Yes :  but  he  was  put  into  a  caldron  of  scald- 
ing lead  and  oil  before  the  Porta  liitina  in  Rome,  and  escaped 
death  by  miracle,  though  no  miracle  was  wrought  to  make 
him  escape  the  torture.  And,  besides  this,  he  liyed  long  in 
banishment,  and  that  was  worse  than  St.  Peter's  chains. 
*'  Sanctus  Petrus  in  yinculis,  et  Johannes  ante  Portam  La- 
tinam,"  were  both  days  of  martjrrdom,  and  Church  festivals. 
And  after  a  long  and  laborious  life,  and  the  affliction  of  being 
detained  from  his  crown,  and  his  sorrows  for  the  death  of  his 
fellow-disciples,  he  died  full  of  days  and  sufferings.  And 
when  St.  Paul  was  taken  into  the  apostolate,  his  commit- 
sions  were  signed  in  these  words ;  '^  I  will  shew  unto  him 
how  great  things  he  must  suffer  for  my  name:"*^  And  his 
whole  life  was  a  continual  suffering :  ^'  Quotidie  morior"  was 
hismotto, — "  I  die  daily ;"  and  his  lesson  that  he  daily  learned 
was,  to  ''  know  Christ  Jesus,  and  him  crucified;*'  and  all  his 
joy  was  **  to  rejoice  in  the  cross  of  Christ ;"  and  the  changes 
of  his  life  were  nothing  but  the  changes  of  his  sufferingB, 
and  the  variety  of  his  labours.  For  though  Christ  hath 
finished  his  own  sufferings  for  expiation  of  the  world;  yet 
there  are  uffrt^fi/juara  ^Xi'^i^tuv — **  portions  that  are  behind  of 
the  sufferings"  of  Christ,  which  must  be  filled  up  by  his  body, 
the  Church ;  and  happy  are  they  that  put  in  the  greatest 
symbol :  for  '^  in  the  same  measure  you  are  partakers  of  the 
sufferings  of  Christ,  in  the  same  shall  ye  be  also  of  the  con- 
solation." And,  therefore,  concerning  St.  Paul,  as  it  was  also 
concerning  Christ,  there  is  nothing,  or  but  very  little,  in 
Scripture,  relating  to  his  person  and  chances  of  his  private 
life,  but  his  labours  and  persecutions ;  as  if  the  Holy  Ghost 
did  think  nothing  fit  to  stand  upon  record  for  Christ  but 
sufferings. 

And  now  began  to  work  the  greatest  glory  of  the  Divine 
providence :  here  was  the  case  of  Christianity  at  stake.  The 
world  was  rich  and  prosperous,  learned  and  fiill  of  wise  men ; 
the  Gospel  was  preached  with  poverty  and  persecution,  in 
simplicity  of  discourse,  and  in  demonstration  of  the  Spirit: 
God  was  on  one  side,  and  the  devil  on  the  other ;  they  each 
of  them  dressed  up  their  city;  Babylon  upon  earth,  Jeru- 
salem from  above.  The  devil's  city  was  full  of  pleasure, 
t/'iumphs,  victories,  and  cruelty ;  good  news,  and  great  wealth ; 
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conquest  over  kingSy  and  making  nations  tributary  :  they 
*^  bound  kings  in  chains^  and  the  nobles  with  links  of  iron;*' 
and  the  inheritance  of  the  earth  was. theirs:  the  Romans 
were  lords  over  the  greatest  part  of  the  world ;  and  God  per- 
mitted to  the  devil  the  firmament  and  increase,  the  wars  and 
the  success  of  that  people  giving  to  him  an  entire  power  of 
disposing  the  great  change  of  the  world,  so  as  might  best 
increase  their  greatness  and  power :  and  he  therefore  did  it, 
because  all  the  power  of  the  llonmn  greatness  was  a  profesned 
enemy  to  Christianity.  And  on  the  other  side,  Gud  was  to 
build  up  Jerusalem,  and  the  kingdom  of  the  Gospel ;  and 
he  chose  to  build  it  of  hewn  stone,  cut  and  broken  :  the 
apostles  he  chose  for  preachers,  and  they  had  no  learning ; 
women  and  mean  people  were  the  first  disciples,  and  they 
had  no  power  ;  the  devil  was  to  lose  his  kingdom,  he  wanted 
no  malice :  and  therefore  he  stirred  up,  and,  as  well  as 
he  could,  he  made  active,  all  the  power  of  Rome,  and  all 
the  learning  of  the  Greeks,  and  all  the  malice  of  barbarous 
people,  and  all  the  prejudice  and  the  obstinacy  of  the  Jews, 
against  this  doctrine  and  institution,  which  preached,  and 
promised,  and  brought,  persecution  along  with  it.  On  the  one 
side,  there  was  ''scandalum  crucis;"  on  the  other,  ^'  patientia 
sanctorum:"  and  what  was  the  event?  They  that  had  over- 
come the  world,  could  not  strangle  Christianity.  Hut  so  have 
I  seen  the  sun  with  a  little  ray  of  distant  light  challaw^n  sll 
the  power  of  dariuiess,  and,  without  violence  and  uoitu*,  climb- 
ing up  the  hill,  bath  made  night  m  to  retire,  that  its  memory 
was  lost  in  the  joys  and  spritefuluess  of  the  morning:  and 
Christianity  without  violence  or  armie«,  without  resistance 
and  self-preservation,  witb^^ut  sttengtb  or  human  eloquence, 
without  cballen^ng  of  privileges  or  fighting  against  tyranny, 
without  alteration  of  government  and  S4:andal  of  princes,  with 
its  humility  and  meekness,  with  t^^leiatlou  and  patience,  with 
obedience  and  charity,  with  praying  and  dying,  did  insensibly 
turn  the  world  into  Christian,  and  j>erbocuti'>u  inUj  victory. 

For  Christ,  who  began,  and  lived,  and  dw^d  in  sorrows, 
perceiving  his  own  sufleringh  to  hu<i<:e<,d  so  w«f)),  imd  that 
*' for  sufl'ering  death,  Int  WHtt  i'.rov^i^ui  iviib  uiHiioriuliiy,*'  le- 
Bolved  to  take  alj  his  dijH!ipli»  and  »H*viinir.  l^;  tbt-  ti'UoMrship 
of  the  same  sutfering,  thiM  tlH4y  n^^bi  b^vi  a  )HirtM5i}/tttioU 
of  his  gkfrj;  kuowiMfcr.  i^^  l^i^ij  i,j^ui4  m  ^fc^'  Mfi  SjiWIM'^ 
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but  **  the  narrow  gate,"  to  which  the  cross  was  the  key.  And 
since  Christ  now  being  our  high-priest  in  heaven,  intercedes 
for  us  by  representing  his  passion,  and  the  dolours  of  the 
cross,  that  even  in  glory  he  might  still  preserve  the  mercies 
of  his  past  suflTerings,  for  which  the  Father  did  so  delight  in 
him ;  he  also  designs  to  present  us  to  God  dressed  in  the 
same  robe,  and  treated  in  the  same  manner,  and  honoured 
with  "  the  marks  of  the  Lord  Jesus;"  "  He  hath  predestinated 
us  to  be  conformable  to  the  image  of  his  Son."  And  if  under 
a  head  crowned  with  thorns,  we  bring  to  God  members  cir- 
cled with  roses,  and  softness,  and  delicacy,  triumphant  mem- 
bers in  the  militant  Church,  God  will  reject  us,  he  will  not 
know  us  who  are  so  unlike  our  elder  brother :  for  we  are 
members  of  the  Lamb,  not  of  the  lion;  and  of  Christ's  suffer- 
ing part,  not  of  the  triumphant  part :  and  for  three  hundred 
years  together  the  Church  lived  upon  blood,  and  was  nourish- 
ed with  blood,  the  blood  of  her  own  children.  Thirty-three 
bishops  of  Rome  in  immediate  succession  were  put  to  vio- 
lent and  unnatural  deaths ;  and  so  were  all  the  Churches  of 
the  East  and  West  built ;  the  cause  of  Christ  and  of  religion 
was  advanced  by  the  sword,  but  it  was  the  sword  of  the  per- 
secutors, not  of  registers  or  warriors:  they  were  "  all  baptized 
into  the  death  of  Christ ;"  their  very  profession  and  institu- 
tion is  to  live  like  him,  and,  when  he  requires  it,  to  die  for 
him;  that  is  the  very  formality,  the  life  and  essence,  of  Christ- 
ianity. This,  I  say,  lasted  for  three  hundred  years,  that  the 
prayers,  and  the  backs,  and  the  necks  of  Christians,  fought 
against  the  rods  and  axes  of  the  persecutors,  and  prevailed, 
till  the  country,  and  the  cities,  and  the  court  itself,  was  filled 
with  Christians.  And  by  this  time  the  army  of  martyrs  was 
vast  and  numerous,  and  the  number  of  sufferers  blunted  the 
hangman's  sword.  For  Christ  had  triumphed  over  the  princes 
and  powers  of  the  world,  before  he  would  admit  them  to 
serve  him ;  he  first  felt  their  malice,  before  he  would  make 
use  of  their  defence  ;  to  shew  that  it  was  not  his  necessity 
that  required  it,  but  his  grace  that  admitted  kings  and  queens 
to  be  nurses  of  the  Church. 

And  now  the  Church  was  at  ease,  and  she  that  sucked  the 
blood  of  the  martyrs  so  long,  began  now  to  suck  the  milk  of 
queens.  Indeed  it  was  a  great  mercy  in  appearance,  and 
W&3  80  intended,  but  \l  piON^d  lioX.  ^o.    But  then  tha  Holy 
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Ghost,  in  pursuance  of  the  design  of  Christ,  who  meant  hy 
suffering  to  perfect  his  Church,  as  himself  was  by  the  same 
instrument, — was  pleased,  now  that  persecution  did  cease,  to 
inspire  the  Church  with  the  spirit  of  mortification  and  auster- 
ity ;  and  then  they  made  colleges  of  sufferers,  persons  who, 
to  secure  their  inheritance  in  the  world  to  come,  did  cut  off 
all  their  portion  in  this,  excepting  so  much  of  it  as  was 
necessary  to  their ,  present  being ;  and  by  instruments  of 
humility,  by  patience  under,  and  a  voluntary  undertaking  of, 
the  cross,  the  burden  of  the  Lord, — by  self-denial,  by  fastings, 
and  sackcloth,  and  pernoctations  in  prayer,  they  chose  then 
to  exercise  the  active  part  of  the  religion,  mingling  it  as  much 
as  they  could  with  the  suffering. 

And,  indeed,  it  is  so  glorious  a  thing  to  be  like  Christ,  to 
be  dressed  like  the  Prince  of  the  Catholic  Church,  who  was  **  a 
man  of  sufferings,"  and  to  whom  a  prosperous  and  unafliicted 
person  is  very  unlike,  that  in  all  ages  the  servants  of  God 
have  *'  put  on  the  armour  of  righteousness,  on  the  right  hand 
and  on  the  left :"  that  is,  in  the  sufferings  of  persecution,  or 
the  labours  of  mortification ;  in  patience  under  the  rod  of 
God,  or  by  election  of  our  own ;  by  toleration,  or  self-denial ; 
by  actual  martyrdom,  or  by  aptness  or  disposition  towards 
it ;  by  dying  for  Christ,  or  suffering  for  him  ;  by  being  will- 
ing to  part  with  all  when  he  calls  for  it,  and  by  parting  with 
what  we  can  for  the  relief  ofhis  poor  members.  For,  know  this, 
there  is  no  state  in  the  Church  so  serene,  no  days  so  prosper- 
ous, in  which  God  does  not  give  to  his  servants  the  powers 
and  opportunities  of  suffering  for  him;  not  only  they  that  die 
for  Christ,  but  they  that  live  according  to  his  laws,  shall  find 
some  lives  to  part  with,  and  many  ways  to  suffer  for  Christ. 
To  kill  and  crucify  the  old  man  and  all  his  lusts,  to  mortify  a 
beloved  sin,  to  fight  against  temptations,  to  do  violence  to 
our  bodies,  to  live  chastely,  to  suffer  affronts  patiently,  to  for- 
give injuries  and  debts,  to  renounce  all  prejudice  and  interest 
in  religion,  and  to  choose  our  side  for  truth's  sake  (not 
because  it  is  prosperous,  but  because  it  pleases  God),  to  be 
charitable  beyond  our  power,  to  reprove  our  betters  with  mo- 
desty and  openness,  to  displease  men  rather  than  God,  to  be  at 
enntity  with  the  world  that  you  may  preserve  friendship  with 
God,  to  deny  the  importunity  aodJliiHHa^  kindness  of 
^^ii^^^rinking  friend,  to  own  tratb^"*^*^^^^*^  ^^  ^^^tcv^ 


536        THE  FAITH  AND  PATIENCE  OF  THE  SAINTS  ; 

to  despise  shame,  to  refuse  worldly  pleasures  when  they  tempt 
your  soul  beyond  duty  or  safety,  to  take  pains  in  the  cause  of 
religion,  the  "  labour  of  love,"  and  the  crossing  of  your  anger, 
peevishness,  and  morosity :  these  are  the  daily  sufferings  of 
a  Christian;  and,  if  we  perform  them  well,  will  have  the  same 
reward,  and  an  equal  smart,  and  greater  labour,  than  the  plain 
suffering  the  hangman's  sword.  This  I  have  discoursed,  to 
represent  unto  you,  that  you  cannot  be  exempted  from  the 
similitude  of  Christ's  sufferings :  that  God  will  shut  no 
age  nor  no  man  from  his  portion  of  the  cross;  that  we  cannot 
fail  of  the  result  of  this  predestination,  nor  without  our  own 
&ult  be  excluded  from  the  covenant  of  sufferings.  '^  Judgment 
must  begin  at  God's  house,"  and  enters  first  upon  the  sons 
and  heirs  of  the  kingdom ;  and  if  it  be  not  by  the  direct  per- 
secution of  tyrants,  it  will  be  by  the  direct  persecution  of 
the  devil,  or  infirmities  of  our  own  flesh.  But  because  this 
was  but  the  secondary  meaning  of  the  text,  I  return  to  make 
use  of  all  the  former  discourse. 

Let  no  Christian  man  make  any  judgment  concerning  his 
condition  or  his  cause  by  the  external  event  of  things.  For 
although  in  the  law  of  Moses,  God  made  with  his  people  a 
covenant  of  temporal  prosperity,  and  "  his  saints  did  bind 
the  kings  of  the  Amorites,  and  the  Philistines,  in  chains, 
and  their  nobles  with  links  of  iron,  and  then,  that  was  the 
honour  which  all  the  saints  had : "  yet,  in  Christ  Jesus,  he 
made  a  covenant  of  sufferings.  Most  of  the  graces  of  Christ- 
ianity are  suffering  graces,  and  God  hath  predestinated  us 
to  sufferings,  and  we  are  baptized  into  suffering,  and  our 
very  communions  are  symbols  of  our  duty,  by  being  the 
sacrament  of  Christ's  death  and  passion;  and  Christ  foretold 
to  us  tribulation,  and  promised  only  that  he  would  be  with 
us  in  tribulation,  that  he  would  give  us  his  Spirit  to  assist  us 
at  tribunals,  and  his  grace  to  despise  the  world,  and  to 
contemn  riches,  and  boldness  to  confess  every  article  of  the 
Christian  faith,  in  the  face  of  armies  and  armed  tyrants. 
And  he  also  promised  that  *'  all  things  should  work  together 
for  the  best  of  his  servants,"  that  is,  he  would  "out  of  the 
cater  bring  meat,  and  out  of  the  strong  issue  sweetness,"  and 
crowns  and  sceptres  should  spring  from  crosses,  and  that  the 
cross  itself  should  stand  upon  the  globes  and  sceptjnot  of 
princes ;  but  he  never  ptovxiiae^  X^  tia  ^errt 
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should  pursue  kings  and  destroy  armies,  that  they  should 
reign  over  nations,  and  promote  the  cause  of  Jesus  Christ, 
by  breaking  his  commandment.  *'  The  shield  of  faith,  and 
the  sword  of  the  Spirit,  the  armour  of  righteousness,  and 
the  weapons  of  spiritual  warfare  ;"  these  are  they  by  which 
Christianity  swelled  from  a  small  company,  and  a  less  repu- 
tation, to  possess  the  chairs  of  doctors,  and  the  thrones  of 
princes,  and  the  hearts  of  all  men.  But  men,  in  all  ages, 
will  be  tampering  with  shadows  and  toys.  The  apostles  at 
no  hand  could  endure  to  hear  that  Christ's  "  kingdom  was 
not  of  this  world,"  and  that  their  master  should  die  a  sad  and 
shameful  death ;  though,  that  way,  he  was  to  receive  his 
crown,  and  **  enter  into  glory."  And  after  Christ's  time, 
when  his  disciples  had  taken  up  the  cross,  and  were  march- 
ing the  King's  highway  of  sorrows,  there  were  a  very  great 
many,  even  the  generality  of  Christians,  for  two  or  three 
ages  together,  who  fell  a-dreaming,  that  Christ  should  come 
and  reign  upon  earth  again  for  a  thousand  years,  and  then 
the  saints  should  reign  in  all  abundance  of  temporal  power 
and  fortunes  :  but  these  men  were  content  to  stay  for  it  till 
after  the  resurrection ;  in  the  meantime,  took  up  their  cross, 
and  followed  after  their  Lord,  the  King  of  sufferings.  But 
nowadays,  we  find  a  generation  of  men  who  have  changed 
the  covenant  of  sufferings  into  victories  and  triumphs,  riches 
and  prosperous  chances,  and  reckon  their  Christianity  by 
their  good  fortunes ;  as  if  Christ  had  promised  to  his  servants 
no  heaven  hereafter,  no  Spirit  in  the  meantime  to  refresh 
their  sorrows ;  as  if  he  had  enjoined  them  no  passive  graces ; 
but,  as  if  to  be  a  Christian  and  to  be  a  Turk  were  the  same 
thing.  Mahomet  entered  and  possessed  by  the  sword :  Christ 
came  by  the  cross,  entered  by  humility  ;  and  his  saints  **  pos- 
sess their  souls  in  patience." 

God  was  fain  to  multiply  miracles  to  make  Christ  capable 
of  being  a  "man  of  sorrows  :"  and  shall  we  think  he  will 
work  miracles  to  make  us  delicate  ?  He  promised  us  a  glo- 
rious portion  hereafter,  to  which  if  all  the  sufferings  of  the 
world  were  put  together,  they  are  not  worthy  to  be  com- 
pared ;  and  shall  we,  with  Dives,  choose  our  portion  of  "  good 
things  in  this  life  V  If  Christ  suffered  so  many  things  only 
tiMt  he  might  give  us  glory,  shall  it  be  strange  that  we  shall 
who  are  to  receive  his  glor^  I  U  \aVa  N^mVa  ^\\^^^ 
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shall  obtain  glories  at  an  easier  rate,  than  to  drink  of  the 
brook  in  the  way  in  which  Christ  was  drenched.  When  the 
devil  appeared  to  St.  Martin,  in  a  bright  splendid  shape,  and 
said  he  was  Christ ;  he  answered,  ^'  Christus  non  nisi  in 
cruce  apparet  suis^  in  hac  vita."  And  when  St.  Ignatius 
was  newly  tied  in  a  chain  to  be  led  to  his  martyrdom,  he 
cried  out,  '*  Nunc  incipio  esse  Christianus.*'  And  it  was  ob- 
served by  Minutius  Felix,  and  was  indeed  a  great  and  excel- 
lent truth, ''  Omnes  viri  fortes,  quos  Gentiles  praedicabant  in 
exeraplum,  eerumnis  suis  inclyti  floruerunt ; — ^The  Gentiles 
in  their  whole  religion  never  propounded  any  man  imitable, 
unless  the  man  were  poor  and  persecuted."  Brutus  stood  for 
his  country's  liberty,  but  lost  his  army  and  his  life ;  Socrates 
was  put  to  death  for  speaking  a  religious  truth ;  Cato  chose 
to  be  on  the  right  side,  but  happened  to  fall  upon  the  op- 
pressed and  the  injured  ;  he  died  together  with  his  party. 

Victrix  causa  Deis  placuit,  sed  yicta  Catoni.' 

And  if  God  thus  dealt  with  the  best  of  heathens,  to  whom 
he  had  made  no  clear  revelation  of  immortal  recompenses ; 
how  little  is  the  faith,  and  how  much  less  is  the  patience  of 
Christians,  if  they  shall  think  much  to  suffer  sorrow,  since 
they  so  clearly  see  with  the  eye  of  faith  the  great  things 
which  are  laid  up  for  them  that  are  "  faithful  unto  the  death  .'" 
Faith  is  useless,  if  now  in  the  midst  of  so  great  pretended 
lights,  we  shall  not  dare  to  trust  God,  unless  we  have  all  in 
hand  that  we  desire  ;  and  suffer  nothing,  for  all  we  can  hope 
for.  They  that  live  by  sense,  have  no  use  of  faith  :  yet,  our 
Lord  Jesus,  concerning  whose  passions  the  Gospel  speaks 
much,  but  little  of  his  glorifications  :  whose  shame  was  pub- 
lic, whose  pains  were  notorious,  but  his  joys  and  transfigur- 
ations were  secret,  and  kept  private ;  he  who  would  not 
suffer  his  holy  mother,  whom  in  great  degrees  he  exempted 
from  sin, — to  be  exempted  from  many  and  great  sorrows,  cer- 
tainly intends  to  admit  none  to  his  resurrection  but  by  the 
doors  of  his  grave,  none  to  glory  but  by  the  way  of  the  cross. 
*'  If  we  be  planted  into  the  likeness  of  his  death,  we  shall 
be  also  of  his  resurrection ;''  else  on  no  terms.  Christ  took 
away  sin  from  us,  but  he  left  us  our  share  of  sufferings ;  and 
the  cross,  which  was  first  printed  upon  us,  in  the  waters  of 
baptism,  must  for  ever  be  borne  by  us  in  penance,  in  mortifi- 
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cation,  in  self-denial,  and  in  martyrdom,  and  toleration, 
according  as  God  shall  require  of  us  by  the  changes  of  the 
world,  and  the  condition  of  the  Church. 

For  Christ  considers  nothing  but  souls,  he  values  not 
their  estates  or  bodies,  supplying  our  want  by  his  providence ; 
and  we  are  secured  that  our  bodies  may  be  killed,  but 
cannot  perish,  so  long  as  we  preserve  our  duty  and  our  con- 
sciences. Christ,  our  captain,  hangs  naked  upon  the  cross  : 
our  fellow-soldiers  are  cast  into  prison,  torn  with  lions, 
rent  in  sunder  with  trees  returning  from  their  violent  bend- 
ings,  broken  upon  wheels,  roasted  upon  gridirons,  and  have 
had  the  honour  not  only  to  have  a  good  cause,  but  also  to 
suffer  for  it ;  and  by  faith,  not  by  armies, — by  patience,  not 
by  fighting,  have  overcome  the  world.  "  Et  sit  anima  mea 
cum  Christianis; — I  pray  God  my  soul  may  be  among  the 
Christians."  And  yet  the  Turks  have  prevailed  upon  a 
great  part  of  the  Christian  world,  and  have  made  them  slaves 
and  tributaries,  and  do  them  all  spite,  and  are  hugely  pro- 
sperous :  but  when  Christians  are  so,  then  they  are  tempted 
and  put  in  danger,  and  never  have  their  duty  and  their  in- 
terest so  well  secured,  as  when  they  lose  all  for  Christ,  and 
are  adorned  with  wounds  or  poverty,  change  or  scorn, 
affronts  or  revilings,  which  are  the  obelisks  and  triumphs  of 
a  holy  cause.  Evil  men  and  evil  causes  had  need  have  good 
fortune  and  great  success  to  support  their  persons  and  their 
pretences ;  for  nothing  but  innocence  and  Christianity  can 
flourish  in  a  persecution.  I  sum  up  this  first  discourse  in  a 
word :  in  all  the  Scripture,  and  in  all  the  authentic  stories 
of  the  Church,  we  find  it  often  that  the  devil  appeared  in  the 
shape  of  "  an  angel  of  light,"  but  was  never  suffered  so  much 
as  to  counterfeit  a  persecuted  sufterer.  Say  no  more,  there- 
fore, as  the  murmuring  Israelites  said,  "  If  the  Lord  be  with 
us,  why  have  these  evils  apprehended  us?"  for  if  to  be 
afflicted  be  a  sign  that  God  hath  forsaken  a  man,  and  refuses 
to  own  his  religion  or  his  question,  then  he  that  oppresses 
the  widow,  and  murders  the  innocent,  and  puts  the  father- 
less to  death,  and  follows  Providence  by  doing  all  the  evils 
that  he  can,  that  is,  all  that  God  suffers  him,— -he,  I  say,  is 
the  only  saint  and  servant  of  God :  and  upon  the  same 
ground  the  wolf  and  the  fox  may;^g^||ygli  they  scatter 
nd  devour  a  flock  of  lambs  and 
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SERMON  X. 
PART  II. 

II.  It  follows  now  that  we  inquire  concerning  the  reasons  of 
the  Divine  Providence  in  this  administration  of  affairs,  so  far 
as  he  hath  been  pleased  to  draw  aside  the  curtain,  and  to 
unfold  the  leaves  of  his  counsels  and  predestination.  And 
for  such  an  inquiry  we  have  the  precedent  of  the  prophet 
Jeremy ;  '*  Righteous  art  thou,  O  Lord,  when  I  plead  with 
thee  :  yet  let  us  talk  to  thee  of  thy  judgments.  Wherefore 
doth  the  way  of  the  wicked  prosper  ?  wherefore  are  all  they 
happy  that  deal  very  treacherously  ?  thou  hast  planted  them ; 
yea,  they  have  taken  root :  they  grow ;  yea,  they  bring  forth 
fruit.""*  Concerning  which,  in  general,  the  prophet  Malachi 
gives  this  account  after  the  same  complaint  made :  **  And 
BOW  we  call  the  proud  happy ;  and  they  that  work  wicked- 
ness are  set  up  ;  yea,  they  that  tempt  God  are  even  delivered. 
They  that  feared  the  Lord,  spake  often  one  to  another :  and 
the  Lord  hearkened  and  heard  ;  and  a  book  of  remembrance 
was  written  before  him,  for  them  that  feared  the  Lord  and 
thought  upon  his  name.  And  they  shall  be  mine  (saith  the 
Lord  of  Hosts)  in  that  day  when  I  bind  up  my  jewels  ;  and 
I  will  spare  them,  as  a  man  spareth  his  own  son  that  serveth 
him.  Then  shall  ye  return,  and  discern  between  the  right- 
eous and  the  wicked  ;  between  him  that  serveth  God,  and  him 
that  serveth  him  not."**  In  this  interval,  which  is  a  valley 
of  tears,  it  is  no  wonder  if  they  rejoice  who  shall  weep  for 
ever ;  and  ''  they  that  sow  in  tears'*  shall  have  no  cause  to 
complain,  when  God  gathers  all  the  mourners  into  his  king- 
dom, *•  they  shall  reap  with  joy.*' 

For  innocence  and  joy  were  appointed  to  dwell  together 
for  ever.  And  joy  went  not  first ;  but  when  innocence  went 
away,  sorrow  and  sickness  dispossessed  joy  of  its  habitation;  ' 
and  now  this  world  must  be  always  a  scene  of  sorrows, 
and  no  joy  can  grow  here  but  that  which  is  imaginary  and 
fiintastic.  There  is  no  worldly  joy,  no  joy  proper  for  this 
world,  but  that  which  wicked  persons  fancy  to  themselves 
in   the  hopes  and  designs  of  iniquity.      He  that  covets 

■  Jex.  xii.  1, «.  *  l^TiJi/m,  \^\^, 
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his  neighbour's  wife  or  land,  dreams  of  fine  things,  and 
thinks  it  a  fau*  condition  to  be  rich  and  carsed,  to  be  a  beast 
and  die,  or  to  lie  wallowing  in  his  filthiness  :  but  those  holy 
souls  who  are  not  in  love  with  the  leprosy  and  the  itch  for 
the  pleasure  of  scratching,  they  know  no  pleasure  can  grow 
from  the  thorns  which  Adam  planted  in  the  hedges  of  para- 
dise ;  and  that  sorrow  which  was  brought  in  by  sin,  must 
not  go  away  till  it  hath  returned  us  into  the  first  condition 
of  innocence :  the  same  instant  that  quits  us  from  sin  and 
the  failings  of  mortality,  the  same  instant  wipes  all  tears 
from  our  eyes ;  but  that  is  not  in  this  world.  In  the  mean- 
time, 

God  afflicts  the  godly,  that  he  might  manifest  many  of  his 
attributes,  and  his  servants  exercise  many  of  their  virtues. 

Nee  fortana  probat  causts,  geqaitarque  merentea, 
Sed  raga  per  cunctoa  duIIo  discrimine  fertur : 
Scilicet  est  aliud,  quod  noa  cogatque  regatque, 
Majua,  et  in  proprias  ducat  mortalia  leges. 

For,  without  the  sufferings  of  saints,  God  should  lose 
the  glories,  1.  Of  bringing  good  out  of  evil;  2.  Of  being 
with  us  in  tribulation ;  3.  Of  sustaining  our  infirmities ;  4« 
Of  triumphing  over  the  malice  of  his  enemies.  6.  Without 
the  suffering  of  saints,  where  were  the  exaltation  of  the  cross, 
the  conformity  of  the  members  to  Christ  their  head,  the  coro- 
nets of  martyrs?  6.  Where  the  trial  of  our  faith?  7.  Or  the 
exercise  of  long-suffering?  8.  Where  were  the  opportunities 
to  give  God  the  greatest  love  ?  which  cannot  be  but  by  dying 
and  suffering  for  him.  9.  How  should  that  which  the  world 
calls  folly,  prove  the  greatest  wisdom  ?  10.  And  God  be  glori- 
fied by  events  contrary  to  the  probability  and  expectation  of 
their  causes  ?  1 1 .  By  the  suffering  of  saints,  Christian  religion 
is  proved  to  be  most  excellent ;  whilst  the  iniquity  and  cruelty 
of  the  adversaries  prove  the  ''  Illecebra  sectse,*'  as  TertuUian's 
phrase  is;  it  invites  men  to  consider  the  secret  excellences 
of  that  religion,  for  which  and  in  which  men  are  so  willing  to 
die:  for  that  religion  must  needs  be  worth  looking  into, 
which  so  many  wise  and  excellent  men  do  so  much  value 
above  their  lives  and  fortune.  12.  That  a  man's  nature  is 
paasibk^k  its  best  advantage ;  for  by  it  we  are  all  redeemed : 
by  tbA  fiadfiiMli  4Pd  mifferings  of  our  Lord  and  brother 
we  WM«  dlfittHiAifeiiia  the  porlioix  o^  ti^V)\!!^\  ^isAV^  ^^^^ 
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suffering  we  have  a  capacity  of  serving  God  beyond  that  of 
angels ;  who  indeed  can  sing  God's  praise  with  a  sweeter 
note,  and  obey  him  with  a  more  unabated  will,  and  execute 
his  commands  with  a  swifter  wing  and  a  greater  power ;  but 
they  cannot  die  for  God,  they  can  lose  no  lands  for  him  ;  and 
he  that  did  so  for  all  us,  and  commanded  us  to  do  so  for  him, 
is  ascended  far  above  all  angels,  and  is  heir  of  a  greater 
glory.  13.  "  Do  this,  and  live,"  was  the  covenant  of  the  law  ; 
but  in  the  Gospel  it  is,  **  Suffer  this,  and  live:" — "  He  that 
forsaketh  house  and  land,  friends  and  life,  for  my  sake,  is  my 
disciple."  14.  By  the  sufferings  of  saints  God  chastises  their 
follies  and  levities,  and  suffers  not  their  errors  to  climb  up 
into  heresies,  nor  their  infirmities  into  crimes. 

**  Affliction  makes  a  fool  leave  his  folly." — If  David  numbers 
the  people  of  Judea,  God  punishes  him  sharply  and  loudly: 
but  if  Augustus  Csesar  numbers  all  the  world,  he  is  let  alone 
and  prospers. 

lUe  cracem  sceleris  pretium  tulit,  hie  diadema.^ 

And  in  giving  physic,  we  always  call  that  just  and  fitting  that 
is  useful  and  profitable  :  no  man  complains  of  his  physi- 
cian's iniquity,  if  he  burns  one  part  to  cure  all  the  body ;  if 
the  belly  be  punished  to  chastise  the  floods  of  humour,  and 
the  evils  of  a  surfeit.  Punishments  can  no  other  way  turn 
into  a  mercy,  but  when  they  are  designed  for  medicine  ;  and 
God  is  then  very  careful  of  thy  soul,  when  he  will  suppress 
every  of  its  evils,  when  it  first  discomposes  the  order  of  things 
and  spirits.  And  what  hurt  is  it  to  thee,  if  a  persecution 
draws  thee  from  the  vanities  of  a  former  prosperity,  and  forces 
thee  into  the  sobrieties  of  a  holy  life?  What  loss  is  it?  what 
misery  ?  Is  not  the  least  sin  a  greater  evil  than  the  greatest 
of  sufferings?  God  smites  some  at  the  beginning  of  their  sin ; 
others,  not  till  a  long  while  after  it  is  done.  The  first  cannot 
say  that  God  is  slack  in  punishing,  and  have  no  need  to  com- 
plain that  the  wicked  are  prosperous ;  for  they  find  that  God 
is  apt  enough  to  strike :  and,  therefore,  that  he  strikes  them, 
and  strikes  not  the  other,  is  no  defect  of  justice,  but  because 
there  is  not  mercy  in  store  for  them  that  sin,  and  suffer  not. 
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15.  For  if  God  strikes  the  godly  that  they  may  repent,  it  is 
no  wonder  that  God  is  so  good  to  his  servants ;  but  tlien  we 
must  not  call  that  a  misery,  which  God  intends  to  make  an 
instrument  of  saving  them.  And  if  God  forbears  to  strike 
the  wicked  out  of  anger,  and  because  he  hath  decreed  death 
and  hell  against  them,  we  have  no  reason  to  envy  that  they 
ride  in  a  gilded  chariot  to  the  gallows :  but  if  God  forbear 
the  wicKcd,  that  by  his  long-sufferance  they  may  be  invited 
to  repentance,  then  we  may  cease  to  wonder  at  the  dispensa- 
tion, and  argue  comforts  to  the  afflicted  saints;  thus  :  for  if 
God  be  so  gracious  to  the  wicked,  how  much  more  is  he  to 
the  godly  ?  And  if  sparing  the  wicked  be  a  mercy,  then, 
smiting  the  godly,  being  the  expression  of  his  greater  kind- 
ness, affliction  is  of  itself  the  more  eligible  condition.  If 
God  hath  some  degrees  of  kindness  for  the  persecutors,  so 
much  as  to  invite  them  by  kindness ;  how  much  greater  is  his 
love  to  them  that  are  persecuted  ?  And,  therefore,  his  inter- 
course with  them  is  also  a  greater  favour ;  and,  indeed,  it  is 
the  surer  way  of  securing  the  duty :  fair  means  may  do  it, 
but  severity  will  fix  and  secure  it.  Fair  means  are  more  apt 
to  be  abused  than  harsh  physic;  that  may  be  turned  into 
wantonness,  but  none  but  the  impudent  and  grown  sinners 
despise  all  God's  judgments ;  and,  therefore,  God  chooses  this 
way  to  deal  with  his  erring  servants,  that  they  may  obtain  an 
infkllible  and  a  great  salvation.  And  yet  if  God  spares  not 
his  children,  how  much  less  the  reprobates?  and,  therefore,  as 
sparing  the  latter  commonly  is  a  sad  curse^  so  the  smiting 
the  former  is  a  very  great  mercy.  16.  For  by  this  economy 
God  gives  us  a  great  argument  to  prove  the  resurrection, 
since  to  his  saints  and  servants  he  assigns  sorrow  for  their 
present  portion.  Sorrow  cannot  be  the  reward  of  virtue;  it 
may  be  its  instrument  and  handmaid,  but  not  its  reward ; 
and,  therefore,  it  may  be  intermedial  to  some  great  purposes, 
but  they  must  look  for  their  portion  in  the  other  life  :  "  For 
if  in  this  life  only  we  had  hope,  then  we  were  of  all  men  the 
most  ipiserable."  It  is  St.  Paul's  argument  to  prove  a  beati- 
fical resurrection.  And  we,  therefore,  may  learn  to  estimate 
the  state  of  the  afflicted  godly  to  be  a  mercy  great  in  pro- 
portion to  the  greatness  of  that  reward  which  these  afflictions 
come  to  secure  and  to  prove. 
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Stantia  non  poterant  tecta  probare  deoa.P 

It  is  a  great  matter,  and  infinite  blessing,  to  escape  the  pains 
of  hell ;  and,  therefore,  that  condition  is  also  very  blessed 
which  God  sends  us,  to  create  and  to  confirm  oilr  hopes  of 
that  excellent  mercy.  17.  The  sufierings  of  the  saints  are 
the  sum  of  Christian  philosophy :  they  are  sent  to  wean  us 
from  the  vanities  and  affections  of  this  world,  and  to  create 
in  us  strong  desires  of  heayen ;  whiles  God  causes  us  to  be  here 
treated  cruelly,  that  we  may  long  to  be  in  our  country,  where 
God  shall  be  our  portion,  and  angels  our  companions,  and 
Christ  our  perpetual  feast,  and  never-ceasing  joy  shall  be  our 
conditions  and  entertainment.  *'  O  death,  how  bitter  art  thou 
to  a  man  that  is  at  ease  and  rest  in  his  possessions!"^  But  he 
that  is  uneasy  in  his  body,  and  unquiet  in  his  possessions, 
vexed  in  his  person,  discomposed  in  his  designs,  who  finds 
no  pleasure,  no  rest  here,  will  be  glad  to  fix  his  heart  where 
only  he  shall  have  what  he  can  desire,  and  what  can  make 
him  happy.  As  long  as  the  waters  of  persecutions  are 
upon  the  earth,  so  long  we  dwell  in  the  ark:  but  where 
the  land  is  dry,  the  dove  itself  will  be  tempted  to  a  wan- 
dering course  of  life,  and  never  to  return  to  the  house  of 
her  safety.  What  shall  I  say  more  ?  18.  Christ  nourislieth 
his  Church  by  sufferings.  19.  He  hath  given  a  single 
blessing  to  all  other  graces;  but  to  them  that  are  ''per* 
secuted,"  he  hath  promised  a  double  one  'J  it  being  a  double 
favour,  first  to  be  innocent  like  Christ,  and  then  to  be  afflicted 
like  him.  20.  Without  this,  the  miracles  of  patience,  which 
God  hath  given  to  fortify  the  spirits  of  the  saints,  would 
signify  nothing.  ^'  Nemo  enim  tolerare  tanta  velit  sine  causa, 
nee  potuit  sine  Deo; — As  no  man  would  bear  evils  without 
a  cause,  so  no  man  could  bear  so  much  without  the  support- 
ing hand  of  God ;"  and  we  need  not  the  Holy  Ghost  to  so 
great  purposes,  if  our  lot  were  not  sorrow  and  persecution. 
And,  therefore,  without  this  condition  of  suffering,  the  Spirit 
of  God  shall  lose  that  glorious  attribute  of  the  Holy  Ghost, 
'*the  Comforter."  21.  Is  there  any  thing  more  yet?  Yes. 
They  that  have  suffered  or  forsaken  any  lands  for  Christ, 
*' shall  sit  upon  the  thrones,  and  judge  the  twelve  tribes  of 
Israel;'*  so  said  Christ  to  his  disciples.     Nay,  ''the  saints 

PMart  i.l3. 11.  i Ecdfta.V^.W.  «  UtatU  v,  12. 
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shall  judge  angels/*  saith  St.  Paul :  well,  therefore,  might 
St.  Paul  say,  "  I  rejoice  exceedingly  in  tribulation."   It  must 
be  some  great  thing  that  must  make  an  afflicted  man  to  re- 
joice  exceedingly ;  and  so  it  was.   For  since  patience  is  neces« 
sary  that  we  receive  the  promise,  and  tribulation  does  work 
this ;  *'  for  a  short  time  it  worketh  the  consummation  of  our 
hope,  even  an  exceeding  weight  of  glory ;"  we  have  no  reason 
to  "  think  it  strange  concerning  the  fiery  trial,  as  if  it  were 
a  strange  thing."     It  can  be  no  hurt.    The  Church  is  like 
Moses's  bush;  when  it  is  all  on  fire  it  is  not  at  all  consumed, 
but  made  full  of  miracle,  full  of  splendour,  full  of  God  :  and 
unless  we  can  find  something  that  God  cannot  turn  into  joy, 
we  have  reason  not  only  to  be  patient,  but  rejoice,  when  we 
are  persecuted  in  a  righteous  cause :  for  love  is  the  soul  of 
Christianity,  and  sufiering  is  the  soul  of  love.  To  be  innocent, 
and  to  be  persecuted,  are  the  body  and  soul  of  Christianity. 
**  I,  John,  your  brother,  and  partaker  in  tribulation,  and  in 
the  kingdom  and  patience  of  Jesus,"  said  St.  John : '  those 
were  the  titles  and  ornaments  of  his  profession  :  that  is,  '*  I, 
John,  your  fellow-Christian ;"  that  is  the  plain  song  of  the 
former  descant.     He^  therefore,  that  is  troubled  when  he  is 
afflicted  in  his  outward  man,  that  his  inward  man  may  grow 
strong,  like  the  birds  upon  the  ruins  of  the  shell,  and  wonders 
that  a  good  man  should  be  a  beggar,  and  a  sinner  be  rich 
with  oppression — that  Lazarus  should  dieiat  the  gate  of  Dives, 
hungry  and  sick,  unpitied  and  unrelieved ;  may  as  well  wonder 
that  carrion-crows  should  feed  themselves  fat  upon  a  fair 
horse,  far  better  than  themselves ;  or  that  his  own  excellent 
body  should  be  devoured  by  worms  and  the  most  contempt- 
ible creatures,  though  it  lies  there  to  be  converted  into  glory. 
That  man  knows  nothing  of  nature,  or  Providence,  or  Christ- 
ianity, or  the  rewards  of  virtue,  or  the  nature  of  its  constitu- 
tion, or  the  infirmities  of  man,  or  the  mercies  of  God,  or  the 
arts  and  prudence  of  his  loving-kindness,  or  the  rewards  of 
heaven,  or  the  glorifications  of  Christ's  exalted  humanity,  or 
the  precepts  of  the  Gospel,  who  is  oflFended  at  the  sufierings 
of  God's  dearest  servants,  or  declines  the  honour  and  the 
mercy  of  sufierings  in  the  cause  of  righteousness,  for  the 
securing  of  a  virtue,  for  the  imitation  of  Christ,  and  for  the 
love  of  God,  or  the  glories  of  immortality.     It  cannot,  it 

•  Rev.  i.  9. 
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oqgfat  ikCA,  it  Jkcrer  -vril]  be  citbervrke  ;  tbe  world  may  as  well 
eease  to  ut  loeamred  In-  tzme.  ai^  jrood  men  to  suffer  afflie- 
lion.  I  exkd  ilii»  ]K»iiJi  wlih  the  wards^  of  St.  Paul :  "  Let  as 
luauT  a«  are  }«rfec:  lie  thus  miDdtni :  and  if  any  man  be 
citbemke  minded.  OckI  also  will  rereal  this  onto  you  ;*"*  lAify 
of  tiie  coTenant  of  finffennsrs.  oonoeming  which  the  old  pro- 
plietE  aind  Loir  men  of  the  teaaple  had  many  thoughts  of 
heart :  but  in  tbe  full  fsufTeiinsrs  of  tbe  Gospel  there  hath 
been  a  full  revelation  of  the  exoellence  of  the  sufferings.  I 
hare  now  giren  you  an  account  of  £^me  of  those  reasons,  why 
God  bath  so  disposed  that  at  tbi«  time,  that  is,  under  the 
period  of  the  Gospel,  **  Judgment  must  begin  at  the  house  of 
God  :**  and  ther  are  either  Tiu,Mau,  or  Umj/uLchu,  or  fUL^ri^^ 
or  imitation  of  Christ's  >Jr^i,  **  chastisements/*  or  '<  triids,'* 
or  ^^  martyrdom,**  or  **'  a  conformity  to  the  sufferings  of  the 
holj  Jesus." 

Bat  now,  besides  all  the  premises,  we  have  another  ac- 
count to  make  concerning  the  prosperity  of  the  wicked : 
**  For  if  judgment  first  begin  at  us,  what  shall  the  end  be  of 
tiiern  that  obey  not  tbe  Gos|)el  of  Gotl  ?**  that  is  tbe  question 
of  the  aiiostle,  and  is  the  great  iustrument  of  comfort  to  per- 
sons ill-treated  in  the  actions  of  tbe  world.  Tbe  first  ages  of 
the  Church  lived  upon  promises  and  prophecies ;  and  because 
some  of  them  are  already  fulfilled  for  ever,  and  the  others  are 
of  a  continual  and  a  successive  nature,  and  are  verified  by 
the  ai!tions  of  every  day,  therefore  we  and  all  the  following 
a^es  live  u[)on  promises  and  experience.  And  although  the 
iM;rvuntH  of  Uod  have  suffered  many  calamities  from  the 
tyranny  and  prevalence  of  evil  men  their  enemies,  yet  still  it 
iM  preHisrved  as  one  of  the  fundamental  truths  of  Christianity, 
that  all  the  fair  fortunes  of  the  wicked  are  not  enough  to 
niakis  them  hapjiy,  nor  the  persecutions  of  the  godly  able  to 
niiikci  a  K<>^  ^>i<^t^  miserable,  nor  yet  their  sadnesses  argu- 
Iiu*nl4  of  (iod'H  displeasure  against  them.  For  when  a  godly 
mini  iNaiilicted  nnd  dies,  it  is  his  work  and  his  business ;  and 
if  Ihi*  wictkiul  prevail,  that  is,  if  they  persecute  the  godly, 
it  iH  hut  Ihiii  which  was  to  be  expected  from  them  :  for  who 
an*  III  to  Ih)  hun(;men  and  executioners  of  public  wrath,  but 
evil  and  ungodly  persons?  And  can  it  be  a  wonder,  that  they 
whuMi!  cuuNt!  wuntH  reason,  should  betake  themselvea  to  the 
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sword  ?  that  what  he  cannot  persuade,  he  may  wrest?  Only 
we  must  not  judge  of  the  things  of  God  by  the  measures 
of  men.  Ta  av^^w^/va, — "the  things  of  men"  have  this  world 
for  their  stage  and  their  reward;  but  the  "  things  of  God" 
relate  to  the  world  to  come :  and  for  our  own  particulars  we 
are  to  be  guided  by  rule,  and  by  the  end  of  all ;  not  by  events 
intermedial,  which  are  varied  by  a  thousand  irregular  causes. 
For  if  all  the  evil  men  in  the  world  were  unprosperous, — as 
most  certain  they  are, — and  if  all  good  persons  were  tempo- 
rally blessed, — as  most  certainly  they  are  not ;  yet  this  would 
not  move  us  to  become  virtuous.  **  If  an  angel  should  come 
from  heaven,  or  one  arise  from  the  dead,"  and  preach  repent- 
ance, or  justice,  and  temperance,  all  this  would  be  ineffectual 
to  those  to  whom  the  plain  doctrines  of  God,  delivered  in  the 
law  and  the  prophets,  will  not  suffice. 

For  why  should  God  work  a  sign  to  make  us  to  believe 
that  we  ought  to  do  justice,  if  we  already  believe  he  hath 
commanded  it  ?  No  man  can  need  a  miracle  for  the  con- 
firmation of  that  which  he  already  believes  to  be  the  com- 
mand of  God :  and  when  God  hath  expressly  bidden  us  to 
"  obey  every  ordinance  of  man  for  the  Lord's  sake,  the  king 
as  supreme,  and  his  deputies  as  sent  by  him ;"  it  is  a  strange 
infidelity  to  think,  that  a  rebellion  against  the  ordinance  of 
God  can  be  sanctified  by  the  success  and  prevalence  of  them 
that  destroy  the  authority,  and  the  person,  and  the  law,  and 
the  religion.  The  sin  cannot  grow  to  its  height,  if  it  be 
crushed  at  the  beginning ;  unless  it  prosper  in  its  progress, 
a  man  cannot  easily  fill  up  the  measure  of  his  iniquity : 
but  then  that  sin  swells  to  its  fulness  by  prosperity,  and 
grows  too  big  to  be  suppressed  without  a  miracle,  it  is  so 
far  from  excusing  or  lessening  the  sin,  that  nothing  doth 
so  nurse  the  sin  as  it.  It  is  not  virtue,  because  it  is  prosper- 
ous ;  but  if  it  had  not  been  prosperous,  the  sin  could  never 
be  so  great. 

Facere  omnia  sasve 
Noa  impune  licet,  nisi  cum  facb  -^— i^-—  " 

A  little  crime  is  sure  to  smart ;   but  when  the  sinner  is 
grown  rich,  and  prosperous,  and  powerful,  he  gets  impunity, 

J  usque  datum  sceleri  * 

A|M|l|i»«>t  innocence :  and  if  prosperity  were  the  voice 
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of  God  to  approve  an  action,  then  no  man  were  vicious  but 
he  that  is  punished ;  and  nothing  were  rebellion  but  that 
which  cannot  be  easily  suppressed;   and  no  man  were  a 
pirate  but  he  that  robs  with  a  little  vessel ;  and  no  man  could 
be  a  tyrant  but  he  that  is  no  prince;  and  no  man  an  unjust 
invader  of  his  neighbour's  rights,  but  he  that  is  beaten  and 
overthrown.    Then  the  crime  grows  big  and  loud,  then  it 
calls  to  heaven  for  vengeance;  when  it  hath  been  long  a 
growing,  when  it  hath  thriven  under  the  devil's  managing, 
when  God  hath  long  suffered  it,  and  with  patience,  in  vain 
expecting  the  repentance  of  a  sinner.  '*  He  that  treasures  up 
wrath  against  the  day  of  wrath,"  that  man  hath  been  a  pro- 
sperous, that  is,  an  unpunished  and  a  thriving  sinner :  but 
then  it  is  the  sin  that  thrives,  not  the  man :  and  that  is  the 
mistake  upon  this  whole  question ;  for  the  sin  cannot  thrive, 
unless  the  man  goes  on  without  apparent  punishment  and 
restraint.     And  all  that  the  man  gets  by  it  is,  that  by  a  con^ 
tinual  course  of  sin  he  is  prepared  for  an  intolerable  ruin. 
The  Spirit  of  God  bids  us  look  upon  the  end  of  these  men ; 
not  the  way  they  walk,  or  the  instrument  of  that  pompous 
death.     When  Epaminondas  was  asked  which  of  the  three 
was  happiest,  himself,  Chabrias,  or  Iphicrates,  he  bid  the 
man  stay  till  they  were  all  dead  ;  for  till  then  that  question 
could  not  be  answered.     He  that  had  seen  the  Vandals  be- 
siege the  city  of  Hippo,  and  had  known  the  barbarousness 
of  that  unchristened  people,  and- had  observed  that  St.  Austin 
with  all  his  prayers  and  vows  could  not  obtain  peace  in  his 
own  days,  not  so  much  as  a  reprieve  for  the  persecution, 
and  then  had  observed  St.  Austin  di^  with  grief  that  very 
night,  would  have  perceived  his  calamity  more  visible  than 
the  reward  of  his  piety  and  holy  religion.     When  Lewis, 
sumamed  Pius,  went  his  voyage  to  Palestine  upon  a  holy 
end  and  for  the  glory  of  God,  to  fight  against  the  Saracens, 
and  Turks,  and  Mamelukes,  the  world  did  promise  to  them- 
selves that  a  good  cause  should  thrive  in  the  hands  of  so 
holy  a  man ;  but  the  event  was  far  otherwise :  his  brother 
Robert  was  killed,  and  his   army  destroyed,  and  himself 
taken  prisoner,  and  the  money  which  by  his  mother  was 
sent  for  his  redemption,  was  cast  away  in  a  storm,  and  he 
was  exchanged  for  the  last  town  the  Christians  had  in  Egypt, 
and  brought  home  ike  cio^a  olCXitvsX  x^^^tl  V^&  thciiilder  in 
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a  real  pressure  and  participation  of  his  Master's  sufTerings. 
When  Charles  the  Fifth  went  to  Algiers  to  suppress  pirates 
and  unchristened  villains,  the  cause  was  more  confident 
than  the  event  was  prosperous:  and  when  he  was  almost 
ruined  in  a  prodigious  storm,  he  told  the  minutes  of  the 
clock,  expecting  that  at  midnight,  when  religious  persons 
rose  to  matins,  he  should  be  eased  by  the  benefit  of  their 
prayers :  but  the  providence  of  God  trod  upon  those  waters, 
and  left  no  footsteps  for  discovery :  his  navy  was  beat  in 
pieces,  and  his  design  ended  in  dishonour,  and  his  life  almost 
lost  by  the  bargain.     Was  ever  cause  more  ba£9ed  than  the 
Christian  cause  by  the  Turks  in  all  Asia,  and  Africa,  and 
some  parts  of  Europe,  if  to  be  persecuted  and  afflicted  be 
reckoned  a  calamity?    What  prince  was  ever  more  unfor* 
tunate  than  Henry  the  Sixth  of  England  ?  and  yet  that  age 
saw  none  more  pious  and  devout.     And  the  title  of  the 
house  of  Lancaster  was  advanced  against  the  right  of  York 
for  three  descents.     But,  then,  what  was  the  end  of  these 
things?    The  persecuted  men  were  made  saints,  and  their 
memories  are  preserved  in  honour,  and  their  souls  shall 
reign  for  ever.     And  some  good  men  were  engaged  in  a 
wrong  cause,  and  the  good  cause  was  sometimes  managed 
by  evil  men ;  till  that  the  suppressed  cause  was  lifted  up  by 
God  in  the  hands  of  a  young  and  prosperous  prince,  and  at 
last  both  interests  were  satisfied  in  the  conjunction  of  two 
roses,  which  was  brought  to  issue  by  a  wonderful  chain  of 
causes  managed  by  the  Divine  Providence.    And  there  is 
no  age,  no  history,  no  state,  no  great  change  in  the  world, 
but  hath  ministered  an  example  of  an  afflicted  truth,  and  a 
prevailing  sin :  for  I  will  never  more  call  that  sinner  pro- 
sperous, who,  after  he  hath  been  permitted  to  finish  his 
business,  shall  die  and  perish  miserably ;  for  at  the  same 
rate  we  may  envy  the  happiness  of  a  poor  fisherman,  who, 
while  his  nets  were  drying,  slept  upon  the  rock,  and  dreamt 
that  he  was  made  a  king ;  on  a  sudden  starts  up,  and  leap- 
ing for  joy,  falls  down  from  the  rock,  and  in  the  place  of  his 
imaginary  felicities,  loses  his  little  portion  of  pleasure  and 
innocent  solaces  he  had  from  the  sound  sleep  and  little  cares 
of  his  humble  cottage. 

And  what  is  the  prosperity  otik^jM^i    To  dwell  in 
flneiiaases^  or  to  command  e--J-**"B™MaAfi^  \j^  ^>5\t^^ 
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their  brethren,  or  to  have  much  wealth  to  look  on,  or  many 
servants  to  feed,  or  much  business  to  despatch,  and  great 
eares  to  master?  these  things  are  of  themselves  neither  good 
nor  bad.  But  consider,  would  any  man  amongst  us,  looking 
and  considering  beforehand,  kill  his  lawful  king,  to  be  heir 
of  all  that  which  I  have  named?  Would  any  of  you  choose 
to  have  God  angry  with  you  upon  these  terms  ?  Would  any 
of  you  be  a  perjured  man  for  it  all  ?  A  wise  man  or  a  good 
would  not  choose  it.  Would  any  of  you  die  an  atheist,  that 
you  might  live  in  plenty  and  power  ?  I  believe  you  tremble 
to  think  of  it.  It  cannot,  therefore,  be  a  happiness  to  thrive 
upon  the  stock  of  a  great  sin.  For  if  any  man  should  con- 
tract with  an  impure  spirit,  to  give  his  soul  up  at  a  certain 
day,  it  may  be  twenty  years  hence,  upon  the  condition  he 
might,  for  twenty  years,  have  his  vain  desires ;  should  we 
not  think  that  person  infinitely  miserable  ?  Every  prosper- 
ous, thriving  sinner  is  in  the  same  condition :  within  these 
twenty  years  he  shall  be  thrown  into  the  portion  of  devils, 
but  shall  never  come  out  .thence  in  twenty  millions  of  years. 
His  wealth  must  needs  sit  uneasy  upon  him  that  remembers 
that  within  a  short  space  he  shall  be  extremely  miserable ; 
and  if  he  does  not  remember  it,  he  does  but  secure  it  the 
more.  Add  that  God  defers  the  punishment,  and  suffers 
evil  men  to  thrive  in  the  opportunities  of  their  sin,  it  may 
and  does  serve  many  ends  of  Providence  and  mercy,  but 
serves  no  end  that  any  evil  man  can  reasonably  wish  or 
propound  to  themselves  eligible. 

Bias  said  well  to  a  vicious  person,  ''  Non  metuo  ne  non 
sis  daturus  pcenas,  sed  metuo  ne  id  non  sim  visurus;  —  He 
was  sure  the  man  should  be  punished,  he  was  not  sure  he 
should  live  to  see  it."  And  though  the  Nessinians  that  were 
betrayed  and  slain  by  Aristocrates  in  the  battle  of  Cyprus, 
were  not  made  alive  again ;  yet  the  justice  of  God  was  ad- 
mired, and  treason  infinitely  disgraced,  when,  twenty  years 
after,  the  treason  was  discovered,  and  the  traitor  punished 
with  a  horrid  death.  Lyeiscus  gave  up  the  Orchomenians  to 
their  enemies,  having  first  wished  his  feet,  which  he  then 
dipped  in  water,  might  rot  off,  if  he  were  not  true  to  them ; 
and  yet  his  feet  did  not  rot  till  those  men  were  destroyed, 
and  of  a  long  time  after ;  and  yet  at  last  they  did.  "  Slay 
them  not,  0  Lord,  lest  m^j  ipeo\\<i  ioT%^\\\, "  siiith  David.    If 
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panisbment  were  instantly  and  totally  inflicted,  it  would  be 
but  a  sudden  and  single  document :  but  a  slow  and  lingering 
judgment,  and  a  wratb  breaking  out  in  the  next  age,  is  like 
a  universal  proposition,  teaching  our  posterity  that  God  was 
angry  all  the  while,  that  he  had  a  long  indignation  in  his 
breast,  that  he  would  not  forget  to  take  vengeance.  And 
it  is  a  demonstration,  that  even  the  prosperous  sins  of  the 
present  age  will  find  the  same  period  in  the  Divine  revenge, 
when  men  see  a  judgment  upon  the  nephews  for  the  sins  of 
their  grandfathers,  though  in  other  instances,  and  for  sins 
acted  in  the  days  of  their  ancestors. 

We  know  that  when,  in  Henry  the  Eighth  or  Edward  the 
Sixth's  days,  some  great  men  pulled  down  churches  and 
built  palaces,  and  robbed  religion  of  its  just  encouragements 
and  advantages ;  the  men  that  did  it  were  sacrilegious :  and 
we  find  also,  that  God  hath  been  punishing  that  great  sin 
ever  since ;  and  hath  displayed  to  so  many  generations  of 
men,  to  three  or  four  descents  of  children,  that  those  men 
could  not  be  esteemed  happy  in  their  great  fortunes,  against 
whom  God  was  so  angry,  that  he  would  shew  his  displeasure 
for  a  hundred  years  together.  When  Herod  had  killed  the 
babes  of  Bethlehem,  it  was  seven  years  before  God  called 
him  to  an  account :  but  he  that  looks  upon  the  end  of  that 
man,  would  rather  choose  the  fate  of  the  oppressed  babes 
than  of  the  prevailing  and  triumphing  tyrant.  It  was  forty 
years  before  God  punished  the  Jews,  for  the  execrable  murder 
committed  upon  the  person  of  their  King,  the  holy  Jesus ; 
and  it  was  so  long,  that  when  it  did  happen,  many  men 
attributed  it  to  their  killing  of  St,  James  their  bishop,  and 
seemed  to  forget  the  greater  crime.  But  "  Non  eventu 
rerum,  sed  fide  verborum  stamus; — We  are  to  stand  to  the 
truth  of  God's  word,  not  to  the  event  of  things:" — because 
God  hath  given  us  a  rule,  but  hath  left  the  judgment  to 
himself;  and  we  die  so  quickly  (and  God  measures  all  things 
by  his  standard  of  eternity,  and  '*  one  thousand  years  to  God 
is  as  but  one  day"),  that  we  are  not  competent  persons  to 
measure  the  times  of  God's  account,  and  the  returns  of 
judgment.  We  are  dead  before  the  arrow  comes ;  but  the 
°**^'??SM*J*^  unless  his  soul  can  die,  or  that  God  cannot 

int  in  bonis  dies  suos,  ct  in  momeuto 
^Tim,"  that  is  U\w  feve-.— ^^  '^\^^^  ^^^^^ 
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their  days  in  plenty,  and  in  a  moment  descend  into  hell. 
In  the  meantime  they  drink,  and  forget  their  sorrow ;  but 
they  are  condemned :  they  have  drunk  their  hemlock ;  but 
the  poison  does  not  work  yet :  the  bait  is  in  their  mouths, 
and  they  are  sportive ;  but  the  hook  hath  struck  their  nos« 
trils,  and  they  shall  never  escape  the  ruin.  And  let  no  man 
call  the  man  fortunate,  because  his  execution  is  deferred  for  a 
few  days,  when  the  yery  deferring  shall  increase  and  ascer- 
tain the  condemnation. 

But  if  we  should  look  under  the  skirt  of  the  prosperous 
and  prevailing  tyrant,  we  should  find,  even  in  the  days  of 
bis  joys,  such  allays  and  abatements  of  his  pleasure,  as  may 
serve  to  represent  him  presently  miserable,  besides  his  final 
infelicities.  For  I  have  seen  a  young  and  healthful  person 
warm  and  ruddy  under  a  poor  and  a  thin  garment,  when  at 
the  same  time  an  old  rich  person  hath  been  cold  and  paraljrtie 
under  a  load  of  sables  and  the  skins  of  foxes.  It  is  the  body 
that  makes  the  clothes  warm,  not  the  clothes  the  body :  and 
the  spirit  of  a  man  makes  felicity  and  content,  not  any  spoils 
of  a  rich  fortune  wrapt  about  a  sickly  and  an  uneasy  souL 
ApoUodorus  was  a  traitor  and  a  tyrant,  and  the  world  won- 
dered to  see  a  bad  man  have  so  good  a  fortune ;  but  knew  not 
that  he  nourished  scorpions  in  his  breast,  and  that  his  liver  and 
his  heart  were  eaten  up  with  spectres  and  images  of  death :  his 
thoughts  were  full  of  interruptions,  his  dreams  of  illusions ; 
his  fancy  was  abused  with  real  troubles  and  fantastic  images, 
imagining  that  he  saw  the  Scythians  flaying  him  alive,  his 
daughters  like  pillars  of  fire  dancing  round  about  a  caldron, 
in  which  himself  was  boiling,  and  that  his  heart  accused  itself 
to  be  the  cause  of  all  these  evils.  And  although  all  tyrants 
have  not  imaginative  and  fantastic  consciences,  yet  all  tyrants 
shall  die  and  come  to  judgment ;  and  such  a  man  is  not  to  be 
feared,  not  at  all  to  be  envied.  And,  in  the  meantime,  can 
he  be  said  to  escape  who  hath  an  unquiet  conscience,  who  is 
already  designed  for  hell,  he  whom  God  hates,  and  the  peo- 
ple curse,  and  who  hath  an  evil  name,  and  against  whom  all 
good  men  pray,  and  many  desire  to  fight,  and  all  wish  him 
destroyed,  and  some  contrive  to  do  it  ?  Is  this  man  a  blessed 
man?  Is  that  man  prosperous  who  hath  stolen  a  rich  robe, 
and  ii^  in  fear  to  have  his  throat  cut  for  it,  and  is  fain  to 

3  3oV>^iL\v.\^. 
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defend  it  with  the  greatest  difficulty  and  the  greatest  danger? 
Does  not  he  drink  more  sweetly  that  takes  his  beverage  in 
an  earthen  vessel,  than  he  that  looks  and  searches  into  his 
golden  chalices  for  fear  of  poison,  and  looks  pale  at  every 
sudden  noise,  and  sleeps  in  armour,  and  trusts  nobody,  and 
does  not  trust  God  for  his  safety,  but  does  greater  wickeii* 
ness  only  to  escape  awhile  unpunished  for  his  former  crimes  ? 
*^  Auro  bibitur  venenum."  No  man  goes  about  to  poison  a 
poor  man's  pitcher,  nor  lays  plots  to  forage  his  little  garden 
made  for  the  hospital  of  two  beehives,  and  the  feasting  of  a 
few  Pythagorean  herb-eaters. 

They  that  admire  the  happiness  of  a  prosperous,  prevailing 
tyrant,  know  not  the  felicities  that  dwell  in  innocent  hearts, 
and  poor  cottagers,  and  small  fortunes. 

A  Christian,  so  long  as  he  preserves  his  integrity  to  God 
and  to  religion,  is  bold  in  all  accidents,  he  dares  die,  and  he 
dares  be  poor;  but  if  the  persecutor  dies,  he  is  undone. 
Riches  are  beholden  to  our  fancies  for  their  value ;  and  yet 
the  more  we  value  the  riches,  the  less  good  they  are,  and  by 
an  overvaluing  affection  they  become  our  danger  and  our 
sin :  but,  on  the  other  side,  death  and  persecution  lose  all 
the  ill  that  they  can  have,  if  we  do  not  set  an  edge  upon 
them  by  our  fears  and  by  our  vices.  From  ourselves  riches 
take  their  wealth,  and  death  sharpens  his  arrows  at  our 
forges,  and  we  may  set  their  prices  as  we  please :  and  if  we 
judge  by  the  Spirit  of  God,  we  must  account  them  happy 
that  suffer;  and,  therefore,  that  the  prevailing  oppressor, 
tyrant,  or  persecutor,  is  infinitely  miserable.  Only  let  God 
choose  by  what  instrument  she  will  govern  the  world,  by 
what  instance  himself  would  be  served,  by  what  ways  he 
will  chastise  the  failings,  and  exercise  the  duties,  and  reward 
the  virtues,  of  his  servants.  God  sometimes  punishes  one 
sin  with  another;  pride  with  adultery,  drunkenness  with 
murder,  carelessness  with  irreligion,  idleness  with  vanity, 
penury  with  oppression,  irreligion  with  blasphemy,  and  that 
with  atheism  :  and,  therefore,  it  is  no  wonder  if  he  punishes 
a  sinner  by  a  sinner*    And  if  David  made  use  of  villains 
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and  profligate  persons  to  frame  an  army  ;  and  Timoleon  de- 
stroyed the  Carthaginians  by  the  help  of  soldiers,  who  them- 
selves were  sacrilegious ;  and  physicians  use  poison  to  expel 
poisons ;  and  all  commonwealths  take  the  basest  of  men  to 
be  their  instruments  of  justice  and  executions :  we  shall  hare 
no  further  cause  to  wonder  if  God  raises  up  the  Assyrian  to 
punish  the  Israelites,  and  the  Egyptians  to  destroy  the  Assy- 
rians, and  the  Ethiopians  to  scourge  the  Egyptians ;  and  at 
last  his  own  hand  shall  separate  the  good  from  the  bad  in 
the  day  of  separation,  in  the  day  when  he  makes  up  his 
jewels. 

K^virr«tw<ir  TkhXm** 

God  hath  many  ends  of  providence  to  serve  by  the 
hands  of  violent  and  vicious  men.  By  them  he  not  only 
checks  the  beginning  errors  and  approaching  sins  of  his 
predestinate;  but  by  them  he  changes  governments,  and 
alters  kingdoms,  and  is  terrible  among  the  sons  of  men. 
For  since  it  is  one  of  his  glories  to  convert  evil  into  good, 
and  that  good  ihto  his  own  glory,  and  by  little  and  little  to 
open  and  to  turn  the  leaves  and  various  folds  of  providence : 
it  becomes  us  only  to  dwell  in  duty,  and  to  be  silent  in  our 
thoughts,  and  wary  in  our  discourses  of  God ;  and  let  him 
choose  the  time  when  he  will  prune  his  vine,  and  when  he 
will  burn  his  thorns ;  how  long  he  will  smite  his  servants, 
and  w  hen  he  will  destroy  his  enemies.  In  the  days  of  the 
primitive  persecutions,  what  prayers,  how  many  sighings, 
how  deep  groans,  how  many  bottles  of  tears,  did  God  gather 
into  his  repository,  all  praying  for  ease  and  deliverances,  for 
halcyon  days  and  fine  sunshine,  "  for  nursing  fathers  and 
nursing  mothers,"  for  public  assemblies  and  open  and  solemn 
sacraments :  and  it  was  three  hundred  years  before  God 
would  hear  their  prayers :  and  all  that  while  the  persecuted 
people  were  in  a  cloud,  but  they  were  safe,  and  knew  it  not; 
and  God  '*  kept  for  them  the  best  wine  until  the  last:"  they 
ventured  for  a  crown,  and  fought  valiantly ;  they  were 
"faithful  to  the  death,  and  they  received  a  crown  of  life;'* 
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and  they  are  honoured  by  God,  by  angels,  and  by  men. 
WhereaSy  in  all  the  prosperous  ages  of  the  Church,  we  hear 
no  stories  of  such  multitudes  of  saints,  no  record  of  them, 
no  honour  to  their  memorial,  no  accident  extraordinary; 
scarce  any  made  illustrious  with  a  miracle,  which,  in  the 
days  of  suffering,  were  frequent  and  popular.  And  after  all 
our  fears  of  sequestration  and  poverty,  of  death  or  banish- 
ment, our  prayers  against  the  persecution  and  troubles  under 
it,  we  may  please  to  remember,  that  twenty  years  hence  (it 
may  be  sooner,  it  will  not  be  much  longer),  all  our  cares  and 
our  troubles  shall  be  dead;  and  then  it  shall  be  inquired 
how  we  did  bear  our  sorrows,  and  who  inflicted  them,  and 
in  what  cause :  and  then  he  shall  be  happy  that  keeps  com- 
pany with  the  persecuted ;  and  the  "  persecutor  shall  be 
shut  out  amongst  dogs  and  unbelievers." 

He  that  shrinks  from  the  yoke  of  Christ,  from  the  burden 
of  the  Lord,  upon  his  death-bed  will  have  cause  to  remember, 
that  by  that  time  all  his  persecutions  would  have  been  past, 
and  that  then  there  would  remain  nothing  for  him  but  rest, 
and  crowns,  and  sceptres.  When  Lysimachus,  impatient 
and  overcome  with  thirst,  gave  up  his  kingdom  to  the  Getse, 
being  a  captive,  and  having  drunk  a  lusty  draught  of  wine, 
and  his  thirst  now  gone,  he  fetched  a  deep  sigh,  and  said, 
^'  Miserable  man  that  I  am,  who,  for  so  little  pleasure,  the 
pleasure  of  one  draught,  lost  so  great  a  kingdom!"  Such 
will  be  their  case,  who,  being  impatient  of  suffering,  change 
their  persecution  into  wealth  and  an  easy  fortune :  they  shall 
find  themselves  miserable  in  the  separations  of  eternity,  losing 
the  glories  of  heaven  for  so  little  a  pleasure,  *'  illiberalis  et 
iugratse  voluptatis  causa,"  as  Plutarch  calls  it, — "  for  illiberal 
and  ungrateful  pleasure;"  in  which,  when  a  man  hath 
entered,  he  loses  the  rights  and  privileges  and  honours  of  a 
good  man,  and  gets  nothing  that  is  profitable  and  useful  to 
holy  purposes,  or  necessary  to  any ;  but  is  already  in  a  state 
80  hateful  and  miserable,  that  he  needs  neither  God  nor  man 
to  be  revenger,  having  already  under  his  splendid  robe 
miseries  enough  to  punish  and  betray  this  hypocrisy  of  his 
condition ;  being  troubled  with  the  memory  of  what  is  past, 
distrustful  of  the  present,  suspicious  of  the  future,  vicious  in 
their  lives,  and  full  of  pageantjrM|||L|^es ;  but  in  their 
death,  miserable  with  calaiP'*^^'"^^™*^  ^^  ^^^"^^^^^ 
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able.    And  if  it  could  be  otherwisey  virtue  itself  would  be 
reproached  with  the  calamity. 

EJ  yk^  i  ftit  Bm9009 
Tm  rt  umi  0v)^9  m> 
Kurtrtu  rrnXmi* 
O;  ik  fui  wmXif 
tJi€mten  i9Tt^if00f  iijutf, 
'Ef^  T   Aw  oiimft  iirmtrmf 

I  end  with  the  advice  of  St.  Paul :  ^*  In  nothing  be  terri- 
fied of  your  adversaries ;  which  to  them  is  an  evident  token 
of  perdition,  but  to  you  of  salvation,  and  that  of  God."^ 


SERMON  XL 

PART  III. 

But  now,  that  the  persecuted  may  at  least  be  pitied,  and 
assisted  in  that  of  which  they  are  capable,  I  shall  propound 
some  rules  by  which  they  may  learn  to  gather  grapes  from 
their  thorns,  and  figs  from  their  thistles;  crowns  fix>m  the 
cross,  glory  from  dishonour.  As  long  as  they  belong  to 
God,  it  is  necessary  that  they  suffer  persecution  or  sorrow ; 
no  rules  can  teach  them  to  avoid  that :  but  the  evil  of  the 
sufiering  and  the  danger  must  be  declined,  and  we  must  use 
some  such  spiritual  arts  as  are  apt  to  turn  them  into  health 
and  medicine.  For  it  were  a  hard  thing,  first  to  be  scourged, 
and  then  to  be  crucified ;  to  sufier  here,  and  to  perish  here- 
after:  through  the  fiery  trial  and  purging  fire  of  afflictions 
to  pass  into  hell,  that  is  intolerable,  and  to  be  prevented 
with  the  following  cautions;  lest  a  man  suffer  like  a  fool 
and  a  malefactor,  or  inherit  damnation  for  the  reward  of  his 
imprudent  suffering. 

1.  They  that  suffer  any  thing  for  Christ,  and  are  ready  to 
die  for  him,  let  them  do  nothing  against  him.  For  certainly 
they  think  too  highly  of  martyrdom,  who  believe  it  able  to 
excuse  all  the  evils  of  a  wicked  life.  A  man  may  "  give  his 
body  to  be  burned,  and  yet  have  no  charity :"  and  he  that 
dies  without  charity,  dies  without  God  ;  **  for  God  is  love." 

^  Soph.  ElocU  'Z\\.  Sc\ieftw.  <^  UUiL  i.  28. 
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And  when  those  who  fought  in  the  days  of  the  Maccahees 
for  the  defence  of  true  religion,  and  were  killed  in  those 
holy  wars,  yet,  being  dead,  were  found  having  about  their 
necks  h^fa/i,ara,  or  '*  pendants  consecrated"  to  idols  of  the 
Jamnenses ;  it  much  allayed  the  hope,  which,  by  their  dying 
in  so  good  a  cause,  was  entertained  concerning  their  beati- 
fical resurrection.     He  that  overcomes  his  fear  of  death  does 
well ;  but  if  he  hath  not  also  overcome  his  lust,  or  his  anger, 
his  baptism  of  blood  will  not  wash  him  clean.     Many  things 
may  make  a  man  willing  to  die  in  a  good  cause;  public 
reputation,  hope  of  reward,  gallantry  of  spirit,  a  confident 
resolution,  and  a  masculine  courage ;  or  a  man  may  be  vexed 
into  a  stubborn  and"  unrelenting  suffering :  but  nothing  can 
make  a  man  live  well,  but  the  grace  and  the  love  of  God. 
But  those  persons  are  infinitely  condemned  by  their  last  act, 
who  profess  their  religion  to  be  worth  dying  for,  and  yet 
are  so  unworthy  as  not  to  live  according  to  its  institution. 
It  were  a  rare  felicity,  if  every  good  cause  could  be  managed 
by  good  men  only ;  but  we  have  found  that  evil  men  have 
spoiled  a  good  cause,  but  never  that  a  good  cause  made 
those  evil  men  good  and  holy.     If  the  governor  of  Samaria 
had  crucified  Simon  Magus  for  receiving  Christian  baptism, 
he  had  no  more  died  a  martyr  than  he  lived  a  saint.     For 
dying  is  not  enough,  and  dying  in  a  good  cause  is  not 
enough ;  but  then  only  we  receive  the  crown  of  martyrdom, 
when  our  death  is  the  seal  of  our  life,  and  our  life  is  a  con* 
tinual  testimony  of  our  duty,  and  both  give  testimony  to  the 
excellences  of  the  religion,  and  glorify  the  grace  of  God. 
If  a  man  be  gold,  the  fire  purges  him;  but  it  bums  him  if 
he  be,  like  stubble,  cheap,  light,  and  useless :  for  martyrdom 
is  the  consummation  of  love.    But  then  it  must  be  supposed, 
that  this  grace  must  have  had  its  beginning,  and  its  several 
stages  and  periods,  and  must  have  patsod  through  labour  to 
zeal,  through  all  the  regions  of  duty  to  the  perfections  of 
sufferings.    And,  therefore,  it  in  a  nml  thlri^  to  obsorve  how 
some  empty  souls  will  phnms  iUtutmU^n  wTUi  hpUtft  ufmt^h 
a  religion,  or  such  a  caus« ;  and  iUoimU  lUnjf  iMntlimr  ihtiif 
religion,  or  weigh  down  ihu  cmmimi  wUU  Ihu  iif^JmiIIma  iitnUu 
believe  all  is  swallowed  up  by  mm  iMmumUU  mm^^  uf  tha 
appellative  of  one  yiriuo,    U  iUd  Imd  (ur\M  iioUiiiig  but 
heresy  and  treason,  then  Ui  h»Vd  Utrn  ^  W^^\  wv^v^^^t  ^\^ 
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good  belief,  had  been  enough  :  but  he  that  forbade  rebellion 
forbids  also  swearing  and  coretousness,  rapine  and  oppres- 
sion, lying  and  cruelty.  And  it  is  a  sad  thing  to  see  a  man 
not  only  to  spend  his  time,  and  his  wealth,  and  his  money, 
and  his  friends,  upon  his  lust,  but  to  spend  his  sufferings  too, 
to  let  the  canker-worm  of  a  deadly  sin  devour  his  martyr- 
dom. He,  therefore,  that  suffers  in  a  good  cause,  let  him  be 
sure  to  walk  worthy  of  that  honour,  to  which  God  hath 
called  him ;  let  him  first  deny  his  sins,  and  then  *^  deny 
himself,"  and  then  he  may  ^'  take  up  his  cross  and  follow 
Christ ;"  ever  remembering  that  no  man  pleases  God  in  his 
death,  who  hath  walked  perversely  in  his  life. 

2.  He  that  suffers  in  a  cause  of  God  must  be  indifferent 
what  the  instance  be,  so  that  he  may  serve  God.  I  say,  he 
must  be  indifferent  in  the  cause,  so  it  be  a  cause  of  God ;  and 
indifferent  in  the  suffering,  so  it  be  of  God*s  appointment. 
For  some  men  have  a  natural  aversation  to  some  vices  or 
virtues,  and  a  natural  affection  to  others.  One  man  will  die 
for  his  friend,  and  another  will  die  for  his  money :  some  men 
hate  to^  be  a  rebel,  and  will  die  for  their  prince ;  but  tempt 
them  to  suffer  for  the  cause  of  the  Church  in  which  they 
were  baptized,  and  in  whose  communion  they  look  for  heaven, 
and  then  they  are  tempted,  and  fall  away.  Or  if  Grod 
hath  chosen  the  cause  for  them,  and  they  have  accepted  it, 
yet  themselves  will  choose  the  suffering.  Right  or  wrong, 
some  men  will  not  endure  a  prison ;  and  some  that  can  yet 
choose  the  heaviest  part  of  the  burden,  the  pollution  and 
stain  of  a  sin,  rather  than  lose  their  money;  and  some  had 
rather  die  twice  than  lose  their  estates  once.  In  this  our 
rule  is  easy.  Let  us  choose  God,  and  let  God  choose  all  the 
rest  for  us ;  it  being  indifferent  to  us,  whether  by  poverty  or 
shame,  by  a  lingering  or  a  sudden  death,  by  the  hands  of  a 
tyrant-prince,  or  the  despised  hands  of  a  base  usurper  or  a 
rebel,  we  receive  the  crown,  and  do  honour  to  God  and  to 
religion. 

3.  Whoever  suffer  in  a  cause  of  God,  from  the  hands  of 
cruel  and  unreasonable  men,  let  them  not  be  too  forward  to 
prognosticate  evil  and  death  to  their  enemies ;  but  let  them 
solace  themselves  in  the  assurance  of  the  Divine  justice,  by 
general  consideration,  and,  in  particular,  pray  for  them  that 
are  our  persecutors.    ^^ifeueW^u^xxwc  '^^'^  ^^  \^  \w  the 
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hand  of  God  against  the  Tynans,  and  because  he  destroyed 
that  city,  God  rewarded  him  with  the  spoil  of  Egypt :  and 
it  is  not  always  certain  that  (xod  will  be  angry  with  every 
man  by  whose  hand  affliction  comes  upon  us.  And  some- 
times two  armies  have  met  and  fought^  and  the  wisest  man 
amongst  them  could  not  say  that  either  of  the  princes  had 
prevaricated  either  the  laws  of  God  or  of  nations ;  and  yet, 
it  may  be,  some  superstitious,  easy,  and  half-witted  people 
of  either  side  wonder  that  their  enemies  live  so  long.  And 
there  are  very  many  cases  of  war  concerning  which  God 
hath  declared  nothing :  and  although,  in  such  cases,  he  tliat 
yields  and  quits  his  title,  rather  than  his  charity,  and  the 
care  of  so  many  lives,  is  the  wisest  and  the  best  man ;  yet, 
if  neither  of  them  will  do  so,  let  us  not  decree  judgments 
from  heaven,  in  cases  where  we  have  no  word  from  heaven, 
and  thunder  from  our  tribunals,  where  no  voice  of  God  hath 
declared  the  sentence.  But,  in  such  cases,  where  there  is  an 
evident  tyranny  or  injustice,  let  us  do  like  the  good  Samari« 
fan,  who  dressed  the  wounded  man,  but  never  pursued  the 
thief;  let  us  do  charity  to  the  afflicted,  and  bear  tlie  cross 
with  nobleness,  and  "  look  up  to  Jesus,  who  endured  the 
cross,  and  despised  the  shame :"  but  let  us  not  take  upon  us 
the  office  of  God,  who  will  judge  the  nations  righteously,  and 
when  he  hath  delivered  up  our  bodies,  will  rescue  our  souls 
from  the  hands  of  unrighteous  judges.  I  remember  in  the 
story  that  Plutarch  tells,  concerning  the  soul  of  Thesiiesius^ 
that  it  met  with  a  prophetic  genius,  who  told  him  nmny 
things  that  should  happen  afterward  in  the  world ;  and  the 
strangest  of  all  was  this;  that  there  should  be  a  king,  ^^  qui 
bonus  cum  sit,  tjrannirle  vitam  Mniet;'-«afi  excellent  prince 
and  a  good  man  should  be  put  to  death  by  a  rebel  and 
usurping  power:** — and  yet  that  proplw^Uc  soul  could"  not 
tell  that  those  rebels  should,  within  three  years,  die  miserable 
and  accursed  deaths.  Arid  in  that  great  prophecy  reeorded 
by  St.  Paul,  "That  in  the  last  day*,  |>erilous  times  should 
come,  and  men  should  be  inuUjrn  and  s^^Jftsh,  liaving  forms 
of  godliness,  and  crkteint^if  iuU)  houaeM;"'^  y<rt  he  could  not 
tell  us  when  these  men  slxouW  <'x^m*;  Uj  fiijia)  uli^im  and  ruin : 
only,  by  a  geueraj  signifi4#ti4/i^,  Im^  gavi;  this  m^n  of  oom- 
fort  to  God's  fiers^;uU»d  Sitrvi^i^U ;  *'  Uui  Um7  ukull  ff^e^ei 
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no  farther,  for  their  folly  shall  be  manifest  to  all  men;"' 
that  is,  at  long  running,  they  shall  shame  themselves,  and, 
**  for  the  elect's  sake,  those  days  of  evil  shall  be  shortened/* 
But  you  and  I  may  be  dead  first :  and,  therefore,  only  re- 
member that  they  that,  with  a  credulous  heart  and  a  loose 
tongue,  are  too  decretory  and  enunciative  of  speedy  judg- 
ments to  their  enemies,  turn  their  religion  into  revenge,  and, 
therefore,  do  believe  it  will  be  so,  because  they  vehemently 
desire  it  should  be  so ;  which  all  wise  and  good  men  ought 
to  suspect,  as  less  agreeing  with  that  charity  which  over* 
comes  all  the  sins  and  all  the  evils  of  the  world,  and  sits 
down  and  rests  in  glory. 

4.  Do  not  trouble  yourself  by  thinking  how  much  you 
are  afflicted,  but  consider  how  much  you  make  of  it :  for 
reflex  acts  upon  the  suffering  itself  can  lead  to  nothing  but 
to  pride  or  to  impatience,  to  temptation  or  apostasy.  He 
that  measures  the  grains  and  scruples  of  his  persecution, 
will  soon  sit  down  and  call  for  ease,  or  for  a  reward ;  will 
think  the  time  long,  or  his  burden  great ;  will  be  apt  to 
complain  of  his  condition,  or  set  a  greater  value  upon  his 
person.  Look  not  back  upon  him  that  strikes  thee,  but  up* 
ward  to  God  that  supports  thee,  and  forward  to  the  crown 
that  is  set  before  thee :  and  then  consider,  if  the  loss  of  thy 
estate  hath  taught  thee  to  despise  the  world,  whether  thy 
poor  fortune  hath  made  thee  poor  in  spirit ;  and  if  thy  un- 
easy prison  sets  thy  soul  at  liberty,  and  knocks  off  the  fetters 
of  a  worse  captivity.  For  then  the  rod  of  suffering  turns 
into  crowns  and  sceptres,  when  every  suffering  is  a  precept, 
and  every  change  of  condition  produces  a  holy  resolution, 
and  the  state  of  sorrows  makes  the  resolution  actual  and 
habitual,  permanent  and  persevering.  For  as  the  silk- worm 
eateth  itself  out  of  a  seed  to  become  a  little  worm  ;  and  there 
feeding  on  the  leaves  of  mulberries,  it  grows  till  its  coat  be 
off,  and  then  works  itself  into  a  house  of  silk;  then  casting 
its  pearly  seeds  for  the  young  to  breed,  it  leave th  its  silk  for 
man^and  dieth  all  white  and  winged  in  the  shape  of  a  flying 
creature  :  so  is  the  progress  of  souls.  When  they  are  rege- 
nerate by  baptism,  and  have  cast  off  their  first  stains  and 
the  skin  of  worldly  vanities,  by  feeding  on  the  leaves  of 
Scriptures,  and  the  fruits  of  the  vine,  and  the  joys  of  th^ 
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sacrament,  they  encircle  themselves  in  the  rich  garments  of 
holy  and  virtuous  habits ;  then,  by  leaving  their  blood,  which 
is  the  Church's  seed,  to  raise  up  a  new  generation  to  God, 
they  leave  a  blessed  memory  and  fair  example,  and  are 
themselves  turned  into  angels,  whose  felicity  is  to  do  the 
will  of  God,  as  their  employment  was  in  this  world  to  suflFer 
it.  "  Fiat  voluntas  tua"  is  our  daily  prayer,  and  that  is  of 
a  passive  signification ;  ^^  Thy  will  be  done  "  upon  us :  and  if 
from  thence  also  we  translate  it  into  an  active  sense,  and  by 
suffering  evils  increase  in  our  aptnesses  to  do  well,  we  have 
done  the  work  of  Christians,  and  shall  receive  the  rewards 
of  martyrs. 

5.  Let  our  suffering  be  entertained  by  a  direct  election, 
not  by  collateral  aids  and  fantastic  assistances.     It  is  a  good 
refreshment  to  a  weak  spirit  to  suffer  in  good  company: 
and  so  Phocion  encouraged  a  timorous  Greek  condemned 
to  die ;  and  he  bid  him  be  confident,  because  that  he  was  to 
die  with  Phocion :   and  when  forty  martyrs  in  Cappadocia 
suffered,  and  that  a  soldier,  standing  by,  came  and  supplied 
the  place  of  the  one  apostate  who  fell  from  his  crown,  being 
overcome  with  pain,  it  added  warmth  to  the  frozen  confes- 
sors, and  turned  them  into  consummate  martyrs.     But  if 
martyrdom  were  but  a  fantastic  thing,  or  relied  upon  vaia 
accidents  and  irregular  chances,  it  were  then  very  necessary 
to  be  assisted  by  images  of  things,  and  any  thing  less  than 
the  proper  instruments    of  religion :    but  since  it  is  the 
greatest  action  of  the  religion,  and  relies  upon  the  most  ex- 
cellent promises,  and  its  formality  is  to  be  an  action  of  love, 
and  nothing  is  more  firmly  chosen  (by  an  after-election  at 
least)  than  an  act  of  love ;  to  support  martyrdom,  or  the  duty 
of  sufferings,  by  false  arches  and  exterior  circumstances,  is 
to  build  a  tower  upon  the  beams  of  the  sun,  or  to  set  up  a 
wooden  ladder  to  climb  up  to  heaven;    the  soul   cannot 
attain  so  huge  and  unimaginable  felicities  by  chance  and 
instruments  of  fancy.    And  let  no  man  hope  to  glorify  God 
and  go  to  heaven  by  a  life  of  sufferings,  unless  he  first  begin 
in  the  love  of  God,  and  from  thence  derive  his  choice,  his 
patience,  and  confidence,  in  the  causes  of  virta#and  religion, 
like  beams,  and  warmth,  and  infiumoi^  ^M»  ^  ^^J  ^^  ^^^ 
8U1L    Some  there  are  that  &11  iiiidtar«^»ii|^^       ^^^7 
tt^  pressed  hard,  because  thej  ril|  i^^jflfeiy^'^^'^^ 
"^^"'   *T  &rtifying  the  will  in]    ^  ^^^^^ 
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endeavour  to  lighten  the  burden  in  imagination :  and  when 
these  temporary  supporters  fail,  the  building  that  relies  upon 
them  rushes  into  coldness,  recidivation,  and  lukewarmness : 
and,  among  all  instances,  that  of  the  main  question  of  the 
text  is  of  greatest  power  to  abuse  imprudent  and  less  severe 
persons. 

Nullos  esse  Daos,  inane  caelum, 
Affirmat  Selius ;  probatqae,  quod  se 
Factum,  dum  neg^t  hoc,  videt  beatum.' 

When  men  choose  a  good  cause  upon  confidence  that  an 
ill  one  cannot  thrive,  that  is,  not  for  the  love  of  virtue  or 
duty  to  God,  but  for  profit  and  secular  interests,  they  are 
easily  lost,  when  they  see  the  wickedness  of  the  enemy  to 
swell  up  by  impunity  and  success  to  a  greater  evil :  for  they 
have  not  learned  to  distinguish  a  great  growing  sin  from  a 
thriving  and  prosperous  fortune. 

Ulla  si  juris  tibi  pejerati 

Poena,  Barine,  nocuisset  unquam ; 

Dente  si  nigro  fieres,  vel  uno 

Turpior  ungui ; 
Crederem :  f 

They  that  believe  and  choose  because  of  idle  fears  and 
unreasonable  fancies,  or  by  mistaking  the  accounts  of  a  man 
for  the  measures  of  God,  or  dare  not  commit  treason  for  fear 
of  being  blasted ;  may  come  to  be  tempted  when  they  see 
a  sinner  thrive,  and  are  scandalized  all  the  way  if  they  die 
before  him ;  or  they  may  come  to  receive  some  accidental 
hardnesses ;  and  every  thing  in  the  world  may  spoil  such 
persons,  and  blast  their  resolutions.  Take  in  all  the  aids  you 
can,  and,  if  the  fancy  of  the  standers-by,  or  the  hearing  of  a 
cock  crow,  can  add  any  collateral  aids  to  thy  weakness,  re- 
fuse it  not :  but  let  thy  state  of  sufferings  begin  with  choice, 
and  be  confirmed  with  knowledge,  and  rely  upon  love,  and 
the  aids  of  God,  and  the  expectations  of  heaven,  and  the 
present  sense  of  duty ;  and  then  the  action  will  be  as  glo- 
rious in  the  event,  as  it  is  prudent  in  the  enterprise  and 
religious  in  the  prosecution. 

6.  Lastly,  when  God  hath  brought  thee  into  Christ's 
school,  and  entered  thee  into  a  state  of  sufferings,  remember 
the  advantages  of  that  state ;  consider  how  unsavoury  the 
things  of  the  world  appear  to  thee,  when  thou  art  under  the 
arrest  of  death ;  remember  with  what  comforts  the  Spirit  of 

t  Matt.  iy.  21.  ^^qt^y^.."^. 


OR^  THE  RIGHTEOUS  CAUSE  OPPRESSED.  663 

Grod  assists  thy  spirit ;  set  down  in  thy  heart  all  those  Inter- 
courses which  happen  between  God  and  thy  own  soul,  the 
sweetness  of  religion,  the  vanity  of  sin's  appearances,  thy 
newly  entertained  resolutions,  thy  longings  after  heaven,  and 
all  the  things  of  God.     And  if  God  finishes  thy  persecution 
with  death,  proceed  in  them  :  if  he  restores  thee  to*  the  light 
of  the  world  and  a  temporal  refreshment,  change  but  the 
scene  of  sufferings  in  an  active  life,  and  converse  with  God 
upon  the  same  principles,  on  which,  in  thy  state  of  sufferings, 
thou  didst  build  all   the  parts   of  duty.     If  God   restores 
thee  to  thy  estate,  be  not  less  in  love  with  heaven,  nor  more 
in  lote  with  the  world ;  let  thy  spirit  be  now  as  humble  as 
before  it  was  broken  :  and,  to  whatsoever  degree  of  sobriety 
or  austerity  thy  suffering  condition  did  enforce  thee,  if  it 
may  be  turned  into  virtue,  when  God  restores  thee  (because 
then   it  was   necessary  thou  shouldest   entertain   it  by  an 
after-choice),  do  it  now  also  by  a  pre-election ;  that  thou 
mayest  say  with  David,  "  It  is  good  for  me  that  I  have  been 
afilicted,  for  thereby  I  have  learned  thy  commandments." 
And  Paphnutius  did  not  do  his  soul  more  advantage,  when 
he  lost  his  right  eye,  and  suffered  his  left  knee  to  be  cut  off, 
for  Christianity  and  the  cause  of  God,  than  that,  in  the  days 
of  Constantine  and  the  Church's  peace,  he  lived  not  in  the 
toleration,  but  in  the  active  piety  of  a  martyr's  condition  ; 
not  now  a  confessor  of  the  faith  only,  but  of  the  charity  of 
a  Christian.    We  may  every  one  live  to  have  need  of  these 
rules ;  and  I  do  not  at  all  think  it  safe  to  pray  against  it, 
but  to  be  armed  for  it :  and  to  whatsoever  degree  of  suffer- 
ings God  shall  call  us,  we  see  what  advantages  God  intends 
for  us,  and  what  advantages  we  ourselves  may  make  of  it. 
I  now  proceed  to  make  use  of  all  the  former  discourse,  by 
removing  it  a  little  further  even  into  its  utmost  spiritual 
sense ;  which  the  apostle  does  in  the  last  words  of  the  text ; 
"  If  the  righteous  scarcely  be  saved,  where  shall  the  wicked 
and  the  sinner  appear?" 

These  words  are  taken  out  of  the  Proverbs ;  ^  according  to 
the  translation  of  the  LXX.  "  If  the  righteous  scarcely  be 
safe."  Where  the  word  fjL6>jg  implies  that  he  is  safe ;  but  by 
*'  intermedial  difficulties :"  and  ffuit^irai,  he  is  safe  in  the  midst 
^jM»  persecutions ;  they  may  disturb  his  rest,  and  discom- 

S  but  they  are  like  the  fiery  chariot  to  EUa&v 

^  Chap.  xi.  31. 
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he  is  encircled  with  fire,  and  rare  circumstances,  and  strange 
usages,  but  is  carried  up  to  heaven  in  a  robe  of  flames.  And 
so  was  Noah  safe  when  the  flood  came ;  and  was  the  great 
type  and  instance  too  of  the  verification  of  this  proposition ; 
he  was  6  dixatog  and  dixatoffvvf^  x^f^S*  he  was  put  into  a 
strange  condition,  perpetually  wandering,  shut  up  in  a  prison 
of  wood,  living  upon  faith,  having  never  had  the  experience 
of  being  safe  in  floods.  And  so  have  I  often  seen  young 
and  unskilful  persons  sitting  in  a  little  boat,  when  every  little 
wave  sporting  about  the  sides  of  the  vessel,  and  every  mo- 
tion and  dancing  of  the  barge,  seemed  a  danger,  and  made 
them  cling  fast  upon  their  fellows ;  and  yet  all  the  while  they 
were  as  safe  as  if  they  sat  under  a  tree,  while  a  gentle  wind 
shook  the  leaves  into  a  refreshment  and  a  cooling  shade: 
and  the  unskilful,  inexperienced  Christian  shrieks  out,  when- 
ever his  vessel  shakes,  thinking  it  always  a  danger,  that  the 
watery  pavement  is  not  stable  and  resident  like  a  rock ;  and 
yet  all  his  danger  is  in  himself,  none  at  all  from  withoat :  for 
he  is,  indeed,  moving  upon  the  waters,  but  fastened  to  a  rock ; 
faith  is  his  foundation,  and  hope  is  his  anchor,  and  death  is 
his  harbour,  and  Christ  is  his  pilot,  and  heaven  is  his  coun- 
try ;  and  all  the  evils  of  poverty,  or  affronts  of  tribunals  and 
evil  judges,  of  fears  and  sadder  apprehensions,  are  but  like 
the  loud  wind  blowing  from  the  right  point,  they  make  a 
noise,  and  drive  faster  to  the  harbour ;  and  if  we  do  not  leave 
the  ship,  and  leap  into  the  sea ;  quit  the  interests  of  religion, 
and  run  to  the  securities  of  the  world ;  cut  our  cables,  and 
dissolve  our  hopes ;  grow  impatient,  and*hug  a  wave,  and 
die  in  its  embraces ;  we  are  as  safe  at  sea,  safer  in  the  storm 
which  God  sends  us,  than  in  a  calm  when  we  are  befriended 
with  the  world. 

2.  But/AoXig  may  also  signify  ^  rar6  ;"  ^^  If  the  righteous 
is  seldom  safe:*'  which  implies  that  sometimes  he  is,  even 
in  a  temporal  sense.  God  sometimes  sends  halcyon  days  to 
his  Church,  and  when  he  promised  ''  kings  and  queens  to  be 
their  nurses,"  he  intended  it  for  a  blessing ;  and  yet  this  bless- 
ing does  oftentimes  so  ill  succeed,  that  it  is  the  greater  bless- 
ing of  the  two  not  to  give  us  that  blessing  too  freely.  But 
fi6\tif  this  is  '^  scarcely**  done ;  and  yet  sometimes  it  b,  and 
God  sometimes  refreshes  languishing  piety  with  such  argu- 
ments as  comply  with  our  infirmities :  and  though  it  be  a 
shame  to  us  to  need  such  allectives  and  infant-gauds,  such 
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which  the  heathen  world  and  the  first  mdinients  of  the  Israel- 
ites did  need ;  God  who  pities  us,  and  will  be  wanting  in 
nothing  to  us,  as  he  corroborates  our  willing  spirits  with 
proper  entertainments,  so  also  he  supports  our  weak  flesh, 
and  not  only  cheers  an  afflicted  soul  with  beams  of  light, 
and  antepasts  and  earnests  of  glory,  but  is  kind  also  to  our 
man  of  flesh  and  weakness;  and  to  this  purpose  he  sends 
thunderbolts  from  heaven  upon  evil  men,  dividing  their 
tongues,  infatuating  their  counsels,  cursing  their  posterity, 
and  ruining  their  families, 

— «  &XX§rt  T  uirt 
H  vl«#  If  iritTf  K^ifiUis  itwrinvrmt  mirm*^ 

**  Sometimes  God  destroys  their  armies  or  their  strongholds, 
sometimes  breaks  their  ships."  But  this  happens  either  for 
the  weakness  of  some  of  his  servants,  and  their  too  great  apt- 
ness to  be  offended  at  a  prosperous  iniquity,  or  when  he  will 
not  suffer  the  evil  to  grow  too  great,  or  for  some  end  of 
his  providence  ;  and  yet,  if  this  should  be  very  often,  or  last 
long,  God  knows  the  danger,  and  we  should  feel  the  incon- 
venience. Of  all  the  types  of  Christ,  only  Joshua  and  So- 
lomon were  noted  to  be  generally  prosperous :  and  yet  the 
fortune  of  the  first  was  to  be  in  perpetual  war  and  danger; 
but  the  other  was  as  himself  could  wish  it,  rich,  and  peace- 
ful, and  powerfiil,  and  healthful,  and  learned,  and  beloved, and 
strong,  and  amorous,  and  voluptuous,  and  so  he  fell :  and 
though  his  fell  was,  yet  his  recovery  was  not,  upon  record. 

And  yet  the  worst  of  evils  that  happen  to  the  godly,  is 
better,  temporally  better,  than  the  greatest  external  felicity 
of  the  wicked :  that  in  all  senses  the  question  may  be  con- 
siderable and  argumentative,  "  If  the  righteous  scarcely  be 
saved,  where  shall  the  ungodly  appear  V  If  it  be  hard  with 
good  men,  with  the  evil  it  shall  be  far  worse.  But  see  the 
difference.  The  godly  man  is  timorous,  and  yet  safe ;  tossed 
by  the  seas,  and  yet  safe  at  anchor ;  impaired  by  evil  acci- 
dents, and  righted  by  Divine  comforU ;  made  sad  with  a 
black  cloud,  and  refreshed  with  a  more  gentle  influence: 
abused  by  the  world,  and  yet  an  heir  of  heaven ;  hated  by 
men,  and  beloved  by  God ;  loses  one  house,  and  gets  a  hun- 
dred ;  he  quits  a  convenient  lodging-roomi  and  pwi^y  • 
i^«rioiis  omntry ;  is  forsaken  by  his  f riendi^  ~        '^"'^ 

«  H6siod.  E^  S4S.  OiUHi- 
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good  conscience ;  he  fares  hardly,  and  sleeps  sweetly ;  he 
flies  from  his  enemies,  but  hath  no  distracting  fears ;  he  is 
full  of  thought,  but  of  no  amazement :  it  is  his  business  to 
be  troubled,  and  his  portion  to  be  comforted ;  he  hath  no- 
thing to  afflict  him,  but  the  loss  of  that  which  might  be  his 
danger,  but  can  never  be  his  good ;  and  in  the  recompense 
of  this  he  hath  God  for  his  father,  Christ  for  his  captain,  the 
Holy  Ghost  for  his  supporter;  so  that  he  shall  have  all  the 
good  which  God  can  give  him,  and  of  all  that  good  he  hath 
the  holy  Trinity  for  an  earnest  and  a  gage  for  his  mainte- 
nance at  the  present,  and  his  portion  to  all  eternity.  But, 
though  Paul  and  Silas  sang  psalms  in  prison,  and  under  the 
hangman's  whips,  and  in  an  earthquake,  yet  neither  the 
jailor  nor  the  persecuting  magistrates  could  do  so.  For  the 
prosperity  of  the  wicked  is  like  a  winter's  sun,  or  the  joy  of 
a  condemned  drunkard ;  it  is  a  forgetfulness  of  his  present 
danger,  and  his  future  sorrows,  nothing  but  imaginary  arts 
of  inadvertency  ;  he  sits  in  the  gates  of  the  city,  and  judges 
others,  and  is  condemned  himself;  he  is  honoured  by  the 
passers-by,  and  is  thought  happy,  but  he  sighs  deeply ;  '*  he 
heapeth  up  riches,  and  cannot  tell  who  shall  gather  them  ; '' 
he  commands  an  army,  and  is  himself  a  slave  to  his  passions ; 
he  sleeps  because  he  needs  it,  and  starts  from  his  uneasy  pil- 
lows which  his  thoughtful  head  hath  discomposed ;  when  he 
is  waking,  he  dreams  of  greatness  ;  when  he  sleeps,  he  dreams 
of  spectres  and  illusions  ;  he  spoils  a  poor  man  of  his  lamb, 
and  himself  of  his  innocence  and  peace;  and  in  every  unjust 
purchase,  himself  is  the  greatest  loser. 

For,  just  upon  his  oppression  or  injustice,  he  is  turned  a  devil 
and  God's  enemy,  a  wolf  to  his  brother,  a  greedy  admirer 
of  the  baits  of  fishes,  and  the  bread  of  dogs ;  he  is  unsafe 
by  reason  of  his  sin  :  for  he  hath  against  him  the  displeasure 
of  God,  the  justice  of  the  laws,  the  shame  of  the  sin,  the 
revenge  of  the  injured  person ;  and  God  and  men,  the  laws  of 
nations  and  private  societies,  stand  upon  their  defence  against 
this  man :  he  is  unsafe  in  his  rest,  amazed  in  his  danger, 
troubled  in  his  labours,  weary  in  his  change,  esteemed  a  base 
man,  disgraced  and  scorned,  feared  and  hated,  flattered  and 
derided^  watched  and  suspected,  and,  it  may  be,  dies  in  the 

^  Hesiod.  E^^.  357. 
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middle  of  his  purchase,  and  at  the  end  is  a  fool,  and  leaves 
a  curse  to  his  posterity. 

^*  He  leaves  a  generation  of  hlacker  children  behind  him ; " 
so  the  poet  describes  the  cursedness  of  their  posterity  :  and 
their  memory  sits  down  to  eternal  ages  in  dishonour.  And 
by  this  time  let  them  cast  up  their  accounts,  and  see  if,  of  all 
their  violent  purchases,  they  carry  any  thing  with  them  to  the 
grave  but  sin,  and  a  guilty  conscience,  and  a  polluted  soul, 
the  anger  of  God,  and  the  shame  of  men.  And  what  help 
shall  all  those  persons  give  to  thee  in  thy  flames,  who  di- 
vided and  scattered  that  estate  for  which  thou  diedst  for 
ever? 

Audire  eat  opens  pretium,  procedere  recte 
Qui  moechis  uoa  vultis,  ut  omoi  parte  laborent ; 
Utque  illia  multo  comipta  dolore  volaptas, 
Atque  baec  rara  cadat  dura  inter  sepe  pericla.*" 

And  let  but  a  sober  answerer  tell  me,  if  any  thing  in  the 
world  be  more  distant  either  from  goodness  or  happiness, 
than  to  scatter  the  plague  of  an  accursed  soul  upon  our  dear- 
est children ;  to  make  a  universal  curse ;  to  be  the  foun« 
tain  of  a  mischief;  to  be  such  a  person  whom  our  children 
and  nephews  shall  hate,  and  despise,  and  curse,  when  they 
groan  under  the  burden  of  that  plague  which  their  fathers' 
sins  brought  upon  the  family.  If  there  were  no  other  ac- 
count to  be  given,  it  were  highly  enough  to  verify  the  intent 
of  my  text ;  "  If  the  righteous  scarcely  be  saved,"  or  escape 
God's  angry  stroke,  the  wicked  must  needs  be  infinitely 
more  mberable. 

Nvv  ^  lyit  ft,nr  »»r§t  iv  iif^^tt^tgt  %ituu§g 
£7«fy,  ft^T  Ifiif  »i§s,  lirtl  »«««y  tivi^m  ytimiif 

"  Neither  I  nor  my  son  (said  the  oldest  of  the  Greek  poets) 
would  be  virtuous,  if  to  be  a  just  person  were  all  one  as 
to  be  miserable."  No,  not  only  in  the  end  of  affairs,  and  at 
sunset,  but  all  the  day  long,  the  godly  man  is  happy,  and 
the  ungodly  and  the  sinner  are  very  miserable. 

Pellitur  a  populo  v  ictus  Cato ;  tristior  ille  eat 
Qui  Ticit,  faaceaque  pudet  rapuisse  Catoni : 
Namque  hoc  dedecus  est  populi,  morumque  mint. 
Non  homo  pulsus  erat ;  sed  in  uuo  victa  poteftM 
Kaminumque  dec  as 

*  T.  S.  i.  2. 37.      »  He*.  Bey.  t^S. 
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And  there  needs  no  other  argument  to  be  added  but  this 
one  great  testimony ;  that  though  the  godly  are  afflicted  and 
persecuted,  yet  even  they  are  blessed,  and  the  persecutors 
are  the  most  unsafe.  They  are  essentially  happy  whom 
affliction  cannot  make  miserable,  but  turns  unto  their  ad- 
vantages:^ and  that  is  the  state  of  the  godly.  And  they 
are  most  intolerably  accursed  who  have  no  portions  in 
the  blessings  of  eternity,  and  yet  cannot  have  comfort  in 
the  present  purchases  of  their  sin,  to  whom  even  their  sun- 
shine brings  a  drought,  and  their  fairest  is  their  foulest 
weather:  and  that  is  the  portion  of  the  sinner  and  the  un- 
godly. The  godly  are  not  made  unhappy  by  their  sorrows : 
and  the  wicked  are  such,  whom  prosperity  itself  cannot 
make  fortunate. 

3.  And  yet  after  all  this,  it  is  but  lUXig  ffutf^trat^  not  fUXtg 
eu&ri(firat,  he  "  escapes  but  hardly"  here :  it  will  be  well  enough 
with  him  hereafter.  Isaac  digged  three  wells.  The  first 
was  called  ^'  Contention;"  for  he  drank  the  waters  of  strife, 
and  digged  the  well  with  his  sword.  The  second  well  was 
not  altogether  so  hard  a  purchase,  he  got  it  with  some  trou- 
ble ;  but  that  being  over,  he  had  some  room,  and  his  fortune 
swelled,  and  he  called  his  well  ^'  Enlargement."  But  his  third 
he  called  "Abundance; "  and  then  he  dipped  his  foot  in  oil,  and 
drank  freely  as  out  of  a  river.  Every  good  man  first  **  sows 
in  tears ; "  he  first  drinks  of  the  bottle  of  his  own  tears,  sorrow 
and  trouble,  labour  and  disquiet,  strivings  and  temptations : 
but  if  they  pass  through  a  torrent,  and  virtue  becomes  easy 
and  habitual,  they  find  their  hearts  enlarged  and  made 
sprightly  by  the  visitations  of  God,  and  refreshment  of  his 
Spirit ;  and  then  their  hearts  are  enlarged,  they  know  how 
to  gather  the  down  and  softnesses  from  the  sharpest  thistles. 

'ABavarti'  fiax^if  i\  x«/  S^Btof  tifiat  \^*  avrtif, 
Kat  r^tiX"(  ''•  wgA'TflK*  l<r«i»  S*  us  ttx^tt  l»ti«u, 

At  first  we  cannot  serve  God  but  by  passions  and  doing  vio- 
lence to  all  our  wilder  inclinations,  and  suffering  the  violence 
of  tyrants  and  unjust  persons :  the  second  days  of  virtue 
are  pleasant   and   easy  in  the  midst  of  all  the  appendant 

*^  Quis  curam  neget  esse  te  Deomm, 

Propter  quern  fiiit  ixmocens  ruina  ? — Mart,  i,  83. 
P  Hesiod.  E^x.  287.  Gaisford.  p.  23. 
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lAboms.  Bat  when  the  ChmtknV  Wf  |>i!l  i|*  ^^li^^NN^x  >^  ^ 
he  18  deseeoded  to  his  cniv«!^  ifind  h^iU  ^ini^)^^)  i^^ii  Mi^^  Hvt^ 
sorrows  and  soflSaing:  then  G\hI  oivt^ni^  \\\p  ^ixtM^  hMNhU^^^H^U 
ance,  the  riTcre  of  life  and  novor*<HHi*i«|;t  ft^U\^il<^.  \\\\\  \\\\^ 
is  that  which  God  promised  to  \m  |hh>|>W  j  '*  I  \\\\\  WiS  \\\\^ 
from  thee  for  a  moment,  but  with  ovi^rlMntin^  kiniltu^«i!«  \\\\\ 
I  have  mercy  on  thee,  saith  the  l.onl  thy  ivilniMUi*^/'*^  Hw 
mnch  as  moments  are  exceodod  by  vtornlty,  t\\\\\  titn  ml^hiH^ 
of  a  man  by  the  joys  of  an  nngol,  iuhI  li  unltttAfy  iVtiWH  l^y 
the  light  of  God's  countenanco,  a  low  gnmtipi  by  \\\p  IhfthilM 
and  eternal  hallelujahs ;  so  niucli  arci  ibn  piorrnwM  utiUp  ^a^W^f 
to  be  undervalued  in  respect  of  what  Ih  <lr«|Mmllml  IWf  |Iu»»m  )M 
the  treasures  of  eternity.  Thiur  norruwn  vnu  (l)f<,  but  po  i^mM- 
not  their  joys.  And  if  the  bb;w<!il  itmriyrn  mimI  fiMnfMMe^M 
were  asked  concerning  their  pant  mtn'prUtiirf^  ttwi  iUp\f  pr^iHd 
rest,  and  the  joys  of  their  ci^rtiiitt  f*%\tH*lHi\nu^  fttu  nUuuUi 
hear  them  glory  in  nothing  but  tn  ib^  iitp,rt'\pn  tft  iitni,  Hwi 
'*in  the  cross  of  the  L4>rd  Jenun/*  Kft^f  fhtttu  k  H  tfff  fft 
light,  and  ererj  primu  in  a  paW^^  hw\  ^t^y  Um  )^  iU**  pilt- 
chase  of  a  kingdom^  auvd  f^erj  ntftimi  tu  ih^  f^nn^.  tfthtni  m 
an  eternal  htnMmr^  and  f^^f  d*y  ^4  ^iffff^  M  n  fit/m*itfHi 
years  of  cxModnvt,  rnnitiftkfl  w'tiUnn^Prf-f^.^f*^  umtt^fn^'i^fHif 
days  vitlMMrt  fl(%iMr^  jfty.*  wjkvrrt  ^^ff^^  ^fi^i\^^  Wif'h^M 
sin,  dbaritty  wislki^iist  ^^^%^  ytfi^^M^m  ^ti'Wf^f  t^jv^^  «Vf*r^f'y 

and  riUy  46*11  flJwidl  irv  *  M4»«s»»ii  '•/v»mti*7y  -ivh^^i**  ^^n-  ^rt**ii^y 
merer  «M5«wt^  »lii  fif/%m  #h4»niv»  ;^  ft^Vnd  ii^v^?*  :r.^rtt  ;»*r.iy. 
Well!  fluiffhi;  Ektrs^iil  <»ty,  •'^' If iwii*jr  ^>*i»M^r.vm  mibi  >*  f)?*^/«W>,. 
— Tiuk  cjvrrU^'  •u'^mj  fj^mr,  my  ivvp^a,  ?iYi#i  rfi#*  4A?*/'Vr  ^  rwy 
fdisriintt^  '  r'dl   n^v  rm*  in  ^  ipwi  jti^vind.  ;<Tid  [  .^h^-^  * 

frrwn.  *  :ii^  rb?fmi#»  ^rv  4i»  4^'<*Ti  ^^.  ir  rVim  bpn**.*  #v  b^ 
tee  ■rfrtie-»*rfb.  v:r*vtt  if#>n#f»>  iv  b#»  ir*^**:  ^  jto^  r?<^ 
ialint  pfi^M^nc^  iV  ;»  ^m^i,  md  *b#*  ^v^^^^t  f/t^  ,rr»  i^rtt 
Itauwjk  itfli*?  ri<f#»r«i  if'h^  ^onl     b**  :t?wwJpo  i>'  i^w/*  ^-M 

*Mii%  :ir?*#^n.  mrf  ,i^   hp  -^nnl  rorfh    o  fr  n    h^.  n^vif>t^r»«  >/ 
ff^t:  .m«t  it^l  -b^    nt^mm^rfif^l  .--rJU    ^ro    >ytr    rk-^    b**   ,*-r*f?w 
pniiwbnH»nt« -    |»^  ..v^/»nfmn^r    or^   ^tf   b-^tr  myr^     tn^  .-^^ 
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and  lightly  touched  the  skin ;  yet  the  offender  cried  out  with 
most  bitter  exclamations,  while  his  fault  was  expiated  with  a 
ceremony  and  mthout  blood.  So  does  God  to  his  servants ; 
he  rends  their  upper  garments,  and  strips  them  of  their  on* 
necessary  wealth,  and  ties  them  to  physic  and  salutary  disd- 
pline ;  and  they  cry  out  under  usages,  which  have  oothii^ 
but  the  outward  sense  and  opinion  of  evil,  not  the  real  Bub* 
stance.  But  if  we  would  take  the  measures  of  images,  we 
must  not  take  the  height  of  the  base,  but  the  proportion  of 
the  members ;  nor  yet  measure  the  estates  of  men  by  their 
big-looking  supporter,  or  the  circumstance  of  an  exterior  ad« 
vantage,  but  by  its  proper  commensuration  in  itself,  as  it 
stands  in  its  order  to  eternity  :  and  then  the  godly  man  that 
suffers  sorrow  and  persecution  ought  to  be  relieved  by  us, 
but  needs  not  be  pitied  in  the  sum  of  affairs.  But  since  the 
two  estates  of  the  world  are  measured  by  time  and  by  eter- 
nity, and  divided  by  joy  and  sorrow,  and  no  man  shall  have 
his  portion  of  joys  in  both  durations,  the  state  of  those  men 
is  insupportably  miserable  who  are  fatted  for  slaughter,  and 
are  crowned  like  beasts  for  sacrifice;  who  are  feared  and 
fear,  who  cannot  enjoy  their  purchases  but  by  communica- 
tions with  others,  and  themselves  have  the  least  share,  but 
themselves  are  alone  in  the  misery  and  the  saddest  dangers, 
and  they  possess  the  whole  portion  of  sorrows ;  to  whom 
their  prosperity  gives  but  occasions  to  evil  counsels,  and 
strength  to  do  mischief,  or  to  nourish  a  serpent,  or  oppress  a 
neighbour,  or  to  nurse  a  lust,  to  increase  folly,  and  treasure 
up  calamity.  And  did  ever  any  man  see  or  story  tell,  that 
any  tyrant-prince  kissed  his  rods  and  axes,  his  sword  of  justice, 
and  his  imperial  ensigns  of  power  ?  they  shine  like  a  taper, 
to  all  things  but  itself.  But  we  read  of  many  martyrs  who 
kissed  their  chains,  and  hugged  their  stakes,  and  saluted 
their  hangman  with  great  endearments  ;  and  yet,  abating  the 
incursions  of  their  seldom  sins,  these  are  their  greatest  evils  : 
and  such  they  are,  with  which  a  wise  and  a  good  man  may  be 
in  love.  And  till  the  sinners  and  ungodly  men  can  be  so 
with  their  deep  groans  and  broken  sleeps,  with  the  wrath  of 
God  and  their  portions  of  eternity  ;  till  they  can  rejoice  in 
death  and  long  for  a  resurrection,  and  with  delight  and  % 
greedy  hope  can  think  of  the  day  of  judgment;  we 
conclude  that  their  glass-gems  ^.iid  finest  pageantryu 
splendid  outsides  and  gT^al  ^n^«s  ^l  w^^  ^wu^iot 
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amends  for  that  estate  of  misery  which  is  their  portion  with 
a  certainty  as  great  as  is  the  truth  of  God,  and  all  the  arti- 
cles of  the  Christian  creed.  Miserable  men  are  they,  who 
cannot  be  blessed  unless  there  be  no  day  of  judgment;  who 
must  perish,  unless  the  word  of  God  should  fail.  If  that  be 
all  their  hopes,  then  we  may  with  a  sad  spirit  and  a  soul  of 
pity  inquire  into  the  question  of  the  text,  "  Where  shall  the 
ungodly  and  sinner  appear?"  Even  there  where  God's  face 
shall  never  shine,  where  there  shall  be  fire  and  no  light, 
where  there  shall  be  no  angels,  but  what  are  many  thousand 
years  turned  into  devils,  where  no  good  man  shall  ever  dwell, 
and  from  whence  the  evil  and  the  accursed  shall  never  be 
dismissed.  "  O  my  God,  let  my  soul  never  come  into  their 
counsels,  nor  lie  down  in  their  sorrows." 


SERMON  XII. 


THE  MERCY  OF  THE  DIVINE  JUDGMENTS;  OR,  GOD'S  METHOD 

IiN  CURING  SINNERS. 

PART  I. 

Despisest  thou  the  riches  of  his  goodness ,  and  forbearance^  and 
tong-suffering ,  not  knowing  that  the  goodness  of  God  leadeth 
thee  to  repentance? — Romans,  ii.  4. 

From  the  beginning  of  time  till  now,  all  effluxes  which  have 
come  from  God  have  been  nothing  but  emanations  of  his 
goodness,  clothed  ^  in  variety  of  circumstances.  He  made 
man  with  no  other  design  than  that  man  should  be  happy, 
and,  by  receiving  derivations  from  his  fountain  of  mercy, 
might  reflect  glory  to  him.  And,  therefore,  God  making 
man  for  his  own  glory,  made  also  a  paradise  for  man's  use ; 
and  did  him  good,  to  invite  him  to  do  himself  a  greater :  for 
God  gave  forth  demonstrations  of  his  power  by  instances  of 
mercy,  and  he  who  might  have  made  ten  thousand  worlds  of 
wonder  and  prodigy,  and  created  man  with  faculties  able 
only  to  stare  upon  and  admire  those  miracles  of  mightiness, 
to  instance  his  power  in  the  eflFusions  of  mercy, 
rsaroe  instant,  he  might  represent  himself  desir- 
>le  in  all  the  capacities  of  amiability  \  \vl.  %& 
9el{,  and  profitable  lo  \xs.    ^ot  ^%  ^^  ^^^ 
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sends  forth  a  benign  and  gentle  inflaence  on  the  seed  of 
plants,  that  it  may  invite  forth  the  active  and  plastic  power 
from  its  recess  and  secrecy^  that,  by  rising  into  the  tallness 
and  dimensions  of  a  tree,  it  may  still  receive  a  greater  and 
more  refreshing  influence  from  its  foster-father,  the  prince 
of  all  the  bodies  of  light ;  and  in  all  these  emanations  the 
sun  itself  receives  no  advantage,  but  the  honour  of  doing  be- 
nefits :  so  doth  the  Almighty  Father  of  all  the  creatures ;  he 
at  first  sends  forth  his  blessings  upon  us,  that  we,  by  using 
them  aright,  should  make  ourselves  capable  of  greater ;  while 
the  giving  glory  to  God,  and  doing  homage  to  him,  are 
nothing  for  his  advantage,  but  only  for  ours;  our  duties 
towards  him  being  like  vapours  ascending  from  the  earth, 
not  at  all  to  refresh  the  region  of  the  clouds,  but  to  return 
back  in  a  fruitful  and  refreshing  shower ;  and  God  created 
us,  not  that  we  can  increase  his  felicity,  but  that  he  might 
have  a  subject  receptive  of  felicity  from  him.  Thus  he 
causes  us  to  be  born,  that  we  may  be  capable  of  his  bless- 
ings ;  he  causes  us  to  be  baptized,  that  we  may  have  a  title 
to  the  glorious  promises  evangelical ;  he  gives  us  his  Son, 
that  we  may  be  rescued  from  hell.  And  when  we  constrain 
him  to  use  harsh  courses  towards  us,  it  is  also  in  mercy :  he 
smites  us  to  cure  a  disease ;  he  sends  us  sickness,  to  procure 
our  health.  And  as  if  God  were  all  mercy,  he  is  merciful  in 
his  first  design,  in  all  his  instruments,  in  the  way  and  in  the 
end  of  the  journey ;  and  does  not  only  shew  the  riches  of  his 
goodness  to  them  that  do  well,  but  to  all  men  th^t  they  may 
do  well :  he  is  good,  to  make  us  good ;  he  does  us  benefits, 
to  mftke  us  happy.  And  if  we,  by  despising  such  gracious 
rays  of  light  and  heat,  stop  their  progress,  and  interrupt 
their  design,  the  loss  is  not  God's,  but  ours ;  we  shall  be  the 
miserable  and  accursed  people.  This  is  the  sense  and  pa- 
raphrase of  my  text ;  "  Despisest  thou  the  riches  of  his 
goodness ?"&c.  "Thou  dost  not  know,"  that  is,  thou  consi- 
derest  not,  that  it  is  for  further  benefit  that  God  does  thee 
this :  the  "  goodness  of  God"  is  not  a  design  to  serve  his  own 
ends  upon  thee,  but  thine  upon  him  :  "  the  goodness  of  God 
leadeth  thee  to  repentance." 

Here,  then,  is  God*s  method  of  curing  mankind,  xi^^6nie^ 
^vo;^^,  /lax^o^ufiia.  First,  *^  goodness,"  or  inviting  us  to  him 
by  sugared  words,  by  the  placid  arguments  of  temporal  fi^ 
vour,  and  the  propositions  of  excellent  promises.    Second! 
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&*oxht  i^t  the  same  time.  Although  God  is  provoked  every 
day,  yet  he  does  dv«%f/y,  he  "  tolerates"  our  stubbornness,  he 
forbears  to  punish ;  and  when  he  does  begin  to  strike,  takes 
his  hand  oflF,  and  gives  us  truce  and  respite.  For  so  avox^ 
signifies  "  laxamentum,"  and  "  inducias"  too.  Thirdly,  /Aa- 
x^hjjJay  still  ''  a  long  putting  off"  and  deferring  his  final 
destroying  anger,  by  using  all  means  to  force  us  to  repent* 
ance ;  and  this  especially  by  the  way  of  judgments ;  these 
being  the  last  reserves  of  the  Divine  mercy,  and,  however  we 
esteem  it,  is  the  greatest  instance  of  the  Divine  long-suffering 
that  is  in  the  world.  After  these  instruments,  we  may  con- 
sider the  end,  the  strand  upon  which  these  land  us,  the  pur« 
pose  of  this  variety,  of  these  labours  and  admirable  arts, 
with  which  God  so  studies  and  contrives  the  happiness  and 
salvation  of  man :  it  is  only  that  man  may  be  brought  by 
these  means  unto  repentance,  and  by  repentance  may  be 
brought  to  eternal  life.  This  is  *'  the  treasure  of  the  Divine 
goodness,"  the  great  and  admirable  efflux  of  the  eternal  be- 
neficence, the  vXovrof  xi^^^^^^^^9  —  ^^®  riches  of  his  good- 
ness/' which  whosoever  despises,  despises  himself  and  the 
great  interest  of  his  own  felicity ;  he  shall  die  in  his  impe- 
nitence, and  perish  in  his  folly. 

I.  The  first  great  instrument  that  God  chooses  to  bring 
us  to  him,  is  xi^ffrSrfig^  '*  profit,"  or  benefit;  and  this  must 
needs  be  first,  for  those  instruments  whereby  we  have  a 
being,  are  so  great  mercies,  that  besides  that  they  are  such 
which  gives  us  the  capacities  of  all  other  mercies,  they  are 
the  advances  of  us  in  the  greatest  instances  of  promotion  in 
the  world.  For  from  nothing  to  something  is  an  infinite 
space ;  and  a  man  must  have  a  measure  of  infinite  passed 
upon  him,  before  he  can  perceive  himself  to  be  either  happy 
or  miserable :  he  is  not  able  to  give  God  thanks  for  one  bless- 
ing, until  he  hath  received  many.  But  then  God  intends 
we  should  enter  upon  his  service  at  the  beginning  of  our 
days,  because  even  then  he  is  beforehand  with  us,  and  hath 
already  given  us  great  instances  of  his  goodness.  What  a 
prodigy  of  favour  is  it  to  us,  that  he  hath  passed  by  so  many 
forms  of  his  creatures,  and  hath  not  set  us  down  in  the  rank 
of  any  ctf  tbem^.^tilU.W^  came  to  be  *^  paulo  minores  angelis, 
— •  littia-tatfilJfeMlftci  angels ! "  and  yet  from  the  meanest 
of  tlMlQlitfll^^^^HHMkli^  own  praise.  The  deeps  and 
tijfftjtf  nin,  the  birds  of  the  air  and  the 
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fishes  of  the  sea,  they  can  and  do  glorify  God,  and  give  him 
praise  in  their  capacity ;  and  yet  he  gave  them  no  speecb, 
no  reason,  no  immortal  spirit,  or  capacity  of  eternal  blessed- 
ness :  hot  he  hath  distinguished  us  from  them  by  the  abso- 
lute issues  of  his  predestination,  and  hath  given  us  a  lasting 
and  eternal  spirit,  excellent  organs  of  perception,  and  won- 
derful instruments  of  expression,  that  we  may  join  in  con- 
cert with  the  morning  star,  and  bear  a  pai*t  in  the  chorus 
with  the  angels  of  light,  to  sing  hallelujah  to  the  great 
Father  of  men  and  angels. 

But  was  it  not  a  huge  chain  of  mercies,  that  we  were  not 
strangled  in  the  regions  of  our  own  natural  impurities,  but 
were  sustained  by  the  breath  of  God  from  perishing  in  the 
womb,  where  God  formed  us  "  in  secreto  terrce,"  told  our 
bones,  and  kept  the  order  of  nature,  and  the  miracles  of  cre- 
ation ;  and  we  lived  upon  that  which,  in  the  next  minute  after 
we  were  born,  would  strangle  us  if  it  were  not  removed?  but 
then  God  took  care  of  us,  and  his  hands  of  providence  clothed 
us  and  fed  us.  But  why  do  I  reckon  the  mercies  of  produc- 
tion, which  ia  every  minute  of  our  being  are  alike  and  conti- 
nued, and  are  miracles  in  all  senses,  but  that  they  are  com- 
mon and  usual  ?  I  only  desire  you  to  remember,  that  God 
made  all  the  works  of  his  hands  to  serve  him.  And,  indeed, 
this  mercy  of  creating  us  such  as  we  are,  was  not  •*  to  lead 
us  to  repentance,"  but  was  a  design  of  innocence  :  he  intended 
we  should  serve  him  as  the  sun  and  the  moon  do,  as  fire  and 
water  do  ;  never  to  prevaricate  the  laws  he  fixed  to  us,  that 
we  might  have  needed  no  repentance.  But  since  we  did 
degenerate,  and  being  by  God  made  better  and  more  noble 
creatures  than  all  the  inhabitants  of  the  air,  the  water,  and 
the  earth  besides, — we  made  ourselves  baser  and  more  ignoble 
than  any  :  for  no  dog,  crocodile,  or  swine,  was  ever  God's 
enemy,  as  we  made  ourselves.  Yet  then  from  thenceforward 
God  began  his  work  of  '*  leading  us  to  repentance"  by  the 
"  riches  of  his  goodness."  He  causeth  us  to  be  bom  of 
Christian  parents,  under  whom  we  were  taught  the  mysterious- 
ness  of  its  goodness  and  designs  for  the  redemption  of  man  ; 
and  by  the  design  of  which  religion,  repentance  was  taught 
to  mankind,  and  an  excellent  law  given  for  distinction  of 
good  and  evil.  And  this  is  a  blessing,  which  though  possi- 
bly we  do  not  often  put  into  our  eucharistical  litanies  to  giv0 
God  thanks  for ;  yet,  if  we  sadly  consider  what  had'fei    "    "^ 
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of  us,  if  we  had  been  born  under  the  dominion  of  a  Turkish 
lord,  or  in  America,  where  no  Christians  do  inhabit,  where 
they  worship  the  devil,  where  witches  are  their  priests,  their 
prophets,  their  physicians,  and  their  oracles ;  can  we  choose 
but  apprehend  a  visible  notorious  necessity  of  perishing  in 
those  sins,  which  we  then  should  not  have  understood  by 
the  glass  of  a  Divine  law  to  have  declined,  nor  by  a  revelation 
have  been  taught  to  repent  of?     But  since  the  best  of  men 
does,  in  the  midst  of  all  the  great  advantages  of  laws,  and 
examples,  and  promises,  and  threatenings,  do  many  things 
be  ought  to  be  ashamed  of,  and  needs  to  repent  of;  we  can 
understand  the  riches  of  the  Divine  goodness  best,  by  consi- 
dering, that  the  very  design  of  our  birth  and  education  in  the 
Christian  religion  is,  that  we  may  recover  of  and  cure  our 
follies  by  the  antidote  of  repentance,  which  is  preached  to 
us  as  a  doctrine,  and  propounded  as  a  favour;  which  was 
put  into  a  law,  and  purchased  for  us  by  a  great  expense ; 
which  God  does  not  more  command  to  us  as  a  duty,  than  he 
give  us  as  a  blessing.     For  now  that  we  shall  not  perish  for 
our  first  follies,  but  be  admitted  to  new  conditions,  to  be  re- 
paired by  second  thoughts,  to  have  our  infirmities  excused, 
and  our  sins  forgiven,  our  habits  lessened,  and  our  malice 
cured,  after  we  were  wounded,  and  sick,  and  dead,  and  buried, 
and  in  the  possession  of  the  devil ;  this  was  such  a  bless- 
ing, so  great  riches  of  the  Divine  goodness,  that  it  was  taught 
to  no  religion  but  the  Christian,  revealed  by  no  lawgiver  but 
Christ ;  so  it  was  a  favour  greater  than  ever  God  gave  to  the 
angels  and  devils  :  for  although  God  was  rich  in  the  efl^usion 
of  his  goodness  towards  them,  yet  they  were  not  admitted 
to  the  condition  of  second  thoughts  ;  Christ  never  shed  one 
drop  of  blood  for  them,  "  his  goodness  did  not  lead  them  to 
repentance : "  but  to  us  it  was,  that  he  made  this  largess  of 
his  goodness ;  to  us,  to  whom  he  made  himself  a  brother, 
and  sucked  the  paps  of  our  mother ;  he  paid  the  scores  of 
our  sin,  and  shame,  and  death,  only  that  we  might  be  admit- 
ted to  repent,  and  that  this  repentance  might  be  eflectual  to 
the  great  purposes  of  felicity  and  salvation.    And  if  we  could 
consider  this  sadly,  it  might  make  us  better  to  understand 
our  madness  and  folly  in  refusing  to  repent ;  that  is,  to  be 
sorrowful,— and  to  leave  all  our  sins,  —  w^liMlliK?"^! 
life. — For  that  we  might  be 
od  was  faiu  to  pour  fori 
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goodness :  it  cost  our  dearest  Lord  the  price  of  his  dearest 
blood,  many  a  thousand  groans,  millions  of  prayers  and  sighs, 
and  at  this  instant  he  is  praying  for  our  repentance ;  nay,  he 
hath  prayed  for  our  repentance  these  sixteen  hundred  year» 
incessantly,  night  and  day,  and  shall  do  so  till  doomsday; 
•*  He  sits  at  the  right  hand  of  God,  making  intercession  for 
us."  And  that  we  may  know  what  he  prays  for,  he  hath 
sent  us  ambassadors  to  declare  the  purpose  of  all  his  design ; 
for  St.  Paul  saith,  *'  We  are  ambassadors  for  Christ,  as  though 
he  did  beseech  you  by  us ;  we  pray  you  in  Christ's  stead  to 
be  reconciled  to  God."  The  purpose  of  our  embassy  and 
ministry  is  a  prosecution  of  the  mercies  of  God,  and  the 
work  of  redemption,  and  the  intercession  and  mediation  of 
Christ :  it  is  the  work  of  atonement  and  reconciliation  that 
God  designed,  and  Christ  died  for,  and  still  prays  for,  and 
we  preach  for,  and  you  all  must  labour  for. 

And,  therefore,  here  consider,  if  it  be  not  infinite  impiety 
to  ''  despise  the  riches  of  such  a  goodness,"  which  at  so  great 
a  charge,  with  such  infinite  labour  and  deep  mysterious  arts, 
invites  us  to  repentance ;  that  is,  to  such  a  thing  as  could 
not  be  granted  to  us  unless  Christ  should  die  to  purchase  it ; 
such  a  glorious  favour,  that  is,  the  issue  of  Christ's  prayers 
in  heaven,  and  of  all  his  labours,  his  sorrows,  and  his  suffer- 
ings on  earth.  If  we  refuse  to  repent  now,  we  do  not  so 
much  refuse  to  do  our  own  duty  as  to  accept  of  a  reward.  It 
is  the  greatest  and  the  dearest  blessing  that  ever  God  gave 
to  men,  that  they  may  repent :  and,  therefore,  to  deny  it  or 
delay  it,  is  to  refuse  health,  brought  us  by  the  skill  and  in- 
dustry of  the  physician ;  it  is  to  refuse  liberty  indulged  to  • 
us  by  our  gracious  Lord.  And  certainly  we  had  reason  to 
take  it  very  ill,  if,  at  a  great  expense,  we  should  purchase  a 
pardon  for  a  servant,  and  he,  out  of  a  peevish  pride  or  negli- 
gence, shall  refuse  it ;  the  scorn  pays  itself,  the  folly  is  its 
own  scourge,  and  sits  down  in  an  inglorious  ruin. 

After  the  enumeration  of  these  glories,  these  prodigies 
of  mercies  and  loving-kindnesses,  of  Christ's  dying  for  us, 
and  interceding  for  us,  and  merely  that  we  may  repent  and 
be  saved ;  I  shall  less  need  to  instance  those  other  particu- 
larities whereby  God  continues,  as  by  so  many  arguments 
of  kindness,  to  sweeten  our  natures,  and  make  them  malle- 
able to  the  precepts  of  love  and  obedience,  the  twin-daughters 
of  holy  repentance :   but  the  poorest  person  amongst  us. 
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besides  the  blessing  and  graces  already  reckoned,  hatb  enough 
about  him,  and  the  accidents  of  every  day,  to  shame  him  into 
k  repentance.  Does  not  God  send  his  *'  angels  to  keep  thee  in 
I  all  thy  ways  ?"  are  not  they  ministering  spirits  sent  forth  to 
■  wait  upon  thee  as  thy  guard  ?  art  not  thou  kept  from  drown- 
I  ing,  from  fracture  of  bones,  from  madness,  from  deformities, 
by  the  riches  of  the  Divine  goodness  ?  Tell  the  joints  of  thy 
i  body;  dost  thou  want  a  finger?  and  if  thou  dost  not  under- 
1  stand  how  great  a  blessing  that  is,  do  but  remember  how  ill 
thou  canst  spare  the  use  of  it  when  thou  hast  but  a  thorn  in 
it.  The  very  privative  blessings,  the  blessings  of  immunity, 
safeguard,  and  integrity,  which  we  all  enjoy,  deserve  a 
thanksgiving  of  a  whole  life.  If  God  should  send  a  cancer 
upon  thy  face,  or  a  wolf  into  thy  breast,  if  he  should  spread 
a  crust  of  leprosy  upon  thy  skin,  what  wouldest  thou  give  to 
be  but  as  now  thou  art  ?  Wouldest  not  thou  repent  of  thy 
sins  upon  that  condition?  Which  is  the  greater  blessing? 
To  be  kept  from  them,  or  to  be  cured  of  them?  And  why, 
therefore,  shall  not  this  greater  blessing  lead  thee  to  re- 
pentance? Why  do  we,  not  so  aptly,  promise  repentance 
when  we  are  sick,  upon  the  condition  to  be  made  well,  and 
yet  perpetually  forget  it  when  we  are  well  ?  As  if  health  never 
were  a  blessing  but  when  we  have  it  not.  Rather  I  fear  the 
reason  is,  when  we  are  sick  we  promise  to  repent^  because 
then  we  cannot  sin  the  sins  of  our  former  life  ;  but  in  health 
our  appetites  return  to  their  capacity,  and  in  all  the  way 
**  we  despise  the  riches  of  the  Divine  goodness,"  which  pre- 
serves us  from  such  evils,  which  would  be  full  of  horror  and 
amazement,  if  they  should  happen  to  us. 

Hath  God  made  any  of  you  all  chapfallen  ?  Are  you 
affirighted  with  spectres  and  illusions  of  the  spirits  of  dark- 
ness ?  How  many  earthquakes  have  you  been  in  ?  How  many 
days  have  any  of  you  wanted  bread  ?  How  many  nights  have 
you  been  without  sleep  ?  Are  any  of  you  distracted  of  your 
senses?  And  if  God  gives  you  meat  and  drink,  health  and 
sleep,  proper  seasons  of  the  year,  entire  senses  and  a  useful 
understanding ;  what  a  great  unworthiness  is  it  to  be  un- 
thankful to  80  good  a  God,  so  benign  a  Father,  so  gracious 
a  Lord?  All  the  evils  and  hannnsi  rfthir  world  can  shew 
MfcNK  baser  and  more  nnwul^lKi/jt^^  '  ''"'^' 

was  not  unieaaoMli^^^lBMh'  sOrux'a 
?rMperity  maki  ipposing 
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men  to  have  so  much  humanity  left  in  them,  as  to  love  him 
from  whom  they  have  received  so  many  fevours.  And  Hip- 
pocrates said,  that  although  poor  men  use  to  murmur  against 
God,  yet  rich  men  will  be  offering  sacrifice  to  their  Deity, 
whose  beneficiaries  they  are.  Now,  since  the  riches  of  the 
Divine  goodness  are  so  poured  out  upon  the  meanest  of  us 
all,  if  we  shall  refuse  to  repent  (which  is  a  condition  so 
reasonable,  that  God  requires  it  only  for  our  sake,  and  that 
it  may  end  in  our  felicity),  we  do  ourselves  despite,  to  be  un- 
thankful to  God ;  that  is,  we  become  miserable,  by  making 
ourselves  basely  criminal.  And  if  any  man,  whom  God 
hath  used  to  no  other  method  but  of  his  sweetness  and  the 
effusion  of  mercies,  brings  no  other  fruits  but  the  apples  of 
Sodom  in  return  of  all  his  culture  and  labours;  God  will  cut 
off  that  unprofitable  branch,  that  with  Sodom  it  may  suffer 
the  flames  of  everlasting  burning. 

OiU  0v  r«tff  SMvifrmt,  Z  Nj»ii^cn, 
T^v^f  kiri^ns  /MTmXMCifrmt  U  Bsif, 

If  here  we  have  good  things,  and  a  continual  shower  of 
blessings,  to  soften  our  stony  hearts,  and  we  shall  remain 
obdurate  against  those  sermons  of  mercy  which  God  makes 
us  every  day,  there  will  come  a  time  when  this  shall  be 
upbraided  to  us,  that  we  had  not  vouv  dfr/Vu«'ov,  a  thankful 
mind,  but  made  God  to  sow  bis  seed  upon  the  sand,  or  upon 
the  stones,  without  increase  or  restitution.  It  was  a  sad 
alarm  which  God  sent  to  David  by  Nathan,  to  upbraid  his 
ingratitude :  **  1  anointed  thee  king  over  Israel,  I  delivered 
thee  out  of  the  hand  of  Saul,  I  gave  thee  thy  master*8  bouse 
and  wives  into  thy  bosom,  and  the  house  of  Israel  and  Ju- 
dah  ;  and  if  this  had  been  too  little,  I  would  have  given  thee 
such  and  such  things :  wherefore  hast  thou  despised  the 
name  of  the  Lord  .'"  But  how  infinitely  more  can  God  say 
to  all  of  us  than  all  this  came  to;  he  hath  anointed  us  kiu^s 
and  priests  in  the  royal  priesthood  of  Christianity ;  he  hath 
given  us  his  Holy  Spirit  to  be  our  guide,  his  angels  to  be  our 
protectors,  his  creatures  for  our  food  and  raiment ;  he  hath 
delivered  us  from  the  hands  of  Satan,  hath  conquered  death 
for  us,  hath  taken  the  sting  out,  and  made  it  harmless  and 
medicinal,  and  proclaimed  us  heirs  of  heaven,  coheirs  with 
the  eternal  Jesus :  and  if,  after  all  this,  we  despise  the  com- 

'  Philemon.  Clerioi,  p.  360, 
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mandment  ofthe  Lc>nK  anJ  JotVran^l  lu^^Kot  ^»iir  i\'|»ciiimK\ 
what  shanie  is  artai  euou^jh,  wlmi  luUf  nos  tuv  'sKinj*  i»u«iivJ». 
what  hell  painful  euon^^h,  tor  Mu*h  liortul  iu-^iiiUiiivlv^  ^^i. 
Lewis  the  king  having;  i^^*i>t  Ivo.  hUlutp  oCDmiiU'?,  I'u  an 
embassy,  the  bishop  mot  a  wonuiii  o\\  ilin  \m\\  ,  ^ttiu..  muI, 
fantastic,  and  melancholic,  y\\\\\  lire  in  onu  Imiitl,  and  ^wih-r 
in  the  other.  He  askcil.  what  thonc  »\iiitiuls  im-.tiui.  t^ln: 
answered,  My  purpose  i^  with  tlrr  to  huni  ruiailibr.,  iiinl  nnh 
my  water  to  quench  the  thmicH  ol'lit'll,  ilmt  iniiii  niii)  .-M.jki: 
God  without  the  IncciitivcH  of  lni|i«f  iiihI  I'liir.  ninl  |iijM:ly  Im 
the  love  of  God.  But  tliiH  wotuim  h^^iin  ui  iln:  ^vmnfi  i.ml  : 
the  love  of  God  is  not  pniduci'd  in  im,  iilirr  vv<:  liij^i-  loii- 
tracted  evil  habits,  till  God,  wiili  *^  lii&  fun  in  \iU  ii.jjjil.  U^tHi 
throughly  purged  the  floor,"  till  |j«r  hiifli  ra»i  i/ui  ijli  liju 
devils,  and  swopt  the  houM;  with  tljr  iii&tiijiij«  jji  <yt  l<*y|^<.  '^t^'J 
fear,  and  with  the  achiev  iij<-ntfe  and  <-lh«  ui  y  otnifi'. j-?  i^ii'J 
judgments.  But  th<rn,  Hn<ji-  G'/«i  njs^v  tnj:v  riiv  »>/  ^j.-  ■.*  'yf 
old  to  hie  rtWliOut  j>«:opii-,  **  Aiu  J  t  'Jj  v  »«ia  i^^  ^i<  i.'^  ..-c 
of  Israel  ?"  iLiat  i*?.  i>*j  i  brjjjy  ^\ii-tjj  i,*j  it  •>j»  '  iy.  iu*  •  Ai  .*. 
me  for  uautrLt  f '  jtiio  Li^  i/.  ;/i/-^*  /iv*  vj«  '.■•^*v  ».  t.j.^^  ,»*  Ki- 
h is  po odue*!*  :   v  t  itf >.    n v  w    i » ;  1. 1 j  .<  m  ;  ^^    j  i »*  v.* . u.-i..  ^ii    lo  • . .  i  o  »> 

rf  ffOOCinCbfc.   Out    b*JiU01l     »i;i'W:r    iii-     Miur        !«/#     i.t     .vt,i  .      i/k     i- 

FiioktiL  lit  iij*  8imiii<  u^  uii«  iici).ii'(:r  <iiii  liii  r.i.sijMi.<>i.i  ■<*  <^.4i 
luauncr^ ..  ijt  b«;*9>  tiui'  nu-  iui:><.«i,.  uk.  ijo-  idiiin  n  (.-  ..i 
xuhkt  ub  tnani»ii.i     uu'  .iv  liit    lt(iiii<ii    >-<ii4'  t  i-:«i.i..i.-  <  y 

rumpiuiur. — \N  <   u^ijwiiii    wwiat  it/i  'jiyi'.    liji.  i        'ti«t    i.iiiir 

2i    will    U*:    aiwa\r    JlUll(.Ui^         «iJjf     4i|t     ilr^i     Ijji     i. •»/*..!      'j'   <*i<i/u 
Wariltti     O'   til*     l>iviiii     lid       If.    ii-    I  I'll  k^-jiiji*  Jib     .•:.'     «;«>.::  !•■ 

tii*;r*fior* .  n    ut;jijt.*;jM-i.>i..    Ihm     '.>.,'    i     ♦:  ^  ••    i.i'*.  i<      .«     •  j 

iUJUtf^   111-    UiHM.si^.     plj)      ,.      ^        ^.,      ,,      „,,.^T    ,.  .    ,.,:....j ......        ..      i- 

nJ*frvllU       i«      u-     j:       i..*..*M,.:..       ,.         l.,.i       ...       ,  ^..  .:      *.:        .        »: 

If^niauc*    u    O.I'      ...r. ,...,.   ,.     ,, .  .< ..     ..  .,     :.. 

Ij*.  ut'Jnri     u     «.,    ^  .  I  .     ,....'^.. .   ...       I    !„     I/....     ,1.    ....•■* 

an<    liici-    o.  c,..*     "i.*     .      .  4-      ...,      ;    '■     .'       ....  »■     i*.v" 
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111*.  >.ii.o«.Mv        ,-.        •    I  ,  .•     r        •»*»' 

^Mrf'iitKA*     ..-.>■  '.Ill  ^^r*$ 
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2.  'Aw^:^,  "  Forbearance,"  it  is  called  in  the  text;  which 
signifies  **  laxamentum"  or  "  inducias  :*'  that  is,  when  the 
decrees  of  the  Divine  judgments  temporal  are  gone  out, 
either  wholly  to  suspend  the  execution  of  them,  which  is 
"  induciee,"  or  "  a  reprieve;"  or  else,  when  God  hath  struck 
once  or  twice,  he  takes  ofi*  his  hand,  that  is  "  laxamentum," 
an  *'  ease  or  remission"  of  his  judgment.  In  both  these,  al- 
though "  in  judgment  God  remembers  mercy,"  yet  we  are 
under  discipline,  we  are  brought  into  the  penitential  cham- 
ber ;  at  least  we  are  shewed  the  rod  of  God  :  and  if,  like 
Moses's  rod,  it  turns  us  into  serpents,  and  that  we  repent 
not,  but  grow  more  devils ;  yet  then  it  turns  into  a  rod  again, 
and  finishes  up  the  smiting,  or  the  first  designed  affliction. 

But  I  consider  it  first  in  general.  The  riches  of  the 
Divine  goodness  are  manifest  in  beginning  this  new  method 
of  curing  us,  by  severity  and  by  a  rod.  And,  that  you  may 
not  wonder  that  I  expound  this  "  forbearance"  to  be  an  act 
of  mercy  punishing,  I  observe  that,  besides  that  the  word 
supposes  the  method  changed,  and  it  is  a  mercy  about  judg- 
ments, and  their  manner  of  execution ;  it  is  also,  in  the 
nature  of  the  things,  in  the  conjunction  of  circumstances, 
and  the  designs  of  God,  a  mercy,  when  he  threatens  us  or 
strikes  us  into  repentance. 

We  think  that  the  way  of  blessings  and  prosperous  acci- 
dents, is  the  finer  way  of  securing  our  duty ;  and  that  when 
our  heads  are  anointed,  our  cups  crowned,  and  our  tables 
full,  the  very  caresses  of  our  spirits  will  best  of  all  dance 
before  the  ark,  and  sing  perpetual  anthems  to  the  honour  of 
our  benefactor  and  patron,  God :  and  we  are  apt  to  dream 
that  God  will  make  his  saints  reign  here  as  kings  in  a  mil- 
lenary kingdom,  and  give  them  the  riches  and  fortunes  of  this 
world,  that  they  may  rule  over  men,  and  sing  psalms  to  God 
for  ever.     But  I  remember  what  Xenophanes  says  of  God, 

**  God  is  like  to  men  neither  in  shape  nor  in  counsel ;"  he 
knows  that  his  mercies  confirm  some,  and  encourage  more, 
but  they  convert  but  few  :  alone  they  lead  men  to  disso- 
lution of  manners,  and  forgetfulness  of  God,  rather  than 
repentance  :  not  but  that  mercies  are  competent  and  apt  in- 
struments  of  grace,  if  we  would ;  but  because  we  are  more 
dispersed  in  our  spirits,  and,  by*a  p*  dml^  ue 
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melted  into  joy  and  garishness,  and  drawn  off  from  the 
sobriety  of  recollection.  "  Jeshurun  waxed  fat  and  kicked." 
Many  are  not  able  to  suffer  and  endure  prosperity ;  it  is  like 
the  light  of  the  sun  to  a  weak  eye  ;  glorious  indeed  in  itself, 
but  not  proportioned  to  such  an  instrument.  Adam  himself 
(as  the  rabbins  say)  did  not  dwell  one  night  in  Paradise,  but 
was  poisoned  with  prosperity,  with  the  beauty  of  his  fair  wife, 
and  a  beauteous  tree  :  and  Noah  and  Lot  were  both  righteous 
and  exemplary,  the  one  to  Sodom,  the  other  to  the  old  world, 
so  long  as  they  lived  in  a  place  in  which  they  were  obnoxious 
to  the  common  suffering ;  but  as  soon  as  the  one  of  them  had 
escaped  from  drowning,  and  the  other  from  burning,  and 
were  put  into  security,  they  fell  into  crimes  which  have  dis- 
honoured their  memories  for  above  thirty  generations  to- 
gether, the  crimes  of  drunkenness  and  incest.  Wealth  and 
a  full  fortune  make  men  licentiously  vicious,  tempting  a  man 
with  power  to  act  all  that  he  can  desire  or  design  viciously. 

Inde  irae  faciles 

Namque  ut  opes  nimias  mundo  fortuna  subacto 
Intulit,  et  rebus  mores  cessere  secundis, 

Cultus,  gestare  decoros 

Viz  Duribus,  rapuere  mares ;— totoque  accersitor  orbe 
Quo  gens  quseque  perit • 

And  let  me  observe  to  you,  that  though  there  are  in  the 
New  Testament  many  promises  and  provisions  made  for  the 
poor  in  that  very  capacity,  they  having  a  title  to  some  cer- 
tain circumstances  and  additionals  of  grace  and  blessing ; 
yet  to  rich  men  our  blessed  Saviour  was  pleased  to  make 
none  at  all,  but  to  leave  them  involved  in  general  compre- 
hensions, and  to  have  a  title  to  the  special  promises  only,  by 
becoming  poor  in  spirit,  and  in  preparation  of  mind,  though 
not  in  fortune  and  possession.  However,  it  is  hard  for  God 
to  persuade  us  to  this,  till  we  are  taught  it  by  a  sad  expe- 
rience, that  those  prosperities  which  we  think  will  make  us 
serve  God  cheerfully,  make  us  to  serve  the  world  and  secular 
ends  diligently,  and  God  not  at  all. 

Repentance  is  a  duty  that  best  complies  with  affliction ; 
it  is  a  symbolical  estate,  of  the  same  complexion  and  consti- 
tution ;  half  the  work  of  repentance  is  done  by  a  sad  acci- 
dent, our  spirits  are  iH|||^|tfH$9  <wi*  gaieties  mortified,  our 
wildness  correctedi  '^H^^HfeiH  ^^^  ready  to  run  over : 
JmI  if  God  should  jiflJiJ^^^HHi  and  give  to  most  men 
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prosperity,  with  a  design  to  lead  them  to  repentance^  all  hia 
pomp,  and  all  his  employment,  and  all  his  affections  and 
passions,  and  all  his  circumstances,  are  so  many  degrees  of 
distance  from  the  conditions  and  nature  of  repentance.  It 
"was  reported  by  Dio  concerning  Nero's  mother,  that  she 
often  wished  that  her  son  might  be  emperor,  and  wished  it 
with  so  great  passion,  that,  upon  that  condition,  she  cared 
not  though  her  son  might  kill  her.  Her  first  wish  and  her 
second  fear  were  both  granted :  but  when  she  began  to  fear 
that  her  son  did  really  design  to  murder  her,  she  used  all  the 
art  and  instruments  of  diversion  that  a  witty  and  a  powerful, 
a  timorous  person  and  a  woman,  could  invent  or  apply.  Just 
so  it  is  with  us :  so  we  might  have  our  wishes  of  prosperity, 
we  promise  to  undergo  all  the  severities  of  repentance ;  but 
when  we  are  landed  upon  our  desire,  then  every  degree  of 
satisfaction  of  those  sensualities  is  a  temptation  against  re- 
pentance ;  for  a  man  must  have  his  affections  weaned  firom 
those  possessions,  before  he  can  be  reconciled  to  the  possi- 
bilities of  repentance. 

And  because  God  knows  this  well,  and  loves  us  better 
than  we  do  ourselves,  therefore  he  sends  upon  us  the  scrolls 
of  vengeance,  "  the  handwriting  upon  the  wall,"  to  denounce 
judgment  against  us :  for  God  is  so  highly  resolved  to  bring 
us  to  repentance  some  way  or  other,  that  if,  by  his  goodness, 
he  cannot  shame  us  into  it,  he  will  try  if,  by  his  judgments, 
he  can  scare  us  into  it :  not  that  he  strikes  always  as  soon  as 
he  hath  sent  his  warrants  out ;  O-jde  roTg  afLa^rdvov^iv  lu^O; 
sm^iiffi¥    6    &s6i'    dXXa    dtduai    Xi^^^^    ^'»    /urdvoiav^   xai    njy    rou 

6(pn\7}fiaTog  /atf/v,  said  Philo.  Thus  God  sent  Jonas,  and  de- 
nounced judgments  against  Nineveh  ;  but  with  the  avop^ii, 
with  the  "  forbearance"  of  forty  days  for  the  time  of  their 
escape,  if  they  would  repent.  When  Noah,  the  great  preacher 
of  righteousness,  denounced  the  flood  to  all  the  world,  it  was 
with  the  dvo^'^,  with  the  "  forbearance"  of  a  hundred  and 
twenty  years.  And  when  the  great  extermination  of  the 
Jewish  nation,  and  their  total  deletion  from  being  God*s 
people,  was  foretold  by  Christ,  and  decreed  by  God ;  yet 
they  had  the  dvox'^,  of  forty  years,  in  which  they  were  per- 
petually called  to  repentance.  These  were  reprieves  and 
deferrings  of  the  stroke. 

But  sometimes  God  strikes  once,  and  then  forbeaiVi;;'ji)M;,; 
such  are  all  those  sadnesses,  which  are  less  than  d( 
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sickness,  every  loss,  every  disgrace,  the  death  of  friends  and 
nearest  relatives,  sudden  discontents ;  these  are  all  of  them 
the  loader  calls  of  God  to  repentance ;  but  still  instances  of 
forbearance. 

Indeed,  many  times  this  forbearance  makes  men  impu- 
denU    It  was  so  in  the  case  of  Pharaoh ;   when  God  smote 
him,  and  then  forbore ;  Pharaoh's  heart  grew  callous  and 
insensible,  till  God  struck  again  :  and  this  was  the  meaning 
of  these  words  of  God,  "  I  will  harden  the  heart  of  Pharaoh," 
that  is,  I  will  forbear  him ;  smite  him,  and  then  take  the 
blow  off:  "  Sic  enim  Deus  induravit  Pharaonis  cor,"  said 
St.  Basil.     For  as  water  taken  off  from  fire  will  sooner  con- 
geal and  become  icy,  that  if  it  had  not  been  attenuated  by  the 
beat ;  so  is  the  heart  of  some  men ;  when  smitten  by  God,  it 
seems  soft  and  pliable,  but  taken  off  from  the  fire  of  affliction, 
it  presently  becomes  horrid,  then  stiff,  and  then  hard  as  a 
rock  of  adamant,  or  as  the  gates  of  death  and  hell.     But^this 
is  beside  the  purpose  and  intention  of  the  Divine  mercy ;  this 
is  an  a¥riT^i<fTa<fig,  a  plain  *'  contradiction"  to  the  riches  of 
God's  goodness ;  this  is  to  be  evil,  because  God  is  good  ;  to 
burn  with  flames,  because  we  are  cooled  with  water ;  this  is 
to  put  out  the  lamps  of  heaven,  or  (if  we  cannot  do  it)  to 
put  our  own  eyes  out,  lest  we  should  behold  the  fair  beauty 
of  the  Lord,  and  be  enamoured  of  his  goodness,  and  repent, 
and  live.     O  take  heed  of  despising  this  goodness,  for  this 
is  one  of  God's  latest  arts  to  save  us ;  he  hath  no  way  left 
beyond  this,  but  to  punish  us  with  a  lasting  judgment  and  a 
poignant  affliction.     In  the  tomb  of  Terentia,  certain  lamps 
burned  under  ground  many  ages  together ;  but  as  soon  as 
ever  they  were  brought  into  the  air,  and  saw  a  bigger  light, 
they  went  out,  never  to  be  re-enkindled.     So  long  as  we  are 
in  the  retirements  of  sorrow,  of  want,  of  fear,  of  sickness,  or 
of  any  sad  accident,  we  are  burning  and  shining  lamps;  but 
when  God  comes  with  his  dvox^y  with  his  **  forbearance," 
and  lifts  us  up  from  the  gates  of  death,  and  carries  us  abroad 
into  the  open  air,  that  we  converse  with  prosperity  and 
temptation,  we  go  out  in  darkness ;  and  we  cannot  be  pre- 
served in  heat  and  light,  but  by  still  dwelling  in  the  regions 
of  sorrow.     And  if  such  be  our  weaknesses  or  our  folly,  it 
concerns  us  to  pray  against  such  deliverances,  to  be  afraid  of 

^Attd^^  beg  of  God  to  continue  a  persecution,  and  not  to 

^^BOmik^^Ai.^  mercy  of  an  affliction. 
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And  do  not  we  find  all  this  to  be  a  great  truth  in  onr- 
Belves  ?  Are  we  so  great  strangers  to  our  own  weaknesses 
and  unworthiness,  as  not  to  remember  when  Ood  scared  us 
with  judgments  in  the  neighbourhood  where  we  lived  in  a 
great  plague,  or  if  we  were  ever  in  a  storm,  or  Grod  had  sent 
a  sickness  upon  us  ?  Then  we  may  please  to  remember,  that 
repentance  was  our  business,  that  we  designed  mountains  of 
piety,  renewed  our  holy  purposes,  made  vows  and  solemn 
sacraments  to  God  to  become  penitent  and  obedient  persons : 
and  we  may  also  remember,  without  much  considering,  that 
as  soon  as  God  began  to  forbear  us,  we  would  no  longer 
forbear  to  sin,  but  add  flame  to  flame,  a  heap  of  sins  to  a 
treasure  of  wrath,  already  too  big;  being  like  Pharaoh  or 
Herod,  or  like  the  ox  and  mule,  more  hardy  and  callous  for 
our  stripes ;  and  melted  in  the  fire,  and  firozen  harder  in  the 
cold ;  worse  for  all  our  afflictions,  and  the  worse  for  all  God*8 
judgments ;  not  bettered  by  his  goodness,  nor  mollified  by 
his  threatenings  :  and  what  is  there  more  left  for  God  to  do 
unto  us  ?  He  that  is  not  won  by  the  sense  of  God  s  mercy, 
can  never  find  any  thing  in  God  that  shall  convert  him ;  and 
he  whom  fear  and  sense  of  pain  cannot  mend,  can  never  find 
any  argument  from  himself  that  shall  make  him  wise.  This 
is  sad,  that  nothing  from  without,  and  nothing  from  within, 
shall  move  us :  nothing  in  heaven,  and  nothing  in  hell ; 
neither  love  nor  fear ;  gratitude  to  God  nor  preservation  of 
ourselves,  shall  make  us  to  repent,  eeou  ds  irXtiyriv  oux  ^^^ 
wrjdqL  P^orSi'  that  shall  be  his  final  sentence :  he  shall  never 
escape  that  ruin  from  which  the  greatest  art  of  God  could 
not  entice,  nor  his  terror  scare  him :  "he  loved  cursing, 
therefore  shall  it  happen  to  him;  he  loved  not  blessing, 
therefore  shall  it  be  far  from  him." 

Let,  therefore,  every  one  of  us  take  the  account  of  our 
lives,  and  read  over  the  sermons  that  God  hath  made  us : 
besides  that  sweet  language  of  his  mercy,  and  his  **  still  voice" 
from  heaven,  consider  what  voices  of  thunder  you  heard,  and 
presently  that  noise  ceased,  and  God  was  heard  in  the  "  still 
voice"  again.  What  dangers  have  any  of  you  escaped  ?  Were 
you  ever  assaulted  by  the  rudeness  of  an  ill-natured  man  ? 
Have  you  never  had  a  dangerous  fall,  and  escaped  it?  Did 
none  of  you  ever  escape  drowning,  and  in  a  great  danger  saw 
the  forbearance  of  God  ?  Have  you  never  been  sick  (as  you 
feared)  unto  death  ?     Or,  suppose  noDlb  of  tbeae  things  hava 
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happened,  hath  not  God  threatened  you  all,  and  forborne  to 
BRiite  you  ?  or  smitten  you,  and  forborne  to  kill  you  ?  That  is 
evident.  But  if  you  had  been  a  privado,  and  of  the  cabinet- 
coancil  with  your  guardian  angel,  that  from  him  you  might 
have  known  how  many  dangers  you  have  escaped,  how  often 
you  have  been  near  a  ruin,  so  near,  that  if  you  had  seen  your 
danger  with  a  sober  spirit,  the  fear  of  it  would  have  half 
killed  you ;  if  he  had  but  told  you  how  often  God  had  sent 
out  his  warrants  to  the  exterminating  angel,  and  our  blessed 
Saviour  by  his  intercession  hath  obtained  a  reprieve,  that  he 
might  have  the  content  of  rejoicing  at  thy  conversion  and 
repentance ;  if  you  had  known  from  him  the  secrets  of  that 
providence  which  governs  us  in  secret,  and  how  many 
thousand  times  the  devil  would  have  done  thee  hurt,  and  how 
often  himself,  as  a  ministering  spirit  of  God's  ^^  goodness 
and  forbearance,"  did  interpose  and  abate,  or  divert  a  mis- 
chief which  was  falling  on  thy  head  :  it  must  needs  cover  thy 
head  with  a  cloud  of  shame  and  blushing  at  that  ingratitude 
and  that  folly,  that  neither  will  give  God  thanks  nor  secure 
thy  own  well-being. 

Hadst  thou  never  any  dangerous  fall  in  thy  intemper- 
ance ?     Then  God  shewed  thee  thy  danger,  and  that  he  was 
angry  at  thy  sin ;   but  yet  did  so  pity  thy  person,  that  he 
would  forbear  thee  a  little  longer,  else  that  fall  had  been 
into  thy  grave.     When  thy  gluttony  gave  thee  a  surfeit,  and 
God  gave  thee  a  remedy,  his  meaning  then  was,  that  thy 
^uttony  rather  should  be  cured  than  thy  surfeit;  that  re- 
pentance should  have  been  thy  remedy,  and  abstinence  and 
fasting  should  be  thy  cure.     Did  ever  thy  proud  or  revenge- 
ful spirit  engage  thee  upon  a  duel,  or  a  vexatious  lawsuit, 
and  God  brought  thee  oflF  with  life  or  peace  ?    His  purpose 
then  was,  that  his  mercy  should  teach  thee  charity.     And  he 
that  cannot  read  the  purposes  of  God  written  with  the  finger 
of  judgment  (for  as  yet  his  whole  hand  is  not  laid  on),  either 
is  consigned  to  eternal  ruin,  because  God  will  no  more  en- 
deavour his  cure;  or,  if  his  mercy  still  continues  and  goes  on 
in  long-sufiering,  it  shall  be  by  such  vexatious  instruments, 
such  caustics  and  corrosives,  such  tormenting  and  desperate 
medicaments,  •adli .  which,  in  the  very  cure,  will  soundly 
ponish  tbj  &l|j(|itf[iH|Mtito^^    For,  deceive  not  yourselves, 
QodVniflfQ^iH^^^^^Hhppfttron  for  any  man's  impiety ; 

to  repentance :  and  God  will 
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do  it  by  the  mercies  of  his  mercies,  or  by  mercies  of  his 
judgments ;  he  either  will  break  our  hearts  into  a  thousand 
fragments  of  contrition,  or  break  our  bones  in  the  ruins  of 
the  grave  and  hell.  And  since  God  rejoices  in  his  mercy 
above  all  his  works,  he  will  be  most  impatient  that  we  shall 
despise  that  in  which  he  most  delights,  and  in  which  we  have 
the  greatest  reason  to  delight;  the  riches  of  that  goodness 
which  is  essential,  and  part  of  his  glory,  and  is  communi- 
cated to  us,  to  bring  us  to  repentance,  that  we  may  partake 
of  that  goodness,  and  behold  that  glory. 


SERMON   XIIL 
PART  II. 


III.  Max^otfuAfc/a, — "  Long-suffering."  In  this  one  word  are 
contained  all  the  treasures  of  the  Divine  goodness :  here  is 
the  length  and  extension  of  his  mercy  :  "  Pertrahit  spiritum 
super  nos  Dominus,"  so  the  Syrian  interpreter  reads,  Luke, 
xviii.  7,  '<  God  holds  his  breath  :*'  he  retains  his  anger  within 
him,  lest  it  should  come  forth  and  blast  us.  And  here  is 
also  much  of  the  Divine  justice:  for  although  God  sutfers 
long,  yet  he  does  not  let  us  alone  ;  he  forbears  to  destroy  us, 
but  not  to  punish  us :  and  in  both  he,  by  many  accidents, 
gives  probation  of  his  i)ower ;  according  to  the  prayer  of  the 

wise  man,  'EXs?/"^  ds  cravra^,  on  'xdyra  duvaaai'  xai  'ira^o^^g 
a/j,a§rfifjbara     dvd^oj^m     itg     fisravoiav'  — "  Thou     art     merciful 

towards  us  all,  because  thou  canst  do  all  things ;  and  thou 
passest  by  the  sins  of  men,  that  they  may  repent."  *  And,  that 
God  shall  support  our  spirit,  and  preserve  our  patience,  and 
nourish  our  hope,  and  correct  our  stubbornness,  and  mortify 
our  pride,  and  bring  us  to  him,  whether  we  will  or  no,  by  such 
gracious  violences  and  merciful  judgments,  which  he  uses 
towards  us  as  his  last  remedies,  is  not  only  the  demonstration 
of  a  mighty  mercy,  but  of  an  almighty  power.  So  hard  a 
thing  it  is  to  make  us  leave  our  follies  and  become  wise,  that, 
were  not  the  mercies  of  God  an  effective  pity,  and  clothed 
in  all  the  way  of  its  progress  with  mightiness  and  power, 
every  sinner  should  perish  irrevocably.  But  this  is  the  fiery 
trial,  the  last  purgatory  fire  which  God  uses,  to  burn  the 

»  Widd.  xi.  24. 
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thistles,  and  purify  the  dross.  When  the  gentle  influence  of 
a  sunbeam  will  not  wither  them,  nor  the  weeding  hook  of  a 
short  affliction  cut  them  out ;  then  God  comes  with  fire  to 
bum  us,  with  the  axe  laid  to  the  root  of  the  tree.  But  then 
observe,  that  when  we  are  under  this  state  of  cure,  we  are  so 
near  destruction,  that  the  same  instrument  that  God  uses  for 
remedy  to  us,  is  also  prepared  to  destroy  us ;  the  fire  is  as 
apt  to  bum  us  to.ashes,  as  to  cleanse  us  when  we  are  so  over- 
grown ;  and  the  axe  as  instrumental  to  cut  us  down  for  fuel, 
as  to  square  us  for  building  in  God's  temple  :  and  therefore 
when  it  comes  thus  far,  it  will  be  hard  discerning  what  the 
purpose  of  the  axe  is ;  and,  whether  the  fire  means  to  bum, 
we  shall  know  it  by  the  change  wrought  upon  ourselves.  For 
what  Plato  said  concerning  his  dream  of  purgatory,  is  true 
here:  '' Quicunque  non  purgatus  migrat  ad  inferos,  jacebit 
in  luto ;  quicunque  vero  mitratus  illuc  accesserit,  habitabit 
cum  Deis;  —  He  that  dies  in  his  impurity,  shall  lie  in  it  for 
ever;  but  he  that  descends  to  his  grave  purged  and  mitred, 
that  is,  having  quitted  his  vices,  'et  superinduens  justi- 
tiam,  being  clothed  with  righteousness,'  shall  dwell  in 
light  and  immortality."  It  is  sad  that  we  put  God  to  such 
extremities :  and,  as  it  happens  in  long  diseases,  those  which 
physicians  use  for  the  last  remedies,  seldom  prevail;  and 
when  consumptive  persons  come  to  have  their  heads  shaven^ 
they  do  not  often  escape :  so  it  is  when  we  put  God  to  his 
last  remedies :  God  indeed  hath  the  glory  of  his  patience  and 
bis  loDg-sufiering,  but  we  seldom  have  the  benefit  and  the  use 
of  it.  For  if  when  our  sin  was  young,  and  our  strength  more 
active,  and  our  habits  less,  and  virtue  not  so  much  a  stranger 
to  us,  we  sufiered  sin  to  prevail  upon  us,  to  grow  stronger 
than  the  ruins  of  our  spirit,  and  to  lessen  us  into  the  state  of 
sickness  and  disability,  in  the  midst  of  all  those  remedies 
which  God  used  to  our  beginning-diseases;  much  more 
desperate  is  our  recovery,  when  our  disease  is  stronger,  and 
our  faculties  weaker;  when  our  sins  reign  in  us,  and  our 
thoughts  of  virtue  are  not  alive. 

However,  although  I  say  this,  and  it  is  highly  considerable 
to  the  purpose  that  we  never  sufier  things  to  come  to  this 
extremity,  yet,  if  it  be  upon  us,  we  must  do  as  well  as  we  can : 
but  then  we  are  to  look  upon  it  as  a  design  of  God*s  last 
mercy,  beyond  which,  if  we  protract  our  repentance,  our  con- 
dition is  desperately  miserable.    The  whole  state  of  which 
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mercy  we  anderstand  by  the  parable  of  the  king  reckoning 
with  his  servants  that  were  in  arrears  to  him :  '*  One  was 
brought  to  him  which  owed  him  ten  thousand  talents :  but 
forasmuch  as  he  had  not  to  pay,  his  lord  commanded  him 
to  be  sold,  and  his  wife  and  children,  and  all  that  he  had, 
and  payment  to  be  made."  The  man,  you  see,  was  under 
the  arrest ;  the  sentence  was  passed  upon  him,  he  was  a 
condemned  man  :  but,  before  the  execution  of  it,  he  fell 
down  and  worshipped,  and  said,  Ku^/s,  fiax^o^v/itigov ; — *'  Lord, 
^  suffer  me  longer  awhile ;'  have  patience  with  me,  and  I  will 
pay  thee  all."  This  tells  its  meaning  :  this  is  '*  a  long  suf- 
ferance," by  being  "  a  forbearance"  only  of  execution  of  the 
last  sentence,  a  putting  off  damnation  upon  a  longer  trial  of 
our  emendation;  but  in  the  meantime  it  implies  no  other 
case^  but  that,  together  with  his  long  sufferance,  God  may 
use  all  other  severities  and  scourges  to  break  our  untamed 
spirits,  and  to  soften  them  with  hammers ;  so  death  be  put 
off,  no  matter  else  what  hardships  and  loads  of  sufferance  we 
have.  **  Hie  ure,  hie  seca,  ut  in  eetemum  parcas;"  so  St. 
Austin  prayed : — **  Here,  O  Lord,  cut  me,  here  burn  me  ; 
spare  me  not  now,  that  thou  mayest  spare  me  for  ever." 
And  it  is  just  like  the  mercy  used  to  a  madman,  when  he  is 
kept  in  a  dark  room,  and  tamed  with  whips ;  it  is  a  cruel 
mercy,  but  such  as  his  condition  requires  :  he  can  receive  no 
other  mercy,  all  things  else  were  cruelly  unmerciful. 

I  remember  what  Bion  observed  wittily  of  the  punish- 
ment inflicted  upon  the  daughters  of  Danaus,  whom  the  old 
poets  feigned  to  be  condemned  in  hell  to  fill  a  bottomless  tub 
with  water,  and,  to  increase  the  pain  (as  they  fancied),  this 
water  they  were  to  carry  in  sieves,  and  never  to  leave  work 
till  the  tub  were  full ;  it  is  well  (says  he),  since  their  labour 
must  be  eternal,  that  it  is  so  gentle ;  for  it  were  more  pains 
to  carry  their  water  in  whole  vessels,  and  a  sad  burden  to  go 
loaden  to  a  leaking  tub  with  unfruitful  labours.  Just  so  is 
the  condition  of  those  persons  upon  whom  a  wrath  is  gone 
out :  it  is  a  sad  sentence,  but  acted  with  a  gentle  instrument ; 
and  since  they  are  condemned  to  pay  the  scores  of  their  sins 
with  the  sufferance  of  a  load  of  judgments,  it  is  well  they  are 
such  as  will  run  quite  through  them,  and  not  stick  upon 
them  to  eternity.  '*  Omnes  enim  pcenae  non  exteiTuinantes, 
sunt  medicinales ; — All  punishments  whatsoever  which  do 
not  destroy  us,  are  intended  to  save  us ;"  they  are  lancets 
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which  make  a  wound  but  to  let  forth  the  venom  of  our  ulct^m. 
When  God  slew  twenty-three  thousand  of  the  Ansyrians  fiir 
their  fornication,  that  was  a  final  justice  upon  their  pi^rsous^^ 
and  consigned  them  to  a  sad  eternity  :  for  beyond  such  an 
infliction  there  was  no  remedy.  But  when  God  sent  lion* 
to  the  Assyrian  inhabitants  of  Samaria,  and  the  jud^mont 
drove  them  to  inquire  "after  the  manner  of  the  Clod  i\(  t\\%\ 
land,  and  they  sent  for  priests  from  Jerusalem  to  teach  ihoni 
how  to  worship  the  God  of  Israel,  that  was  a  nioroy  ant)  a 
judgment  too :  "  the  long  forbearance  of  God,"  who  dcsln^vei) 
not  all  the  inhabitants,  *'  led*'  the  rest  "  unto  reptMitnntv/* 

1.  And  I  must  make  this  observation  to  you  ;  that  when 
things  come  to  this  pass,  that  God  is  forced  to  tlio  \^^i 
remedies  of  judgments,  this  long  sufierance  will  littlo  or 
nothing  concern  particular  persons,  but  nations  and  euin« 
munities  of  men :  for  those  who  are  smitten  with  jud^fuioul, 
if  God  takes  his  hands  ofi*  again,  and  so  opens  a  way  for  their 
repentance  by  prolonging  their  time,  that  comes  under  the 
second  part  of  God's  method,  the  avop^ij,  or  **  forbearance  :" 
but  if  he  smites  a  single  person  with  a  final  judgment,  that 
is  '*  a  long  suffering,"  not  of  him,  but  towards  others  ;  and 
God  hath  destroyed  ray  neighbour,  to  make  me  repent,  my 
neighbour's  time  being  expired,  and  the  date  of  his  possibi* 
lity  determined.  For  a  man's  death-bed  is  but  an  ill  station 
for  a  penitent;  and  a  final  judgment  is  no  good  monitor  to 
him,  to  whom  it  is  a  severe  executioner.  They  that  perished 
in  the  gainsaying  of  Korah,  were  out  of  the  conditions  of 
repentance.  But  the  people  that  were  affrighted  with  the 
neighbourhood  of  the  judgment,  and  the  expresses  of  God's 
anger  manifested  in  such  visible  remonstrances,  they  were 
the  men  called  unto  repentance.  But  concerning  the  whole 
nations  or  communities  of  men,  this  long  sufferance  is  a  ser- 
mon of  repentance ;  loud,  clamorous,  and  highly  argument- 
ative. When  God  suffered  the  mutinies,  the  affronts,  the 
baseness  and  ingratitude,  the  follies  and  relapses,  of  the 
children  of  Israel,  who  murmured  against  God  ten  times  in 
the  wilderness,  God  sent  evil  angels  among  them,  and  fiery 
serpents,  and  pestilence,  and  fire  from  heaven,  and  prodigies 
from  the  earth,  and  a  prevailing  sword  of  the  enemies  :  and 
in  all  these  accidents,  although  some  innocent  persons  felt 
the  contingencies  and  variety  of  mortality,  yet  those  wicked 
persons  who  fell  by  the  design  of  God*8  anger,  were  made 
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examples  unto  others,  and  instances  of  Gk>d's  forbearance  to 
the  nation  :  and  yet  this  forbearance  was  such,  that  altboagh 
God  preserved  the  nation  in  being,  and  in  title  to  the  first 
promises,  yet  all  the  particular  persons  that  came  from 
Egypt  died  in  the  wilderness,  two  only  excepted. 

2.  And  I  desire  you  to  observe  this,  that  you  may  truly 
estimate  the  arts  of  the  Divine  justice  and  mercy.  For  all 
the  world  being  one  continual  and  entire  argument  of  the 
Divine  mercy,  we  are  apt  to  abuse  that  mercy  to  vain  confi- 
dences and  presumption ;  first  mistaking  the  end,  as  if  God*s 
mercy  would  be  indulgent  to  our  sin,  to  which  it  is  the 
greatest  enemy  in  the  world :  for  it  is  a  certain  truth,  that 
the  mercy  of  God  is  as  great  an  enemy  to  sin  as  his  justice 
is ;  and  as  God's  justice  is  made  the  handmaid  of  his  mercy 
to  cure  sin,  so  it  is  the  servant  also  and  the  instrument  to 
avenge  our  despite  and  contempt  of  mercy ;  and  in  all  the 
way,  where  a  difference  can  be,  there  justice  is  the  less  prin- 
cipal. And  it  were  a  great  sign  of  folly,  and  a  huge  mistake, 
to  think  our  Lord  and  our  friends  do  us  offices  of  kindness, 
to  make  themselves  more  capable  of  afironts ;  and  that  our 
fathers'  care  over  us,  and  provision  for  us,  can  tempt  us  to 
disobey  them.  The  very  purpose  of  all  those  emanations  is, 
that  their  love  may  return  in  duty,  and  their  providence  be 
the  parent  of  our  prudence,  and  their  care  be  crowned  with 
our  piety;  and  then  we  shall  all  be  crowned,  and  shall  return 
like  the  year,  that  ends  into  its  own  circle ;  and  the  fathers 
and  the  children,  the  benefactors  and  the  beneficiary,  shall 
knit  the  wreath,  and  bind  each  other  in  the  eternal  enclo- 
sures and  circlings  of  immortality.  But  besides,  as  the  men 
who  presume  to  sin  because  of  God's  mercy,  do  mistake  the 
very  end  and  design  of  God's  mercy,  so  they  also  mistake 
the  economy  of  it,  and  the  manner  of  its  ministration. 

3.  For  if  God  suffers  men  to  go  on  in  sins,  and  punishes 
them  not,  it  is  not  a  mercy,  it  is  not  a  forbearance ;  it  is  a 
hardening  them,  a  consigning  them  to  ruin  and  reprobation  ; 
and  themselves  give  the  best  argument  to  prove  it ;  for  they 
continue  in  their  sin,  they  multiply  their  iniquity,  and  every 
day  grow  more  enemy  to  God ;  and  that  is  no  mercy  that 
increases  their  hostility  and  enmity  with  God.  A  prosper- 
ous iniquity  is  the  most  unprosperous  condition  in  the  whole 
world.  '*  When  he  slew  them,  they  sought  him,  and  turned 
them  early,  and  inquired  after  God :"   but  as  long  as  they 
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prevailed  upon  their  enemies,  "  they  forgot  that  God  was 
their  strength,  and  the  high  God  was  their  redeemer.'*  It 
was  well  observed  by  the  Persian  ambassador  of  old  ;  when 
he  was  telling  the  king  a  sad  story  of  the  overthrow  of  all 
his  army  by  the  Athenians,  he  adds  this  of  his  own  :  that  the 
day  before  the  fight,  the  young  Persian  gallants,  being  confi- 
dent they  should  destroy  their  enemies,  were  drinking  drunk, 
and  railing  at  the  timorousness  and  fears  of  religion,  and 
against  all  their  gods,  saying  there  were  no  such  things,  and 
that  all  things  came  by  chance  and  industry,  nothing  by  the 
providence  of  the  Supreme  Power.  But  the  next  day,  when 
they  had  fought  unprosperously,  and,  flying  from  their  ene- 
mies, who  were  eager  in  their  pursuit,  they  came  to  the  river 
Strymon,  which  was  so  frozen  that  their  boats  could  not 
launch,  and  yet  it  began  to  thaw,  so  that  they  feared  the  ice 
would  not  bear  them  ;  then  you  should  see  the  bold  gallants, 
that  the  day  before  said  there  was  no  God,  most  timorously 
and  superstitiously  fall  upon  their  faces,  and  beg  of  God  that 
the  river  Strymon  might  bear  them  over  from  their  enemies. 
What  wisdom,  and  philosophy,  and  perpetual  experience, 
and  revelation,  and  promises,  and  blessings,  cannot  do,  a' 
mighty  fear  can ;  it  can  allay  the  confidences  of  bold  lust 
and  imperious  sin,  and  soften  our  spirit  into  the  lowness  of  a 
child,  our  revenge  into  the  charity  of  prayers,  our  impudence 
into  the  blushings  of  a  chidden  girl ;  and,  therefore,  God 
hath  taken  a  course  proportionable  :  for  he  is  not  so  unmer- 
eifnlly  merciful  as  to  give  milk  to  an  infirm  lust,  and  hatch 
the  egg  to  the  bigness  of  a  cockatrice.  And,  therefore, 
observe  how  it  is  that  God's  mercy  prevails  over  all  his 
works ;  it  is  even  then  when  nothing  can  be  discerned  but 
his  judgments  :  for  as  when  a  famine  had  been  in  Israel  in 
the  days  of  Ahab  for  three  years  and  a  halt',  when  the  angry 
prophet  Elijah  met  the  king,  and  presently  a  great  wind 
arose,  and  the  dust  blew  into  the  eyes  of  them  that  walked 
abroad,  and  the  face  of  the  heavens  was  black  and  all 
tempest,  yet  then  the  prophet  was  the  most  gentle,  and  God 
began  to  forgive,  and  the  heavens  were  more  beautiful  than 
when  the  sun  puts  on  the  brightest  ornaments  of  a  bridegroom, 
going  from  his  chambers  of  the  east :  so  it  is  in  the  economy 
of  the  Divine  mercy  ;  when  God  makes  our  faces  black,  and 
the  winds  blow  so  loud  till  the  cordage  cracks,  and  our  gay 
fortunes  splity  and  our  houses  are  dressed  with  cypress  and 
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yew,  *'  and  the  mourners  go  about  the  streets,"  this  is  nothing 
but  the  **  pompa  misericordiee/'  this  is  the  funeral  of  our 
sins,  dressed  indeed  with  emblems  of  mourning,  and  pro- 
claimed with  sad  accents  of  death ;  but  the  sight  is  refresh- 
ing, as  the  beauties  of  the  field  which  God  had  blessed,  and 
the  sounds  are  healthful  as  the  noise  of  a  physician. 

This  is  that  riddle  spoken  of  in  the  Psalm,  **  Calix  in  mann 
Domini  vini  meri  plenus   misto; — The   pure   impure,  the 
mingled  unmingled  cup  :"'  for  it  is  a  cup  in  which  God  hath 
poured  much  of  his  severity  and  anger,  and  yet  it  is  pure  un- 
mingled ;  for  it  is  all  mercy.     And  so  the  riddle  is  resolved, 
and  our  cup  is  full  and  made  more  wholesome ;  *'  Lymphatum 
crescit,  dulcescit,  Isedere  nescit :"  it  is  some  justice,  and  yet 
it  is  all  mercy,  the  very  justice  of  God  being  an  act  of  mercy ; 
a  forbearance  of  the  man  or  the  nation,  and  the  punishing 
the  sin.    Thus  it  was  in  the  case  of  the  children  of  Israel; 
when  they  ran  after  the  bleating  of  the  idolatrous  calves, 
Moses  prayed  passionately,  and  God  heard  his  prayer,  and 
forgave  their  sin  unto  them.     And  this  was  David's  observa- 
tion of  the  manner  of  God's  mercy  to  them  ;  "  Thou  wast  a 
'God  and  forgavest  them,  though  thou  tookest  vengeance  of 
their  inventions."*    For  God's  mercy  is  given  to  us  by  parts, 
and  to  certain  purposes.     Sometimes  God  only  so  forgives 
us,  that  he  does  not  cut  us  oiT  in  the  sin,  but  yet  lays  on  a 
heavy  load  of  judgments:  so  he  did  to  his  people,  when  he 
sent  them  to  school  under  the  discipline  of  seventy  years' 
captivity.     Sometimes  he  makes  a  judgment  less,  and  for- 
gives in  respect  of  the  degree  of  the  infliction,  he  strikes  more 
gently  ;  and  whereas  God  had  designed,  it  may  be,  the  death 
of  thyself,  or  thy  nearest  relative,  he  is  content  to  take  the 
life  of  a  child.     And  so  he  did  to  David,  when  he  forbore 
him;  '^The  Lord  hath  taken  away  thy  sin,  thou  shalt  not 
die ;  nevertheless,  the  child  that  is  born  unto  thee,  that  shall 
die."**    Sometimes  he  puts  the  evil  otT  to  a  further  day,  as 
he  did  in  the  case  of  Ahab  and  Hezekiah :  to  the  first  he 
brought  the  evil  upon  his  house,  and  to  the  second  he  brought 
the  evil  upon  his  kingdom  in  his  son's  days,  God  forgiving 
only  so  as  to  respite  the  evil,  that  they  should  have  peace  in 
their  own  days.     And  thus  when  we  have  committed  a  sin 
against  God,  which  hath  highly  provoked  him  to  anger,  even 
upon  our  repentance  we  are  not  sure  to  be  forgiven^  so  as  we 
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understand  forgiveness,  that  is,  to  hear  no  more  of  it,  never 
to  be  called  to  an  account :  but  we  are  happy  if  God  so  for- 
give us,  as  not  to  throw  us  into  the  insufferable  flames  of 
hell,  though  he  smite  us  till  we  groan  for  our  misery,  till  we 
**  chatter  like  a  swallow,"  as  David's  expression  is.  And 
though  David  was  an  excellent  penitent ;  yet  after  he  had 
lost  the  child  begotten  of  Bathsheba,  and  God  had  told  him 
he  had  forgiven  him,  yet  he  raised  up  his  darling  son  against 
him,  and  forced  him  to  an  inglorious  flight,  and  his  son  lay 
with  his  father's  concubines  in  the  face  of  all  Israel.  So  that 
when  we  are  forgiven,  yet  it  is  ten  to  one  but  God  will  make 
us  to  smart  and  roar  for  our  sins,  for  the  very  disquietness  of 
our  souls. 

For  if  we  sin  and  ask  God  forgiveness,  and  then  are 
quiet,  we  feel  so  little  inconvenience  in  the  trade,  that  we 
may  more  easily  be  tempted  to  make  a  trade  of  it  indeed. 
I  wish  to  Grod  that  for  every  sin  we  have  committed,  we 
could  heartily  cry  "  God  mercy"  and  leave  it,  and  judge  our- 
selves for  it,  to  prevent  God's  anger :  but  when  we  have  done 
all  that  we  commonly  call  repentance^  and  when  possibly 
God  hath  forgiven  us  to  some  purposes,  yet,  it  may  be^  he 
punishes  our  sin  when  we  least  think  of  it ;  that  sin  which 
we  have  long  since  forgotten.  It  may  be,  for  the  lust  of  thy 
youth  thou  hast  a  healthless  old  age.  An  old  religious  per* 
son  long  ago  complained  it  was  his  case : 

Qtios  nimis  effiraenes  habui,  nunc  yapnlo  renes : 
Sic  Initur  juvenis  cnlpa,  dolore  senit. 

It  may  be,  thy  sore  eyes  are  the  punishment  of  intemper- 
ance seven  years  ago;  or  God  cuts  thy  days  shorter^  and 
thou  shalt  die  in  a  florid  age  ;  or  he  raises  up  afflictions  to 
thee  in  thine  own  house,  in  thine  own  bowels ;  or  hath  sent 
a  gangrene  into  thy  estate ;  or  with  an  arrow  out  of  his 
quiver  he  can  wound  thee,  and  the  arrow  shall  stick  fast  in 
thy  flesh,  although  God  hath  forgiven  thy  sin  to  many  pur- 
poses. Our  blessed  Saviour  "  was  heard  in  all  that  he  prayed" 
(said  the  apostle) :  and  he  prayed  for  the  Jews  that  crucified 
him,  **  Father  forgive  them,  for  they  know  not  what  they 
do : "  and  God  did  forgive  that  great  sin,  but  how  far?  where- 
as it  was  just  in  God  to  deprive  them  of  all  possibility  bf 
receiving  benefit  from  the  death  of  Christ,  yet  God  admitted 
them  to  it ;  he  gave  them  time,  and  possibilities,  and  helps, 
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and  great  advantages  to  bring  them  to  repentance ;  he  did 
not  presently  shut  them  up  in  his  final  and  eternal  anger ; 
and  yet  he  had  finally  resolved  to  destroy  their  city  and  na- 
tion, and  did  so,  but  forbore  them  forty  years,  and  gaye  them 
all  the  helps  of  miracles  and  sermons  apostolical  to  shame 
them,  and  force  them  into  sorrow  for  their  fault.  And  before 
any  man  can  repent,  God  hath  forgiven  the  man  in  one  degree 
of  forgiveness ;  for  he  hath  given  him  grace  of  repentance, 
and  taken  from  him  that  final  anger  of  the  spirit  of  reproba- 
tion :  and  when  a  man  hath  repented,  no  man  can  say  that 
God  hath  forgiven  him  to  all  purposes,  but  hath  reserves  of 
anger  to  punish  the  sin,  to  make  the  man  afiraid  to  sin  any 
more;  and  to  represent,  that  when  any  man  hath  sinned, 
whatever  he  does  afterward,  he  shall  be  miserable  as  long 
as  he  lives,  vexed  with  its  adherences,  and  its  neighbourhood, 
and  evil  consequence.  For  as  no  man  that  hath  sinned,  can, 
during  his  life,  ever  return  to  an  integral  and  perfect  inno- 
cence :  so  neither  shall  he  be  restored  to  a  perfect  peace,  but 
must  always  watch  and  strive  against  his  sin,  and  always 
mourn  and  pray  for  its  pardon,  and  always  find  cause  to 
hate  it,  by  knowing  himself  to  be  for  ever  in  danger  of  en- 
during some  grievous  calamity,  even  for  those  sins  for  which 
he  hath  truly  repented  him,  for  which  God  hath,  in  many 
gracious  degrees,  passed  his  pardon :  this  is  the  manner  of 
dispensation  of  the  Divine  mercy,  in  respect  of  particular 
persons  and  nations  too. 

But  sometimes  we  find  a  severer  judgment  happening 
upon  a  people ;  and  yet  in  that  sad  story  God's  mercy  sings 
the  triumph,  which  although  it  be  much  to  God's  glory,  yet 
it  is  a  sad  story  to  sinning  people.  Six  hundred  thousand 
fighting  men,  besides  women  and  children,  and  decrepit  per- 
sons came  out  of  Egypt ;  and  God  destroyed  them  all  in 
the  wilderness,  except  Caleb  and  Joshua:  and  there  it  was 
that  God's  mercy  prevailed  over  his  justice,  that  he  did  not 
destroy  the  nation,  but  still  preserved  a  succession  to  Jacob, 
to  possess  the  promise.  God  drowned  all  the  world  except 
eight  persons  ;  his  mercy  tliere  also  prevailed  over  his  just- 
ice, that  he  preserved  a  remnant  to  mankind ;  his  justice 
devoured  all  the  world,  and  his  mercy,  which  preserved  but 
eight,  had  the  honour  of  the  prevailing  attribute.  God  de- 
stroyed Sodom  and  the  five  cities  of  the  plain,  and  rescued 
but  four  from  the  flames  of  that  sad  burning,  and  of  the  four 
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lost  one  in  the  flight ;  and  yet  his  mercy  prevailed  over  his 
justice,  because  he  did  not  destroy  all. 

And  in  these  senses  we  are  to  understand  the  excellence 
of  the  Divine  mercy:  even  when  he  smites,  when  **  he  re- 
bukes us  for  sin,"  when  he  makes  *'  our  beauty  to  fail,  and  our 
flesh  to  consume  away  like  a  moth  fretting  a  garment/'  yet 
then  his  mercy  is  the  prevailing  ingredient.  If  his  judg- 
ments be  but  fines  set  upon  our  heads,  according  to  the 
mercy  of  our  old  laws,  "salvo  contenemento, — so  as  to  pre- 
serve our  estates,"  to  continue  our  hopes  and  possibilities  of 
heaven :  all  the  other  judgments  can  be  nothing  but  mercies, 
excellent  instruments  of  grace,  arts  to  make  us  sober  and 
wise,  to  take  us  ofi^from  our  vanity,  to  restrain  our  wildnesses, 
which,  if  they  were  left  unbridled,  would  set  all  the  world 
on  fire.  God's  judgments  are  like  the  censures  of  the  Church, 
in  which  a  sinner  is  "  delivered  over  to  Satan  to  be  bufleted ; 
that  the  spirit  may  be  saved."  The  result  of  all  this  is,  that 
God's  mercies  are  not,  ought  not,  cannot  be  instruments  of 
confidence  to  sin,  because  the  very  purpose  of  his  mercy  is 
to  the  contrary ;  and  the  very  manner  of  his  economy  and 
dispensation  is  such,  that  God's  mercy  goes  along  in  com- 
plexion and  conjunction  with  his  judgments :  the  riches  of 
his  forbearance  is  this,  that  he  forbears  to  throw  us  into  hell, 
and  sends  the  mercies  of  his  rod  to  chide  us  unto  repentance, 
and  the  mercies  of  his  rod  to  punish  us  for  having  sinned, 
and  that  when  we  have  sinned  we  may  never  think  ourselves 
secured,  nor  ever  be  reconciled  to  such  dangers  and  deadly 
poisons.  This,  this  is  the  manner  of  the  Divine  mercy.  Go 
now,  fond  man,  and,  because  God  is  merciful,  presume  to 
sin,  as  having  grounds  to  hope  that  thou  mayest  sin,  and  be 
safe  all  the  way!  If  this — hope,  shall  I  call  it,  or  sordid 
flattery? — could  be  reasonable,  then  the  mercies  of  God  would 
not  lead  us  to  repentance  ;  so  unworthy  are  we  in  the  sense 
and  largeness  of  a  wide  fortune  and  pleasant  accident.  For 
impunity  was  never  a  good  argument  to  make  men  to  obey 
laws.  "  Quotusquisque  reperitur,  qui  impunitate  proposita 
abstinere  possit  injuriis?  Impunitas  est  maxima  peccandi  ille- 
cebra,"  said  Cicero.*^  And,  therefore,  the  wisdom  of  God  hath 
so  ordered  the  actions  of  the  world,  that  the  most  fruitful 
showers  shall  be  wrapped  up  in  a  cover  of  black  clouds, 
t]iat  health  shall  be  conveyed  by  bitter  and  ill-tasted  drugs : 

«  Cicer.  pro  Mil.  44. 
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that  the  temples  of  our  bodies  shall  be  purged  by  whips, 
and  that  the  cords  of  the  whip  shall  be  the  cords  of  love,  to 
draw  us  from  the  entanglings  of  vanity  and  folly.  This  is  the 
long-suffering  of  God,  the  last  remedy  to  our  diseased  souls, 
dm/tfdijro;,    o<frig    itoXXSl    Tol^dtv   ov    cu^^ovi^irat    said    Phalaris ; 

unless  we  be  senseless,  we  shall  be  brought  to  sober 
courses  by  all  those  sad  accidents  and  wholesome,  but  ill- 
tasted  mercies,  which  we  feel  in  all  the  course  and  succession 
of  the  Divine  long-sufferance. 

The  use  of  all  the  premises  is  that  which  St.  Paul  ex- 
presses in  the  text,  that  ''  we  do  not  despise  all  this  :"  and  he 
only  despises  not,  who  serves  the  ends  of  God  in  all  these 
designs  of  mercy ;  that  is,  he  that  repents  him  of  his  sins. 
But  there  are  a  great  many  despisers ;  all  they  that  live  in 
their  sins,  they  that  have  more  blessings  than  they  can  reckon 
hours  in  their  lives,  that  are  courted  by  the  Divine  &vour 
and  wooed  to  salvation,  as  if  mankind  were  to  give,  not  to 
receive,  so  great  a  blessing,  all  they  that  answer  not  to  so 
friendly  summons, — they  are  despisers  of  God's  mercies  :  and 
although  God  overflows  with  mercies,  and  does  not  often 
leave  us  to  the  only  hopes  of  being  cured  by  unctions  and 
gentle  cataplasms,  but  proceeds  further,  and  gives  us  *'  stri- 
bium,"  or  prepared  steel,  sharp  arrows  of  his  anger,  and  the 
sword,  and  the  hand  of  sickness ;  yet  we  are  not  sure  of  so 
much  favour  as  to  be  entertained  longer  in  God's  hospital, 
but  may  be  thrust  forth  among  the  "  incumbili."  Plutarch 
reports  concerning  swine,  that  their  optic  nerves  are  so  dis- 
posed to  turn  their  eyes  downward,  that  they  cannot  look 
upwards,  nor  behold  the  face  of  heaven,  unless  they  be  thrown 
upon  their  backs.  Such  swine  are  we :  we  seldom  can  look 
up  to  heaven,  till  God  by  his  judgments,  throws  us  upon  our 
backs;  till  he  humbles  us  and  softens  us  with  showers  of 
our  own  blood,  and  tears  of  sorrow  :  and  yet  God  hath  not 
promised  that  he  will  do  so  much  for  us ;  but  for  aught  we 
know,  as  soon  as  ever  the  devil  enters  into  our  swinish  and 
brutish  hearts,  we  shall  run  down  the  hill,  and  perish  in  the 
floods  and  seas  of  intolerable  misery.  And,  therefore,  besides 
that  it  is  a  huge  folly  in  us,  that  we  will  not  be  cured  with 
pleasant  medicines,  but  must  be  longing  for  coloquintida 
and  for  vomits,  for  knives  and  poniards,  instead  of  the  gentle 
showers  of  the  Divine  refreshments,  besides  that  this  is  an 
imprudence  and  sottishness;   we  do  infinitely  put  it  to  the 
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Tenture,  whether  we  shall  be  in  a  saveable  condition  or  no, 
after  the  rejection  of  the  first  state  of  mercies.  But,  how- 
ever, then  begins  the  first  step  of  the  judgment  and  pungent 
misery,  we  are  perishing  people ;  or,  if  not,  yet  at  the  least 
not  to  be  cured  without  the  abscission  of  a  member,  without 
the  cutting  off  a  hand  or  a  leg,  or  the  putting  out  of  an  eye  : 
we  must  be  cut,  to  take  the  stone  out  of  our  hearts,  and  that 
is  the  state  of  a  very  great  infelicity ;  and  if  we  escape  the 
stone,  we  cannot  escape  the  surgeon's  knife ;  if  we  escape 
death,  yet  we  have  a  sickness ;  and  though  that  be  a  great 
mercy  in  respect  of  death,  yet  it  is  as  great  a  misery  in 
respect  of  health.  And  that  is  the  first  punishment  for  the 
despite  done  to  the  first  and  most  sensible  mercies  ;  we  are 
fallen  into  a  sickness,  that  cannot  be  cured  but  by  disease  and 
hardship. 

But  if  this  despite  runs  further,  and  when  the  mercies 
look  on  us  with  an  angry  countenance,  and  that  God  gives 
us  only  the  mercy  of  a  punishment,  if  we  despise  this  too, 
we  increase  but  our  misery,  as  we  increase  our  sin.  The 
sum  of  which  is  this  :  that  if  Pharaoh  will  not  be  cured  by 
one  plague,  he  shall  have  ten  ;  and  if  ten  will  not  do  it,  the 
great  and  tenth  wave,  which  is  far  bigger  than  all  the  rest, 
the  severest  and  the  last  arrow  of  the  quiver,  then  we  shall 
perish  in  the  Red  Sea,  the  sea  of  flames  and  blood,  in  which 
the  ungodly  shall  roll  eternally. 

But  some  of  these  despisers  are  such  as  are  unmoved 
when  God  smites  others ;  like  Gallio,  when  the  Jews  took 
Sosthenes,  and  beat  him  in  the  pleading-place,  he  '*  cared  for 
none  of  these  things ;"  he  was  not  concerned  in  that  interest : 
and  many  Gallios  there  are  among  us,  that  understand  it 
not  to  be  a  part  of  the  Divine  method  of  God's  **  long-suf- 
ferance," to  strike  others  to  make  us  afraid.  But  however 
we  sleep  in  the  midst  of  such  alarms,  yet  know  that  there  is 
not  one  death  in  all  the  neighbourhood  but  is  intended  to 
thee  ;  every  crowing  of  the  cock  is  to  awake  thee  to  repent- 
ance ;  and  if  thou  sleepest  still,  the  next  turn  may  be  thine  ; 
God  will  send  his  angel,  as  he  did  to  Peter,  and  smite  thee  on 
thy  side,  and  wake  thee  from  thy  dead  sleep  of  sin  and  sot- 
tishness.  But,  beyond  this  some  are  despisers  still,  and  hope 
to  drown  the  noises  of  Mount  Sinai,  the  sound  of  cannons, 
of  thunders  and  lightnings,  with  a  counter-noise  of  revelling 
and   clamorous  roarings,  with  merry  meetings ;    like  the 
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sacrifices  to  Moloch  they  sound  drums  and  trumpets,  that 
they  might  not  hear  the  sad  shriekings  of  their  children,  as 
they  were  dying  in  the  cavity  of  the  brazen  idol :  and  when 
their  conscience  shrieks  out  or  murmurs  in  a  sad  melancholy, 
or  something  that  is  dear  to  them  is  smitten,  they  attempt  to 
drown  it  in  a  sea  of  drink,  in  the  heathenish  noises  of  idle 
and  drunken  company ;  and  that  which  Grod  sends  to  lead 
them  to  repentance,  leads  them  to  a  tavern,  not  to  refresh 
theif  needs  of  nature,  or  for  ends  of  a  tolerable  civility,  or 
innocent  purposes ;  but,  like  the  condemned  persons  among 
the  Levantines,  they  tasted  wine  freely,  that  they  might  die 
and  be  insensible.  I  could  easily  reprove  such  persons  with 
an  old   Greek  proverb  mentioned  by   Plutarch,   lif'^/  rnc 

Eu^u/ib/a;,  oirt.frodd'/^ac  &*dk\drrti  xdXxiog' — '*  You  shall  ill  be 

cured  of  thaknotted  gout,  if  you  have  nothing  else  but  a  wide 
shoe."  But  this  reproof  is  too  gentle  for  so  great  a  madness  : 
it  is  not  only  an  incompetent  cure,  to  apply  the  plaister 
of  a  sin  or  vanity  to  cure  the  smart  of  a  Divine  judgment ; 
but  it  is  a  great  increaser  of  the  misery,  by  swelling  the  cause 
to  bigger  and  monstrous  proportions.  It  is  just  as  if  an 
impatient  fool,  feeling  the  smart  of  his  medicine,  shall  tear 
his  wounds  open,  and  throw  away  the  instruments  of  his  cure, 
because  they  bring  him  health  at  the  charge  of  a  little  pain, 
'EyyiJ;  Ku^/ou  le'kvi^ni  fiatfr/yuv — "  He  that  is  full  of  stripes" 
and  troubles,  and  decked  round  about  with  thorns,  he  **  is 
near  to  God  :"  but  he  that,  because  he  sits  uneasily  when  he 
sits  near  the  King  that  was  crowned  with  thorns,  shall  remove 
thence,  or  strew  flowers,  roses  and  jessamine,  the  down  of 
thistles  and  the  softest  gossamer,  that  he  may  die  without 
pain,  die  quietly  and  like  a  lamb,  sink  to  the  bottom  of  hell 
without  noise  ;  this  man  is  a  fool,  because  he  accepts  death 
if  it  arrest  him  in  civil  language,  is  content  to  die  by  the 
sentence  of  an  eloquent  judge,  and  prefers  a  quiet  passage 
to  hell  before  going  to  heaven  in  a  storm. 

That  Italian  gentleman  was  certainly  a  great  lover  of  his 
sleep,  who  was  angry  with  the  lizard  that  waked  him,  when 
a  viper  was  creeping  into  his  mouth :  when  the  devil  is  enter- 
ing into  us  to  poison  our  spirits,  and  steal  our  souls  away 
while  we  are  sleeping  in  the  lethargy  of  sin,  God  sends  his 
sharp  messages  to  awaken  us ;  and  we  call  that  the  enemy, 
and  use  arts  to  cure  the  remedy,  not  to  cure  the  disease. 
There  are  some  persons  that  will  never  be  cured,  not  because 
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the  sickness  is  incurable,  but  because  they  have  ill  stomachs, 
and  cannot  keep  the  medicine.  Just  so  is  his  case  that  so 
despises  God's  method  of  curing  him  by  these  instances  of 
long-sufferance,  that  he  uses  all  the  arts  he  can  to  be  quit  of 
his  physician,  and  to  spill  his  physic,  and  to  take  cordials  as 
soon  as  his  vomit  begins  to  work.  There  is  no  more  to  be 
said  in  this  affair,  but  to  read  the  poor  wretch's  sentence, 
and  to  declare  his  condition.  As  at  first,  when  he  despised 
the  first  great  mercies,  God  sent  him  sharpness  and  sad  acci- 
dents to  ensober  his  spirits:  so  now  that  he  despises  his 
mercy  also,  the  mercy  of  the  rod,  Grod  will  take  it  away  from 
him,  and  then  I  hope  all  is  well.  Miserable  man  that  thou 
art !  this  is  thy  undoing ;  if  God  ceases  to  strike  thee,  be- 
cause thou  wilt  not  mend,  thou  art  sealed  up  to  ruin  and 
reprobation  for  ever ;  the  physician  hath  given  thee  over,  he 
hath  no  kindness  for  thee.  This  was  the  desperate  estate  of 
Judah,  ''Ah,  sinful  nation!  a  people  laden  with  iniquity: 
they  have  forsaken  the  Lord,  they  have  provoked  the  Holy 
One  of  Israel.  Why  should  ye  be  stricken  any  more  ?  "**  This 
is  the  ava^e^cc  fAa^&v&6SLj  the  most  bitter  curse,  the  greatest 
excommunication,  when  the  delinquent  is  become  a  heathen 
and  a  publican  without  the  covenant,  out  of  the  pale  of  the 
Church ;  the  Church  hath  nothing  to  do  with  them :  *•  for 
what  have  I  to  do  with  them  that  are  without?*'  said  St. 
Paul.  It  was  not  lawful  for  the  Church  any  more  to  punish 
them.  And  this  court  (^ristian  is  an  imitation  and  parallel 
of  the  justice  of  the  court  of  heaven:  when  a  sinner  is  not 
mended  by  judgments  at  long-running,  God  cuts  him  off 
from  his  inheritance  and  the  lot  of  sons;  he  will  chastise 
him  no  more,  but  let  him  take  his  course,  and  spend  his  por- 
tion of  prosperity,  such  as  shall  be  allowed  him  in  the  great 
economy  of  the  world.  Thus  God  did  to  his  vineyard  which 
he  took  such  pains  to  fence,  to  plant,  to  manure,  to  dig,  to 
cut,  and  to  prune :  and  when,  after  all,  it  brought  forth  wild 
grapes,  the  last  and  worst  of  God's  anger  was  this ;  "  Auferam 
scpem  ejus  ;"*  God  had  fenced  it  with  a  hedge  of  thorns,  and 
"  God  would  take  away  all  that  hedge,"  he  would  not  leave 
a  thorn  standing,  not  one  judgment  to  reprove  or  admonish 
them,  but  all  the  wild  beasts,  and  wilder  and  more  beastly 
lusts,  may  come  and  devour  it,  and  trample  it  down  in  scorn. 

^  Iiaiab,  i.  4,  «  Isaiah,  t.  5. 
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And,  now,  what  shall  I  say,  but  those  words  quoted  by 
St.  Paul  in  his  sermon,  '*  Behold  ye  despisers,  and  wonder, 
and  perish;"^  perish  in  your  own  folly  by  stubbornness  and 
ingratitude.  For  it  is  a  huge  contradiction  to  the  nature  and 
designs  of  God  :  God  calls  us,  we  refuse  to  hear ;  he  invites 
us  with  fair  promises,  we  hear  and  consider  not ;  he  giyes  us 
blessings,  we  thke  them  and  understand  not  his  meaning ; 
we  take  out  the  token,  but  read  not  the  letter :  then  he 
threatens  us,  and  we  regard  not ;  he  strikes  our  neighbours, 
and  we  are  not  concerned :  then  he  strikes  us  gently,  but  we 
feel  it  not:  then  he  does  like  the  physician  in  the  Greek 
epigram,  who  being  to  cure  a  man  of  lethargy,  locked  him 
into  the  same' room  with  a  madman,  that  he  by  dry-beating 
him  might  make  him  at  least  sensible  of  blows ;  but  this 
makes  us  instead  of  running  to  God,  to  trust  in  unskilful 
physicians,  or,  like  Saul,  to  run  to  a  Pythonisse ;  we  run  for 
cure  to  a  crime,  we  take  sanctuary  in  a  pleasant  sin ;  just  as 
if  a  man,  to  cure  his  melancholy,  should  desire  to  be  stung 
with  a  tarantula,  that  at  least  he  may  die  merrily.  What  is 
there  more  to  be  done  that  God  hath  not  yet  done  ?  He  is 
forced  at  last  to  break  off  with  a  **  Curavimus  Babylonem, 
et  non  est  sanata, — ^We  dressed  and  tended  Babylon,"  but  she 
was  incurable  :  there  is  no  help  but  such  persons  must  die  in 
their  sins,  and  lie  down  in  eternal  sorrow. 

^  Acts,  xiii.  41. 
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